
WHY PFARS®? THE OLE LITTLE SINS
UGUSTINE’S

RODUCTION

Augustine’s Confessions arı the modern reader the
parade of "such greal S1INS and such wıcked eeds  „ that ıt promises
Augustine does relate few Ju1cy transgress1i0ons, but he spends MOoOSsStT of h1s
time reflecting and excorlatıng hımself for what often SCCIN VE
M1InOTr offenses, (I "hıttle S1INS". Thıs ShoOows clearly the extent of Augusti-
ne s soul-searıng, and perhaps uTSCS readers examıne theır OW. lıves
wıth fine comb. Luttle S1NS also CVEIY reader that he 111 have
somethıng relate ( matter hOow A  „ he IMNa Y hınk 1ımself.

But S1NSs also SCCI1I] SCIVC arger funct10on. They
theır WAaY hrough MOoOSTL of the Man Yy tOp1Cs Augustine COVEIS in the Con-
fessions, partıcularly in the ISst ten books Little SINS play role in Au-
gustine s Conceptions of or1ıgınal S1nN, ndage of the wiıll, the of
(Gj0d and OUuT relatiıonshıp wıth Hım, and the death of T1S hope, in thıs
artıcle, explore the role and ımportance of lıttle S1NS in each of these
, demonstrate ınks of causatıon and dependence between lıttle
S1INS and each arca, and V, explaın hOw hıttle SINS ENCOMPDASS the
wıdest possiıble audıence. Before o1ıng thıs, however, 11l mention brief-
1y few aqalternatıve explanatıons for lıttle S1NS, and outlıne ın roug form
several of the S1INS Augustine confesses, both ore and after h1is CONVEI--

S10N.

I1 'ATHS NOT

ere INAaY INan ICAaSONS, TrCason, why Augustine focuses
lıttle SINS; goal in thıs artıcle 15 NOL explore all of the poss1bıil-

11es. Nevertheless, mention several here nefy NOL only, hope, place
argument ın sharper fOCuSsS, but also demonstrate that it 15 NOTL the

only ONC that COUuU. made.

"tanta mala nefarıa opera ; AUGUSTINUS, Confessionum Librı XL, IL CCL
27:25; ed. V ERHEUEN, Turnhout, Brepols, 1981 Latın Janguage quo!  ONS the
(eXT taken from thıs edıtıon AUGUSTINE, Confessions, IET ansl e  (8]
Harmondsworth, 1961 All Englısh language quotations the IeXT taken irom thıs
edıtıon



BECKLEY

ere OU. Be No Particular Reason

ere COUu. partiıcular 1Cason why Augustine focuses lıttle
sins?. Eıther he VIEWS S1INSs A ungı1ıble fOor exemplary PUTDOSCS, OT, lıke he
SaVYy>, “all that 15 a1ld ore VOU I® The latter pomNt implıes (although
nOTL iın the quotation s context) that in spıte of h1s ceaseless self-condemna-
t10ns, Augustine really Was aırly well-behaved“* Perhaps the bulk of h1s
S1INSs SCCI1 trıvıial because they trıvial er all, he SayY>S nI used
pretend that had one things had nNnOTL one at all, because Was afraıd

15that innocence WOu be taken for cowardıce and chastıty for weakness
Thıs poss1bıilıty, however, does NOT explaın why Augustine spends much
time describing his S1INS of infancy and g1ves relatıvely short ohrıft

h1s ıllegıtimate SOM and lıving wıth ON WOIMMNanNn ıle engaged
another (1V,15) Nevertheless, Augustine sımply INaYy describıng S$1Ns
wıthout regari theır weı1ght, idea” explored INOTC ully 1n the NEeEXT
sect10n.

eighing SINS 18 Anachronistic.

Any al assessing the heinousness of partıcular S1Ns and
from there concludıng that SOINC trıvıial and others NOTL MAaYy
anachronistic render the exercC1ıse meanıngless. As Augustine hımself

In De zuitate Dei, Augustine SUggESLS that SIN: sıgnıfıcant pri0r theır
actualızatıon Dıiscussing orıgınal SIN, he ımplıes the actual AcCt of eatıng the apple
Wäas only of secondary ımportance: A CIO uoluntas prıma, quon1am mnıa ODCTA
mala praecessıt homine, defectus DOUUS fuınt quıdam ab UDEIC De1 ad Sua ODC)] quam
um, el ideo mala UDCIA, quıa secundum SC, NON secundum Deum ': .  9 (r

fiırst vıl act of will, SINCE it preceded vıl deeds In IM rather
fallıng AaWaY from the Oork of 1fs OW) works, rather than SU!  ve Any
CONSEquENL deeds WEIC evıl because they followed the wıll O W lıne, and NnOL God’ n,
AUGUSTINE, City of GOd, ALIV.AT, ansl BETTENSON, Harmondsworth, 1972 In thıs
VIEW, lıttle SINS NOL qualıitatively dıiıfferent than other and ugustine’s
fOCus the former INAaY TE specıfic intention FOor further diıscussıon related
thıs, NO

"tnbı54  F. BECKLEY  1. There Could Be No Particular Reason.  There could be no particular reason why Augustine focuses on little  sins”. Either he views sins as fungible for exemplary purposes, or, like he  says, "all that I am is laid before you  n3  . The latter point implies (although  not in the quotation’s context) that in spite of his ceaseless self-condemna-  tions, Augustine really was fairly well-behaved‘. Perhaps the bulk of his  sins seem trivial because they are trivial. After all, as he says: "I used to  pretend that I had done things I had not done at all, because I was afraid  nS  .  that innocence would be taken for cowardice and chastity for weakness  This possibility, however, does not explain why Augustine spends so much  time describing his sins of infancy (1,6-7) and gives relatively short shrift  to his illegitimate son and to living with one woman while engaged to  another (IV,15). Nevertheless, Augustine simply may be describing sins  without regard to their weight, an idea“ explored more fully in the next  section.  2. Weighing Sins is Anachronistic.  Any attempts at assessing the heinousness of particular sins — and  from there concluding that some are trivial and others not — may be so  anachronistic as to render the exercise meaningless. As Augustine himself  ?In De ciuitate Dei, Augustine suggests that sins are significant prior to their  actualization. Discussing original sin, he implies that the actual act of eating the apple  was only of secondary importance: "Mala uero uoluntas prima, quoniam omnia opera  mala praecessit in homine, defectus potius fuit quidam ab opere Dei ad sua opera quam  ullum, et ideo mala opera, quia secundum se, non secundum Deum"; XIV,11; CCL  48,431. "The first evil act of will, since it preceded all evil deeds in man, was rather a  falling away from the work of God to its own works, rather than any substantive act. Any  consequent deeds were evil because they followed the will’s own line, and not God’s";  AUGUSTINE, City of God, XIV,11, transl. H. BETTENSON, Harmondsworth, 1972. In this  view, little sins are not qualitatively different than any other type, and so Augustine’s  focus on the former may reflect no specific intention. For a further discussion related to  this, see note 7.  ? "tibi ... manifestus sum, quicumque sim”; X,2; CCL 27,155.  * Peter Brown maintains that "far from being the libertine that some authors have  imagined, converted at the age of 32 from a life of unbridled sensuality, Augustine was,  in reality, a young man who had cut the ebullience of his adolescence dangerously short";  P. BROWN, Augustine of Hippo, London, 1967, 39. Payne, without as much conviction,  suggests something similar: "It is possible that Augustine was making too much of his  own sins; to have been chaste in Madaura must have been nearly an impossibility"; R  PAYNE, The Fathers of the Western Church, New York, 1951, 142.  * "Ego ... fingebam me fecisse quod non feceram, ne uiderer abiectior, quo eram  innocentior, et ne uilior haberer, quo eram castior"; 11,3; CCL 27,21.manıfestus SUm, quıicumque sSım ”; Z CN
Peter Brown maiıntaıns that "far from being the lıbertine that SOM authors have

imagıned, cConverted al the dBC of Irom lıfe of unbridled sensualıty, Augustine W:
In realıty, who had CuL the ebulhence of h1s adolescence dangerously short”:

BROWN, Augustine of 1DDO, ndon, 1967, Payne, wıthout uch CONvICtUON,
SUuggeSLS somethıng Ssımılar: 7ar 18 possıble that Augustine Wäas makıng much of hıs
OW! SINS: have been chaste in Madaura ust have been nearly ın iımpossı1bılıty”;
PAYNE, Fathers of the Western Church, New Y Ork, 1951, 142

‚ZO fingebam fec1sse quod NON feceram, ulderer ablectior, quO
InnOcenti0r, ullıor haberer, quO CIam Castıol 11,3; (< ZZ1



DULS 1t, "offenses agaınst human codes of conduct VarYy accordıng dıf-
ferences of Custom156 I9 Augustine, Augustine’s cCommunlty, steal-
ing DCAaIrs INaYy have been than cohabıtation. In wrıitings outsıde of
the Confessions, Augustine that the we1 of partıcular S1NSs
INaYy nOT be important quality”. Particular S1NS, therefore, MaYy 1ITe-
levant, because amarıcantes "the bıitter SCa of humanıty" 18 full of malas
cupiditates ANLUMArUuM "the wıicked desires of men ’s souls” (XH1,17) Ihus
Augustine chifts focus AaWAaY from Yeviıl frult  m (sıns) the "evıl tree  „
(man’s W1 from 1C such z}  1t springs®.

x  quae homınum sunt flagıtla, DTo INOTITUM diuersıtate ultanda
sunt”; IIL,8:; (L, 21.35

Augustine SuggESLS that the "weıght" of partıcular SINS 18 NOL partiıcularly relievan
hıs Homulies the Fırst Epistle of AA John, V, in AUGUSTINE, Ater Works, (Library of
Christian CIlassics, VIMN), transi Philadelphia, 1955, 295-302. ere he
attempts reconcıle "NO OMNC born of Commıts SIN  d John 3:9) (all Bıblical refer-

erein the Revısed Standard Version) wıth "If have SIN,
deceıve ourselves, and the 15 NOL in us  ‚vv John 1:8) by focusıng the Gospel  S
A  NEW commandment,” that "love ON another” (John Thıs commandment alone,
which he calls "charity," akes other SINS irrelevant; it 18 "tale peccatum est ıllud, ut S1
quı1squam illud admıserıt, confirmet cCeleTra; S1 qu1s autem hOcC NON admıserı1t, solvat
cetera ”: AUGUSTIN, Ommentaıire Ia remiere Epitre de Jean, AGAESSE,
(Sources Chretiennes, FE Parıs, 1961 nSm of such kınd that its COMMI1SS1ION bınds all
other SINS uPDO! us, whereas if ıt NnOL Oommıtted the others INaYy absolved” (Fıfth
Homily, 2) In hıs Iractates the Gospel of Johnhn, XIL, (Fathers of the Church, 79),
ansl RETTIG, Washıngton, 1988, 28-45, Augustine MINıIMIZES the dıfference
between bıg and lıttle SIN “In dılectione 1US in miseriıcordıia 1US quı ambulat,
etiam ıberatus ab 18 ethalıbus el grandıbus peccatıs, qualıia SUnNtL facınora, homicıdıa,
furta, adulterıa, propier JuUaC mınuta uldentur SSC peCcCCala lınguae, aut COogltat1ıonum,
aut immoderationıs in rebus CONCESSIS, facıt uer1ıtatem confessi0n1s, 8 uenıit ad Ilucem in
oper1bus bon1s, quon1am miınuta plura peccata SI neglıgantur, Occıdunt. Mınutae 5  n

gullae qQquaC {lumına mplent; mınuta SUnNntL arcnac; sed S1 ulta AICMNa ıimponatur,
premit Opprimıt. Hoc facıt sentina neglecta, quod facıt fluctus ITueNs, paulatım DCI
sentinam IN  at; sed dıu ntrando NON exhaurıendo, mergıt nauım ; 9  9 CL

he who alks In hıis Ove and hıs9 ven 0ug! delıvered from those deadly
and immense SINS, such crımes, homicıdes, eits, adulteries, still] ACCOUNL of
ose SINS|] 1C SCCIN minute, SINS of the LONZUC, of thoughts, of
immoderatıon in permissıble things, he does of confession and the lıght In

orks because Nanı mıinute SINS, ıf they should neglected, kıll Miınute the
drops 1C| fill Mvers: mınute the graıns of Sanı Dbut ıf uch sand 1S placı |upon
something], it DITCSSCS OoOwn and crushes. Bılge-water, ıf 1gnored, does exactly hat
rushıng WaVe does, but it by through the shıp’s bılge; Dut Dy entering for

long time and NOL being drawn OuL, ıt sınks the shıp  A  » X11,14,1-2. Fınally, Pıne-Coffin
Oles in his INITOAuUCLION the Confessions: "Of the SINS [Augustine ] wıishes confess
ere ON which Was al the 3 of the others. It NOL all isolated AaCL

repeated habıt, Dut condıition of mund hıch Was of his ıfe and provıded hım wıth
ready for doimg hat his conscience told hım wrong‘ (12) emphasıs added|

See also De CIU. Del AIV,1



BECKLEY

Little SInNSs Help Keep Decorum.

It MAaYy that Augustine, Dy avolding discussion of top1cs such
sexual conduct, desires maıntaın decorum: nI mMust NO

oughts back the abominable ings dıd in those days56  F. BECKLEY  3. Little Sins Help Keep Decorum.  It may be that Augustine, by avoiding discussion of topics such as  sexual conduct, desires to maintain decorum: "I must now carmy my  thoughts back to the abominable things I did in those days ... not because I  n9  love those sins, but so that I may love [God]  . He says to God: "I write  this book for the love of your love"!*. Consequently, Augustine may feel  that it ought to contain suitable material. In addition, he may not want the  reader’s interest in his sins to detract from the loftier goals of his Confes-  SLONS.  4. Little Sins are Good Examples.  Finally, it could be that Augustine, a capable teacher aware of "the  many who will read" his Confessions, chooses his examples because they  are easily memorable, and therefore particularly valuable as teaching aids  (X,1). While generic lust and corruption may be easy to forget, or to asso-  ciate not only with Augustine, who can forget the pear tree and its robber?  Augustine was clearly aware of the importance of anecdotes to students.  Once while teaching, for example, Augustine observed: "It occurred to me  that the passage which I happened to be reading could very well be  explained by an illustration taken from the games in the arena. It would  nl  appeal to the students and make my meaning clearer  .  The very fact that Augustine makes so much out of apparently so  little -- in terms of sinfulness -- also makes his examples memorable:  "What excuse can I make for myself when often, as I sit at home, I cannot  turn my eyes from the sight of a lizard catching flies or a spider entangl-  ing them as they fly into her web?"!?. Or perhaps even better: "What  sins, then, did I commit when I was a baby myself? ... It can hardly be  right for a child, even at that age, to cry for everything including things  which would harm him"'®. Such things etch themselves upon one’s mem-  ory  * "Recordari volo transactas foeditates meas ... non quod eas amem, sed ut amem te,  deus meus*; 1,1: CCL 272,18.  19 "Amore amoris tui facio istuc"; XI,1; CCL 27,194.  * "Et forte lectio in manibus erat. Quam dum exponerem opportune mihi adhibenda  uideretur similitudo circensium, quo illud quod insinuabam ... planius fieret";  27,81.  VI‚7;( CCL  12 m  Quid cum me domi sedentem stelio muscas captans uel aranea retibus suis  inruentes implicans saepe intentum facit?"; X,35; CCL 27,186.  13 m  Quid ergo tunc peccabam? An pro tempore etiam illa bona erant, flendo petere  etiam quod noxie daretur"; 1,7; CCL 27,6.NnOTL because
19love those SINS, but that INaY love |God] He SaYy>S |VI wrıte

thıs for the love of VYOUI love  u10‘ Consequently, Augustine INaY feel
that ıt OuUg contaın sultable materlal. In addıtıon, he MaYy NnOTt wan  gun the
reader’s interest ın h1s S1NS detract from the oftier goals of h1s Confes-
SL1ONS.

Little SINS Are 00d xamples.

Finally, 1f COU. that Augustine, capable teacher AaWAäaTeE of "the
Man Y who 111 ICa h1s Confessions, chooses h1s examples because they

easıly memorable, and therefore partıcularly valuable eachıing a1ds
(X,1) ıle gener1Cc lust and COIruption INaY CAaSY forget, dS5SO-
cClate NOL only wıth Augustine, who Can forget the PCar tree and 1ts robber‘”
Augustine Was clearly of the ımportance of anecdotes students.
Once ıle teachıng, for example, Augustine observed nIt OCCurred
that the DasSsSasc 1C happened eadıng COUuU VE ell
explaıned Dy illustratiıon taken from the SaMCS In the aiecnNnNa It WOUL

111appe the students and make meanıng clearer
The VE fact that Augustine makes much Out of apparently

hıttle in terms of sinfulness also makes h1s examples memorable:
"What CEXCUSC Can make for myself when often, d S1it al home,
IU  s CYCS from the S12 of 1ZAar! catching 1€6$s OT spıder entangl-
ıng them they y into her Webr)an Or perhaps ECVCIMN better What
S1NS, then, dıd Commıt when Wäas baby myself?56  F. BECKLEY  3. Little Sins Help Keep Decorum.  It may be that Augustine, by avoiding discussion of topics such as  sexual conduct, desires to maintain decorum: "I must now carmy my  thoughts back to the abominable things I did in those days ... not because I  n9  love those sins, but so that I may love [God]  . He says to God: "I write  this book for the love of your love"!*. Consequently, Augustine may feel  that it ought to contain suitable material. In addition, he may not want the  reader’s interest in his sins to detract from the loftier goals of his Confes-  SLONS.  4. Little Sins are Good Examples.  Finally, it could be that Augustine, a capable teacher aware of "the  many who will read" his Confessions, chooses his examples because they  are easily memorable, and therefore particularly valuable as teaching aids  (X,1). While generic lust and corruption may be easy to forget, or to asso-  ciate not only with Augustine, who can forget the pear tree and its robber?  Augustine was clearly aware of the importance of anecdotes to students.  Once while teaching, for example, Augustine observed: "It occurred to me  that the passage which I happened to be reading could very well be  explained by an illustration taken from the games in the arena. It would  nl  appeal to the students and make my meaning clearer  .  The very fact that Augustine makes so much out of apparently so  little -- in terms of sinfulness -- also makes his examples memorable:  "What excuse can I make for myself when often, as I sit at home, I cannot  turn my eyes from the sight of a lizard catching flies or a spider entangl-  ing them as they fly into her web?"!?. Or perhaps even better: "What  sins, then, did I commit when I was a baby myself? ... It can hardly be  right for a child, even at that age, to cry for everything including things  which would harm him"'®. Such things etch themselves upon one’s mem-  ory  * "Recordari volo transactas foeditates meas ... non quod eas amem, sed ut amem te,  deus meus*; 1,1: CCL 272,18.  19 "Amore amoris tui facio istuc"; XI,1; CCL 27,194.  * "Et forte lectio in manibus erat. Quam dum exponerem opportune mihi adhibenda  uideretur similitudo circensium, quo illud quod insinuabam ... planius fieret";  27,81.  VI‚7;( CCL  12 m  Quid cum me domi sedentem stelio muscas captans uel aranea retibus suis  inruentes implicans saepe intentum facit?"; X,35; CCL 27,186.  13 m  Quid ergo tunc peccabam? An pro tempore etiam illa bona erant, flendo petere  etiam quod noxie daretur"; 1,7; CCL 27,6.It
rght for &%  1 CvVecn al that ADC, C for everythıng including thıngs
1C WOUuU harm him  u13 Such thıngs etich themselves uDON ne s INCIN-

ecordarı volo foeditates INCAa!56  F. BECKLEY  3. Little Sins Help Keep Decorum.  It may be that Augustine, by avoiding discussion of topics such as  sexual conduct, desires to maintain decorum: "I must now carmy my  thoughts back to the abominable things I did in those days ... not because I  n9  love those sins, but so that I may love [God]  . He says to God: "I write  this book for the love of your love"!*. Consequently, Augustine may feel  that it ought to contain suitable material. In addition, he may not want the  reader’s interest in his sins to detract from the loftier goals of his Confes-  SLONS.  4. Little Sins are Good Examples.  Finally, it could be that Augustine, a capable teacher aware of "the  many who will read" his Confessions, chooses his examples because they  are easily memorable, and therefore particularly valuable as teaching aids  (X,1). While generic lust and corruption may be easy to forget, or to asso-  ciate not only with Augustine, who can forget the pear tree and its robber?  Augustine was clearly aware of the importance of anecdotes to students.  Once while teaching, for example, Augustine observed: "It occurred to me  that the passage which I happened to be reading could very well be  explained by an illustration taken from the games in the arena. It would  nl  appeal to the students and make my meaning clearer  .  The very fact that Augustine makes so much out of apparently so  little -- in terms of sinfulness -- also makes his examples memorable:  "What excuse can I make for myself when often, as I sit at home, I cannot  turn my eyes from the sight of a lizard catching flies or a spider entangl-  ing them as they fly into her web?"!?. Or perhaps even better: "What  sins, then, did I commit when I was a baby myself? ... It can hardly be  right for a child, even at that age, to cry for everything including things  which would harm him"'®. Such things etch themselves upon one’s mem-  ory  * "Recordari volo transactas foeditates meas ... non quod eas amem, sed ut amem te,  deus meus*; 1,1: CCL 272,18.  19 "Amore amoris tui facio istuc"; XI,1; CCL 27,194.  * "Et forte lectio in manibus erat. Quam dum exponerem opportune mihi adhibenda  uideretur similitudo circensium, quo illud quod insinuabam ... planius fieret";  27,81.  VI‚7;( CCL  12 m  Quid cum me domi sedentem stelio muscas captans uel aranea retibus suis  inruentes implicans saepe intentum facit?"; X,35; CCL 27,186.  13 m  Quid ergo tunc peccabam? An pro tempore etiam illa bona erant, flendo petere  etiam quod noxie daretur"; 1,7; CCL 27,6.NON quod amMem, sed uL aINnCIn 6,
deus meus ‘; [1L.1: CX 2418

10 "Amore amoTISsS ul facıo IStUC ;  ' All: ’
11 "Et forte ecCHO manıbus eTraLl. Quam dum .DO] un mıh: adhıbenda

uıderetur sımılıtudo CIrcensi1um, QqUuUO ıllud quod insınuabam56  F. BECKLEY  3. Little Sins Help Keep Decorum.  It may be that Augustine, by avoiding discussion of topics such as  sexual conduct, desires to maintain decorum: "I must now carmy my  thoughts back to the abominable things I did in those days ... not because I  n9  love those sins, but so that I may love [God]  . He says to God: "I write  this book for the love of your love"!*. Consequently, Augustine may feel  that it ought to contain suitable material. In addition, he may not want the  reader’s interest in his sins to detract from the loftier goals of his Confes-  SLONS.  4. Little Sins are Good Examples.  Finally, it could be that Augustine, a capable teacher aware of "the  many who will read" his Confessions, chooses his examples because they  are easily memorable, and therefore particularly valuable as teaching aids  (X,1). While generic lust and corruption may be easy to forget, or to asso-  ciate not only with Augustine, who can forget the pear tree and its robber?  Augustine was clearly aware of the importance of anecdotes to students.  Once while teaching, for example, Augustine observed: "It occurred to me  that the passage which I happened to be reading could very well be  explained by an illustration taken from the games in the arena. It would  nl  appeal to the students and make my meaning clearer  .  The very fact that Augustine makes so much out of apparently so  little -- in terms of sinfulness -- also makes his examples memorable:  "What excuse can I make for myself when often, as I sit at home, I cannot  turn my eyes from the sight of a lizard catching flies or a spider entangl-  ing them as they fly into her web?"!?. Or perhaps even better: "What  sins, then, did I commit when I was a baby myself? ... It can hardly be  right for a child, even at that age, to cry for everything including things  which would harm him"'®. Such things etch themselves upon one’s mem-  ory  * "Recordari volo transactas foeditates meas ... non quod eas amem, sed ut amem te,  deus meus*; 1,1: CCL 272,18.  19 "Amore amoris tui facio istuc"; XI,1; CCL 27,194.  * "Et forte lectio in manibus erat. Quam dum exponerem opportune mihi adhibenda  uideretur similitudo circensium, quo illud quod insinuabam ... planius fieret";  27,81.  VI‚7;( CCL  12 m  Quid cum me domi sedentem stelio muscas captans uel aranea retibus suis  inruentes implicans saepe intentum facit?"; X,35; CCL 27,186.  13 m  Quid ergo tunc peccabam? An pro tempore etiam illa bona erant, flendo petere  etiam quod noxie daretur"; 1,7; CCL 27,6.planıus fıeret  n
27,81 VL e e

A|Quid CUMmMm (0)9400| edentem stelıo [NUSCAaS ue] us Suls
Inruentes mplıcans SACDC intentum tacıt!: X49 Gen 27,186

13 Quıid CIBO {unc peccabam? et1am ılla bona erant, en
eti1am quod NnOx1e daretur”; D CCL 216
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Undoubtedly there possıbılıtıes NnOTLt mentioned above. Thıs
artıcle, however, does nOTt focus upOoN them Like Augustine, |II in haste

n14.paSS other things, 1C IMOIC aNX10US confess YOU
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ginning: III WONUL. [OSS and legs about and make nNO1sSESsWHY PEARS?  5#  Undoubtedly there are possibilities not mentioned above. This  article, however, does not focus upon them. Like Augustine, "I am in haste  nl4°  to pass on to other things, which I am more anxious to confess to you  III. AUGUSTINE’S SINS  The entire content of the Confessions can hardly be fully recounted  here. Nevertheless, the following is a rough schema of Augustine’s sinning  life, as he relates it. This schema is both necessary to and part of the  broader theme of this article.  A. Sins of the Past.  As mentioned above, Augustine begins his sin list from his very  beginning: "I would toss my arms and legs about and make noises ... I  would get cross with my elders ... simply because they did not attend to  my wishes; and I would take my revenge by bursting into tears"!®. He  allows that "if babies are innocent, it is not for lack of will to do harm,  but for lack of strength"‘“‚ and concludes "I ask you, Lord, where or  when was I, your servant, ever innocent?"!,  Next, Augustine "took a further step into the stormy life of human  society"!® and entered boyhood. Perhaps like most boys, he "sinned by  reading and writing and studying less than was expected"'” of him and by  his amore Iludendi "love of games" (1I,10). Even Roman mythology was  sinful: "It was wrong of me as a boy to prefer empty romances to more  valuable studies"”. In describing his sins of boyhood, Augustine uses  especially strong language of self-condemnation: "I was blind to the whirl-  pool of debasement in which I had been plunged away from the sight of  14 "Propero ad ea quae me magis urguent confiteri tibi"; 111,12; CCL 27,38.  15 "Ttaque iactabam membra et uoces ... cum mihi.non obtemperabatur ... indignabar  ... maioribus ... et me de illis flendo uindicabam”; 1,6; CCL 27,4.  16 "ita imbecillitas membrorum infantilium innocens est, non animus infantium"; 1,7;  CCL .275:  17 "Oro te, deus meus, ubi, domine, ego, seruus tuus, ubi aut quando innocens fui?";  1,7; CCL 27,7. Augustine discusses sin in infants more fully in On the Merits and  Forgiveness of Sins, and On the Baptism of Infants, 65-70, in AUGUSTIN, Anti-Pelagian  Writings, (Nicene and Post-Nicene Fathers, V), 1887, 41-43. [hereinafter On the Merits]  18 "yitae humanae procellosam societatem altius ingressus sum"; 1,8; CCL 27,8.  19 "npeccabamus tamen minus scribendo aut legendo aut cogitando de litteris, quam  exigebatur a nobis"; I,9; CCL 27,8.  2 "Peccabam ergo puer, cum illa inania istis utilioribus amore praeponebam”; 1,13;  CCL ZUE2:WONUL. gel wıth elders SImply because they dıd NnOTL attend
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STAa58  F. BECKLEY  [God’s] eyes. For in [His] eyes nothing could be more debased than I was  then"?!, His examples that follow immediately after this statement, how-  ever, seem unconvincing to modern ears:  "Many and many a time I lied to my tutor, my masters, and my parents, and  deceived them because I wanted to play games or watch some futile show or  was impatient to imitate what I saw on the stage. I even stole from my  parents’ larder and from their table, either from greed or to get something to  give to other boys in exchange for their favourite toys, which they were  willing to barter with me. And in the games I played with them I often  122  cheated to come off the better  .  While Augustine may have not yet been a saint, he seems hardly "a  great sinner for so small a boy'”. Indeed, he learned the lessons of his  traditional education "gladly and took a sinful pleasure in them. And for  this reason [he] was called a promising boy".  Paradoxically, it is because Augustine is so promising a student  that he also is so sinful: "My sin was this, that I looked for pleasure,  beauty, and truth not in [God] but in myself and his other creatures, and  the search led me instead to pain, confusion and error  1124  . Augustine was  "being prepared" for a world in which "men strictly obey the rules of  grammar ... and yet ignore the eternal rules of everlasting salvation which  they have received from [God]'”. His zealousness both for "worldly"  teaching and for an Aeneid recitation contest (which apparently he won;  1,17) was sinful: "For to love this world is to break troth with [God]”®,  yet men applaud and are ashamed to be otherwise. I did not weep over  u27  . While studying law: "The more un-  this, but instead wept for Dido  scrupulous I was, the greater my reputation was likely to be, for men are  2ı "Non enim uidebam uoraginem turpitudinis, in quam proiectus eram ab oculis tuis.  Nam in illis iam quid me foedius fuit"; 1,19; CCL 27,16.  22 "Ubi etiam talibus displicebam fallendo innumberabilibus mendaciis et paedagogum  et magistros et parentes amore ludendi, studio spectandi nugatoria et imitandi ludicra  inquietudine? Furta etiam faciebam de cellario parentum et de mensa uel gula impertante  uel ut haberem quod darem pueris, ludum suum mihi, quo pariter utique delectabantur,  tamen uendentibus. In quo etiam ludo fraudulentas uictorias ipse ... saepe aucupabar";  1,19; CCE 27.16-17:  2 "rantillus puer et tantus peccator"; 1,12; CCL 27,11.  % "Hoc enim peccabam quod non in ipso, sed in creaturis eius me atque ceteris  uoluptates, sublimitates ueritates quaerebam, atque ita inruebam in dolores, confusiones,  errores"; L20; CCL.27,17:  25 "diligenter obseruent filii hominum pacta litterarum et syllabarum ... et a te acéepta  aeterna pacta perpetuae salutis neglegant"; 1,18; CCL 27,16.  %® See James 4:4: "friendship with the world is enmity with God".  27 "Amicitia enim mundi huius fornicatio est abs te et ‘Euge, euge’ dicitur, ut pudeat,  si non ita homo sit. Et haec non flebam et flebam Didonem"; 1,13; CCL 27,11-12.and yel 1gnore the eternal rules of everlastıng salvatıon HO
they have received from Hıs zealousness for V  WO
teaching and for Aeneid recıtatiıon CONTfEeSst (whıich apparently he WON,);
EL7) Was sinful love thıs WOT. 1S break troth wıth
yel 10901401 applaud and ashamed otherwIise. dıd NOL WCCD VeI

27 ıle studyıng law IMNOTITCthıs, but instead wept for 1do
SCrupulous WAas, the greater reputatiıon Was eIYy De, for INCN

21 on enım u1ldebam uoragınem turpitudinıs, in prolectus CIa ab oculıs 1118
Nam in ıllıs 1am quıid foedius fult‘; 1,.19; ( A 27,16.

"UÜbiı talıbus displicebam allendo innumberabılıbus mendac1ıs el paedagogum
magı1stros el parentes AINOIC udendl, studıo spectandı nugatoria el imıtandı ludıcra

inquietudıne? eti1am acıebam de. cellarıo parentum ef de CMNsa ue]l gula ımpertante
uel uL Tem quod darem puerI1S, udum SUUIN mıhı, quO parıter utıque electabantur,
Lamen uendentibus. In quO eti1am udo fraudulentas ulctor1as 1DSse aucupabar”;
1,19; 27,16-17

23 „  tantıllus DUCI el tantus peccator ; 1,12; ((( Agr
"Hoc Nnım peccabam quod NON In IDSO, sed creaturıs 1US atque ceterıs

uoluptates, sublımitates vyerıtates quaerebam, ıta inmuebam dolores, confusi0ones,
eITOTES ;  98 1,20: C 21A7

"dılıgenter ODSseruen! filıu homınum Dacla erarum eit syllabarum58  F. BECKLEY  [God’s] eyes. For in [His] eyes nothing could be more debased than I was  then"?!, His examples that follow immediately after this statement, how-  ever, seem unconvincing to modern ears:  "Many and many a time I lied to my tutor, my masters, and my parents, and  deceived them because I wanted to play games or watch some futile show or  was impatient to imitate what I saw on the stage. I even stole from my  parents’ larder and from their table, either from greed or to get something to  give to other boys in exchange for their favourite toys, which they were  willing to barter with me. And in the games I played with them I often  122  cheated to come off the better  .  While Augustine may have not yet been a saint, he seems hardly "a  great sinner for so small a boy'”. Indeed, he learned the lessons of his  traditional education "gladly and took a sinful pleasure in them. And for  this reason [he] was called a promising boy".  Paradoxically, it is because Augustine is so promising a student  that he also is so sinful: "My sin was this, that I looked for pleasure,  beauty, and truth not in [God] but in myself and his other creatures, and  the search led me instead to pain, confusion and error  1124  . Augustine was  "being prepared" for a world in which "men strictly obey the rules of  grammar ... and yet ignore the eternal rules of everlasting salvation which  they have received from [God]'”. His zealousness both for "worldly"  teaching and for an Aeneid recitation contest (which apparently he won;  1,17) was sinful: "For to love this world is to break troth with [God]”®,  yet men applaud and are ashamed to be otherwise. I did not weep over  u27  . While studying law: "The more un-  this, but instead wept for Dido  scrupulous I was, the greater my reputation was likely to be, for men are  2ı "Non enim uidebam uoraginem turpitudinis, in quam proiectus eram ab oculis tuis.  Nam in illis iam quid me foedius fuit"; 1,19; CCL 27,16.  22 "Ubi etiam talibus displicebam fallendo innumberabilibus mendaciis et paedagogum  et magistros et parentes amore ludendi, studio spectandi nugatoria et imitandi ludicra  inquietudine? Furta etiam faciebam de cellario parentum et de mensa uel gula impertante  uel ut haberem quod darem pueris, ludum suum mihi, quo pariter utique delectabantur,  tamen uendentibus. In quo etiam ludo fraudulentas uictorias ipse ... saepe aucupabar";  1,19; CCE 27.16-17:  2 "rantillus puer et tantus peccator"; 1,12; CCL 27,11.  % "Hoc enim peccabam quod non in ipso, sed in creaturis eius me atque ceteris  uoluptates, sublimitates ueritates quaerebam, atque ita inruebam in dolores, confusiones,  errores"; L20; CCL.27,17:  25 "diligenter obseruent filii hominum pacta litterarum et syllabarum ... et a te acéepta  aeterna pacta perpetuae salutis neglegant"; 1,18; CCL 27,16.  %® See James 4:4: "friendship with the world is enmity with God".  27 "Amicitia enim mundi huius fornicatio est abs te et ‘Euge, euge’ dicitur, ut pudeat,  si non ita homo sit. Et haec non flebam et flebam Didonem"; 1,13; CCL 27,11-12.el A  ‚e. accepta
aetierna pacla salutis neglegant ; 1,.18; (1 27.16

See James "frıendshıp wıth the WOT'! 1s eNmıty wıth God”
"Amuicıtıa enım mundı Nu1lus fornicatıo est aDs el uge, euge’ dıcıtur, ut pudeat,

S1 NON ita homo S1[. Et haec NON flebam ei flebam Dıdonem  ” LIS3: C 27111012



1n that they even tak:  e’} pride 1ın theır blındness By NO Was at the
tOP of the school of rhetoric"?? In other words, things that intultively do
nOTL SCOCINMN sinful such A the love of learnıng nevertheless S
they represent misplac: priorities.

Augustine reaches Sixteen: Was the dSC al 1C the irenZy
gr1ppe and surrendered myself entirely lustWHY PEARS?  59  so blind that they even take pride in their blindness. By now I was at the  top of the school of rhetoric"”. In other words, things that intuitively do  not seem sinful — such as the love of learning — are nevertheless so;  they represent misplaced priorities.  Augustine reaches sixteen: "This was the age at which the frenzy  gripped me and I surrendered myself entirely to lust. ... I was tossed and  spilled, floundering in the broiling sea of my fornication"””. It seems that  this subject, reckless fornication, may be the first of Augustine’s really  sinful sins, at least by today’s standards. In one unclear passage, Augustine  describes an aspect of his conduct that seems particularly heinous:  "I deserted you and sank to the bottom-most depths of scepticism and the  mockery of devil-worship. ... I defied you even so far as to relish the thought  of lust, and gratify it too, within the walls of your church during the  celebration of your mysteries"®®.  Augustine does not explain any details of the above. In fact, he  explains practically nothing of his lust-related sins. He uses strong rhetoric  — "the filth of lewdness”", "hell’s black river of lust” — but he gives few  details. Indeed, while he spends several pages describing how sinful it was  for him to cry as a baby (1,6-7), he devotes only a single paragraph to  telling us how he got engaged to one woman while living with another,  gave up the latter against his will (she then swore off all men and left  Augustine with an illegitimate son), and subsequently took yet another  mistress (VI,15). He mentions "Adeodatus, my natural born son of my sin"  only once more in the Confessions. Of course, such goings on may not  have been as sinful in Augustine’s day as they now appear, but it seems  unlikely that they were considered less so than a baby crying.  Not only does Augustine give such activities short shrift, but he  juxtaposes the "brambles of lust" (IIL,3) with his pear tree theft (I1,4-10)  without differentiating much between the two. That is, he seems to be no  more culpable for wanton lust than for stealing a few pears with his  friends as a boy of sixteen, perhaps even more so for the latter: "For no  sooner had I picked them than I threw them away, and tasted nothing in  23 "Hoc laudabilior, quo fraudulentior, tanta est caecitas hominum de caecitate etiam  gloriantum. Et maior iam eram in schola rhetoris"; 111,3; CCL 27,29.  2# "Cum accepit in me sceptrum — et- totas manus ei dedi — uesania libidinis  iactabar et effundebar et diffluebam et ebulliebam per fornicationeas meas"; IL,2; CCL  279  30 "In quantas iniquitates distabui, et sacrilegam curiositatem secutus sum, ut  deserentem te deduceret me ad ima infida et circumuentoria obsequia daemoniorum.  Ausus sum etiam in celebritate sollemnitatum tuarum intra parietes ecclesiae tuae  concupiscere et agere negotium ..."; II1,3; CCL 27,29.  3 "Adeodatum ex me natum carnaliter de peccato meo"; IX,6; CCL 27,141.WäasSs tossed and
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a deserted YOU and sank the bottom-mos of Scepticısm and the
mockery of devil-worship.WHY PEARS?  59  so blind that they even take pride in their blindness. By now I was at the  top of the school of rhetoric"”. In other words, things that intuitively do  not seem sinful — such as the love of learning — are nevertheless so;  they represent misplaced priorities.  Augustine reaches sixteen: "This was the age at which the frenzy  gripped me and I surrendered myself entirely to lust. ... I was tossed and  spilled, floundering in the broiling sea of my fornication"””. It seems that  this subject, reckless fornication, may be the first of Augustine’s really  sinful sins, at least by today’s standards. In one unclear passage, Augustine  describes an aspect of his conduct that seems particularly heinous:  "I deserted you and sank to the bottom-most depths of scepticism and the  mockery of devil-worship. ... I defied you even so far as to relish the thought  of lust, and gratify it too, within the walls of your church during the  celebration of your mysteries"®®.  Augustine does not explain any details of the above. In fact, he  explains practically nothing of his lust-related sins. He uses strong rhetoric  — "the filth of lewdness”", "hell’s black river of lust” — but he gives few  details. Indeed, while he spends several pages describing how sinful it was  for him to cry as a baby (1,6-7), he devotes only a single paragraph to  telling us how he got engaged to one woman while living with another,  gave up the latter against his will (she then swore off all men and left  Augustine with an illegitimate son), and subsequently took yet another  mistress (VI,15). He mentions "Adeodatus, my natural born son of my sin"  only once more in the Confessions. Of course, such goings on may not  have been as sinful in Augustine’s day as they now appear, but it seems  unlikely that they were considered less so than a baby crying.  Not only does Augustine give such activities short shrift, but he  juxtaposes the "brambles of lust" (IIL,3) with his pear tree theft (I1,4-10)  without differentiating much between the two. That is, he seems to be no  more culpable for wanton lust than for stealing a few pears with his  friends as a boy of sixteen, perhaps even more so for the latter: "For no  sooner had I picked them than I threw them away, and tasted nothing in  23 "Hoc laudabilior, quo fraudulentior, tanta est caecitas hominum de caecitate etiam  gloriantum. Et maior iam eram in schola rhetoris"; 111,3; CCL 27,29.  2# "Cum accepit in me sceptrum — et- totas manus ei dedi — uesania libidinis  iactabar et effundebar et diffluebam et ebulliebam per fornicationeas meas"; IL,2; CCL  279  30 "In quantas iniquitates distabui, et sacrilegam curiositatem secutus sum, ut  deserentem te deduceret me ad ima infida et circumuentoria obsequia daemoniorum.  Ausus sum etiam in celebritate sollemnitatum tuarum intra parietes ecclesiae tuae  concupiscere et agere negotium ..."; II1,3; CCL 27,29.  3 "Adeodatum ex me natum carnaliter de peccato meo"; IX,6; CCL 27,141.yYyOUu CVECIN far dASs relısh the thought
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CONCupIscere el negotiumWHY PEARS?  59  so blind that they even take pride in their blindness. By now I was at the  top of the school of rhetoric"”. In other words, things that intuitively do  not seem sinful — such as the love of learning — are nevertheless so;  they represent misplaced priorities.  Augustine reaches sixteen: "This was the age at which the frenzy  gripped me and I surrendered myself entirely to lust. ... I was tossed and  spilled, floundering in the broiling sea of my fornication"””. It seems that  this subject, reckless fornication, may be the first of Augustine’s really  sinful sins, at least by today’s standards. In one unclear passage, Augustine  describes an aspect of his conduct that seems particularly heinous:  "I deserted you and sank to the bottom-most depths of scepticism and the  mockery of devil-worship. ... I defied you even so far as to relish the thought  of lust, and gratify it too, within the walls of your church during the  celebration of your mysteries"®®.  Augustine does not explain any details of the above. In fact, he  explains practically nothing of his lust-related sins. He uses strong rhetoric  — "the filth of lewdness”", "hell’s black river of lust” — but he gives few  details. Indeed, while he spends several pages describing how sinful it was  for him to cry as a baby (1,6-7), he devotes only a single paragraph to  telling us how he got engaged to one woman while living with another,  gave up the latter against his will (she then swore off all men and left  Augustine with an illegitimate son), and subsequently took yet another  mistress (VI,15). He mentions "Adeodatus, my natural born son of my sin"  only once more in the Confessions. Of course, such goings on may not  have been as sinful in Augustine’s day as they now appear, but it seems  unlikely that they were considered less so than a baby crying.  Not only does Augustine give such activities short shrift, but he  juxtaposes the "brambles of lust" (IIL,3) with his pear tree theft (I1,4-10)  without differentiating much between the two. That is, he seems to be no  more culpable for wanton lust than for stealing a few pears with his  friends as a boy of sixteen, perhaps even more so for the latter: "For no  sooner had I picked them than I threw them away, and tasted nothing in  23 "Hoc laudabilior, quo fraudulentior, tanta est caecitas hominum de caecitate etiam  gloriantum. Et maior iam eram in schola rhetoris"; 111,3; CCL 27,29.  2# "Cum accepit in me sceptrum — et- totas manus ei dedi — uesania libidinis  iactabar et effundebar et diffluebam et ebulliebam per fornicationeas meas"; IL,2; CCL  279  30 "In quantas iniquitates distabui, et sacrilegam curiositatem secutus sum, ut  deserentem te deduceret me ad ima infida et circumuentoria obsequia daemoniorum.  Ausus sum etiam in celebritate sollemnitatum tuarum intra parietes ecclesiae tuae  concupiscere et agere negotium ..."; II1,3; CCL 27,29.  3 "Adeodatum ex me natum carnaliter de peccato meo"; IX,6; CCL 27,141.H.3 Z729
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nevertheless Dest teach them onestly60  F. BECKLEY  132  them but my own sin  . He spends nearly all of seven chapters excoriat-  ing himself for this theft (see 11,4-10).  Nevertheless, Augustine takes care to mitigate many of his sins. On  living with a woman out of wedlock: "But she was the only one and I was  faithful to her"“. On stealing the pears: "I am quite sure that I would  134  have not done it on my own  . While many students were disorderly:  "As a student I had refused to take part in this behaviour, but as a teacher  I was obliged to endure it in others"”. Also: "As I schooled my pupils, I  was merely abetting their futile designs and their schemes of duplicity,  nevertheless I did my best to teach them honestly ... through the clouds of  smoke [God] saw a spark of good faith in me"*. About his mistaken  beliefs on evil: It "seemed to me better to believe that [God] had created  no evil than to suppose that evil, such as I imagined it to be, had its origin  in [Him]'”. [emphasis added].  Thus, even when Augustine reflects on his sins, he realizes that he  did not always feel so culpable*®. Indeed, as mentioned above, he some-  times even felt the need to exaggerate his actual sins in order to impress  his friends (11,3). A point (discussed in further detail below) of Augusti-  ne’s mitigating could be this: "My sin was all the more incurable because  139  , at least not all of the time“. The  I did not think myself a sinner  seeming smallness of the sins on which he expounds, some so small as to  * "Nam decerpta proieci epulatus inde solam iniquitatem"; IL6; CCL 27,23.  3 "Sed unam tamen, ei quoque seruans tori fidem"; IV,2; CCL 27,41.  34 n  35 n  Tamen solus id non fecissem ... solus omnino id non fecissem"; 11,8; CCL 27,25.  Quos mores cum studerem meos esse nolui, eos cum docerem cogebar perpeti  äalien6s ... V.8; CCL 2764  36 n  Quam exhibebam in illo magisterio diligentibus uanitatem et quaerentibus menda-  Cium, Socius eorum ... deus, uidisti ... in multo fumo scinitillantem fidem meam"; IV,2;  CCL 27,40.  } "Melius mihi uidebar credere nullum malum te creasse ... quam credere abs te esse  qualem putabam naturam mali"; V,10; CCL 27,69.  % In fact, according to Stendahl, Augustine was Christianity’s originator of the "intro-  spective conscience". In Paul’s writings, for example, "we look in vain for any evidence  that Paul the Christian has suffered under the burden of conscience concerning personal  shortcomings which he would label ’sins’". K. STENDAHL, The Apostle Paul and the  Introspective Conscience of the West, in Harvard Theological Review 56 (1963), 199-215;  cf. 199, 202. [emphasis in original]l. The Confessions, in contrast, "are the first great  document in the history of the introspective conscience. The Augustinian line leads into  the Middle Ages and reaches its climax in the penitential struggle of an Augustinian  $  monk, Martin Luther ..."; ib., 205.  9 "Id erat peccatum insanabilius, quo me peccatorem non esse arbitrabar ..."; V,10;  CCL:27,67:  * Not admitting that one is a sinner is in itself a common Biblical sin. See, e.g., Jer.  3:13;8:8-12; Ezek. 13:1-4,10; Hos. 4:6-7; Amos 4:6-11.through the clouds of
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] amen solus ıd NON fecıssem60  F. BECKLEY  132  them but my own sin  . He spends nearly all of seven chapters excoriat-  ing himself for this theft (see 11,4-10).  Nevertheless, Augustine takes care to mitigate many of his sins. On  living with a woman out of wedlock: "But she was the only one and I was  faithful to her"“. On stealing the pears: "I am quite sure that I would  134  have not done it on my own  . While many students were disorderly:  "As a student I had refused to take part in this behaviour, but as a teacher  I was obliged to endure it in others"”. Also: "As I schooled my pupils, I  was merely abetting their futile designs and their schemes of duplicity,  nevertheless I did my best to teach them honestly ... through the clouds of  smoke [God] saw a spark of good faith in me"*. About his mistaken  beliefs on evil: It "seemed to me better to believe that [God] had created  no evil than to suppose that evil, such as I imagined it to be, had its origin  in [Him]'”. [emphasis added].  Thus, even when Augustine reflects on his sins, he realizes that he  did not always feel so culpable*®. Indeed, as mentioned above, he some-  times even felt the need to exaggerate his actual sins in order to impress  his friends (11,3). A point (discussed in further detail below) of Augusti-  ne’s mitigating could be this: "My sin was all the more incurable because  139  , at least not all of the time“. The  I did not think myself a sinner  seeming smallness of the sins on which he expounds, some so small as to  * "Nam decerpta proieci epulatus inde solam iniquitatem"; IL6; CCL 27,23.  3 "Sed unam tamen, ei quoque seruans tori fidem"; IV,2; CCL 27,41.  34 n  35 n  Tamen solus id non fecissem ... solus omnino id non fecissem"; 11,8; CCL 27,25.  Quos mores cum studerem meos esse nolui, eos cum docerem cogebar perpeti  äalien6s ... V.8; CCL 2764  36 n  Quam exhibebam in illo magisterio diligentibus uanitatem et quaerentibus menda-  Cium, Socius eorum ... deus, uidisti ... in multo fumo scinitillantem fidem meam"; IV,2;  CCL 27,40.  } "Melius mihi uidebar credere nullum malum te creasse ... quam credere abs te esse  qualem putabam naturam mali"; V,10; CCL 27,69.  % In fact, according to Stendahl, Augustine was Christianity’s originator of the "intro-  spective conscience". In Paul’s writings, for example, "we look in vain for any evidence  that Paul the Christian has suffered under the burden of conscience concerning personal  shortcomings which he would label ’sins’". K. STENDAHL, The Apostle Paul and the  Introspective Conscience of the West, in Harvard Theological Review 56 (1963), 199-215;  cf. 199, 202. [emphasis in original]l. The Confessions, in contrast, "are the first great  document in the history of the introspective conscience. The Augustinian line leads into  the Middle Ages and reaches its climax in the penitential struggle of an Augustinian  $  monk, Martin Luther ..."; ib., 205.  9 "Id erat peccatum insanabilius, quo me peccatorem non esse arbitrabar ..."; V,10;  CCL:27,67:  * Not admitting that one is a sinner is in itself a common Biblical sin. See, e.g., Jer.  3:13;8:8-12; Ezek. 13:1-4,10; Hos. 4:6-7; Amos 4:6-11.solus OMNINO ıd NOMN fecıssem”; I1,8; SC 21.25
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alıenos60  F. BECKLEY  132  them but my own sin  . He spends nearly all of seven chapters excoriat-  ing himself for this theft (see 11,4-10).  Nevertheless, Augustine takes care to mitigate many of his sins. On  living with a woman out of wedlock: "But she was the only one and I was  faithful to her"“. On stealing the pears: "I am quite sure that I would  134  have not done it on my own  . While many students were disorderly:  "As a student I had refused to take part in this behaviour, but as a teacher  I was obliged to endure it in others"”. Also: "As I schooled my pupils, I  was merely abetting their futile designs and their schemes of duplicity,  nevertheless I did my best to teach them honestly ... through the clouds of  smoke [God] saw a spark of good faith in me"*. About his mistaken  beliefs on evil: It "seemed to me better to believe that [God] had created  no evil than to suppose that evil, such as I imagined it to be, had its origin  in [Him]'”. [emphasis added].  Thus, even when Augustine reflects on his sins, he realizes that he  did not always feel so culpable*®. Indeed, as mentioned above, he some-  times even felt the need to exaggerate his actual sins in order to impress  his friends (11,3). A point (discussed in further detail below) of Augusti-  ne’s mitigating could be this: "My sin was all the more incurable because  139  , at least not all of the time“. The  I did not think myself a sinner  seeming smallness of the sins on which he expounds, some so small as to  * "Nam decerpta proieci epulatus inde solam iniquitatem"; IL6; CCL 27,23.  3 "Sed unam tamen, ei quoque seruans tori fidem"; IV,2; CCL 27,41.  34 n  35 n  Tamen solus id non fecissem ... solus omnino id non fecissem"; 11,8; CCL 27,25.  Quos mores cum studerem meos esse nolui, eos cum docerem cogebar perpeti  äalien6s ... V.8; CCL 2764  36 n  Quam exhibebam in illo magisterio diligentibus uanitatem et quaerentibus menda-  Cium, Socius eorum ... deus, uidisti ... in multo fumo scinitillantem fidem meam"; IV,2;  CCL 27,40.  } "Melius mihi uidebar credere nullum malum te creasse ... quam credere abs te esse  qualem putabam naturam mali"; V,10; CCL 27,69.  % In fact, according to Stendahl, Augustine was Christianity’s originator of the "intro-  spective conscience". In Paul’s writings, for example, "we look in vain for any evidence  that Paul the Christian has suffered under the burden of conscience concerning personal  shortcomings which he would label ’sins’". K. STENDAHL, The Apostle Paul and the  Introspective Conscience of the West, in Harvard Theological Review 56 (1963), 199-215;  cf. 199, 202. [emphasis in original]l. The Confessions, in contrast, "are the first great  document in the history of the introspective conscience. The Augustinian line leads into  the Middle Ages and reaches its climax in the penitential struggle of an Augustinian  $  monk, Martin Luther ..."; ib., 205.  9 "Id erat peccatum insanabilius, quo me peccatorem non esse arbitrabar ..."; V,10;  CCL:27,67:  * Not admitting that one is a sinner is in itself a common Biblical sin. See, e.g., Jer.  3:13;8:8-12; Ezek. 13:1-4,10; Hos. 4:6-7; Amos 4:6-11.V ,8: ( 2764
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C1um, SOCIUS COTU!60  F. BECKLEY  132  them but my own sin  . He spends nearly all of seven chapters excoriat-  ing himself for this theft (see 11,4-10).  Nevertheless, Augustine takes care to mitigate many of his sins. On  living with a woman out of wedlock: "But she was the only one and I was  faithful to her"“. On stealing the pears: "I am quite sure that I would  134  have not done it on my own  . While many students were disorderly:  "As a student I had refused to take part in this behaviour, but as a teacher  I was obliged to endure it in others"”. Also: "As I schooled my pupils, I  was merely abetting their futile designs and their schemes of duplicity,  nevertheless I did my best to teach them honestly ... through the clouds of  smoke [God] saw a spark of good faith in me"*. About his mistaken  beliefs on evil: It "seemed to me better to believe that [God] had created  no evil than to suppose that evil, such as I imagined it to be, had its origin  in [Him]'”. [emphasis added].  Thus, even when Augustine reflects on his sins, he realizes that he  did not always feel so culpable*®. Indeed, as mentioned above, he some-  times even felt the need to exaggerate his actual sins in order to impress  his friends (11,3). A point (discussed in further detail below) of Augusti-  ne’s mitigating could be this: "My sin was all the more incurable because  139  , at least not all of the time“. The  I did not think myself a sinner  seeming smallness of the sins on which he expounds, some so small as to  * "Nam decerpta proieci epulatus inde solam iniquitatem"; IL6; CCL 27,23.  3 "Sed unam tamen, ei quoque seruans tori fidem"; IV,2; CCL 27,41.  34 n  35 n  Tamen solus id non fecissem ... solus omnino id non fecissem"; 11,8; CCL 27,25.  Quos mores cum studerem meos esse nolui, eos cum docerem cogebar perpeti  äalien6s ... V.8; CCL 2764  36 n  Quam exhibebam in illo magisterio diligentibus uanitatem et quaerentibus menda-  Cium, Socius eorum ... deus, uidisti ... in multo fumo scinitillantem fidem meam"; IV,2;  CCL 27,40.  } "Melius mihi uidebar credere nullum malum te creasse ... quam credere abs te esse  qualem putabam naturam mali"; V,10; CCL 27,69.  % In fact, according to Stendahl, Augustine was Christianity’s originator of the "intro-  spective conscience". In Paul’s writings, for example, "we look in vain for any evidence  that Paul the Christian has suffered under the burden of conscience concerning personal  shortcomings which he would label ’sins’". K. STENDAHL, The Apostle Paul and the  Introspective Conscience of the West, in Harvard Theological Review 56 (1963), 199-215;  cf. 199, 202. [emphasis in original]l. The Confessions, in contrast, "are the first great  document in the history of the introspective conscience. The Augustinian line leads into  the Middle Ages and reaches its climax in the penitential struggle of an Augustinian  $  monk, Martin Luther ..."; ib., 205.  9 "Id erat peccatum insanabilius, quo me peccatorem non esse arbitrabar ..."; V,10;  CCL:27,67:  * Not admitting that one is a sinner is in itself a common Biblical sin. See, e.g., Jer.  3:13;8:8-12; Ezek. 13:1-4,10; Hos. 4:6-7; Amos 4:6-11.deus, uldıstı60  F. BECKLEY  132  them but my own sin  . He spends nearly all of seven chapters excoriat-  ing himself for this theft (see 11,4-10).  Nevertheless, Augustine takes care to mitigate many of his sins. On  living with a woman out of wedlock: "But she was the only one and I was  faithful to her"“. On stealing the pears: "I am quite sure that I would  134  have not done it on my own  . While many students were disorderly:  "As a student I had refused to take part in this behaviour, but as a teacher  I was obliged to endure it in others"”. Also: "As I schooled my pupils, I  was merely abetting their futile designs and their schemes of duplicity,  nevertheless I did my best to teach them honestly ... through the clouds of  smoke [God] saw a spark of good faith in me"*. About his mistaken  beliefs on evil: It "seemed to me better to believe that [God] had created  no evil than to suppose that evil, such as I imagined it to be, had its origin  in [Him]'”. [emphasis added].  Thus, even when Augustine reflects on his sins, he realizes that he  did not always feel so culpable*®. Indeed, as mentioned above, he some-  times even felt the need to exaggerate his actual sins in order to impress  his friends (11,3). A point (discussed in further detail below) of Augusti-  ne’s mitigating could be this: "My sin was all the more incurable because  139  , at least not all of the time“. The  I did not think myself a sinner  seeming smallness of the sins on which he expounds, some so small as to  * "Nam decerpta proieci epulatus inde solam iniquitatem"; IL6; CCL 27,23.  3 "Sed unam tamen, ei quoque seruans tori fidem"; IV,2; CCL 27,41.  34 n  35 n  Tamen solus id non fecissem ... solus omnino id non fecissem"; 11,8; CCL 27,25.  Quos mores cum studerem meos esse nolui, eos cum docerem cogebar perpeti  äalien6s ... V.8; CCL 2764  36 n  Quam exhibebam in illo magisterio diligentibus uanitatem et quaerentibus menda-  Cium, Socius eorum ... deus, uidisti ... in multo fumo scinitillantem fidem meam"; IV,2;  CCL 27,40.  } "Melius mihi uidebar credere nullum malum te creasse ... quam credere abs te esse  qualem putabam naturam mali"; V,10; CCL 27,69.  % In fact, according to Stendahl, Augustine was Christianity’s originator of the "intro-  spective conscience". In Paul’s writings, for example, "we look in vain for any evidence  that Paul the Christian has suffered under the burden of conscience concerning personal  shortcomings which he would label ’sins’". K. STENDAHL, The Apostle Paul and the  Introspective Conscience of the West, in Harvard Theological Review 56 (1963), 199-215;  cf. 199, 202. [emphasis in original]l. The Confessions, in contrast, "are the first great  document in the history of the introspective conscience. The Augustinian line leads into  the Middle Ages and reaches its climax in the penitential struggle of an Augustinian  $  monk, Martin Luther ..."; ib., 205.  9 "Id erat peccatum insanabilius, quo me peccatorem non esse arbitrabar ..."; V,10;  CCL:27,67:  * Not admitting that one is a sinner is in itself a common Biblical sin. See, e.g., Jer.  3:13;8:8-12; Ezek. 13:1-4,10; Hos. 4:6-7; Amos 4:6-11.in ulto fumo scinıtıllantem fiıdem meam ”; IN.2:
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41 "Ea fı1unt, CUM derelinquerı1Ss, fons uıtae, quı NUuU$S el CIUS Creatior el rectof
uniluersitatisWHY PEARS?  61  be unavoidable (a baby crying), coupled with his harsh reproaches of  them, reenforces this idea. "This is what happens, O Fountain of life, when  we abandon you, who are the one true Creator of all that ever was or  is'*, To emphasize our unknowing, Augustine adds: "Many of things we  do may therefore seem wrong to men but are approved in the light of your  knowledge, and many which men applaud are condemned in your  eyes', Thus, Augustine seems to be saying that without dependence on  God, sin is inevitable, even if unrecognizable.  B. Sins of the Present.  Even after conversion (at which point Augustine switches from  using the past to the present tense generally), Augustine both continues his  unceasing search for personal sin, and realizes that the power of sin has  not abated: "I no longer go to watch a dog chasing a hare at the games in  the circus. But if I should happen to see the same thing in the country as I  pass by, the chase might easily hold my attention and distract me from  whatever serious thoughts occupied my mind"*. No area of Augustine’s  mind seems beyond scrutiny:  "In my memory, of which I have said much, the images of things imprinted  upon it by my former habits still linger on. When I am awake they obtrude  themselves upon me, though with little strength. But when I dream, they not  only give me pleasure but are very much like acquiescence in the act. The  power which these illusory images have over my soul and my body is so great  that what is no more than a vision can influence me in sleep in a way that the  n44  .  reality cannot do when I am awake  4 "Ea fiunt, cum tu derelinqueris, fons uitae, qui es unus et uerus creator et rector  uniuersitatis ..."; IIL8; CCL 27,36.  %2 "Multa itaque facta, quae hominibus improbanda uiderentur, testimonio tuo  approbata sunt et multa laudata ab hominibus te teste damnantur ..."; I,9:; CCL / 27,36-37.  43 "Canem currentem post leporem ijam non specto, cum in Circo fit; at uero in agro,  si casu transeam, auertit me fortassis et ab aliqua magna cogitatione atque ad se conuertit  illa uenatio ..."; X,35; CCL 27,186.  4 "Adhuc uiuunt in memoria mea, de qua multa locutus sum, talium rerum imagines,  quas ibi consuetudo mea fixit, et occursantur mihi uigilanti quidem carentes uiribus, in  somnis autem non solum usque ad delectationem sed etiam usque ad consensionem  factumque simillimum. Et tantum ualet imaginis inlusio in anima mea in carne mea, ut  dormienti falsa uisa persuadeant quod uiglanti uera non possunt"; X,30; CCL 27,176.  Augustine seems to be saying that although the fundamental power of sin _ has been  broken, nevertheless this does not immediately make him righteous. His conversion only  begins the cure by initiating a convalescence that will be completed only in the age to  come. Cf. Luther’s central doctrine of simul justus et peccator ("righteous and a sinner at  the same time”), discussed in J. PELIKAN, The Christian Tradition: Reformation of Church  and Dogma (1300-1700), Chicago, 1984, 154-155. This idea was suggested to me byIIL8; CT 2736
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NONMNE of them could hear, ame!: myself for IMY tender eelings. fought
agaınst the ave of62  F. BECKLEY  The culpability of one particular sin which he confesses seems  almost incomprehensible. When his mother, whom he praises repeatedly  (especially at IX,9) finally dies, Augustine’s reaction seems particularly  restrained: "I wanted to cry like a child, but a more mature voice within  me, the voice of my heart, bade me keep my sobs in check, and I  145  remained silent  .  "[My friends] thought that I had no sense of grief. But in [God’s] ears, where  none of them could hear, I blamed myself for my tender feelings. I fought  against the wave of sorrow ... It was misery to feel myself so weak a victim of  these human emotions, although we cannot escape them, since they are the  natural lot of mankind ... I was secretly weighed down with grief"“®,  "  He reproaches himself even for "natur:  emotions which he, or  anyone for that matter, cannot control. Eventually, he breaks down and  cries, a fault for which he apologizes extensively (IX,12). Augustine  spends two chapters confessing the heinous sin of grieving a little too  much over the death of his beloved mother (see IX,12-13).  As with Augustine’s sins of the past, none seems too small to  mention. For example, he says that while fornication is an "evil which I  147  can decide once and for all to repudiate and never to embrace again  ,  eating and drinking present a larger obstacle: "I find pleasure in this need,  148  though I fight against it  . He catalogues other senses, in terms of their  potential for sin. "The eyes delight in beautiful shapes of different sorts  and bright and attractive colors. I would not have these things take pos-  session of my sou  1u49  . "The sense of smell does not trouble me greatly  with its attractions  . This, at least is my own opinion of myself, but I  may be wrong"”. As to hearing: "I admit that I still find enjoyment in  the music of hymns,  when I find the singing itself more moving than  Rowan Greer. See also infra note 107.  %* "Hoc modo etiam meum quiddam puerile, quod labebatur in fletus, iuuenali voce  cordis, cohercebatur et tacebat"; IX,12; CCL 27,150.  < "Sine sensu doloris me esse arbitrantibus [curantibus]. At ego in auribus tuis, ubi  eorum nullus audiebat, increpabam mollitiam affectus mei et constringebam fluxum mae-  roris ... Et quia mihi uehementer displicebat tantum in me posse haec humana, quae  ordine debito et sorte conditionis nostrae accidere necesse est ... Toto die grauiter in  occulto maestus eram"; IX,12; CCL 27,151.  47 n  quod semel praecidere et ulterius non attingere decernam"; X,31; CCL 27,180.  % "Nunc autem suauis est mihi necessitas, et aduersus istam suauitatem pugno ...";  X 315 CCL 27.,177:-178:  * "Pulchras formas et uarias, nitidos et amoenos colores amant oculi. Non teneant  haec animam meam"; X,34; CCL 27,182.  59 "De inlecebra odorum non satago nimis ... Ita mihi uideor; forsitan fallar"; X,32;  CCL 27,180-181.It Was MI1SeETYy feel myself weak victim of
these uman eMOLIONS, thou Cannot them, SINCE they the
natural lot of mankınd62  F. BECKLEY  The culpability of one particular sin which he confesses seems  almost incomprehensible. When his mother, whom he praises repeatedly  (especially at IX,9) finally dies, Augustine’s reaction seems particularly  restrained: "I wanted to cry like a child, but a more mature voice within  me, the voice of my heart, bade me keep my sobs in check, and I  145  remained silent  .  "[My friends] thought that I had no sense of grief. But in [God’s] ears, where  none of them could hear, I blamed myself for my tender feelings. I fought  against the wave of sorrow ... It was misery to feel myself so weak a victim of  these human emotions, although we cannot escape them, since they are the  natural lot of mankind ... I was secretly weighed down with grief"“®,  "  He reproaches himself even for "natur:  emotions which he, or  anyone for that matter, cannot control. Eventually, he breaks down and  cries, a fault for which he apologizes extensively (IX,12). Augustine  spends two chapters confessing the heinous sin of grieving a little too  much over the death of his beloved mother (see IX,12-13).  As with Augustine’s sins of the past, none seems too small to  mention. For example, he says that while fornication is an "evil which I  147  can decide once and for all to repudiate and never to embrace again  ,  eating and drinking present a larger obstacle: "I find pleasure in this need,  148  though I fight against it  . He catalogues other senses, in terms of their  potential for sin. "The eyes delight in beautiful shapes of different sorts  and bright and attractive colors. I would not have these things take pos-  session of my sou  1u49  . "The sense of smell does not trouble me greatly  with its attractions  . This, at least is my own opinion of myself, but I  may be wrong"”. As to hearing: "I admit that I still find enjoyment in  the music of hymns,  when I find the singing itself more moving than  Rowan Greer. See also infra note 107.  %* "Hoc modo etiam meum quiddam puerile, quod labebatur in fletus, iuuenali voce  cordis, cohercebatur et tacebat"; IX,12; CCL 27,150.  < "Sine sensu doloris me esse arbitrantibus [curantibus]. At ego in auribus tuis, ubi  eorum nullus audiebat, increpabam mollitiam affectus mei et constringebam fluxum mae-  roris ... Et quia mihi uehementer displicebat tantum in me posse haec humana, quae  ordine debito et sorte conditionis nostrae accidere necesse est ... Toto die grauiter in  occulto maestus eram"; IX,12; CCL 27,151.  47 n  quod semel praecidere et ulterius non attingere decernam"; X,31; CCL 27,180.  % "Nunc autem suauis est mihi necessitas, et aduersus istam suauitatem pugno ...";  X 315 CCL 27.,177:-178:  * "Pulchras formas et uarias, nitidos et amoenos colores amant oculi. Non teneant  haec animam meam"; X,34; CCL 27,182.  59 "De inlecebra odorum non satago nimis ... Ita mihi uideor; forsitan fallar"; X,32;  CCL 27,180-181.secretly weighed down wıth grief”"“®.
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ordıne debıto 6r SO condıtonıs accıdere NCCCSSEC est62  F. BECKLEY  The culpability of one particular sin which he confesses seems  almost incomprehensible. When his mother, whom he praises repeatedly  (especially at IX,9) finally dies, Augustine’s reaction seems particularly  restrained: "I wanted to cry like a child, but a more mature voice within  me, the voice of my heart, bade me keep my sobs in check, and I  145  remained silent  .  "[My friends] thought that I had no sense of grief. But in [God’s] ears, where  none of them could hear, I blamed myself for my tender feelings. I fought  against the wave of sorrow ... It was misery to feel myself so weak a victim of  these human emotions, although we cannot escape them, since they are the  natural lot of mankind ... I was secretly weighed down with grief"“®,  "  He reproaches himself even for "natur:  emotions which he, or  anyone for that matter, cannot control. Eventually, he breaks down and  cries, a fault for which he apologizes extensively (IX,12). Augustine  spends two chapters confessing the heinous sin of grieving a little too  much over the death of his beloved mother (see IX,12-13).  As with Augustine’s sins of the past, none seems too small to  mention. For example, he says that while fornication is an "evil which I  147  can decide once and for all to repudiate and never to embrace again  ,  eating and drinking present a larger obstacle: "I find pleasure in this need,  148  though I fight against it  . He catalogues other senses, in terms of their  potential for sin. "The eyes delight in beautiful shapes of different sorts  and bright and attractive colors. I would not have these things take pos-  session of my sou  1u49  . "The sense of smell does not trouble me greatly  with its attractions  . This, at least is my own opinion of myself, but I  may be wrong"”. As to hearing: "I admit that I still find enjoyment in  the music of hymns,  when I find the singing itself more moving than  Rowan Greer. See also infra note 107.  %* "Hoc modo etiam meum quiddam puerile, quod labebatur in fletus, iuuenali voce  cordis, cohercebatur et tacebat"; IX,12; CCL 27,150.  < "Sine sensu doloris me esse arbitrantibus [curantibus]. At ego in auribus tuis, ubi  eorum nullus audiebat, increpabam mollitiam affectus mei et constringebam fluxum mae-  roris ... Et quia mihi uehementer displicebat tantum in me posse haec humana, quae  ordine debito et sorte conditionis nostrae accidere necesse est ... Toto die grauiter in  occulto maestus eram"; IX,12; CCL 27,151.  47 n  quod semel praecidere et ulterius non attingere decernam"; X,31; CCL 27,180.  % "Nunc autem suauis est mihi necessitas, et aduersus istam suauitatem pugno ...";  X 315 CCL 27.,177:-178:  * "Pulchras formas et uarias, nitidos et amoenos colores amant oculi. Non teneant  haec animam meam"; X,34; CCL 27,182.  59 "De inlecebra odorum non satago nimis ... Ita mihi uideor; forsitan fallar"; X,32;  CCL 27,180-181.Oto dıe graulter in
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4X N! SUauls est mıhı necessitas, el aduersus 1stam suauıltatem62  F. BECKLEY  The culpability of one particular sin which he confesses seems  almost incomprehensible. When his mother, whom he praises repeatedly  (especially at IX,9) finally dies, Augustine’s reaction seems particularly  restrained: "I wanted to cry like a child, but a more mature voice within  me, the voice of my heart, bade me keep my sobs in check, and I  145  remained silent  .  "[My friends] thought that I had no sense of grief. But in [God’s] ears, where  none of them could hear, I blamed myself for my tender feelings. I fought  against the wave of sorrow ... It was misery to feel myself so weak a victim of  these human emotions, although we cannot escape them, since they are the  natural lot of mankind ... I was secretly weighed down with grief"“®,  "  He reproaches himself even for "natur:  emotions which he, or  anyone for that matter, cannot control. Eventually, he breaks down and  cries, a fault for which he apologizes extensively (IX,12). Augustine  spends two chapters confessing the heinous sin of grieving a little too  much over the death of his beloved mother (see IX,12-13).  As with Augustine’s sins of the past, none seems too small to  mention. For example, he says that while fornication is an "evil which I  147  can decide once and for all to repudiate and never to embrace again  ,  eating and drinking present a larger obstacle: "I find pleasure in this need,  148  though I fight against it  . He catalogues other senses, in terms of their  potential for sin. "The eyes delight in beautiful shapes of different sorts  and bright and attractive colors. I would not have these things take pos-  session of my sou  1u49  . "The sense of smell does not trouble me greatly  with its attractions  . This, at least is my own opinion of myself, but I  may be wrong"”. As to hearing: "I admit that I still find enjoyment in  the music of hymns,  when I find the singing itself more moving than  Rowan Greer. See also infra note 107.  %* "Hoc modo etiam meum quiddam puerile, quod labebatur in fletus, iuuenali voce  cordis, cohercebatur et tacebat"; IX,12; CCL 27,150.  < "Sine sensu doloris me esse arbitrantibus [curantibus]. At ego in auribus tuis, ubi  eorum nullus audiebat, increpabam mollitiam affectus mei et constringebam fluxum mae-  roris ... Et quia mihi uehementer displicebat tantum in me posse haec humana, quae  ordine debito et sorte conditionis nostrae accidere necesse est ... Toto die grauiter in  occulto maestus eram"; IX,12; CCL 27,151.  47 n  quod semel praecidere et ulterius non attingere decernam"; X,31; CCL 27,180.  % "Nunc autem suauis est mihi necessitas, et aduersus istam suauitatem pugno ...";  X 315 CCL 27.,177:-178:  * "Pulchras formas et uarias, nitidos et amoenos colores amant oculi. Non teneant  haec animam meam"; X,34; CCL 27,182.  59 "De inlecebra odorum non satago nimis ... Ita mihi uideor; forsitan fallar"; X,32;  CCL 27,180-181.X31 (L“
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"De inlecebra Odorum NOn salago Nnımıs62  F. BECKLEY  The culpability of one particular sin which he confesses seems  almost incomprehensible. When his mother, whom he praises repeatedly  (especially at IX,9) finally dies, Augustine’s reaction seems particularly  restrained: "I wanted to cry like a child, but a more mature voice within  me, the voice of my heart, bade me keep my sobs in check, and I  145  remained silent  .  "[My friends] thought that I had no sense of grief. But in [God’s] ears, where  none of them could hear, I blamed myself for my tender feelings. I fought  against the wave of sorrow ... It was misery to feel myself so weak a victim of  these human emotions, although we cannot escape them, since they are the  natural lot of mankind ... I was secretly weighed down with grief"“®,  "  He reproaches himself even for "natur:  emotions which he, or  anyone for that matter, cannot control. Eventually, he breaks down and  cries, a fault for which he apologizes extensively (IX,12). Augustine  spends two chapters confessing the heinous sin of grieving a little too  much over the death of his beloved mother (see IX,12-13).  As with Augustine’s sins of the past, none seems too small to  mention. For example, he says that while fornication is an "evil which I  147  can decide once and for all to repudiate and never to embrace again  ,  eating and drinking present a larger obstacle: "I find pleasure in this need,  148  though I fight against it  . He catalogues other senses, in terms of their  potential for sin. "The eyes delight in beautiful shapes of different sorts  and bright and attractive colors. I would not have these things take pos-  session of my sou  1u49  . "The sense of smell does not trouble me greatly  with its attractions  . This, at least is my own opinion of myself, but I  may be wrong"”. As to hearing: "I admit that I still find enjoyment in  the music of hymns,  when I find the singing itself more moving than  Rowan Greer. See also infra note 107.  %* "Hoc modo etiam meum quiddam puerile, quod labebatur in fletus, iuuenali voce  cordis, cohercebatur et tacebat"; IX,12; CCL 27,150.  < "Sine sensu doloris me esse arbitrantibus [curantibus]. At ego in auribus tuis, ubi  eorum nullus audiebat, increpabam mollitiam affectus mei et constringebam fluxum mae-  roris ... Et quia mihi uehementer displicebat tantum in me posse haec humana, quae  ordine debito et sorte conditionis nostrae accidere necesse est ... Toto die grauiter in  occulto maestus eram"; IX,12; CCL 27,151.  47 n  quod semel praecidere et ulterius non attingere decernam"; X,31; CCL 27,180.  % "Nunc autem suauis est mihi necessitas, et aduersus istam suauitatem pugno ...";  X 315 CCL 27.,177:-178:  * "Pulchras formas et uarias, nitidos et amoenos colores amant oculi. Non teneant  haec animam meam"; X,34; CCL 27,182.  59 "De inlecebra odorum non satago nimis ... Ita mihi uideor; forsitan fallar"; X,32;  CCL 27,180-181.miıhı uldeor:; forsıtanr X,32;
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the truth 1C 1t CONVCYS, confess that thıs 15 ZT1EeVOUS SINn  n51l Fınally,
there 15 A dıfferent kınd of temptation, INOTC dangerous than these,
because it 15 LINOTC complıcated.WHY PEARS?  63  the truth which it conveys, I confess that this is a grievous sin"”, Finally,  there is "a different kind of temptation, more dangerous than these,  because it is more complicated. ... The mind is also subject to a certain  propensity to use the sense of the body, not for self-indulgence of a physi-  nS2  cal kind, but for the satisfaction of its own inquisitiveness  .  In addition to fornication, Augustine overcomes a great many sins:  "I have pared away many sins and thrust them from my heart ... the the-  atres no longer attract me; the study of astrology does not interest me; I  have never dealt in necromancy; and I detest all sacrilegious rites"®, Yet  in spite of this, Augustine is hardly without sin. To free oneself totally of  sins of the senses, and of curiosity, is impossible. This seems to be the  very point Augustine strives to make clear: "Day after day without ceasing  n54  these temptations put us to the test  .  In "our own miserable state" (XI,1), none escapes temptation or  sin: everyone seems to be guilty of something (IX,13). It is not only the  large heinous sins which plague man, but often the smallest. "Who can tell  how many times each day our curiosity is tempted by the most trivial and  insignificant matters?"”. Augustine probes even beyond trifles: "I have  great fear of offending [God] unawares by sins to which I am blind,  though to [His] eyes they are manifest  156  .  Augustine analogizes life to a journey or a pilgrimage (VI,4; X,4);  he travels per uiam saeculi latam "along the broad way of the world"  (VL5)”. Thus it seems consistent that he recounts his sins from the be-  5# "Nunc in sonis  . fateor, aliquantulum adquiesco  cum mihi accidit, ut me  amplius cantus quam res, quae canitur, moueat, poenaliter me peccare confiteor ..."; X,33;  CCL 27:181:  5 "alia forma temptationis multiplicius periculosa ... Inest animae per eosdem sensus  corporis, quaedam non se oblectandi in came, sed experiendi per carmem ..."; X,35; CCL  27,184.  3 "Multa praeciderim et a meo corde dispulerim ... sane me iam theatra non rapiunt,  nec Curo nosse transitus siderum, nec anima mea umquam responsa quaesiuit umbrarum;  omnia sacrilega sacramenta detestor"; X,35; CCL 27,185.  *# "Temptamur his temptationibus cotidie ... sine cessatione temptamur"; X,37; CCL  27,187-188. On this point, see Augustine’s discussion of / Cor. 15:54-56, which is  "Question 70" in AUGUSTINE, Eighty-three Different Questions, (Fathers of the Church,  70). transl. D. MOSHER, Washington, 1977, 178-179. See also "Question 68", ib., 161: we  are all "a mass of sin"; see also J.N.D. KELLY, Early Christian Doctrines, New York, rev.  ed. 1978, 365; see also infra note 107.  5 "In quam multis minutissimis et contemptibilibus rebus curiositas cotidie nostra  temptetur et quam saepe labamur, quis enumerat?"; X,35; CCL 27,185-186.  % "Multum timeo occulta mea, quae norunt oculi tui, mei autem non"; X,37; CCL  27,188.  ” See also De ciu. Dei, X1,2.TIhe miınd 15 a1sSO subject certaın
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INAaYV TresL. 'D ın OUT inner selves there 15 another evıl64  F. BECKLEY  ginning (infancy), and that he continues to do so as long as he is on the  journey. Another favorite metaphor is a trial: "During this life, which may  be called a perpetual trial, no one should be confident that although he has  been able to pass from a worse state to a better, he may not also pass from  n58  a better state to a worse  . This trial has constant potential for sin; none  may rest. "Deep in our inner selves there is another evil ... This is self-  complacency, the vanity of those who are pleased with themselves"”.  In several ways, Augustine’s account of his pre-conversion sins  parallels that of his post-conversion transgressions. Both recountings are  unceasingly thorough. In writing of his earlier life, Augustine spends little  time discussing what seem like larger sins (infidelity, fornication), but  instead focuses on smaller ones (enjoying mythology, stealing pears).  While his later life may, perhaps, be lacking "larger" sins, Augustine ne-  vertheless expounds on minute ones (enjoying the musical aspect of  hymns, watching lizards catch flies). In addition, the guilt he displays over  some of his reported transgressions (mourning for his dead mother, crying  as an infant) seems counterintuitive. In both periods, Augustine points out  that sin is not always recognizable or discoverable, and can appear as  good. All of this leads to Augustine’s conclusion that he, like everyone  else, is unceasingly full of sin.  The thoroughness with which Augustine describes his sin, and by  implication that of others, relates not only to his (and our) existential con-  dition, but in many ways underlies and reenforces several other areas of  his theology. The following sections of this article hope to explore the  broader implications of little sins in Augustine’s thought.  IV. LITTLE SINS AND ORIGINAL SIN  Although Augustine does not deal with the topic of original sin in  any great detail in the Confessions®, he nevertheless does mention it at  several junctures: "You know, O Lord, how you clothed men with skins  when by sin they became mortal"®. He pleads to God: "Call us back to  5 "Nemo securus esse debet in ista uita, quae tota temptatio nominatur, utrum qui  fieri potuit ex deteriore melior, non fiat etiam ex meliore deterior"; X,32; CCL 27,181.  See also X,28.  ° "Intus etiam, intus est aliud ... malum, quo inanescunt qui placent sibi de se"; X,39;  ;  CCL 27,190.  ® Nevertheless, Paul Rigby has recently written an entire book on the subject, P.  RIGBY, Original Sin in Augustine’s ’Confessions’ , Ottawa, 1987.  % "Domine, tu scis, quemadmodum pellibus indueris homines, cum peccato mortales  fierent"; XH.15; CCL 27.251:Thıs 15 self-
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sa1d at the ginning ’Let there lıght'; and the 1ght began  63WHY PEARS?  65  yourself”®. Augustine’s longest passage on the subject occurs in Chapter  8 of Book XII:  "The angels fell; man’s soul fell; and their fall shows us what a deep chasm of  darkness would have still engulfed the whole spiritual creation if you had not  said at the beginning ’Let there be light’; and the light began® ... AIl I know  is this, that unless you are with me, and not only beside me but in my very  self, for me there is nothing but evil, and whatever riches I have, unless they  1164.  are my God, they are only poverty  The nature of original sin relates to Augustine’s little sins in sev-  eral aspects. First, Augustine can be so thorough in his description of sins  because he, like everyone, is inherently sinful. Original sin is an obstacle  in Augustine’s journey to God:  "When I was trying to reach a decision about serving the Lord my God, as I  had long intended to do, it was I who willed to take this course, and again it  was I who willed not to take it ... My mind was being punished. My action  did not come from me, but from the sinful principle that dwells in me®. It  was part of the punishment of a sin freely committed by Adam, my first  father"®. ;  The fall leads us into both the largest and smallest of sins. When  Augustine examines wandering astray by enjoying hymns, or starting life  sinning as a baby who has no concept of sin, we know that our fall is  complete. Little sins thus serve to emphasize man’s original sin, and to  show its ramifications””.  © "Reuoca nos"; VII4; CCL 27,118.  S See Gen. 1:3: "And God said, ’Let there be light’; and there was light".  % "Defluxit angelus, defluxit anima hominis et indicauerunt abyssum uniuersae  spiritalis creaturae in profundo tenebroso, nisi dixisses ab initio: ’Fiat lux,’ et facta esset  lux ... Hoc tantum scio, quia male mihi est praeter te non solum extra me sed et in me  ipso, et omnis mihi copia, quae deus meus non est, egestas est"; XIIL8; CCL 27,245-246.  ® See Rom. 7:17: "So it is no longer I that do it, but sin which dwells within me".  ® "Ego cum deliberabam, ut iam seruirem domino deo meo, sicut diu disposueram,  ego eram, qui uolebam, ego, qui nolebam ... poenam meae. Et ideo non iam ego operabar  illam, sed quod habitabat in me peccatum de supplicio liberioris peccati, quia eram filius  Adam'; VILL10; CCL 27127:  % In De ciu. Dei, Augustine points out the "littleness" of Adam and Eve’s actual act  makes their sin all the more heinous: "Hoc itaque de uno cibi genere non edendo, ubi  aliorum tanta copia subiacebat, tam leue praeceptum ad obseruandum, tam beue ad  memoria retinendum, ubi praesertim nondum uoluntati cupiditas resistebat ... tanto maiore  iniustitia uolatum est, quanto faciliore posset obseruantia custodiri"; XIV,12; CCL 48,434.  "The injunction forbidding the eating of one kind of food, where such an abundant supply  of other foods was available, was so easy to observe, so brief to remember; above all, it  was given at a time when desire was not yet in opposition to the will ... Therefore the  unrighteousness of violating the prohibition was so much the greater, in proportion to the  ease with which it could have been observed and fulfilled". Or again: "In paradiso tanto  maior inoboedientia fuit, quanto id, quod praeceptum est, nullius difficultatis est"; ib.kKNOW
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Wäas who wılled NOL take itWHY PEARS?  65  yourself”®. Augustine’s longest passage on the subject occurs in Chapter  8 of Book XII:  "The angels fell; man’s soul fell; and their fall shows us what a deep chasm of  darkness would have still engulfed the whole spiritual creation if you had not  said at the beginning ’Let there be light’; and the light began® ... AIl I know  is this, that unless you are with me, and not only beside me but in my very  self, for me there is nothing but evil, and whatever riches I have, unless they  1164.  are my God, they are only poverty  The nature of original sin relates to Augustine’s little sins in sev-  eral aspects. First, Augustine can be so thorough in his description of sins  because he, like everyone, is inherently sinful. Original sin is an obstacle  in Augustine’s journey to God:  "When I was trying to reach a decision about serving the Lord my God, as I  had long intended to do, it was I who willed to take this course, and again it  was I who willed not to take it ... My mind was being punished. My action  did not come from me, but from the sinful principle that dwells in me®. It  was part of the punishment of a sin freely committed by Adam, my first  father"®. ;  The fall leads us into both the largest and smallest of sins. When  Augustine examines wandering astray by enjoying hymns, or starting life  sinning as a baby who has no concept of sin, we know that our fall is  complete. Little sins thus serve to emphasize man’s original sin, and to  show its ramifications””.  © "Reuoca nos"; VII4; CCL 27,118.  S See Gen. 1:3: "And God said, ’Let there be light’; and there was light".  % "Defluxit angelus, defluxit anima hominis et indicauerunt abyssum uniuersae  spiritalis creaturae in profundo tenebroso, nisi dixisses ab initio: ’Fiat lux,’ et facta esset  lux ... Hoc tantum scio, quia male mihi est praeter te non solum extra me sed et in me  ipso, et omnis mihi copia, quae deus meus non est, egestas est"; XIIL8; CCL 27,245-246.  ® See Rom. 7:17: "So it is no longer I that do it, but sin which dwells within me".  ® "Ego cum deliberabam, ut iam seruirem domino deo meo, sicut diu disposueram,  ego eram, qui uolebam, ego, qui nolebam ... poenam meae. Et ideo non iam ego operabar  illam, sed quod habitabat in me peccatum de supplicio liberioris peccati, quia eram filius  Adam'; VILL10; CCL 27127:  % In De ciu. Dei, Augustine points out the "littleness" of Adam and Eve’s actual act  makes their sin all the more heinous: "Hoc itaque de uno cibi genere non edendo, ubi  aliorum tanta copia subiacebat, tam leue praeceptum ad obseruandum, tam beue ad  memoria retinendum, ubi praesertim nondum uoluntati cupiditas resistebat ... tanto maiore  iniustitia uolatum est, quanto faciliore posset obseruantia custodiri"; XIV,12; CCL 48,434.  "The injunction forbidding the eating of one kind of food, where such an abundant supply  of other foods was available, was so easy to observe, so brief to remember; above all, it  was given at a time when desire was not yet in opposition to the will ... Therefore the  unrighteousness of violating the prohibition was so much the greater, in proportion to the  ease with which it could have been observed and fulfilled". Or again: "In paradiso tanto  maior inoboedientia fuit, quanto id, quod praeceptum est, nullius difficultatis est"; ib.My mınd Was being punished. My act1on
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luxWHY PEARS?  65  yourself”®. Augustine’s longest passage on the subject occurs in Chapter  8 of Book XII:  "The angels fell; man’s soul fell; and their fall shows us what a deep chasm of  darkness would have still engulfed the whole spiritual creation if you had not  said at the beginning ’Let there be light’; and the light began® ... AIl I know  is this, that unless you are with me, and not only beside me but in my very  self, for me there is nothing but evil, and whatever riches I have, unless they  1164.  are my God, they are only poverty  The nature of original sin relates to Augustine’s little sins in sev-  eral aspects. First, Augustine can be so thorough in his description of sins  because he, like everyone, is inherently sinful. Original sin is an obstacle  in Augustine’s journey to God:  "When I was trying to reach a decision about serving the Lord my God, as I  had long intended to do, it was I who willed to take this course, and again it  was I who willed not to take it ... My mind was being punished. My action  did not come from me, but from the sinful principle that dwells in me®. It  was part of the punishment of a sin freely committed by Adam, my first  father"®. ;  The fall leads us into both the largest and smallest of sins. When  Augustine examines wandering astray by enjoying hymns, or starting life  sinning as a baby who has no concept of sin, we know that our fall is  complete. Little sins thus serve to emphasize man’s original sin, and to  show its ramifications””.  © "Reuoca nos"; VII4; CCL 27,118.  S See Gen. 1:3: "And God said, ’Let there be light’; and there was light".  % "Defluxit angelus, defluxit anima hominis et indicauerunt abyssum uniuersae  spiritalis creaturae in profundo tenebroso, nisi dixisses ab initio: ’Fiat lux,’ et facta esset  lux ... Hoc tantum scio, quia male mihi est praeter te non solum extra me sed et in me  ipso, et omnis mihi copia, quae deus meus non est, egestas est"; XIIL8; CCL 27,245-246.  ® See Rom. 7:17: "So it is no longer I that do it, but sin which dwells within me".  ® "Ego cum deliberabam, ut iam seruirem domino deo meo, sicut diu disposueram,  ego eram, qui uolebam, ego, qui nolebam ... poenam meae. Et ideo non iam ego operabar  illam, sed quod habitabat in me peccatum de supplicio liberioris peccati, quia eram filius  Adam'; VILL10; CCL 27127:  % In De ciu. Dei, Augustine points out the "littleness" of Adam and Eve’s actual act  makes their sin all the more heinous: "Hoc itaque de uno cibi genere non edendo, ubi  aliorum tanta copia subiacebat, tam leue praeceptum ad obseruandum, tam beue ad  memoria retinendum, ubi praesertim nondum uoluntati cupiditas resistebat ... tanto maiore  iniustitia uolatum est, quanto faciliore posset obseruantia custodiri"; XIV,12; CCL 48,434.  "The injunction forbidding the eating of one kind of food, where such an abundant supply  of other foods was available, was so easy to observe, so brief to remember; above all, it  was given at a time when desire was not yet in opposition to the will ... Therefore the  unrighteousness of violating the prohibition was so much the greater, in proportion to the  ease with which it could have been observed and fulfilled". Or again: "In paradiso tanto  maior inoboedientia fuit, quanto id, quod praeceptum est, nullius difficultatis est"; ib.Hoc NLium SCIO, quıla male mıhı est acler NON solum CX el
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CRÜU CT, quı uolebam, CRO, quı nolebamWHY PEARS?  65  yourself”®. Augustine’s longest passage on the subject occurs in Chapter  8 of Book XII:  "The angels fell; man’s soul fell; and their fall shows us what a deep chasm of  darkness would have still engulfed the whole spiritual creation if you had not  said at the beginning ’Let there be light’; and the light began® ... AIl I know  is this, that unless you are with me, and not only beside me but in my very  self, for me there is nothing but evil, and whatever riches I have, unless they  1164.  are my God, they are only poverty  The nature of original sin relates to Augustine’s little sins in sev-  eral aspects. First, Augustine can be so thorough in his description of sins  because he, like everyone, is inherently sinful. Original sin is an obstacle  in Augustine’s journey to God:  "When I was trying to reach a decision about serving the Lord my God, as I  had long intended to do, it was I who willed to take this course, and again it  was I who willed not to take it ... My mind was being punished. My action  did not come from me, but from the sinful principle that dwells in me®. It  was part of the punishment of a sin freely committed by Adam, my first  father"®. ;  The fall leads us into both the largest and smallest of sins. When  Augustine examines wandering astray by enjoying hymns, or starting life  sinning as a baby who has no concept of sin, we know that our fall is  complete. Little sins thus serve to emphasize man’s original sin, and to  show its ramifications””.  © "Reuoca nos"; VII4; CCL 27,118.  S See Gen. 1:3: "And God said, ’Let there be light’; and there was light".  % "Defluxit angelus, defluxit anima hominis et indicauerunt abyssum uniuersae  spiritalis creaturae in profundo tenebroso, nisi dixisses ab initio: ’Fiat lux,’ et facta esset  lux ... Hoc tantum scio, quia male mihi est praeter te non solum extra me sed et in me  ipso, et omnis mihi copia, quae deus meus non est, egestas est"; XIIL8; CCL 27,245-246.  ® See Rom. 7:17: "So it is no longer I that do it, but sin which dwells within me".  ® "Ego cum deliberabam, ut iam seruirem domino deo meo, sicut diu disposueram,  ego eram, qui uolebam, ego, qui nolebam ... poenam meae. Et ideo non iam ego operabar  illam, sed quod habitabat in me peccatum de supplicio liberioris peccati, quia eram filius  Adam'; VILL10; CCL 27127:  % In De ciu. Dei, Augustine points out the "littleness" of Adam and Eve’s actual act  makes their sin all the more heinous: "Hoc itaque de uno cibi genere non edendo, ubi  aliorum tanta copia subiacebat, tam leue praeceptum ad obseruandum, tam beue ad  memoria retinendum, ubi praesertim nondum uoluntati cupiditas resistebat ... tanto maiore  iniustitia uolatum est, quanto faciliore posset obseruantia custodiri"; XIV,12; CCL 48,434.  "The injunction forbidding the eating of one kind of food, where such an abundant supply  of other foods was available, was so easy to observe, so brief to remember; above all, it  was given at a time when desire was not yet in opposition to the will ... Therefore the  unrighteousness of violating the prohibition was so much the greater, in proportion to the  ease with which it could have been observed and fulfilled". Or again: "In paradiso tanto  maior inoboedientia fuit, quanto id, quod praeceptum est, nullius difficultatis est"; ib.POCHNAaM INCA! 1deo NON lam CRO oOpera
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memorTI1a retinendum, ubı praesertim nondum uoluntatı cupıdıtas resistebatWHY PEARS?  65  yourself”®. Augustine’s longest passage on the subject occurs in Chapter  8 of Book XII:  "The angels fell; man’s soul fell; and their fall shows us what a deep chasm of  darkness would have still engulfed the whole spiritual creation if you had not  said at the beginning ’Let there be light’; and the light began® ... AIl I know  is this, that unless you are with me, and not only beside me but in my very  self, for me there is nothing but evil, and whatever riches I have, unless they  1164.  are my God, they are only poverty  The nature of original sin relates to Augustine’s little sins in sev-  eral aspects. First, Augustine can be so thorough in his description of sins  because he, like everyone, is inherently sinful. Original sin is an obstacle  in Augustine’s journey to God:  "When I was trying to reach a decision about serving the Lord my God, as I  had long intended to do, it was I who willed to take this course, and again it  was I who willed not to take it ... My mind was being punished. My action  did not come from me, but from the sinful principle that dwells in me®. It  was part of the punishment of a sin freely committed by Adam, my first  father"®. ;  The fall leads us into both the largest and smallest of sins. When  Augustine examines wandering astray by enjoying hymns, or starting life  sinning as a baby who has no concept of sin, we know that our fall is  complete. Little sins thus serve to emphasize man’s original sin, and to  show its ramifications””.  © "Reuoca nos"; VII4; CCL 27,118.  S See Gen. 1:3: "And God said, ’Let there be light’; and there was light".  % "Defluxit angelus, defluxit anima hominis et indicauerunt abyssum uniuersae  spiritalis creaturae in profundo tenebroso, nisi dixisses ab initio: ’Fiat lux,’ et facta esset  lux ... Hoc tantum scio, quia male mihi est praeter te non solum extra me sed et in me  ipso, et omnis mihi copia, quae deus meus non est, egestas est"; XIIL8; CCL 27,245-246.  ® See Rom. 7:17: "So it is no longer I that do it, but sin which dwells within me".  ® "Ego cum deliberabam, ut iam seruirem domino deo meo, sicut diu disposueram,  ego eram, qui uolebam, ego, qui nolebam ... poenam meae. Et ideo non iam ego operabar  illam, sed quod habitabat in me peccatum de supplicio liberioris peccati, quia eram filius  Adam'; VILL10; CCL 27127:  % In De ciu. Dei, Augustine points out the "littleness" of Adam and Eve’s actual act  makes their sin all the more heinous: "Hoc itaque de uno cibi genere non edendo, ubi  aliorum tanta copia subiacebat, tam leue praeceptum ad obseruandum, tam beue ad  memoria retinendum, ubi praesertim nondum uoluntati cupiditas resistebat ... tanto maiore  iniustitia uolatum est, quanto faciliore posset obseruantia custodiri"; XIV,12; CCL 48,434.  "The injunction forbidding the eating of one kind of food, where such an abundant supply  of other foods was available, was so easy to observe, so brief to remember; above all, it  was given at a time when desire was not yet in opposition to the will ... Therefore the  unrighteousness of violating the prohibition was so much the greater, in proportion to the  ease with which it could have been observed and fulfilled". Or again: "In paradiso tanto  maior inoboedientia fuit, quanto id, quod praeceptum est, nullius difficultatis est"; ib.Lantio mal0re
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69 "Erraui66  F. BECKLEY  Second, Augustine sees life as a journey towards God at least in  part because man has fallen away from God through original sin. Our  separation is, at least in part, the result and the cause of our sin. "Let me  not be for my own life, for when I lived of myself I lived evilly: I was  death to myself. But in [God] I live again"®. Similarly: "In my youth I  wandered away, too far from your sustaining hand, and created myself a  barren waste"®. In other words, our sin helps to place us in a position of  total dependence upon God’s grace, a fact which Augustine emphasizes by  showing the ever-present nature of sin. This point is discussed in greater  detail in Section VI below.  Finally, on a deeper level, it could be that Augustine includes the  pear tree example in part to mirror the apple tree episode in the Garden of  Eden. As Augustine thoroughly reproaches himself for his pointless theft,  perhaps he intends the reader to reflect on man’s first fall as well. If  Augustine does focus on little sins to show, at least in part, the thorough-  ness of man’s sinful nature as a result of the fall, the pear tree makes that  connection more explicit.  V. BONDAGE OF THE WILL  Augustine mentions repeatedly the idea that our will is "bound" to  sin’°. The example of stealing the pears illustrates this:  XIV,15; CCL 48,437. "The disobedience in paradise was all the greater inasmuch as the  command was one of no difficulty at all". See also J.N.D. KELLY, 0.c., 363: "It was  worse than any other conceivable sin in proportion as Adam was nobler than any other  man and as the will which produced it was uniquely free". Although Augustine does not  employ this reasoning specifically in the Confessions, it nevertheless could at least  partially clarify the role of little sins.  %® "Non ego uita mea sim: male uixi ex me, mors mihi fui: in te reuiuesco"; XIL10;  CCL27221.  $ "Erraui ... nimis deuius ab stabilitate tua in adulescentia et factus sum mihi regio  egestatis‘; :H.10; CCL 27:26.  79 In the Confessions, Augustine speaks of having actually two wills, each opposed to  the other: "Duae uoluntates meae, una uetus, alia noua, illa carnalis, illa spiritalis,  confligebant inter se atque discordando dissipabant anımam meam"; VIILS5; CCL 27,120.  "These two wills within me, one old, one new, one the servant of the flesh, the other of  the spirit, were in conflict and between them they tore my soul apart". For an excellent  discussion of this, see H. ARENDT, The Life of the Mind, New York, 1981, 93-96. In  another writing, Augustine says directly: "uoluntas est causa peccati"; De Libero Arbitrio,  111,17; CCL 29,303. "The will is the cause of sin"; On the Free Choice of the Will, (The  Library of Liberal Arts, 150), transl. A.S. BENJAMIN & L.H. HACKSTAFF, Indianapolis,  1964. See also De ciu. Dei, XIV,24 (power of the will over the body). Kelly writes that  Augustine’s "normal doctrine is that, while we retain our free will intact, the sole use to  which in our unregenerate state we put it is to do wrong. In this sense [Augustine] canNnımı1s deuilus ab stabılıtate [ua in adulescentia eft factus SUM mıiıhı reg10
egestatils”; 11,10; 27206
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of slumber.WHY PEARS?  67  "It was not the pears that my unhappy soul desired. I had plenty of my own,  better than those, and I only picked them so that I might steal"”.  "Let my heart now tell [God] what prompted me to do wrong for no purpose,  and why it was only my own life of mischief that made me do it. The evil in  me was foul, but I loved it. I loved my own perdition and my own faults, not  the things for which I committed wrong, but the wrong itself””?,  Just as it influenced his stealing the pears, Augustine’s will influ-  ences his turning to God:  "I longed [to devote myself entirely to God], but I was held fast, not in fetters  clamped upon me by another, but by my own will, which had the strength of  iron chains. ... My thoughts as they meditated upon [God], were like the  efforts of a man who tries to wake but cannot and sinks back into the depths  of slumber. ... [I] was quite sure that it was better for me to give myself up to  [God’s] love than to surrender to my own lust. But while I wanted to follow  the first course and was convinced it was right, I was still a slave to the  pleasures of the second"”®.  In spite of the fact: "All [God] asked of me was to deny my own  174  will and accept [His]  ‚ Augustine nevertheless could not easily do so.  No only Augustine, but all men are prisoners of their wills:  "It may be that all men do desire to be happy, but because the impulses of  nature and the impulses of the spirit are at war with one another, so that they  cannot do all that their will approves’°, they fall back upon what they are  able to do and find contentment in this way. For their will to do what they  cannot do is not strong enough to enable them to do it"”®.  speak of ’a cruel necessity of sinning’ resting upon the human race"; 0.c., 365 [references  omitted]  7 "Non ipsa [poma] concupiuit anima mea miserabilis. Erat mihi enim meliorum  copia, illa autem decerpsi, tantum ut furarer"; IL,6; CCL 27,23.  72 "Ecce cor meum, deus, ecce cor meum, quod miseratus es in imo abyssi. Dicat tibi  nunc ecce cor meum, quid ibi quaerebat, ut essem gratis malus et malitiae meae causa  nulla esset nisi malitia. Foeda erat, et amaui eam; amaui perire, amaui defectum meum,  non illud, ad quod deficiebam, sed defectum meum ipsum amaui ..."; I1L,4; CCL 27,22.  73 "Cui rei ego suspirabam ligatus non ferro alieno, sed mea ferrea uoluntate.  Cogitationes, quibus meditabar in te, similes erant conatibus expergisci uolentium, qui  tamen superati soporis altitudine remerguntur. ... Certum habebam esse melius tuae caritati  me dedere quam meae cupiditati cedere; sed illud placebat et uincebat, hoc libebat et  uinciebat"; VIIL5; CCL 27,119-120.  7 "Hoc erat totum nolle, quod uolebam, et uelle, quod uolebas"; IX,1; CCL 27,133.  75 See Gal. 5:17: "For the desires of the flesh are against the Spirit, and the desires of  the Spirit are against the flesh; for those are opposed to each other, to prevent you from  doing what you would".  76 "An omnes hoc uolunt, sed quoniam caro concupiscit aduersus spiritum et spiritus  aduersus camem, ut non faciant quod uolunt, cadunt in id quod ualent eoque contenti  sunt, quia illud, quod non ualent, non tantum uolunt, quantum sat est, ut ualeant"; X,23;  CCL 27172:473.I] quite SUIC that it better for gıve myself up
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tamen superatı SOPOTIS altıtudıne remergunlur.WHY PEARS?  67  "It was not the pears that my unhappy soul desired. I had plenty of my own,  better than those, and I only picked them so that I might steal"”.  "Let my heart now tell [God] what prompted me to do wrong for no purpose,  and why it was only my own life of mischief that made me do it. The evil in  me was foul, but I loved it. I loved my own perdition and my own faults, not  the things for which I committed wrong, but the wrong itself””?,  Just as it influenced his stealing the pears, Augustine’s will influ-  ences his turning to God:  "I longed [to devote myself entirely to God], but I was held fast, not in fetters  clamped upon me by another, but by my own will, which had the strength of  iron chains. ... My thoughts as they meditated upon [God], were like the  efforts of a man who tries to wake but cannot and sinks back into the depths  of slumber. ... [I] was quite sure that it was better for me to give myself up to  [God’s] love than to surrender to my own lust. But while I wanted to follow  the first course and was convinced it was right, I was still a slave to the  pleasures of the second"”®.  In spite of the fact: "All [God] asked of me was to deny my own  174  will and accept [His]  ‚ Augustine nevertheless could not easily do so.  No only Augustine, but all men are prisoners of their wills:  "It may be that all men do desire to be happy, but because the impulses of  nature and the impulses of the spirit are at war with one another, so that they  cannot do all that their will approves’°, they fall back upon what they are  able to do and find contentment in this way. For their will to do what they  cannot do is not strong enough to enable them to do it"”®.  speak of ’a cruel necessity of sinning’ resting upon the human race"; 0.c., 365 [references  omitted]  7 "Non ipsa [poma] concupiuit anima mea miserabilis. Erat mihi enim meliorum  copia, illa autem decerpsi, tantum ut furarer"; IL,6; CCL 27,23.  72 "Ecce cor meum, deus, ecce cor meum, quod miseratus es in imo abyssi. Dicat tibi  nunc ecce cor meum, quid ibi quaerebat, ut essem gratis malus et malitiae meae causa  nulla esset nisi malitia. Foeda erat, et amaui eam; amaui perire, amaui defectum meum,  non illud, ad quod deficiebam, sed defectum meum ipsum amaui ..."; I1L,4; CCL 27,22.  73 "Cui rei ego suspirabam ligatus non ferro alieno, sed mea ferrea uoluntate.  Cogitationes, quibus meditabar in te, similes erant conatibus expergisci uolentium, qui  tamen superati soporis altitudine remerguntur. ... Certum habebam esse melius tuae caritati  me dedere quam meae cupiditati cedere; sed illud placebat et uincebat, hoc libebat et  uinciebat"; VIIL5; CCL 27,119-120.  7 "Hoc erat totum nolle, quod uolebam, et uelle, quod uolebas"; IX,1; CCL 27,133.  75 See Gal. 5:17: "For the desires of the flesh are against the Spirit, and the desires of  the Spirit are against the flesh; for those are opposed to each other, to prevent you from  doing what you would".  76 "An omnes hoc uolunt, sed quoniam caro concupiscit aduersus spiritum et spiritus  aduersus camem, ut non faciant quod uolunt, cadunt in id quod ualent eoque contenti  sunt, quia illud, quod non ualent, non tantum uolunt, quantum sat est, ut ualeant"; X,23;  CCL 27172:473.ertum habebam 6S!  © mehluus carıtatı
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68 BECKLEY

S1NS emphasıze and clarıfy Augustine s idea of bondage of
the ll ven vVeI the smallest of things, and perhaps p  icularly VCI

the smallest, he has lıttle control. Augustine watches the 1Zalt catching
1€6$ because he help but do People generally share the
Samlec condıtion: '"What pleasure there in the S12 of mangled
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Bondage of the 11l relates ell Augustine’s notion of OT1g-
inal SIN, 1C d trıed sShow above, also has connections lıttle S1NS.
Augustine 15 unable {U:  - easıly in spıte of hıs desıre do
Y does thıs UT phenomenon occur? What Causecs it?68  F. BECKLEY  Little sins emphasize and clariıfy Augustine’s idea of bondage of  the will. Even over the smallest of things, and perhaps particularly over  the smallest, he has little control. Augustine watches the lizard catching  flies because he cannot help but do so (X,35). People generally share the  same condition: "What pleasure can there be in the sight of mangled  corpse, which can only horrify? Yet people will flock to see one lying on  the ground"””,  Bondage of the will relates as well to Augustine’s notion of orig-  inal sin, which, as I tried to show above, also has connections to little sins.  Augustine is unable to turn easily to God, in spite of his desire to do so.  "Why does this strange phenomenon occur? What causes it? ... the answer  to my question lies in the secret punishment of man and in the penitence  n78  which casts a deep shadow on the sons of Adam  . Augustine’s inability  to tum to God "only meant that my mind was being punished. My action  did not come from me, but from the sinful principle that dwell in me. It  was part of the punishment of a sin freely committed by Adam, my first  father"”®. The sinful principle that dwells in him, then, makes it imposs-  ible to escape completely even (and again, perhaps particularly) the  smallest of sins, which Augustine demonstrates throughout the Confes-  SiONS.  Little sins relate more explicitly to bondage of the will in Augusti-  ne’s discussion of habit. "When I gave into lust habit was born, and when  I did not resist the habit it became a necessity. These were the links which  together formed what I have called my chain, and it held me fast in the  duress of servitude"*. Habit becomes one of the chains on Augustine’s  will when he tries to reach God. "The higher part of our nature aspires  after eternal bliss while our lower self is held back by the love of temporal  pleasure. ... While truth teaches [the will] to prefer one course, habit pre-  vents it from relinquishing the other"*. Augustine was "held back by  7 "Quid enim uoluptatis habet uidere in laniato cadauere quod exhorreas? Et tamen  sic ubi iaceat, concurrunt"; X,35; CCL 27,185.  78 "Unde hoc monstrum? Et quare istuc? ... mihi respondere possint latebrae poenarum  hominum et tenebrosissimae contritiones filiorum Adam"; VIIL,9; CCL 27,126.  79 ". poenam meae. Et ideo non iam ego operabar illam, quod habitabat in me  peccatum de supplicio liberioris peccati, quia eram filius Adam”; VIIL10; CCL 27,127.  80 "Dum seruitur libidini, facta est consuetudo, et dum consuetudini non resistitur,  facta est necessitas. Quibus quasi ansulis sibimet innexis — unde catenam appellaui —  tenebat me obstrictum dura seruitus"; VIIL5; CCL 27,119.  31 "Aeternitas delectat superius et temporalis boni uoluptas retentat inferius. ... Dum  illud ueritate praeponit, hoc familiaritate non ponit"; VIIL10; CCL 27,128-129.the
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78 "Unde hOocCc monstrum? Et QquaIC istuc?68  F. BECKLEY  Little sins emphasize and clariıfy Augustine’s idea of bondage of  the will. Even over the smallest of things, and perhaps particularly over  the smallest, he has little control. Augustine watches the lizard catching  flies because he cannot help but do so (X,35). People generally share the  same condition: "What pleasure can there be in the sight of mangled  corpse, which can only horrify? Yet people will flock to see one lying on  the ground"””,  Bondage of the will relates as well to Augustine’s notion of orig-  inal sin, which, as I tried to show above, also has connections to little sins.  Augustine is unable to turn easily to God, in spite of his desire to do so.  "Why does this strange phenomenon occur? What causes it? ... the answer  to my question lies in the secret punishment of man and in the penitence  n78  which casts a deep shadow on the sons of Adam  . Augustine’s inability  to tum to God "only meant that my mind was being punished. My action  did not come from me, but from the sinful principle that dwell in me. It  was part of the punishment of a sin freely committed by Adam, my first  father"”®. The sinful principle that dwells in him, then, makes it imposs-  ible to escape completely even (and again, perhaps particularly) the  smallest of sins, which Augustine demonstrates throughout the Confes-  SiONS.  Little sins relate more explicitly to bondage of the will in Augusti-  ne’s discussion of habit. "When I gave into lust habit was born, and when  I did not resist the habit it became a necessity. These were the links which  together formed what I have called my chain, and it held me fast in the  duress of servitude"*. Habit becomes one of the chains on Augustine’s  will when he tries to reach God. "The higher part of our nature aspires  after eternal bliss while our lower self is held back by the love of temporal  pleasure. ... While truth teaches [the will] to prefer one course, habit pre-  vents it from relinquishing the other"*. Augustine was "held back by  7 "Quid enim uoluptatis habet uidere in laniato cadauere quod exhorreas? Et tamen  sic ubi iaceat, concurrunt"; X,35; CCL 27,185.  78 "Unde hoc monstrum? Et quare istuc? ... mihi respondere possint latebrae poenarum  hominum et tenebrosissimae contritiones filiorum Adam"; VIIL,9; CCL 27,126.  79 ". poenam meae. Et ideo non iam ego operabar illam, quod habitabat in me  peccatum de supplicio liberioris peccati, quia eram filius Adam”; VIIL10; CCL 27,127.  80 "Dum seruitur libidini, facta est consuetudo, et dum consuetudini non resistitur,  facta est necessitas. Quibus quasi ansulis sibimet innexis — unde catenam appellaui —  tenebat me obstrictum dura seruitus"; VIIL5; CCL 27,119.  31 "Aeternitas delectat superius et temporalis boni uoluptas retentat inferius. ... Dum  illud ueritate praeponit, hoc familiaritate non ponit"; VIIL10; CCL 27,128-129.miıhı respondere possıint latebrae POCNAIUM
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7968  F. BECKLEY  Little sins emphasize and clariıfy Augustine’s idea of bondage of  the will. Even over the smallest of things, and perhaps particularly over  the smallest, he has little control. Augustine watches the lizard catching  flies because he cannot help but do so (X,35). People generally share the  same condition: "What pleasure can there be in the sight of mangled  corpse, which can only horrify? Yet people will flock to see one lying on  the ground"””,  Bondage of the will relates as well to Augustine’s notion of orig-  inal sin, which, as I tried to show above, also has connections to little sins.  Augustine is unable to turn easily to God, in spite of his desire to do so.  "Why does this strange phenomenon occur? What causes it? ... the answer  to my question lies in the secret punishment of man and in the penitence  n78  which casts a deep shadow on the sons of Adam  . Augustine’s inability  to tum to God "only meant that my mind was being punished. My action  did not come from me, but from the sinful principle that dwell in me. It  was part of the punishment of a sin freely committed by Adam, my first  father"”®. The sinful principle that dwells in him, then, makes it imposs-  ible to escape completely even (and again, perhaps particularly) the  smallest of sins, which Augustine demonstrates throughout the Confes-  SiONS.  Little sins relate more explicitly to bondage of the will in Augusti-  ne’s discussion of habit. "When I gave into lust habit was born, and when  I did not resist the habit it became a necessity. These were the links which  together formed what I have called my chain, and it held me fast in the  duress of servitude"*. Habit becomes one of the chains on Augustine’s  will when he tries to reach God. "The higher part of our nature aspires  after eternal bliss while our lower self is held back by the love of temporal  pleasure. ... While truth teaches [the will] to prefer one course, habit pre-  vents it from relinquishing the other"*. Augustine was "held back by  7 "Quid enim uoluptatis habet uidere in laniato cadauere quod exhorreas? Et tamen  sic ubi iaceat, concurrunt"; X,35; CCL 27,185.  78 "Unde hoc monstrum? Et quare istuc? ... mihi respondere possint latebrae poenarum  hominum et tenebrosissimae contritiones filiorum Adam"; VIIL,9; CCL 27,126.  79 ". poenam meae. Et ideo non iam ego operabar illam, quod habitabat in me  peccatum de supplicio liberioris peccati, quia eram filius Adam”; VIIL10; CCL 27,127.  80 "Dum seruitur libidini, facta est consuetudo, et dum consuetudini non resistitur,  facta est necessitas. Quibus quasi ansulis sibimet innexis — unde catenam appellaui —  tenebat me obstrictum dura seruitus"; VIIL5; CCL 27,119.  31 "Aeternitas delectat superius et temporalis boni uoluptas retentat inferius. ... Dum  illud ueritate praeponit, hoc familiaritate non ponit"; VIIL10; CCL 27,128-129.DOCHAaM INCAl deo NOMN 1am CRO oOperabar ıllam, quod bıtabat in
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81 eternıtas delectat super1us @1 temporalıs bon] uoluptas eientat inferıus.68  F. BECKLEY  Little sins emphasize and clariıfy Augustine’s idea of bondage of  the will. Even over the smallest of things, and perhaps particularly over  the smallest, he has little control. Augustine watches the lizard catching  flies because he cannot help but do so (X,35). People generally share the  same condition: "What pleasure can there be in the sight of mangled  corpse, which can only horrify? Yet people will flock to see one lying on  the ground"””,  Bondage of the will relates as well to Augustine’s notion of orig-  inal sin, which, as I tried to show above, also has connections to little sins.  Augustine is unable to turn easily to God, in spite of his desire to do so.  "Why does this strange phenomenon occur? What causes it? ... the answer  to my question lies in the secret punishment of man and in the penitence  n78  which casts a deep shadow on the sons of Adam  . Augustine’s inability  to tum to God "only meant that my mind was being punished. My action  did not come from me, but from the sinful principle that dwell in me. It  was part of the punishment of a sin freely committed by Adam, my first  father"”®. The sinful principle that dwells in him, then, makes it imposs-  ible to escape completely even (and again, perhaps particularly) the  smallest of sins, which Augustine demonstrates throughout the Confes-  SiONS.  Little sins relate more explicitly to bondage of the will in Augusti-  ne’s discussion of habit. "When I gave into lust habit was born, and when  I did not resist the habit it became a necessity. These were the links which  together formed what I have called my chain, and it held me fast in the  duress of servitude"*. Habit becomes one of the chains on Augustine’s  will when he tries to reach God. "The higher part of our nature aspires  after eternal bliss while our lower self is held back by the love of temporal  pleasure. ... While truth teaches [the will] to prefer one course, habit pre-  vents it from relinquishing the other"*. Augustine was "held back by  7 "Quid enim uoluptatis habet uidere in laniato cadauere quod exhorreas? Et tamen  sic ubi iaceat, concurrunt"; X,35; CCL 27,185.  78 "Unde hoc monstrum? Et quare istuc? ... mihi respondere possint latebrae poenarum  hominum et tenebrosissimae contritiones filiorum Adam"; VIIL,9; CCL 27,126.  79 ". poenam meae. Et ideo non iam ego operabar illam, quod habitabat in me  peccatum de supplicio liberioris peccati, quia eram filius Adam”; VIIL10; CCL 27,127.  80 "Dum seruitur libidini, facta est consuetudo, et dum consuetudini non resistitur,  facta est necessitas. Quibus quasi ansulis sibimet innexis — unde catenam appellaui —  tenebat me obstrictum dura seruitus"; VIIL5; CCL 27,119.  31 "Aeternitas delectat superius et temporalis boni uoluptas retentat inferius. ... Dum  illud ueritate praeponit, hoc familiaritate non ponit"; VIIL10; CCL 27,128-129.Dum
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Augustine wrıtes: "Im, Domuine, 1ta fac, MISENICOTS Domuine:; ımpera quod NON pOossı
impler1, 1IMMO impera quod NONnNISI DE [uam gratiam possıt impler1; CU  - homines DCT
SUuas ulres ıd implere nequıuerınt, INNEC obstruatur, el CINO Sıbı uıdeatur. Sınt

paruulı, 6i TeCUS fiat OMnNnI1s mundus tıbı; qulia NON lustificabitur lege OmMnıs CAal‘
OTa T DCI egem Nım cCognıtio0 peccatı”;  ” En In Ps 118,XXVIL3; CCL 40,1758 "Do
thus, do thus, mercıful Lord: command hat fulfilled, cOommand hat
OL, SaVC through Ihy BTACE fulfilled: that when INCN have proved incapable of
fulfiıllıng Thy commandments rough theır OW strength, CVOTY outh MAaYy stopped,
and INaYy SCC}  = un 1mMSEe. Let ONCS, and let the WOT!'!
guilty ore Ihee; hecause Dy the deeds of the Law there shal flesh Jusufied ın
TIhy sıght; for by the Law 18 the owledge of SIn‘;  Aa 'ans. WILKINS, (Liıbrary of the
Fathers, V) Oxford-London, 1853, 434 [emphasıs omitted}

98 M SIM dedistı mıh1"; 120° CCZ



41PEARS?

And NnOTL only Augustine, but all depends for everything
"It 1$ firom the aDundance of yYOUI goodness that YOUT creatiıon ubsıstsM  WHY PEARS?  And not only Augustine, but all depends on God for everything:  "It is from the abundance of your goodness that your creation subsists ...  Could the heaven and the earth which you made in the Beginning make any  claim on you by their own deserts? ... What had corporeal matter deserved of  you that it should exist even as a being invisible and without form, since it  would not have existed even in that state except by reason of the fact that you  created it? It did not exist before you created it, and therefore it could not earn  199  any right to exist  .  As Augustine says to God, "You are everywhere, and everywhere  you are entire"!®, so also he exclaims, "Thanks be to you, O Lord, for  all that we see!  nlOl.  God alone knows, and is "truth, whereas every man is a liar  u102.  Thus, there "is no place whatever where man may hide away"!® from  God; if Augustine knows or understands anything, it is by God’s will  (VIL9). "Man with his natural gifts is like a mere infant in Christ’s nurs-  ery. He must be fed on milk until he is strong enough to eat solid  food''*, Augustine thus pleads with God: "You know how weak I am  and how inadequate is my knowledge: teach me and heal my frailty  |1105.  Indeed, Augustine even declares: "I am in a sorry state, for I do not even  know what I do not know  A  Augustine reenforces (whether consciously or not) his (and our)  total dependence on God by focusing on little sins. On our own we cannot  refrain from committing even the smallest of sins'”. The thoroughness  ®” "Ex plenitudine quippe bonitatis tuae creatura tua substitit  . Quid enim te  promeruit caelum et terra, quae fecisti in principio? ... Quid te promeruit materies  corporalis, ut esset saltem inuisibilis et incomposita, quia neque hoc esset, nisi quia  fecisti? Ideoque te, quia non erat, promereri ut esset non poterat"; XIIL2; CCL 27,242-  243.  19 "Ubique totus es et nusquam locorum es"; VI,3; CCL 27,76.  10 "Gratias tibi, domine! Videmus caelum et terram"; XII,32; CCL 27,270.  1 "yeritas, omnis autem homo mendax"; XIM,25; CCL 27,265. See Rom. 3:4: "Let  God be true though every man be false".  16 "non esse quo a te omni modo recedatur"; I1,6; CCL 27,24.  1% "Animalis autem homo tamquam paruulus in Christo lactisque potator, donec  roboretur ad solidum cibum"; XIM,18; CCL 27,255.  165 "Ty scis imperitiam meam et infirmi  27.193.  @ßm meam: doce me et sana me"; X,43; CCL  1° "Ej mihi, qui nescio saltem quid nesciam!"; X1,25; CCL 27,210.  19 Cf, Calvin’s discussion of various Augustinian writings which explain how even  believers are sinners. In Calvin’s words: "So long as you live, sin must needs be in your  members. At least let it be deprived of mastery". J. CALVIN, 0.c., 605-606, note 17. See  also supra notes 44 and 54. That fact that no one is without sin is, of course, a common  theme for Augustine. See, e.g., Contra duas epistolas pelagianorum, 1,14; PL 44,563:  "sine peccato autem in hac vita neminem"; Against Two Letters of the Pelagians, 1,28,OUu. the heaven and the earth which yYOUu made In the Beginning m  a
claım yOU Dy theıir OW  z deserts”?M  WHY PEARS?  And not only Augustine, but all depends on God for everything:  "It is from the abundance of your goodness that your creation subsists ...  Could the heaven and the earth which you made in the Beginning make any  claim on you by their own deserts? ... What had corporeal matter deserved of  you that it should exist even as a being invisible and without form, since it  would not have existed even in that state except by reason of the fact that you  created it? It did not exist before you created it, and therefore it could not earn  199  any right to exist  .  As Augustine says to God, "You are everywhere, and everywhere  you are entire"!®, so also he exclaims, "Thanks be to you, O Lord, for  all that we see!  nlOl.  God alone knows, and is "truth, whereas every man is a liar  u102.  Thus, there "is no place whatever where man may hide away"!® from  God; if Augustine knows or understands anything, it is by God’s will  (VIL9). "Man with his natural gifts is like a mere infant in Christ’s nurs-  ery. He must be fed on milk until he is strong enough to eat solid  food''*, Augustine thus pleads with God: "You know how weak I am  and how inadequate is my knowledge: teach me and heal my frailty  |1105.  Indeed, Augustine even declares: "I am in a sorry state, for I do not even  know what I do not know  A  Augustine reenforces (whether consciously or not) his (and our)  total dependence on God by focusing on little sins. On our own we cannot  refrain from committing even the smallest of sins'”. The thoroughness  ®” "Ex plenitudine quippe bonitatis tuae creatura tua substitit  . Quid enim te  promeruit caelum et terra, quae fecisti in principio? ... Quid te promeruit materies  corporalis, ut esset saltem inuisibilis et incomposita, quia neque hoc esset, nisi quia  fecisti? Ideoque te, quia non erat, promereri ut esset non poterat"; XIIL2; CCL 27,242-  243.  19 "Ubique totus es et nusquam locorum es"; VI,3; CCL 27,76.  10 "Gratias tibi, domine! Videmus caelum et terram"; XII,32; CCL 27,270.  1 "yeritas, omnis autem homo mendax"; XIM,25; CCL 27,265. See Rom. 3:4: "Let  God be true though every man be false".  16 "non esse quo a te omni modo recedatur"; I1,6; CCL 27,24.  1% "Animalis autem homo tamquam paruulus in Christo lactisque potator, donec  roboretur ad solidum cibum"; XIM,18; CCL 27,255.  165 "Ty scis imperitiam meam et infirmi  27.193.  @ßm meam: doce me et sana me"; X,43; CCL  1° "Ej mihi, qui nescio saltem quid nesciam!"; X1,25; CCL 27,210.  19 Cf, Calvin’s discussion of various Augustinian writings which explain how even  believers are sinners. In Calvin’s words: "So long as you live, sin must needs be in your  members. At least let it be deprived of mastery". J. CALVIN, 0.c., 605-606, note 17. See  also supra notes 44 and 54. That fact that no one is without sin is, of course, a common  theme for Augustine. See, e.g., Contra duas epistolas pelagianorum, 1,14; PL 44,563:  "sine peccato autem in hac vita neminem"; Against Two Letters of the Pelagians, 1,28,What had corporeal deserved of
yOUu that it SNO ex1ist CVEON being invisıble and wıthout {Orm, SINCE it
would nOL have existed eVECIN in that Dy ICASON of the fact that YOU
created it? It dıd NOL ex1ist before yOUu created 1t, and therefore it could NOL 64  =

1r 99an Yy right eX1ISt

As Augustine Say>S everywhere, and everywhere
YOU entire  HIOO also he exclaıms, "Ihanks De. VYOU, Lord, fOor
all that see! nlOl.

alone knowSs, and 15 "truth, whereas CVCIY InNan 15 ıar11102.
Thus, there A  1S place whatever where INAaYy hıde m103  aWay from

1f Augustine knows understands anythıng, it 15 Dy 11l
(VIL9) „Ma.n wıth h1is natural gifts 18$ lıke CT infant 1n hrıst’s NUuTS-

C He mMust fed milk untıl he 15 T enough eat SOl
foodnl()4 Augustine thus pleads wıth "You know NOW weak
and how inadequate 1s knowledge: teach and heal aulty |1105.
Indeed, Augustine ECVCN declares nI 1n s10) for do nOot evVen

NOW what do noTt knOow !u106.
Augustine reenforces (whether consciously OT not) h1is (and Our)

total dependence Dy focusıng lıttle S1NsS. On OW

refraın from committing EVECIN the mallest of SIN Ihe thoroughness

"ExX plenıtudıne quıppe bonıitatıs creatura {ua ubstitıt Quid enım
promerult caelum el [CITA, UJUaC fecıstı in princ1p10? Quıid promeru1 materies
corporalıs, ut em inu1sıbilıs el Incomposıta, quıa q NOC 151 quıa
fecısti? ecoque O, quıa NON eral, promererI1 ut essei NON pOot'  » 9  9 CC
247

"UÜbique [OLUS ei NUSYUAM lo0corum 68 :  x VL.3; &. AB 27176
101 "Gratias Übi, domiıne! Vıdemus caelum el terram ; 5: (:

"uer1ltas, OmMnıs utem homo mendax ; 9  9 (X E 27,265 See Rom. "Let
though CVOTIY alse  »

o  Non SSC (quO Omnı modo recedatur ; I1,6; CL 2724
"Anımalıs autem homo paruulus In Christo lactısque LalOT, donec

roboretur ad solıdum cıbum ”: @  e CL
105 IB SCI1S ımperıtiam INCAaAIN el In{irmılalc INCAaM doce ef me ;  ” X.43; CL

"Hı miıhl, quı neESCIO em quıd nesciam! ”: ALZY GC€*. D
(T Calvın discussıon of Varıous Augustunıian wrıungs which explaın hOw ven

hevers sinners. In Calvın words: "SO long YOU lıve, SIN MuSt eeds in yOur
members. At east let it depriıved of mastery  d ALVIN, 0 605-606, NO! See
also NnOtes and hat fact that OMNC 1S wıthout SIN 1S, of COUISC, COIMNIMNON
eme for Augustune. See, C’ontra duas epistolas pelagianorum, 1,14; 44 .,563
"SINe PECCALO In hac vıta nemıinem”"; Agaınst 1wo Letters of the Pelagıians, F28:
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wıth 1C Augustine probes h1s ife for SIN parallels the completeness of
OUT dependency uDON ın CVEIY aSpECT. It 15 wonder that Augustine
15 "terriNned Dy S1NS1108 they unesCapable. Thus, he calls
"(Give the STACC do YOU command, and command do what
YOU W111'”109 AdIC the W of soul, COMC into it and make it
alı for yourself, that VYOU INaYy have ıt and hold ıt wıthout staın 0)4

wrinkle Thıs 15 hope  n110_ He begs "open YOUI door
knockıngnlll_

ven after Convers1o0n, when Augustine has 18  pared AdWAY Man S1INSs
and thrust them AWAV from heart" he avO1d lıttle S1NS. In
fact, ON of Augustine s first post-conversion aCTS 15 SIN he continues

the cathedra mendacıl "chaır of les  AA for brief tiıme and teach
'A  young pupıls who SaVC hought |God’’s] law OI |God’’s]

Augustine’s IN of lıttle S1NS, then, NOTL only illustrates OUT complete epen-
dence but also emphasızes omn1potence.

VIL EATH CHRIST

10 SOINC egree, S1INS also reC and paralle]l the paradox of
Christ’s death** al Was Dbecause he Was the Victium that he also Was the

(Nıcene and Post-Nıicene Fathers, V) ,  NO ONEC In thıs lıfe 1s wıthout SIN  ” 386) Sermo
1513 "Ergo pugnandum esSL, qulia 1psa cConcupiscenta, CUMmM quäa natı
us, finırı NON POLESL quamdıu V1IVIMUS; quotidıe M1Nul esL, fıinırı NON potest ;  v
Sermon 151 (on Romans 7 Sermons electe: ESSONS of the New estament,
P  8 (Library of the Fathers, A  erefore Mus  ”: ways fight; because thıs

CONCUDISCENCE, wherewiıth born, CannO| ende!‘ lıve dımınıshed it
INAY day Dy day, ended ıt Canno| be” De pDpeCCalorum merıtLis remussLONeE, 11,14:;
44 .164 "omnes magnı, Justı, veracıter laudabıles SUNL, sed sSıne DECCALO
alıquo NON sunt ; ÖOn the er1ts, 21 53) "all these gTCAL, they rıghteous,
and they all really worthy of praise, yel they by INCAans wıthout SN .  m.

"conterritus peccatıs me1s ; X .43; C4
"Da quod iubes iube quod u1lsS ;  AA X ,29; e AI

110 "Vırtus anımae INCAaC, intra ın et tıbı, ul habeas el possıdeas Ssıne
macula ei Iuga. Haec est spes"; Aul See Ephesians BT "tha!l he
m1g present the UrC. himself splendor, wıthout SDOL wrıinkle such
thıng, that she m1g holy and wıthout blemısh”

i1ll ,  ut aper1antur pulsantı mıhır inter10T7a ; X1.2; (1
112 "perıculorum C mul; praecıderım el corde ispulerım ; A KL

113 "subtrahere miıinisterium lınguae INCacC nundınıs loquacıtatis, ulterius DuerI1
ıtantes NON egem [uam, NON tuam ;  ” IX2:

114 ] do NOL wısh push thıs analogy far, but 1ns ıt OStL
suggeston, lo00se connecthon, much slan the Lion remınds of hrıst Dut
wıthout anı y correlatıon. See ‚EWIS, Lion, the Wıtch the Wardrobe,
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Victor. In YOUI S18 he W as for both Priest and Sacrifice, and 1t Was

because he W as the Sacrıhce that he Was also the Priest"!> oug
the C Jesus had amazıng PDOWCTIS walkıng raısıng the eal
nevertheless Christians focus uDON Christ’s (1 and resurrection. T1S
dıd nOL COMTNC powerful C kıng, OT mighty warlord, but instead

gentle INan of humble or1g1ns (at least Hıs mother’s sıde of the
famıly) e submiıtted 11l and conquered €a

ımılarly, although Augustine have substantıal S1INSs 1ın h1Ss
past, he nevertheless focuses the smallest, somet1mes seemiıingly 1incon-
sequentıial S1NSs throughout the Confessions. Perhaps Just WOU
EXDECL thec T1S m1g kıng, perhaps WOU EXPECI
OMCONC who spends d Nan Augustine does confessing h1s S1INS

have SOTITI1C bıg things gel off h1ıs chest Nevertheless, Augustine
focuses hıttle S1INS, aCTSs praısed eart that In realıty S1NS, and

the fear of S1NSs he recognıze. Whether consclously OI NOL, Au-
gustine s IN of S1NSs echoes the seemıing paradox of the earthly
T15 "LCI the DPrOu! eTl! II and whom YOU have NnOTLt yel
a1ıd low and 1late! for the salvatıon of theır souls: Dut let Ss{t1
confess S1INS YOU for YOUI honour and glory  nl16. Fınally, Augustine
ecalls Chrıist’s sacrıfıce Dy layıng "hıs old 1ıfe and offer[ing] it 4S SaCTI1-
fice  nl h1s confessions ;:  are. sacrıhıcenllß.

808 SINS NIVERSALITY

It MAaY SCCI a1so paradoxıcal that hıttle S1INS have the wıdest applıc-
abılıty. f dIC all sinful 1ın SOTINIC WAY, then what Augustine does Dy
TOcCusıng hıttle S1INS 15 place h1s diıscussiıon plane of sinfulness
low that 1t includes everybody. Augustine recogn1zes that "there SOITI1IC
who have been called Dy God| and because they have 1stened 15]
VO1ICe they have voılded the S1NSs 1C here record and confess for them

readnllg (H, Nevertheless, he a1sSO knows that 'however pra1se-

(1950) For dıscussıon of the "smallness” of Christ, He L5 the
Christ, The Shakıng of the Foundatıons, 143-152, partıcularly 146, 149 (1949)

115 "Uilctor, quı1a ulcCuma, PIO nobıs tiıbı.sacerdos el sacrıfıcıum, el ideo sacerdos, quıa
sacrıfıcıum ”; X ‚43; AF

116 "Inriıdeant adrogantes el nondum ubrıter prostratı el elısı T deus INCUS,
CgO lamen onfıtear tıbı dedecora auı tua ;  U: IN( 27,40.

117 A| sacrıfıcaueram Macians uefiustatem meam ;  x 1X,4;
118 A|

119
sacrıfıcı.m confessionum mearum ; NI CC 231
Quı nNnım UOCAaLus SECULUS est OCECIMM f{uam el ultauıt Cd, quaC de 1DSO

recordantem atentem legıt  14 I: (L 2725
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WO man s ıfe MaYy be, ıt wıll hard wıth hım 1f YOU God] lay
asıde YOUT when YOU COINC examıne ıt l|120_

The bıgger the SIN Augustine focuses the LNOIC lıkely reader
COu Say hımself, nI nOL gullty of such heinous 1ings, therefore
do NOL need confess repent:.: But who 18 NOTL Zu1ty of cryıng 4S

aby Lıittle S1INSs ENCOMIPDASS everyone s transgress1i0ns. In addıtion, readers
who U4Te gu1lty of bıgger SINS become especlally. aware of theır gul
Augustine chıdes himself for such Sma. NCcsSs Little SINS do INOTC than
emphasıze and reenforce several aSPECIS of Augustine’s theology. Because
they of everyone’s lıfe, they help but draw in the reader.

CONCLUSION

Augustine imself provıdes perhaps the Ww1Ssest conclusıon for th1ıs
artıcle; should approac understandıng the Confessions Augustine
does Holy Scripture

"The truths 1C those WOTrdas contaın dıfferent inquirers in
dıfferent lıght, and of the meanıngs that they Dear hıch of us Jay
HIS nger uDON OIC and Sd Y that 1s what OSES had In mınd and what he

us nderstand Dy NIs words?" 121

Nevertheless, provıde. that74  F. BECKLEY  worthy a man’s life may be, it will go hard with him if you [God] lay  aside your mercy when you come to examine it  ulZO_  The bigger the sin Augustine focuses on, the more likely a reader  could say to himself, "I am not guilty of such heinous things, therefore I  do not need to confess or repent". But who is not guilty of crying as a  baby? Little sins encompass everyone’s transgressions. In addition, readers  who are guilty of bigger sins become especially. aware of their guilt as  Augustine chides himself for such small ones. Little sins do more than  emphasize and reenforce several aspects of Augustine’s theology. Because  they are part of everyone’s life, they cannot help but draw in the reader.  IX. CONCLUSION  Augustine himself provides perhaps the wisest conclusion for this  article; we should approach understanding the Confessions as Augustine  does Holy Scripture.  "The truths which those words contain appear to different inquirers in a  different light, and of all the meanings that they can bear which of us can lay  his finger upon one and say that is what Moses had in mind and what he  meant us to understand by his words?"!?!,  Nevertheless, provided that  "... each of us tries as best he can to understand in the Holy Scriptures what  the writer meant by them, what harm is there if a reader believes what [God  shows] him to be the true meaning? It may not even be the meaning which the  writer had in mind, and yet he too saw in them a true meaning, different  though it may have been from this  ||122‘  Any attempt to say conclusively and exclusively what Augustine has in  mind by focusing on little sins, or indeed, even that he does so conscious-  1y, seems necessarily doomed to failure. I offer no "arbitrary assurance  with which [to] insist upon" the points argued in this article (XIL25).  In describing the movement of the heavens, Augustine focuses on  the movement of a single potter’s wheel, and concludes: "O God, grant  120 n  etiam laudabili uitae hominum, si remota misericordia discutias eam"; IX,13; CCL  21152  121 m  Quis nostrum sic inuenit eam inter tam multa uera, quae in illis uerbis aliter atque  aliter intellectis occurrunt quaerentibus, ut tam fidenter dicat hoc sensisse Moysen atque  hoc in illa narratione uoluisse intelligi, quam fidenter dicit hoc uerum esse, siue ille hoc  senserit siue aliud?"; X1I1L,24; CCL 27,233-234.  122 n  .. quisque conatur id sentire in scripturis sanctis, quod in eis sensit ille qui  scripsit, quid mali est, si hoc sentiat, quod tu, lux omnium ueridicarum mentium, ostendis  uerum esse, etiamsi non hoc sensit ille, quem legit, cum et ille uerum nec tamen hoc  senserit?"; X11,18; CCL 27,229-230.each of us trıes d best he understan!ı In the Holy Scriptures what
the wrıter Dy them., S harm 18 there ıf reader lieves hat God
sShows|] hım the meanıng? It INaYy NOL even the meanıng which the
wriıter had in mınd, and yel he {O0 Sqd  < in them Imue meanıng, dıifferent
oug it MaYy have been from thıs|1122‘

Any attempt Sa Y conclusıvely and exclusıvely what Augustne has iın
mınd Dy LOCusSıng hıttle S1NS, indeed, EVECN that he does CONSCIOUS-
1y, necessarıly 0O0Me!| allure. er ;  arbıtrary
wıth 1C t0] insıst upon ' the pO1Nts argued ın thıs artıcle (XH.25)

In describing the of the heavens, Augustine focuses
the of sıngle potter ’s wheel, and concludes: no granit

Aetiam audabıli ıtae homıinum, S1 miıisericordia dıscuthas IX 13 AD
1 21 Quis SIC inuenıt inter ulta uCId, QuaCl in ıllıs uverbıs er

ıter intellectis quaerentibus, f1ıdenter dıcat HOC sSeNSsSISSE Oysen
hoc In Jla narratiıone uoluisse intellıgı, quam fıdenter dıcıt hoc uerum CSSC, S1uUe lle hoc
senserı1t S1ue alıud?”:; ‚  n (:9  -

„ qu1isque onalı ıd sentıire in scrıpturıs sSancus, quod in e1s sensıt iılle quı
SCTIpSIL, quıd malı ESL, S] hOoc sentlat, quod iu, lux Oomn1ıum uer1dicarum mentium, Ostendıs
CIUMmM CSSC, et1amsı NON hoc sensıt ılle, quem egıit, CUM el He CcIUMmM tamen hoc
senser1t?”; F  e C:©



that InNen should recognize in SOITNIC small ıng lıke thıs potter s ee the
princıples 16 al] thıngs, great and small alike"!+ S1-
milarly, in confessing h1s transgress10ns, Augustine fOocuses S1Ns.
Regardless of his intention, Augustine s usSse of lıttle S1NSs illustrates,
phasızes and SUuppOTTS h1is thinking the nature of and OUuT relatıon-
sh1ıp wiıth Hım, orıgınal S1IN, bondage of will, and the death of T15 In
addıtion, hıttle S1INS ENCOMIDASS the wıdest possible audience ın terms of
personal relevance. Like the potter s wheel, lıttle S1INS contaın princıples
COMMON much arger ings Augustine bıds usS, 100

Frederic BECKLEYPhiladelphia

Deus, dona OMIN1IDUS uıdere in DaIuUO Irota fıgulı] COIMINMMUNCS NO! ICIUMN

DAaIuarumnı magnarum ; ALZS (1


