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Augustine’s Letter 140, nCIude' Dy hım hıs longer treatises
ın the Retractationes (II, 62 631) 1S ONC of the MOST interesting of hıs
composıtions, ın hat it provıdes nsıght nto SOTIINC of the
fundamental assumptions of hıs eology. oug the work
undoubtedly had the nascent elagıan MOvemen ın mınd, d the long
concludıng exhortatıon makes clear (3% 83-8 it has and
comprehensiveness 1C DSOCS beyond the immediate Context and
makes 1t, ın certaın pEC  ° mM1crocosm of Augustine’s theologıca
ınkıng. The DUTDOSC of thıs artıcle 1S to examıne the development of
the T  u  n of the treatise, ASs example of Augustine’s VIEWS before
hey WeIC ardene: Dy the polemics of CONLrOVEeTSY, Dy analysıs of
the text

Of Honoratus, the inspırer of the ietter. NOW only hat ATC

old Dy Augustine. CI 15 compellıng TCAason tO entify hım ıth
the recıplent of the De [Jtilitate redendi, though equalliy there 1s
evidence C WOU decıisıvely xclude such identification The
statement ın Cassıodorus’ Institutes that he Was presbyter* 1S
contradıcted Dy the letter ıtself, which speaks of hım 4S eing not yvel
aptıse (19, 48) 1S conce1lvable that (C'assıodorus Was miısled by
Augustine’s openıing phrase, dilectissime ML frater Honorate, into
supposing that he Was ın holy orders; but it mMaYy be that Augustine’s
uUse of the word frater, commonly employe In wrıting h1iıs fellow

BARDY, Les Revisions (Bıblıotheque Augustinienne 12) (Parıs, 585 'Le
traite « De gratia OUl Testamenti» est adresse meme Honorat quı avaıt ete
naguere dedie le De Libero arbitrio (sic!)” John BURLEIGH, Augustine : Earlier
Writings (The Liıbrary of Christian C'lassıcs Volume VI) (London, PRT “There 15
nothıng in the Epistle suggest that the [WO 199148 AIC identical, though they ell INaYy be

would be pleasant thınk that St Augustine WO  >; hIs Case’; Mary Inez BOGAN, Saint
Augustine. The Retractations (The Fathers of the Church Volume 60) (Washıngton,

63 f would be interesting NOW INOTC about thıs addressee lof De Utilitate
Credendi) but ıt 1S not possıble do ıth certaminty, fOor do not ave definıte grounds

which ıdentify hım the Honoratus whose five querlies dICc answered Dy
Augustine InTHE SIGNIFICANCE OF AUGUSTINE’S  DE GRATIA NOVI TESTAMENTI  Augustine’s Letter 140, included by him among his longer treatises  in the Retractationes (ITI, 62 [63]), is one of the most interesting of his  compositions, in that it provides an insight into some of the  fundamental  assumptions of his  theology. Although the work  undoubtedly had the nascent Pelagian movement in mind, as the long  concluding exhortation makes clear (37, 83-85), it has a range and  comprehensiveness which goes beyond the immediate context and  makes it, in certain respects, a microcosm of Augustine’s theological  thinking. The purpose of this article is to examine the development of  the argument of the treatise, as an example of Augustine’s views before  they were hardened by the polemics of controversy, by an analysis of  the text.  Of Honoratus, the inspirer of the letter, we know only what we are  told by Augustine. There is no compelling reason to identify him with  the recipient of the De Utilitate Credendi, though equally there is no  evidence which would decisively exclude such identification*). The  statement in Cassiodorus’ I/nstitutes that he was a presbyter?) is  contradicted by the letter itself, which speaks of him as being not yet  baptised (19, 48). It is conceivable that Cassiodorus was misled by  Augustine’s opening phrase, dilectissime mi frater Honorate, into  supposing that he was in holy orders; but it may be that Augustine’s  use of the word frater, commonly employed in writing to his fellow  1) G. BARDY, Les Revisions (Bibliotheque Augustinienne 12) (Paris, 1950), 585: ‘Le  traite «De gratia noui Testamenti»  est adresse ä ce meme Honorat ä qui avait ete  naguere dedie le De Libero arbitrio (sic!)'; John H.S. BURLEIGH, Augustine: KEarlier  Writings (The Library of Christian Classics Volume VI) (London, 1953), 287: “There is  nothing in the Epistle to suggest that the two men are identical, though they well may be.  It would be pleasant to think that St Augustine won his case’; Mary Inez BoGANn, Saint  Augustine. The Retractations (The Fathers of the Church Volume 60) (Washington, D.C.,  1968), 63: ‘It would be interesting to know more about this addressee [of De Utilitate  Credendi] but it is not possible to do so with certainty, for we do not have definite grounds  on which to identify him as ... the Honoratus whose five queries  are answered by  Augustine in ... Letter 140°.  ?) Institutiones I, 16. 4: ‘scripsit etiam quinque quaestiones de nouo Testamento ad  Honoratum presbyterum ...” (ed. Mynors 54. 21-23).Letter 140°

Institutiones 1, ‘scr1psit et1am quinque quaestiones de OUO JTestamento ad
Honoratum presbyterum (ed ynors 21-
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clergyman, 15 be here understood AS eing inspıred by pastora
CONMNCETN In Letter 39 addressed LO Count Marcellınus, Augustine
refers the eaVYy burden of urgent correspondence a1ıld uDON hım and
speaks of letter Honoratus nNOSTer whiıich he has iın hand for
immediate repDIYV, SINCEe the ordo amandı requıres that those MOST ın eed
of assıstance should be helped first °for love eals wıth her SOMNS AS

oe€es ıth fen. devoting her attention them. nOoTL in the
order of the love felt for each., but accordıng tO the UTSCHNCY of each
case‘’

So far d the datıng of the letter 1S concerned, Augustine’s OW

language ın the Retractationes supplıes faırly precıse informatıon.
Was wrıtten. he SaVYS, at the time when Was strenuously engaged In
controverting the Donatiısts and had lready egun ODDOSC the
Pelagıans’*). Furthermore., he places the composıtıon of the De Gratia
Novi Testamenti after the De Peccatorum eritis el Remuissione but
before the De Spiritu el Littera, 16 WOU locate it ın the per10d 41 -
A12 Such date 15 confirmed Dy reference in the work iıtself ®) 13)
Enarratio IN Prs 72, 16 Was preache GUA inlucescebat
sollemnitas heatissimi 'ypriani, that 1S, 13412 September and DYy
the reference In L etter 139, a1ie by Goldbacher the wınter of 1
A1)2 "Nunc In manıbus eo lıbrum ad Honoratum nOostrum de
quaestion1ıbus quıbusdam quınque, QUaS mıhı proposult el DCI lıtteras
intımauıt, CUul NO  —_ COntInuoO respondere uldes Y Uuamı mınıme oporteat’®).
Altogether, the MOST satısfactory ate WOU SCCI1N be the early
months of 4192

Honoratus had as Augustine LO explaın the meanıng of five
of Scripture: the CIY of derelıctiıon firom the Cross: M y God,

God why hast thou forsaken me ?; the DASSaRc in Ephesıans that
VOU, eing rooted and grounded IN love, FMLAV have comprehend
IM all the SAINLS hat A the readth and length and RD532  G. BONNER  clergyman, is to be here understood as being inspired by pastoral  concern. In Letter 139, addressed to Count Marcellinus, Augustine  refers to the heavy burden of urgent correspondence laid upon him and  speaks of a letter to Honoratus noster which he has in hand for  immediate reply, since the ordo amandi requires that those most in need  of assistance should be helped first: ‘for love deals with her sons as a  nurse does with children, devoting her attention to them, not in the  order of the love felt for each, but according to the urgency of each  case\?).  So far as the dating of the letter is concerned, Augustine’s own  language in the Retractationes supplies fairly precise information. It  was written, he says, ‘at the time when I was strenuously engaged in  controverting the Donatists and had already begun to oppose the  Pelagians’*). Furthermore, he places the composition of the De Gratia  Novi Testamenti after the De Peccatorum Meritis et Remissione but  before the De Spiritu et Littera, which would locate it in the period 411-  412. Such a date is confirmed by a reference in the work itself (5, 13) to  Enarratio in Ps. 72, which was preached nocte, qua inlucescebat  sollemnitas beatissimi Cypriani, that is, 13-14 September 411°); and by  the reference in Letter 139, dated by Goldbacher to the winter of 411-  412: ‘Nunc in manibus habeo librum ad Honoratum nostrum de  quaestionibus quibusdam quinque, quas mihi proposuit et per litteras  intimauit, cui non continuo respondere uides quam minime oporteat’ °).  Altogether, the most satisfactory date would seem to be the early  months of 412.  Honoratus had asked Augustine to explain the meaning of five  passages of Scripture: the cry of dereliction from the Cross: My God,  my God, why hast thou forsaken me?; the passage in Ephesians: ... that  you, being rooted and grounded in love, may have power to comprehend  with all the saints what is the breadth and length and depth ... (3: 17, 18);  the significance of the parable of the five wise and the five foolish  Virgms (Matt. 25; 2); the Oufer darkness (Matt. 8 12° 22° 13); and Ihe  declaration: The Word was made flesh. To these Augustine added a  3) Ep. 139, 3: *... sicut nunc in manibus habeo librum ad Honoratum nostrum de  quaestionibus quibusdam quinque, quas mihi proposuit et per litteras intimauit, cui non  continuo respondere uides quam minime oporteat. caritas enim, quae tamquam nutrix  fouet filios suos, non ordine amandi sed ordine subueniendi infirmiores fortioribus  anteponit’; ed. Goldbacher, CSEL xliv, 153. 7-12.  4) Retr. 2, 62 [63]. CCSEL Ivii, 119. 3-4.  5) O. PERLER, Les voyages de Saint Augustin (Paris, 1969), 456-7.  1  %) ESEE xlv, 153 7-10.(5 7, 18);
the sıgnıfıcance of the parable of the five WISe and the five oolısh
vIirgins Ma D the darkness Ma 9 13); and the
declaratıon: The Word WAdS made flesh To these Augustine

ED 139,532  G. BONNER  clergyman, is to be here understood as being inspired by pastoral  concern. In Letter 139, addressed to Count Marcellinus, Augustine  refers to the heavy burden of urgent correspondence laid upon him and  speaks of a letter to Honoratus noster which he has in hand for  immediate reply, since the ordo amandi requires that those most in need  of assistance should be helped first: ‘for love deals with her sons as a  nurse does with children, devoting her attention to them, not in the  order of the love felt for each, but according to the urgency of each  case\?).  So far as the dating of the letter is concerned, Augustine’s own  language in the Retractationes supplies fairly precise information. It  was written, he says, ‘at the time when I was strenuously engaged in  controverting the Donatists and had already begun to oppose the  Pelagians’*). Furthermore, he places the composition of the De Gratia  Novi Testamenti after the De Peccatorum Meritis et Remissione but  before the De Spiritu et Littera, which would locate it in the period 411-  412. Such a date is confirmed by a reference in the work itself (5, 13) to  Enarratio in Ps. 72, which was preached nocte, qua inlucescebat  sollemnitas beatissimi Cypriani, that is, 13-14 September 411°); and by  the reference in Letter 139, dated by Goldbacher to the winter of 411-  412: ‘Nunc in manibus habeo librum ad Honoratum nostrum de  quaestionibus quibusdam quinque, quas mihi proposuit et per litteras  intimauit, cui non continuo respondere uides quam minime oporteat’ °).  Altogether, the most satisfactory date would seem to be the early  months of 412.  Honoratus had asked Augustine to explain the meaning of five  passages of Scripture: the cry of dereliction from the Cross: My God,  my God, why hast thou forsaken me?; the passage in Ephesians: ... that  you, being rooted and grounded in love, may have power to comprehend  with all the saints what is the breadth and length and depth ... (3: 17, 18);  the significance of the parable of the five wise and the five foolish  Virgms (Matt. 25; 2); the Oufer darkness (Matt. 8 12° 22° 13); and Ihe  declaration: The Word was made flesh. To these Augustine added a  3) Ep. 139, 3: *... sicut nunc in manibus habeo librum ad Honoratum nostrum de  quaestionibus quibusdam quinque, quas mihi proposuit et per litteras intimauit, cui non  continuo respondere uides quam minime oporteat. caritas enim, quae tamquam nutrix  fouet filios suos, non ordine amandi sed ordine subueniendi infirmiores fortioribus  anteponit’; ed. Goldbacher, CSEL xliv, 153. 7-12.  4) Retr. 2, 62 [63]. CCSEL Ivii, 119. 3-4.  5) O. PERLER, Les voyages de Saint Augustin (Paris, 1969), 456-7.  1  %) ESEE xlv, 153 7-10.siıcut UnNC ın manıbus habeo lıbrum ad Honoratum nOstirum de
quaestion1bus quıbusdam quinque, qUas mıhı proposuılt ei DeCT ıtteras intimauıt, CUul NO  —;

continuo respondere uldes QuUam mınıme carıtas en1ım, UQJUaAC (amquam nutrıx
Que' Ml108 SUOS, 1910)8! ordıne amandı sed ordıne subueniendiı infirmıo0ores fortioriıbus
anteponıt’; ed Goldbacher. SEL xlıv, 153 AA

etr. Z 163| Iv1l, 119 E
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sixth of hıs OW esıgne {O combıne the questions nto coherent
theologıca ole What 1S the of the New Testament? The
resulting treatıse, aSse‘ upON varıegated collection of 1S
something of [OUF de force, ın VIEW of the fact that Augustine dıd nOT
choose the tODICS of hıs exegesI1s, but had them mposed Dy another.
The ONC Concession 1C he lowed hımself In answerıng Honoratus’
quest1ons Was alter the order and first the meanıng of the
declaratıon hat the Word WAaS made flesh, thus setting the tone of hıs
discussion, C WOU be determıiıned Dy the meanıngz of the
Incarnatıon.

the outset, however, Augustine makes dıstınction between [WO

possıble human lıves: the empora lıfe, 1C DUISUCS transıtory and
sensual pleasures; and the ıfe of the intellect, chosen Dy the ITCason and
al Dy dıvıne provıdence, 1ın order that the reasonable soul INaYy
make UsSsCc of temporal happıness that it MaY hereafter enN]OYy the eternal
God oug thıngs empora aATC nNnOT In themselves eviıl, SInNCe they
ATC creation and A therefore naturally g00d, the reasonable
soul MuUuSst nevertheless OoVve them wıth ordered love, that it INa Yy
rse from the lower g00ds the hıgher, and thence COIMNNC {O the (G0od
who 1S the SOUTCEC of all goodness.

Thıs short DAssSagc (2; 3-4) 1S exposıtiıon of famılıar themes iın
Augustinıan eology We fınd them discussed ıIn greater OT lesser detaıl
In earlıer wrıtings: iın the Cassıcıacan dıalogues; In the rst and second
[0718] of the De Doctrina Christiana; and ıIn the De Natura Bonı. In
Letter 140 they ASs introduction the section (2 1ın 1
Augustıine introduces what ıll be recurring theme throughout the
ole work: empora benefts and arthly happıness ATC in themselves
g00d thıngs and the gıft of God; but they AT 191011 en ıIn themselves
and AdIC only hadows of hıgher g00ds truth IC 1S made clear ın
the Old Testament, In 1C the irue and astıng blessings of the New
WeIC prophesied and understood, though only Dy few the prophets
who WEeEIC made worthy Dy dıvıne 1S by the prophets that the
comıng of Chriıst Was Orelio 1C WOU teach mankınd the ruly
g00d thıngs, for whose sake earthly elıcıty should ıghtly be rejected.

Thıs notion Was noTt NC  S for Augustine iın 4107 had een
expressed ın famous DAasSsSagc in the De Vera Religione (27, 50),
composed al agaste ın 389/90, ıIn 1C Augustine speaks of the °tWOo
l1ves’ of the old and earthly INan and the HC  S and eavenly INan (1 COr
I5 47), revealed In SuCCession of people devoted the OC God
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But from dam LO John the Baptıst Ithe people of the ONeC God|
lıve the ıfe of the earthly INa  —_ under d kınd of servıle
rıghteousness. Their hıstory 15 called the Old JTestament, 1
promısed SOTrT of earthly kıngdom. al of IC Was nothıng INOTE
than image of the 191  S people and of the New Testament, IC
promıises the Kıngdom of Heaven ’).
Augustine returns LO thıs ıdea In Ep 140, wıth specıal emphasıs.

In the De Vera Religione he had spoken of the possıbılıty of the °old
man obtaınıng what the COMMNMON herd ca happıness ıIn ell-
ordered earthly Cıty (26, GUUAM uulgus felicitatem INn bene
Constituta errena Clultate). In ED 140, d 13 he emphasıses the fact hat
G0d has EeSLOWE: worldly elıcıty CVCN the wicked, dıscourage
Christians from worshıpping Hım for the sake of materı1a]l reward,
1 they SCC that the wıcked MaYy also en]JOy, and refers Honoratus LO
h1is SCITIHNON salm FA for INOTC etaıle' treatment In thıs psalm,
Augustine SCCS the Jews in the Old Dıspensatıon ASs serving G0od ıghtly,
but for earthly ends: ıle the heathen also seek the SAaImInNec g00d thıngs,
but f{from the demons®). Yet the g00d thıngs njoyed Dy the Jews WeIC

only symbols of the happıness of the New Jlestament. The psalmıs SCCS

the wıicked In prosperIity and almost loses faıth ıIn God, untıl he
NnNtLO the SANCIUAFY and SCCS theır final end al the Last Judgement”).
Christ has COMNC In the ulness of time teach 19918 the
temporal, noTlt sei hıgh value hat the wıcked desıre, and {O
endure hat they fear. Christ has een made the Way He has called
inen back {O deep reflexion and has warned us what should be sought
from God*?) Earthly g00ds AL be espised, and thıngs eternal

Vera rel. Z sed ab dam 191 ad lohannem Baptıstam terren1ı homiınıs
ultam SCICHNS seruıilı quadam lustitia. Cu1lus hıstorıa e{ius Testamentum u0OCcatur, quası
errenum pollıcens rCgNUumM. Quae tOta nıhıl est alıud quam imago OUul populı el Nouıl
Testamentiı pollıcentıs ICENUMN caelorum.’. RS IXXVIL, 71  D

En Ps TZ, ‘Dynagoga CI O, ıd 68L quı Deum ıb] pıe colebant, sed amen
propter errenas rCS, propter ista praesentla; Ssunt enım Imp11 quı praesentium ona

aemonıbus quaerunti; HIC autem populus iıdeo melhor Tat gent1ıbus, quod quamuıls
praesentia ona ei temporalıa, amen ab uUNO Deo quaerebat, quı est cCreator Oomnı1um, el
spirıtalıum, ei corporalıum.). KKXIX, 990 A

Ibıd., 43 'Eg20, Inquıt, de sanctuarıo Del intendo oculum ın finem: praesentia
transgredior. otum hOocC quod uOCafiur humanum 5 Omnıs ista mortalıtatıs
uentiura est ad CAdINCI, uentura est ad lıbram: appendentur ıb] D' homınum).
XXXIX, 99®% a2ıX

10) Ibıd., °Cum autem uenıt plenitudo temporI1Ss, MLSIE Deus Filium SUUM 1psa est
plen1ıtudo temporIs, quando uenıt lle temporalıa docere contemn1, 110  —_ habere INAgNUum
quı1dquıd malı homiınes cupıunt, patı quı1dquıd malı homines mefiuunt Factus est ula,
reuocauıt ad cogıtatiıonem intımam, admonuıt quıd [DDeo quaerendum esset’. CTE
XXXIX, 995 5-10
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desiıred +*) ı1le nOTL condemnıng the possession of riches
themselves, Augustine Out hope for the prou rich INan, who
glorıes In hıs wealth and despises hıs DOOT brother

All OUT rich retihren aboundıng In gold, sılver, famıly
CONNeEeX1IONS and honours may  A ell remble al hat has Just 10
een sa1d: hou Lord, chalt ring their Image naught In the
CILy. Do they nOoTt deserve to sufler ın thıs WaY, hat (G0d should
bring their Image naught IN hıs CLILy, because they themselves ave
brought the image of God 1.e the DOOT, made ıIn the image of
od| nothıng In theır OW arthly 1Ly

1S thıs exposıtion of salm 78 that Augustine refers Honoratus
in Letter 140, amplıfy hıs contention hat the INan Christ, ıIn order
reveal the of the New Testament, Wads nOoTt recommended Dy
earthly g00d fortune but by suffering and ea that Hıs faıthful
followers m1g learn hat reward they oug ask and EXpeCL for
theır devotion (ED 140, 9} 13) The of the New Testament and
ın hıs CONTLeXT it WOU SCCI1IH better understand gratia 4S ‘favour’, d
In Luke 3() and cts in the Vulgate version, rather than In the
usual Augustinian of a1d (adiutorium) 4S revealed ın the PCTSON
of Jesus Christ, has nothıng do ıth materı1a]l well-being worldly
happıness. The ervant of Chriıst must, In the words of Paul, be as
those having nothing and yel DOSSESSING all things (1 er 10)

Thıs consideration suggests another approac though Dy
exclusıve ONC for understandıng the De Gratia Novi

L estamenti, from Augustine’s OW aCCOunNntT In the Retractationes.
Augustine ocated the work ASs havıng een composed ın the per10d
when the Donatıst Controversy Was al ıts height and the elagıan
beginning, and he took CaTr®e, al the conclusıon of the treatıse (SY, 83-8

solemn warnıng agaınst those who, a  oug virtuous In theır
actıons and OrtANOdOxX In theır belıefs. nevertheless put theır confidence

11) Ibıd., 'Et fui flagellatus Ola die 110  —_ recedunt Nagella Deln Bene Serul0,
el Nagellor; NONMN seruılt, ei Ornatiur. agnam quaestionem s1b] fecıt. Agıtatur anıma,
ransıt anıma transıtura ad contemnenda errena ei concupıscenda aeterna Transıtus est
IDSIUS anımae In hac cogıitatione; ub! MNuctuat in quadam tempestate, peruentura est ad
portum MXXIX) 996 >

12) Ibıd., “Exhorrescant ratres nostrIı diuıtes, abundantes pecunla, dUI O,
argento, familıa, honor1bus; exhorrescant quod modo diıctum est Domine, In Clultate [UG
imaginem ıllorum ad nihilum rediges. Nonne 1gn1 Sunt aeC patı, ut Deus In Cıvıtate SsSua

imagınem ıllorum ad nıhilum redigat, quıia ei 1DS1 In ciuıtate sSua terrena imagınem De! ad
nıhılum redegerunt’. ( XXXIX, 000 38-.
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in themselves, and nOT in the of God When, however, he Camle

COMPDOSC Letter 140, Augustine COUuU and dıd, have another
consıderation in mınd: the theologıca problems raised Dy the sack of
Rome 1ın 410, IC WeEIC eventually ead the composıtıon of The
City of God. In the rst book of that work Augustine addresses hıimself

the complaınts of those wh consıdered that the profession of
Chrıistianıty 0Ug ave preserved Rome from the barbarıans; and
hıs A4NSWET 15 precıisely hat 16 he has already g1ven ıIn ED 140, S 13

has pleased dıvıne provıdence LO PITCDAaIC g00d thıngs ın the
future for the rıghteous, 16 the wıcked 111 not eN]JOY, and evı]
thıngs for the ungodly, by 1C the g00d n nof be tormented.
However, (J0d has wiılled that empora g00ds and evıls should be
COINTINON g00d and bad alıke, that g00d thıngs cshould not be
LOO eagerly sought, 1C the bad ATC also SCCI) have, NOT evı]
thıngs shamerfully avoıded, Dy ; o the g0o0od ATC VerLY frequently
füıcted 13)
oug he makes allusıon it, Augustine BGOuUu hardly ave

een UuNaWaTe of the implıcatıons of the sack of Rome. when he
preache salm F ıIn September 8 and spoke of the Incarnatıon
d eachıng hat arthly g00ds WEIC be espised, and the sufferings
1C the wıcked fear WeTC LO be embraced 14)

But YOU hat ATIC YOUu domg? It 15 g00d for cleave God.
hıs 1S the s{l of hat 1s g00d Do YOU want more? for
those who do Brethren, hat INOTC do yOUu want? Nothıng 1S better
than cleave God, when SCC Hım face face Cor
13 12) What 15 better now? because spea eing STl
pılgrım It 15 200d, he 5>dYyS, cleave God but 19(0) OUT

pılgrımage, because the ealıty has noTt yel COMC, it 1S g0o0d pul
hope INn God. As long, therefore, AS YOU do nOoT cleave, put yOUI

hope there°).

13) C’iu (& “Placunt quıppe dıiuinae prouldentiae PTaCDaATaAIrc In posterum ona
lust1s, quıbus NO  — fruentur inıust. el mala Imp1S, quıbus NON excruci1abuntur bon1; ista
CIO temporalıa ona ei mala utrisque uoluıt 6ESSC cCcommun1a, ut NEC ona cupıdıus
adpetantur, QuaC malı JUOYUC habere Cernun(tur; NC mala turpiter euıtentur, quıbus
ONn1 plerumque adfıcıuntur). NS XIv1il, 3.19

14) En Ps Z 16, cıted above ote
15) Ibıd., “ autem quıd facıs? Mihi adhaerere Deo honum est Hoc est

bonum. Vultıs amplıus? Doleo uolentes. Fratres, quıd uultıs amplıus? Deo
adhaerere nıhıl est melıus. quando CUM uldebimus facıe ad facıem. Modo CI SO quı Quıia
adhuc peregrinus 1oquor: Adhaerere, Inquıt, Deo Bonum esT; sed modo in peregrinatione,
quıa nondum uenıt ICS, Ponere In Deo SDeEM Meam Quamdıu CI SO nondum adhaesıstı. ıbı
PONC spem’. CSL XXXIX, 003 -
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The SdmIllc hought underlıes Augustine’s introduction tOo Letter 140
before he addresses hımself Honoratus’ questions.

ese saınts [of the Old Testament| proclaımed the Old lTestament
iın form adapted theır dYC, but they elonge ın realıty LO the
New Jestament;: for when they ea ıth empora elıcıty, they
understood that the Irue and eternal elıcıty Was be seit or
and they eclare the former In MYSTETY, that they m1g
attaın the latter In the reward. And ıf al an Y time they uflered
mısfortune, they uflered it LO thıs en that eing seit free Dy the
MmMOoOst manıfest dıvıne a1ıd, they m1g glorıfy God, the g1ver of ql]
g00d thıngs, not only those eternal thıngs, for 1C they evoutly
oped, but also empora thıngs, 1 they admıiınıiıstered ın
prophetic anner 16)
Thıs 1s the background Augustine’s treatment of the meanıng of

the declaratıon: And the Word WdsS made flesh, the ast of Honoratus’
questi1ons, IC Augustine lected LO rea rst As mıg be expected,
he makes the Incarnatıon the Centre of hIis exposıtion. Christ 15 God,
the Word of God, the creator of all thıngs and the unchangeable Son of
God, omnıpresent, CVCnNn ın the mınds of the ungodly, a  oug they do
noOoTt SCC Hım (EpD 140, S He assumed manhood;: but in order hat
He m1g noTt be deemed be INOTC than holy INan, John the
Baptıst Was sent before {O proclaım Hım d the irue 1g 3 TIThen
Chriıst CaImIne and DaVC those who rece1ved Hım the W become
SOMNS of God

Thıs 1S the of the New JTestament, j ( 64 lay hıdden ın the
Old yel dıd a(011 be prophesied and OoOretio under obscure
images, that the soul m1g NOW ıfs (G0d and be reborn Hım
by Hıs Thıs 1S, indeed, spiırıtual e and therefore nNoT f
00 AOr of the will of man, AOrYr of the will of he flesh, huf of God.

1S also called adoption, for WEIC somethıng before WeEeIC
SONS of (G0d and rece1ived the favour (beneficium that m1g
be what WEIC nOTL And the Son Hımself must be
dıstinguıished from thıs begetting Dy the SoNn who, when He
Wds$S the Son of God, CaImne in order that He mıg be the SON of

16) ED 140, Z ‘dıspensabant CI O ıllı sanctı PTO congruentia temporıs
testamentum ueLlus, pertinebant CTITO ad te:  =] 11A4 el quando temporalem
felıcıtatem agebant, aeternam ei praeferendam intellegebant ei iıstam mınıstrabant
In mysterI10, ut ıllam CoOnsequerentur ın praem10, ei S] quando patıebantur aduersa, ad hOC
patıebantur, ut euıdentissımo diuino adıutorio0 lıberatı glorıficarent eum bonorum
omn1ıum largıtorem NON solum semplıternorum, QuUaC pıe sperabant, et1am
temporalıum, UUaC prophetice gubernabant’. SEL xlıv, 158 625
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Man and g1ve uS, who WeEeTC SOMNS of INCN, Ithe pOower| {O be made
SOIMNS of God 17)
Thıs adoption, 16 Augustine elsewhere equated wıth deiıfica-

üon : 1S fiected by partıcıpatıon: Chriıst Was incarnate ul partıcıpata
HAalura fıliorum hominum ad participandam etiıam SUUA4M nNalIuram

adoptaret 1058 hominum (4, 11) Augustine O€eSs nOL, of COUTISC, ignore
the atonıng W of the Incarnatıon; but hıs emphasıs ere 1S upON Its
eifyıng aspect, affected Dy particıpatıon. It eed surprise
find thıs atonıc conception operatıng in Augustine’s mınd al the
beginnıng of the elagıan Controversy. As late as when he Was

completing The City of God, Augustine COU SUu In Athanasıan
fashıon, refer “the mediator hetween God and MUanN, the Man Christ
Jesus, wh Was made partaker of OUT mortalıty make us partakers of
Hıs dıvinıty' *?), but ıt 1S sıgnıfıcant that he should make ıt the basıs of
hıs exeges1s of the Word WAaS made Jies ın Letter 140

And W mutable beings wh AdIC be changed better
(In melius), ATC made partakers of the Word; but the unchangeable
Word itself, eing in WaY changed for the, Was made
partaker of flesh wıth reasonable soul actıng between. For Christ
the INan dıd no(t, ASs the Apollınarıan heretics hought, eıther nOT
ave soul, OI dıd not ave reasonable ONC, but Scripture, ıIn 1ts
OW fashıon, put flesh for man’, that ıt m1g the INOTEC learly
sShow Christ’s humilıty, and nOoTt AapPPCal LO avOo1d the ame of MNesh
4S though it Was somethıng unworthy“®).
17) Ibıd., 3’ 4, ‘haec est gratia OUl testament!, quod In ueiere latuıt NC

ame figurı1s obumbrantıbus prophetarı praenuntiarıque cessauıt, ut intellegat anıma
eum SUUM gratia e1us renascatur Ilı aeC quıppe natıuıtas spirıtalıs BST: iıdeo 110  —_

sangumnıbus, 1910}  —_ uoluntate 1rı NC uoluntate Carnıs sed deo (4 10) Haec et1am
adopt10 UuOCAaTtur. CTaMus nım alıquıd ante, Q Ua CSSCINUS lı deı1, ei accepımus
beneficıum, uft fieremus, quod 11O CTa us538  G. BONNER  Man and give to us, who were sons of men, [the power] to be made  sons of God?”).  This adoption, which Augustine elsewhere equated with deifica-  tion?8), is effected by participation: Christ was incarnate uf participata  natura filiorum hominum ad participandam etiam suam naturam  adoptaret filios hominum (4, 11). Augustine does not, of course, ignore  the atoning power of the Incarnation; but his emphasis here is upon its  deifying aspect, affected by participation. It need cause no surprise to  find this Platonic conception operating in Augustine’s mind at the  beginning of the Pelagian Controversy. As late as 426/7, when he was  completing The City of God, Augustine could still, in Athanasian  fashion, refer to ‘the mediator between God and man, the man Christ  Jesus, wWho was made partaker of our mortality to make us partakers of  His divinity’*®), but it is significant that he should make it the basis of  his exegesis of the Word was made flesh in Letter 140.  And so we, mutable beings who are to be changed to a better state  (in melius), are made partakers of the Word; but the unchangeable  Word itself, being in no way changed for the worse, was made a  partaker of flesh with a reasonable soul acting between. For Christ  the man did not, as the Apollinarian heretics thought, either not  have a soul, or did not have a reasonable one; but Scripture, in its  own fashion, put flesh for ‘man’, that it might the more clearly  show Christ’s humility, and not appear to avoid the name of flesh  as though it was something unworthy*°).  17) Ibid., 3, 9 - 4, 10: ‘“haec est gratia noui testamenti, quod in uetere latuit nec  tamen figuris obumbrantibus prophetari praenuntiarique cessauit, ut intellegat anima  deum suum et gratia eius renascatur illi. haec quippe natiuitas spiritalis est, ideo non ex  sanguinibus, non ex uoluntate uiri nec ex uoluntate carnis sed ex deo (4, 10). Haec etiam  adoptio uocatur. eramus enim aliquid ante, quam essemus filii dei, et accepimus  beneficium, ut fieremus, quod non eramus ... et ab hac generatione gratiae discernitur ille  filius, qui, cum esset filius dei, uenit, ut fieret filius hominis donaretque nobis, qui eramus  filii hominis, filios dei fieri’. CSEL xliv, 161. 18-26; 28-162. 1-3.  18) En. Ps. 49, 2: ‘Ego dixi: Dii estis, et filii Excelsi omnes; uos autem ut homines  moriemini, et sicut unus ex principibus cadetis. Manifestum est ergo, quia homines dixit  deos, ex gratia sua deificatos, non de substantia sua natos. Ille enim iustificat, qui per  semetipsum non ex alio iustus est; et ille deificat, qui per seipsum non alterius  participatione Deus est. Qui autem iustificat, ipse deificat, quia iustificando, filios Dei  facit. Dedit enim eis potestatem filios Dei fieri. Si filii Dei facti sumus, et dii facti sumus;  sed hoc gratiae est adoptantis, non naturae generantis’. CCSL xxxviii, 574. 6 - 575. 15.  19) Ciu. 21, 16: *... per mediatorem Dei et hominum, hominem Christum Iesum, qui  factus est particeps mortalitatis nostrae, ut nos participes faceret diuinitatis suae’. CCSL  xlviii, 782. 28-30.  20) Ep. 140, 4, 12: ‘Nos itaque mutabiles in melius commutandi participes efficimur  uerbi; uerbum autem incommutabile nihil in deterius commutatum particeps ‚carnis  effectum est rationali anima mediante. neque enim homo Christus, ut Apollinaristaeei ab hac generatıone gratijae dıscernıtur lle
fılıus, qul, CUu esse filıus del, uenıt, ut Heret fiılıus homiınıs donaretque nobıs, quı CTaMus

Alıı hominı1s, filıo0s de1 Nerı). SEL xlıv. 161 18-26; 3
18) En Ps 49, ‘Eg20 dixı Da est1s, el fılıi FExcelsi UOS ul homines

morleminl, el SICuL NUSs principibus adetis. Manıfestum est CTI£O, quıa homınes dıxıt
deos, gratia Sıa deificatos, 110  - de substantıa sud natios {lle nNnım lustificat, quı DCI
semetipsum 1O  - 1lıo0 lustus @S: ei lle deıificat, quı pPCI seıpsum 110  —_ alterıus
partıcıpatione Deus est Quı autem justificat, Ipse deıificat, quıa justificando, 10S$ De!
facıt. Dedit nım e1s potestatem fılios Dei fıeri. S1 lı Del actlı 9 ei dı factı u  p
sed hoc gratiae est adoptantıs, 110  — naturae generantıs’. GL XXXVIIL, 54 S75 15

19) Ciu 24538  G. BONNER  Man and give to us, who were sons of men, [the power] to be made  sons of God?”).  This adoption, which Augustine elsewhere equated with deifica-  tion?8), is effected by participation: Christ was incarnate uf participata  natura filiorum hominum ad participandam etiam suam naturam  adoptaret filios hominum (4, 11). Augustine does not, of course, ignore  the atoning power of the Incarnation; but his emphasis here is upon its  deifying aspect, affected by participation. It need cause no surprise to  find this Platonic conception operating in Augustine’s mind at the  beginning of the Pelagian Controversy. As late as 426/7, when he was  completing The City of God, Augustine could still, in Athanasian  fashion, refer to ‘the mediator between God and man, the man Christ  Jesus, wWho was made partaker of our mortality to make us partakers of  His divinity’*®), but it is significant that he should make it the basis of  his exegesis of the Word was made flesh in Letter 140.  And so we, mutable beings who are to be changed to a better state  (in melius), are made partakers of the Word; but the unchangeable  Word itself, being in no way changed for the worse, was made a  partaker of flesh with a reasonable soul acting between. For Christ  the man did not, as the Apollinarian heretics thought, either not  have a soul, or did not have a reasonable one; but Scripture, in its  own fashion, put flesh for ‘man’, that it might the more clearly  show Christ’s humility, and not appear to avoid the name of flesh  as though it was something unworthy*°).  17) Ibid., 3, 9 - 4, 10: ‘“haec est gratia noui testamenti, quod in uetere latuit nec  tamen figuris obumbrantibus prophetari praenuntiarique cessauit, ut intellegat anima  deum suum et gratia eius renascatur illi. haec quippe natiuitas spiritalis est, ideo non ex  sanguinibus, non ex uoluntate uiri nec ex uoluntate carnis sed ex deo (4, 10). Haec etiam  adoptio uocatur. eramus enim aliquid ante, quam essemus filii dei, et accepimus  beneficium, ut fieremus, quod non eramus ... et ab hac generatione gratiae discernitur ille  filius, qui, cum esset filius dei, uenit, ut fieret filius hominis donaretque nobis, qui eramus  filii hominis, filios dei fieri’. CSEL xliv, 161. 18-26; 28-162. 1-3.  18) En. Ps. 49, 2: ‘Ego dixi: Dii estis, et filii Excelsi omnes; uos autem ut homines  moriemini, et sicut unus ex principibus cadetis. Manifestum est ergo, quia homines dixit  deos, ex gratia sua deificatos, non de substantia sua natos. Ille enim iustificat, qui per  semetipsum non ex alio iustus est; et ille deificat, qui per seipsum non alterius  participatione Deus est. Qui autem iustificat, ipse deificat, quia iustificando, filios Dei  facit. Dedit enim eis potestatem filios Dei fieri. Si filii Dei facti sumus, et dii facti sumus;  sed hoc gratiae est adoptantis, non naturae generantis’. CCSL xxxviii, 574. 6 - 575. 15.  19) Ciu. 21, 16: *... per mediatorem Dei et hominum, hominem Christum Iesum, qui  factus est particeps mortalitatis nostrae, ut nos participes faceret diuinitatis suae’. CCSL  xlviii, 782. 28-30.  20) Ep. 140, 4, 12: ‘Nos itaque mutabiles in melius commutandi participes efficimur  uerbi; uerbum autem incommutabile nihil in deterius commutatum particeps ‚carnis  effectum est rationali anima mediante. neque enim homo Christus, ut ApollinaristaeDCTI medıatorem De! ei homınum, homınem Christum lesum, quı
factus est partıceps mortalıtatıs nostrae, ut 10S partiıcıpes aceret diumiitatıs suae’. (
XIvin, 7872 28-30

20) Ep 140, 4, "NOs ıtaque mutabiıles In mehus commutandı partıcıpes efhlicımur
uerbi; uerbum autem ıncommutabiıle nıhıl in deter1ius COMMUuLALUmM partıceps carnıs
effectum est rationalı anıma mediante. nım OMO Chriıstus, ut Apollinarıstae



AUGUSTINE’S GRA ITA OVI TITESTAMENTIT 539

So Christ, eing made Man, ndured suffering and ea reveal
that the of the New Testament oe€es not pertain tO emporal, but

eternal ıfe D, 13)
In thıs first section of hıs letter, 1C determınes ıts subsequent

orıentation, Augustine has eclare that the of the New
Testament, the peculıar of Christ, bestows eternal elıcıty hrough
partıcıpatıon ın dıvinıty made possıble Dy the mediıatıiıon of the
dıvine umanıty of Christ; but he 1S also al paıns cshow that thıs
elıcıty 1S, in the present dBC, experienced in hope, not in fulfılment; INn
SDE and nNOL IN hıs provıdes hım ıth theologıca basıs for
resolving the first of Honoratus’ questions, discussed Dy Augustine
secondly the meanıng of the CI Y of dereliction: My God, God. why
hast thou forsaken me ?

Augustine’s treatment of thıs texti 1s precede Dy warnıng: Just ASs
the author of salm Ü COU noT resolve the problems 1C agonızed
hım untıl he enl NnNtLO the SANCIUAF Y of God, er it 1S NECCCSSaATY that
OUT understandıng should be enlıghtened by the gıft of the Holy Spirıt
(5 13) Augustine had already discussed salm ıIn SCTINON of
407< %; where hıs eXposıtion, understandably, had antı-Donatist
orıentation; but the fundamental princıple of eXegeESIS remaıned
unchanged in 412 ın the CIY from the C  < Christ spoke ıth and for
the Vvolce of human infirmity, in 1C OUYF old MAaN WAdS crucified ıth
Hım hat the bond of SIN mMIg he ONe AWAV (Rom 6:6) (5 14) In
salm Christ 15 sa1d tO represent Hıs Body, the Church Haec
Christus DEeEYrSOoNda SUl COorporis dicit, quod est ecclesia (6 18)
identification 1C Augustine had already made ıIn 407 Et CU.
Verbum Deus factum CUAFO, pendeba INn el dicebat Deus
INCUS, Deus INCUS, respice dereliquıistı? OQuare dicitur, ALSL
qula NOS Ihi ECramus, ALSI qula COFDUS Christi ecclesia? (en Ps 21; Q 80
cf. FOor Augustine thıs ole psalm, LO the eXegesI1s of IC he
devotes the maJor part of Letter 140, 1s prophetic declaratıon of the

of the New Jestament (6 15) It reveals the Oopes and desires of
the Old Man, wh 1S ST of carnal mınd.

haeretici Dutauerun(t, aut 110  - habuıt anımam auft 110  — habuıt rationalem: sed INOTE SUO

scrıptura, ut Christı humıiılıtatem magıs ostenderet, Carnıs quası indıgnum
alıquid refugisse ulderetur, Carnem PTO homiıne posuıit’. SEL xlıv, 163 18-25
Augustine’s notion of Christ’s mediatıon requires hım assert the human soul of Christ
and the unıon of the {[WO naftures, thus rejecting Apollinarıaniısm openly and Nestorianısm
Dy antıcıpation.

21) En Ps ZE. FOor the date, SCC Anne-Marıe X BONNARDIERE, Recherches de
chronologie augustinienne (Parıs, Z 54-6. wh: assıgns it Wednesday, Aprıl
407
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mong the g00d thıngs of the Old J1estament pertamnıng the Old
Man, length of ıfe 1S princıpally desıred, hat it INaYy be retaıned
lıttle longer, because 1t CannoTt always be All iInen know that the
day of ea ıll COMC, and yel all ÖT almost all seek eier
. GVOeNn those who belıeve that they 11l 1ve INOTC happıly after
ea such grea W! has the assoclatıon of Aesh and soul540  G. BONNER  Among the good things of the Old Testament pertaining to the Old  Man, length of life is principally desired, that it may be retained a  little longer, because it cannot always be. All men know that the  day of death will come, and yet all — or almost all — seek to defer  it, even those who believe that they will live more happily after  death, such great power has the sweet association of flesh and soul  ... But these words, by which length of human life are desired, are  the words of transgressions (v. 2) and are far from that salvation  which we now have in hope, but not yet in actuality, concerning  which it is written: by hope were we saved; but hope that is seen is  not hope (Rom. 8: 24). And therefore in this psalm when He has  said: My God, my God, look upon me, why hast thou forsaken me?  He immediately adds: the words of my transgressions are far from  my salvation, that is, these words of my transgressions are far  removed from the salvation which is promised to me by the grace  of the New Testament and not the Old?2).  The space which Augustine devotes to the exegesis of Psalm 21  (some fifty-six pages out of the total of eighty occupied by Letter 140 in  Goldbacher’s edition) indicates the importance which he attributes to it  as a prophecy of the grace of the New Testament. It is for this reason  that he declines to understand the cry of dereliction as being uttered by  Christ in His own person: ‘the Church suffered in Him when He  suffered for the Church, just as He also suffered in the Church when the  Church suffered for Him’23). When we cry to God for temporal goods  and are not heard, we are taught by Him to know what we ought to  hope and ask (7, 19).  This is the grace of the New Testament; for when You taught in  the Old Testament that temporal and earthly felicity ought not to  be sought and hoped for from anyone but You, then our fathers  22) Ep. 140, 6, 16-17: ‘In illis autem ueteris testamenti bonis ad ueterem hominem  pertinentibus praecipue concupiscitur uitae huius productio temporalis, ut aliquanto  diutius teneatur, quia semper non potest. ideo mortis diem omnes quidem adfuturum  sciunt et eum tamen omnes aut paene omnes differre conantur, etiam qui post mortem se  beatius credunt esse uicturos; tantam habet uim carnis et animae dulce consortium ... Sed  haec uerba, quibus humanus dies et uitae huius prolixitas concupiscitur, uerba sunt  delictorum et longe sunt ab ea salute, cuius nondum rem sed iam spem gerimus, de qua  scriptum est, quia spe salui facti sumus: spes autem quae uidetur, non est spes. ideoque et in  isto psalmo cum dixisset: Deus, deus meus, respice me; quare me dereliquisti? continuo  subiungit: Longe a salute mea uerba delictorum meorum, id est haec uerba delictorum  meorum sunt et longe sunt ab illa salute mea, quam mihi non ueteris sed noui testamenti  gratia pollicetur’. CSEL xliv, 166. 24 - 167. 4; 15-24.  23) Ibid., 6, 18: ‘ecclesia in illo patiebatur, quando pro ecclesia patiebatur, sicut  etiam ipse in ecclesia patiebatur, quando pro illo ecclesia patiebatur’. CSEL xliv, 169. 2-4.But these words. Dy 1Cc length of human ıfe ATiIC desired, UVe

the words of transgressions (v and AdIC far from that salvatıon
1C 110 ave ın hope, but nOTL yeLl iın actualıty, concerning
whiıich 1t 15 wrıtten: by hope ere saved; hut hope that A Sscecen 15
NOl hope (Rom 24) And therefore iın thıs psalm when He has
sald: My God. God, ook UDON why hast thou forsaken me ?
He immediately adds the words of transgressions UTE far from

salvation, that 1S. these words of IMY transgress1ons dIC far
emoved from the salvatıon 1C 1S promısed by the
of the New Testament and noTt the (Id)
The 1iCc Augustine devotes the exXxegesI1s of salm

(some fifty-SıxX Ouft of the total of eıghty occupıed Dy Letter 140 In
Go  acher s edıt1on indıicates the importance ; @ he attrıbutes tO it
4S prophecy of the of the New Testament. It 1$ for hıs TICason

that he declines to understand the CI y of dereliction AS eing uttered by
Chriıst ın Hıs OW PCTSON. °the Church uflered ın Hım when He
uffered fOor the Church, Just 4S He also uffered ıIn the Church when the
Church uffered for Hıim *?): When CI Y {O God for temporal g00ds
and AdIC noTt ear AIC taught by Hım NOW hat OUg tO

hope and ask 7, 19)
hıs 1S the of the New JTestament; for when You taught in
the Old JTestament that temporal and earthly elıcıty oug NnOL
be sought and ope: for from an yOoNC but YOU, then OUTFr fathers

22) Ep 140, 6, O17 ‘In ıllıs autem ueterI1s testament!] bonıiıs ad ueterem homınem
pertinent1ibus praecıpue concupiscıtur uıtae hulus producti0 temporalıs, ut alıquanto
dıiutius enea(tur, qula SCIMNDCI 1O  — potest. iıdeo mortis 1em quıdem adfuturum
scıunt el CU amen aut dıflerre conantur, et1am quı post mortem
beatıus credunt SS5C ulcturos; tantam habet ulm Carnıs ei anımae dulce consortium540  G. BONNER  Among the good things of the Old Testament pertaining to the Old  Man, length of life is principally desired, that it may be retained a  little longer, because it cannot always be. All men know that the  day of death will come, and yet all — or almost all — seek to defer  it, even those who believe that they will live more happily after  death, such great power has the sweet association of flesh and soul  ... But these words, by which length of human life are desired, are  the words of transgressions (v. 2) and are far from that salvation  which we now have in hope, but not yet in actuality, concerning  which it is written: by hope were we saved; but hope that is seen is  not hope (Rom. 8: 24). And therefore in this psalm when He has  said: My God, my God, look upon me, why hast thou forsaken me?  He immediately adds: the words of my transgressions are far from  my salvation, that is, these words of my transgressions are far  removed from the salvation which is promised to me by the grace  of the New Testament and not the Old?2).  The space which Augustine devotes to the exegesis of Psalm 21  (some fifty-six pages out of the total of eighty occupied by Letter 140 in  Goldbacher’s edition) indicates the importance which he attributes to it  as a prophecy of the grace of the New Testament. It is for this reason  that he declines to understand the cry of dereliction as being uttered by  Christ in His own person: ‘the Church suffered in Him when He  suffered for the Church, just as He also suffered in the Church when the  Church suffered for Him’23). When we cry to God for temporal goods  and are not heard, we are taught by Him to know what we ought to  hope and ask (7, 19).  This is the grace of the New Testament; for when You taught in  the Old Testament that temporal and earthly felicity ought not to  be sought and hoped for from anyone but You, then our fathers  22) Ep. 140, 6, 16-17: ‘In illis autem ueteris testamenti bonis ad ueterem hominem  pertinentibus praecipue concupiscitur uitae huius productio temporalis, ut aliquanto  diutius teneatur, quia semper non potest. ideo mortis diem omnes quidem adfuturum  sciunt et eum tamen omnes aut paene omnes differre conantur, etiam qui post mortem se  beatius credunt esse uicturos; tantam habet uim carnis et animae dulce consortium ... Sed  haec uerba, quibus humanus dies et uitae huius prolixitas concupiscitur, uerba sunt  delictorum et longe sunt ab ea salute, cuius nondum rem sed iam spem gerimus, de qua  scriptum est, quia spe salui facti sumus: spes autem quae uidetur, non est spes. ideoque et in  isto psalmo cum dixisset: Deus, deus meus, respice me; quare me dereliquisti? continuo  subiungit: Longe a salute mea uerba delictorum meorum, id est haec uerba delictorum  meorum sunt et longe sunt ab illa salute mea, quam mihi non ueteris sed noui testamenti  gratia pollicetur’. CSEL xliv, 166. 24 - 167. 4; 15-24.  23) Ibid., 6, 18: ‘ecclesia in illo patiebatur, quando pro ecclesia patiebatur, sicut  etiam ipse in ecclesia patiebatur, quando pro illo ecclesia patiebatur’. CSEL xliv, 169. 2-4.Sed
aecC uerba, quıbus humanus dıes el uıtae hulus prolıxıitas concupiscıtur, uerba Sunt
delıctorum ei longe sunt ab salute, CU1uUSs nondum T[CI sed 1am SDCIN ger1mus, de QJUa
scrıptum esL, quia SDE salui facti SDES GQUUE uldetur, AON est SDES ideoque el In
sto psalmo CU) dıxisset : Deus, deus MEeuUsS, respice dereliquisti? continuo
subiungıt: onge salute Med uerba delictorum MEOYTUM, 1d est aeC uerba delıctorum
INCOTUMM SUnt et onge Sunt ab 1la salute MCAa, quUam mıhı 110  —_ ueterI1s sed OUl testamenti
gratia pollıcetur”. SEL Xl1v, 166 167 5-24

23) Ibıd., 6, 18 ‘ecclesia In 1llo patıebatur, quando DIO eccles1a patıebatur, sıcut
et1am Ipse in eccles1a patıebatur, quando DTIo 1lo ecclesia patıebatur". SEL XI1V, 169 P
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ope IN thee, they oDe: and thou deliver them ; hey eried
thee and ere saved; they ope INn thee and ere nNOoTL confounded**).
Augustine o1VveESs 1st of Old Testament saınts who trusted ıIn (G0d

and WEIC saved: Isaac, for whom IA Was substituted AS sacrıfice;
Job. recompensed doubly for hIis sufferings; Danıel, delıvered from the
lıons’ den; and the three holy ren ıIn the furnace.

TIhe Jews expected that somethıng ıke thıs WOU be one for
Chriıst, from IC hey m1g test whether He Was ruly the Son of
GodAUGUSTINE’S DE GRATIA NOVI TESTAMENTT  541  hoped in thee, they hoped and thou didst deliver them; they cried to  thee and were saved; they hoped in thee and were not confounded?*).  Augustine gives a list of Old Testament saints who trusted in God  and were saved: Isaac, for whom a ram was substituted as a sacrifice;  Job, recompensed doubly for his sufferings; Daniel, delivered from the  lions’ den; and the three holy children in the furnace.  The Jews expected that something like this would be done for  Christ, from which they might test whether He was truly the Son of  God ... Having regard to the time of the Old Testament and the  temporal felicity of the Fathers, in which God showed them that  such gifts were also His gifts, they did not see that the time had  already come in which it would be revealed in Christ that God  would bestow eternal good things upon the righteous alone, who  bestows temporal goods upon the ungodly as well?>).  Augustine sees a double mystery in the words: I am a worm and no  man (v. 7), since they both express humility and also hint at the mystery  of the virginal conception, ‘because a worm is born [spontaneously]  from [corrupting] flesh without copulation, so Christ was born of a  virgin  and the Son of Man was born like something putrid, as a  worm from putrescense, that is to say, a mortal from mortality’?°).  Accordingly, the words: Z am a worm and no man are to be understood  as meaning: ‘I am Christ, in whom all are made alive, and not Adam, in  whom all die’ (8, 21).  By this grace of the New Testament learn, O men, to desire eternal  life. Why do you so greatly wish to be set free by the Lord from  death, as our fathers were set free, when God has revealed that  there is no other giver, even of worldly felicity, than Himself? That  felicıty has to do with the Old Man, with the old age beginning  from Adam; but I am a worm and no man, Christ, not Adam. You  were old men from the Old Man; be new men from the New Man;  men from Adam, Sons of Men from Christ?”).  ?*) Ibid., 7, 20: ‘Haec est gratia testamenti noui. nam in uetere testamento quando  commendabas nonnisi a te peti sperarique debere etiam ipsam terrenam temporalemque  felicitatem, in te sperauerunt patres nostri, sperauerunt et eruisti eos; ad te clamauerunt et  saluti facti sunt ; in te sperauerunt et non sunt confusi'. CSEL xliv, 170. 8-13.  ?5) Ibid.: ‘tale aliquid in Christo expectabant fieri Iudaei, unde probarent, si uere  filius dei esset ... adtendentes quippe tempus ueteris testamenti et illam patrum etiam  temporalem felicitatem, in qua illis exhibenda demonstrauit deus etiam talia dona sua  esse, non uiderunt iam esse tempus, quo reuelaretur in Christo bona aeterna proprie deum  praestare iustis, qui bona temporalia praestat et impiis’. CSEL xliv, 170. 19-21; 171. 2-7.  26) Ibid., 8, 21: ‘quia uermis de carne sine concubitu nascitur, sicut natus est ille de  uirgine  et filium hominis uermem natum de putredine quasi putrem, hoc est de  mortalitate mortalem’. CSEL xliv, 171. 18-19; 172. 1-2.  ?7) Ibid., 8, 22: ‘Ac per hoc discite, homines, per gratiam testamenti noui iam uitamHavıng regard the time of the Old Testament and the
temporal elıcıty of the Fathers, ın 1C (10d showed them hat
such g1  S WETITC also Hıs g1  S, they dıd nNnOoTL SCC that the time had
already COIMNC ıIn ; [ 64 it WOU be revealed ın Christ that (G0od
WOU bestow eternal g00d thıngs upOonNn the rıghteous alone, who
bestows empora g00ds uDON the ungodly ASs well*>)
Augustine SCCS double mYySterYy in the words: OrmM and

MAN (v 7 SInCe they both CXDTCSS umıilıty and also hınt Ar the mMYSLeTY
of the vırgınal conception, °‘hbecause WOIIN 1S orn Ispontaneously|
from (corrupting] flesh wıthout copulatıon, Chrıst Was orn of
virgın and the Son of Man Was orn 1ıke somethıng putrıd, d

WOTIN from pu  ’ that 15 5SdY, mortal from mortalıty'*°).
Accordıingly, the words: OrM and Man AIC be understood
AS meanıng: } Chrıiıst, ın whom all dIiIC made alive, and not Adam., in
whom all die’ (8, 24

By thıs of the New JTestament Icarn. IMNCNH, desıire eternal
ıfe Why do yOUu greatiy wısh be seit free Dy the Lord from
ca d OUT athers WCIC seit I1GE. when (10d has revealed that
there 1S other o1ver, CALGE of worldly elıcıty, than 1mMSse That
felıcıty has do ıth the Old Man, ıth the old dBC beginnıng
from dam : hut Orm and FMUAN, Chrıst, nOT dam You
WEIC old INCN from the Old Man: be NC  S iInen from the New Man;:
INenN from Adam, Sons of Men from Chrıst*’)
24) Ibıd., 7 A ‘Haec est gratia testamentı Oul Na In ueiere testamento quando

cCommendabas nonnı1ısı petı sperarıque debere et1am ıpsam errenam temporalemque
felıcıtatem, INn sperauerunt alres nNOsStTrI, sperauerunt e| erulstı COS, ad e clamauerunt el
saluti facti SUNl ; IN fe sperauerunt el AON ’unl confust. SEL Xlıv, 170 8-13

25) Ibıd tale alıquıid in Christo expectabant erı Judaeı, nde probarent, S] GL
nılıus de1 esse adtendentes quıppe (empus ueterI1ıs testament! eft ıllam patrum et1am
temporalem felıcıtatem, In qua ıllıs exhıbenda demonstrauit eus et1am talıa ona Sua
CSSC, NO  —$ ulderunt 1am SS5C tempus, JUO reuelaretur In Christo ona aeterna proprie eum
praestare lust1s, quı bona temporalıa ei ImMp1S’. AAA xXlıv, 170 19-21:; 1/1 P

26) Ibid., Ö, 'qula uermıi1s de sıne concubiıtu nascıtur, sicut natus est lle de
uırgıne ei filıum homiınıs uermenm natum de putredıne quası putrem, hoc est de
mortalıtate mortalem)’. SEL xlıv, 171 18-19; K E

27) Ibıd., &, ‘Ac PCI hOocC dıscıte, homines, PCI gratiam testament]ı OUul 1am ultam
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Christ’s humılıatıon. and the mockery LO I8 He Wdads subjected
the C  9 WEIC accordıng Hıs OW ıll He wıshed {O sufler ın the

S12 f hıs enemıties that they should iın Hım abandoned, and DYy
thıs the of the New JTestament WOU be commended, by 1C

m1g learn seek another elıcıty, 1 15 NO by al but
5 ( d ll afterwards be by S12 (9 24) galn, Christ’'s resurrection,
Dy 1C the al learn from Hıs AMesh hat they 0Ug LO hope for
ın theır OW Wäas revealed only Hıs OW followers, and nOTL LO alıens:

alıens, SdY, NnOTL Dy nature but Dy VICE, 17 1S always
CONTrary to nature For He diıed In the S12 of Inen but LOSC agaın
in the S12 of the Sons of Men, because en pertaiıned the
Man, but resurrection LO the Son of Man., for In Adam all die,
even IN Christ all he made alive COr

Christ’s Passıon and Resurrection provıde example fOor Hıs aı
followers despise empora 200d thıngs for the sake of eternal
happıness (9 25)

Augustine recognIıses that there WEIC, in the Old Jestament, VETY
few saınts who ndured the ea wıthout eing accorded elıef. Just
as under the New Covenant there WeIiIC and dIC INanYy enjJoyıng worldly
prosperI1ty; but he remınds the rich of the Apostolic inJjunction, that
they should nol he highminded, AOr have their hope sel the uncertaint y
of riches, hut the living God, who gIves U richly all things enJoYy

Tım 1/) (10, 21 Here, 4S ın hıs later wrıtings agaınst the
Pelagians*?), Augustine 0€s noTl regard the possession of riches d

eing in ıtself it 1s the use made of the riches, and the attıtude LO
them. Dy 1C the rich INan 1S Justifie: OT condemned. Augustine knew
only OO ell that in hıs OW day there WeTC Man Y PCTSONS who became
Chrıistian only from the hope of empora well-being and, when
dısappointe 1in thıs, fell AWdaVY 1 29)

The VeIsSscCcS hou arl he that took OuTl of the womb, thou Aast

Concupiscere sempıternam. quıd DIO ıta uUuOS uultıs domiıno de morte lıberarı,
siıcut lıberatiı sunt patres nostrI1, quando commendebat 1US et1am terrenae felıcıtatıs
praeter NO  — SSC alıum largıtorem? 1la felıcıtas ad uetiterem homınem pertinet, QuUaC
uetustias ab dam coepit. CO ulem SUM HermLS el AON homo, Chrıistus, NO dam
ueter1 ueieres funstıs, OUO Oul estote  9 ab dam homines, Chriısto filı homınum).
RS xlıv, 172 1' IS

28) Ibıd., 9, P ‘ahenıs 1CO NO  —; natura sed u1t10, quod SCIMDCTI Contira naturam est
OT{IUUS est CT SO In CONsSpecCLu homınum, resurrexıt autem In CONnspectu filıorum
hominum, quıa INOTS ad homınem pertinebat, resurrect10 ad filıum hominıs: SIicul nım IN
dam moriuntur, SIC INn Christo uluificabuntur. SEL xlıv, 135 BD

29) see, fOor example, C ID 4, 23
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hope from mother s hreasts. WAdS CAaSsTI OuTlt of the omb UDON thee,
from the eilly of mother thou arl God (vv 11), Augustine
understands, iın conformıty wıth the general pattern of hıs exegesI1s,
both d showıing that God 1S the SOUTCEC of all g00d thıngs, earthly ASs

ell eavenly, and also 4S revealıng how ave een brought Dy
from terrestrial felıcıty that of heaven.

Therefore from the elly of mother. that 1S, from the g00d
thıngs of the flesh, IC TEW uDON ıIn IN Y mother’s womb, thou
Aart God, hat from these You MaY be IN Y g00d 1s
spoken thus AS if, for example, it should be sal1d : we ıIn heaven
from the earth, hat 1S, Ave removed Sre from theENCE“: and thıs
1S OUT transfiguration In Hım those of us who, by the of the
New Jestament, change OUT E: passıng from the Old tO the New
For He, indıcatıng thıs truth In the MYySteETY of Hıs Passıon and
Resurrection, hanged Hıs Mesh from mortalıty {O immortalıty,
though He dıd nNnOT change Hıs ıfe from the old the NCW, SInCce
He 1ve. ıIn mpiety, from whence He should pass {O Jety
TIhe contradıction between the petition: GO noTl from

for trouble 18 hard al hand and the openıing words of the psalm: Why
hast thou forsaken me ? 1S resolved, for Augustine, by hıs dıstinction
between empora and eternal elicıty. The CIY of dereliction refers LO
the OSS of earthly g00d thıngs; the petition: GoO nol from M asks that
the psalmıs MaYy nOoTt be epriıve of the hope of eternal He
Furthermore, the loss of empora benefits CADOSCS the faıthful soul
temptatıon, 1C WAas the I1Cason why the evik ın empting Job, egan
Dy despoıllıng hım of materı1al pOSSESSIONS and then füıcted hıis body
(13 34) SO the Mar(tYyr, when he begıns sufler ın hıs body, IMaYy Sa Y LO
God Go nol from for rouble 15 hard Al hand (15; 35)

In hıs exposıtıon of the followıng VeTITSCS (12-22) Augustine
continues tO appIiy them tO the Church, ASs the Body of Christ (14, 36;

30) ED 140, 12 ‘1deoque de uenltre MAaLtrFLS MEAdE, ıd est de bonis Carnıs, Q Uamı
SUmps1 ın uentre matrıs INCAaAC, deus Meus [U, ut de hIs SIS bonum INCUM Ca locutione
dıctum est, 61 diceretur uerbı gratia: De erra caelum habıto, hoc est 1INC 1lo em1graul;

ista nOstira ıIn ıllum transfiguratio est, quı DCI gratiam testament! Oul utamus uıtam
transeuntes de uetiere ad 11a le anc A sacramento SUuUac passıon1s
resurrect1on1sque sıgnıficans CarnNem mutauıt de morTtalıtate ad inmortalıtatem. ultam CIO
NON mutauıt de uetustate in noultatem, quı NUMY Ua fuint In impietate, nde transıret ad
pıetatem). RT X11v, 181 Da

31) Ibıd., 3 33 ‘lam 1  u quod sequıtur: Ne discedas (1 MN quoni1am tribulatio
DroXIima en uıde, ut inluminet, QucCcm ad modum dıctum sıt uare dereliquisti? qQUO
modo enım dereliıquıit, CUul dicitur: Ne discedas, 151 quıa dereliquıit uıtae ueter1s
temporalem feliıcıtatem? Rogatur autem, dıscedat ei deserat SpCIM uıtae geternae’.
SEL Xlıv, 183 Pl  D O 43
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16, 41-42), whıle recognisiıng that certaın of them ATC better elated
Hıs Person (T6% 39); and others both (T6; 40) Hıs conclusıon 18 that
salm 1S declaratıon of the of the New JTestament,. 1C
Christians NO experience in the atholıc Church

will declare, he Sa YyS, FV AAME UuNnNTO brethren ; INn the midst of
the Church will pralise thee The hrethren ATC those ıth regard
whom He SayS in the Gospel: GoO and SUV brethren... (Ioh

78 TIhe Church 1s she whom He has Just 19(0) called Hıs only
One (Ps 21 Thıs 15 the ONEC atholıc Church. IC 1S wıdely
spread OVCI the ole WOT. and 1C Dy growth extends the
arthes natıons. On thıs AaCCOUNLT He SdyS iın the Gospel And this
gospel he preache IN the Ole WOr. for testimony the
NAtLONS : and then the end will Come.;£).
The notion of praise of (G0od and proclamatıon of the Gospel by

the ONC atholıc Church 1S applıed Dy Augustine the words: Magnif y
him all Vve seed f Jacob (v 24), and he 1s concerned csShow that, In the
words of the Apostle: It 15 NOl the CAUAdren of the flesh that Are CHMhiLldren
of God hut the CHLUdren of the promıse AYe reckoned A seed; for FhiSs L$
the ord of promise: Fhis fiıme will COMEe and AaAra have SoN

om S, (19, 47) The elect aATeC the seed of Abraham and IsaaC Dy
S and nOoL by works.

Therefore the SOMNS of the promıse AL the SONMNS of favour
(beneficil). Thıs 1S z  9 1C 1S g1ven gratis, nOoTL for the meriıts of
the worker, but Dy the of the g1ver. Hence o1ve thanks
OUT God., whiıich aCT of thanksgıvıng, Gratias aZIMUS, 1S
mYySLeTrYy (sacramentum) In the sacrıfıce of the New Jestament, ıth
regard where and when and In hat INaNnnNneTr it 1S offered, YOU
ıll find Out when YOU ave en baptısed >°).
We ave here characterıstic statement of Augustine’s doectrine of

4  9 1C he ll be concerned LO maıntaın In hıs later debates wıth
the Pelagıans. Augustine 15 noL, however, eTe concerned develop I
eXcept Dy emphasısıng, for Honaratus’ benefit, that the Gentiles ATC

32) Ibıd., L17, 43 "narrabo, inquıt, [uUuuUum fratribus MEeILS ; In medio ecclesiae
cantabo ratres 1lı sun(t, de quıbus In euangelıo0 aıt ade el dic fratribus MELS. eccles1ia
Ila est, Q Ualll mMOdo dıixıt unıcam SUalll, aeC est unıca catholıca, UJUaAC tOTLO rbe COpl0sa
dıffundıtur, QUaAC ul ad ultımas gentes crescendo porrıgıtur, nde ın euangelıo dıicıt ht
praedicabitur HOC euangelium IN UNIUEFSO rbe In testiımonıum Oomnibus gentibus el IUuNcC

ueniet finis’. SK X11V, 191 192
33) Ibıd., 19, 48 °“1Mılı) CI O prom1ss10n1s lı sunt beneficn. aeC est gratia, QJUaC

gratis aftur 10  — meriı1t1s operantıs sed miıiseratione donantıs. 1INC gratias agımus domıno
deo nOSLTrO, quod est MAagNUumMm sacramentum iın sacrıfl1cı10 QOUuUl testament!, quod ei ubı ei
quando ei qQUO modo offeratur, Cu fuer1s baptızatus, inuen1es’. R Ya X11V, 195 26 196



AUGUST  n GRATIA OVI TESTAMENTI 545

reckoned AS belongıng tOo the seed of Israel by the of God, who
has grafted them In, ıke ıld olıve into cultivated tree (Rom
17-20), aCCount of the prıde of the natural branches, and not for an Y
meriıt of theır OW (20, 9-5 Was prıde 1C has caused the
children of Abraham after the flesh S nto the outward darkness,AUGUSTINE’S DE GRATIA NOVI TESTAMENTI  545  reckoned as belonging to the seed of Israel by the mercy of God, who  has grafted them in, like a wild olive into a cultivated tree (Rom. 11:  17-20), on account of the pride of the natural branches, and not for any  merit of their own (20, 49-50). It was pride which has caused the  children of Abraham after the flesh to go into the outward darkness,  ... because, boasting themselves to be of the seed of Abraham, they  did not wish to be made the [true] seed of Abraham, that they  might be sons of the promise; because they did not receive the faith  of the New Testament, where the righteousness of God is  commended, seeking to establish their own, that is, as though  trusting too much in their own merits and works, they scorned to  be sons of the promise, that is, sons of grace, sons of mercy. So let  him who glories, glory in the Lord (I Cor. 1: 31), believing in Him  who justifies the ungodly (Rom. 4: 5), that is, who makes a godly  man out of the ungodly, so that his faith may be reckoned for  righteousness and that there may be fulfilled in him, not what his  merit sought, but what has been promised by the Lord as a favour  ... On this account, although the Apostle may say to the faithful,  with regard to the New Testament, what I cited a little earlier [20,  49]: You have not received the spirit of bondage again unto fear; but  you received the spirit of adoption, whereby we cry: Abba, Father  (Rom. 8: 15); that is, that the faith may be in us, which works by  love (Gal. 5: 6), not by fearing punishment, but by loving  righteousness (cf. I Ioh. 4: 18). Yet because the soul is not made  righteousness except by participation in a Better, who Jjustifies the  ungodly — for what does it have, which it has not received? (cf. I  Cor. 4: 7) — it ought not, by attributing to itself what is of God,  so to glory as if it had not received**)  Augustine has here linked two themes which are characteristic of,  and fundamental to, his theology: the doctrine of grace, and the need  for humility. In this sense we have here a classical piece of Augustinian  argument; but to it, in Letter 140, Augustine joins the notion of  34) Ibid., 20, 50 - 21, 52: ‘... quia iactantes se de semine Abrahae semen Abrahae  fieri noluerunt, w essent filii promissionis; quia fidem noui testamenti non receperunt, ubi  dei iustitia commendatur, suam constituere uolentes, id _ est tamquam de suis meritis et  operibus praefidentes spreuerunt esse filii promissionis, hoc est filii gratiae, filii  misericordiae, uf, qui gloriatur, in domino glorietur credens in eum, qui iustificat impium,  hoc est qui ex impio facit pium, ut deputetur fides eius ad iustitiam et impleatur in eo, non  quod postulabat eius meritum, sed quod a domino promissum est beneficium ... (21, 52).  Quapropter quamuis fidelibus ad nouum testamentum pertinentibus dicat apostolus, quod  paulo ante commemoraui: Non enim accepistis spiritum seruitutis iterum in timorem, sed  accepistis spiritum adoptionis filiorum, in quo clamamus: « Abba, pater», id est ut fides in  nobis sit, quae per dilectionem operatur, non tam timendo poenam quam amando  justitiam, tamen, quia non fit anima iusta nisi participatione melioris, qui iustificat  impium — quid enim habet, quod non accepit? — non debet sibi tribuendo, quod dei est,  ita gloriari, tamquam non acceperit’. CSEL xliv, 197. 20 - 198.2; 198. 18 - 199. 2.because., oastıng themselves be of the seed of Abraham, they

dıd nOT wısh be made the Itrue seed of Abraham, that they
m1g be SNNS of the DromISe; because they dıd nNnOT recelve the al
of the New JTestament, where the riıghteousness of (10d 1$
commended, eeking establish their OW. that 1S, 4S though
trusting LOO much in theır OW meri1ts and works, they corned
be SOM of the DrOmISEe, hat 1S, SOMNS of’ SONS of SO let
him who glories, 2L0F V IN the Lord Cor 31), belıeving In Hım
who Justifies the ungodly (Rom that 1S, who makes 240
INan Out of the ungodly, hat ALS al MaYy be reckoned for
righteousness and that there IMNa Y be ın hım, noTl what hıs
meriıt sought, but hat has een promiısed Dy the Lord A4ASs favourAUGUSTINE’S DE GRATIA NOVI TESTAMENTI  545  reckoned as belonging to the seed of Israel by the mercy of God, who  has grafted them in, like a wild olive into a cultivated tree (Rom. 11:  17-20), on account of the pride of the natural branches, and not for any  merit of their own (20, 49-50). It was pride which has caused the  children of Abraham after the flesh to go into the outward darkness,  ... because, boasting themselves to be of the seed of Abraham, they  did not wish to be made the [true] seed of Abraham, that they  might be sons of the promise; because they did not receive the faith  of the New Testament, where the righteousness of God is  commended, seeking to establish their own, that is, as though  trusting too much in their own merits and works, they scorned to  be sons of the promise, that is, sons of grace, sons of mercy. So let  him who glories, glory in the Lord (I Cor. 1: 31), believing in Him  who justifies the ungodly (Rom. 4: 5), that is, who makes a godly  man out of the ungodly, so that his faith may be reckoned for  righteousness and that there may be fulfilled in him, not what his  merit sought, but what has been promised by the Lord as a favour  ... On this account, although the Apostle may say to the faithful,  with regard to the New Testament, what I cited a little earlier [20,  49]: You have not received the spirit of bondage again unto fear; but  you received the spirit of adoption, whereby we cry: Abba, Father  (Rom. 8: 15); that is, that the faith may be in us, which works by  love (Gal. 5: 6), not by fearing punishment, but by loving  righteousness (cf. I Ioh. 4: 18). Yet because the soul is not made  righteousness except by participation in a Better, who Jjustifies the  ungodly — for what does it have, which it has not received? (cf. I  Cor. 4: 7) — it ought not, by attributing to itself what is of God,  so to glory as if it had not received**)  Augustine has here linked two themes which are characteristic of,  and fundamental to, his theology: the doctrine of grace, and the need  for humility. In this sense we have here a classical piece of Augustinian  argument; but to it, in Letter 140, Augustine joins the notion of  34) Ibid., 20, 50 - 21, 52: ‘... quia iactantes se de semine Abrahae semen Abrahae  fieri noluerunt, w essent filii promissionis; quia fidem noui testamenti non receperunt, ubi  dei iustitia commendatur, suam constituere uolentes, id _ est tamquam de suis meritis et  operibus praefidentes spreuerunt esse filii promissionis, hoc est filii gratiae, filii  misericordiae, uf, qui gloriatur, in domino glorietur credens in eum, qui iustificat impium,  hoc est qui ex impio facit pium, ut deputetur fides eius ad iustitiam et impleatur in eo, non  quod postulabat eius meritum, sed quod a domino promissum est beneficium ... (21, 52).  Quapropter quamuis fidelibus ad nouum testamentum pertinentibus dicat apostolus, quod  paulo ante commemoraui: Non enim accepistis spiritum seruitutis iterum in timorem, sed  accepistis spiritum adoptionis filiorum, in quo clamamus: « Abba, pater», id est ut fides in  nobis sit, quae per dilectionem operatur, non tam timendo poenam quam amando  justitiam, tamen, quia non fit anima iusta nisi participatione melioris, qui iustificat  impium — quid enim habet, quod non accepit? — non debet sibi tribuendo, quod dei est,  ita gloriari, tamquam non acceperit’. CSEL xliv, 197. 20 - 198.2; 198. 18 - 199. 2.On thıs aCcCcCoun(, althoug the Apostle MaYy 5Sd Y the al  ul,
wıth regard the New Jestament, what cıted lıttle earher 120,
49| You have nNOoT received the spirıt of bondage again UNnTIO fear ; hut
VOU received the spirıt of adoption, whereby CYYVY Abba Father
(Rom 15); that 1S, that the al MaYy be ın usS, which works DYy
love (Gal nOT Dy fearıng punıshment, but Dy lovıng
rıghteousness (cf. IlIoh 18) Yet because the soul 18 noTL made
rıghteousness except by partıcıpatıon ıIn Better, wh Justifies the
ungodly for what oe€es it have, 1Cc ıt has nOoTL received? (cf.
Cor it oug nOlL, Dy attrıbuting tO ıtself hat 15 of God,

tOo g10rYy d ıf it had not reGeIVeEd*)
Augustine has ere lınked [WO themes IC AIC charaecterıstic of,

and fundamental LO, hıs eology the doctrine of 53  9 and the eed
fOr umıilıty In thıs ave ere classıcal plece of Augustinian
men  9 but ı, in Letter 140, Augustine Jo1ns the notion of

34) Ibıd., 20, 2 5 quıia lactantes de semıne Abrahae Abrahae
erl noluerunt, essenlfl DFrOMISSIONIS; quılia 1dem Oul testament! NO  — receperunt, ubı
de] lustıitja commendatur, SUUAM constituere uolentes, ıd est (amquam de SUls meriıtis el
oper1ıbus praefidentes spreuerunt SSC fıli DFOMISSLONIS, hoc est filıı gratiae, filı
misericordiae, Ul, qul gloriatur, INn domino glorietur credens In CU. qul iustificat Iımplum,
hoc est quı Imp10 facıt pıum, uft deputetur fıdes 1US ad Iustitiam el impleatur In C! 191078

quod postulabat 1US mer1ıtum, sed quod domıno promıssum est beneficıumAUGUSTINE’S DE GRATIA NOVI TESTAMENTI  545  reckoned as belonging to the seed of Israel by the mercy of God, who  has grafted them in, like a wild olive into a cultivated tree (Rom. 11:  17-20), on account of the pride of the natural branches, and not for any  merit of their own (20, 49-50). It was pride which has caused the  children of Abraham after the flesh to go into the outward darkness,  ... because, boasting themselves to be of the seed of Abraham, they  did not wish to be made the [true] seed of Abraham, that they  might be sons of the promise; because they did not receive the faith  of the New Testament, where the righteousness of God is  commended, seeking to establish their own, that is, as though  trusting too much in their own merits and works, they scorned to  be sons of the promise, that is, sons of grace, sons of mercy. So let  him who glories, glory in the Lord (I Cor. 1: 31), believing in Him  who justifies the ungodly (Rom. 4: 5), that is, who makes a godly  man out of the ungodly, so that his faith may be reckoned for  righteousness and that there may be fulfilled in him, not what his  merit sought, but what has been promised by the Lord as a favour  ... On this account, although the Apostle may say to the faithful,  with regard to the New Testament, what I cited a little earlier [20,  49]: You have not received the spirit of bondage again unto fear; but  you received the spirit of adoption, whereby we cry: Abba, Father  (Rom. 8: 15); that is, that the faith may be in us, which works by  love (Gal. 5: 6), not by fearing punishment, but by loving  righteousness (cf. I Ioh. 4: 18). Yet because the soul is not made  righteousness except by participation in a Better, who Jjustifies the  ungodly — for what does it have, which it has not received? (cf. I  Cor. 4: 7) — it ought not, by attributing to itself what is of God,  so to glory as if it had not received**)  Augustine has here linked two themes which are characteristic of,  and fundamental to, his theology: the doctrine of grace, and the need  for humility. In this sense we have here a classical piece of Augustinian  argument; but to it, in Letter 140, Augustine joins the notion of  34) Ibid., 20, 50 - 21, 52: ‘... quia iactantes se de semine Abrahae semen Abrahae  fieri noluerunt, w essent filii promissionis; quia fidem noui testamenti non receperunt, ubi  dei iustitia commendatur, suam constituere uolentes, id _ est tamquam de suis meritis et  operibus praefidentes spreuerunt esse filii promissionis, hoc est filii gratiae, filii  misericordiae, uf, qui gloriatur, in domino glorietur credens in eum, qui iustificat impium,  hoc est qui ex impio facit pium, ut deputetur fides eius ad iustitiam et impleatur in eo, non  quod postulabat eius meritum, sed quod a domino promissum est beneficium ... (21, 52).  Quapropter quamuis fidelibus ad nouum testamentum pertinentibus dicat apostolus, quod  paulo ante commemoraui: Non enim accepistis spiritum seruitutis iterum in timorem, sed  accepistis spiritum adoptionis filiorum, in quo clamamus: « Abba, pater», id est ut fides in  nobis sit, quae per dilectionem operatur, non tam timendo poenam quam amando  justitiam, tamen, quia non fit anima iusta nisi participatione melioris, qui iustificat  impium — quid enim habet, quod non accepit? — non debet sibi tribuendo, quod dei est,  ita gloriari, tamquam non acceperit’. CSEL xliv, 197. 20 - 198.2; 198. 18 - 199. 2.(21, 32)
Quapropter quamuls Nidelıbus ad te:  =] pertinentibus dıcat apostolus, quod
paulo nte cCcCommemorTau!l: Non nım accepistis spirıtum SErUullutLs ıterum IN tiımorem, sed
Aaccepistis spirıtum adoptionis fıliorum, INn GUO elamamus : « Abba, palter», ıd est ut fıdes in
nobıs sıt, QUdE per dilectionem Falur, NO {am ımendo POCHAaM QJUaHı amando
lustıtiam, amen, quıa NO nıt anıma iusta 1S1 partıcıpatıone melı0rI1S, quı iustificat
impium quıd nım abet, quod 970)8| accepıit? 19(0)  — debet Sı b1 trıbuendo, quod de1 est,
ıta gloriarı, amquam NON acceperıt’”. SEL Xlıv, 197 98.2:; 198® 18 199
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partıcıpation, introduced ın hıs discussion of the texit the Word WAS

made flesh (4 IN God Was made INan that INCN m1g be made gods;
Dy Hıs partıcıpatıon In OUT humanıty, MaYy COMNC tO that condıtiıon
described In the Fiırst Epıistle of John in IC love, eing made
perfect, Out fear the servıle fear of punıshment, noTL the chaste
fear of losıng the Dy IC it elıghts in refraınıng from SIN (19,
Yy3)

T hıs 18 the rıghteousness of God, that 1S, hat God g1VvEes LO INan
when He Justifies the ungodly. The Drou Jews, eing lgnorant of

righteousness and seeking establish their OW., did NOl
subject themselves the righteousness of God (Rom By thıs
prıde they WCIC Cast down, that the humble ıld olıve m1g be
grafted In; and they ıll Nnto the darkness Ma L2);
about IC other matters, YOU enquired, wıth FMLANYV
cComing from the eAaAsi and the wes(T, who will SI down ith Ahraham
and Isaac and ACO IN the kingdom of heaven*>).
Augustine NO introduces the penultıimate of Honoratus’ Q UCS-

t10ns, IC he elects tO wıthın the CoONntiexti of hıs exposıtion of
salm He makes dıstiınction between the darkness (tenebrae
exterae) 1 1S the present condıtion of souls 16 have nNOT received
1g and and ı 1S apable of eing cured, and the INOTEC
outward darkness (tenebrae exteriores), where healıng 1S impossıble, the
darkness into whiıich the ev1i and h1s angels ave fallen by prıde (22,
54) In language 1ICc 1S curı10usly remıminıscent of Orıgen’s aCCount of
the fall of souls In the De Principiis Augustine declares:

The eviıl and hıs angels, havıng turned AdWAY from the 1g and
warmth of OVve and SOoNC LOO far in prıde and CHVY, ave become
numb ıth kınd of glacıal hardness>*®).

35) Ibıd.. 2 C "Haec est iustitia de1: hoc est, quod eus donat homin1, Gu:
iustificat Impıum; anc dei Iustitiam ignorantes superbı Iludae!ı el SUUAM uolentes constituere
Iustitiae dei AON Suntf subiecti; hac superbiıa deıicıuntur, ut humiılıs inseratur oleaster. ei 1Ilı
ihunt INn tenebras exteriores, de quıbus inter lıa requisıst, uenıientibus ab Orl]ente ei
occıdente multıs, qu!ı recumbant CU: Abraham, Isaac el Iacob INn $g caelorum' . SEL
xXlıv, 200 11018

36) Ibıd., Z ‘Dıiabolus igıtur ei angelı e1us Iuce feruore carıtatıs quersı
ei nımıs ıIn superbiam Iinuldıamque progressı uelut glacıalı durıtıja torpuerunt . SEL xXlıv,
201 ST D De Princ. 3? S, CT ZO quıdem, qJuacC sancta sun(t, 12N1S ei Ilumen el
feruentia nomiınantur, qQuacC autem contrarıa sunt, irıgıda, el «Carıtas» peccatorum dıicıtur
«refrıgescere», requırendum est forte el anımae, quod STACCEC dıcıtur pSyche,
refrigescendo de diuiniore melıore dıctum sıt ei translatum inde, quod calore
1lo naturalı ei diuino refriıxisse uldeatur, ef 1ıdeo ın hoc QUO UnCcC est ei ei uocabulo
sıta sıt GCS Orıgenes, 5er B B5 158
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Men, however, INAaVY ST1 be warmed, and it 1S saıd ıIn the Song of
Oongs, speakıng of the of the Savıour 16 15 COTMNC Awake
north wind, and COMe thou south; hlow UDON garden, that the SPLICES
thereof may flow OuUuTl an 16), and ın the Psalms Turn, Lord, OUF

Captivity, the rivers of the south (Ps 125 (22, 55
TIhe hought behind these images of the AUerSLO-CONUEFSLO

conception arNses from the idea of partıcıpatıon.
Accordingly the reasonable ur!  $ whether angelıc spırıt ÖT
human soul, has een made that it cannot itself be 1ts OW g00d
DYy 16 it INaYy be made appY; but 1ts mutable nature, if ıt 1S
turned the unchangıng Go0od, INa Y be made appYy, from iCc
ıf ıt 1S turned AaWaY, it 1S wretched. Its avers1ion 1S ıts Vice and ıts
Conversion 1ts virtue But Just AS corporal bodies, those
hat AdIcC infer10r, iıke earth and er and the alr tself, aTe made
better by partıcıpatiıon ıIn somethıng better that 1S, when they ATC
ıllumınated Dy 1g and enlıvened Dy eat Odıless creatures,
ndowed ıth rCcason, AIC made better Dy partıcıpatıon ıIn theır
crea(ltor, when they cleave tO Hım ıth the Dpurest and most holy
love, W  1C ıf they wholly lose, they become, In certaın INAaNNCT,
arkene and ardene
Accordingly, unbelıevers ATIC darkness:;: but those who ATC
converted God hrough faıth ATC made 1g Dy certaın
ıllumınation bestowed upDON them If they COHIC from al S12
Dy go1ng orward ın hat 1g d deserve the S11g of hat
they belıeve far d g00d 1S able tO be SCCMH they
11] recelve the perfected image f (50d )
The wıicked, the other hand, ıll the INOTEC outward

darkness of the ev1i and hıs angels (Z3i 5/): where there ll be such
elıghts A they dIC able en]JOYy ın the present WOTr (253: 58)
Therefore the Psalmıst SayS Let all the seed of Israel fear the Lord. for
he has noTl despised scorned the Prayer of the DOOF (v Z5) Augustine
ıdentifies the DOOF wıth the humble., who resemble Christ who, though he
WAS rich hbecame DOOF for OUTrT sake that DY ALSs poverTty mMIg

37) Ibıd., 23 56-57/ “Proinde rationalıs creatura s1ue ın angelıco spırıtu s1ue In
anıma humana ıta facta eSL, ut s1b1 1psa bonum, qUO eata flat, SS5C NO  — possıt, sed
mutabiılıtas e1us, 61 CONuertatur ad incommutabiıle bonum, Nat beata: nde S1 auertatur
misera est auers10 1US ult1ium e1us el CONUueETSIO ulrtus e1us estAUGUSTINE’S DE GRATIA NOVI TESTAMENTI  547  Men, however, may still be warmed, and so it is said in the Song of  Songs, speaking of the grace of the Saviour which is to come: Awake, O  north wind, and come thou south; blow upon my garden, that the spices  thereof may flow out (Cant. 4: 16), and in the Psalms: Zurn, O Lord, our  captivity, as the rivers of the south (Ps. 125: 4) (22, 55).  The thought behind these  images of the auersio-conuersio  conception arises from the idea of participation.  Accordingly the reasonable creature, whether an angelic spirit or a  human soul, has been so made that it cannot itself be its own good  by which it may be made happy; but its mutable nature, if it is  turned to the unchanging Good, may be made happy, from which,  if it is turned away, it is wretched. Its aversion is its vice and its  conversion its virtue ... But just as among corporal bodies, those  that are inferior, like earth and water and the air itself, are made  better by participation in something better — that is, when they are  illuminated by light and enlivened by heat — so bodiless creatures,  endowed with reason, are made better by participation in their  creator, when they cleave to Him with the purest and most holy  love, which, if they wholly lose, they become, in a certain manner,  darkened and hardened.  Accordingly,  unbelievers are darkness;  but those who are  converted to God through faith are made light, by a certain  illumination bestowed upon them. If they come from faith to sight  by going forward in that light, so as to deserve the sight of what  they believe — so far as so great a good is able to be seen — they  will receive the perfected image of God?”).  The wicked, on the other hand, will go to the more outward  darkness of the devil and his angels (23, 57), where there will be no such  delights as they are able to enjoy in the present world (23, 58).  Therefore the Psalmist says: Let all the seed of Israel fear the Lord, for  he has not despised or scorned the prayer of the poor (v. 25). Augustine  identifies fhe poor with the humble, who resemble Christ who, though he  was rich became poor for our sake so that by his poverty we might  37) Ibid., 23, 56-57: ‘Proinde rationalis creatura siue in angelico spiritu siue in  anima humana ita facta est, ut sibi ipsa bonum, quo beata fiat, esse non possit, sed  mutabilitas eius, si conuertatur ad incommutabile bonum, fiat beata; unde si auertatur  ’  misera est. auersio eius uitium eius et conuersio uirtus eius est ... sed quem ad modum in  ipsis corporibus ea, quae inferiora sunt, sicut terra et aqua et ipse aer, meliora fiunt  participatione melioris, id est cum luce inluminantur et feruore uegetantur, sic incorporeae  creaturae rationales ipsius creatoris fiunt participatione meliores, cum ei cohaerent  purissima et sanctissima caritate; quam omni modo si caruerint, tenebrescent et  obdurescent quodam modo (57). Proinde infideles homines tenebrae sunt, qui per fidem  conuersi ad deum quadam praemissa inluminatione lux fiunt, in qua proficiendo si ex fide  ad speciem peruenerint, ut id, quod credunt, etiam conspicere, sicut tantum bonum potest  conspici, mereantur, perfectam recipient imaginem dei’. CSEL xliv, 202. 12-16; 202. 24 -  4  203 12sed quem ad modum ın
1PSIS corporıbus C JUaC inferiora sunt, sıcut erra aQqua el 1pse ACT, melıora funt
partiıcıpatione melıi0rI1S, ıd est CUMmM luce inlumınantur ei feruore uegetantur, SIC Incorporeae
creaturae ratıonales 1DSIUS creatorIıs Hunt partıcıpatıone melı0res, CUM e]1 cohaerent
purıssıma ef sanctıssıma carıtate ; QUamı mMnı modo SI caruerint, tenebrescent ei
obdurescent quodam modo 57) Proinde ınhideles homiınes tenebrae sun(t, quı DCI idem
CONuers!ı ad eum quadam praemiıssa inlumınatıone Iux funt, in qua proficıendo S] fide
ad specıem perueneriınt, ut 1d, quod credunt, et1am conspicere, sıcut tantum bonum potest
CONSPICI, merean(tur, perfectam recıplent imagınem de1” S Xlıv, 202 2-16: 202
203
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hecome rich (I1 (SOr. The DTayCT of the DOOT 15 G(T0 nNolL from F  9
for trouble 15 hard al hand (24, 9).Once agaın Augustine hat it 1S
nOL the OSS of earthly g00ds 1C constitutes abandonment Dy God
My praise 18 of thee INn the Church; WL DAYV VOWS before those
wWwhoO fear thee (v 26) Augustine CONn(Ttrastits the SYNAagOSUC, 16 mocked
Chriıst upOoN the n apparently abandone by God. wıth the
Church, extended all the natıons, 1C believes iın the
resurrection of Hım who Was nOoT abandone (24, 60) The VOWS AT the
sacrıhıce of Christ’s Dbody, IC 1S the sacrament of the faıthful The
DOOVYT, who eal and he wıth the hread 16 OWN from
heaven (Ioh 50); dIC those who imıtate Christ’'s humıilıty Dy cleavıing

Hım and maıntaınıng Hıs and love. ose who seek the Lord
AaAn will praise him (v 27) AdICc the DOOF who understand hat it 15 Dy Hıs

and noTt Dy theır OW meriıts that they have een filled. Their
hearts live for EVET, CVECNMN though theır AMesh INaAaY suffer temporal
trıbulatiıon ıle they praıise Hım ese ATIC the DOOT who follow the
precept of charıty and do noOoTt g1ve WaAY prıde (24, 61)

The beginning of all SIN LS pride (Ecclı 15), by 1C the evVı
1as irrevocabily proceeded nto the LNOTEC outward darkness and Dy
envyıng INan and persuadıng hım LO sımılar prıde ast CAası hım
oWwn 190 that INan In certaın wrıting it 1S sald: Why 18 earth and
ashes proud, SINCE IN AiLSs ife he Aas CASsT AWAV AiLS INMOSI parts?
(Ecclı 9, 10) In his life 1S saıd A though it In hıs OW

DOSSESSIONS’ OT 1n hıs prıvate affaırs,’ In IC al prıde elıghts.
1S thıs ACCOUNT that love. havıng regard the COMMON,

rather than the prıvate 200d, 1S saı1d nNnoT seek her OW. (Dr
13 eır hearts live for ever by her, AdS though wıth
eavenly Tea: of 1C the er Hımself SdaYS Unless VOU eal MY
flesh and rın MY blood VOU will NOl have life within VOU (Ioh
54) Justly hen do the hearts of those that U“re filled live for eCYVer
For theır ıfe 1S Chrıist, who dwells in theır hearts, for the time
eing Dy al and afterwards Dy S12 1s0>®)

38) Ibıd., 24, 25 "Inıtıum autem OMNALS peccatı superbia, qua diabolus
ırreuocabiılıter In exteriora PTOSTCSSUS est hominemque inuıdendo ei e1 simıle alıquıid
suadendo deıiecıt CUul homıiını In quadam scrıptura dıicıtur: Quid superbit erra el CINIS,
quoniam IN ıta SUd protecit Intıma SUa? «IN ıta dıctum est lamquam ın proprıia SUa

quası priuata, qQua delectatur Omnıs superbıa (25: 62) nde carıtas ın COMMUNeE magıs
QJuam In priuatum consulens dıicıtur NO  — UaCICTIC, QUaC SUa sun(t, hac uluunt corda In
saeculum saeculı Lamquam saturata Panc caelesti, de Qqua 1C1 Ipse‘ saturator Nisı
manducaueritis CUdrnem Meam el sanguinem biberitis, HONn habebitis ullam INn uobis. mer1to
CI SO istorum, quı saturantur, uluent corda INn saeculum saeculıi. ıta enım Christus estL, qu!ı
habıtat In cordıbus interım DCI ii1idem DOst et1am DCI specıem). SEL xlıv, 207
208
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15 from hıs notion of love, brought nto the hearts of the al
Dy the indwellıng of Chrıiıst, that Augustine consıder the
meanıng of the PasSsagc of Ephesıans the length and readth and
height and ep 1C. he SCCS In the actıvıty of love: extendıing ıtself In
g00d works the WI1 endurıng adversıty the length; oıng a]]
thıs fOor the sake of eternal lıfe, which 15 promıised hıgh the height;
and the hıdden of God, of 1C the Apostle Crl1es: the ep of
the riches hoth of the wisdom and the knowledge of God! How
unsearchable Ure ALs Jjudgements and his WdYVS Dasi finding out! For who
hath known the mind of the Lord? (Rom L1} 35: 34) the ep (25.
62; cf. 26, 63) Augustine’s cıtatıon of the altitudo! the reader
that the saınt egards the DasSsagc In Ephesıans A s1ıgnıfyıng mYyStery,
1C Augustine finds expressed In the gure of the CLOSS> .

Augustine has nOL, however, COINC LO the end of hıs exposıtion of
salm Z

AlI the ends of the earth shall remember and [urn the Lord and all
the NAtLONS of the peoples worship INn Ais SIg for the kingdom
18 the Lord’s and he shall rule OVver the peoples (vvV 28, 29) He who
Was mocked, He who Was crucıfied, He who Was abandoned, has
acquıred thıs kıngdom and wiıll, al the eNd, delıver it (G0d the
Father, noTt AS though He should lose 1t, but rather that what He
sowed In al when He CaIillc lower han the Father, He should
rıng S12 ın ; ([ 04 S12 He, eıng equal, dıd nOTL wıthdraw
from the Father**)
In Al the rich of the earth have and adored,

Augustine SCCS reference the proud, who approac Chriıst’s
and recelve Hıs es and [070] but only adore and ATC nNOT e AS

AICcC the DOOT that 1S, the DOOT ın spırıt, the humble because hey
do nOoTt hunger and thirst after righteousness Ma 15 those who
hunger and thırst who AdIcC

39) Ibıd., 26, ‘In hOC myster10 lıgura CrucCIs ostendıtur. qu!ı en1ım, quıa uoluıt,
OFrtuus eSL, JUO MOdo uoluıt, OTr{tUuuUSs est L11OMN rustra igıtur tale mort1is elegıt, 181
In QUOQUC latıtudınıs hu1lus ei longıtudıinıs el altıtudınıs ei profundıtatıs magıster
exıisteret). SEL X11v, 115

40) Ibıd., 2 ‘Commemorabuntur, Inquıt, e1 cConuertenltur ad dominum UNIVEFSI
fines lerrae el adorabunt INn CONSDECIU 1US UNIUEFrSAE patrıae gentium, quoniam domini est

FELNUM e| IDSe dominabitur gentium lle INT1ISUS, Jle crucıfiXus, ılle derelıctus HOC ICSNUMN
adquirıt ei tradet in fine deo el patrı, NO  —_ ut Ipse amıttat, sed, quod ın Nde semıinauıt, CU

uenıt mınor patre, hoc perduca ad specıem, in Ua aequalıs 1910}  —; recessıt patre SEL
X1V, 242
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oug perfect ulness ıll be in that ıfe eternal, when
ave COI Ouft of thıs pılgrımage from faith sig from the
MIrrOor, face face (r 13 L2); from ı1ddles manıfest truth.
the INan MaYy nOL unfittingly be saıd be Dy the DOVverLYy of
Christ (C1. I1 Cor Wwho, for the rıghteousness of Christ, that
1S, for partıcıpatıon in the Eternal Word, ; \r he has NO egun
by al noTt only temperately SETSs lıttle value empora g00ds,
but also patiıently endures evils*?).
Such WCIC the fishermen and publıcans who WCIC Christ’s dıscıples.

They WEIC the DOOT, who afe and WEIC but through theır
preachıing, all the ends of the earth remembered and turned the Lord
and all the NAaLLONS of the earth worshıpped In Hıs S12 Through the
extensıon of the Church the rich of the earth hat 1S, the Drou:
have and, a  oug they have 191011 een illed, have adored. ese
dIC they who fall OWN prostrate IN his SIg who ZO OWN nNtLO the earth
(v 30), hat S, all those who, Dy lovıng arthly g00dSs, do nNOTL ascend
nto heaven. Indeed, it 15 the exient by 1C hrough earthly
DOSSESSIONS, they SCCI1I the happıer that hey SO OWN nNtO the earth and

fall prostrate INn his sig Z 67)
Accordingly, the psalmıs Sa YyYS My soul lives him ; seed
him (v 510 TIhe Apostle exhorts usS, noTt lıve 18 ourselves but tO

Hım who for OUT sakes died and LOSC agaın (1 Cor 11)
FOor by thıs He Was made Mediator. reconcıle us tOo G0d Dy
umilıty God, from whom had fallen AdWaVY by ungodly
r  (
We ave ere the famılıar Augıistinian conception of the 'regıon of

unlıkeness’**), from T fallen umanıty needs be recalle. the
Father’s house, conceptionc admırabily harmonıses ıth the dea
of partıcıpatıon in the Word, Dy 1C ATC made ren of G0od Dy
adoption (4 10-12 1$ prıde 1C has caused OUT fallıng AWdY from
God, and the CUTEC 1S, nOTL 1ve ourselves but for Chriıst By

41) Ibıd 'quamquam perfecta saturıtas ın ]la ıta aeterna erit, CUuU ista
peregrinatione uenerımus iide ad specıem, ab speculo ad facıem, ab aenıgmate ad
perspicuam uerıtatem, 191078 amen Inconuenıenter saturatus dicıtur paupertate Christı, quı
DIO lustıtia e1us, hoc est PTO partıcıpatiıone uerbı aetern], qUamı inchoauıt interım fide,
omnıa temporalıa NOMN solum tem  T contemnıt bona, et1am patıenter sustinet
mala’. SEL X11v, 9 215

42) [bıd., 28. 68 per hoc nNnım medıator MNectus est, ut NOS reconcılıet deo DCI
humılıtatem., qUO DCT iımplam superbiam longe recesseramus ’ .CSEL X11Vv, 215 183215

43) Conf. A 10, On thıs SCC COURCELLE, Recherches SUr les Confessions de
aın ugustin dans la tradition litteraire (Parıs, Appendix V,
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followıng OUT OW al WEeEIC made darkness:;: by comiıing Hım, the
12 which enlightens MAN cComing Nnto the WOr. (Ioh dIC

enlıghtened (28, 68)
The prophetic character of salm 1s proved for Augustine ın the

concludıng VEISCS, 3() and Adnuntiabitur domino generatıio uenltura el
adnuntiabunt Iustitiam CIUS populo qul GUEMN fecit dominus. He
observes that the phrase Adnuntiabitur domino generatio uentura Can be
understood in [WO WaYs 1t Can INCanNn °the comıng generatıon 111 be
pleasıng the Lord which ascriıbes 1fs g00d works nOT iıtself but
Hım Dy whose they dIC done’, °the generatıon 11l be eclare
1C ıll COMC the or that 1S, the generatıon of the devout and
holy, for ıt 1S only by partıcıpatiıon iın God, the elf-same (?s ‚A
CULIUS partıcıpatio PIUS IN idipsum)“**), that the reasonableueing
mutable, Can be made appYy, eing reEe': from prıde Dy comiıing the
unchangıng o0d C 1s COMMMON LO all When the faıthful soul has
been converted Dy comıng God, whatever g00d it o€es 15 one Hıs
pralse, Dy whose it 1S one ‘whence hat aCctTl of
thanksgıvıng, T 0 1S celebrated iın the mMOoOst secrei MYSLETY of the
faıthful’ (29. 70)

Such understandıng 18 confirmed Dy the words: And they
declare Ahis righteousness the people which chall he born, hom the
Lord hath made. OQurs 1S NnOT the riıghteousness Dy ; d G0od Hımself 1$
Just : but AIC made rıghteous Dy Hıs ’ nNnOT Dy works (SU. 71
Just as WETIC made whole (saluli), not by the wholeness salus) 184
God 1S, but Dy that by IC He us (30, 72)

Ihus, when read of the rıghteousness of God in the eing
Lgnorant of the righteousness of God and wishing establish their
OW,: (Rom 395 cshould nNnOT understand the reference be
the rıghteousness Dy 1C (God 1S rıghteous, but that by 1C
INen AdIC rıghteousAUGUSTINE’S DE GRATIA NOVI TESTAMENTI  550  following our own will we were made darkness; by coming to Him, the  light which enlightens every man coming into the world (Ioh. 1: 9), we are  enlightened (28, 68).  The prophetic character of Psalm 21 is proved for Augustine in the  concluding verses, 30 and 31: Adnuntiabitur domino generatio uentura et  adnuntiabunt iustitiam eius populo, qui nascetur, quem fecit dominus. He  observes that the phrase Adnuntiabitur domino generatio uentura can be  understood in two ways: it can mean: ‘the coming generation will be  pleasing to the Lord which ascribes its good works not +to itself but to  Him by whose grace they are done’, or: ‘the generation will be declared  which will come to the Lord’, that is, the generation of the devout and  holy, for it is only by participation in God, the Self-same (Ps. 121: 3:  culus participatio eius in idipsum)**), that the reasonable creature, being  mutable, can be made happy, being freed from pride by coming to the  unchanging Good which is common to all. When the faithful soul has  been converted by coming to God, whatever good it does is done to His  praise, by whose grace it is done: ‘whence comes that act of  thanksgiving, which is celebrated in the most secret mystery of the  faithful’ (29, 70).  Such an understanding is confirmed by the words: And they shall  declare his righteousness to the people which shall be born, whom the  Lord hath made. Ours is not the righteousness by which God Himself is  just; but we are made righteous by His grace, not by works (30, 71),  just as we were made whole (salui), not by the wholeness (salus) which  God is, but by that by which He saves us (30, 72).  Thus, when we read of the righteousness of God in the verse: Being  ignorant of the righteousness of God and wishing to establish their  own (Rom. 10: 3), we should not understand the reference to be to  the righteousness by which God is righteous, but that by which  men are righteous ... Pride is the contrary of this righteousness of  God, which puts its trust as though in its own works, and therefore  there follows: Let not the foot of pride come upon me (Ps. 35: 12).  This righteousness is the grace of the New Testament, by which  God’s faithful are made righteous, while still living by faith, until  with their salvation made perfect,  immortality*5).  they also come to bodily  +4) Cf. En. Ps. 121, 5: *... Quid est idipsum? Quod semper eodem modo est; quod  non modo aliud, et modo aliud est. Quid est ergo idipsum, nisi, quod est? Quid est quod  est? Quod aeternum est. Nam quod semper aliter atque aliter est, non est, quia non  manet; non omnino non est, sed non summe est. Et quid est quod est, nisi ille qui quando  mittebat Moysen, dixit illi: Ego sum qui sum?”. CCSL xl, 1805. 11-17.  1P)EDFN40.30,672-780Ff  sic, cum legitur dei iustitia in eo, quod scriptum est:T1 1S the COontrary of thıs rıghteousness of
God., IC DULSs ıts T 4S though ın ıts OW works, and therefore
there ollows Let nNnoT the foot of pride COMe UDON (Ps 35 T2Z)
Thıs riıghteousness 15 the of the New JTestament, Dy ıe

faıthful dIC made rıghteous, whıle ST1 lıving by al untıl
wıth theır salvatıon made perfect,
ımmortality*>).

they also C0m6 bodıly

Yf) @. En Ps 121 r Quıid est idipsum? Quod SCHNDECI eodem moOodo est; quod
NOn modo alıud, ei modo alıud est Quid est CTIgO Idipsum, N1S1, quod est? Quıid est quod
est? Quod aeternum est Nam quod SCINDCI alıter alıter est, NO  —_ est, quıa NO

net; NO  — Oomnınoa NO  —_ 6SE; sed 1O  - est \Di quıd est quod est, 1S1 Ile quı quando
mıttebat oysen, dıxıt Ilı Eg20 MWZ/ qul Sum?. e Nn xl, 805 JSır

45) ED 140, 30, 7 K e} SIC, CUu legıtur de!1 iustitia in C' quod scerıptum est
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Augustine has STE combiıined [WO theologıca conceptions. The
notion of partıcıpatıon, iCc m1g outsıde Chrıstian cContext be
ffected by the DOWCIS of the indıvıdual hımself. 15 modıfied by the
Paulıne conception of unmerıted E wıthout 16 partıcıpatıon 1S
impossible. galn, Augustine has een areful LO emphasıse that human
rıghteousness 1S noTl the S\aJImIne 4S the rıghteousness of God: AIC

usüuhe: Dy of adoption, and noTt Dy nature The adıcal gulf
between the C'reator and the created 1S maıntaıned, CVCNMN though the
C'reator has bridged hat gulf Dy the Incarnatıon.

Hım ho New SIM he made he SIM IN OUYT behalf (1 Cor 21)
that 1S, sacrıfice for SIN, for the thıngs 16 WEeTITC offered for

SINS WEIC called SINS In the Law that m1g be the
rıghteousness of (10d In Hım, that 1S, In Hıs Body, iC 1S the
Church, of1 He 1S the Head*°®)

1S wıthın the Church hat partıcıpate ın the rıghteousness of
(G0d The charaecterıstic of the created eing, and the weakness 16
brought about the Fall, 1S 1ts instabılıty

The mutabılıty of the reasonable soul teaches it that 1t cannotTt be
rıghteous, whole, WISse and appYy, eXCcept Dy partıcıpatıon In the
unchangıng Good;: NOT by its OW ll Can ıt be 200d ıtself,
but eviıl. By 1ts OW ll the soul 1S turned AWaVYV from the
unchangıng Good, and Dy that turnıng AWAVY ıt 1S corrupted. Nor
Can it be healed Dy itself. but only by the unmerıted of 1ts
Creator, which establıshes ıt ın thıs lıfe, lıvıng Dy al In hope of
eternal salvatıon. On thıs aCCoun(, let 1t nNOoT he highminded, but fear
(Rom 20), and by hat chaste fear let it cleave God, who has
cleansed ıt from 1ts impurIıty, Dy whiıich it OVEe!l infer10r g00d thıngs
iın unordered {ashıon, AdS though by kınd of spırıtual
fornıcation. Let ıt NOT be numbered those oolısh VIrg1Ins
reJolcıng ıIn the praıse of others and thıs remaıns the final ONC f
yOUTr quest1ons for consıderation*”).

Ignorantes del Iustitiam el SUUMM uolentes constituere, 10  - est 1la intellegenda, JUa eus
lustus est, sed qua 1ust] sunt homiınes552  G. BONNER  Augustine has here combined two theological conceptions. The  notion of participation, which might outside a Christian context be  effected by the powers of the individual himself, is modified by the  Pauline conception of unmerited grace, without which participation is  impossible. Again, Augustine has been careful to emphasise that human  righteousness is not the same as the righteousness of God; we are  justified by grace of adoption, and not by nature. The radical gulf  between the Creator and the created is maintained, even though the  Creator has bridged that gulf by the Incarnation.  Him who knew no sin he made to be sin in our behalf (1 Cor. 5: 21)  — that is, a sacrifice for sin, for the things which were offered for  sins were called sins in the Law — that we might. be the  righteousness of God in Him, that is, in His Body, which is the  Church, of which He ısıthe Head*®).  It is within the Church that we participate in the righteousness of  God. The characteristic of the created being, and the weakness which  brought about the Fall, is its instability.  The mutability of the reasonable soul teaches it that it cannot be  righteous, whole, wise and happy, except by participation in the  unchanging Good; nor by its own will can it be a good to itself,  but an evil. By its own will the soul is turned away from the  unchanging Good, and by that turning away it is corrupted. Nor  can it be healed by itself, but only by the unmerited mercy of its  Creator, which establishes it in this life, living by faith, in hope of  eternal salvation. On this account, let it not be highminded, but fear  (Rom. 11: 20), and by that chaste fear let it cleave to God, who has  cCleansed it from its impurity, by which it loved inferior good things  in an unordered fashion, as though by a kind of spiritual  fornication. Let it not be numbered among those foolish virgins  rejoicing in the praise of others — and this remains the final one of  your questions for consideration*”).  Ignorantes dei iustitiam et suam uolentes constituere, non est illa intellegenda, qua deus  justus est, sed qua iusti sunt homines ... huic igitur iustitiae dei contraria superbia est, qua  fiditur tamquam de operibus propriis, ideoque ibi sequitur: Non ueniat mihi pes superbiae  (73). Haec iustitia, qua eius fideles iusti sunt interim uiuentes ex fide, donec perfecta  justitia perducantur ad speciem sicut salute perfecta etiam ad ipsius corporis  immortalitatem, gratia testamenti noui’. CSEL xliv, 219. 25 - 220. 1; 220. 15-21.  +46) Ibid., 30, 73: ‘Eum, qui non nouerat peccatum, peccatum pro nobis fecit — id est  sacrificium pro peccatis; nam et ipsa in lege peccata appellabantur, quae pro peccatis  offerebantur — wuf nos simus iustitia dei in ipso,; id est in eius corpore, quod est ecclesia,  cui caput est’. CSEL xliv, 221. 1-5. Augustine’s reference is to Gen. 20: 9 and Ps. 39 [40]:  z  7 (Hebr. hata’ah) (1 owe this information to my colleague, Dr Robert Hayward).  +7) Ibid., 31, 74: ‘Animae igitur rationalis mutabilitas admonetur, quo nouerit nisi  participatione incommutabilis boni iustam, saluam, sapientem, beatam se esse non possehu1c igıtur lustitiae de]1 contrarıa superbıa esST, qua
Nidıtur Lamquam de operıbus PrOpTrI1S, ideoque ıb1 sequıtur: Non uenıalt mIihı Des superbiae
73) Haec lustitlia, qua 1uUS fideles 1ustı sunt interım uluentes fide, donec perfecta
lustıti1a perducantur ad specıem sicut salute perfecta et1am ad 1DS1US COrporIs
mmortalıtatem, gratia testament! Oul S xlıv, 219 75 220 F 220 SE

46) Ibıd., 30, "Eum, qul NON nOueral 177  } um DFO nobis fecit ıd est
sacrılıcı1um PTO peccatıs; Na el 1psa in lege peccala appellabantur, UJUaAC PIO peccatıs
offerebantur NOS SIMUS Iustitia dei In 1DSO,; 1d est In 1US COTDOTIC, quod est ecclesı1a,
Cul est RS Xlıv, 207 1 Augustine’s reference 1Ss Gen and Ps [40]

.. \ —(Hebr. hata ah) OW!I thıs informatıon colleague, D Robert ayward).
47) Ibıd., 31 ‘Anımae igıtur rationalıs mutabilıtas admonetur, UJUO nouerıt 1S1

partıcıpatione incommutabiılıs ONn1 justam, saluam, sapıentem, beatam CSSC 110  —
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Augustine has contrıved {O rıng hıs discussıon tOo Honoratus’ ast
question, 1C 1S (once agaın) tO be diıscussed in of umıilıty He
has argued that the g00d thıngs of the New lestament A spırıtual and
not materı1al; he has understood the DOOF as meanıng the humble, and
has urge the rich NnOT be puffed ıth prıde Ol possess1i0n. He NO

SCCS the oolısh virgins dAS symbolısıng those Christians who DutL theır
TUuS in theır OW virtues, and the merchants of 01l 4S the fatterers, who
sell theır praıise the prou: and oolısh ASs ıf it WEeIC 01l ( /4) The
sayıng Perhaps there wıll nNoTl he enough for and VOU Ma S 9). he
understands dS expression of umilıty: ONC Can safely in hIis
OW merı1ts; the WISe VIrg1INs wısh that theır g00d ee INAaYy be SCCIH Dy
MECN, nOoTt LO theır OW gIOTY, but {O the gIOTY of God, of whom
the Dy 1Cc they do g00d (ZU 45) The oolısh VIrg1Ns, the
other hand, do g00d for the sake of human pralse, and therefore theır
amps z Out when that 91l 1s taken AWAV The sleep 1C VETCOME:

the virg1ıns ıle they waılt for the briıdegroom 1S the sleep of ea (32;
76) Cir amps ATIC theır g00d works:;: the O1l, partıcıpatiıon In the
hıghest o0d

The Ila  —_ who, havıng partıcıpated SOTIIIC degree in the hıghest
Go0od, wıth the intention of partıcıpatıng yel INOTC, who performs
200d works, and I1ves ıIn the S12 of Men In praıseworthy fashıon,
has ıth hım the 01l hrough 10 the g00d works IC he
performs 1ın the S18 of InNnen AL noTl putL Oufl, because love O0€s nNnOTL
STOW cold ıIn hıs heart hen INIQULE y L$ multiplied Ma 1Z) but
endures the end Ma s
The Comıng öf: the brıdegroom 1S the resurrection Judgement

(34, 78), when all the consolatıons of human pralise ıll be taken AWAdVY
and must hear ALs OW, hurden (Gal and o1ve AaCCOunNnT of
hIs OW work (34, 79) The WwISse virgiıns ıll NnNtLO the JOY of the
Lord Ma 25 21 23)
NCC s1bı Cam bonum SSC propria uoluntate sed malum. propria quıppe uoluntate
auertıitur ONO incommutabiıliı q quersione ultiatur; NECC sanarı DCI 1psam potest
sed gratuıta mısericordıa SUl creatorI1s, QUaAC In hac ıta Calll fide uluentem in SDC
constıtult alutıs ageternae nde ANON altum sapıat, sed timeat timore CAastio ınhaereat
deo, quı Can propria inmundıtla, qua inordınate ona inferı10ra dılexıt, uelut quadam
spırıtalı forniıcatione mundauıt; NeC humanıs audıbus extollatur, sıt ın uırgınıbus
stultıs alıena laude laetantıbus hoc nım de quaestion1ıbus tu1Ss restat extremum....
SEL Xlıv, 2 DD

48) Ibıd., 33, A “°CU1US Onl alıquantum partıcıpatı el plen1us perfecti1usque
partıcıpandı intentione quı ene operatur el laudabiılıter et1am In CONspectu homınum
CONUeETSALUT, habet oleum qUO ona D' 1US et1am in Conspectu homınum
ucentia 1ON extinguantur, quıia 11O  - In 1US corde carıtas refrıgescıt abundante inıquıtate,
sed perseuerat In nem AA xlıv, 226 F
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where partıcıpatıon In the unchangeable g00d al ave eecn
made perfect, of 16 kınd of pledge 1S NO held, 4S ıt WEIC, Dy
al that INAaY lıve accordıng thıs A  9 In ASs much AS
1ve (G0d and noTt OufsSeIves * °):
The oolısh VITrg1INS ıll be rejected, and the words: NOW VOU NOl

Ma Z 2 INcCan nothing other than "You do nNnOT know Me,
because YOU chose TuSs In yourselves rather than In Me

FOor when it 1S saıd that (G0d knows uS, He furnıshes knowledge of
Hımself UuS, that by thıs INAVYV know hat nNOT CVCN the fact that

know G0d 1S be attrıbuted ourselves, but hat should
also ascrıbe hat knowledge Hıs On that aCCoun(, when
the Apostle saıd ın certaın place Now that VOU have COMe
NOW God, he corrected hımself and sald, OF, rather, he known ofGod Gal What else 0es he wısh be understood, CEXCEDLthat (J0d Hımself has made them NOW Hım? For ONC knows
God, EXCEeDL hım who understands G0d LO be hat hıghest and
unchangıng G00d., Dy whose partıcıpatiıon he 1S made 200d, AS 1S
stated iın the conclusıon of hıs psalm And they declare his
righteousness the people IC shall he born, hom the Lord hath
made, Irom whence the sayıng In another psalm If 18 he that
hath made and NOl ourselves (Ps But thıs sayıngzshould noTt be applıed the nature by 106 dIC human,
although He 1s Hımself the creaftfor of that nature, d He 1S of
heaven and earth and the IS and all lıving things, but rather LO
hat of 105 the Apostle SaySs For Are hiLs workmanship, created
IN Christ Jesus for gz0o0d WOrKS, which God prepare that should
walk IN them (Eph 0) 50)
Augustine concludes hıs diıscussion of Honaratus’ five questions Dy

returnıng hıs OW concerning the of the New Testament, for

49) Ibıd., 34,554  G. BONNER  where participation in the unchangeable good will have been  made perfect, of which a kind of pledge is now held, as it were, by  faith, so that we may live according to this grace, in as much as we  live to God and not to ourselves*°).  The foolish virgins will be rejected, and the words: Z know you not  (Matt. 25: 12), mean nothing other than: ‘You do not know Me,  because you chose to trust in yourselves rather than in Me’.  For when it is said that God knows us, He furnishes knowledge of  Himself to us, that by this we may know that not even the fact that  we know God is to be attributed to ourselves, but that we should  also ascribe that knowledge to His mercy. On that account, when  the Apostle said in a certain place: Now that you have come to  know God, he corrected himself and said, or, rather, to be known of  God (Gal. 4: 9). What else does he wish to be understood, except  that God Himself has made them know Him? For no one knows  God, except him who understands God to be that highest and  unchanging Good, by whose participation he is made good, as is  stated in the conclusion of this psalm: And they shall declare his  righteousness to the people which shall be born, whom the Lord hath  made, from whence comes the saying in another psalm: /t is he that  hath made us and not we ourselves (Ps. 99: 3). But this saying  should not be applied to the nature by which we are human,  although He is Himself the creator of that nature, as He is of  heaven and earth and the stars and all living things, but rather to  that of which the Apostle says: For we are his workmanship, created  in Christ Jesus for good works, which God prepared that we should  walk in them (Eph. 2: 10)5°).  Augustine concludes his discussion of Honaratus’ five questions by  returning to his own, concerning the grace of the New Testament, for  +9) Ibid., 34, 80: ‘... ubi erit perfecta participatio incommutabilis boni, cuius modo  uelut arra quaedam per fidem tenetur, ut secundum hanc gratiam uiuamus, in quantum  deo non nobis uiuimus’. CSEL xliv, 229. 5-8.  50) Ibid., 35, 81: ‘cum enim dicitur, quod nos cognoscit deus, cognitionem sui nobis  praestat, ut per hoc intellegamus ne hoc quidem nobis esse tribuendum, quod nos scimus  deum, sed eam quoque scientiam illius misericordiae tribuamus. unde, cum quodam 10co  apostolus diceret: Nunc autem cognoscentes deum, correxit et ait: Immo cogniti a deo quid  aliud uolens intellegi, nisi quod eos ipse fecerit cognitores suos? nemo autem cognoscit  deum, nisi qui intellegit illud esse summum atque incommutabile bonum, cuius  participatione fit bonus, quod in huius psalmi conclusione positum est: Adnuntiabant  iustitiam eius populo, qui nascetur, quem fecit dominus; inde est et illud, quod in alio  psalmo: /pse fecit nos et non ipsi nos. hoc enim non ad eam naturam, qua homines sumus,  cuius naturae idem ipse creator est, qui caeli et terrae et siderum omniumque animantium,  sed ad illud potius referendum est, quod apostolus ait: /psius enim sumus figmentum creati  in Christo Tesu in operibus bonis, quae praeparauit deus, ut in illis ambulemus’. CSEL xliv,  229 1952301%ubı rıt perfecta partıcıpatıo incommutabılıs bon1, CUIUS modo
uelut ITa quaedam DCT fidem tenetur, ut secundum anc gratiam uluamus, ın quantum
deo 1ON nobıs ululmMus). AW B xXlıv, 229 z

50) Ibıd., 35, Ccum nım dıicıtur, quod 1105 cognoscıt deus, cognıtionem SU1 nobıs
estatl, ut PCI hOC intellegamus hoc quıdem nobıs SS5C trıbuendum, quod NOS SCIMUS
deum, sed CA1I QUOQUC scıenti1am ıllıus miıseriıcordiae trıbuamus. unde, CU quodam 10C0
apostolus diceret : Nunc COgNOSCeNTeS deum, cCorrexıt ei aıt MMO cognıitı deo quıd
alıu: uolens intellegı1, 181 quod COS Ipse ecerıt cognıtores suos? CINO autem cognoscıt
deum, 1S1 quı intellegıt ıllud CSSC SUININUMmM iıncommutabile bonum, CUI1US
partıcıpatiıone fıt bonus, quod In hulus psalmı conclusıone posıtum est Adnuntiabant
Iustitam IUS populo, qul SCEeIur, qUEM fecit dominus; inde est et ıllud, quod ın 10
psalmo: Ipse fecit NOS 21 AON IDS1 NOS. hoc enım 11O  ' ad Ca naturam, qQUuUa homiınes UuS,
CU1US naturae ıdem 1pse creatfor est, quı caelı el terrae et sıderum omnıumque anımantıum,
sed ad ıllud potıus referendum SS quod apostolus aıt [DS1IuUS nım sumus fiıgmentum creatı
INn Christo CSU IN operibus bonis, QUAE praeparauıt deus, INn ıllis ambulemus’. E XI1Vv,
2929 17 230 i
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whiıch the startıng pomint of hıs AaNSWEeET Was the Johannıne declaratıon
that the Word Wd.,  P made fleshAUGUSTINE’S DE GRATIA NOVI TESTAMENTI  555  which the starting point of his answer was the Johannine declaration  that the Word was made flesh.  ... that is, that He that was the Son of God was made man, by  taking our nature and not losing His own, by which the power is  given to us who receive Him that we who were men should be  made sons of God, having been changed to a better state by  participation in the unchanging Good, not to temporal felicity but  by adoption to eternal life, which alone is happy. On this account I  decided to go through the prophetic psalm, whose first verse Christ  recalled in His Passion, showing how God has in one way forsaken  us, and in another has not gone from us, drawing us on to eternal  good things, and sometimes usefully furnishing us with temporal  goods, and at other times usefully withdrawing them, that we  should learn not to cleave to them lest, having despised the interior  light which pertains to the new life  we should gladly dwell in  outer darkness °1).  Augustine concludes Letter 140 with a warning against the  opponents of the Grace of the New Testament, who wish to attribute  the. fact ‚that, cthey, ‚ are..200d ‚to..themselves, ‚and . not. to. . God.. He  recognises that they are continent and deserving of praise for their good  works, and that they are orthodox in belief; but they are ignorant of the  righteousness of God and wish to establish their own, so that, at the last,  God will say to them, as to the foolish virgins: Z do not know you (37,  83). Like the foolish virgins, they do not recognise God as the giver of  all good (37, 84).  For it is necessary that he loves God too little, who thinks himself  made good, not by God but by himself>2).  There can be no doubt about the identity of these opponents of the  grace of the New testament.  Nevertheless, the De Gratia Novi Testamenti is more than merely  an anti-Pelagian treatise. Although composed just after the De  51) Ibid., 36, 82: ‘werbum caro factum est, id est, qui dei filius erat, homo factus est  naturam suscipiendo nostram non amittendo suam, per quod et nobis recipientibus eum  potestas daretur, ut, qui eramus homines, filii dei fieremus participatione incommutabilis  boni in melius commutati non ad temporalem felicitatem sed ad uitae aeternae, quae sola  beata est, adoptionem. unde placuit etiam propheticum psalmum percurrere, cuius  primum uersum in passione commemorauit ostendens, quo modo nos derelinquat et quo  alio modo non recedat a nobis, ad bona aeterna nos colligens temporalia uero aliquando  utiliter tribuens et aliquando utiliter subtrahens, ut eis non haerere discamus, ne  contempta luce interiore, quae ad nouam pertinet uitam ... ne in exteris tenebris libenter  habitemus’. CSEL xliv, 230. 14 - 231. 1-2, 4-5.  52) Ibid., 37, 85: ‘necesse est autem, ut parum diligat deum, qui non ab illo sed a se  ipso bonum se arbitratur effectum’. CSEL xliv, 233. 20-21.that 1S, that He hat Was the Son of (G0d Was made Man, Dy

takıng OUT nature and nNnOoT losıng Hıs OW Dy 1C the W! 1S
given us wh recelve Hım that who WEIC INenNn should be
made WOJZAN of God, havıng een changed better Dy
partiıcıpatıon In the unchangıng G00d, notl LO empora elıcıty but
by adoption eternal lıfe, 16 alone IS appy On thıs ACCOUNT
decıded 18 through the prophetic psalm, whose Airst Christ
recalle: in Hıs Passıon, showıing how (10d has in one WdY forsaken
us, and in another has nNnOT SONC from UuS, drawıng us eternal
200d thıngs, and sometıimes usefully furnıshing us ıth empora
g00ds, and al other times usefully wıthdrawıng them, hat
should learn nNnOTL cleave them lest. havıng espise the interi1o0r
1g IC pertaıns the NC  S ıfe cshould gladly wWwe in
Outer darkness
Augustine concludes ] etter 140 wıth warnıng agaınst the

Opponents of the CGirace af the New Jestament, who wısh LO attrıbute
the fact that they ATC g00d LO themselves, and noTt God He
recCogNISES that they dIC continent and deserving of praise for theır g0ood
works, and that they ATC OrtNOdOX In Delıef; but they dIC Lgnorant of the
righteousness of God and ISA establish their OW. that, al the last,
G0d 11l Sa Y them, d the oolısh Virg1ins: do nol NOW VOU (3
83) Like the oolısh virg1ins, they do nNnOTL recogniıse (J0d d the g1ver of
al 2g00d (3L 84)

FOr ıt 1S NCCCSSaTY hat he loves God LOO ıttle: who thınks hımself
made 200d, nOoTt Dy God but DYy himself**)
ere Can be ou about the entity of these OppONnNenTs of the
of the New testament

Nevertheless, the De Gratia Novi Testamenti 1S LNOTIC than merely
antı-Pelagıan treatise. ouUg composed Just after the De

51) Ibıd., 36, 82 ‘uerbum caro factum eSt.: ıd est, quı de1 Milıus erali, OMO factus est
naturam suscıpıendo nostram NO  >; amıttendo SUamlı, DCI quod nobıs recıplentibus Cu

daretur, ut, quı CTa us homines, fl del Heremus partıcıpatiıone ıncommutahbiılıs
ON1 in melıus commutatı NO  - ad temporalem felıcıtatem sed ad uıtae aeternae, quUaC sola
beata eST, adoptionem. nde placuıt et1am propheticum psalmum PEICUTITEIC, CUIUS
prımum UuUeTITSUMmM ın passıone commemorauıt ostendens, qUO modo 105 derelınquat ei QJUO
lı0 modo ON ecedat nobıs, ad ona 4gefierna NOS collıgens temporalıa CIO alıquando
utılıter trıbuens ei alıquando utılıter subtrahens, uL e1s 1ONMN haerere discamus,
contempta Iuce interl10Tre, qUaAC ad pertinet ultamAUGUSTINE’S DE GRATIA NOVI TESTAMENTI  555  which the starting point of his answer was the Johannine declaration  that the Word was made flesh.  ... that is, that He that was the Son of God was made man, by  taking our nature and not losing His own, by which the power is  given to us who receive Him that we who were men should be  made sons of God, having been changed to a better state by  participation in the unchanging Good, not to temporal felicity but  by adoption to eternal life, which alone is happy. On this account I  decided to go through the prophetic psalm, whose first verse Christ  recalled in His Passion, showing how God has in one way forsaken  us, and in another has not gone from us, drawing us on to eternal  good things, and sometimes usefully furnishing us with temporal  goods, and at other times usefully withdrawing them, that we  should learn not to cleave to them lest, having despised the interior  light which pertains to the new life  we should gladly dwell in  outer darkness °1).  Augustine concludes Letter 140 with a warning against the  opponents of the Grace of the New Testament, who wish to attribute  the. fact ‚that, cthey, ‚ are..200d ‚to..themselves, ‚and . not. to. . God.. He  recognises that they are continent and deserving of praise for their good  works, and that they are orthodox in belief; but they are ignorant of the  righteousness of God and wish to establish their own, so that, at the last,  God will say to them, as to the foolish virgins: Z do not know you (37,  83). Like the foolish virgins, they do not recognise God as the giver of  all good (37, 84).  For it is necessary that he loves God too little, who thinks himself  made good, not by God but by himself>2).  There can be no doubt about the identity of these opponents of the  grace of the New testament.  Nevertheless, the De Gratia Novi Testamenti is more than merely  an anti-Pelagian treatise. Although composed just after the De  51) Ibid., 36, 82: ‘werbum caro factum est, id est, qui dei filius erat, homo factus est  naturam suscipiendo nostram non amittendo suam, per quod et nobis recipientibus eum  potestas daretur, ut, qui eramus homines, filii dei fieremus participatione incommutabilis  boni in melius commutati non ad temporalem felicitatem sed ad uitae aeternae, quae sola  beata est, adoptionem. unde placuit etiam propheticum psalmum percurrere, cuius  primum uersum in passione commemorauit ostendens, quo modo nos derelinquat et quo  alio modo non recedat a nobis, ad bona aeterna nos colligens temporalia uero aliquando  utiliter tribuens et aliquando utiliter subtrahens, ut eis non haerere discamus, ne  contempta luce interiore, quae ad nouam pertinet uitam ... ne in exteris tenebris libenter  habitemus’. CSEL xliv, 230. 14 - 231. 1-2, 4-5.  52) Ibid., 37, 85: ‘necesse est autem, ut parum diligat deum, qui non ab illo sed a se  ipso bonum se arbitratur effectum’. CSEL xliv, 233. 20-21.In exterIis tenebhrıs ı1Dentier
habıtemus)’. RE xlıv, 230 231 1-2, AA

52) Ibıd., AA 85 "necesse est autem, ut dılıgat deum, quı NO  - ab Ilo sed
IDSO bonum arbıtratur effectum)’. RS xlıv. SA 20-21
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Peccatorum erıtis el Remissione, it 15 not concerned wıth rıgına Sın
and the need for baptısm Its approac 1S closer tO that of the De
Spiritu el Littera 1C Oollowe f the [WO havıng In COININON the
doectrine of partıcıpatıon ın the unchangeable 00d 1G 1S God, ul
ıllo el hene sit. QUO ul S, Thıs notion of partıcıpatıon
constantly IECCUTS In Letter 140>*), and 1S made poss1ıble by the
Incarnatıon. Christ the Word became partaker In OUT flesh hat
m1g be made partakers of Hım and be changed IN melius, tO
better condıtıon.

If the inspıratıon of Letter 140 1S the Incarnatıon, the text of
Scripture from whiıch the of the New Testament 1S understood 15
salm 21 Indeed, it WOU hardly be LOO much Sa Y that the whole
letter 1$ A eXieNnde: Commentar thıs ONC psalm, ıth [WO short
CEXCUTSUSCS Ephesıans 18 and the darkness, and longer
concludıng section the Wıse and Foolısh Vıirgins Christ’s CIVY of
dereliction provıdes the theme:;: and it 1S TE hat MaYy notice
change from the eXeEgESIS of salm g1ven In 407 In both of h1is
exXxposıtions Augustine recognısed that the words uttered Dy Chrıst WeTC

spoken behalf of hıs Body, the Church:; but In 407 he Was concerned
preach agaınst Donatısm >>). In Letter 140 hıs intention Was rather
emphasıse hat Christians should nNOTL eXpecCt materı1al favours from

God ıle lıving In hıs WwOor and he refers Honoratus hIs sermon
salm 76 for LNOTC exiende treatment of the theme rather

unnecessarıly, it m1g be hought, In VIEW of the 1IC he Was LO
devote the tOpIC ın hıs eiter) Thıs, however, indıicates hat
Augustine’s inıtıal conception of hIs treatment of the of the New
testament ıIn the letter {O Honoratus Wds expound it ın erms of
dıvıne favour: materı1a] favour In the Old Testament, 1G symbolısed
and prophesied the spırıtual favour bestowed In the New hrough the
Incarnatıon. 111e Augustine O€es nOT Sa Y that thıs treatmentT Was

53) Spir el litt 3i "NOs autem dıcımus humanam uoluntatem SIC diumniıtus
adıuuarı ad facıendam lustıt1am, ut praeter quod Creatus est OMO CUMmM lıbero arbıtrıo
praeterque doctriınam QquUa e1 praecıpıtur quemadmodum uluere debeat accıplat spırıtum
sanctum, JUO fat ın anımo 1US delectatıo dılect10que SUMM1] ıllıus incommutabiılıs
bon1, quod eus est, et1am U1lC CU DCT i1dem ambulatur, nondum DCI specıem, ut hac
s1h] uelu ITa data gratuıtı unerIıs inardescat inhaerere creatorı inflammetur
accedere ad partıcıpatıonem ıllıus erl lumiını1s, ut Ilo e1 ene sıt, UJUO habet ut sıt
WE IX} K 0-19 (r C 140, 23 56057 (quoted above, ofe 379; 34, (quoted above.,
ote 49); 35 (quoted above, ote 50) and 36, (quoted above, ofe 51)

54) EpD 140, 5 7r 3i 4, 1423 56; D 66; 29, 69:; 29, 34 74:; 53 UE 34, 80; 36,

55) En Ps 21 D 20 GE NT XXXVIU, 22-3; 37-4
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inspıred by reflections the theologıca implıcatıons of the sack of
Christian Rome, IC WeTC find later expression ın The City of God,
all probabiılıties WOU SCCINM pomnt In hat dırection.

Augustine’s development of thıs DTOCCSS of theologıal eXEZESIS of
Honoratus’ five quest10ns, by IC the apologetıc of The City of God
1$ turned moderately-expresse antı-Pelagıan polemic, 1S extremely
kılful The transıtıiıon OCCUTS durıng hıs discussıon of the meanıng of
the Ou darkness. Here he ar gucC>s that created beings who turn asıde
from the 1g of the highest Good, theır Creator and the SOUTCEC of theır
well-being (23 56-57), fall nto spiırıtual darkness hrough the SIN of
prıde, the head and fount of all SIN (24, 25 62) Ihe CTE for hıs
SIN 1S umilıty, shown or supremely in the Incarnatıon and Christ’'s
ea; upDON the Cross: and in TIe paragraph Augustine SCCS the
('ross 4S the xample of the mYySstery of dıvıne (26, 64)
Christ, Dy Hıs sufferings, has oDtiaıne the kıngdom Z 66) The
hought here, ıf nOoTL the language, antıcıpates the devotion the CTOSS
of later Latın hymnography.

Hıc acetum, fel. arundo, u cClavı, Jancea;
Mıte COTDUS perforatur; Sanguls, nda profluıt,
Jerra: DONTLUS, astra, mundus QUO lavantur Aumine.AUGUSTINE’S DE GRATIA NOVI TESTAMENTI  557  inspired by reflections on the theological implications of the sack of a  Christian Rome, which were to find later expression in The City of God,  all probabilities would seem to point in that direction.  Augustine’s development of this process of theologial exegesis of  Honoratus’ five questions, by which the apologetic of The City of God  is turned to a moderately-expressed anti-Pelagian polemic, is extremely  skilful. The transition occurs during his discussion of the meaning of  the outer darkness. Here he argues that created beings who turn aside  from the light of the highest Good, their creator and the source of their  well-being (23, 56-57), fall into spiritual darkness through the sin of  pride, the head and fount of all sin (24, 61 - 25, 62). The cure for this  sin is humility, shown forth supremely in the Incarnation and Christ’s  death upon the Cross; and in a brief paragraph Augustine sees the  Cross as the great example of the mystery of divine grace (26, 64).  Christ, by His sufferings, has obtained the kingdom (27, 66). The  thought here, if not the language, anticipates the devotion to the Cross  of later Latin hymnography.  Hic acetum, fel, arundo, sputa, clavi, lancea;  Mite corpus perforatur; sanguis, unda profluit,  Terra, pontus, astra, mundus quo lavantur flumine.  ... per hoc enim mediator effectus est, ut nos  reconciliet deo per humilitatem, a quo per impiam  superbiam longe recesseramus (28, 68).  The restoration of fallen humanity and its exaltation in Christ is begun  on earth in the fellowship of the Church. It is not without interest that,  although the fact that he was writing to a catechumen imposed a  restriction on his language, Augustine more than once in the De Gratia  Novi Testamenti refers to the eucharist, the act of thanksgiving in the  Church which anticipates on earth the united worship eternally offered  by the Church in heaven®°). Unhappily, not all of those who accept the  message of the Gospel understand the lesson of the Cross, but prefer to  put their trust in their own works (30, 73). Such Christians resemble the  56) Ep. 140, 19, 48: ‘hinc gratias agimus domino nostro, quod est magnum  sacramentum in sacrificio noui testamenti, quod et ubi et quando et quo modo offeratur,  cum fueris baptizatus, inuenies’; 24, 61: ‘Vota ergo sua sacrificium uult intellegi corporis  sui, quod est fidelium sacramentum’; 27, 66: ‘et ipsi quippe adducti sunt ad mensam  Christi et accipiunt de corpore et sanguine eius, sed adorant tantum, non enim  saturantur’; 29, 70:  unde est actio gratiarum, quae intimo fidelium mysterio  celebratur’. CSEL xliv, 195. 28 - 196.:3; 206. 18-19; 213; 7-9; 218\ 7e8,DCI hoc enım mediıiator effectus est, ut 1105
reconsılıet deo PCT humılıtatem, UJUO DCT ımplam
superbiam onge TECESSCTITaMUus (28, 68)

Ihe restoratiıon of fallen humanıty and ıts exaltatıon ın Chriıst 1S egun
earth in the fellowshıp of the Church 1S noTl wıthout interest that,

although the fact hat he Was wrıting catechumen mposed A

restriction h1ıs Janguage, Augustine INOIC han ONCC ıIn the De Gratia
Novi Testamenti refers the eucharıst, the aCT of thanksgıvıng In the
Church IC antıcıpates earth the unıted worshıp eternally offered
Dy the Church ın heaven>°). Unhappıily, nOTL all of those who accept the
INCSSaLC of the Gospel understand the lesson of the CrTrOoss, but prefer
Dut theır in theır OW works (30, 73) Such Chrıistians resemble the

56) Ep 140, 48 ‘hınc gratias agımus domıno nOStTro, quod est MAaAagNum
Sacramentum In sacrılc10 OUul testament!, quod ubı] quando ei UUO modo offeratur.,
CUMmM fuer1s baptızatus, inuen1es’; 24, ota CI SO SUua sacrıfıcıum uult intelleg] COrpOTIS
Sul, quod est idel1ıum sacramentum ; Z el 1pS1 quıppe dducti! sunt ad INEeENSamm

Christı accıpıunt de COTDOTC el sanguıne e1us, sed adorant tantum, NONMN enım
saturantur ; 29, nde est act10 gratiarum, QqUaAC intımo fidel1ıum myster10
celebratur‘”. SEL Xlıv, 195 28 196 3: 206 18-19; U 7-9; BAn 768
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oolısh Vırgins and reJo1Cce In human praise (ST. /4) and hem the
Lord, al the Last Judgement, ıll Sa Y NOW VOU NOLT, because YOU
TUS In yourselves rather than In Me (33; 81) ese ATC the rich, the
proud, who ave and adored but, unlıke the DOOT ıIn spırıt, have
noTt een S because they do nOoTt hunger and thırst for the
rıghteousness 1C from G0d alone (Z 66)

Consıdered d document ıllustratıng the COUTSC of the development
of Augustine’s eology durıng the elagıan Controversy, Letter 140
o€s NnOTL reveal an Yy of that implacable hostilıty 1C 111 characterıse
hım after the OC caused Dy the acquıttal of elagıus al the synods of
Jerusalem and Diospolıis. Although ell of the elagıan denı1al of
rıgına Sin and the eed for infant baptısm that aCCoun(tT,
Augustine makes mention of these 1SSUES. Hıs CONCETN 1S far INOTEC

ıth Chrıistian lıving and ıth the danger of the SIN of prıde, IC SOCS
wholly Counter LO the humilıty of the Incarnatıon and blıghts the lıves
of those who, althoug Vvirtuous In conduct and orthodox in belıef, DuL
theır confidence In themselves, rather han ın the of Christ, ubDON
whiıich they depend, nOTL only be, but also be ViIrtuOouUS. If, d has
een asserted in ell known study, ‘Pelagı1anısm ASs know ıt, that
consıstent body of iıdeas of MOMeNntTOUS CONSCYUCNCCS, had COMIC nto
existence \by the wınter of 1-41558  G. BONNER  foolish Virgins and rejoice in human praise (31, 74) and to them the  Lord, at the Last Judgement, will say: / know you not, because you  trust in yourselves rather than in Me (35, 81). These are the rich, the  proud, who have eaten and adored but, unlike the poor in spirit, have  not been filled, because they do not hunger and thirst for the  righteousness which comes from God alone (27, 66).  Considered as a document illustrating the course of the development  of Augustine’s theology during the Pelagian Controversy, Letter 140  does not reveal any of that implacable hostility which will characterise  him after the shock caused by the acquittal of Pelagius at the synods of  Jerusalem and Diospolis. Although well aware of the Pelagian denial of  Original Sin and the need for infant baptism on that account,  Augustine makes no mention of these issues. His concern is far more  with Christian living and with the danger of the sin of pride, which goes  wholly counter to the humility of the Incarnation and blights the lives  of those who, although virtuous in conduct and orthodox in belief, put  their confidence in themselves, rather than in the grace of Christ, upon  which they depend, not only to be, but also to be virtuous. If, as has  been asserted in a well known study, ‘Pelagianism as we know it, that  consistent body of ideas of momentous consequences, had come into  existence [by the winter of 411-412] ... in the mind of Augustine’57), it  can only be said that this is not apparent in the letter to Honoratus.  Augustine, at the time of writing, and for some time afterwards,  regarded the Pelagians as ‘brethren to be reasoned with and, if possible,  retained in the fellowship of the Church rather than heretics to be  denounced’>®). Accordingly, he urged Honoratus not to be persuaded  by the emptiness of their vessels, but rather to persuade them by the  fulness of his own. Necesse est autem, ut parum diligat deum, qui non ab  illo sed a se ipso bonum se arbitratur effectum (37, 85). This is what is to  be understood by the grace of the New Testament.  It was suggested at the beginning of this analysis that the De Gratia  Novi Testamenti represents a microcosm of Augustine’s theological  thinking, with its emphasis on God as the source of all good, and on  the absolute dependence of man upon Him, which commends and  enjoins the virtue of humility, supremely revealed in the Incarnation  and in the death of the Cross. Yet with this there is also a sense of the  57) Peter BRown, Augustine of Hippo (London, 1967), 345.  >8) Gerald BONNER, Augustine and Pelagianism in the Light of Modern Research  (Augustine Lecture 1970) (Villanova, Pa., 1972), 40.In the mınd of Augustine’ * ’), ıt
Cal only be sa1d that thıs 1S nNOTL in the letter LO Honoratus.
Augustine, al the time of writing, and for SOTIIC time afterwards,
regarde the Pelagıans AS °brethren be reasoned wıth and, ıf possıble,
retaıned ın the fellowshıp of the Church rather than heretics LO be
denounNncsd *” ): Accordingly, he urge Honoratus nOTL be persuaded
DYy the emptiness of theır vessels, but rather (O persuade hem DYy the
ulness of hıs OW ecesse est ulN diligat eum, qul AON ab
Ilo sed 1DSO bonum arbitratur effectum (3 85) Thıs 1S hat 15 tO
be understood Dy the of the New JTestament.

Was suggested al the beginnıng of thıs analysıs hat the De Gratia
Novi Testamenti represents mM1icrocosm of Augustine’s theologıca
ınkıng, ıth 1ts emphasıs God AS the SUOUTCEC of ql 200d, and
the absolute dependence of INan uDON Hım, 1C cCommends and
en]o1ns the virtue of umiıilıty, supremely revealed in the Incarnatıon
and in the en of the CTOSS. Yet ıth thıs there 15 also of the

57) Peter BROWN, Augustine of 1DDO (London, 345
58) Gerald BONNER, Augustine and Pelagianism In the ight of Modern Research

(Augustine Lecture (Vıllanova, Pa
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glorıficatiıon of humanıty, brought about Dy partıcıpatıon ın Chriıst, the
God-Man and Mediator between INan and God Consıderation of such
themes partıcularly approprıiate in study offered Tarsıcıus
Va  — avel. ın whose theological ınkıng Chrıistology has always
occupled central, and determinıng, place

Durham Gerald BONNER


