
SOME AUGUS
INFLUENCE CH  GY

oug Augustine 1S generally hought {O be less orıgınal ın hIis
eology of Chriıst than In hıs eachiıng the Trinity, the
sacramentSs, hıis influence medieval Christology Wds Sirong and often
preponderant. One Can SCC thıs In materıal WaYy sımply by lookıng al
the long lısts of references Augustine’s works In editions such d5, for
example, those of Anselm’s C’ur Deus homo OT elard SiC el AON in
ıts Chrıistological chapters (59-60) and CVCNMN INOTEC by see1ng how
constantliy Peter Lombard quotes Augustine concerning Christ ıIn hıs
Sentences OT Dy examınıng TIThomas Aquinas’ use of Augustine ıIn Man Yy
of the first fifty-nıne questions of the tertia DAars$ of hıs Summa
theologiae*)

WOU be impossıible wıthın the lımıts of thıs 4SSCSS SCVCN
hıs materı1a]l aspect of medieval quotatıion, much less examıne the
full exient of Augustine’s doectrinal influence ©13 the degree 1C his
ideas WeTC modıifed ÖT CVCN rejected. What 15 propose ete 15 18
examıne few strıkıng examples showing the role Augustine played iın
certaın of medieval Chrıistology. OUur such examples ıll be
examıned: (1) the unıon INn Christ, especlally in relatıon the three
OpIN1ONS given by Lombard:;: (2) the of un1on; (3) Christ’s human
knowledge; (4) Christ’s savıng work.

We AdIC fortunate In havıng for thıs investigation the excellent
background materı1al ın Augustine hımself provıde Dy the cholar

For the Cur Deus OMO SCC Anselmi Cantuariensis Archiepiscopi ID OMNIA,
ed Schmiutt, vol (Rome, 1940; Edınburgh, 39-1 l E and Pourquoi Dieu s est
allt homme, introd., bıbl., rans., noOoTfes by Rene ROQUES, SOources Chretiennes, (Parıs,

5()5 for the references. For Abelard SCC eler Abailard SIC el Non, eds Blanche
Boyer and Rıchard McKeon (Chıcago-London, 1976-77), 235-314 References

eier ıll be h1s Sententiae IN libris distinctae, 3Ird ed., vols., eds CollegınBonaventurae ad Claras Aquas Il Ignatıus Brady|] (Grottaferrata |Rome]. 971 Ibooks 1 -
and 981 Ibooks 3-41) The section Christ 15 found ıIn book 3, 1422: SsSCcCC

also the 1ıst of references Augustine, ıbıd., Indexes of patrıstic quotations in
Thomas Aquınas’ Summa CONIFTa Gentiles and S5Summa theologiae dIC gıven In the Leonine
edıtion, vol ome, 194-204 and sımılar OVervIiew Can be had
from Alexander of ales, Glossa IN quatuor Iibros Sententiarum eltrı Lombardiı, vol A

1-22, eds Collegı Bonaventurae (Quaracchi, Florence, 1-262, ıth
excellent indices Augustine
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honour. Professor Ir Vall Bavel study of Augustine’s doectrine of the
human and divıne in Chriıst treats each of these in WaVYS hat 11]
illumınate the selective UsSCcC of Augustine made DYy representatıve
medieval authors“*).

IHE HREE ()PINIONS

When discussıng hOow ATC understand statements such ASs

“God became man’, °the Son of God became the Son of Man  w  E °God 1S
man’, and Man 1S od/’, Peter Lombard summarızed three ıffering
WaY> of explaınıng these eXpress10ns, WaY> that from three
dıfferiıng Op1in10ns hOow understand (partıally the unıon of dıvıne
and human natures in the pEersoN of Chrıst In the welfth Century
Lombard’s Sentences Was glossed 0)8 sed for theır works Dy number
of theologıians; in the early thırteenth CeNTLUrY 1t egan be sed ın
facultıes of eology, and SOON bachelors of eology WeEeIC required
cCcCommMmMent the work before recelving the mastershı1p in eology.
Hence the three Op1In10Ns g1ven Dy Lombard WEIC focı around which
much of the eology of Chriıst moved.

In presenting the three opinı10ns, Lombard, AS usual, introduces
Man Yy statements from the Fathers It 1S not surprisıng, gıven the
authorıty of Augustine, that proponents of each opınıon sought hıis
backıng for theır VIEWS, and Lombard cshows how each appealed

eX of Augustine for thıs purpose*). The first opınıon, called DYy
See Tarsıcıus VAN BAVEL, Recherches SUr la christologie de Sanl ugustin:

L’humain el le divin dans le Christ d’apres Saınt ugustin, Paradosıs, (Frıbourg, Su1lsse,
References ıll be gıven h1s work wıthın ach of the followıng sect10ns.

FOTr Augustine himself, SCC VA  FA BAVEL, Recherches, chs A
Lombard presents the OpiIn10Ns in Sent., 6- (2 2 TIhe questi1ons

examıned in distinction (2 whether Chrıst INan 15 aliquid, 15 adopted SOM 1$

predestined, AIC intimately lınked but nOoTt identical ıth the discussıions of the mode of
unıon accordıng the ree Op1IN10NS.

Although speak of three OpIn10ns, readıng of theologıans of the ate welfth
and early thırteenth CenturYy Shows that ere WEeIC not ree unıform posıti1ons but rather
TrTeEe genera|l groupıngs tendencıes, ach ıth SOTI1C COIMNMON presupposıti1ons and
general agreement ANSWEIS the Varıo0ous questions under debate

For brief u of the evolution of ese Opin10ns SCC Walter PRINCIPE,
William of Auxerre’s Theology of the Hypostatıc Union, vol of The Theology of the
Hypostatic Union INn the Early Thirteenth Century, Studıies and exts, oronto,

64-70, 196-208; thıs ser1es OTrOoN(O, 1963-1975) presents the VIEWS the Hypostatıc
Union, en ıth reference the TeEe Op1In10ns, from Wıllıam of uxerre (vol l 9
Alexander of ales (vol Hugh of Saıiınt-Cher (vol 3 9 and Phılıp the Chancellor (vol

ese volumes 111 be cıted Hypostatıc Union € 2’ 37 respectively.
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modern scholars the 'Assumptus- Theory OT 'Assumptus-Homo eOrY
held accordıng Peter Lombard hat certaın indıvıdual INan

(quidam 0OMO Was constituted d INan from ratıonal soul and es
by logıcal but nNnOT empora hıs eing assumed Dy the Son
of God arly proponents dIcC saıd LO ave maıntaıned that hıs homo
ASSUMPTUS Was NnOT only unıted LO the Word but the Word urther
the Word egan {O be that human substance and 1{ egan be (GJ0d
the [WO natures nevertheless TCEMaIMNg dıstinct ıth theır OW properties>)

In describing the first ODINION dıstiıncetion Lombard e1g
EeXTIs from Augustine and ONC from Hılary that he finds quoted by
proponents of hıs VICW In dıstınction he returns SOMNEC of these
XIS sShow how they WEeEeTITC interpreted by those of the other
and eiende: Dy those of the rst OPDINION he also adds few urther

from Augustine that bolster the first ODINION Augustine
dıistinetion spea of the verus fılius homintis and SaV that because Tle OT

LDSE homo 15 constituted AS such Dy INICNıNsSICc princıples Chriıst 15 ONC

ıng (aliud) aCCount of the Word and another ıng (aliud)
AaCCOuNT of the INan althoug the Son of God 15 ONC and not {[WO SONS

number of such allıu: el alıud’ XIS dIC dıstiınction
Several of the XIS also afırm that thıs INan began he and the Son
of God OT ONC PCISON wıth the Son of God these dIC sed {O support
the VICW that the INan 15 the Word and IN (J0d One texi that 111 be
irequently quo speaks of Chrıst havıng SCHUNG substantia (or
dıstınction eing DerSona SEMINAE substantiae) that 15 the dıvine
substance and the human wıthout the L[WO substances makıng Christ
[WO (utrumque simul AON duo sed UNUS est Christus) It should be
noted however that only ONC of the e1g quoted dıstinction
speaks of Tle homo aASSUMPTUS On the other hand dıstinction
ONMNC texti from Augustine O€es UsCcC the term homo explıcıtly
and another speaks of the homo wh divinitati

hıs and the er (“Subsistence Theory and "Habiıtus Iheory'’) WeIC
the by BARTH 423 of hıs study; 'Eın Dokument ZUT

Geschichte der Irühscholastischen Chrıistologie Theologische Quartalschrift 100 (1919)
409 26 and 101 (1920) RS ese have proved useful because medieva]
theologians sSsomeliiIme: changed Lombard’s numberıing

Lombard Sent As rady indıcates ın the notes the
dıtıon of Lombard Hugh of St Vıctor AaPPDPCAaTIs be the INaln author enviısaged by
Lombard there WeTIiIC undoubtedly others assocı1ated ıth Hugh

Ibıd., Z 19100 D (2 S5()--52), and i 17 NO  N and 13 (2 63), where
references ATiC not only Augustine’ works but Iso the medieval works TOM
which Lombard sometımes took them
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The second OpInı0N, g1ven the dillc ‘Subsistence-Theory’,
deriıve from Gilbert of Poitiers. According Lombard, ıt held that

Tle homo 1S constituted noTt only from ratiıonal soul and flesh, but
from the human and dıivine nature, that S, from three substances:
dıvıinıty, flesh, and soul, whom they profess be Christ and lO be
only ONMNC DCISON but before the Incarnatıon sımple DETSON,
whereas ıIn the Incarnatıon made tOo be DCISON composed from the
1vinıty and umanıty.

For thıs Oopınıon, Lombard adds, the PCIrSOoN who Was only PCISON of
God becomes also PCISONMN of INan ıle remainıng ONC and the SAdI1lc

PCTISON of (G0d and INla  = “Iherefore, the PCISON who before Was sımple
and Was exıisting in ONC nature, Subsists ıIn [WO natures and from [WO
natures’ OT, agaln, °subsists nOoTt only from the soul and flesh but also
irom the dıvinıty"').

Do the supporters of thıs opınıon find help from Augustine? Yes
and The first texti quoted Dy Lombard 15 taken from ()do of Lucca’s
Summa sententiarum, 1C al that tıme Was hought be from
Augustine. It 1S really from Lanfranc and DSOCS back in part
Berengarılus®). TIhe texti Was apt authorıty for the second opınıon
because it the Eucharist, constıituted from [WO elements,
‘the PpCTSON of Christ, which 1S constituted and confected from God and
Man, SInCe Christ 15 iIrue (GJ0d and irue Man, because ıng
contaıns ıIn ıtself the nature and truth of those things from e ıt 1S
confected ?). The most important patrıstic support for hıs opınıon

from John Damascene, [WO of whose ATIC quoted al SOTINC

length: hıs spea of the sımple PCISON OT hypostasıs of the Word
who ıIn the Incarnatıon becomes ‘composıte person’, composed of the
L[WO perfect natures of dıvinıty and humanıty+*°). The authentic
Augustine does, however, provıde SOTIINNC help {O proponents of thıs
opınıon. One text of hıs De T rinitate speaks of Jesus Christ, Son of (GG0d
and Son of Man, d eing “trom each substance, 1vinıty and

See ibıd., 3) (2! The word “subsıst) TIECCUTS several times and 15 the
basıs for the ame gıven the OpIN1ON.

(nlbert’s doctrine has been analyzed by HARING, "Ihe Case of Gilbert de la
Porree’, Mediaeval Studies (1951) 1-40, and In ‘Sprachlogische und phılosophische
Voraussetzungen ZUM Verständnıis der Christologie Gilberts VO Poitiers’, Scholastik
(1957)

Lombard quotes it ‘Augustinus in lıbro Sententiarum Prosperi. The detaıls ALC

gıven by Brady INn the Quaracchı edıtion, 55
Ibıd., 3, z

10) Ibıd., 37 105 3'5 53-54
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humanıty second texti from the SaJmnme work speaks of the ONEC DCISON
Christ ASs COMIN£ be from [WO substances and therefore

COMIN£ be ‘“trom three G0d the soul and( But NCC the
unauthentic texti of Lanfranc 15 elımınated the second ODINON Can

appeal Augustine only for such TI1eE and inconclusıve sStatements
TIhe 1r ODINION NO called the ‘Habiıtus Iheory  o reacted

agaınst the first [WO Fearıng an Yy change OT COomposıtı1ıon
the dıvine DCISON who became incarnate 1T strongly rejecte the
composed pCTISON of the second ODINION gaın fearıng that the
assumed INan of the first OPINION WOUuU effect be human PCTISoN 1l

denıed that the soul and body of Christ althoug unıted each other
and the Word WEIC unıted such WUAV as LO produce SOINC

indıvıdual substance that WOU be human PCISON
What Was thıs 1r ODINON 1LV statement about the unı9n?

Accordıing to Lombard SUMIMATY, 1l held that when the human soul
and body WeTIC unıted LO the dıvine DCISON the Word of God Was
lothed wıth those [WO as by garment hat he m1g ttiıngly
AaDDCAaT mortal CYCS Further 15 sa1d {O become irue INan because
he receıved the truth of flesh and soul When these [WO Came LO OT

cceded the Word (iLIis duobus accedentibus Verbo) the number of
DETSONS Was nOTL increased A produce quaternıty the Irmity
and the PCTSON of the Word Was not dıvided OT hanged but remaıned
unchanged °Who they SaY, Was made INan accordıng habıtus’ **

ıle hıs VICW m1g ave seemed Strange and orıgınal al first
S12 Lombard cshows that il COu muster g00d number of
Augustinıian Support 1Ts partıcular TIhe rst text Dy
Lombard shows Augustine SaYıNng that the number of DCTSONS 15 NnOT
increased when INan acceded’ (accedit) the Word {O become ONC

Chrıist**)
INOTIC ımportant Augustiniıan tex{i 110 ADDCAaId It 15 the ell-

known t{exi from Augustine’s De diversis quaestionibus IX XC
1C hat doctor dıscussıng the mMOST ıimportant scrıptural texti sed Dy
thıs ODINION Habitu est ul homo dıstınguishes four
SPCCICS of habıtus and applıes the fourth SPECICS LO the Incarnatıon
sıng the example of garment 1C o€es not change the CATGT

ı1le takıng the form of the CArcT Augustine explaıns that the

11) Ibıd
12) See ıbıd., 4, NO  7 1-3;
13) See Ibıd., ö However, Augustine’ texi quoted SaVyS that HOoMOoO, not

sou] and flesh, accedit Verbo
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Incarnatıon the Son of God Was nOTL changed In an Y WdY and, by
‘'havıng man hıs interpretation of habitu 0MO), appeare A INa  -
notL for hımself but for other human beings**). OUur other X of the
bıshop of 1ppO dIC by Lombard: they STIreSSs the ack of change
In the Word of (G0d when he Was saıd °to become‘ ÖT *O be made Man,
ÖT spea of hım, the invisıble, eing clothe ıth Mesh LO dDPCAT
visıbly and ıttingly LO DCISONS of Nesh*>) One Can SGU that ombard
SUMMAaTY of the opınıon 1S remarkably close LO these exXTis of Augustine
dduced ın Support of the Habıtus-Theory.

ombard SUMMAAaTY of the three OpInN10Ns and hıs marshallıng of
eX{iIs present remarkable Casec of the WdY Augustine’s authorıty Was

respected and nvoked Dy theologıans of ıffering OpIn10Ns. We cCannot
follow the vicıssıtudes of the three OPIN1ONS ere Although both the
second and 1r OPIN1IONS taught elated but dıstinct doetrine that
°Christ Aas INan 1S nOoTL «somethıng» (aliquid)’, papal condemnations of
hıs proposıtion In T7/0O and 17 seemed INanYy be dırected
agaınst the Habıtus-Theory:;: thıs LO be the TICason the Habıtus-
Theory AaWAaV rather quickly ose holding the second opınıon,
the Subsıistence-Theory, managed LO reinterpret theır 'non-est-aliquid’
eachıing d aVO1d the condemnatıon. At the SdadInlle time, 1fs
proponents erıticızed the first opınıon, the Assumptus-Homo Theory,

effectively that thıs second opınıon became the commonly held
opınıon ıIn the choaols of the thırteenth CeENtUry *J.

The WaY theological opınıon accepted OT rejected the Opınıons had
interesting effect the role of Augustine’s authorıity. On the ONC

hand, strong supporter of the ‘Assumptus- Theory’ such A John of
ornwa NOl only repeated ombard Man Yy favorıng that
opınıon but consıderable number of others, SOMMEC culled
ırectly from Augustine, others drawn from wrıtings such 4S Peter
ombard cCommentarıes the Psalms 0)8 the Paulıne jetterS* ':

On the other hand, the OSS of actıve Support for the Habıtus-
Theory that the Augustinian XS asSsoclated ıth 1t WEIC quoted

14) See ıbıd., 6, 10585 1-3; 5003 /:
15) See Ibıd., NO  n and 6’ 5 9
16) On Pope Alexander condemnatıons, the import of the aliquid-question, and

the development of these theorıies after Lombard, SC Hypostatic Union 64-70, 196-208,
ell the VIEWS of the four authors tudıed In OUT ser1es. See Iso Walter PRINCIPE,

‘St. Ihomas the Habıtus-Theory of the Incarnatıon), in S Thomas Aquinas, ,
1974 Oommemorative Studies, vols., eds Armand Maurer el al OTron(to, 0, 470 8
418

17) See hıs Eulogium ad Alexandrum apam tertium, ed Harıng, Mediaeval
Studies (1951) 256-300, CSP
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ess frequently. Hıs long analysıs of habıtus, however, Was LO
ıIn Ihomas Aquiınas, who paradoxıcally rejects the Habıtus-Theory
1ıle accepting Augustine’s eaching in thıs tex{i about the ack of
change in the dıvıne PCISON ONe of the maJor of the
Habıtus- Theory. Thus when openıng umen SCS Paul’s texXT,
habitu Inventus est ul homo, {O show hat there Was accıdental unıon
in Chrıiıst, Aquinas refutes the Dy quoting Augustine’s texti
habitus*®)

Support for the rst Oopınıon, the Assumptus-Homo Theory,
INOTEC gradually, but by the early decades of the thırteenth CeENLUTrY thıs
theory WAas generally rejected. hıs that the Man Yy Augustinian
XIS quoted Dy Lombard and John of ornwa also dımınıshed ıIn
importance. Most often hey AaPpPCar ın arguments agalnst the posıtion
adopted Dy the theologıans who them The [Cason 1S nOT hard LO
SC}  @ ese theologıians, strongly influenced both Dy the phılosophy of
o0€e  1US Aa developed Dy Giulbert of Poıitiers and by theır increased uUse
of John Damascene’s De fide orthodoxa, opte for the Subsıistence-
Theory. In opposıng the rst OpInıo0Nn, they WeIiIC led tO reject OT al least
{O reinterpret the Augustinian sed tO Support thıs opınıon+*?).

1S quıte remarkable read the cCommentarıes the Sentences
of Alexander of ales, Hugh of aınt-Cher, Bonaventure, and Ihomas
Aquıinas concerning the mode of unıon in Chriıst and tOo dıscover how
rarely Augustine 1S quoted In Aquınas, Damascene and Boethius,
together wıth SOINC elements from Arıstotle, domıiınate the neld In thıs
Aarcda, then. ONMNC must oftfe consıderable decline in the infÄiluence of
Augustine; undoubtedly hıs authorıty Wäas SCCMH AS LOO closely Iınked
ıth the [WO OPIN1ONS that fell Out of favour in the thırteenth Century.

I HE

gaın egıin ıth Peter Lombard, who be the first LO
have sed the precıise term gratia UNLONLS In relatıon {O the Incarnatıon,
althoug Abelard, (nlbert of Poıitiers, and theır chools had taught the

18) See Summa theologiae 37 2 6, Im and ad Im In fact, Thomas constantly
SCCS the Habıtus- Theory ıtself teaching accıdental un10n. In thıs and other VIEWS he
misınterprets the theory it Was taught in Lombard’s time See PRINCIPE, 'St Ihomas
the Habıtus-Theory’ (supra, 16)

19) See PRINCIPE, Hypostatic Union 47 191-205, for SUMMAATY of the evolutıon
of OPIN1ONS In the thırteenth century into the 1230’s
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doctrine wıthout usıng the term hıs term and the concept it CXDICSSCSH
entered debates about whether Christ Was predestined be Son of
God, whether A INan he Was Son of God DY nature 0)8 Dy adoption,
whether he Was impeccable, and whether the unıon Was indissoluble*®).

In everal places iın hıs Sentences Lombard quotes X: of
Augustine referring the Dy 1C the unıon of INan LO (GJ0d
took place When speakıng of Christ’s conception by the Holy Spirıt
and 1r from Mary, Lombard o1VES text from the Enchiridion ın
16 Augustine SaYy>S that

that mode Dy which Christ Was orn from Mary AS SO  — and
from the Holy Spiırıt nOT AS SON ındıcates tO us the of
God by IC the Man, ıth preceding merıts, ıIn the VELIY
beginning of hıs nature whereby he egan be, Was Joıned the
Word of God ın such unıty of PCTSON that the Son of God should
be the Samlle as the SON of Man and the SOM of INan the Saminlec aASs the
Son of God“)
Another texti from the SAd1I1llec work 1S cıted ıIn which Augustine

speaks of °that graßel in Dy which INan 15 lınked ıIn wondrous and
neMNable mode the Word of (J0d+*?):

I1wo of the eX  $ already mentioned, that WEIC sed Dy supporters
of the rst opınıon, nclude references in relatıon {O the
Incarnatıon. The rst quo(tes Augustine 4S sayıng

In the Word understand the frue Son of God and ıIn the AMesh
acknowledge the frue SOI of MMan, and each al the SAaImnle time ONC

pCrsON, God and Man, Joımned together by the largesse of
neffable grace‘>)).
20) 18} VA'  r BAVEL, Recherches (cıt u  y 3'7-41 and presents

dıferent aSpecCts of Augustine’s VIEWS In relatıon the unıon iın Chriıst and h1s
impeccabılıty and predestinatıon.

On the medieval ontext of the d1iscuss10ns, CC TIUuUr Miıchael LANDGRAF, ‘Dıie
Stellungsnahme ZU Adoptianısmus’, in h1s Dogmengeschichte der Frühscholastik, part Z
vol (Regensburg, 7-43, and ‘DiIe Unsündbarkeıt Chriıstı’, ıbıd., part Z vol
(Regensburg, ell Ant UGTS, La grace d’union d’apres Thomas
d’Aquin: Essal historique el doctrinal ılburg,

For the in Lombard SCC hıs Sententiae K 57 P, 264), and 5,
3 z 76); cf. bıd 3, 7’ 1’ | A 59) and 2} (2 65)

21) Ibıd 8 47 Z (p 39); TOM Enchiridion (GCL I2 252)
In the rest of the quotatıon Augustine 15 quoted lIınkıng thıs ıth Christ’'s
impeccabılıty: Was in certaın WaY natural that 111a that ıt could admıt

SIN OCC CI
22) LOC Cihas Irom Enchiridion (CCL 2 252-53).
23) Sent f 6, Z 3 51); from De I rınıtate (CCH 50)  >

Augustine’s t{eXi dıffers slıghtly from that of Lombard: it speaks of the Son
of (J0d and s()  — of INan 'utrumque sımul in Nal de!] ei homıiınıs
conıunctum..
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TIhe second the of each Chrıiıstian LO the of the
Incarnatıon: CC PCTSON becomes Chrıstian Dy ın the WaY that
that INan Was made Chrıst from the beginnıng Dy prace‘*?):

When opposıng the dea that Christ m1g be the adopted s()  - of
God, Lombard agaın quo(tes texi of Augustine that SCCS the
Incarnatıon ASs comıng from the Only-begotten 15 equa tO
the Father 1S nof from but from nature; but hat the INan 1$
assumed In unıty of the pCISsSOoN of the Only-begotten Son 1s from

and noTt from nature 4>).
All these VIEW OT gracC10usNeESS 4S the SOUTCE of

the Incarnatıon. The cComparıson of ordınary person’'s ıth
that of Christ ın OIC of the eXis o€es not, of COUTSC, put the {WO

equa footing What Augustine 1S stressing 1S the gratulty, the unmerıted
derıvatıon, f each. 1S interesting ote that ıIn evera]l of these
Augustine’s maın CORNCEGIA 1$ LO cshow the gratulty of the g1
ordınary Chrıstians, and that wıthın thıs COTMICETN he SCS the
Incarnatıon ASs mMO The medieval theologıans, the other hand,
se1zed upDON these en ASs startıng-point fOor theır speculatıons about
the of unıon in Christ

teXL ın thıs arca, quoted Dy Nan Y but nNOTL DYy Lombard, Was

ascrıibed by SOMEC Ambrose but by others Augustine. It saı1d:
‘Quicquıid convenıt 1110 De!I pDCI naturam convenıt lor inest| filıo
homiınıs PCI gratiam’. Thıs texti evidently refers the Incarnatıon,
a  oug In thıs form ıt COUu be OPCNH LO mısınterpretation ASs ending
LO Monophysıtiısm. TIhe dictum A4AS such 1S nOotLt OUuUnNn:! In Augustine but

be 4SE' text in hıs Enchiridion*®)

24) Ibıd., (3 52): from De praedestinatione SAaNCLOrum EDi (PL 982)
Augustine’s texti reads: EFa gratia fit ab inıt10 i1de!1 SsSUuac OMO quıcumque Chrıistianus, qua
gratia OMO le ab inıt10 SUÜUl!  ® factus est Chrıstus’

25) Sent 10, 2’ (p ö from Iractatus INn /!oannem, Ir 14, (CCE
514;

26) For 1ıst of SOTI1IC of the INan y authors wh: quoted thıs text ın the welfth
Cen(tiurYy, SCC the edıtors’ notfes ın Summa Fratrıs Alexandrı 139, 2 and Alexander of
ales, GlossaAUGUSTINE AND MEDIEVAL CHRISTOLOGY  963  The second compares the grace of each Christian to the grace of the  Incarnation: ‘Each person becomes a Christian by grace in the way that  that man was made Christ from the beginning by grace’?*).  When opposing the idea that Christ might be the adopted son of  God, Lombard again quotes a text of Augustine that sees the  Incarnation as coming from grace: “That the Only-begotten is equal to  the Father is not from grace but from nature; but that the man is  assumed in a unity of the person of the Only-begotten Son is from  grace and not from nature’?>).  All these texts view God’s grace or graciousness as the source of  the Incarnation. The comparison of an ordinary person’s grace with  that of Christ in one of the texts does not, of course, put the two on an  equal footing. What Augustine is stressing is the gratuity, the unmerited  derivation, of each. It is interesting to note that in several of these texts  Augustine’s main concern is to show the utter gratuity of the gifts to  ordinary Christians, and that within this concern he uses the  Incarnation as a model. The medieval theologians, on the other hand,  seized upon these texts as a starting-point for their speculations about  the grace of union in Christ.  A text. in this area, quoted by many but not by Lombard, was  ascribed by some to Ambrose but by others to Augustine. It said:  ‘Quicquid convenit Filio Dei per naturam convenit [or inest] filio  hominis per gratiam’. This text evidently refers to the Incarnation,  although in this form it could be open to misinterpretation as tending  to Monophysitism. The dictum as such is not found in Augustine but  seems to be based on a text in his Enchiridion?°).  24)) Ibid., no. 6 (3. 52); from De praedestinatione sanctorum 15, 31 (PL 44. 982).  Augustine’s text reads: ‘Ea gratia fit ab initio fidei suae homo quicumque Christianus, qua  gratia homo ille ab initio suo factus est Christus’.  25) Sent. 10, c. 2, no. 3 (p. 75); from Tractatus in Toannem, tr. 74, no. 3 (CCL 36.  514; PL 35:1828).  26) For a list of some of the many authors who quoted this text in the twelfth  century, see the editors’ notes in Summa Fratris Alexandri 3. 139, n. 2, and Alexander of  Hales, Glossa ... Lombardi (cit. supra, n. 1), 3  The closest I have found is Contra sermonem Arianorum, 8 (PL 42. 688): ‘Ipse  namque unus Christus et Dei Filius semper natura, et hominis filius qui ex tempore  assumptus est gratia...’. Cf. also Enchiridion 12. 40 (CCL 46. 72; PL 40. 252). Thomas  Aquinas says it is in De Trinitate 1 (Summa theologiae 3. 1. 10. 3m; the editors give c. 13  [CCL 50. 69-79; PL 42. 840-44]).  See also Jean CHÄTILLON, ‘«Quidquid convenit Filio Dei per naturam convenit Filio  Hominis per gratiam»: A propos de Jean de Ripa...’, in Miscellanea Andre Combes, vol. 2  (Rome-Paris, 1967), pp. 319-31. It was constantly cited as an authority in the thirteenth  century as well.Lombardıi (cıt s 1 9

The losest ave found 1$ Contra SEermöonem Arıanorum, (P} 688) pse
NaMmMyuc 1NUsSs Chrıstus ei Del Fılıus SCH1IDCI natura, ei homiınıs Mlıus quı tempore
assumptus est gratia...”. SE Iso Enchiridion 12 40 (CCL [2 252) Ihomas
Aquınas 5SdyS it 1S in De T rinıtate (Summa theologiae 3m; the dıtors g1ve K3
CCL 69-79; 840-441)

See Iso Jean CHÄTILLON, «Quı1dquı convenıt Fılıo De! DCI naturam convenıt Fılıo
OMm1n1s DCTI gratiam»: DroODOS de ean de Rıpa ın Miscellanea Andre Combes, vol
(Rome-Parıs, It WAaSs constantly cıted authorıty In the thırteenth
century ell
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oug SOMEC from other authors ATC occasıonally quoted, it
quıte certaın that it Was thıs of Augustinıan SE that led

medieva]l theologıans LO spea of the unıon of the human and dıvıine
natures In the PCISON of the Word ASs iıtself the result of If
Augustine dıd nOot UsSCc the actual term 'grace of un1o0n)’, he provıde the
basıs for such express1ion.

ıthın hıs Augustinıan background as developed In the welfth
CeENLUTY, thırteenth-century theologıans WOU ask urther refined
questions about the of unıon and ıts relatıon the other STACCS
of Christ, but these urther questions generally OoOun authorıtatıve
basıs iın Augustine. One important development Srowıing Out of thıs
problematıc Was LO SCC the of unıon nOoTt only AS the SracC10usSNESS
of (G0d ın g1VvINg but also ASs the effect ıtself produced. Wıllıam of
Auxerre be the Hirst do thıs elearly“). T HS: however,

beyond Augustine’s OW sStatements In an Y CasSC, hıs influence
Wäas LINOTC sıgnıfıcant for the general theme than f{Or thıs and other later
relinements such d whether Christ’s human nature needed
preparıng it be worthy be assumed in the Incarnatıon“®).

CHRIST’S NOWLEDG

Wıth respecCt Chriıst’'s human knowledge, Augustine’s MOST

profoun infÄuence westiern eology Was through hıs viewing
ignorance AdSs the and also the result of SIN thıs doectrine he
expressed mMOSsT clearly ıIn hıs De peccatorum mMmerIitis el remissione*?),
Followıng hıs lead, theologıans ın the west rejecte ignorance ın Christ
and Dy the Sd1I1llec token found ıt dıfhcult SCC an Yy growth ıIn Christ’s
human knowledge other than Dy HIS experience of hat he
already knew>**)

27) See PRINCIPE, Hypostatic Union (cıt u  5 106-109
28) On thıs question SCC PRINCIPE, Hypostatic Union - | 14-22, and idem.,

‘Quaestiones concerning Chriıst from the Fiırst alf of the Ihırteenth Century F,
Mediaeval Studies (1977) 1-59, especlally D 25 and 56-59

29) See 48: SEL 8-19:;
30) On Christ’'s human knowledge accordıng Augustine hıimself, SCC VA  Z

BAVEL, Recherches cıt 5 ch
Studıes of the theology of Christ’s human kKnowledge Dy welfth and thırteenth-

Century authors include the lollowıng: Artur Miıchael LANDGRAF, "Das Wıssen der Seele
Chriıstı’, In hıs Dogmengeschichte der Frühscholastik (Regensburg, 44-131:;:
Laurence VAUGHAKNK, The Acquired Knowledge of Christ according the Theologians of
the I2th and I3th Centuries Oome, ıllıam FORSTER, The Beatifıc Knowledge of



AUGUSIINE AN CH  GY 065

Abelard, for instance, quotes Augustine’s texti from the De

peccatorum meritLs iın h1is SIC el NO  S It 1S somewhat surprisıng, however,
that of the twenty-fhive authoritatıve EeXIs Abelard o1Vves ıIn hıs chapter

Christ’s human knowledge thıs 15 the only text from Augustine that
he quötes?*). Lombard also 1$ sparıng in hıs quotations of Augustine
when, ın dıstınctions 13 and 14 of book 3, he examınes Christ’s human
knowledge. texti that he takes from hıs OW Glossa 1S partly
Augustine’s; ıt eals ıth Christ’s ullness of and ea Lombard
into hıs OW statements about Christ’s ullness of knowledge**) ater,
when reporting the opınıon of those who deny that Chriıst’s knowledge
Was equa LO OT that Christ knew all that God knows, Lombard
SayS hey rely the princıple that °the Creatiu 15 iın WaY equa
the Creatöf:; statement that DOCS back Augustine**). Despıite the
Augustinian authorıty they uUSC, Lombard rejects theır opınıon. He
maıntaıns that the soul of Christ, through the gıft of wısdom and 4S

unıted the Word, NEW all that God knows oug nOTL learıy.:;
hence Christ’s knowledge 1S A extensive A but 15 1a(011 equa tO

knowledge and 1S less noO and less perfect than dıvine
knowledge**)

Others SCCINMN ave SONC urther than Lombard Dy asserting that
Christ received the divıine Oomnısclence in hıs human natiure In both the
welfth and thırteenth centurlies ONC mee thıs posıtıon argued the
basıs of the text ‘Whatever the Son of God DYy nature the
Son of Man Dy Srace:, often assıgned Augustine*>).
Christ In the Theology of the I2th an I3tA Centuries ome, John MURRAY, The
Infused Knowledge of Christ In the eology of the I2tAh and 13th Centuries indsor, Ont.,
Canada, Johannes ERNST, Die Lehre der hochmuüittelalterlichen T’heologen VON der
vollkommenen Erkenntnis Christki : Freiburger Theologischen Studıen, (Freıburg,

alter PRINCIPE, ‘Quaestiones concerning Christ from the 1IrS alf of the
Thıirteenth Century: Quaestiones {rom Doual Ms 434 Christ’s Knowledge’, Mediaeval
Studies (1988) F  n

31) See SIC el AHON, T3 ed cCıt (supra, Augustine’s exti 1S
166

32) See Sent 3, 3: I (2 84); the tex{i 15 partlıy from Augustine’s ‚DLS
187, 1 E LU 54 7), and partly from (nlbert of Pointiers us
Brady iın nh1S otfe the SQUTCCS, 84)

33) See De Nalura el gratiag, 33.; 81i SEL 261 265 In hIs dıtıon of
15 rady notfes that the actual words ATC from Walter of ortagne but that they reflect

Augustine; SCC 89,
In the thırteenth cCenturYy Robert Kılwardby 111 appeal thıs authorıtatıve texi of

Augustıine assert that the Word 1$ incomprehensiıble the soul of Chriıst well
other creature. See FORSTER, 6 $ 147
34) See Sent S 14, $ (2 90)
4} On thıs texi SCC above 963 and
In the welfth CenturYy, fOor example, Olandus Bandınellı: quotes ıt in argumen
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Augustine wrestie everal times wıth the texti of Mark 187 32 ın
10 Chriıst 1S presented A sayıng that nOT CVCN the Son knows the
day OT OUur of the ast Jjudgment*°®). edieva authors frequently
Ollowe!l hıs VIEW that because Christ had ignorance, he really NEW
the day and hour, but dıd nOoTt know ıt in the that it Was nOoTt hıs LO
teach hat he NEW O hıs dıscıples ÖT others. oSe., such ASs Odo
1galdus, wh wıshed SCC SOTINIC lımıtatıon ın Christ’s human
knowledge, had COINC ıth Augustine’s posıtion> ’). gaın it
1S CUNous that both elard SIC ef AON and ombard Sentences
ignore the Augustinian thıs subject*®) Augustine’s solution
nevertheless 1S quoted Dy later authors, for example, ertus agnus
and TIThomas Aquıinas>?).

eT. ombard tiıme., the tOpI1CS examıned In relatıon LO Christ’s
human knowledge became increasıngly varıed; ın the thırteenth Century
these developments WeTC crystallısed ınto the dıstınction of three 1n
of human knowledge In Christ, beatıfic, infused, and acquıred
knowledge. Wıth respect {O the beatıfic knowledge of Chrıst, the
cholar honour in thıs collection has contrıbuted important VIEWS
concerning the question whether Augustine held for such knowledge In
Chrıst"®) In medieval discussions of Christ’s beatıfic knowledge,
everal from Augustine SCCIH tO ave infÄuenced theologıans
deny that thıs knowledge, 1C they accepted, involved comprehension
of the dıvıne 6CSSCIICC Bonaventure, for example, quotes Augustine’s
statement, 1$ comprehended whose lımıts Can be circumser1ıbed’.
sıng thıs authority, he AargUuCS that SINCe OTNC Can circumscrıbe the
that he hımself rejects; SO MURRAY, 1112 In the thırteenth Century Thomas Aquınas
lıkewıse meets it d} argument; SCC Summa theologiae m

Oome proponents of the first opınıon SCCI1I] ave held that Chrıst In hI1Is human
nature possessed the dıvıne Omnısclence. Lombard Sa yS that for thıs opınıon ‘that INan

had it Dy alone, and not from meriıts nature, that he should be God the Son of
God and| that he cshould ave al the knowledge and possessed by the Word., ıth
whom he 1S ONC person’ en 3: 6, 2 k2 52])

36) E, in De I rınıtate 23 (CCL 61; 836):; Enar. In Ps (CEL
27 90); FEnar. IN Ps (CCL 336; 335)

37) See FORSTER, 51
38) See SIC el HON, (ed cıt |supra, 273-174), where authorıtatıve
AdICc gıven. TIhe tex{i of Mark o€es not AaDPCAaT ın the Sentences.
39) For Albert SCC FORSTER, 58; fOor Aquınas CC h1s Summa theologiae ad

Im
40) D4 VA  Z BAVEL, Recherches (cıt 9 that for

Augustine Christ In hıs human nature had the VISION of God; In thıs he dıstances hımself
irom A DUBARLE, 'La sclence humaıne du Christ selon saınt Augustıin’, Revue des
SCIENCES philosophiques e1 theologiques 29 (1940) 244-63 (cf. idem, { 9} connaılssance
humaıne du Chriıst d’apres saınt ugustın', Ephemerides theologicae lovanienses 1941]
5-25)
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dıvine immensıIty, soul. not ECVCN Chrıst’s, Can comprehend God*+*)
Robert Kılwardby quo(tes the Samne text al grealer length In order LO
cshow the dıfference between seeing G0od and havıng comprehensıve
knowledge of God**)

statement Dy Augustine that iın heaven OUT oughts ıll nOT be
revolving (volubiles) OT movıng from OINC ıng another enters
discussıions about Christ’s beatıfic knowledge OI h1is knowledge of a]]
thıngs In the Word In question whether Christ knew all thıngs °under
ONC aspect’, Alexander of ales o1VveEs argumen that quotes
Augustine’s tex{i and concludes that Ssince Christ Was comprehensor, he
NEW all thıngs under ONC aspect??): Alexander dBICcC ıth the
argumen when there 15 question of Christ’s knowledge ASs comprehensor
(and by knowledge that he SaYy>S 1S secundum gratiam uniONiS). But he
also SCCS other of knowledge ıIn Christ ın which there 1S diıscourse
from ONC known ıng tO another a  oug nNnOL from OC unknown
ıng another ere ONC 1s that, continumg the Augustinian
tradıtion, he wıshes O avo1d anı y 1gnorance in Chnspn<).

Bonaventure mee the Samle texti sed LO support the conclusıon
that the blessed and the soul of Christ NOW whatever hey KNOW
actually and nOoTt only habıtually Bonaventure AaBTCCS ıth hıs
argumen only iın part For hım thıs authorıtatıve text 1s irue of what 1S
essentıial gIOTrY but not other thıngs, and o€es not xclude the
soul  %©  N movıng from consıideratıiıon of ONC ıng anoether??): In
disputed question TIThomas Aquınas quotes thıs SAaIllc statement and
then arguc>s that SINCEe there 15 SuCCesSsi1oN ın understandıng the Word
and thıngs ın the Word, the souls of the blessed and the soul] of Christ
know all they NOW In the Word actually and nOoL habıtually aDıtlua
knowledge, when actualızed, would ınvolve SUCCeESsSION ıIn theır
ınkıng and knowledge. Nevertheless, althoug indeed because
the knowledge had Dy the blessed OI Dy Christ 1S actual and nOoL

41) Sent., 14, 6 Z b’ in vol of nera theologica selecta, eds
ollegı1 Bonaventurae (Quaraccht, Florence, 291 Augustine’s texi 1S firom hHIS
‚DIS 147 (often called De videndo Deo), Y, 295:; 605)

42) Hıs longer statement 15 gıven in FORSTER, 6 146 TIhe Augustinian texi 15
from ‚DIS. 14/, 9, 205: 605-606).

43) 42, e} 3 iın vol of Quaestiones disputatae antequam frater’,
eds Collegı1 Bonaventurae (Quaraccht, Florence, Augustine’s
tex{i 18 from nHIS De T rinıtate K 26 (C©CL 50A.501:;

78} Ibıd., 39; 726
45) See Sent., 14, Z Z Im and ad Im; ed cıt (supra, 41), 303, 304-

3()5
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abıtual. they CannolL NOW al that God Can do Hence the soul of
Christ and those of the blessed do NOTL comprehend God*°®) In hIs
Summa theologiae Aquınas quotes another texti of Augustine sayıng
that what comprehends itself 1S Mfinıte ıtself” On the basıs of thıs texi

Aquınas Aargucs hat because the divıne 6ESSCI1ICC 1S NnOT Minıte
comparıson the soul of Christ but rather exceeds it infinıtely, the soul
of Christ cCannoTL comprehend the dıvıne eSSCHCE .

As theologıans in the thırteenth CeNturYy egan dıstingu1s A

nfused knowledge and acquıred knowledge ıIn Christ In 1Ll10N
hıs beatıfic knowledge, another doctrine of Augustine had
extraordınary infÄuence. Thıs WAas hıs distiınetion between mornıing and
evenıng knowledge in the angels*®). oug Augustine hımself
applıed thıs distinction the human knowledge of Chrıst, theologıans
from the 1r decade of the thırteenth CeNLUrY onwards sed it
analyze Christ’s knowledge. For these theologıans the clearer mornıng
knowledge, by 1C the angels know thıngs ıIn the Word, Was

assımılated {O Christ’'s knowledge AdSs comprehensor of the dıvine ESSCHICE

by hıs beatıfic knowledge. On the other hand, the angels’ ess clear
evenıing knowledge, DYy IC they NOW thıngs in theır OW natures,
Was assımılated the nfused knowledge they NO discerned in Chriıst

clear ıf somewhat later sStatement of thıs theme 1S g1ven by Ihomas
Aquıinas ın IR Summa theologiae*?).

ıle Augustine thus exercıised consıderable infÄuence In Varlıous
questions concerning COChrist’s human knowledge, it 18 nevertheless iIrue
that in the thırteenth CeENTLUTrY the infux of psychological ata from
Arıstotle and hıs COMMEeNLALOTS led Man Yy 67  S questions and

46) See De verılate, 20, 5 Resp An AaNONYMOUS question In Douaı 434
quotes the texi In order conclude that the soul of Christ NECW all thıngs actually and
not only habıtually. See PRINCIPE, ‘Quaestiones’ (cıt u  5 30), 3, 15 36) Ihe
Sd1I116 author presents argumen that makes CUr10US applıcatıon of texi from
Augustine’s De CiVitate Dei (22 2, CO 8I8; 797) that Christ 5dxA W

al thıngs before he sensed them and therefore dıd notf ave experlential knowledge (1ıbıd.,
34)

4'I) See | S Augustine’s tex{i 15 from hıs De diversis quaestionibus LXDOXHT,
(XO 27i 1: S

48) He develops thıs In De Genesi ad litteram 2R A 40-41 D 22-24;
312-13) and 28 161:; 334)

49) See FOor detaıls hıs applıcatıon of Augustine’s eachıng SCC the works
cıted above, 30, especlally urray, TNs and Princıipe. TNS entitles HIS whole thırd
chapter (pp 97-129) ‘Das odell «cognit1o matutina-vespertina»: VOoO der Angelologıe
und Protologıie der Christologie’. In thıs chapter, dealıng ıth authors from ıllıam of
uxerre the Summa fratris Alexandri, he sShOows the importance of the Augustinian
CONCepILS for these theologıans In theır VIEWS Christ’s human kKnowledge.
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solutions. Thus ONC SCCS Augustinian themes frequently intertwıned
ıth these NC  S approaches.

CHRIST’'S SAVING WORK

Since Augustine speaks often and eloquently about Chriıst
and h1is savıng work, ıt 15 wonder that hıs alllc appCarrs constantly
in medieval eology concerned wıth thıs topıc. Here only few
indıcations of hıis infÄuence Call be g1ven>*). COoNcrete ıllustratiıon of
Augustine’s infÄuence Can be SCCI] Dy examınıngz Anselm’s C ur Deus
homo and Dy see1ng, through the excellent note In Schmutt’s edıtıon,
the Augustinıan themes infÄluencıng Anselm In SOMNEC C:  D} LO be SUTC,

Augustine’s iıdeas AI put the lıps of OSO and ATC sed ralse the
problems hat Anselm 11l LIrYy settle ın hıis OW orıgınal WdY arly in
the work OSO that (G0d COU take SOM IMan, who 1s nOoTt

dıvine pPCIrSsSoN and 1S noTt from the sınful mass’, and ead hım the free
human TaCcl, thıs 1S passıng but clear reference Augustine>+).

In the followıng chapter OSO pre the objections of those wh
ask why OUr lıberatiıon 1S called ‘redemption’ and wh urther ask hat
Was OUT captıvıty OT in what prıson WEeTIC held hat should eed
such redemption. Here he introduces theme requen the
Fathers, includıng Augustine, wh spea of OUT captıvıty Dy the ev1
and the CoONnsequent need of Redeemer>“*) OSO PICSSCS Anselm ıth
the argumen of others hat G0od COU ave forgıven and ree us

wıthout the suffering and ea of Chrıst Sa Y he COUuU nOoTt do
would be impute ack ofW God Thıs INaAaY reflect Augustine’s
statement, 1C ıll be frequently quoted, ın AaNSWEeT the SAdl1llc sort
of question: ‘We ShoOow that another WaY lof lıberatıng US| Was nOoT

ackıng God, but that there Was nOL, NOT there 0Ug LO ave been,
another INOTC fittıng WaY of healıng OUT misery>*).

OSO ralses ST1 another problem. Why should Sa Y hat God

50) Ol VA  Z BAVEL, Recherches (cıt u  y chs 4-5, presents several elements
of Augustinian doectrine that ATC related Christ’s savıng work

51) See Cur Deus OMO 5’ ed cıt (supra, 1 C For Augustine SCC: C.
Sermo 13 (PLE 1779 and Sermo (PE 38 153-54). All references
Augustine ın relatıon nselm’s work ATC taken from Schmiutt’'s edıtion; chapter
references the work wıll be followed only by the Dagc reference volume of
Schmutt’'s edıtion.

52) C’ur Deus OMO 6; See Augustine, Sermo (PL 179)
53) ( ’ur Deus OMO O; 53-54 Augustine’s texti 1$ from hıs De Triniıtate 1 3

(CCL 50AÄ 399-400:;



970

had acCı ıth Justice toward the evi rather than Dy the sımple
exercıse of hıs power? Augustine frequently stated that (J0d should
have acted ıth Justice rather han wıth and hıs VIEW WOUuU be
repeate Dy INa y medieval]l theologians>*).

Anselm ll resolve these 1SSUES in hıs OW WAaY, often Dy delıcately
sıde-stepping the Augustinian posıit10ns. But he ollows Augustine and
other Fathers In ONC theme that 1S central {O hıs whole sStructure of
rationes necessarıae. Thıs 15 the opınıon that human beings aATeC be
saved ın order tO make for the number of fallen angels wh ATC

longer part of the eavenly lty55)
oug Abelard stands ın strong opposıtıon evera|]l of these

Augustinian themes d ell d Anselm’s theory, he O€Ss ın passıng
admıt that ıf the eVvV1 has rıghts OMVOTl: the human TaCC, (G0d INAY
have permuıitte: that be ‘handed OVeCT LO the eviıl, 4S prison-
ouar! OTr for OUT punıshment>®). In thıs respect he echoes ONe

aspect of Augustine’s VIEW CVCN ıle rejecting the idea of explatiıon OT

the payıng of Christ’s (078] ASs price {O anyone> ’).
Peter ombard presentatıon of Christ’s savıng work ıIn book 3,

dıstinetions 18 20, chows sıgn of the interventions of eıther
Anselm ÖT Abelard For the mMoOst part, hıs doectrine 1S that of
Augustine. In 11075 LO hıs quoting eX{Is concerning the possıbilıty of
another mode of salvatıon and actıng ıth the eVvV1i Out of
Justice>®), Lombard also Q1VvESs number of Augustinıan XIS hat
deserıbe Christ’s reconcılıng work and that spea of Christ A4ASs

Mediıator>?). Thus, because ombard Sentences WeTC frequently
glossed ()1 commented 0) the Augustinıan themes WeEeTITC always present
LO later theolog1ans.

Anselm’’s ascendency o€es nNnOoTt SCCIMN ave Occurred untıl the
thiırteenth CeNLUrY, and CVCMN then Augustine’s VIEWS and eX{Is continued

54) C ur Deus OMO 7E Y Schmuitt refers Man Yy (notes, 56), 1e
them De I riınıtate 13 1914 (GCL 50AÄ 402-407; 1026-28), but Iso the

Enchiridion, De libero arbitrio, and several SCITINONS

SS) See Cur Deus OMO 16-18; 74-84 Schmutt g1VvESs references several works of
Augustıine, includıng hıs De CIvitate Deıi (CCL 450: 41 435)

56) Commentaria INn epistolam Pauulıi ad Romanos; ed uytaert, CCM 11 L
57) Ibıd.:;
58) Augustine’s eachıng another mode 1S given In 20, (2 [125)% that

Justice 1S gıven In ZÜ, 7E (2 125-27).
59) See 19, 6, (2 1 22-23) reconcılıation, and 19, %: (2 173

24) Christ Mediator
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tO exXxercıse important influence®®). The interplay of Augustinian
themes ıth from Anselm Can be SCCII] in question of the first
part of the thırteenth Century (before Dy certaın Master ul
who IMaYy be ul of Orchelles Augustine’s VIEWS Justice and
another possıble mode ATC quoted, but the author favor
Anselm’s approach, eXcept that, A often appene in the thırteenth
Ceniury, he softens the necessity that Anselm trıed and ın

retiurns Augustine’s posıtıon that ıf another mode Was possıble,
[0)01°% Was INOTC fitting SaVC us°%)

Passıng ONVGT other authors, INdYy conclude thıs SUPVCY DYy
examınıng IThomas Aquıinas’ Summa theologiae. One of the richest
collection of Augustinian exXis 1S g1ven DYy Aquınas when he asks
whether the Incarnatıon Was NECCSSaT Y for the reparatıon of the human
Face®<). er statıng hat the Incarnatıon Was nNnOT absolutely NCCCSSaAT y
(and thus already rejecting the necessity of Anselm’s reasons), Aquınas
SdyS that ıt WAaSs NECCCSSAT Y d the better and INOTC fıtting WaY {O achleve
reparatıon. He begıns by quoting Augustine’s texti that ave SCCI1

above°®*). Aquinas then g1VES five WaYS in 1C the Incarnatıon
OUT g00d and ive WaYys ın 1C it elps us agalnst evıl.

Dısplayıng extraordınary knowledge of Augustine’s works, Thomas
ONe of the ten WdYS wıth texT from Augustine; everal

AdIC from Augustine’s De I rinıtate but five other works AdIC also quoted.
Thıs 1S ONC of the richest artıcles In the ole Summa theologiae, and ıts
richness and beauty ATC In grea part Owıng tOo the of Nan Yy

from Augustine.
The followıng artıcle addresses question that had arısen only

recently ın the schools, whether (GJ0d WOU ave become incarnate if
had nOTL sinned. Iwo of the openıng arguments Augustine tO

back theır afırmatıve reDILY LO the question. One appeals LO Augustine’s
remark that, besides absolution ffrom SIN. "many other thıngs aATC LO be

60) On the development of the theology of Christ’s savıng work SCC JF CLERCK,
‘Questions de soteriologıie medievale’, Recherches de theologie AncCcienNne el medievale
(1946) S idem, ‘Droits du demon et necessite de Ia redemption’, bıd (1947) AD
64; iıdem, "Le ogme de la redemption: de Robert de eiun Guulllaume d’Auxerre’, bıd

Bruno KOROSAK, “Le princıpalı teorıe soteri1ologiche dell’ıncıpıente della grande
scolastıca), Antonıanum (1962) 23-66: Walter PRINCIPE, ‘Quaestiones
concerning Chriıst from the Fırst alf of the Thırteenth Century I1 The eed for the
Incarnatıon; TIhe Defects Assumed by CAHHStE: Mediaeval Studies 47 (1980) 1-4|  O

61) See the analysıs of the texti and the dıtıon ıIn PRINCIPE., ‘QuaestionesAUGUSTINE AND MEDIEVAL CHRISTOLOGY  971  to exercise an important influence°®®). The interplay of Augustinian  themes with texts from Anselm can be seen in a question of the first  part of the thirteenth century (before 1236) by a certain Master Guido  who may be Guido of Orchelles. Augustine’s views on justice and  another possible mode are quoted, but the author seems to favor  Anselm’s approach, except that, as often happened in the thirteenth  century, he softens the necessity that Anselm tried to prove and in a  sense returns to Augustine’s position that if another mode was possible,  none was more fitting to save us°*).  Passing over other authors, we may conclude this survey by  examining Thomas Aquinas’ Summa theologiae. One of the richest  collection of Augustinian texts is given by Aquinas when he asks  whether the Incarnation was necessary for the reparation of the human  race®2), After stating that the Incarnation was not absolutely necessary  (and thus already rejecting the necessity of Anselm’s reasons), Aquinas  says that it was necessary as the better and more fitting way to achieve  reparation. He begins by quoting Augustine’s text that we have seen  above°3). Aquinas then gives five ways in which the Incarnation  promotes our good and five ways in which it helps us against evil.  Displaying an extraordinary knowledge of Augustine’s works, Thomas  supports every one of the ten ways with a text from Augustine; several  are from Augustine’s De Trinitate but five other works are also quoted.  This is one of the richest articles in the whole Summa theologiae, and its  richness and beauty are in great part owing to the presence of so many  texts from Augustine.  The following article addresses a question that had arisen only  recently. in the schools, whether God would have become incarnate if  we had not sinned. Two of the opening arguments quote Augustine to  back their affırmative reply to the question. One appeals to Augustine’s  remark that, besides absolution from sin, ‘many other things are to be  60) On the development of the theology of Christ’s saving work see E. DE CLERCK,  ‘“Questions de soteriologie medievale’, Recherches de theologie ancienne et medievale 13  (1946) 150-84; idem, ‘Droits du demon et necessite de la redemption’, ibid. 14 (1947) 32-  64; idem, ‘Le dogme de la redemption: de Robert de Melun ä Guillaume d’Auxerre’, ibid.  252-86; Bruno KOorosaK, ‘Le principali teorie soteriologiche dell’incipiente e della grande  scolastica’, Antonianum 37 (1962) 327-36, 423-66; Walter H. PRrRINCIPE, ‘Quaestiones  concerning Christ from the First Half of the Thirteenth Century: II...: The Need for the  Incarnation; The Defects Assumed by Christ’, Mediaeval Studies 42 (1980) 1-40.  61) See the analysis of the text and the edition in PRINCIPE, ‘Quaestiones ... IV (cit.  supra, n. 60), 6-14, 21-33.  SSn L.  °3) See p: 969I1 (cıt
D'  y 60), 6-14 2433

62) See
63) See 969
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consıdered In Christ’s Incarnatıon °*). The other SCS Augustine’s
posıtıon hat dam COU nOoT know he WOU fall:; VeL: the
SaVYS, he knew the MYySTETY of the Incarnatıon before he fell, that ıt
WOU ave taken place CVECN ıf he dıd noTt Ial°?)

In the sed Contra TIhomas quo(tes for the negatıve posıtıon
DAssSarc from Augustine and text of the Glossa ordinarıia ase‘
Augustine. In the rst Augustine SaYyS expressliy: 1: INan had nOoT
sinned, the Son of Man WOUuU noTt ave come 22 The text of the g10Ss
SaVS that .  there Was Causı fOor Christ the Lord’s comıng EXCCDL tO
SdaVC ınners. Remove the sıckness, TEINOVC the wounds, and there 1S
need for medicme ® '): er hıs OW LO the question, ase‘:
entirely scrıpture, Thomas replıes the Hirst argumen and ıts
Augustinian texti ıth DAsSsSagc from Augustine’s I ractatus
Joannem®®).

oug Aquinas’ long discussions of the ıfe of Chriıst
Augustine irequently enough, hıs ATC surrounded by
from Man Yy other Fathers: the wıde of authoriıties quoted,
includıng number of Eastern Fathers, undoubtedly reflects Aquınas’
extensive readıngs p  V wrıting hıs C’atena When
Aquınas {O discuss Christ’s savıng passıon and ea he departs
tO SOINEC extent from Augustine 1n L[WO iımportant WaYyS ırst, he SCS

Anselm’s doectrine of Christ’'s satısfactory WOrK, albeıt wıth sıgnıfıcant
modiıifications. Second, he shows orıginalıty In applyıng the notion
of the instrumental]l causalıty of Christ’'s umanıty when analyzıng the
effects of Christ’s passıon, DE and resurrection.

Nevertheless, althoug these themes dIC nOT OUuUnNn! In Augustine,
hıs infÄuence Aquinas continues In everal WaYy>S FoOor instance.
Anselm’s approac 1S modıfled Dy IThomas insıstence that Christ’'s
human merıiting and satısfyıng work dIC one Dy Christ d ead for hıs

64) Summa theologiae Im The texi 15 from Augustine’s De Trinitate 13
(LE 50AÄA 412;

65) Ibıd., 5m The reference 1S Augustine, Super enesim ad Litt 23-9)4
28 S 438-39).

66) hıs tex{i OCCUTS ın Augustine’s Sermones ad populum, 174 (PE 38 940),
where he 15 expoundıng the texi of uke "Ihe Son of Man ANIC seek and
hat had een os

67) The IexXi 1S based Augustine, Sermones ad populum, F3 1 38R 945
68) U Z (1n 14) (CEL 1395-96):972  W.H. PRINCIPE  considered in Christ’s Incarnation’°®*). The other uses Augustine’s  position that Adam could not know he would fall; yet, the argument  says, he knew the mystery of the Incarnation before he fell, so that it  would have taken place even if he did not fall®®).  In the sed contra Thomas quotes for the negative position a  passage from Augustine and a text of the Glossa ordinaria based on  Augustine. In the first Augustine says expressly: ‘I£ man had not  sinned, the Son of Man would not have come’®°°). The text of the gloss  says that ‘there was no cause for Christ the Lord’s coming except to  save sinners. Remove the sickness, remove the wounds, and there is no  need for medicine’°®”). After his own response to the question, based  entirely on scripture, Thomas replies to the first argument and its  Augustinian text with a passage from Augustine’s Tractatus in  Joannem®®),.  Although Aquinas’ long discussions of the life of Christ quote  Augustine frequently enough, his texts are surrounded by passages  from many other Fathers; the wide range of authorities quoted,  including a number of Eastern Fathers, undoubtedly reflects Aquinas’  extensive readings preparatory to writing his Catena aurea. When  Aquinas comes to discuss Christ’s saving passion and death, he departs  to some extent from Augustine in two important ways. First, he uses  Anselm’s doctrine of Christ’s satisfactory work, albeit with significant  modifications. Second, he shows great originality in applying the notion  of the instrumental causality of Christ’s humanity when analyzing the  effects of Christ’s passion, death, and resurrection.  Nevertheless, although these themes are not found in Augustine,  his influence on Aquinas continues in several ways. For instance,  Anselm’s approach is modified by Thomas’ insistence that Christ’s  human meriting and satisfying work are done by Christ as Head for his  °+) Summa theologiae 3. 1. 3. 1m. The text is from Augustine’s De Trinitate 13. 17.  22(CCL-50A' 412 PE 42; 1031):  °5) Ibid., Sm. The reference is to Augustine, Super Genesim ad Litt. 11. 18. 23-24  (CSEL 28. 350-51; PL 34. 438-39).  °°) This text occurs in Augustine’s Sermones ad populum, 174. 2. 2 (PL 38. 940),  where he is expounding the text of Luke 19: 10: ‘The Son of Man came to seek and save  what had been lost’.  °7) The text is based on Augustine, Sermones ad populum, 175. 1. 1; PL 38. 945.  °8) Tr: 2, no. 16 (in 1: 14) (CC@L 36: 194 PL 35: 1395:96);.‘ .. carö/te-caetauerat,  caro te sanat ... quoniam sic uenit ut de carne uitia carnis exstingueret’.AT O Caecaueral,

dIiIO sana972  W.H. PRINCIPE  considered in Christ’s Incarnation’°®*). The other uses Augustine’s  position that Adam could not know he would fall; yet, the argument  says, he knew the mystery of the Incarnation before he fell, so that it  would have taken place even if he did not fall®®).  In the sed contra Thomas quotes for the negative position a  passage from Augustine and a text of the Glossa ordinaria based on  Augustine. In the first Augustine says expressly: ‘I£ man had not  sinned, the Son of Man would not have come’®°°). The text of the gloss  says that ‘there was no cause for Christ the Lord’s coming except to  save sinners. Remove the sickness, remove the wounds, and there is no  need for medicine’°®”). After his own response to the question, based  entirely on scripture, Thomas replies to the first argument and its  Augustinian text with a passage from Augustine’s Tractatus in  Joannem®®),.  Although Aquinas’ long discussions of the life of Christ quote  Augustine frequently enough, his texts are surrounded by passages  from many other Fathers; the wide range of authorities quoted,  including a number of Eastern Fathers, undoubtedly reflects Aquinas’  extensive readings preparatory to writing his Catena aurea. When  Aquinas comes to discuss Christ’s saving passion and death, he departs  to some extent from Augustine in two important ways. First, he uses  Anselm’s doctrine of Christ’s satisfactory work, albeit with significant  modifications. Second, he shows great originality in applying the notion  of the instrumental causality of Christ’s humanity when analyzing the  effects of Christ’s passion, death, and resurrection.  Nevertheless, although these themes are not found in Augustine,  his influence on Aquinas continues in several ways. For instance,  Anselm’s approach is modified by Thomas’ insistence that Christ’s  human meriting and satisfying work are done by Christ as Head for his  °+) Summa theologiae 3. 1. 3. 1m. The text is from Augustine’s De Trinitate 13. 17.  22(CCL-50A' 412 PE 42; 1031):  °5) Ibid., Sm. The reference is to Augustine, Super Genesim ad Litt. 11. 18. 23-24  (CSEL 28. 350-51; PL 34. 438-39).  °°) This text occurs in Augustine’s Sermones ad populum, 174. 2. 2 (PL 38. 940),  where he is expounding the text of Luke 19: 10: ‘The Son of Man came to seek and save  what had been lost’.  °7) The text is based on Augustine, Sermones ad populum, 175. 1. 1; PL 38. 945.  °8) Tr: 2, no. 16 (in 1: 14) (CC@L 36: 194 PL 35: 1395:96);.‘ .. carö/te-caetauerat,  caro te sanat ... quoniam sic uenit ut de carne uitia carnis exstingueret’.quon1am SIC uenıiıt ut de uıtıa cCarnıs exstingueret’.
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members intımately Joıned LO hım Dy al and the sacraments of al
Thıs represents Augustinıan correction of what asty reader of
Anselm m1g 1ın extfr1nsıc transactıonal VIEW of Christ’s merıtıng
and satısfyıng®?). Equally infÄuentıial Ihomas ATIC Augustine’s

priesthood, oblatıon and sacrıfıce when the Angelıc Doctor discusses
Christ’'s priesthood, mediatıon, and savıng work by WaY of sacrıfıce.
Augustine’s definıtion of sacrıfıce ASs visıble sacrament OT sacred sıgn
of invisıble sacrıfıce ea Aquınas’ presentation of Chriıst d both
priest and vicım ). Another text from Augustine Ihomas
OW argumen that ‘the aıly sacrıllıce offered in the Church 1S noOoTt other
than Christ’'s OW sacrıfıce but 1S commemoratıon of t /: And when
IThomas presents Chrıst’'s passıon AS operatıng by WaY of sacrıfice, he
constantly CaVvVcs together from book of the De CLVvitate Dei
and book of the De Trinitate'*). Fiınally, Augustinian CX also
faırly regularly in Aquınas’ study of Christ’s resurrect10on, ascens10n,
sıttıng al Ng hand and rulıng power ’°).

CONCLUSION

oug ımıted {O four specıfic and LO relatıvely Sma
selection of authors, OUT study indıcates the Strong infÄuence of
Augustine medieval Christology At the SAaIinc time ıt ShOows that ıIn

69) Although ın the Cur Deus OMO Anselm 0€es noTl strongly assert intrınsıc ınk
between Christ’s satısfactory work and Oose he he o€s ave SOINC indıcatıons of
it; SCC especılally Cur Deus OMO 9-20 (ed Schmiutt, 129-32). Our Intrınsıc ınk
Christ Head, and OUT sharıng hIs en and resurrection mystıcally and sacramentally,
1S expressed far INOTEC clearly and beautifully in nselm’s Oratio (ed Schmitt, 10),
DTIayCr be saı1d in preparatıon for rece1ving the Eucharıist.

Although Bonaventure 1S rather sparıng In dıirect quotatıions, he 0€eSs include
number of Augustinıan wıthın HIS diıscussıon of Chriıst’s merıting. See h1s Sent.,

1-2: ed cıt (supra, 41),
70) See Summa theologiae The well-known text of Augustine 15 from De

ClVvitate Deıi (CCL 47 Z 282)
71) Summa theologiae ad m (* the tex{i TIhomas quotes from Augustine,

De C1ivitate Dei (CUL 294:; 41 298) "Per hoc ei sacerdos est, 1pse offerens,
Ipse ei oblatıo Cu1lus rel sacramentum cotiıdıanum CSSC uoluıt ecclesiae sacrıflcı1um.'.

72) See Summa theologiae 48 3: Resp Ihe ALC from De Civitate Dei
(CCL 41 283-84), (CCL 294 ; 298), and De I rinıtate

(CCE 90) One argumen and reply (2m and ad 2m) debates the
texti of Augustine’s defMinıtion of sacrıfıce SCCI1 above (cf. 70) Another reply 1S ast
almost entirely in erms of Augustine’s teXi the fittingness of the human, mortal but
DUTC, ANesh of Christ eing offered in sacrıfice: ıt 1S from De I rınıtate (CEL
186; J01)

'73) See ıbıd., 53-59 passım.
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SOTIIIC the doctor’s teachings WeTC modiıfied, ÖT hıs
infÄuence lessened, by the advent of other eXiIs Thıs Was already Irue In
the welfth CeNTLUrYy but became INOTC pronounced ın the thırteenth
century. Yet CVCN wıthın these changes Augustine’s VIEWS often acted AS

corrective and CVen al times served d catalyst for 16  S insıghts,
when hıs VIEWS mornıing and evenıng knowledge WEIC applıed
Christ’s Knowledge.

The examples ave g1ven suggest hat INOTEC extensive and INOTEC
etaıle' systematıc research nto Augustine’s infÄluence medieval
Chrıistology (and indeed other theologıca OpI1CS) WOU be fruntful
undertakıng. For OTMNC thıng, it WOU help better tO understand the
extent and of Augustine’s influence. Also, Dy clarıfyıng how hıs
doectrines WEeETC both rece1ved and modified, it WOU offer insıghts not
only nto the development of medieval theology but also into SOINC of
the general DTITOCCSSCS workıng wıthın the hıstory of eology and
hıstorical theology’*).

JToronto alter RINCIPFE(

74) On thıs ast poın SCC OUT , “"CIhe Hıstory of eology: Fortress
Launching Pa ın The Sources of Theology. Current Issues In eology, Eds John
Boyle and eorge Kılcourse (Louisville, Beilarmıne College, 9-40:
Iso publıshed in Proceedings of the Forty-Third Annual Convention of the C’'atholic
Theological Society of Amerıiıca 43 (1988) 9-40


