
ARTIN LUTHER AND SCHOLASTICISM

In h1s masterly treatment of the TOO[IS of Lutheranısm, (Cjarcia-
Vıilloslada sSts the decadence of ate-mediev. scholasticısm, especlally
amısm, maJor root What this present study wıshes do 1s
Corroborate the Jjudgment of Villoslada ON point: ShOW that er
ollowed the amıs of the [WO cCenturies ore h1is time and, indeed,
went OMNC Step yon them. It mMust therefore kept ın miınd that what 15

follow deals wıth only ONe aSspect of ONE TOO[ of Lutheranısm, oug! ıt
111 sSsCcCCH that it 15 ımportant in understandıng Luther’s thought. It 15
aspect of late ev heology 1C has been mi1issed Dy nearly all SIU-
dents of the per10d and, when ıt has been glımpsed by few, ıt
has not been documented stressed.

The topıc 1C wısh Ooncentrat' CONCEINS applıcatıon
of the notion of divıine absolute W It teaches that the W 1C

has exerc1ised, COUL. exerc1ıse wıthout changıing the natural and
supernatural orders He has establıshed, 1C W 15 called ordaı-
ned W  9 potentia ordinata, does NnOTL exhaust the. dıvine POWCI, but that

retaıns the W (Hıs absolute POWCLTI, potentla absoluta)
both these orders; and that Hıs absolute W: 1s lımıted only DYy the prin-
cıple of non-contradıction, and nOTf by the dıivıine wısdom CeSS

Dout 13  - philosophers began apply thıs notion of dıvıne
absolute W Man Yy aSpECIS of the physıcal, moral, and supernatural
orders. For example, they ug that SUI‘ of the ex1istence of
the physıcal WOT. because G Dy Hıs bsolute W  9 COUu. g1ve
lıfe-hıke sensations of it wıthout ıt being there:; that the only moral impe-
ratıve 15 obedience that other Conient of the natural OT revealed
moral law 15 unchangeable, that COU. by Hıs absolute W  > EVCN
cCommand hate hım; and that by h1s absolute W  9 COU. SIN
and damned iın uman nature assumed by Hım. These samples of the
applıcatıons of the notion of divıne absolute W g1ıve idea of the
importance of the change in phiılosophic clımate al the beginnıng of the
ourteenth er publıcations have shown that the NC  < clımate
began wıth Duns SCOtus and spread rapıdly oug the Franciscans ın the

GAR!  -VILLOSLADA, Raices hıstör1icas del Luteraniısmo, Madrıd, 1969



3400 KENNEDY

Scotist SC and ECVEOI INOIC oug the Francıiıscans in the SC
begun Dy ıllıam of ckham, Since Ockham expanded greatly Scotus’s
applications of the notion of divıne absolute power“.

Not only Francıscan writers embraced the octrine, ough, S1nce ıt
Was accepted by Dominicans’, Augustinians“, Carmelites’”, and members
of the dıocesan clergy®. It Was present almost everywhere in the four-
teenth CEeNTUTY, findıng 1ts Support iın the Commentary the Sen-
lences of Peter of 111y ın 1376-77 CT, the Name of dıvıne absolute
W  9 removed all necess1ity from the natural and supernatural orders
EXCEDL the princıiple of non-contradıction and the princıple that rational
ıngs mMust obey if He commands the oug pe  ng ın the late
fourteenth CENTUTY, the doctrine Was continue, quıte StTON£g, into the
een: and Ssixteenth Centurlies. But, 1n the fifteenth CENIUTY, ıt ENCOUMN-

tered SC 1C refused aCCeptL ıt Thomism®.
Martın Luther wWas thoroughly CONversant wiıth the Ockhamısm of

h1s day, p  icularly wıth the philosophy and eology of 1ıllıam of
Ockham C  90-1347), Peter of 111y (1350-1420), and Gabrie]l Biel
(c.1410-1495). Thıs school, for hım, WwWAas the best fruılt of scholastıcısm.
According Melanchthon, Luther COU. recıte Gabrıiel and Peter almost
verbatım, and he read Ockham’s wrıtings often and al length, preferring
them the works of ITIhomas Aquınas Duns SCOtus.

“He COU. recıte Gabriel and the Bıshop of ambDraı | Peter of Alıliy almost
word Dy word fromI He read ckham works often and at length. He

Die Lehre Von der doppelten Macht Gottes hei Wilhelm Von Ockham,
1esS'  en, 1975: KENNEDY, FEarly- fourteenth-century FTranciscans and Dıyvyıne
Absolute Power, forthcoming Francıscan Studies; John Went, OF and Dıyıne
Ompnipotence, in Franciscan Studies, 138-170:; Andrew of Novo Castro, OF
and the Moral Law, in Francıscan Studies, (1988), 28-39; Fifteenth Century and
Dıvyine solute Power, iın Vıyarıum, (1989) 15152

g} KENNEDY, Robert olcot, and Dıvyıne Absolute Power, orthcoming.
KENNEDY, 1 wo Augustinians and Nominalısm, in Augustiniana, (1988),

118-128
Late Fourteenth-century T’heological Scepticısm alt OT  >

Vıyarıum, (1985) 124-151; Sentences’ of Osbert of Pickenham, O.Carm., ın C(ar-
melus, 35 (1988) 178-225; Michael Aiguanl, Carm. and Divine Absolute Power, In
Carmelus, (1990), 81-87

KENNEDY, Dıyıne Omnipotence and the Contingency of Creatures, Oxford,
in Modern Schoolman, 4-85), The Fifteenth Century and

Dıyıne Absolute Power, In Vıyarıum, (1989)
KENNEDY, eter of Aılly and the arvest of Fourteenth-century Philosophy,

Lewiıston, \ 1986
KENNEDY, Fifteenth Century and Dıyıne Absolute Power, ın Vıvarıum,

(1989)-
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Ipreferred ckham s gen1us Ihomas and COtus

Luther accepted SOINC teachings of Ockhamısm and reacted agaınst
others. We nOL able here lıst in all these teachings. We
concerned wıth only ONC of them 1C Wäas accepted by Luther. The mat-
ter 15 complicated because Luther INaY nOoTt have been AaWaIC that he Wwas

accepting 1t from the Ockhamaiısts, and because, 1in accepting 1t, he went

yon 1t. But 18C Casc made that, ıf the Ockhamıists had NOTL

evelop theıir theorlies of dıvine absolute W  9 Luther INaYy ave
aught h1is central doctrine that Justified Dy faıth alone.

Let uS, then, examıne the teaching of the amısts (and SOINC

Scotists) concering jJustification, SCC how it WwWas affected Dy the applı-
catıon it of the notlion of dıvıine absolute W:  9 and consıder
Luther’s aCCeplanCce of this teachıng and h1s development of it. Ihe SCO-
t1sts and Ockhamists recognized that, ın the present order of 1ngs, ıt 15
charıty, love of for Hıs OW sake, 1C makes ONC pleasıng
ıt 15 charıty 1 makes aCtHONS acceptable and merT1tOr10us of
eternal 1ıfe But these LICH held that thıs 18 only of the present order:

COUuU. establısh another order 1n IC PCISON possessing charıty
WOU nNnOTL pleasıng WONL. nNnOTt merit, and WONUL. NOTL recelive
eternal lıfe, and in 1C PCTISON wıthout charıty COUu pleasıng

COU. merit, and COUuU receive eternal 1ıfe Such Oorder COU.
establıshe' Dy absolute W

ese authors therefore consıdered that there 15 COMN-

nection between charıty the ONC hand and pleasıng mernıting, and
entering eternal lıfe, the other:; this connection 15 arbitrary 'T here 15 nOt
in charıty somethıing 1C requlmres that pleased wıth 1t; being
accepted Dy in tself, 18 independent of charıty; 1t depends solely on

free dec1isi0on. Ihıs Wäds the teaching of the Scotists and
khamısts, and Luther WONUL. have read ıt Bıel’'s Commentary the
Sentences, of 1C he CODY.

"Charıty 15 equired for salvatıon NOL because of charıty s excellence Dbut
Dbecause it pleased God and Hıs MOst benign will"!®.

"Gabrielem el (Cammeracensem DCHC ad verbum memorTIter recıtare polterTal. Dıu
multumque legıt SCT1D! Occam uJus ACUMMECI anteferebat Ihomae el SCOto  v
MELANCHTHON, euvres de Luther, ıttenberg, 1546, vol Z preface; in OFTDUS
Reformatorum VI, 159 Quoted Dy VIGNAUX, Luther, Commentateur des Sentences,
Parıs, 1935,

"Quod CTZO Ccarıtas requiırıtur ad salutem NON est DIODCI perfectionem carıtatıs sed
pPropier beneplacıtum De1 el SUAC benignissımae voluntatıs  . Sentences, 1, 1 E} %. 37
NO! b; Tübıingen,
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COU. for example, make being pleasıng hım, meri1ting, and being
saved, dependent SOIT1IC other PropeITYy 1ın TS|  « Ihıs properTy, Sal|
the Scotist Paul ScriptorIis, OL.F. (c.1462-1505), COUL. an Yy posıtıve
tUty other than ON intrınsıcally evil.

"Although the habıt of charıty has been chosen by the divine wıll that
PETSON pOSsessing 1t 1S worthy of eternal lıfe, still it WONUL. possible for
God, Dy the divine absolute DOWCT, do thıs for posıtıve thıng which

NtiNnNsic morTal malıce 1S annexed"*.
ıllıam Rubiö, OLF (c.1290-after Scotist who read

Ockham, sa1d that thıs PrODEeITY COUu. an Yy virtue, such A faıth,
tempeTaNCEe, COUITASC.

us, 1f He wanted ecree it for other virtue, He could ecree that, for
example, CVETYONC possessing such virtue (Say, Taıth ÖT tempeTanCe OT

A: 1:Courage) would accepted into glory
ccordıng Robert Holcot, (<  O-1  9), amıs mMan
pOo1nts, thıs PrODEeITYy COu anı y natural aCT, such ge  g hungry
thırsty.

aCCeptL 1nto etern: ıfe anYy natur: aCTIS, such getting UNgTY,
413getting thirsty, stepping down, and

For Francıs of Meyronnes, OLF (c.1285-after Scotist, COUu.
g1ve eternal ıfe possessing an y ırtue, 0)8 anı y other quality,
spiırıtual corporeal, such being curly-haiıred.

T second dıfficulty 1s whether God could have placed other quality 0)4
virtue such passıve aCceplance has been placed in charıty and appropriated
DY 1t. SaY yCS, and NOL only In ONe that 1S N but also OMNC that 18
Ccquıired, and NOTL only in spırıtua. but also ın d  av physical ONMNGC, that, for

414example, CVETITYONC wıth curly haır would accepted into eternal ıfe

Quamquam lle habıtus quı est charıtas vına voluntate hanc condıtiıonem
quod Ns est SIC dignus [vıta eterna], tamen de poten Deı absoluta esseflt Deo
possıbıle hanc condıtiıonem 19l in Omnı ente DOSIUVO Cul NON ntriınsece est 19191

malıcıa moralıs Sentences, D: 17; übıngen, 1498, fol.
0B, S1 voluısset ordinare, de Omnı alıa potulsset ul, scılıcet, OMmMnıs

virtute, pula fıde ve]l temperantıa vel ortitudıine, informatus esset ad gloriam acceptatus.”
Sentences, 1 46, F Parıs, 1518, fol 239 vb

13 "Deus DOleSsL acceplare vitam eiternam ACLIUS naturales342  L. A. KENNEDY  God could, for example, make being pleasing to him, meriting, and being  saved, dependent on some other property in a person. This property, said  the Scotist Paul Scriptoris, O.F.M. (c.1462-1505), could be any positive en-  tity other than one intrinsically evil.  "Although the habit of charity has been chosen by the divine will So that a  person possessing it is worthy of eternal life, still it would be possible for  God, by the divine absolute power, to do this for any positive thing to which  no intrinsic moral malice is annexed"!!,  William Rubi6, O.F.M. (c.1290-after 1336), a Scotist who had read  Ockham, said that this property could be any virtue, such as faith,  temperance, Or Courage.  "Thus, if He wanted to decree it for any other virtue, He could decree that, for  example, everyone possessing such a virtue (say, faith or temperance Or  " 12‘  courage) would be accepted into glory  According to Robert Holcot, O.P. (c.1290-1349), an Ockhamist on many  points, this property could be any natural act, such as getting hungry or  thirsty.  "God can accept into eternal life any natural acts, such as getting hungry,  n13  getting thirsty, stepping down, and so on  .  For Francis of Meyronnes, O.F.M. (c.1285-after 1328), a Scotist, God could  give eternal life to anyone possessing any virtue, or any other quality,  spiritual or corporeal, such as being curly-haired.  "A second difficulty is whether God could have placed in any other quality or  virtue such passive acceptance as has been placed in charity and appropriated  by it. I say yes, and not only in one that is infused but also one that is  acquired, and not only in a spiritual but also in a physical one, So that, for  n14  .  example, everyone with curly hair would be accepted into eternal life  ! "Quamquam ille habitus qui est charitas habeat a divina voluntate hanc conditionem  quod habens eam est sic dignus [vita eterna], tamen de potentia Dei absoluta esset Deo  possibile hanc conditionem ponere in omni ente positivo cui non intrinsece est annexa  malicia moralis . . .." Sentences, I, d. 17; Tübingen, 1498, fol. 147vb.  12 "Ita, si voluisset ordinare, de omni alia [virtute] potuisset ut, scilicet, omnis tali  virtute, puta fide vel temperantia vel fortitudine, informatus esset ad gloriam acceptatus."  Sentences, I, d. 46, q. 2; Paris, 1518, fol. 239vb.  13 "Deus potest acceptare ad vitam eternam omnes actus naturales ... sicut esurire,  sitire, descendere, et huiusmodi". Sentences, I, q. 1; Lyons, 1510, F.  14 "Secunda difficultas est: si talem acceptationem passivam positam et appropriatam  Charitate potuisset Deus ponere in quacumque alia qualitate vel virtute ... Dico quod sic,  non solum infusa sed etiam acquisita, et non solum spirituali verum etiam sensibili, ut  scilicet omnis crispus acceptaretur ad vitam eternam". Sentences, I, d. 27, q. 2; Venice,  1520, fol. 69vb.Siıcut esurıre,
sıtıre, descendere, et hulusmod1”. Sentences, L, I ‚yOons, 1510,

"Secunda ICU.| est: SI lem acceptationem passıvyvam posıtam el appropriatam
charıta! potulsset Deus QUACUMIYUC alıa qualıtate vel virtute342  L. A. KENNEDY  God could, for example, make being pleasing to him, meriting, and being  saved, dependent on some other property in a person. This property, said  the Scotist Paul Scriptoris, O.F.M. (c.1462-1505), could be any positive en-  tity other than one intrinsically evil.  "Although the habit of charity has been chosen by the divine will So that a  person possessing it is worthy of eternal life, still it would be possible for  God, by the divine absolute power, to do this for any positive thing to which  no intrinsic moral malice is annexed"!!,  William Rubi6, O.F.M. (c.1290-after 1336), a Scotist who had read  Ockham, said that this property could be any virtue, such as faith,  temperance, Or Courage.  "Thus, if He wanted to decree it for any other virtue, He could decree that, for  example, everyone possessing such a virtue (say, faith or temperance Or  " 12‘  courage) would be accepted into glory  According to Robert Holcot, O.P. (c.1290-1349), an Ockhamist on many  points, this property could be any natural act, such as getting hungry or  thirsty.  "God can accept into eternal life any natural acts, such as getting hungry,  n13  getting thirsty, stepping down, and so on  .  For Francis of Meyronnes, O.F.M. (c.1285-after 1328), a Scotist, God could  give eternal life to anyone possessing any virtue, or any other quality,  spiritual or corporeal, such as being curly-haired.  "A second difficulty is whether God could have placed in any other quality or  virtue such passive acceptance as has been placed in charity and appropriated  by it. I say yes, and not only in one that is infused but also one that is  acquired, and not only in a spiritual but also in a physical one, So that, for  n14  .  example, everyone with curly hair would be accepted into eternal life  ! "Quamquam ille habitus qui est charitas habeat a divina voluntate hanc conditionem  quod habens eam est sic dignus [vita eterna], tamen de potentia Dei absoluta esset Deo  possibile hanc conditionem ponere in omni ente positivo cui non intrinsece est annexa  malicia moralis . . .." Sentences, I, d. 17; Tübingen, 1498, fol. 147vb.  12 "Ita, si voluisset ordinare, de omni alia [virtute] potuisset ut, scilicet, omnis tali  virtute, puta fide vel temperantia vel fortitudine, informatus esset ad gloriam acceptatus."  Sentences, I, d. 46, q. 2; Paris, 1518, fol. 239vb.  13 "Deus potest acceptare ad vitam eternam omnes actus naturales ... sicut esurire,  sitire, descendere, et huiusmodi". Sentences, I, q. 1; Lyons, 1510, F.  14 "Secunda difficultas est: si talem acceptationem passivam positam et appropriatam  Charitate potuisset Deus ponere in quacumque alia qualitate vel virtute ... Dico quod sic,  non solum infusa sed etiam acquisita, et non solum spirituali verum etiam sensibili, ut  scilicet omnis crispus acceptaretur ad vitam eternam". Sentences, I, d. 27, q. 2; Venice,  1520, fol. 69vb.Dico quod SIC,
NON solum infusa acquısıta, el NON solum spırıtualı CIUMM sensıbıilı, ut
scılıcet Omnıs CT1SPUS acceplareiur ad vitam eternam  ” Sentences, L 27 Z Venice,
1520, fol. 69vb.
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All these doctrines contained implicıtly, of Ockham’s
teachıng that Dy Hıs absolute W  9 COU. damn possessing
charıty and reward wıth eternal lıfe PCTISON nOoTt possessing 1t. ese doc-
trınes contained imphicitly ın this teachiıng of Ockham SinCce ıt 18 equ1-
valent makıng the sımple absence of charıty what makes peCTSON plea-
Sing capable of mer1ting, and worthy of eternal ıfe

us why G0d Cannot infuse charıty SOMECONE and yel
Ordaın efifern. puniıshment, and also why OMECOMNC ally pOSSESSINS
charıty 9(0)1 hell, Dy God’’s absolute DOWCT, and also why God CannoTL

another PDECISON, who acks charıty, into eternal llfC" 15
Thıs WAas standard teachıng aAaMONS Scotists and khamısts

The Scotist Paul Scriptor1s taught that, Dy divine absolute W  D charıty
COM compatıble wıth hatred of God!® Thıs Wäas taught also by obert
Holcot, 0.P17 Many Ockhamıists also held that charıty and mortal SIN
COUL. compatıble; for example, obert Holcot”®, John a]or
(1467-1515)® and James maın (d 1516)” TIhe Scotists 1ıcholas de
Orbellıs, OLF (d A75). and Wıllıam Rubi6“, along wıth obert
Holcot”, claımed that PCETSONS in the state of mortal SIN COU. ın
everlastıng 15S And that COU. damn OMMCONC possessing charıty
Was taught by Duns SCotus, OLF (1260-1308)“, Peter Aureolı, OLF.
(c.1280-132 Francıs of Meyronnes, O.E.M.“, ıllıam Rubiö”, Paul
Scriptoris“®, and obert Holcot”.

Martın er read SOII1IC of SCOtLUS. We do NOTL KNOW whether he

15 "Unde NON video quın Deus carıtatem alıcul possıt infundere ei tamen ordınare ad
eternam, el etiam quod alıquıs aC carıtate pDOssı 6S:!  R inferno, de

potentia De1l soluta, ei uNnum alıum ntem carıtatem acceplare ad
vitam eternam . Quaestiones Varıae, 1: In Öpera I heologıca, St. Bonaventure, 1967{f£.,
YBI. ‚] See also Reportatıio, IL, V’ 358

Sentences, L 1: Tübıingen, 1498, fol 5()va.
17 Determinationes, [  9 ‚yons, 1510,

[bıd.,
19 Sentences, I Parıs, 1519-28, fol 51vb.
20 Sentences, IL, O, E d  C“ e Parıs, 1518, fol 88& vyb
21 Sentences, } > I: Parıs, 1517 fol 5vb.T

Sentences, _ S Parıs, 1528. fol 239vb.
Determinationes, I ‚yons, 1510,
Opus xoniense, I  P 46, { I1 ‚yons, 1639, A, 253
Sentences, I’ 44, 1, 5? Rome, 1596-1605,

% Sentences, IL, Z 1? Venice, 1520, fOl. Also } Z 2 fol.
69%va-vb.

I 46, Z Parıs, 1518, fol. 2309vb See also 1, 1} @ fol
Sentences, 1, 1: übıngen, 1498, fol 5S()va.

29 Determ.  10N€S, I  9 ‚yons, 1510,
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read an Y of the Scotists have mentioned khamısts other than
ckham, Peter of 1NY, and Gabriel Biel He certainly COU. have read the
printed work of Paul Scriptoris, 1C appeared ın 1498, of Robert
Holcot, a appeared ın 1510 And he COU. have OUunNn! the SAaLI1C

teachiıng iın unusual edited DYy John Pıcard, OLF (d ore
published 1n Mılan in 1506, Thesaurus Theologorum. Thıs contaıns
selections from the wrıtungs of eighteen Francıscans, fıve Domuinicans, five
Augustinians, [W:  ®] Carmelties, and three diocesan clergy. The selectOons
follow the SITUCIUTE of eter Lombard’s Sentences, and the authors quoted

Ways arranged the Samnlc SCQUENCE. The 15 goldmine of
information anı y particular top1c ON 00ks especlally SInCe it
contaıns quotations from SOINIC authors whose works WEIC printed
elsewhere“. Luther COUu. have read ın thıs the teachıng of his
Augustinıan confrere Gregory of Rımin1 (c.1300-1358) that a_

CepL into eternal lıfe PDCTSONS aC charıty. He COUu also have SCCI] the
teachıng of Stephen Brulefer, ÖOLF. (d c.1497), that oug He NO

aCCEeDIS AaCTS nformed Dy charıty A orthy of eternal lıfe, COUuU have
elected SOTIIIC ther virtue, OT EVOIN bodily qu  1

doesn’t aCT inform Dy charıty wıth absolute, but wıth
conditioned, necessity. And He could have place that aCceplance 1n SOMe
other virtue, and eVECN 11y DTrODEeILYu3l.

All SCOMSsts and Ockhamıiısts agreed that, 4S matter of revealed
fact, has chosen charıty that 1C renders DECT SOM pleasıng
Hım, able mernit, and WO) of eternal ıfe Their speculations, they all
admiıtted, WEeEIC in the realm of what might have been, and what even NO

COM ıf wıshed What Luther Was SaYy that, Aalter of
Jact, has chosen nOoTt charıty Dut faıth 4S that 16 makes IS
pleasıng Hım and destined for eternal 1ıfe

eYy Ithe scholastıcs| love 'the BTACE that makes OMNC acceptable’, Name.-

1y, that justifies thıs they completely transfer Justification irom
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LUTHER SCHOLASTICISM 345

the word of Christ justifies n34
Luther Was the first DECTSON, the first scholastıc, teach this In oıng
he accepted the teaching that COUuU. make something other than charı-
LYy (namely, that C Justifies human 1ngs, that 1S, makes them
pleasıng and destined for eternal lıfe. And he went yon h1is
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See Luther le Lutheranisme, Tran:  N PAQUIER, III: Parıs, 1912,
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Deo N}  Q DECCalorem inquietlssimae consclentlae, satıstactıone placatum
confidere Non amabam, 1MO0 odıebam, iustum ei punıentem DECCaLOTES eumMARTIN LUTHER AND SCHOLASTICISM  345  the word of Christ justifies ...".  Luther was the first person, the first scholastic, to teach this. In so doing  he accepted the teaching that God could make something other than chari-  ty (namely, faith) that which justifies human beings, that is, makes them  pleasing to God and destined for eternal life. And he went beyond his  scholastic sources by saying that this is what God has actually done®.  Let us now see what led Luther to accept this doctine. It is well  known that he was worried about his own salvation. He agonized over it,  was tormented by the thought that he might be damned, and did not see  how he could be sure of avoiding serious sin and displeasing God. This  "dark night of the soul" lasted for a long while, but it came to an end  during the academic year 1518-19 when he had an experience in the tower  in his monastery in Wittenberg. He often spoke of it later, and especially  in the preface to the 1545 Latin edition of his works. The experience was  definitive for him, flooding him with joy. What he saw was that God justi-  fies not by faith vivified by charity but by faith alone. And he immediately  began to interpret the whole of Scripture in accordance with this insight.  Indeed, it was to become the cornerstone of his teaching.  "However I, who felt myself to be a sinner with a most troubled conscience  before God, though I lived as a faultless monk, could not trust that God was  placated by my satisfaction. I did not love, indeed I hated, this just God who  punishes sinners. I raged with a violent, confused conscience. Then I began to  understand ’God’s justice’ as that justice by which a just man lives, that is,  one based on faith. At this point I felt myself to be completely reborn, and to  have entered through the open gates of Paradise itself. Thereupon the whole of  Scripture showed me a new face straightway  n36'  Why was it that this brought Luther such joy? The answer is that it  provided him with two helps in solving his anguish over his being saved.  First, Catholic teaching, repeated in the Council of Trent, is that no one  %* Proceedings at Augsburg; ibid., v. 31, p. 271. See also The Freedom of a Christian;  ibid., v. 31, p. 366.  3 See H. DENIFLE, Luther et le Lutheranisme, trans. J. PAQUIER, III; Paris, 1912, 224.  % "Ego autem, qui me, utcunque irreprehensibilis monachus vivebam, sentirem coram  Deo esse peccatorem inquietissimae CcOonscientiae, nec mea satisfactione placatum  confidere possem. Non amabam, imo odiebam, iustum et punientem peccatores Deum ...  Furebam ita saeva et perturbata conscientia ... Ibi ’iusticiam Dei’ coepi intelligere cam  qua iustus dono Dei vivit, nempe ex fide ... Hic me prorsus renatum esse sensi, et apertis  portis in ipsum [text: ipsam] paradisum intrasse. Ibi continuo alia mihi facies totius  Scripturae apparuit". Opera Omnia, prologue, Jena, 1564, fol. Sv-6r. For the dating of the  Tower Experience see H. GRISAR, Luther, I, London, 1913, 378 and 386. See also R.  WEUENBORG, La charit& dans la premiere theologie de Luther (1509-1515), in Revue  d’ histoire eccleEsiastique, 45 (1950), 645-46.ure ita SAaCVda er pe) conscientiaMARTIN LUTHER AND SCHOLASTICISM  345  the word of Christ justifies ...".  Luther was the first person, the first scholastic, to teach this. In so doing  he accepted the teaching that God could make something other than chari-  ty (namely, faith) that which justifies human beings, that is, makes them  pleasing to God and destined for eternal life. And he went beyond his  scholastic sources by saying that this is what God has actually done®.  Let us now see what led Luther to accept this doctine. It is well  known that he was worried about his own salvation. He agonized over it,  was tormented by the thought that he might be damned, and did not see  how he could be sure of avoiding serious sin and displeasing God. This  "dark night of the soul" lasted for a long while, but it came to an end  during the academic year 1518-19 when he had an experience in the tower  in his monastery in Wittenberg. He often spoke of it later, and especially  in the preface to the 1545 Latin edition of his works. The experience was  definitive for him, flooding him with joy. What he saw was that God justi-  fies not by faith vivified by charity but by faith alone. And he immediately  began to interpret the whole of Scripture in accordance with this insight.  Indeed, it was to become the cornerstone of his teaching.  "However I, who felt myself to be a sinner with a most troubled conscience  before God, though I lived as a faultless monk, could not trust that God was  placated by my satisfaction. I did not love, indeed I hated, this just God who  punishes sinners. I raged with a violent, confused conscience. Then I began to  understand ’God’s justice’ as that justice by which a just man lives, that is,  one based on faith. At this point I felt myself to be completely reborn, and to  have entered through the open gates of Paradise itself. Thereupon the whole of  Scripture showed me a new face straightway  n36'  Why was it that this brought Luther such joy? The answer is that it  provided him with two helps in solving his anguish over his being saved.  First, Catholic teaching, repeated in the Council of Trent, is that no one  %* Proceedings at Augsburg; ibid., v. 31, p. 271. See also The Freedom of a Christian;  ibid., v. 31, p. 366.  3 See H. DENIFLE, Luther et le Lutheranisme, trans. J. PAQUIER, III; Paris, 1912, 224.  % "Ego autem, qui me, utcunque irreprehensibilis monachus vivebam, sentirem coram  Deo esse peccatorem inquietissimae CcOonscientiae, nec mea satisfactione placatum  confidere possem. Non amabam, imo odiebam, iustum et punientem peccatores Deum ...  Furebam ita saeva et perturbata conscientia ... Ibi ’iusticiam Dei’ coepi intelligere cam  qua iustus dono Dei vivit, nempe ex fide ... Hic me prorsus renatum esse sensi, et apertis  portis in ipsum [text: ipsam] paradisum intrasse. Ibi continuo alia mihi facies totius  Scripturae apparuit". Opera Omnia, prologue, Jena, 1564, fol. Sv-6r. For the dating of the  Tower Experience see H. GRISAR, Luther, I, London, 1913, 378 and 386. See also R.  WEUENBORG, La charit& dans la premiere theologie de Luther (1509-1515), in Revue  d’ histoire eccleEsiastique, 45 (1950), 645-46.Ibı "1ustic1am De1 cCoep1l intellıgere
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DOrUs in 1DSum CX 1psam | paradısum trasse. Ibı CONUNUO alıa ıhı facıes toHlus
Scripturae apparult”. ÖOpera Omnia, prologue, Jena, 1564, fol. 5v-56r. For the datıng of the
JTower Experience GRISAR, uther, I? ndon, 1913, 378 and 356 See also
9 charite dans Ia premere theologie Luther (1509-1515), In eVvuEe
d’ histoire ecclesiastique, 45 (1950) 645-46



346

Can absolutely SUT:* here that he pOSSCSSCS the love of the
MOST he Can have 15 'x.  moral” certainty.346  L. A. KENNEDY  can be absolutely sure here on earth that he possesses the love of God; the  most he can have is "moral" certainty.  "... since no one can know, with the certainty of faith which excludes all error,  that he has attained to the grace of God””. Though a person may boast that  he has trust and confidence that his sins have been forgiven, and may rely on  that trust alone, we cannot say that his sins are forgiven, or have been  n38.  forgiven  On the other hand, Luther saw, we can be quite sure that we have faith. If  faith, then, of itself justifies, we can know for sure that we are justified,  tl3at is, that we have God’s favor, and that we will go to heaven when we  die  The second help Luther found in his new teaching is that faith is  compatible with mortal sin. This was traditional Catholic teaching, of  course, though the Church held that mortal sin is incompatible with being  justified. Luther was to hold that faith is compatible with mortal sin and  that mortal sin is compatible with being justified. He could hold such a  teaching because, for him, justification is produced by God accepting a  person. It does not depend of itself on something in the soul. Thus God  could accept a person with faith alone; the person would not need to pos-  sess love of God, and could be in the state of mortal sin. God simply  would not "impute" the sin.  "I take grace here to be, properly speaking, God’s favor, as is right, and not to  be a quality in the soul, as our modern theologians have taught”. Thirdly,  one who has faith is not damned even if he sins“. Thus you see how rich a  Christian or baptized man is, who cannot lose his salvation even if he wants  to, no matter how great his sins, unless he refuses to believe*. Therefore it is  true that before Him we are always in sins ... Be a sinner and sin boldly,  but believe and rejoice in Christ even more boldly ... No sin will separate us  from the Lamb, even though we commit fornication and murder a thousand  37 n  cum nullus scire valeat, certitudine fidei cui non potest subesse falsum, se  gratiam Dei esse consecutum". Canones et Decreta ... Conciliü Tridentini, sess. 6, cap. 9;  Rome, 1564, fol. C6r.  %3 "Nemini tamen fiduciam et certitudinem remissionis peccatorum iactanti, et in ea  sola quiescenti, peccata dimitti vel dimissa esse, dicendum est". Ibid.  3 "Gratiam accipio hic proprie pro favore Dei, sicut debet, non pro qualitate anime, ut  nostri recentiores docuerunt". D. Martin Luthers Werke, Kritische Gesammtausgabe,  Weimar, 1881ff., VIII, 106, lines 10-11. See also line 20.  * "Tercio, hanc [fidem] qui habet, etiam si peccet, non damnatur". Sermo de triplici  iusticia, ibid., IL, 45, line 9.  * "Ita vides quam dives sit homo Christianus sive baptizatus, qui etiam volens non  potest perdere salutem suam quantiscunque peccatis nisi nolit credere". De captivitate  Babylonica, ibid., II, 529, lines 11-13.  % First Lecture on the Psalms, Psalm 51; in Luther’s Works, v. 10, p. 237. See also  B. A. GERRISH, Grace and Reason, Oxford, 1962, 114-15.S$SINCE OIlC KNOW, wıth the certainty of faıth which excludes CITOT,
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but lieve and reJoice Christ evVen INOTEC346  L. A. KENNEDY  can be absolutely sure here on earth that he possesses the love of God; the  most he can have is "moral" certainty.  "... since no one can know, with the certainty of faith which excludes all error,  that he has attained to the grace of God””. Though a person may boast that  he has trust and confidence that his sins have been forgiven, and may rely on  that trust alone, we cannot say that his sins are forgiven, or have been  n38.  forgiven  On the other hand, Luther saw, we can be quite sure that we have faith. If  faith, then, of itself justifies, we can know for sure that we are justified,  tl3at is, that we have God’s favor, and that we will go to heaven when we  die  The second help Luther found in his new teaching is that faith is  compatible with mortal sin. This was traditional Catholic teaching, of  course, though the Church held that mortal sin is incompatible with being  justified. Luther was to hold that faith is compatible with mortal sin and  that mortal sin is compatible with being justified. He could hold such a  teaching because, for him, justification is produced by God accepting a  person. It does not depend of itself on something in the soul. Thus God  could accept a person with faith alone; the person would not need to pos-  sess love of God, and could be in the state of mortal sin. God simply  would not "impute" the sin.  "I take grace here to be, properly speaking, God’s favor, as is right, and not to  be a quality in the soul, as our modern theologians have taught”. Thirdly,  one who has faith is not damned even if he sins“. Thus you see how rich a  Christian or baptized man is, who cannot lose his salvation even if he wants  to, no matter how great his sins, unless he refuses to believe*. Therefore it is  true that before Him we are always in sins ... Be a sinner and sin boldly,  but believe and rejoice in Christ even more boldly ... No sin will separate us  from the Lamb, even though we commit fornication and murder a thousand  37 n  cum nullus scire valeat, certitudine fidei cui non potest subesse falsum, se  gratiam Dei esse consecutum". Canones et Decreta ... Conciliü Tridentini, sess. 6, cap. 9;  Rome, 1564, fol. C6r.  %3 "Nemini tamen fiduciam et certitudinem remissionis peccatorum iactanti, et in ea  sola quiescenti, peccata dimitti vel dimissa esse, dicendum est". Ibid.  3 "Gratiam accipio hic proprie pro favore Dei, sicut debet, non pro qualitate anime, ut  nostri recentiores docuerunt". D. Martin Luthers Werke, Kritische Gesammtausgabe,  Weimar, 1881ff., VIII, 106, lines 10-11. See also line 20.  * "Tercio, hanc [fidem] qui habet, etiam si peccet, non damnatur". Sermo de triplici  iusticia, ibid., IL, 45, line 9.  * "Ita vides quam dives sit homo Christianus sive baptizatus, qui etiam volens non  potest perdere salutem suam quantiscunque peccatis nisi nolit credere". De captivitate  Babylonica, ibid., II, 529, lines 11-13.  % First Lecture on the Psalms, Psalm 51; in Luther’s Works, v. 10, p. 237. See also  B. A. GERRISH, Grace and Reason, Oxford, 1962, 114-15.No SIN wıll separate us
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mes day  43 Therefore SIN remaıns the spiritualMARTIN LUTHER AND SCHOLASTICISM  347  times a day“. Therefore sin remains in the spiritual man ... For we are not  called to ease but to a struggle against our passions, which would not be  without guilt (for they really are sins and truly damnable) if the mercy of God  did not refrain from imputing them to us"*.  It is to the credit of Paquier that he saw not only that Luther trans-  ferred from charity to faith that in the person which makes him pleasing to  God but also that Luther went further and made being in sin no obstacle to  being pleasing to God.  "He will even push these principles to their ultimate consequences. He will  thus go still further than his ancient masters. As a matter of principle, said the  Ockhamists, God could have given a natural act a supernatural merit. As a  matter of fact, says Luther, He goes one step further: He imputes the merits of  Jesus Christ to a man whose nature and will remain evil, and He calls him to  n45  heaven  .  Ozment has also shown, in an important article, that Luther was the first  one to teach that a person is justified by faith alone and that, while  justified, he remains a sinner“®,  Having formulated his new doctrine, it was necessary for Luther to  find a basis for it in Scripture and in Catholic tradition. He thought that he  had successfully done so as regards the former, but realized that it was  impossible as regards the latter. Accordingly he attacked the Pope and  General Councils and charged them with teaching error. And, to do this,  he had to interpret Scripture so as to reduce and, finally, nullify the  authority of the Pope and the Counecils.  We may now summarize the argument thus far:  1. Martin Luther was very worried about the certainty of his salvation.  2. He found the answer to this worry in his Tower Experience.  3. He taught that justification is brought about by faith alone.  4. For him, justification is acceptance by God, no intrinsic quality in a  person being absolutely necessary. God could base acceptance on any qua-  lity He wished.  5. For Luther, being justified is compatible with being in the state of  % Letter to Melanchthon, Aug. 1, 1521; in Luther’s Works, v. 48, p. 282.  #* Commentary on Romans; ibid., v. 25, p. 339.  * "I] poussera m&me ces principes A leur derni&res cons&quences; ainsi, il ira encore  plus loin que ses anciens maitres. De droit, disaient les nominalistes, Dieu pourrait donner  ä un acte naturel un merite sumaturel. De fait, dit Luther, il va plus loin encore; ä un  homme dont la nature et la volont& demeurent mauvaises, il impute les merites de  Jesus-Christ, et il l’appelle au ciel". J. PAQUIER, Dictionnaire de theologie catholique,  Paris, 1899ff., IX, 1252-53. Emphasis has been added.  % S, E. OZMENT, Homo Viator: Luther and Late Medieval Theology, in The Refor-  mation in Medieval Perspective, ed. S. E. OZMENT, Chicago, 1971, 142-54.FOor 19(0)1
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mortal SIN
SCOMNSIS and Ockhamists for LW  ®) centurlies before er taught that

jJustification 15 acceptance Dy intrınsıc quality in IS! being
absolutely NCCECSSAT Y. COu aCCeptL an Y quality He wıshed aSs
condıtion for Justification.

And, accordıng SCOUNSsts and Ockhamiısts, being Justified COU.
compatıble wıth mortal S1N; indeed, mortal SIN COuU the condıtion
makıng ONC acceptable

Luther therefore COUu have OUuUnN! ın h1is scholastıc predecessors much
of the mater1al for h1s eology of Justification. What he Was SaYy
that what these wrıters had considered poss1bilıty he considered
actually the Casec He held that Justufies human beings by faıth, NOTL

charıty; and that faıth and Justification compatıble wıth being ın the
of mortal SIN The scholastıcs he read had held that COUu. have

Justuufied uSs by faıth, and that Justihicatiıon COUu compatıble wıth being
in the state of mortal SIN

Ihıs study claıms show that Luther’s L[WO teachings concerning
Justification (that ıt 18 brought about Dy faıth alone, and that it 1s
compatıble wıth being ın the of mortal sın) OUunNn! nOTt 4S de
facto but de iure possible by dıvine absolute W  9 1n the SCOMStS
and Ockhamists the [W:  © undred VYCAaIS preceding Luther. It 15 poss1ble
that Luther Was nOL explicıtly AdWaIlcC that he Wäas followıng them ın thıs
matter, but 1t 18 unlıkely that he WONU. ever have thought of th1s doctrine
if the materials fOor 1t had nOoTt been al hand in Man y of h1s scholastıc PIC-
decessors.

One need only read the Sentences of Peter of Aılly SCC the p1t1-
ful of scholastıc phılosophy and theology iın the PTC- Reformatıon
per10d 'That such DECTSON d Peter, perhaps the leadıng eccles1iastıc of h1s
day, COUu. teach complete phılosophıc scepti1cısm ShOwSs what
eX1eNT the fideism of Scotus, and especlally of Ockham, had pervaded the
Chrıistian CONSC1lO0usSNESS. Whether fide1ısm produced the obsession wıth the
notlion of divine absolute the latter produced the former, there 15

Oou that they accompanıed ONC another and WeiC the 1e° hallmarks
of fourteenth- and fiıfteenth-century hought mong the mMan unfortunate
results of the applıcatıons of the notion of divine absolute W Was the
ON have SCCI1L. To teach that love of COU. 1Spens: wıth 1ın
the supernatural order trıvialiızes thıs love and renders the divıne plan
hıghly arbıtrary. Once thıs has been accepted ıt 18 but short Step
the prımacy of faıth

Thiıs study has pointed Out ON of the frunts of oyıng wıth the
notion of divine absolute W  9 and ıt 18 nby theır fruilts that YOU 111



SCHOLASTICIS 349
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"S1 le reformateur reellement COMPTIS, meme superficıellement, l’enseignement
gabrıelısteMARTIN LUTHER AND SCHOLASTICISM  349  know things". This notion is not, as Weijenborg asserts when dealing with  7  Gabriel Biel, a "fairly innocent" one“*  . In our contemporary technological  society it seems to be true that, once something becomes possible, sooner  or later it is done, no matter how abhorrent others may find this. The  incessant rehearsal, by Luther’s predecessors, of extreme possibilities in  the order of salvation was also bound to be followed by what others con-  sidered merely a possibility being alleged as an actuality.  London, Canada  Leonard A. KENNEDY, C.S.B.  #7 "Si le r&formateur a r&ellement compris, m&me superficiellement, 1l’enseignement  gabrieliste ... il ne pourrait que difficilement trouver du venin dans la distinction assez  innocente des deux puissances". R. WEDENBORG, La charit€ dans la premiere theologie  de Luther (1509-1515), in Revue d’histoire ecclesiastique, 45 (1950), 628.pOourraıt que dıffiıcılemen TOUver du enın dans distinction 4ASSE;
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