
THE NOT-SO-DIVIDED SELF
READING IHE CENTURY

ccordıng the conventlonal acCount, ıt 1$ the monumental ngure
of Saılnt Augustine of Hıppo who 1s responsible for the dichotomi1zatıon of
the human eing, 1vidıng the spirıt agaınst the flesh, and thus the City of
(God agaınst the Ci1ity of Man the words of OMNC omMmMenNntTtalOT,

"The Christian VIEW that the princıpal ncthon of the 1s the repression
and puniıshment of the wicked 1S al the opposite pole fifrom the Classıc.
especlally the reck conception that the of the state 15 promolte the
X00d ife and Talın and educate 1ts CIHZeENS that they Ccome g0o0d
VITtUOUS ME [ Augustine] made and clear the sharp cCleavage
between the Christian V1IEW of the ature and function of the and the

n 1C1asSsıc: doctrine
Ihıs commonplace understandıng of the Christian 16 W of polıtics 15 rela-

[W  ®) ther ideas also often ttrıbuted Augustine; negatıve VIeEW
of the body and general antı-ıntellectualısm. ıle three of these
VIEWS OUunNn! writers and thınkers gener.  Yy abelled Chris-
tıan, theıir SOUTICC mMust nOTL necessarıly construed dS5 Augustinıan, SInNCe
there 15 evidence that, al least ın the CYCS of John of Salısbury, COIMN-

1dered by h1is welfthu contemporarles the best educated INan

in nglo-Norman Europe, Augustine Was the maJor authorıity for radıcal-
1y dıfferent 16 W of polıtical ife John of alısbury’s Policraticus uUsecs

Augustine’s philosophical anthropology valıdate what 18 essentlally
Christianized classıcal 16 W of the soclety. John’s goal 1S5 NO hea-
venly Ci1ity of but practical, ordered, interdependent soclety
earth, wıth rational laws and instıtutions that COUu COTrTECTI en human

DEANE, Socıial and Political Ideas of Wa Augustine. New York, Columbıa
Un1versıty Press, 963 JTı

Augustine’s VIEWS polıtics, human alure, om and the problem of STACC, lıke all
of hıs 1deas, extremely complex, and John’s 16W of them ers irom that of Man
twentieth scholars, especlally the ıchotomy of esh and spirıt. Yet, ugustine
followed Dy Cicero and Boethius, 1s clearly the OSsL ımportant influence John’s
ought. See ILSON, Introduction l” etude saınt Augustin. Parıs, Vrıin, 949
(CCOPLESTON, 1story of Philosophy, Volume I wo, Medieval Philosoph,y, New York,
Doubleday, 1962, 83-89, and OW CSSaY, The End of Dualısm; Human
Nature in Augustine s City of od', DapDCI presented al the annual meeting of the
Northeastern Polıtical ScCIeNCE Assocıatıon, Phıladelphıia, 1984
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nature, d ell provıde for the indivıidual pursult of the hıghest
soclety where the highest COUuU achlieved the actıve 1ıfe of polı-
t1Cs. In thıs apCcCT, v1a analysıs of John’s understandıng of Augustine,
11l sShow that iın the elfth> at least, Augustine COUuU under-
sStO0d 4S valıdatıng the physıcal body and the of letters, and thus
proponent of polıtical ıfe in the WOT.
Ihe human being 15 efined Dy John of Salısbury d consisting of rational
soul and mortal flesh, nımda rationale el corruptibili”. 'Thıs under-
standıng of humankınd 1s fundamentally Augustinıian, and Was VEIY 1N-
Auential in the elaboratıon of welfth 16 W of uman
TES readıng of Augustine s iıdea of the uman PCITSON}N d elaborated 1ın the
City of G(0d wıll help IN understand how the welfth thınker
viewed polıitic 1ıfe Fundamental "Salısburian  A readıng of Augustine
15 reexamınatıon of the interdependent and harmon10us relatiıonshıp De-

the ratıonal spirıt and corruptible flesh At OUuT best and MOST perfect
neıther body alone 9(0)8 spirıt alone, Dbut rather nature 1s

oOun! in the creative ension that from the unıfication of {[WO

posing elements. Augustine elaborated h1s 16 W of human in h1s
monumental work De (’ivitate Del, in 1Cc he refutes both pagan and
heretical Op1n10ns, postulatıng 16 W that neıther spiırıt alone aASs ın
Gnostic1sm, NOT HNesh alone d in Epicurean1ısm. He argued by showing
how authorıtatıve anguage, partıcularly Scripture, OWS us speak of
humanıty interchangeably as flesh Spirıt. . he contends, call
humans {  „ for example, and then attrıbute that flesh 1deas and
oughts 1C usually aSsocClate wıth the mın then clearly, Augustine
stated, INCcAan somethıing LNOIC comprehensive than "mere" flesh

‘ Scmpture in fact does noTt usSsc the term "'Nesh” only of the DOody of earthly
mortal anımate being.... Ihere the Ur ManYy other WaYyS in

hıch ıt mDploys the meanıng of the NOUM, and aINONS these ımlieren! uUuSagcs
15 that whereby mse. that 1S, man’s natural being, 1S Often esignate
Dy flesh"*

I[OANNIS SARESBERIENSIS, Policraticus Polıic.], ( 4 WEBB, Oxford, Oxford UP,
1909, 1371 All Englısh 'ans.  ons from JOHN Frivolities of
Courtiers and Footprints of Philosophers, osep New Y ork, tagon Books,
1972, hereafter referred JOHN SALISBURY, Statesman s Book, John
DICKINSON, New York, Russell and UuSSe. 1963, referred 4S DICKINSON. Both
translators worked from ebb’s CII! edıtion, but neıther translated the entire ork.
Dıckınson nslated 00ks 4-6 and of 7 Pıke Books 1-3, and of

For the sake of Comparıson, homo anıma rationalı el mortalt,
Augustine, Serm. See also De ( ıvitate De: De Irın and
151377
DCD 147
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In analogous argument, Augustine cshowed that OUT IN> of the word
"spirıt” designate the ole uman being indicates that
spirıt and fAesh

terms, anımal spirıtual and cCarnal, illustrate the Samle figure Of speech,
that 1s the usc of for wnNnole. FOor the soul (anıma) and the flesh,

T}1C| dIC Darts of SCIV:! ndıcate the which 1S

In OUT paradısı1aca state, the elements WeIC in perfectly ordered
relationshıp. The spirıt ruled the body, nOoTt because the body Was evıl but
because, ın theır PTODCI relationshıp, the hıgher rules the lower® But
unlıke the SCVOCIC ascet1c1sm of Orıgen and the TEEC fathers, Augustine
specıfically affırms the innate goodness of the body of nN1ISs
refutation of Gnosticism. 'TIhe Deauty and natural goodness of the ordınary
WOT. includıng the body, stem from 1ts creation Dy who 1s
Ihe natural WOT. then 15 NOL eviıl, ıt 15 merely mortal Its splendor 15 of
lower order only because ıt 15 ımpermanent; ıt 1s NONEC the less real auty.
TIhe HNesh therefore the SOUTICEC of S1IN, but ıt Cannot the SOUTICE

of salvatıon eıther.
Jhose who that the evils of the soul arıse from the body AIc in

/
eITOTVL. It 1s the SINIU. soul that makes the body ubject

For Augustine, human 15 kınd of rndge between [WO dıfferent 1n of
being he 15 the rational anımal:; between the angels who entirely spiırıt
and the Deasts A entirely flesh We the pivot creation the
olmnıng together of spırıt and HNesh Furthermore, WEIC internally orde-
red at OUT creation, nOTt divided agaınst ourselves. Both elements of OUuUT

being WEIC able work together harmon10usly, the body under the control
of the spirıt, that the resultant ordered ension made human hlıte hea-
venly. human being Wäas able en]Ooy the pleasures of the SCMHNSCS

wıthout eing enslaved Dy them.
Thıs armonYy wıthın human nature Was the CONSCYUCHNCE of OUuT wiılling-
NCecSsSsS lıve accordıng Vv1s1on of what human being Was$s SUD-
pDosed The result of that willıngness Wäas that 1ved

ın paradıse that corpore. and spirıtual. TIhıs paradıse NOL
merely COTrpore. Supply the g0o0d things of the Dody wıthout also being
spiritual supply the g00d ing of the mind; NOT Was it me spirıtual for

DCD 14  S>
Ihe CONCECDL of hıerarchy of critical importance in the elfth All other

hierarchical relatıonshıps; whether natural, ecclesiastıcal, 0)4 socıal, Ya ought be
reflections of the celestial order and thus dırectly from the ınd of See L.E-
CLERCO, Spirituality of the Middle Ages. London, Burns ates, (1968) 3_3() and
UGH S AINT On the Celestial Hierarchy. New York, Harper and Row, 962

DCD 14.3
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en]Joy TOug! his inner wıthout being corporeal for hım
eNn]OYy TrOu his Outfer It Jearly g00d for the g00d of1

But Came the Fall, because 1ın Augustine’s VIeW, humans chose violate
theır OW. being In order embrace something thought better. S51n, a

Augustine Wäas the dec1isiıon dısorder ne s PITODCI and natural rela-
tionsh1ıp wıth COu only have been ollowed Dy resultant S1I0CA-
t1on of ne s relatiıonshıp wıth oneself. The CONSCYUCNCEC of the first SIN
Was the divided celf and body that Was Out of control, wıth ungovernable
appetites, and insatıable desires. Reason lost the abılıty the Dody
because 1t had lost the authorıty do the evıl aCctTt COUu. NOT have
been arrıved al ır evıl wıll had nNnOTt SONC before.'* TIhe of evıl
111 Was the desıre ex1ist completely ne’s OW (erms, wıthout refe-

other human 1ngs. Was the 1tC choose ne s  ng OW.
and ave lıke god and NOL lıke created being Thıs, Augustine,
Wäas form of vanıty, called prıde.

"Further, what Dut pride ave been the SL:  Z of evıil W1 OreOVeT,
what 18 pride but craving for IS elevatıon? FOr 1t 1S IS! elevatıon

orsake the ground in hıch the mind 0Ug roote:| and m!
grounde in neself. Thıs happens when 18 pleased wıth mself and
such OMC 1s thus pleased when he falls dWaY from that unchangeable g00d
wıth hıch he 0ug! rather ave been pleased than wıth himself. Now this
ng AWaY 18 voluntary...  nlO

The dec1ısıon [urn AaWAYV from the has CONSCYUCNCCS for us, NOT

only in OUuUT relatiıonshıp wıth but ın OW ntegrIity and authen-
t1C1ty S$SinCce

„ by turnıng mself he ende! Dy havıng less Irue being than he had when
he Wäds rooted In hım who the ghes being. Therefore leave God and

ave being in neself. 1s NOL nothing ready Dut COINC
m11being nothing

The solution thıs problem and thus the TECOVETY of self
[UT:“ 1S, 15 ell known, OUuUnNn! in the PTODCT ordering of ne’s  ’
loves. It 18 NOTL the act of loving that has moral ' but the object of
that love. Love 15 act1vıty of the 111 W.  1C lıke the rTest of 5
Wäas created and correctly dırected at OUT creatiıon. rıght 11l 1S
therefore love of object and WIONS wıll 15 love of bad ob-
ject'“. 1Irst and foremost of the g00ds towards 1C the 111 should
dırected 18 SInCe he 18 Dy definıtion, the JIhe rest of OUuT loves

DCD 14.11
DCD 1411
DCD 14.13

11 DCD 14.13
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cshould be OVEe: ın theır PTroOpCTI order. Vırtue and happıness follow from
the TECOVETY of self 1C 15 the CONSCYUCNCEC of this rıght ordering of
loves TIhe desire for happıness SPUIS us acti1on but 1s 1ın itself A SC-

quEeNCC, NnOTt end
mong Augustine s mMan contributions the hiıstory of philosophy, this
refusal aCCepL the philosophical 1v1s1on of the human being 15 surely
ON of the IMOTC important, although ın OUTI OW time overlooked Whıle
the Augustinian 1e6W acknowledges OUT inner conflict, dualıty between
fMesh and Sspirlt, iıt denıes that the only resolution the dılemma 15 1CN0-
tomizatıon. Augustine’s 16 W 1s that humans must nNnOT choose eıther
body spirıt, but mMust both, ın theır PTOPCT order, body subordinate
Spirıt, wıth the 11l mediator between them The Augustinian solution

the problem of dualısm, ıle easıly mi1isunderstood, Was able nonethe-
less provıde philosophic ase upOoN 1C medieval hınkers WEIC

ul and IC held until Descartes divıded body from mınd NCC agaln.
As oted above, for John of Salısbury, d uman being 15 a1so rational
being, anıma rationaliı el corruptibili Hıs understandıng of anımda,
however, Was undoubtedly eren from that of Augustine, Since DYy th1ıs
time the word longer had the classıcal meanıng of the vital, essential

of the soul, but rather had speciıhcally Christian sense!®.

13 n1ıs 18 VC) complex problem. FOor COomparıson, John’s discussıon of soul and
body ıIn JOHN SALISBURY, Metalogicon |=Meta.| ansl Danıel CGARRY
BERKELEY, (CALIFORNIA, 1955; Boo| ILL, Ihe soul medieval
atın 18 anıma, defined a|] the iımmortal, immaterıal of, credıted wıth
thinkıng and wiıllıng (ın classıcal Latın anımus). nAS ıt perce1ves things, soul
theır ımages ıthın itself, and iın the of retaınıng and en recallıng them, buulds

for tself SOIT of LTCAaSUTYy of the INOIY. it men revolves the images of
1ngs, there arıses imagınatıon, whiıch proceeds beyond the recollection of previous
perceptions, ashıon Dy ıts OW actıvıty, other representations sımiılar these  AA (Meta
ZUF, McGarry’s interpolatıons removed) It 15 also the vıtal essential (ın
classıcal Latın anıma). "...certamly the soul neıther Cut NOT dıvıded, neıther
chopped into pIeCESs NO asunder. Hence it 1s ımperıshable . (Meta 234) Or, the
Polıc find "Ihe soul of lıfe 15 the body’'s lıfe 15 soul  „ (PIKE. 1533) Both
elements (a and b) COMDINE: 1e6°W of the soul The {e]  s soul excludes the

and 1s immaterıal, unıque and incommensurable. It 18 subject and objec
object avıng Deen created Dy subject because, accordıng octrine,
it 1s the MOSst ımportant entity after It 1s NnOL soc1ally defined, EXCEDL in VC)
lımıted Dut ımportant SCIISC. 9  ty” for the soul cCOonsısts of the soul and has
brought the soul 1Nto being, Dut that he has brought other SOuls nto existence 15 ın
elevant TIhe incarnatıon and passıon of Christ would have taken place i{ only ON soul
had existed SAVC. TIhe question of value 15 also irrelevant, S$SINCE the soul relatıonshıp
and value COM from ecCcause souls incommensurable, the dea of equalıty 1s
elevant the medieval 1e6W of the soul In uUSC, have the
definıtion of soul, Dut it s en from thus the soc1al aspect of
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The relationshıp that ex1sts between thıs mortal body and ratıonal soul 15
0)41> of interdependence””. Despıite the fact that the body 18 because
created Dy 1fs fundamental condıtion 18 ON of inertla. 'Ihe ultımate
inertia 1S, of COUTSC, lıfelessness, but the body derıve lıfe, and thereby
aCtIvIty, from the soul.

"Fle howevVver, deriıves 1ts ıfe firom the soul, S1InNCe from other SOUTCE
the body POSSCSS 1L, being WAays quliescent Dy virtue of 1ts paralyzıng inertia
and mOVInNg only Dy virtue of the spiırıtual elemen n 15

TIhe soul, un the body, derıves 1ts ıfe ectly firom fact, wrıtes
John, "G0d 18 1ts 1f „ Moreover, paraphrasıng Augustine, John

nthe soul of ıfe 1S the NS ıfe 1S soul;
Night of soul the body dıies;

And soul 15 lost when DO: 1S BONC116

Ihe soul eeds the body nonetheless ın order act 1ın the WOT'| Both
body and soul need each other, but their relationshıp 15 hıerarchıical As 15
expressed ın the above, the body 1S related the soul d the soul 15
elated the soul 1S meant Super10T the DOdy. But, in COIMN-

trast Augustine, 1ts superlor1ty NnOTf from 1ts ımmortalıty, but rather
from the fact that 1t has certaın actıvitles of 1fs OW that independent
of the DOody.

A the soul derives 1ıfe from the fact that it actıyıtles in 1ts OW)  —
realm, undoubtedly eCE1IVES 1ts mpulse Obeys wıth complete
devotion, and acqulesces things proportion d 1t aıls respon 1t
faıls lıve417

The natural armonY between the soul and the body Was lost wıth the Fall,
1C WaSs the CONSCYUCNCEC of greed and disobedience, causıng humankınd

acquıre nowledge v1a physiıcal experlence. By implicatıon, diısorder in
the relatıon of body and soul Came from the uUse of the body rather than
the soul obtaın knowledge.

"Man tretched Out HIS hand the of owledge, atısfled his greed, and
CONLraTrYy the prom1se of the false TIEN! and in aCcCCordance wıth the
prohibıition of the ITrue God, Wäas cast down into darkness and hunger, entering
nNto eague wıth death, and makıng COvenant wıth hell He acquired the
owledge of g00d and evil by experilence (per experientiam), he made place

+ 1%In himself for manıfold m1Ssery
Wıth the lo0ss of that armony, Camle the of the body and the

the soul has dısappeared
also Meta. 3 149

15 Polic WAC 153
Polic 171 153
Polic. 17/1, 153

18 Polıc 419-420, PIKE, 406.
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obtuseness f the soul; the condıtiıon of Our human iraulty 15
SOUTICE of for us As John ın h1s introduction the
Policraticus,
A hortness of lıfe, OUT obtuseness, OUT careless indifference, and OUT
sterıile activities permit us kNnOw but lıttle; and EVECIN thıis 1S stra1ghtaway
drıven from OUT mınds Dy forgetfulness, that betrayer of owledge, that CVCOTI

119aıthless and hostiıle of INOTY
Just it 15 the PTODCI nature of the body alıve and actıve when it 15
obedient the soul and Can vitalızed Dy ıt, vitalızes the soul
that lıves perfect lıfe

"ASs 0ong therefore 4S the body 18 alıve In all 1ts parts, it 15 entirely ubject
the soul, TE IN 1ffused 197011 part part but ex1ists d ole and functhons
in each and CVETIY Dart. (G0d also takes entire pOssess10N of the soul that lıves
the perfec life, SOVCINS it and vitalizes the whole such 19| extient that

120nook OT CTa Yy eludes hım
What relevance 0€S the problem of salvatıon have for polıtic 216 The
TECOVETIY of the DCTSON from the dislocatıon of the self caused by the fall 1s
VC. ımportant for the future of polıtıcs If there 15 TECOVETY, polıtical
1ıfe 18 by definıtion If ONe Cal achleve Augustini1an reordering
of loves, then, accordıing John of Salısbury, have both Irtue in
the indivıidual and Justice ın C1vıl SOCIeTY. How 18 thıs accomplıshed?
Human freedom., human rationalıty and the of letters, wıth (J0d’s STACC,
111 OW the TECOVETIY of human nature
The significance of John’s discussıion of the relatıonshıp between the body
and the soul cshould nOT overlooked John of alısbury Wäas the Hirst
medieval polhitica. hınker develop the metaphor of the body polıtic
deser1ibe SsOcIety, and NnOTL Just the church Hiıs, ın hıs VIEW, Augustinıan
understandıng of harmon10us soul and body 1s essential for h1s ICVO-

utlonary V1s1o0N of "policratic” interdependent SOCIetYy. Of partıcular
sıgnıficance in dDC where "the [WO swords” Was the domiınant metaphor
used He the relationshıp between Urc and 9 15 the fact that in
John’s metaphor, the clergy assıgned the of the soul. 1Te1eSSs
body 1$ ectly the CONSCYUCNCE of ack of soul. By extens1ion, 1ITe1ess
.  „ polıtic 15 directly the CONSCYUCNCEC of ack of ;  SOU1ll

'”? Polic. 12, PIKE,
%® Polic /L PIKE, 1553
21 When the "soul” sappears from the metaphorıcal of the polıtıc has greal
sıgnıfıcance. hıs 15 the subject of another artıcle wrıting cComparıng the uUsSc of the
COrporale metaphor in Christine de 1san s DO0k of the Body Politic wıth John of
Salısbury’s. The COrpoTrale metaphor forms the of books four, fıve, and S1X of the
Policraticus.
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Bulldıng th1ıs fundamentally Augustinian base, John explores the PTO-
ems of freedom and rationalıty, and the role they play wıth the of
etters in the TECOVEIY of self. John of Salısbury, who elsewhere 1ın the
Policraticus acknowledges h1s intellectual debt Boethius, SCS

argument V simılar that iın the Consolatio, 1ın order cshow that
humans ave free 11l Significantly, John’’s argument 18 OUun!|
wiıthiıin the Contextfi of discussıon of soothsayıng and other Occult PTac-
tices, d Was Augustine edieval ideas about divination ounded

the inevitabıilıty of future events and ack of uman freedom. The
logical STAatus of soothsayıng 1S ımportant 1Ssue iın the Policraticus
because human decision-makıng MUSTt rational, 111 examıned
below.
In Book IL, chapter LWENLY, the. Policraticus begins 1ts discussıon of the
problem of (G0od’s omnisclence. 5oothsayers, according John of Salıs-
bury usc the fact that famılıarıty wıth natural phenomena
used ell the future. Farmers and saılors, for example, "foretell” the
weather“. ıle certain nds of prev1sıon redıble John for Ieca-

SOMNS 1C 111 explore below, the idea conceals po1son neath
the honey” by 1Imposing uDON}N thıngs

A| SOIT of fatalıty under the preiexXt of umıilıty and TE vVveTEIICE for God,
poss1ibly in fear that Hıs decrees nullıfıed unless necessity Concomıtant
of events  12

Hırst, NOW the testimonYy of hrist hımself, accordıng John, that
nowledge of SOINC events has been reserved for the Father alone. Se-
condly, the kınd of atalısm engendered by diıscern the future 1S
armiIiu human character. It MaYy ralse alse opes ead ONC des-
par. But, states the Policraticus, ıle the of events does NnOTt alter
(G0d’s foreknowledge, neıther does God’s foreknowledge annıhılate the
laws of nNnature Ihe combıiınatıon of GOod’s Omn1ısciıenNcCe and natural laws

leave the realm of human eedom VC narrowly contined Des-
pıte aAappCAaTanNcCS, free choose wıthıin thıs constricted perimeter.
Caught between God’s Omn1sclence, the laws of nature, and OUT

OW sinfulness, have only the choice SIN NOTL SIN
nso that, exerc1sing complete eedom of the will, he had the DOWCI
SIN OT 19(0)1 SIN (Itaque DECCATE el on DECCAFTE potult Merda praeditus libertate
arbitril...), for Dy harsh dispensatıon, compulsion of fate, SDUT of

and
Polıc 68, 58
Polıic 68, 58
Polic1 113, PIKE, 99
Polıc1'’113, PIKE, 99
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stipulatıon, NOT Dy fault Of Was he urge‘ SIN, and this dASs

induDitable almost of HIS will nNto death127

10 PUTrSucC goodness ctuvely 1s NOT wıthın the realm of eedom but, aASs ın
the Augustinıan position, 15 only possible a1dı by God’s STACC 1t
WOUL.

"The only sphere in which he 19(0)  < exercC1lses Teedom of wiıll 18 in that of
IN1quIity and he ses goodness only when ores and a1ded Dy the
of G0od Thus voluntarıly eaving the path of Justice he 15 led SIN and
death, wıth the result that burdened Dy the yoke of slavery he finds himself
subject the destiny of SIN and death, although this WwWas NnOL brought about DYy

1128.the chaın of fate Dut Dy the result of NISs OWI transgression
But thıs 1s cold comifort indeed, John of Salısbury acknowledged.

"Otherwise there 15 Justice that ıll condemn SINCE the blame WOU.
reco1l 1970)1 uDO! hım Dut his aker1129.

We ave prelımınary statement of the problem: Humans Must free
be Just Yet mustft have foreknowledge he Call-

nOTt And where then W caught between the miıllstones of
(G0d’s Oomn1ısciıence and h1is Justice? John addresses th1ıs troublesome 1Ssue
Dy examınıng the of Omn1sclience. 10 Oomni1ıscient IMecans have
perfect owledge that 18 complete and forget, change
h1is miınd, NOW what he does NnOL NOW.

"God’ owledge 18 the Irmrue comprehension and owledge Oof that 1S,
has been, and 15 that he knows 1s and only that, for he
1Sdaıne:« have acquaıntance wıth the false, which however, he Judges and
condemn:  „

complete Omn1ısclence ralses the perplexing problem of neCcessIity.
ıle there 15 SOMIC mutabılıty ın the knowledge of G 1S capable,
1 John of Salısbury had already descr1ibed, 1t 18 the changeability of
the object tself, NnOTL of ıt that renders ıt varıable

"God’s OWwle' therefore remaıns everywhere intact and immovaDble, and if
there De anıy varlabılı in anythıng it 1s 31 mutability due NOL much the
One who KNOWS ıt the thing known“

God’s absolute owledge, immutable and indıvisıble, because dıfficult for
OUT 1mıted mınds comprehend, 15 Dy varlıety of NamIncsS, fore-
knowledge, dısposıt1on, foresight and predestination, for example”“.
Sımply because knowledge 15 infınıte, and G0d himself lıves iın

Polic 114,
Polic 114, PIKE,

29 Polıic 114-115, PIKE,
30 Polıic 118, >
41 Polic 116, 102

Polic 118, 103
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etern1ity, there 15 neCess1ty imposed Dy h1s omn1sclence. In anguage
VE remimin1ıscent of Boethius, John of Salısbury explaıins:

Or Just 4S what SCC 1S impendıing does NOL of necessity fIrom the fact
that lt, also what NIs CYC contemplates 15 under compulsıon of
comıng DasSs ||33‘

The realm of human freedom 15 NOT 1mM1Nn1s Dy foreknowledge,
since that owledge takes place iın the eternal present.

"Ihus 1t 18 aSsSu certain that he has foreseen thıings from eternity, NOL
because time Dy 1ts Aux had wıthdrawn anythiıng from his V1S10N but because
the BaZC of who In unıversal time 15 first ın WAays COMDASSCS

34things
e John of Salısbury has shown that do have real freedom and that
(Gi0d’s Omn1scCIENCE 15 18(0)1 Incompatıble wıth h1is Justice, still ave quıite

1aITOW field of choice. Whıle choose do evıl nOL, OUT

abılıty choose do LNOIC especlally, choose the 15
STL problematıc. Ihe Augustinian CONCEDPL of STACC and 1ts dependence

goodness NnOT yel satısfactorily esolved TIThe essential uman
characteristic of I1cCason functions in the solution of these problems.
The second element that 111 help COmMpeNSale for the Tallty of human
nature 15 the abıility 1CAason The importance of IcC4SON d the foundatıon
for human owledge ın the Policraticus and the Metalogicon
Ooverestimated. ıle iın the Policraticus there 15 formal definition of
TrCason, the Metalogicon g1ves VE clear ONC, ell d extensive
discuss1ion.

eason 18 that DOWCI of the SO hıch examınes and investigates things that
make impression the SCI1ISCS OT the ntellectu35.

Reason 15 NOTL only the COrnerstone IC 15 ul OUT ICCOVEIY from the
CONSCYUCNCCS of OUuT OW. Iraulty, but also provıdes foundatıon for
abılıty discover the nature of the and thereby, the of
imself dSs ell As described In the Metalogicon:

nature, the MOST loving motner and W1SE aITaNSCI of that exX1sts, has,
I the Varlous living cCreatiures which she has Drought forth, elevate'
Dy the privilege of and distinguished hım Dy the faculty of
orme aloft, speak, DYy thıis felıcıtous hortcut, outstrip other 1ngs,
and attaın the of ITrue happiness  n36'

Polic 120, PIKE, 105
Polıic 123;

15 The Metalogicon, wriıtten 99 the d the Poliıcraticus (1 159), 18 John’s work
educatıon, In which he discusses phılosophiıcal debates, and thus eINnes hıis
term.  Sk In WaYy>S useful for understandıng of the Policraticus. Meta., GARRY,
See also

Meta., MCGARRY,
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The exercise of 1C4SON 15 essentlal the restoration of OUT human
nature It traıns the body (disciplina the needs of the soul. FOor John,
thıs trainıng 18 cruclal, NnOTL only ıfe in the clo1ister (where 1t 15 perhaps
easler) but in the WOT. where 1ts demands less V1gOTr0uS but the
immediate temptations, al least for the body, far grealerT.
'Thıs emphasıs the ımportance and goodness of the body Im
John’s hought; h1ıs IMOTC conventlonal uUuSsc of the anguage of the body
Christ’'s ın the Eucharıst and the mysticum of the urch-- and hıs
development of the body polıtic. deed, John’s Metalogicon extends the
metaphor the entire un1ıverse:

"The creatıve Trinty, the ON God, arrange the of the
unıverse that each requlres the help of the others, and they mutually COIMMN-

pensate for theır respective deficıencles, things being, speak, members
OMNe of anotner||37_

Eastern Christianıity Dy contrast, "pneumatıc-- the body 15 aX10ma-
tically It 15 Eastern Christianity, NOL the Western Augustinian Ta-

dıtıon, where the body ıt SCIVC d metaphor for deal soc1l1al inst1-
tut1on, whether church
Reason 15 ımportant NnOT only the discıplıine of the physıcal body, but the
discıplıne of the body. For example, ıt plays ma]Jor role ın

polıtıc 1ıfe Dy establishing criter1a of proof, essential ega restraint,
and in the dıscernment of polıcy alternatıves. John 1S well AWaIC of the
fragılıty of TeCaSOoN in polıtics, especlally in 1ıfe al CO One real IMNENACC

OUuT eNUOUS hold intellıgence 15 the deceptive W of Mattery.
second threat OUT rationalıty 15 the inordinate pursult of e1isure actıvıitl1es
121e CIOULU OUT judgment. Ihe per110us nature of both aCt1V1-
t1es, often normal of CO lıfe, 15 maJor theme of the Policraticus.
John considers human Teason d the IMCcans end, nNnOTL end ın tself,
and 1t 1s tool that misused misapplıed. Consequently, 1t 18
absolutely essentlal that TCAaSON applıed wiıthin the Context of the law of
nature, IC d kınd of moral plum lıne ın the makıng of
choices, sSınce John, followıng ato, defines d the wısdom and
goodness of G od38 It 1S nNOL, however, sufficıent gulde, but
rather startıng point, point d’appul

does NOL OW from principles of 0)4 duty 1s termed
alienum, 'belonging another.  „ If, d of fact, 1t 18 EVGI

employ the word alıenum
have belonged „  anyone gI'CSS that hıch wıth INOIC propriety

Meta., CGARRY,
Polıic 85, 73
Polıic 2 E}
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er thıs gentle WIt, John of Salısbury continues,
"The principles of nature binding uPDO: alıke; considerations of duty
particular indivıiduals Consequently, the dictates of duty and those of law
rent, 0Ug! obedience atural law 1s part of duty1140

Thıs 16 W of the law of and the duty of individual PEeTSONS 18 extre-

mely significant. It clearly SEIS the for the poss1bilıty of conflict
between indıvıdual duty and natural Jaw, revealıng willıngness, John’s

at least contemplate separatıon of legalıty firom moralıty, 1 M
15 dıistiınction conformable wıth INOIC conventlonal understandıng of
Augustine. Whiıle discussıon of thıs conflict later the Poli-
Craticus, ın the chapters discussıng the commonwealth and the problem of
tyrannıcıde, 1t 15 clear that thıs 18 conflict for the indıvıdual perSoN
indivıdual, nOTL iın SOIT1I1IC soclally determined role. It 15 wiıthin the Context of
self-knowledge and self-betray that the dıfferences between obedience
duty and obedience natural law indicated.
ere 15 another element, W  IC ıle NnOTt of human nature itself, 1s

gift from that, wıth TCaSON, natural law and free will, Can bring us

the Good itself. That gift 15 the "art of letters, ” the lıberal arts Thıs 15
where John of Salısbury, welfth renalssance INan, MOST clearly de-
parts, al least ın the modern VIEW, from the patrıstic per10d, and embraces

classıcal deal Yet John hımself h1s 16 W of the of etters
Augustine. In remarkable paragraph, John CONSYIYUES Augustine’s discus-
S10N of (icero and Varro A demonstrating Augustine s approval of NOW-
edge, EVECIN when HNawed Dy the absence of STACC, position John wıshed

advance.
nI myself Of the opınıon of those who eve that Cannot lıterate
wıthout owledge Of the authors (auctorum). Cop10us readıng however, Dy

INECans makes the phılosopher, SINCE It 18 STACC alone that eal w1sdom.
ence Augustine, that eacher of the church whom OMC Keeps In mınd aSs
much 4S he should, ecriticiızed Varro, and yel in Order ShOwW that he Was

ve scholarly hne ( after other remarks in which he g1ves hım
un1ıque pralse, Fiınally, Cicero himself In the DOoOk entitled Academica tesufes

HIS merI1ıts mark his words| John’s interpolatıon) easıly surpassıng
ın keenness and undoubtedly, owledge. ‚EL who Neve that

from eadıng alone, wıthout the PTFESCHICE of which illumınates, creates
and g1ves ıfe the virtues, Can attaın wisdom?"“*'

The theme of the fraılty of lıfe and of human shortcomıing 15 OMNC that DCI-
vades earlıer medieval wrıiting. Man 15 en divided agalınst
hıimself and havıng direct knowledge of ntıl the welfth CENLUTY,
whenever the 1ber. arts discussed SCC generally ONC of [WO VIEWS.

Polıic 20,
41 Polic 128-129, PIKE, 249-250 See DBDCD



READING AUGUSTINE IWELFIH CENTITURY 107

On the ON hand, the of etters MaYy dısmıssed worldly 1mpedi-
ment man s relationship wıth IThıs 15 the VIEW taken by number
of medieval writers, comiıing Ouft of the asCcCet1iCc tradıtıon exemplified by
Jerome whose fear, 4S Was revealed hım urıng SCVCIC illness, Was

that he W as INOTC "(1ceronı1an“ than Christian h1s letter Eustochium,
Jerome WwTOLE that, agged ore the judgement seat of he Wäas
asked h1s condition. He responded that he Was Christian Ou
le, Wäas the FCSDONSC, "You (iceronıan NOTL Christian: where YOUT
treasure 1S, there YOUT he:  Z 15 a1S0. ” Jerome continued

nIn the SLITESS of that TeA| hour, would ave been willing make eVen

larger promı1ses, and takıng oath uDO: h1is NamMme "Lord, ıf CVCT
nn42_POSSCSS worldly books read them agaıln, have denied YOU

Jerome taught that avo1d the temptation of etters, it Was perhaps best
1gnorant of them. Thıs ambıvalent, ıf NOL antagon1st1ic, fear of

"(iceroni1anısm“ has CONSCYUCNCEC for polıtica thought. Despite h1s
reputatiıon d moralıst and stylıst, Cicero Wäas eminently polıtical
phılosopher, ONC whose admıiratıon of the phılosopher-statesman t1es hım
into the tradıtıon of ato 1C also includes John of Salısbury. Repu-
datıon of Cicero entaıls rejection of politics and ıfe in the WOT.

W  1C ıle of the renunclatory aSCetIc1sSmM of the patrıstic
per10d, 15 ONMNC IcCason that 1stlanıty has been often characterized dASs

antı-polıtical Dy modern polıtiıca. theorists such as Rousseau. mong John
of Salısbury  S contemporarIes, thıs antı-worldly tradıtıon 15 SCECIMH MOoOST

clearly in ('istercıan ascet1Cc1Sm, Aa ın for example, the works of ernar‘ of
C'lairvaux For OUT PUuTDOSCS, however, 1t 15 essent1al NOTfe that the
prımary interpreter of Cicero, d ell 4S the sole SOUTITCE of the ideas of De
Re Publica Was Augustine.
The other tradıtıonal attıtude SCCIH Christian hınkers Was that the

of etters 1s propaedeutic. Educatıon 15 merely form of preparatıon for
Christian thought ONC Must able read in Order study the SCI1P-

Readıng should nNOL, therefore, end ın ıtself, but rather,
certaın NECCECSSATY skılls (although character formatıon moral

traınıng might also result from the discıpline of letters). Hugh of Saılnt
Victor, for example, Wäas of this 16 W.
In the works of John of Salısbury the other hand, the of etters 1s
INOTC than of edihcation. oug 1t 15 certaınly that, 1t 1s also
gıft from console uüsSs for the loss of paradıse, "fOr solace iın ITIOW,

n43.rest 1ın labor, cheerfulness 1ın DOVEITY

JEROME, Letter ustochium, (Letter 22.30 Translatıon OWwn)
43 Polıic 13
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or had inevitably perished, law dısappeared, fidelity and relıgıon itself
Trumbled, and CVOIl the DC use of anguage been lost, had NOL diıvine COMM-
mi1seratıon, offse: human Iraulty, provide: mortals wıth the owledge of
lettersn44

Thıs 1s noL however early example of the doctrine of the "fortunate „
that aAaDDCAIS ın the seventeenth CENTUTY, partıcularly in 1ılton John of
Salısbury belıeves that the punıshment for or1ıgınal SIN, 1C 15
enslaved by OUuT anımal nature, Wäas natural CONSCYUCNCE of that SIN, and
therefore nOTL punıshment properly speakıng at all, but fundamental
dımınution of humanıty. Sınce a indıvıduals aAIc NOT gullty of
orıgınal SIN because not Consent lt, added "anımalıity" 15 nNnOoTt
OUuT au therefore SaVC the gift of etters Ister OUTr ratiıonal
sıde, Compensate for (QUT 10ss, and g1ve greater dAdCCcecss the
nowledge NECCESSATY for the TECOVEIY of OUT human nature Thıs 15 EeilX
Culpa; Since John 1s absolutely certaın that WOUuU have been better off
had there been or1gıinal SIN
The of letters 15 dırected towards INan actıvitles: it OWS
"banı time and space, ‘ g1ving us COomMMmMunicatiıon wıth each other in the
form of letter wrıting terr1bly important function al time when the
sımplest Journey Wäas dıfficult and COomMMuUNICAHON Was necessarıly inter-
rupted Dy engthy per1 of isolatıon. OWS usSs know IMOTC about
ings that interesting important whether ın the past the
present.

"The pleasure of letters, agreeable In IManYy reSspeclts, IS especlally for the
1Cason that INnCONveNIıENCE due interval of time OT SPaCc 18 anıshed,
frends brought into the DICSCHCC of OMC another and atters WO
knowing do NOT remaın unknown because of theır separation 1ın time 0)4

145
The of etters provıdes us wıth dAdCCCcSsS$S classıcal and Christian works
that teach TCcason, app1y the rati1onale of proofs, and know the
law, g1v1ing examples of and bad conduct and the CONSCYUCNCCS
both the indıvıdual and soclety of OUuT dec1isi0ns. Stimulated Dy the clas-
S1CS, reflect OUT intent1ions and motives, acquiriıng self-knowledge
and cultivatıng the virtues.
The relatiıonshıp between Knowledge, SIACC, and 1C4SON 15 demonstrated by
metaphor ın the Metalogicon

"It 1S accordıingly evident that STAINMAT, which 1S the basıs TOOL of
scIlentific owledge, mplants, it WeTI®e, the seed [of virtue In natures
furrow after has eadıed the groun This seed, provide: agaın that

OlLlLC L,
OlLlLC A
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cooperating 15 present, increases in SuDstance and strength until it
becomes solıd virtue, and W in manıiıfold reSpecCIs unı 1t ctifies In g00d
works, wherefore INECIN called and actually AdIC” At the Samıe time it
18 alone hıch makes g00d For STACE MNgSs about the wI1l-
lıng and o1ng of g00d Furthermore, INOTEC than anythıng else, imparts
the aculty of wnung and speakıng COTTECHY.:. n46

TIhe of etters 15 gıft of STACC, gift 1C efused "For ıf
despised, 1t rnghtly (0)  S; eavıng the ONC who has spurned 1t CXCUSC

for complaint  H47 Next mystıical contemplatıon tself, ıt 15 the hıghest
actıvıty of the soul“®. Grace, for John, has [WO elements. It nables
the 111 accomplhısh what 1t WaSs created do in this Casec Dy of
the of letters 3C the 111 refuse. Thiıs 16 W of BTACC Can

Oun! 1ın Anselm But STACEC also has Arıstotelıan element of abıt,
CONCEDL that 15 LNOTC ulLy evelop by IThomas Aquinas the thirteenth

called "habıitual „  grace
TOM the of etters, therefore, self-knowledge, 1Cc €a
w1ısdom and happiness. Love of human knowledge, love of the arts PTO-
uüce by human beings, and delıght ın uman varıety and un1queness,
all ma]or themes ın the Policraticus. Whıle the of letters MAaY the
NeXTi Dest ing mystıical contemplatıon, "the takıng of God into the
soul,” ıt 1s NOTL replacement substitute for that aCt1v1ty, 16 15 the
hıghest of Neıther the humanıtles, art, hlıterature and phılosophy,
NOT SCVEOEN self-knowledge, 15 pursued merely for 1ts OW sake
Knowledge in the 1g of ITcCason ea self-knowledge. jäw 111 CXCI-

C1sed ın the 1g of the law of nature and of self-knowledge eal
knowledge of the and Irtue The perfection of the virtues eaı
Ww1sdom and happıness. beneficent has gıven human 1ngs the:
of etters gıve us pleasure and bring closer the owledge of
the 'The remedy for the raı of human nature 15 owledge, NOTL

merely 1ın eOTY but by 1ts everyday practice ın the Courtlier’s hlıfe Know-
edge inspıres ın nNnOT only the desıire reorder OUuT lıves, but the PTaC-
tical w1sdom NECESSATY achleve 1ıt.
John of i1sbury’s Policraticus 15 the first medieval and stanıze:
attempt reconcıle the demands of practical polıtics wıth Ceqgu
exigent moral phılosophy, the ode]l of the greal epD.  CS of (icero
and ato. Like h1s contemporarıes, John addresses 1SSUES central h1s
ADC, such d the relatiıonshıp between secular and temporal W and the
pr1macy of the contemplatıve ıfe But, in CONI{TASTI them, Dy combıinıng

Meta., MCGARRY; 65
Meta., ARRY,

% Polic.
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these problems wıth reflections how prince Courtier,
John reformulates the entire 1SsSue: How the courtier active in
polıtıc ıfe and remaın moral 1ng He 15 nabled do thıs, lıeve,
V1a h1s readıng of Augustine s City of God in WaYyS VE dıfferent from OUuT
OW

In attempting understand NOW welfth polıtıc thinker read
Augustine, what do really accomplısh? Does such act1vıty have
other than antıquarıan interest”? Is thıs merely eavesdropping ‚edıfyıng
conversatıon' through the ages? heve it something VEILY
ımportant about hıstorl10graphy. Our conventional 1e W of Augustine, IMNAaYy
in fact "MIUe, that 1S, based INOTC AaCCurate knowledge of both teXti
and CONTEXT, but 1t 18 also conventional, ın that ASICC, IMOTEC less, that
ıt 1S But if concede that another daBC thought otherwise, then

forced reexamıne assumptions and thus conventional
w1sdom. If; paraphrase John of Salısbury, in ASC, merely
Wa standıng the shoulders of g1ants, they help us SCC lıttle
farther? If OUT readıng of Augustine and John forces rethink
assumpt1ions and reformulate OUuT questions, 1f Can breathe ıfe into old
metaphors question il  < ONCS, maybe Cıvılızation, such ıt 1S, 111
Mıcker lıttle longer, untıl Augustine hoped, reach that final day

IC "rest and SCC, SCC and love, love and praise u49.
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