
AUGUS COCHRISTIANA
WORLD-HISTORICALPE

In ate I wentieth Century the Cultura sıgnıfıcance of St
Augustine’s plan and gulde for the Christian educatıon of you looms
EvVecr larger. The [CAaSON 1S the cultural impasse which COoONtemporary
mankınd 1S experlenc1ing. International conferences ake place the

ayer and other sımiılar ecologıical and Cultura problems. The
reakdown of the famıly and the mounting OSS of other Cultura values
AIC wıdely noted and discussed. But such negatıve Cultura phenomena
ın ast analysıs AdIC rooted In the educatıon 1C each ON-coming
generatıon recelves. T the values of Christian culture aTeC dısappearıng,
then it ollows hat somethıng has appene the Chrıistian educatıon
of you from ; 1} the historic Christian culture of the West has
OWEe or

In hıs general CONTeEexXT it that St Augustine’s De doctrina
christiana 1s estiine recelve renewed interest, for ıt 15 the
fountaiınhead, blueprint and gulde for teachers from g 84 thıs
Chrıistian culture has een ul nto the substance of estern
cCıviılızatiıon SInCce Augustine WTOLleEe ıt fOr hıs Cathedral School in 1pPpO
TOM tHıs prototLype it went inspıre the SITruUuCcCiure and cContent of
teaching ın multıtude of other Chrıistian chools ın the centurıies {O
COMC, untıl SOINC of hem SICW nto uniıversitates studiorum, the
Universıities 16 dıstıngu1s estern culture.

I{IHE ATURE AN PURPOSE IHE IDIF DOCITINA COCHRISTIANA

Augustine’s De doctrina christiana discusses the pastora
intention, the nature and the procedures of Christian eachıng. The
discussiıon Augustine’s recognition of wofold order of
knowledge, dıstınct both ıIn or1g1n and 1ın object, ONC the work of
natural 1Cason and the other knowledge of mysterı1es hıdden ın (GJ10d
1C from a ın dıvıne revelatıon. Augustine correlates these
[WO orders, the dıvıne revelatıon comıng from Jerusalem and the
natural humanısm comıng from Athens, In WaYy 1CcC guided
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educators In the centurıes COme*). hıs programmatıc work SUMNS

the immense achıevement of the Fathers of the Church ıIn christianızıng
the classıcal educatıon and culture of (ireece and Rome, DTOCCSS
106 led orward the hıstorıic realıty of the Christian culture of the
West The Fathers themselves Sa  - and experienced thıs chrıistianızatiıon
ASs the Conversion of the Roman Empire Christ, wıth the result hat
the earlıer Rome became the Chrıiıstian Rome of Sts Peter and
Paul*)

In thıs work Augustine CXPOSCS the educatıonal of thıs SCa

change In the onward of ciıvilızed ıfe earth, for ıt
documents the DTOCCSSCS of aflılıatıon, 4S Toynbee erms i between the
earlıer form and the comıng Chrıistian form of estern Culture
«When the moriıbund Empire fell», he wrıtes, «the ensumng ‘“interreg-
num SaVC the lıving Church opportunıty tO perform AC%ı of
creation. TIhe Church then played the part of chrysalıs Out of which
there emerged ıIn the fullness of time 11CcC  S soclety of the Samlllc specles
AS the old soclety IC had disappeared but dısappeared wıthout
carryıng AWAVY the Church In 1ts rulns ASs ıt had carrıed AWdaY the
Empıre. hus these [WO socıleties, the eiienıc and the Western,
stOood tO ONC another iın the relatıon IC ave called
Apparentation-and-Afhliation »>)

It 1S the absorbing interest and bıdıng value of the De doctrina
christiana hat it documents the pastoral intention of the Fathers of the
Church and o1VES the practical educatıonal procedures Dy which they
brought theır Chriıstian intention into cultural ealıty

rıtten Dy Augustine ASs athNolıc priest and bıshop, the De
doctrina christiana correlates VCI y posıtıvely ıth hıs fourteen early
phiılosophıcal dıalogues d layman 1C reflect the intellectua sıde ö1

TIhe recognıtion of thıs twofold order of knowledge 15 fundamental the Judaeo-
Chrıstian heritage. It constıitutes the VECILY 6ESSCIICC of the prophetic relıgıon recorded ın the

FOor the teachıng of the atholıc Church hıs poımnt, SCC the Constitution Dei
Filius of the Fırst Vatıcan Councıl, Chapter FOour, D 3015 3041, 3042, 3043

See Charles PIETRI, Roma Christiana: Recherches SUr l’Eglise de Rome, SN

organısation, politique, SN ideologie de Miltiade 1ıxXlie II- ome, Ecole
Francalse, ols 1-11, and ALFÖLDI, The Conversion of C'onstantine and agan
Rome (Oxford, At the Clarendon Press, For dıfferent perspective the SAalmll!

hıstorıcal transıtıon and realıty, N John enrYy NEWMAN, The Idea of Universit y
(London, Longmans, Green, CSD «Chrıstianıty and Letters», 217-233; 231
« Ihe stored in Jerusalem, and the gifts whiıich adıate from Athens, d1iIC made VeT

and concentrated ın Rome. hıs 18 irue matter of hıstory».
Arnold JTOYNBEE, Study of History (London, ()xford Universıity Press,

vol 1, 657
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hıs cConversion the atholıc Church*) They ave specıal
contemporary interest and relevance because of the cCurrent intense
search Westerners for theır Cultura FrOOLTS TIhey Ssupport
thıs search, furthermore, because of the wıdespread Current questionıing
of the valıdıty of the VETIY concept of Christian culture, and iındeed
CVECMN of ıts historical realıty>). The De doctrina christiana hus becomes
ısıble ASs semımnal work fOr the ContemporarYy interest in the
foundatıon of estern cıviılızatiıon.

Augustine hımself 15 the est SOUTCEC of iınformatıon the
Cıircumstances of composıtıon. Toward the end of hıs long ıfe AS

Christian wriıter, he composed hıs Retractationes, hıs OW erıtical reVIEW
of hıs works In the chronologıca order of theır pu  1catıon. «When
Ooun IN Y [078] On Christian eaching unfinıshed», he wrıtes, «{
decıded complete them rather than leave them thus and ıth
IMY reVvVIEW of the works that thereafter. Hence completed the
1r book, 2 0 had een composed tO the Passapc al I11 Z 36)
cıted from the Gospel concerning the who hid leaven IN three

of meal until the whole WAaS leavened1 13 21) also
the final book, completing the entire work ın four 00 The first three
ffer assıstance in understandıng the Scriıptures and the fourth
the WaY of communicatıng others what ave COTHC understand.DE DOCTRINA CHRISTIANA  1013  his conversion to the Catholic Church*). They have a special  contemporary interest and relevance because of the current intense  search among young Westerners for their cultural roots. They support  this search, furthermore, because of the widespread current questioning  of the validity of the very concept of a Christian culture, and indeed  even of its historical reality°). The De doctrina christiana thus becomes  visible as a seminal work for the contemporary interest in the  foundation of Western civilization.  Augustine himself is the best source of information on the  circumstances of composition. Toward the end of his long life as a  Christian writer, he composed his Retractationes, his own critical review  of his works in the chronological order of their publication. «When I  found my books On Christian Teaching unfinished», he writes, «I  decided to complete them rather than leave them thus and go on with  my review of the works that I wrote thereafter. Hence I completed the  third book, which had been composed up to the passage at III 25 (36)  cited from the Gospel concerning the woman who hid a leaven in three  measures of meal until the whole was leavened (Like 13: 21). I also added  the final book, completing the entire work in four books. The first three  offer assistance in understanding the Scriptures and the fourth concerns  the way of communicating to others what we have come to understand.  ... This work begins with the words Sunt praecepta quaedam, “There are  certammules. :» 2):  Augustine wrote these words in A.D. 426-427. For some unknown  reason, perhaps connected with the change in his life and duties when  he was ordained a bishop about thirty years earlier, only Books I and II  had been completed. He places them chronologically after the Sermo de  4) For studies of this intellectual aspect of Augustine’s conversion, see E. KEVANE,  «Christian Philosophy: The Intellectual Side of Augustine’s Conversion», in Augustinian  Studies 17 (1986), pp. 47-83, and «Augustine’s Conversion in the Perspective of Universal  History», in Proceedings: International Congress of Augustinian Studies (Rome: Sept. 15-  20, 1986), Rome, 1987, vol. I, pp. 61-87; James F. ANDERSON, St. Augustine and Being: A  Metaphysical Essay (The Hague, Martinus Nijhoff, 1965); and Goulven MADEC, «Note  sur la vision augustinienne du monde», Revue des Etudes Augustiniennes 9 (1963), pp. 139-  146.  5) See Christopher Dawson, The Historic Reality of Christian Culture (New York,  Harper, 1960). Soon after his appointment to the Chauncey Stillman Chair of Christian  Culture at Harvard University, Dawson had to suffer a gadfly attack in the weekly  Catholic press upon the very idea of «Christian» culture which he had come from  England to represent. He wrote this book as his response.  6) St. Augustine, Retractationum libri duo, II 4 (1-2); P.L. 32, 631-632. This  statement on the nature and purpose of this treatise was no doubt perfectly clear to  Augustine’s contemporaries.Thıs work begıins ıth the words unt praecepta quaedam, "There ATC

certaın rules’. »
Augustine these words ıIn 426-4777 For SOTNC unknown

TCaSON, perhaps connected ıth the change ıIn his ıfe and duties when
he Was ordaıned bıshop about thırty earlıer, only 00 and I1
had een completed. He places them chronologically after the Sermo de

For studıes of thıs intellectual aspect of Augustine’s Convers1ion, SCC KEVANE,
«Chhrıstian Phiılosophy: Ihe Intellectual Sıde of Augustine’s Conversi1on», In Augustinian
Studies (1986) 47-83, and «Augustine’s Conversion in the Perspective of Universal
Hıstory», in Proceedings: International Congress of Augustinian Studies ome Sept 7 1E
20, Rome, 1987, vol 1, 61-87; James ÄNDERSON, St Augustine and eing
Metaphysical SSAY (The ague, Martınus Nı)hoff, and Goulven MADEC, « Note
SUuT la Vis1ıOon augustinienne du monde», Revue des Etudes Augustiniennes (1963) 1 39-
146

See Chrıstopher DAWSON, The Historic Reality of Christian Culture (New York,
Harper, 00N after hıs appoıntment the auncey ıllman Chaır of Christian
Culture Harvard University, Dawson had sufler gadfly attack ın the weekly
Catholıc uDON the VELY idea of «Chrıstian» ulture which he had OIMNC from
England represent. He wrote thıs book hıs

St Augustine, Retractationum libri duo, 11 1-2) K 631-632 hıs
statement the nature and DUrpDOSC of thıs treatıse Was doubt perfectly clear
Augustine’s contemporarıes.
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christiano: apparently he Was workıng De doctrina christiana
throughout the VCar Augustine hımself bears wıtness ın hıs
Contra Faustum the publıcatıon of 00 One and Iwo al the time
of theır completion ıIn 396, and ıIn hıs Retractationes he FeVIEWS these
first {[WO 00 exactly d hıs other publıshed works®) hus the De
doctrina christiana Was publıshed ıIn [WO edıtions, the first [WO 00 ın
396, and the completed work thırty ater”)

The Purpose « Doctrina» ZE 18 Christian. The tiıtle of
Augustine’s treatıse iıllumınates ıts DUTDOSC., it 1S pratıca manual|l OT

guı1de for accomplıshıng doctrina 1C 111 be «Chrıstian » ıIn ıts
mode and quality**). What hen 1S doctrina?++*),. Cicero and

For the detaıls the Varıous dates of composiıtion and publıcation of the De
doctrina christiana In [WO edıtions, CC Joseph MARTIN, Sanctı Aureli Augustini De
doctrina christiana (Turnholti, « Praefatio», VIL-XIX «Quando lıbrı
De doctrina chrıistiana incohatı sunt ei perfect1». And Seraphinus ZARB, Chronologia
ODeErum Augustini (Romae, and 40-42 Both 306 the date of
00 One and I1wo

See ZARB, Git!; and Contra Faustum Manichaeum, AAIIL, 91: 42,
461 «Jlam In quıbusdam lıbrıs (QUOS De doctrina chrıstiana praenotavı...».

It Was not in classıcal antıquity for the 00 of larger work be
publıshed gradually, often VEr per10d of INan y See EDMONDS, /’weite Auflage
In Altertum (Leipzıg, 4-23 and 324-325, where De doctrina christiana 1S discussed.
Wıllıam Green and Joseph Martın eached thıs conclusıon ındependently for theır
critical edıtions of the OX the former for the Vienna COorpus Scriptorum Ecclesiasticorum
Latinorum, the latter for the COorpus Christianorum. (Gjreen Was the first recogniıze the
Leningrad manuscrıpt of De doctrina christiana (formerly of Corbie) which contaıns only
the Prologue and 00 One-Two wıtness the first edıtion. See hıs artıcle, «A
Fourth Century Manuscrıpt of Saınt Augustine?», Revue Benedictine (1959) 191-197
Arrıving the Sd1I1le conclusıon In the «Praefatio» of h1s edıtion, Professor Martın notes,

AIX, that he read Green’s artıcle «hac praefatıone 1am confecta».
10) Hence the importance of the fact that the tıtle Wds not added the manuscrı1pt

tradıtıon Dy others ater: it from Augustine hımself' SCC ote above.
11) The syllable «trı» ın the Latın language indıcates practical actıvıty. As

tonstrına 1S the actıvıty of the [ONSOF and Sutrına that of theP doctrina 1S the actıvıty
of the doctor, ONC who teaches. The actıve first, then the transferred passıve
9 the body of kKnowledge imparted Dy the eachımng. hus doctrina refers <«art» In
the orıgınal of makıng oıng somethiıing: In thıs it 1S the actıve practical art
by which youthful human DCISONM 1S shaped and formed toward A ıdeal of human
perfection. hus the relatıonshıp between the Latın doctrina and the Greek paldeia
becomes visıble The paideia 1S the PDTOCCSS of usıng the technai artes O0OIS for the
educatıonal formation of youth into the ıdeals of eır culture. hıs 15 the object of
Werner Jaeger’s classıc study In ree volumes, Paideia: The Ideals of Greek Culture (New
OLK, 1939, The lıberal TIS ATC O0OlISs ıke the sculptor’s chisel. hıs actıve and
formatiıve enculturatıng PITOCCSS of the paideia 15 denoted INOTEC clearly In Jaeger’s orıgınal
German tıtle. Paideia: Die Formung des griechischen Menschen. One Can SCC hat
Augustine’s treatıse has iın mınd ıt 1S the educatıonal shapıng and forming of the
Christian into the 1C  S Chrıstian culture toward which Augustine 1S orıented through h1s
Conversıion. For phılological detaıls, SCC «'The meanıng of the word ‘Doctrina’»,

KEVANE, «Augustine’s De doctrina christiana: Treatıse Christian Educatıon», In
Recherches Augustiniennes, vol (Parıs,
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Quintilian, whom Augustine naturally ollows closely in atters of
Latın make it clear that doctrina WAas the ordınary Latın
translatıon of hat rich TeEC word paideia which denotes both
educatıon DITOCCS and culture d the Outfcome of the PITOCCSS.
Quintilian speaks explicıtly of orbis Tle doctrinae, 1C the Greeks call
the Enkyklion paldeian**). In addıtion LO hıs UsSCcC of doctrina ın hıs tıtle,
Augustine has everal instances of the word throughout hıs treatise.
Always the meanıng 15 the SAalllc general OUnN! ıIn Cicero and
Quintilan: doctrina evelops and humanızes human nature A4ASs g1ven.
But NO in hI1s 1915  S Christian perspect1iVve, continumng ul the
princıples contaıned iın the phılosophıcal dialogues of hıs Convers1on,
Augustine N thıs educatıng and humanızıng PDTOCCSS d partıcıpatıng
in the work of the Church, helping hea]l and {O sanctıfy thıs Sdalllc

human nature TIhus he al the end of h1s treatıse LO the DUIDOSC
of hıs work and the meanıng of hıs tıtle ıt 1S wriıtten for PCTISONS of the
teaching apostolate 1C the Church 1S organızıng and conducting and
1iCc toward the qualitatively ı1nieren Christian culture of the
times cCOome:?).

Augustine confirms thıs meanıng of hıs tıtle In INa Yy places
throughout the treatise, as samplıng ıll cshow. It 1s «preparedDE DOCTRINA CHRISTIANA  1015  Quintilian, whom Augustine naturally follows closely in matters of  Latin usage, make it clear that doctrina was the ordinary Latin  translation of that rich Greek word paideia which denotes both  education as a process and culture as the outcome of the process.  Quintilian speaks explicitly of orbis ille doctrinae, which the Greeks call  the Enkyklion paideian*?). In addition to his use of doctrina in his title,  Augustine has several instances of the word throughout his treatise.  Always the meaning is the same general sense found in Cicero and  Quintilian: doctrina develops and humanizes human nature as given.  But now in his new Christian perspective, continuing to build on the  principles contained in the philosophical dialogues of his conversion,  Augustine sees this educating and humanizing process as participating  in the work of the Church, helping to heal and to sanctify this same  human nature. Thus he comes at the end of his treatise to the purpose  of his work and the meaning of his title: it is written for persons of the  teaching apostolate which the Church is organizing and conducting and  which opens toward the qualitatively different Christian culture of the  times to come*?3).  Augustine confirms this meaning of his title in many places  throughout the treatise, as a sampling will show. It is «prepared ... for  students ©of. the: Sacred. Book»**). Ihe Fathers of the Church :are  replacing the pagan authors in the education of youth by the study of  the Bible. «It is in all these books», Augustine declares, «that our  students, fearing God and made gentle by piety, seek to learn the will of  God»?5). It is «men of Latin speech», he says, «whose instruction is  our concern in this present treatise»*°). He states explicitly that he is  writing «for talented young students who fear God and are seeking the  happy life»17). It is important to note that Augustine has adolescent  young people in mind when writing his treatise: his purpose is the  Christian education of youth. In fact, he is concerned throughout with  two age-groups among his students of the Scriptures: the adolescents,  12) Quintilian, /nstitutio oratoria 1 10 (1); in H.E. Butler, the Loeb Classical Library  (Cambridge, MA, 1958), vol. 1, 160-161.  *>) See De doctrina christiana IV 31 (64): Qui in doctrina sana, id est christiana, non  solum sibi, sed aliis etiam laborare studet.  14) De doctrina christiana, Prooemium, 1.  #9), 2bid„. 119 .(14).  70). 1brdı 1U 110016):  17) See ibid., I1 39 (58); the beata vita is the fundamental theme of Augustine’s  philosophical dialogues at the time of his conversion. Augustine did not change his  fundamental philosophy when he became a priest and a bishop.fOr
students of the Sacred Book»+**). The Fathers of the Church AdTIC

replacıng the authors In the educatıon of you Dy the study of
the «It 1S In all these books», Augustine declares, «that OUT

students, fearıng God and made gentle by DIELY, seek learn the ıll of
(0]  » 1S of Latın speech», he Sa VYS, «whose: instruction 1s
OUT COMNCETN In hıs present treatıse»*°). He states explıcıtly that he 1S
wrıting «for talented students who fear G0od and dIC seekıng the
appYy He 1S important notfe that Augustine has adolescent

people ın mınd when wrıting hıs treatise: hıs DUFrDOSC 1S the
Chrıistian educatıon of you In fact, he 15 concerned throughout ıth
[WO dBC-SI0UDS h1is students of the Scriptures: the adolescents,

12) Quintıilian, Institutio orator1ıa (1) ın Butler, the oeb Classıcal Lıbrary
(Cambrıdge, vol K 160-161

1..$) SYee De doctrina christiana 31 64) Qui IN doctrina Sand, id es!t christiana, AON
solum SIbIi, sed alıis etiam laborare studet.

14) De doctrina christiana, Prooemium,
15) Ibid., I1 14)
16) Ibid., I1 16)
17) See IOId., I1 (58); the heata Vıta 1S the fundamental eme of Augustine’s

phılosophical dialogues the time of hıs CONversı0n. Augustine dıd not change h1s
fundamental phılosophy when he became priest and bıshop.
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A he staftes OT mplıes severa]l times, and er InenNn who ave decıded
precpare for the priesthood*®).

In general, then, Augustine’s treatıse 1S guıde for eachıing. 1S
ntended for teachers In the cContext of that immense Patrıistic proJect to

replace the ıth the study of the sacred wrıters of the
Augustine’s De doctrina christiana contaıns the guldelınes for

organızıng the teachıing, and the rules (T T' for carryıng it out ın
actual classroom practice. unt praecepta quaedam aATeC ıts openıng
words. Praecepta 18 technıcal term ın the educatıonal system of
classıcal antıquıity, enoting the rules and procedures 1C constıitute

academıc dıscıplıne 0)8 eachıing program . Augustine, famous and
recogniızed educator that he WAas, appCars be wrıting for those ıke
Bıshop Aurelıus wh WEeTIC responsıble for the plannıng of eachıng
under Chrıistian auspices and for the supervIisıon of teachers in the
emergıing Christianized socılal sıtuation*?). In thıs WAaY, the De doctrina
christiana becomes ısıble d the practical academıc instrument esigne

reform the educatıonal Ssystem of classıcal antıquıity hat ıt
COUuU mınıster LO the formatıon of Christian socılal eaders TIhus ıt
documents unıquely and concretely the educatıonal DTOCCSS 18
produced the comiıing Christian culture of the West*°)

18) Ibid., (4) and Dassım In the early chapters of Book FOour. hus the VIEWS of
Ose wh: SCC thıs treatıse speclalızed guide for the traınıng of the clergy, and those
who SCC wıder PUTrDOSC embracıng Catholıc youth and Chrıstian culture generally, Can

be reconcıled. FOr the classıc statements of ese {[WO VIEWS, SCC respectively
EGGERSDORFER, Der heilige Augustinus als Pädagoge un seiIne Bedeutung für die Geschichte
der Bildung (Freiburg, and H.1 MARROU, aın Augustine el la fin de la culture
antıque (Parıs, ere 15 rather arge lıterature of conflicting VIEWS the nature
and DUrDOSC of Augustine’s De doctrina christiana. See Christine MOHRMANN, Etudes Ur

le Latın des Chretiens Oma, vol F 358 « Few of Augustine’s works ave een
dıfferently, and often wrongly interpreted». It would beyond the present DUTrDOSC
detaıl ese VIeWS: it suflicıent leave the atter ıth Augustine’s OW cho1ıce of

tıtle and h1s statements of PUrpOSC, understandıng them in the lıght of the fundamental
philosophical proJect for the CONnversion of DETSONS and of ulture whıich 1S the unıfyıng
theme of h1s early philosophical dıalogues. The De doctrina christiana becomes fully
intellıgıble only when SCCI1 in the 1g of that profound CONversion of ONC of the MOST

powerful philosophical mınds CVOI aAaDDPCaTr the human In Irue

Augustine 1S carryıng Outft priest and bıshop charged ıth educatıonal responsıibılıties
the CONCEPDIS which anımated hıs mınd during hıs CONvers1on. The De doctrina christiana 1S
visıble already In SCIIM in the fourteen early philosophical dıalogues.

19) hus the «BUuUCSS>» of Hıll, he erms it, the effect that the De doctrina
christiana Was wrıtten «1n partıcular request from partıcular PDCISOI,
Aurelıus, bıshop of Carthage», MaYy ave general Justification, Ven ıf such «partıcular
request» cannot be documented. See HILL, « De doctrina christiana: Suggestion»,
Studia Patristica

20) Augustine had thıs educatıonal and cultural projJect ın mınd from the beginnıng
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TI1e SUMMAAaTY of the Contfient of De doctrina christiana INa Y
ıllustrate urther the PUTDOSC which Augustine has 1n mınd.

The Preface 1s remarkable document of the Patrıstic ABC, for it
bears wıtness tO the long struggle of the Fathers of the Church LO solve
the problems created for Chrıistianıty by the corrupted natural herıtage
of the Graeco-Roman palideia, NO thoroughly secularızed
culture. stirong endency ex1isted Christians tO reject the entire
heathen educatıonal SySiem. Thıs attıtude, however, Was nOoTL cshared Dy
the grea ree and Latın Chruch Fathers Augustine’s pProoemium
stands ın thıs posıtıon. The Church must make DTODCI uUsec of thıs
educatıonal herıtage. Thıs 1S the 0Ca pomnt of the afhılıatıon between

of hıs personal cConversion the Catholıic faıth It 15 the rei  S GQUUAM moliebhar of De heata
Vıla 6, which the early phılosophiıcal dıalogues ear wıtness. See KEVANE, Augustine
the Educator (Westmıinster, aryland, SWA In hıs artıcle, «'The Content and
rgument of Augustine’s e doctrina christiana», Augustiniana (1981) 165-182, theme

which he refurns ıth « Doctrina ın Augustine’s De doctrina christiana», Philosophy and
Rhetoric (1984) 98- erald Press aAarguces agaınst Hıll, Marrou and Kevane
nominatım, who, he 5SdYS, want translate doctrina Dy siıngle term, whereas ıt 15 complex
ıth four dıfferent meanıngs. hıs however 1S noTt HC  S d1scoverYy: Werner Jaeger made
ote of ıt in h1s Paideia, vol 1, V, first publıshed In 1935, and thınk all of ave een
recognIzıng ıth Jaeger the richness of the classıcal CONCEPL, the fact that it embraces both
educatıon and culture in theır fullness Press admıts, furthermore, that these meanıngs
derıve OC from another, thus seemıing negalte hıs OW thesıs that the eXpression
fractatıio scripturarum should replace doctrina the Key for interpreting the treatiıse.
Much 18 stake ın such substitution. One cshould not forget the fact that ıt Was
Augustine hımself who DaVCc thıs ©: De doctrina christiana, hıs treatıse. Nor should
the technical erms of the paldeia which abound in Augustine’s treatıse be overlooked
would rest the ‚dSCc ıth study of ese erms, « Translatio impert. Augustine’s De
doctrina christiana and the C'lassıcal paideia», Studia Patristica XIV (Berlın, Akademıe-
Verlag, 6-460, which Brix summarızes ollows iın Revue des Etudes
Augustiniennes 23 (1977) 351 «'Ihe De doctrina christiana 1$ sımple transposıtion of
the classıcal paideia. Doectrina o€es indeed ave the ota meanıng of paideia, 1S shown
by the analysıs of the terms raclare, tradere, iInstıtuere, praecepla, ılterae, doctrina, In the
Latın (lassıcal authors and ın Augustine. sımple transposıtion: cf. De doctrina
christiana 64) doctrina SU”Nd id es! christiana. hıs cultural transposıtion ZOCS
parallel ıth the translatio ImperI1l: the profane City 1 replace: Dy the Christian City,
whence the tıtle of the artıcle». Furthermore, ONeC should SC Augustine’s treatıse agaınst
the background of h1s fourteen early phılosophıcal dialogues and eIr proJect for
educatıon and ulture SCC studıes ın ote above the OCCasıon of the
commemoratıon of Augustine’s CONvers1ion. The approac of Press SCC

Augustine’s treatıise ıf it wWeTC modern exeges1s of the Scriptures, readıng the present
back into the past nstead of letting Augustine sımply speak in hıs erms and from HIS
t1imes. It 15 approach, furthermore, whiıich g1ves a1d and comfort the promoters of the
cContemporary TOM Augustine’s phılosophy of educatıon and culture, Oose
namely wh: do noLt want the adjective «C'hrıstian » modiıfy the «phılosophy»
«culture». Much 1S ost indeed when doctrina 15 removed from the interpretation of thıs
treatıse, includıng the perception of the hıstorical and cultural sıgnıfıcance and VE

unıque greatiness of Augustine the eve of unıversal hıstory
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the culture of the past and the ONC COMMEC ıIn the future: ıt the
erıtage of the Liıberal Arts*?)

Book One establıshes the DUrDOSC of educatıon 16 Christian
teachers oug ave in VIEW. Augustine’s approac 1S entirely
thoecentric, function of hıs general phılosophy of (G0od and the Soul,
the theme of hıs early dıalogues, especılally the Soliloquies. 1S
theocentrism specıfie Dy al ıIn 1DI1Ca revelatıon. Thus the
secularızed. man-centric and earthbound condıtıon of the culture
and ıts COSMIC relıgion 1S eliımınated iın 1ts Laproot Augustine ends Book
One ıth study of the place of the the and
instruments of educatıon, the general subject of 00 Iwo and ree

Book I1wo takes the erıtage of the Lıberal Arts in detaıl,
showıing teachers how theır substance ıle eavıng theır

accretions behind hus these natural arts and sclenCes become
effective instruments for educatıonal PTOCCSS hat functions in
of the DUTDOSC established In Book One The erıtage of the ıberal
discıpliınes 1S therefore preserved for continumng ıfe ın the Chrıistian
culture LO COINC ese discıplınes, includıng both rhetoric and
phılosophy, become propaideia for N6  S hıgher evel of educatıon,
the study of revealed truth from the Thıs SETISs the S for
Book Tee

Book ree 1S frequently SCCH AS modern «exeges1s» OT

«interpretation» of Scripture. But hıs 1$ read the present back into
the past and dıstort Augustine’s mınd. He 1S actually wrıting about
the uUusc of all the academıc and pedagogıcal procedures of classıcal

21) See Werner JAEGER, Early Christianity and Greek Paideia (Cambrıdge, Harvard
University Press, 7D AT «The Christians of hıgher Cultura ambıtion and
greater polıtıcal foresight COU. not follow such INass instincts; rather, they LOSC the
OCCasıon under WISe leadership, and instead of rejecting thıs culture Ouft of hand they
made SUDTEMEC effiort distinguish1018  E. KEVANE  the culture of the past and the one to come in the future: it saves the  heritage of the Liberal Arts??).  Book One establishes the purpose of education which Christian  teachers ought to have in view. Augustine’s approach is entirely  thoecentric, a function of his general philosophy of God and the Soul,  the theme of his early dialogues, especially the Soliloquies. It is a  theocentrism specified by faith in biblical revelation. Thus the  secularized, man-centric and earthbound condition of the pagan culture  and its cosmic religion is eliminated in its taproot. Augustine ends Book  One with a study of the place of the Bible among the means and  instruments of education, the general subject of Books Two and Three.  Book Two takes up the heritage of the Liberal Arts in detail,  showing teachers how to preserve their substance while leaving their  pagan accretions behind. Thus these natural arts and sciences become  effective instruments for an educational process that functions in terms  of the purpose established in Book One. The heritage of the liberal  disciplines is therefore preserved for continuing life in the Christian  culture to come. These disciplines, including both rhetoric and  philosophy, become a propaideia for a new higher level of education,  the study of God’s revealed truth from the Bible. This sets the stage for  Book Three.  Book Three is frequently seen as a modern «exegesis» Or  «interpretation» of Scripture. But this is to read the present back into  the past and to distort Augustine’s mind. He is actually writing about  the use of all the academic and pedagogical procedures of classical  21) See Werner JAEGER, Early Christianity and Greek Paideia (Cambridge, Harvard  University Press, 1961), pp. 72-73: «The Christians of higher cultural ambition and  greater political foresight could not follow such mass instincts; rather, they rose to the  occasion under a wise leadership, and instead of rejecting this culture out of hand they  made a supreme effort to distinguish ... They felt that if Christianity proved unable to  take over cultural and intellectual leadership, even its external political victory, of which  they felt certain in the long run, would be illusory. It was not enough to coin slogans and  to proclaim Christ the new pedagogue of humanity, as Clement of Alexandria had done,  and Christianity as the only true paideia. Christians had to show the formative power of  their spirit in works of superior intellectual and artistic caliber and to carry the  contemporary mind along in their enthusiasm. That new enthusiasm might become the  creative new force that was needed, but it would never achieve its goal without passing  through the severest training of hand and mind, just as the ancient Greeks had had to  learn the hard way. They had to start from the elements and then build man up  systematically. What they needed was the kind of school that would teach them that. In a  word, they had to build up a Christian paideia». This states quite precisely both the  nature and purpose of Augustine’s De doctrina christiana and its abiding relevance for  contemporary questions and problems of Western civilization.They felt that ıf Christianıty proved unable
take VeT cultural and intellectual leadershıp, vVen ıts external polıtıcal VICtOTYy, of which
they felt certaın in the long run, would be ıllusory. It WdsSs NOLT enough O1n slogans and

proclaım Christ the 1i  S pedagogue of humanıty, Clement of Alexandrıa had done,
and Christianıty the only irue paideia. Chrıistians had sShow the formatıve of
eIr spirıt In works of super10r intellectual and artıstic calıber and the
contemporary mınd along iın theır enthusıasm. hat NC  S enthusi1asm miıght become the
creative Ne'’  S force that Was needed, but ıt WOU. achıjeve ıfs goal wıthout passıng
through the severes tramnıng of hand and miıind, Just the ancıent Greeks had had
learn the hard WaYy They had from the elements and then ul INa

systematıcally. What they needed Was the kınd of school that would eaC| them that In
word, they had build Christian paideia». hıs states quıte precisely both the
naftfure and DUTDOSC of Augustine’s De doctrina christiana and 1fs abıdıng relevance fOor
contemporary questions and problems of estern cıvılızatıon.
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educatıon, especılally those of the grammatıcus, uDON 191  S object of
study, the Sacred Lıterature of the People of God, hat 18 replacıng the
litterae and of the past, Homer, Vırgıl and the test£2).
The paideia OT humanıstıc formatıon by of the classıcal lıterature
becomes accordıingly Christian paidela, Christian humanısm, 0)  $ ın
cContemporarYy termınology, Christian educatıon of you 1Cc
sustalns the Way of Lıife of the Great Commandment.

Book OUur 1S devoted the INanneT of eaching others. TIhe words
doctor and docere, teacher and teachıng, predomıinate throughout,
especılally ıIn connection ıth the first kınd of dıscourse 1C 1S PTODCI

classroom eaching. As Augustine 5SdVYS, he 1S concerned wıth
discourse and eloquence In all its forms and OCCAasS10ns.

Thus the treatise aAs ole has remarkably unılled plan of
composıtıion, summarızed VEILY exactly Dy Augustine himself in hıs
Retractationes**).

EDUCATION FOR IHE OMING CHRISTIAN CULTURE IHE WEST

In thıs ımıted ON«C Can only fier selection of
1C illustrate the immense educatıonal and cultural richness of
Augustine’s treatıse as ole

Rejection of Anti-intellectualism. In hıs prooemium Augustine
quıickly hıs PUrpDOSC and those Chrıstlans of hıs time wh

wıshed LO discard the entire educatıonal erıtage of the 1ıberal
arts and dıscıplınes. <«There dIC certaın rules for eachıng the
Scriptures», he wrıtes ın hıs openıng «and NO that treatise

them Can be prepare ıth propriety for students of the Sacred

22) See EGGERSDORFER, CH., 109-153, the replacement of Homer by
the Bıble He pomnts Outft that Augustine Was much cCONcerned defend the lıterary value
of the Sacred Scriptures precıisely because of hıs educatıonal plan The Bıshop of 1ppoO 1$
convınced hat «the 1S vVeIrYy ell suıtedDE DOCTRINA CHRISTIANA  1019  education, especially those of the grammaticus, upon a new object of  study, the Sacred Literature of the People of God, that is replacing the  litterae and auctores of the pagan past, Homer, Virgil and the rest??).  The paideia or humanistic formation by means of the classical literature  becomes accordingly a Christian paideia, a Christian humanism, or, in  contemporary terminology, a Christian education of youth which  sustains the Way of Life of the Great Commandment.  Book Four is devoted to the manner of teaching others. The words  doctor and docere, teacher and teaching, predominate throughout,  especially in connection with the first kind of discourse which is proper  to classroom teaching. As Augustine says, he is concerned with  discourse and eloquence in all its forms and occasions.  Thus the treatise as a whole has a remarkably unified plan of  composition, summarized very exactly by Augustine himself in his  Retractationes??).  EDUCATION FOR THE COMING CHRISTIAN CULTURE OF THE WEST  In this limited space one can only offer a selection of passages  which illustrate the immense educational and cultural richness of  Augustine’s treatise as a whole.  Rejection of Anti-intellectualism. In his prooemium Augustine  comes-quickly to his purpose and to those Christians of his time who  wished to discard the entire pagan educational heritage .of the liberal  arts and disciplines. «There are certain rules for teaching the  Scriptures», he writes in his opening sentence, «and I see that a treatise  on them can be prepared with propriety for students of the Sacred  22) See F.X. EGGERSDORFER, 0p. cit., pp. 109-153, on the replacement of Homer by  the Bible. He points out that Augustine was much concerned to defend the literary value  of the Sacred Scriptures precisely because of his educational plan. The Bishop of Hippo is  convinced that «the Bible is very well suited ... to occupy the central position of the  program of studies», p. 123. And H.I. MARROU, Saint Augustin et la fin..., op. cit.,  chapter V, pp. 469-503, «La Bible et les lettres de la decadence».  ?23) In his Augustine the Bishop (London, 1961), p. 405, Van Der Meer calls Book  Four «The Handbook for Preachers». This seems not quite exact: preaching is indeed one  of the forms of ecclesiastical discourse which Augustine has in mind, but not the only one.  MARROU, op. cit., p. 638, and passim, seems more comprehensively accurate regarding  Augustine’s educational and cultural intention. One must bear the early philosophical  dialogues in mind when analyzing the De doctrina christiana. It appears that Augustine  would say that Marrou understands him better. To what end a trained clergy if lay leaders  in the learned professions and in social and political callings were to lack that same basic  Christian paideia?OCCUDY the central posıtion of the
DTrOgram of studies», 17 And H.1 MARROU, an ugustin la fin E
chapter V} 469-503. «La ei les ettres de la decadence».

23) In hıs Augustine the Bishop (London, 405, Van Der Meer Ca Book
Four «'Ihe andboo for Preachers». hıs noOot quıte EeXaC preachıng 1S indeed ONC

of the forms of ecclesjastıcal discourse which Augustine has In miınd, but NnOT the only OTIC

MARROU, CI 638, and DASSIM, INOTEC comprehensıvely aCcurate regardıng
Augustine’s educatıonal and cultural intention. One must bear the early phılosophıcal
dıalogues ın mınd when analyzıng the De doctrina christiana. It AaDPCAIS that Augustine
would Sa y that Marrou understands hım better. 10 hat end traıned clergy ıf lay eaders
in the earned profess1ons and in socı1al and polıtıcal callıngs WeIiIC ack that Sal basıc
Christian paideia?
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Book, beneficıial {O hem nNOT only for eadıng explanatory works about
the but also for theır OW eachıng of the itself. AaVe
determıned embark uDON hıs systematıc treatıse concerning these
rules for the benent of those who ave the desıre and the p  V
background for thıs learnıng, provıde God OUT Lord
when wrıiting those oughts that wont tO recelve when
consıdering these atters

Before eg1n, however, it cshould ANSWECTI those who
object IN Y approach ıIn thıs matter of Christian learnıng, OT wh al
least WOU do unless placate them beforehand 'T’hese
include| those wh exult in specıial dıvine gift, oastıng that they Can

both understand and teach the Sacred Scriptures wıthout the pedagogYy
1C ave set out LO expound, and claımıng that the treatise
composing 1$ superfluous1020  E. KEVANE  Book, beneficial to them not only for reading explanatory works about  the Bible but also for their own teaching of the Bible itself. I have  determined to embark upon this systematic treatise concerning these  rules for the benefit of those who have the desire and the preparatory  background for this learning, provided God our Lord suggests to me  when writing those thoughts that I am wont to receive when  considering these matters.  Before I begin, however, it seems I should answer those who  object to my approach in this matter of Christian learning, or who at  least would do so unless we placated them beforehand  ; [These  include] those who exult in a special divine gift, boasting that they can  both understand and teach the Sacred Scriptures without the pedagogy  which I have set out to expound, and claiming that the treatise I am  composing is superfluous ... The truth is exactly to the contrary. What  is to be learned through human teaching, let each one learn without  pride, and let him who teaches others share without pride or stint what  he himself has received. Otherwise, we shall come at length, deceived by  such sophisms and this perversity of the Evil One, to the point of not  wanting even to go to church to hear the Gospel and to learn the Word  of God. We shall be unwilling to read a book ourselves, or to listen to  someone reading from a book and preaching on it. We shall expect to  be caught up to the third heaven — whether in the body or out of the body  ..., as the Apostle says, and there to hear secret words which man may  not utter (2 Cor 12: 2-5). Or we shall be expecting to see the Lord Jesus  Christ there and to hear the Gospel from him, rather than from men  here on earth. Let us guard against such extremely proud and  dangerous temptations»?*).  With this one reaches the heart of the matter regarding Augustine’s  purpose in De doctrina christiana. The rejection of doctrina christiana,  the process and methodology in the formation of Christian leaders in  favor of some imagined charismatic gift from God, or some newly  discovered natural approach as men say today, is a proud refusal to  accept the human condition, the necessity of diligent teaching and  arduous learning. The new law of grace does not dispense with this  providential law of nature, the natural heritage of education and  culture, but rather presupposes it. This is the origin of the very concept  24) De doctrina christiana, Prooemium 1-6. I have translated the passages given in  the present article from the text as edited by Joseph Martin in Corpus Christianorum 32  (Turnholt, 1962).The truth 1S exactly the con(trary. What
1S be earned through human teachıng, let each ONC learn wıthout
prıde, and let hım who teaches others chare wıthout prıde ÖT stint what
he hımself has recel1ved. Ötherwiıse, COMMEC al length, deceived by
such sophısms and thıs perversity of the Eyvıl One, the poıint of notl

wantıng CEvecn tO church hear the Gospel and LO learn the Word
of God We be unwiıllıng tO read book ourselves, ÖT lısten
OMMCONC readıng from book and preachıng it We eXDECT
be caught Ü, the third heaven whether IN the body OFr Oult of the body

A the Apostle Sa YS, and there ear secret words which Man FMAV
NOl (Z Cor 2-5) Or be expecting tO SCC the Lord Jesus
Christ there and ear the Gospel irom hım, rather than from iInen

here Chr Let us guar agaınst such extremely Drou: and
dangerous temptations»“*).

Wıth thıs ONMNC reaches the heart of the matter regardıng Augustine’s
DUTrDOSC In De doctrina christiana. The rejection of doctrina christiana,
the PTOCCSS and methodology In the formatıon of Chriıstian eaders ıIn
favor of SOTNC imagıned charısmatic gift from God, OT SOINC newly
discovered natural approac d IHNCMN Sa Y Oday, 1S prou efusal
accept the human condıtion, the necessity of ılıgent eachıng and
arduous learnıng. The 11C  S law of oe€es nOT dıspense ıth hıs
provıdential law of nature, the natural erıtage of educatıon and
culture, but rather PT'  S ıt Thıs 1 the orıgın of the VeEIYy cConcept

24) De doctrina christiana, Prooemiunum &9 ave translated the gıven in
the present artıcle from the texti edıted by Joseph Martın In COorpus Christianorum
(Turnholt,



OQ(HRISTIAN A 621

of Christian culture and the pomint where the comıing cıvılızatıon of the
West 1S aflılı1ıated ıth classıcal (ireece and Rome ın the onward
mMOovem! of the Age of the (ivılızations. Faılure SCC the
relationshıp between the apostolate of the Church and the human
PTOCCSSCS of eachıng and learnıng 1S form of intellectual prıde: hence
Augustine’s explıicıt and Stırong language al thıs poıint. Marrou analyzes
ell Augustine’s orlıentatiıon agaınst the helleniıstic pragmatısm of hıs
day and agaınst antı-ıntellectualısm in eneral. Augustine’s prooemium
1S designed CXDOSC opponents of hıs treatise who advocate the iıdea
that Christians do nOoL eed intellectual culture?): f the Christian
relıgıon Was persıst and spread», Marrou insısts, «1 ıt Was LO
continue ıts teachıng actıvıty, OT CVOIN merely ıts form of
worshıp, there Was absolute inımum of lıterary culture that it
COUu noTt do wıthout. Chrıstianıty 18 A intellectual relıgıon and Cannot

ex1ist in the context of barbarısm »* Werner Jaeger CONCHIS «Socrates
and ato that Ng conduct 1S ase knowledge of the hıghest
values noOoTt (to be) realızed ın human ıfe by INEIC subjective opınıon
and emotıon. 10 understand these values 1s the work of the hıghest Lype
of cognition possıble for the human intellect»* '). hıs 15 the 1sSsue 28

stake ın Augustine’s prooemium, it 1S the theme of Book One and ıt 15
the general cContext of De doctrina christiana 4S ole Jaeger evokes
the ateful gure of Nıetzsche, passıonately opposed Socrates and

much prophet of contemporarYy existentialıst dangers from
analogous antıi-ıntellectualıst posıtions In fundamental educatıonal
hought TOmM such consıiderations ıt becomes clear hat Book 11 of
Augustine’s treatıse, devoted the catharsıs and Christian renewal of
the sclences and discıplınes of human educatıon, 15 hıs full and etaıle‘:
AaNSWEeTI the opponents whom he has ıIn mınd ın thıs Drooemlum.

Theocentric Orientation ıthin the Studies Book One of the De
doctrina christiana 1S ucC1ı applıcatıon of St Augustine’s phiılosophy
of God the field of educatıon. exemplıfies Augustine’s
characterıistic philosophy of God AS TU Itself and hıs applıcatıon of
the Concept of educatıon and culture. TIhe eachıng profession 1S
concerned ormally wıth truth, tO be investigated and be

25) CA. H.1 MARROU, an ugustin el la fin de la culture antıque (Parıs,
pPassım and especlally « Exercıitatıo anım1>», 299-3727

26) H.1 MARROU, History of Educatiıon INn Antıiquity (New York, A,
316

27) Werner JAEGER, Paideia: The Ideals of Greek Culture (New MOrk, 1944), vol IL,
158
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communicated, a4as the medical profession 1S concerned ıth health Thıs
1S the unıfyıng theme of Augustine’s early phılosophiıcal dıalogues, and
it ıll throughout De doctrina christiana. Augustine ca (G0d
LDSUM CYSEC, indeed, exactly in the words usually assoclated ıth Thomas
Aquinas; but Augustine, inkıng always of applıcatıons in educatıon
and culture, prefers 1ın of thıs Supreme Exıistence OT Realıty AS

T1l Itself. from whom all other beings chare the existence and the
truth of theır natures In thıs Augustine 1S the ounder of Christian
Phılosophy AS 191  S kınd of phılosophy ıth ıts OW characteristic
metaphysıcs; 1t ea ırectly LO the (GGod-centered orlıentatıon ın
teaching and In lıvıng ı7 1S the theme of the De doctrina christiana.

«In thıs mortal lıfe», Augustıine wrıtes, KWC ATC aWAYV from the
Lord 2 Cor Durıing OUT Journey the WOTr 1S be used, and nOT

nJoyed, ıf want reftfurn the eavenly ome where OUT

happıness 1S be oun Thıs hat ALS Invisible nNatlure has heen
clearly perceived INn the things that have heen made (Rom 20) In other
words, must take from OUT bodıly and empora surroundıngs theır
spiırıtual and eternal meanıng»*®). Thıs estaDlıshes Augustine’s plan
and approac In educatıon. All the eachıng ın all the 1ıberal SCIENCES
and dıscıplınes 1S be «natural theology», theistic formatıon of
you T hıs 1S arge question, ONC that relates Augustine’s treatise De
doctrina christiana LO contemporarYy 1SsSues of secularısm and athe1sm“?).
hıs 18 Augustine’s first princıple of Christian humanısm and the
Chrıstian educatıon of you implementing the references tO Romans

One INa Y Sa Yy that it 15 Augustine’s basıc phılosophıcal theme, the
ascent Dper corporalia ad spiritualia, OUN! ın all h1is educatıonal writings:
SCC De MUSICA, VI, Za De ordine IL, 16, 44; Retr L, 6, the explıicıt
statement of the Bıshop of 1ppO al the end of hıs long ıfe d S

educator. He Sa  < al the Components of the curriculum A4Ss instruments
for ascending from corporeal ealıty tO the hıgher order of spırıtual
realıties. In thıs LOO0 he ulfills the aspıratiıon of aftio for the renewal of
the paideia and ıts Lıberal Arts, the technai 0)8 tools for the ascent

hıgher kınd of kKnowledge.

28) DDC 1,
29) For the general of thıs question, Dn KEVANE, Augustine the Educator

(Westmuinster, Maryland, 1964), «Index » 447 S71 rıte pertractentur; for analysıs
of the rıght understandıng and uUsSsc of the princıple of causalıty ın thıs connection, SCC

Cornelıo FABRO, «La CONOSCCIMNZA dı DiIi0 ne] concılıo Vatıcano 1», Diviınıtas (1961) $ / 9
410; and in genera|l h1s Introduzione all’ateismo mMmoderno Ome, translated by
Arthur Gibson God IN Exile (New York,
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For Augustine, educatıon must be ascent of the mınd irue

wisdom, 1sdom Itself. He intends the educatıonal erıtage of
the classıcal paideia Dy clarıfyıng and purıfyıng ıts values and goals In
the 1g of the 11C  S Christian knowledge of God and the soul. TIhe [WO
kınds of love, the [WO cıties (De Civitate Dei XIV, 28) egın {O AaDDCAaI 1n
the Confiext of the educatıon of you [WO 1n of g00d motıvate IMNCN,
hence [WO 1ın of ınkıng about (G0d 0J hıs substıitute 4S the SUDTCINC
g0o0d and value sought ın lıving Thıs depends uDON recognizıng [WO
1n of knowledge In Man, ase: upON the qualitative dıstıncetion of
matter and spirıt, and structurıng the PTOCCSS of educatıon accordingly.

Augustine Was authentic phılosopher SIınce hıs first cConversion
al 19 when he tudıed ('icero’s Hortens1us. He possessed powerfu
metaphysıcal mınd that moved easıly and habıtually from realıties
1C manıfest SOTIINNC degree of perfection lıfe. intellection, wısdom

{O the NECESSATY CONSCYUCHNCC that the qualıty therefore must exıst iın
ıtself 1ın perfect purıty and unlımıted plenıtude. hen he ascends the
concomıiıtant recognıtiıon that theır perfect realıty 1S ıIn fact God hımself,
Veritas LDSA, Deus ver1ıtas, Deus verıtatiıs. eseCconstitute the
essentıal posıtions of the central phılosophıcal dıscıplıne called
metaphysıcs. Augustine’s ınkıng correlates wıth the COININON

and natural jJjudgment of all mankınd, fact that relates doctrina
christiana potentially {O all the peoples and cultures of the ar
Augustine Was quıte of the relevance of hıs educatıonal doctrine

all the peoples and cıviılızatiıons of the earth, for he lıved and
experienced the Conversion of the Roman Empıre, federatıng all the
newly aptıze people AdSs the mandate of Jesus the Dıvıne Teacher Was

carrıed Out (see Mt 28 16-20
er hıs discussıon of (J0d and the truths of revealed relıg10n,

Augustine the values ın human lıving 1C the truths
ıllumınate. «In all these objects that ave een discussıng», he
wrıtes. KXWC find the ONCS which alone ATC be njoyed, for they ATC

changeless and eternal. er objects ATC be sed 1ın such WaY that
COIMNC the full en]Joyment of these eternal ones»7*). At thıs pomlnt In

Book One Augustine begıins h1is discussıon of the deposıt of morals
4C results from the deposıt of al For the Content of Christian
eachıng 1S the deposıt of al and morals. Hence thıs esta  1sShAes hıs
Christian humanısm: the g00ds and values chosen in the 1g of al

30) See ARRIGOU-LAGRANGE, P WE /AN COMMUN (Parıs, Q 7:
31) DDC { 20)
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gradually ul the Chriıstian WaY of ıfe wıth iıts characterıstic
qualıitative excellence. At the Oufset Augustine sStates the fundamental
princıple of Chriıstian humanısm: it ll eN]JOY only those changeless
and eternal] objects revealed Dy Chriıstian al all others ıll be sed A

toward them 1S theocentric humanısm that stands al the
opposıte pole from eıther ancılent OT modern «secular humanısm»>*).

The Chrıistian humanısm of Augustine breaks resolutely ıth the
secular humanısm of the Classıcal culturec he had COINC know

ell ın the Schools of Rhetorıic., and ıth such moral and
personal CONSCYUCNCCS iCc he descr1bes in hıs Confessions, L, 15 1L,

The best kınd of Man, the humanıstıc paradıgzm, model and ea
be used ıIn shapıng and formıing people In doctrina christiana, 111
be (Jod-centered PCTISON wh dırects hıs OVve and makes hıs value
Judgements In erms of the everlastıng ıfe of the WOT COINC Wıth
logıcal consıstency Augustine 1S layıng the phılosophıcal foundatıiıons
for Christian humanısm in educatıon.

The Purgatıion and Renewal of the Lihberal rts Havıng treated in

32) arıo0us CONCEePIS of Augustine’s humanısm AdIC be found In the lIıterature of
Augustinıan scholarshıp. References contamıng ea fOor further study of Chrıstian
humanısm In relatıon the Fathers of the Church and Augustine In partıcular nclude
the followıing, iın addıtion MARROU, aın ugustin la fin which 1S fundamental In
thıs regard: (CHAMPONIER, « Naılssance de I' humanısme chretien», Bulletin de
l’Association ude (1947) 58-96; Joseph SELLMAIR, Humanıtas Christiana : Geschichte des
christlichen Humaniısmus (Munich, Franz eorg MAIER, Augustin un das antike
Rom (Tübingen, work that suffers excessively {rom the tendency misınterpret
hIs CONversion bDy «philosophical per10d » In Augustine’s ıfe er HIS baptısm, In whıich
alone «Chrıstian humanısm » would be found, contrastıng ıth hıs later posit1ons
priest and bıshop; and ree works that do much clarıfy the Tu of the matter
Gottlieb Söhngen, Gesetz und Evangelium : ihre analoge Einheit, theologisch, philosophisch,
staatsbürgerlich (Munich, PLAGNIEUX, «Le Chretien aCe de la 101 d’apres le
De spiırıtu el ıttera de Augustin», In T’heologie In Geschichte und Gegenwart (Munich,

725-754; Hans STAFFNER, « Die Lehre des Augustinus ber das Wesen der
Erbsünde», Zeitschrift für kath Theologie (1957) 385-416 See Iso (CCLARKE,
Rhetoric Rome : Historical Survey (London, Donald CLARK, Rhetoric INn
Greco-Roman Education (New York, GWYNN. Roman Education from (icero
Quintilian (London, Iso (justave (COMBES, Saint ugustin el Ia culture classique
(Parıs, and perhaps the most urbane and comprehensively aCCurate introduction
the entire subject, RAND., Founders of the Middle Ages (New York, CSD X
New Educatıon» 218-250, ıth ıts ACCurate definıtion of the De doctrina christiana 227-8;
and «St Augustine and Dante», BA 8 For St Augustine’s OW exposıtıon of the
atter, SCC ‚DIS | 38 (TE 93. 32555373 and above a ]] De Civitate Del, Book XIX (L 41,
621-658). For Augustine, Christian humanısm 15 the regenerated and renewed Chrıstian
WaY of earthly lıving, converted God, which gradually transforms and elevates the
earthly City Dy of Christian educatıon and sacramenta] formatıon. hıs 1S the
ontexti of De doctrina christiana ole and ıts relevance the development of
mankınd in the Christian Era of human cıvılızatiıon.
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Book One of the He  S theıistıic DUrDOSC of educatıon, Augustine takes
in Book Iwo the thıs en The 1S the seit of academıiıc
dıscıplınes, the Lıberal Arts, 1cC Chrıstians hrough the CONversion
of Rome ATEC inheriting from the past In Book 1Iwo Augustine
cshows h1s teachers how SAaVC the substance of thıs erıtage ıle
eachıng these dıscıplınes in HC  S Chrıistian WaY 1C leaves behind
the dross of theır ancıent mode. Augustine 1$ showıing how
accomplısh He  S approac 1ın teaching all the arts and SCIENCES of
human culture. Thıs pomts orward the Christian West, for ıt 15
nothing else than structuriıng of 191  S kınd of educatıon, qualitatively
dıfferent from that of the secularızed Schools of eiIOTrıc of the
C(lassıcal cıvilızatiıon. hıs 1S the T[Cason why he embarke: upON hıis
proJect of the Libri disciplinarum ıIn hıs earlıer per10d of the
phılosophıcal dıalogues, and hıs 1S the [CAasSONMN for hıs purgatıon of the
curricular scCleNCES and dıscıplınes ın Book Iwo of the De doctrina
christiana. 18 the Concept of S71 rıte pertractentur In Vatıcan enzZ

and the poımlnt al 16 modern educatıon has become crucı1a|] for
the present spread of secularısm and atheism**).

In oıng thıs work upDON the Lıberal Arts Augustine has hıs CYC
upDON Sacred Scripture. CM Bıble», he writes, «has een dısseminated
throughout the earth, made known the entles for theır salvatıon
and wıdely dıffused them Dy translatıon into the Varıous
languages For those who read the desıire nothing else than
know the oughts and ıll of the Sacred Wrıters, and Dy thıs

33) Augustıine hımself SqaJ| W thıs clearly SCC, IOr example, De eivitate Dei 3085 4,
(FE 41, 629-630). FOor analysıs of the WaY Augustine Wants all the school subjects
taught, ıth part aspect of them held Iirom G0d and eclare!ı «secular», SC

MERIO, Il « De Musiıca» di gostino (Torino, 1:3  mx hat Augustine had in
mınd do for each of the currıicular discıplınes hat he actually accomplıshed iın the De
MuSsica, he hımself asser{ts ın etr 1, For the fundamentals involved, SOr Joseph
MAUSBACH, Die Ethik des hl. Augustinus (Freiburg, CSpP vol 1, « Dıe us
(cupıdıtas) als Wesen und Quelle der Sünde», 222-263, and « Dıe weltlıche Arbeıt un!
ultur», 64- For the metaphysıcal substrate, the iraces and images of G0d In hıs
creation, SCC Etienne GILSON, The Christian Philosophy of ST Augustine (New York,

18 208 FOor insıghts into Augustine’s pedagogiıcal princıiples ıIn hıs Aatter, SCC
H.1 MARROU, Saint Augustin el la fın 289-299 TIhe Quintilian Was already
clear the point In ach branch of the eachımng, teachers cshould be honestum aliquid

The Institutio Oratoria (Cambrıdge, Massachusetts, L, l7 35); they cshould
teach the pupıils both how behave ell how spea 3 1  9 CC L, 4, 20) In hıs
OW teachıing, Augustine 15 sımply consıstent theıst ıIn hI1s approach educatıon: but he
Iso regenerates and ICENCWS the earlıer Cultura. aspıratıon of mankınd In the atter FOor
general SUTVCY of the poimnt, SCC KEVANE, Augustine the Educator (Westminster,
Maryland, 1964), « Culture of the Human rts and Dısciplines», 149-186, and

442, 7 rıte pertracten(tur.
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discover the ıll of (G0d 1S OUT al of COUTISC, hat the Sacred
rıters spoke accordıng LO the Wıll of (0]  » Chriıistian educatıon,
A4AS conce1ved and planned Dy Augustine, 1S catechetical work, part
of the apostolate of the Church, for it souls. Since ıt 15 the study
of the Word of (God communicated Dy the Sacred rıters of the S
it nables the academıc student deepen h1Is knowledge of the Wıll of
(j0d gaın the aflılıatıon of the Chrıstian West the classıcal culture
1S made visıble by Augustine. The Chrıstian educatıon of you 15 not
the SAdmIllec ıng AS that of the chools ıIn the pasl; but ıt makes uUusc

of theır tools
Book 1 wo, in fact, reveals the immense Vvisıon of the Christian

times 4S ole that occupıed Augustine’s mınd AS he TEW hıs
PDrogram for Christian educatıon. 1S DTOgTam' implements the
VerYy dea of the Christian Era, the interval between the [WO cComıngs of
Christ the Lord the gathering of all the natıons and peoples nto the
supernatural unıty of the atholıc al Hıs DTrOgTFam for doctrina
christiana actually contaıns in SCIM the «Phılosophy of the Christian
Era». The phılosophy of hıstory 1$ mısconcelved when it 1S imıted
INCTIC speculatıon about abstract «meanıng of hıstory». Ihıs
meanıng 15 actually takıng place, incorporated nto irreversıble, but
concretely real, socıal PTOCCSS. Hence the ehiıcle 1$ educatıon, and the
kKey tO 1ts «philosophy» 1S doctrina. Here the basıc princıple of
Augustine’s De doctrina christiana CEMECTECS. The New Israel, the NC  S

People of God, has ıts OW seit of and ıts OW litterae be
made known ıIn translatıon all the natural peoples and
cıviılızatiıons of the earth, precısely by thıs doctrina christiana, thıs
Program of Christianiızed teachıng and learnıng. Thıs 1C  S object of
study, the 1  6, must replace Homer and those other that
have een tudied In the past In hıs WadYy the SIN of human
dıssension, symbolızed Dy the of abel, ıll be in thıs
NC  S unıty actually be achieved earth Dy doctrina christiana, the
1C  S culture of the word that 1S the Word of God

When he strıps accretions from the Vvarıous ıberal
dıscıplınes and al the Same time PTESCTIVECS the substance of each for uUs«c

iın Christian schoolıing, Augustine always has the In mınd. For the
_ ıberal rts AdIC longer be tudied entirely fOr theır OW sake, but
also for the assıstance they g1ve tO Chrıistians In theır study of Scripture.
hus the paideia of the past becomes propaideia of the

34) DDC 1L, (6)
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Chrıiıstian future. Book Iwo of Augustine’s treatıise defines the
pedagogica DTOCCSS e ıllumınates the ıfe and work of Augustine
the educator. 15 noTl Nd1vı1ıduals alone wh dIC undergoing cConversion

(J0d 4S unıversal hıstory chıfts from classıcal paganısm the
Christian Era; 1t 1S societ y such that 1$ eing converted, wıth ıts
apparatus of civılızatıon and ıts ideals of culture, ogether ıth the
educatıonal PTOCCSS that transmıts them {O the future. 1S the VEr Y
dıscıplınes of the academıc currıculum that dIC undergoing cConvers1ion,

become «Chrıstian» in both content of learnıng and method of
eachıing. WOUuU be dıfhcult exXxaggeralte the siıgnıfıcance and
importance of these words of Augustine, the «CONVversion of these
dıscıplınes {O the of the worshıp of the One (0]  » ese
words ne the greatiness of Augustine AS educator and 4S

influence uDON unıversal hıstory The De doctrina christiana 1S precısely
the NC  S ProOgram of educatıon that represents the Conversion of the
pedagogıca institution of classıcal antıquıity, wıth all ıts SCIENCES and
dıscıplınes. Thıs begets the cConversıon of culture tself, the socılal
product of INCN formed Dy these renewed and chrıistianızed curricular
instruments. The natural erıtage of mankınd, the paideia of the
classıcal past, enters thus nto the WOT of the Incarnatıon, and
potentially all the other Cultura herıtages of the natural peoples that
remaın to be gathere nto Roma Christiana, the N1C  S supernatural unıty
of al and LO be transformed by incorporatıon nto the Chrıstian
PrTrOgTamH of educatıon. One cCannotL but 1ın of Kublaı ans request
for [WO hundred scholars ın these Christianiızed Lıberal Arts LO teach
them the people of ına

The Study of the Sacred Page «Students who POSSCSS 1ıberal
educatıon», Augustine wriıtes, <«SANOU recogniıze hat all the figures of
speech, 1C the grammarılans g1ve the Tee amle ‘tropes’, ATC

sed Dy OUT Sacred rıters far INOTE frequently than ONC Can 1n OT

belıeve who 1$ noTl famılıar wıth the € havıng tudıed h1ıs lıterature
ın those other authors. Nevertheless, they who ave tudıed these
figures of speech recogniıze them eadıly In the Sacred Lıterature, and
theır knowledge helps them consıderabily in understandıng the
hıs treatıise for thıs present discıplıne, however, 15 nOoTt the MNg place

impart thıs knowledge of the Lropes, est SCCI1I be eachıng the
subject-matter PTODCTI STaMMar. admoniısh Dy all that hıs
knowledge of the fıgures of speech be acquıred, hrough the study of
STaMMMaT, but outsıde OUT present course»*°).

35) DD  e IL, 4() 61)
36) DDE IL, 40)
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Thıs «present IC he refers 1S Book ree of the De
doctrina christiana, devoted guldelınes for dırect study of the
ıtself. 18 ntiende: for teachers who dIC teachıng ırectly from the
©: usıng the sacred tex{ti for 1C  S kınd of doctrina Christian
kınd TIo enter ulYy nto Augustine’s mınd AS he prepare thıs work,
ONC must SCC hıs plan for NC  S approac In educatıon, ONC 1C ıll
uUsSsec the Sacred rıters In the choaols ASs the„ Homer and the
rest; WEIC sed ın the earlhıer classıca]l tradıtion and cıvılızation. It 18
indıspensable, ıIn understandıng the De doctrina christiana, tO ear In
mınd the dıdactic methods hat WeTC used ıIn teachıng the
$ the that the classıcal educators had ın mıiınd, the
entire of exercitationes by IC they formed the mınds and
spırıts of theır people the ea of umanıty hat SaVC the
(lassıcal cıvılızatıon 1ts charaecter and substance. Augustine 1$ wrıting
Out of hI1s unmatched of hıs tradıtion C()1: erıtage of humanısm
and educatıon, hıs padeia OT doctrina. He 1S the Chrıistian ato, and
CVECN INOTC specıfically, the iscıple of (icero.

When the replaces Homer and the9 11Cc  S Chrıstian
paideia (T doctrina must result, fully AS valı and authentic
academıc and pedagogıca PTOCCSS as that of the Schools of eiOrıc
The treatıse De doctrina christiana 1S esigne tO clarıfy the HE  S

9 identify the NC  S conitent, purıfy ql the tools and
instruments, and suggest the DTITODCI WaY of usıng the Sacred
Scriptures themselves that both the knowledge of the atholıc al
and the spırıt of al ıll result. Augustine’s (rbatise, therefore; 1S far
INOTC than INeTEC «EXEZESISY OT «book hermeneutics» as ıf it WEIC

sımply ONC part ÖT subject In currıculum. hıs 15 O read uUSagcSs and
meanıngs of the present back nto the past ST1 INOTC SCITONCOUS

approac reads the Contemporary meanıng of «Chrıstian Doctrine»
back nto the tıtle of Augustine’s work AdSs he understood ıt TIhe De
doctrina christiana somethıng larger and INOTEC sıgnıfıcant. 1S

PTOgTam of educatıon ın the of comprehensıve paideia,
esigne: for the total formatıon of Christians as such. It Was thıs that
Augustine handed Oorward ASs the blueprint for 1918  S Christian
educatıon of you hat Was function ın the Chrıistendom yvel
COMGC, ıIn chools hat WeTiIC {O be the fountainhead of the HC  < Chrıstian
ulture of the future. 1S thıs historıic realıty that 1ın Augustine’s
work AdSs educator ıth hıs posiıtiıon A the Chrıstian phılosopher of
hıstory Dar excellence. For hıs educatıonal sSystem In the De doctrina
christiana 1S the sSystem for 1C cıvılızatıon earth ca 1t
makes such City of (GJ0d concretely possıble.
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aDPCATS, therefore, that the formal object of Augustine’s treatise,
the DUrDOSC 1C actually occupıed hıs mınd when he Was wrıting, 15
perce1ved INOTEC correctly by those scholars who SCC ıt ASs practical
gulde for hat kınd of Christian educatıon j ( ®) produces Christian
culture for the clergy, indeed, but also for the alty ın all wa and
callıngs of ıfe ın soclety. The De doctrina christiana 1S the dynamıc
pedagogical instrument and pedagogıca PTOCCSS that produces that
Chriıstian culture ın PCTSONS and hat erıtage in soclety whiıich has
actually COMEC characterıze estern cıvilızatıon ın the Christian times
of unıversal hıstory sShows the inner PTOCCSS and mechanısm, tOo

speak, of that miıghty transıtıon which Came OVeCT the classıcal
cıvılızatıon when ıt eft 1ts condıtion behind and turned (10d
in the atholıc Church

Ihus the De doctrina christiana contrıbutes the intellig1ıbilıty of
hıs axıal per10d ın unıversal hıstory ın the ongomg SUCCESSION of
civılızatiıons in the recent S1X thousand of the ıfe of mankınd
earth blueprints the Chriıstian culture of the traıned and educate
leaders ın socıal posıt10ons, includıng the atholıc priesthood, indeed,
but nOoTt excludıng the other posit1ons of professional and socıal
leadershıp. Roma the Roman Empıre of the Chrıistians,
Christian culture AS hıstorıic realıty, Christendom, estern C(ivilıza-
tıon In ıts foundatıons: all of these CONCeEDPLIS represent ONC and the SAaIlc

soclal realıty, the Outfcome of the kınd of educatıonal formatıon AG
Augustine 15 plannıng.

10 perce1ve the hıstorical and cultural sıgnıfıcance of the De
doctrina christiana, ONMNC mMust ponder the SuCCessionNn of Cultura ıfe in
thıs relatıvely recent «Age of the Civilızations», 4S Toynbee lt37)
Perspectives upON human hıstory ave een enlarge greatiy Dy the
recent discovery of the relatıvely long per10d of prehistory before the
invention of wrıting and the development of the CIty al about 4000
TOom thıs pomt human lıfe thıs planet has een characterized Dy
SUCCESSION of civilizations OT cultures, uUsS«Cc modern termınology,
OT of empires, UuUsc that of antıquıty. When the Roman Empıre turned

God in the atholıc Church, qualitative change CaIimInc VeT cıvilızed
lıfe, the change from the COSmMIC relıgıon of paganısm, inherıted from

37) See ote 5 above.
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the long miıllennı1a of prehıistoric trıbal and village lıfe, LO the revealed
relıgıon and its transcendent God inherıted from Jerusalem.

Augustine stands In thıs change noTt only wıtness but 4S

He hımself analyzes thıs causal factor in h1s De doctrina
christiana. 1t 1S the educatıonal applıcatıon of hıs He  S Chrıstian
phılosophy, orn in hıs mınd AS part of hıs CONversion the God of
Revelatıon, hıs OW professional fıeld, that of rhetor concerned
ıth eachıng the Lıberal rts He continues the eachıng of them.
indeed, but NO iın relatıonshıp the Sacred 00 of the rather
than the works of the authors. The Outcome 1S eachıng of
thıs human erıtage of the 1beral dıscıplınes ın 1919  S WaYy 1Cs
eals and elevates the substance of the culture comıng from the (jraeco-
Roman past, IC ıtself rested upDON hat of Persıa, Z2yp and
Babylon

hus ın hıs CONtemporary «  ge of the (Civiılızations» Augustine
Occuples key posıtıon. Hıs greatiness upON the of unıversal
hıstory begıns become visıble For the qualıity of human Cultura ıfe
OWS or from the kınd of formal educatıon IC ıts eaders recelve
in the per10d of theır you  u enculturatıon. When Augustine installed
h1is 191  S Chrıstian phılosophy explicıtly ın place A the seventh of the
Lıberal Arts, he Hected that reform and enewal of educatıon and
culture 1C atio and Cicero had 1ın mınd but COUuU NnOT rıng nto
socı1a] realıty. Augustine, theır iscıple AS ell d Ollower of Chriıst,
dıd TIhe historıic realıty of Christian culture stands In wıtness the

of historıical SUCCESSION d mountaın stands
landscape. The$ the DIOCCSS, the 1dactlıc approac and DIOSTAaM,
dIC be found in hıs De doctrina christiana.

ere 15 another dımensıon of Augustine’s greatness and
contemporary relevance 1C thıs work bears wıtness. provıdes
nOTt only understandıng of the transıtıon from classıcal paganısm LO
the Chrıistian culture of the Chrıstian tımes, but also nsıght nto the
possı1ıbılıty of urther SUuCCess1oN of empıire, in Casec thıs kınd of
Christian lıvıng In the populatıon of the Christian Roman Empıre and
thıs kınd of educatıon of ıts leaders, whether clergy ()%: alty, should
falter In such CaSC, another SUCCesSsSION In the Age of the Civılızations,

matter beyond the present’ WOUuU be takıng aCce
38) hıs NC  S translatio Iimper1l 1$ of COUTSC longer somethıng hypothetical, but

rather cultural fact whiıich has een growing throughout the SO-Calle' «modern» per10d
of hıstory Since eLirarc. and whiıich has become aCcCute In the present century of the WOT
WAalIs It has ıts OW' ever-growing lıterature, in which La subversion du Christianisme
(Parıs, Seuıl, by the French soclal sclentist Jacques ELLUL, MaYy stand



031OHRISTIANA

par from such future developments in the Age of the
Civılızations, the De doctrina christiana 1S the work 1C reflects in
pecıal WaY hat Augustine Was throughout hıs lıfe, Augustinus rhetor.

clımaxes the Patrıstic Age, completing the cultural Victory of the
Martyrs OVeT the ancıent secular humanısm. It the WaY
the Christian cıvılızatıon of the estern WOT 16 Was LO COIINC In
thıs treatıse Augustine states ully and in practical WaYy hat hıs 191  S

plan Was, hat re:  S qUAM moliebar, that 3i°  S and safe WdY for you
walk, hat Came hıs mınd d part of hıs personal cConversion
God: St Patrıck and hıs Companı1ons, it has een sald, entered
reland ıth the ın ONC hand and Augustine’s De doctrina
christiana ıIn the other One Cal SaYy the SdadIllc for provınce of the
Roman West

WAas miıghty even indeed In the ongomg flow of the Age of the
Civılızations when mper1a Rome ıth ıts classıcal culture turned AaWAaVY
from the COSMIC relıgıon of the ancıent pantheısm and turned LO the
transcendent God of the Hebrew Revelatıon. In o1ıng > furthermore,
ıt ear the proclamatıon and accepted the eaching of the atholıc
Church that thıs SAdINlC G0d 1S incarnated iın Jesus of Nazareth, who 1S
Yahweh visıtıng h1s people and present ıth hıs people all days untıl
the end of the WOT When the Roman Empıre Was thus converted, ıt
dıd nOoTL en! continues lıve 4S the New Rome of Sts Peter and
Paul Likewıise ıts classıcal culture dıd NOTL COMEC end ıt continues
transformed and transvalued ın the Chriıstian culture of Chrıistian
Rome. Was Augustıine, standıng uDON and completing the work of the
Fathers of the Church, who accomplıshed thıs aflıhlıatıon and hus
became the (Genius des Abendlandes*?) By the educatıonal and cultural
Drogram of h1s De doctrina christiana Augustine 15 the abıdıng utelary
spiırıt who stands guar OVCI the FrOOLS and foundatıons of estern
cıvılızation.

Arlıngton Eugene K EVANE

representatıve. hıs cultural phenomenon in ıts relatıonshıp Augustine calls for
separate study But the fact cshould be noted here fOor ıt bears uUuDOI the contemporary
sıgnıfıcance of the De doctrina christiana and makes visıble in its OW WadY the importance
of Augustine ın the perspectıve of unıversal history.

39) Rem qUAM moliebar: SCC Augustine’s De heata vıta (6) COorpus Christianorum
29, 68 See Albert ÖOUTLER, « Augustine and the Transvaluatıon of the C'lassıcal
Tradıtion » Classical Journal (1959) DE For the «hellısh flood )»> whiıich human
ulture had become ın the Age of the Civilızations, and for «the safe WdYy whiıich chıldren
should walk», SO© Augustine’s Confessions, Book ®C 15 and

40) Erwiın Roderich VON KIENITZ, Augustinus: Gen1ius des Ahendlandes (Wuppertal,


