
FEKAVING IHE S [RANDS

ECADE AUGUSTINE’S EUCHARISTIC HEOLOGY

In Against Faustus there 1S succıinct SUMMAATY of Augustine’s
eucharıstiıc eology in the ate 300s ° Before the comıng of Christ the
body and loo of thıs sacrıfiıce WeEeTC Oretio in ıke victims. In the
passıon of Christ the found ın the Jewısh scrıptures| WeTIC fulfilled
DYy the C sacrıfice. er the ascension of Christ. hıs sacrıfıce 1S
commemorated In the sacrament’’+*). 15 the intention of thıs
csShow that such eology wıth 1ts three essential elements sıgn
sacramen(, MCIMOT Y and sacrılıce would nOoTL have SCn possıble
wıthout the development of those strands of Augustine’s hought, and
hat hat development took place OVCI the ast decade of the fourth
CENTUCY.

“Thıs sacrıfice 1S commemorated ıIn the Sacrament .

Several before Against Faustus Was wrıtten ‘sacrament‘ had
taken ın Augustine’s mınd the meanıng of ‘sıgn’ specıal kınd of
sıgn and ıt 1S that notion hat attention chould rst turn®):
Augustine’s understandıng of sıgn has, of COUTSC, een much discussed,
and it 15 u  I' Y LO Can vVvass that diıscussıon here. 1S, however,
relevant the development of hıs eucharıstıc eology pomlnt out that
sıgn had Dy 399 moved from primarıly representing sensıble objects

AUS. The whole DaAsSsSagc reads: Hulus sacrıflelu AT O el Sanguls nte
adventum Christı DCI victimas simılıtudınem promıttebatur; iın passıone Chriıstı DCI 1psam
verıtatem reddebatur:; post Christı PCI sacramentum memorI1ae celebratur

By 306 sacrament had een defined A useful S1gN, dıvinely instıtuted” OC
111 139 TIhe ambıvalence of the word “sacramentum' In Augustine’s wrıitings 15 generally
recogniızed, and ave sed the Englısh ‘sacrament‘ only where the reference 18 ONC of
the rıtes known ın the ater church in the mong the INanYy studıes that
should be consulted In thıs ICa Nn H .-M FERET, ‘“*“Sacrament-res ans la langue
theologique de Augustıin’”, KD (1940) 218-243; ADE! De agistro.
Bıblıotheque Augustinienne n (Parıs, oltes complementaıres’; MANDOUZE.

DroODOS de ‘sacramentum' hez Augustıin: Polyvalence lexicologique ei fo1ısonnement
theologique”, Melanges offerts Mlle Christine Mohrmann (Utrecht, 222-232;

MARKUS, On Augustine S1gNS’”, Phronestis (1957) 60-83



49® MCWILLIAM

encompassıng spırıtual realıties, past and DresSeNt A ell In keeping
ıth hıs wıder understandıng Augustine emphasızed the importance of
readıng the second of S1ZNS In approprıiately °non-carnal’ WaYy

In The Teacher Augustine’s attıtude LO S1ZNS 18 only mınımally
posıtıve. Hıs CONCECIN, In delıneating theır nature, 1S demonstrate the
lIımıtations of theır function. OT' constitute partıcular kınd of sıgn
and operate d all S12NS do they invoke the images stored In the
MECMOTY of extra-mental realıties®). oug he wrıtes wıthout expandıng
the statements) that Jesus taught (presumabiy spırıtual) realıtiıes by

of words, and that words Can CXDTITCSS truths known intellec-
tually*), in thıs work the bulk of the examples g1ven of thıngs sıgnıfle
ATC realıties IC Can be apprehended by the SCHNSCS

Only LWO later Augustine 1S writing of s1ıgn/sacrament in
much LINOTEC posıtıve WaY and wıth much INOTC attention to the role of
S1ZNS In the knowledge of spiırıtual truths. ere AIC mysterIies ın the
scrıiptures 1C ATC S1ZNS of truth, AdIC old indırectly In On Irue
Religion®) The Key the 1CAasSON for thıs attıtudınal 1S nOoTt hard
find; it 1S the locus of these S12NS the scrıptures 1C o1VvES them
theır character. Decret has ell described Augustine’s efforts, beginnıng
ıth On Genestis agalnst the Manichees, LO refute the Manıchean charges
of atNnolıc obscuranatısm and mater1alısm arısıng from the acceptance
by Catholics of the canonicıty of the Jewısh scrıptures. Turning the
charge of mater1alısm back the Manıchees, Augustine Was able
insiıst hat the COrrect (and Catholıc) interpretation of those scrıptures
Was that of spırıtual understandıng, noTt the carnal understandıng of
Manıchees®).

By identifyıng the mysterl1es Ooun In the scrıptures S1gNSs
Augustine thus expande the realıtiıes 30 Can be sıgnıfle nclude
ole 1915  S dımensıion, that of the spiırıtual and intellıg1ıble, and he Was

Con  en that he knew hOW those S1ZNS cshould be read. The carna|l
interpretation which the Manıchees practise 1S that 1C takes the
obvıous understandıng, the superficial meanıng offered the SCNSCS,
LO be the only Irue ON  @ It 1S understandıng Su1table LO materıal
realıties, but otally unsuıtable {O and destructive of the meanıng of the

Mag
Mag 28
De Vera Rel. S] essent ıIn ser1pturıs el In sacramentiıs sıgnacula

verıtatıs.
See DECRET, L’Afrique manicheenne, 21250
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spırıtual realıties hıdden in the scrıptures. Instead, Augustine wrıtes in
ONC of the Eighty-three ispute, Ouestions °°Carnal perception
must DaSs Dy degrees hrough the mysterI1es lın thıs Casc the dDDCATANCC
of the Word as INan and of the Holy Spiırıt A4ASs OoVve from those thıngs
SCCI1 by the physıca CYCS tO those understood Dy the mind. ./). 1Io uUusc

the spiırıtual OT allegorıca interpretation NCCCSSaT Y SCC hrough the
sıgn LO the intellıg1ble realıty 15 tOo realıze hat sıgn here has double, OT

two-layered function: the sıgnıfıcatıon by the words of the realıties they
descr1be, and Dy these first-order realıtiıes of the spırıtual meanıng
underlyıng them

Thıs NC  S of realıtıes sıgnıfıe necessarıly CH|  SCS the
eveni(Ss, 4S ell d the objects, recorded ın the scr1ıptures. In ser1es of
questions about methods of interpretation oun towards the end of On
Fue eligion also 391) Augustıine includes, ‘What 15 the dıfference
between allegorızıng hıstory and allegorizıng facts OT speeches OT

sacraments?”’®) The AaNSWCTI, In his mınd 15, clearly, [0)91% The
allegorıcal OT spiırıtual INannerTr of exegesI1Ss, rst earned from Ambrose,
1S be applıed dCTOSS the Oar'! Ihus find in the wrıtings of 391-
3072 Irequent assertions that materı1a]l objects and empora events Can

be and In scrıpture dIc S12NS of spırıtual realıties, and that these
realıties Can be apprehended only ıf these S1gNS AIC nOT taken hıterally.
In On the Usefulness of Believing Augustine AargUuCS that Jesus and Paul
read the Jewısh scrıptures allegorıcally, 91VvINg as examples Jesus’
reference the sıgn of ona Paul’s the Exodus and rTraham s
L[WO SONS Augustine SOCS

happens In thıs WaYy for those who studıously and reverentlyWEAVING THE STRANDS TOGETHER  499  spiritual realities hidden in the scriptures. Instead, Augustine writes in  one of the Eighty-three Disputed Questions (391), ‘““Carnal perception  must pass by degrees through the mysteries [in this case the appearance  ofthe Word as man and of the Holy Spirit as a dove] from those things  seen by the physical eyes to those understood by the mind”’7). To use  the spiritual or allegorical interpretation necessary to see through the  sign to the intelligible reality is to realize that sign here has a double, or  two-layered function: the signification by the words of the realities they  describe, and by these first-order realities of the spiritual meaning  underlying them.  This new range of realities signified necessarily encompasses the  events, as well as the objects, recorded in the scriptures. In a series of  questions about methods of interpretation found towards the end of On  True Religion (also 391) Augustine includes, ‘“What is the difference  between allegorizing history and allegorizing facts or speeches or  sacraments?’®) .The..answer,. „in.‚.his. .mind... 1s...‚clearly,..none... The  allegorical or spiritual manner of exegesis, first learned from Ambrose,  is to be applied across the board. Thus we find in the writings of 391-  392 frequent assertions that material objects and temporal events can  be — and in scripture are — signs of spiritual realities, and that these  realities can be apprehended only if these signs are not taken literally.  In On the Usefulness of Believing Augustine argues that Jesus and Paul  read the Jewish scriptures allegorically, giving as examples Jesus’  reference to the sign of Jonah, Paul’s to the Exodus and to Abraham’s  two sons. Augustine goes on:  It happens in this way for those who studiously and reverently ...  seek the sense of those scriptures. To them is carefully demonstrated  both the order of things and the reason for deeds and words  The secret truths conveyed in figures are such that, when all is  drawn out by interpretation, they compel those who wish to  condemn before they learn to confess themselves confounded®).  7) De Div. Quaest. 83, q. 43. 1. Ab his [carnalibus] quae oculis corporeis cernuntur  ad ea quae mente intelleguntur sacramentorum gradibus transferendos. I am following the  dating given by G. BARDY, Saint Augustin: l’homme et l’zuvre (Paris, Desclee de Brouwer,  1952) and adopted by D. MosHEer, Eighty-three Different Questions (Washington; CUA,  1977).  ®) De Vera Rel. 50. 99. Quid intersit inter allegoriam historiae et allegoriam facti et  allegoriam sermonis et allegoriam sacramenti.  °) De Util. Cred. 3. 9. Hoc modo agitur cum iis, qui studiose ac pie ... scripturam  illarum sensum requirunt, demonstraturque sedulo et ordo rerum, et causae factorum  atque dictorum  et figurarum tanta secreta, ut omnia quae interpretando eruuntur,  miseros esse cogant fateri, qui haec volunt ante condemnare, quam discere.seek the of those scrıptures. 4O them 15 carefully demonstrated
both the order of thıngs and the [CasON for C and words
The secret truths conveyed In figures dIC such that, when all 1S
drawn Out Dy interpretatıon, they compel those who wısh
condemn before they learn tOo confess themselves confounded?).

De Div Quaest. 83, hIs Icarnalıbus] QuUaC oculıs corporeıs Cernuntur
ad QUaC mente intelleguntur sacramentiorum gradıbus transferendos. following the
datıng g1ven by BARDY, aın ugustin: I’homme el ’ guvre (Parıs, Desclee de Brouwer,

and adopted by MOSHER, Eighty-three Different Questions (Washington; CUA,

De Vera Rel Quid intersıt inter allegorıam hıstorjae ei allegorıam factı ei
allegoriam sermonı1s ei allegorıam sacrament].

De til. red. Hoc modo agıtur CUu 11S, quı studıo0se pıeWEAVING THE STRANDS TOGETHER  499  spiritual realities hidden in the scriptures. Instead, Augustine writes in  one of the Eighty-three Disputed Questions (391), ‘““Carnal perception  must pass by degrees through the mysteries [in this case the appearance  ofthe Word as man and of the Holy Spirit as a dove] from those things  seen by the physical eyes to those understood by the mind”’7). To use  the spiritual or allegorical interpretation necessary to see through the  sign to the intelligible reality is to realize that sign here has a double, or  two-layered function: the signification by the words of the realities they  describe, and by these first-order realities of the spiritual meaning  underlying them.  This new range of realities signified necessarily encompasses the  events, as well as the objects, recorded in the scriptures. In a series of  questions about methods of interpretation found towards the end of On  True Religion (also 391) Augustine includes, ‘“What is the difference  between allegorizing history and allegorizing facts or speeches or  sacraments?’®) .The..answer,. „in.‚.his. .mind... 1s...‚clearly,..none... The  allegorical or spiritual manner of exegesis, first learned from Ambrose,  is to be applied across the board. Thus we find in the writings of 391-  392 frequent assertions that material objects and temporal events can  be — and in scripture are — signs of spiritual realities, and that these  realities can be apprehended only if these signs are not taken literally.  In On the Usefulness of Believing Augustine argues that Jesus and Paul  read the Jewish scriptures allegorically, giving as examples Jesus’  reference to the sign of Jonah, Paul’s to the Exodus and to Abraham’s  two sons. Augustine goes on:  It happens in this way for those who studiously and reverently ...  seek the sense of those scriptures. To them is carefully demonstrated  both the order of things and the reason for deeds and words  The secret truths conveyed in figures are such that, when all is  drawn out by interpretation, they compel those who wish to  condemn before they learn to confess themselves confounded®).  7) De Div. Quaest. 83, q. 43. 1. Ab his [carnalibus] quae oculis corporeis cernuntur  ad ea quae mente intelleguntur sacramentorum gradibus transferendos. I am following the  dating given by G. BARDY, Saint Augustin: l’homme et l’zuvre (Paris, Desclee de Brouwer,  1952) and adopted by D. MosHEer, Eighty-three Different Questions (Washington; CUA,  1977).  ®) De Vera Rel. 50. 99. Quid intersit inter allegoriam historiae et allegoriam facti et  allegoriam sermonis et allegoriam sacramenti.  °) De Util. Cred. 3. 9. Hoc modo agitur cum iis, qui studiose ac pie ... scripturam  illarum sensum requirunt, demonstraturque sedulo et ordo rerum, et causae factorum  atque dictorum  et figurarum tanta secreta, ut omnia quae interpretando eruuntur,  miseros esse cogant fateri, qui haec volunt ante condemnare, quam discere.scrıpturam
ıllarum SCHNSUM requıirunt, demonstraturque sedulo ei Trdo $ el Causacec factorum

dıctorum el figurarum secreta, ut omnı1a qQuaCc interpretando eruuntur,
1seros CS cCogant fater1, qu!ı aecCc volunt nte condemnare, QJUaM discere.
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ese ATC secret‘’ truths. Not only ATIC the meanıngs of the
scrıptural S1ZNS veıled, but thıs 15 ONne6 delıberately A4ASs invıtatıon {O
seek the God, who .  15 nOot offered the bodıly SCNSCS and who
transcends even the Mind‘ +7)i

What ıf those thıngs In the scrıptures 1 SCCTIN tO en SOTNC
unskılled DCTISONS WEIC DutL there DUTDOSC, that when read
anythıng abhorent the eelings of ordınary PCISONS, not
mention the prudent and saıntly, cshould be INOTEC earnestly ook
for hıdden meanıng+**)?

Augustine applıes thıs hermeneutic of benıgn suspıcıon the mysterl1es
of the Chrıistian dıspensatıon ASs ell ASs the Jewısh Christ, who 1S
prefigured In the mysterIies of the Jewısh scrıptures and whose footsteps
AI be SCCIM ın the Chrıstian scrıptures, hımself remaıns hıdden ın
theır OBbSCHLNY - :

oug in the early 390s Augustine 1S INOTEC interested In the
mysteries oun In the scriptures than In the eccles1a] sacramen(ts, there
AIC references the eucharıst ASs sıgn Dr Sacrament in the wrıitings of
those ““the gure of |Chrıst’s|] body and lood” and °the
sacrament of hıs body and 1600 °) And ıIn Against Adimantus
the eucharıstıic TCA 1S saıd {O have the value of S19 J. By 395,
however, the eucharıst 1S increasıngly presented nNOTL much d sıgn
of Christ’s body In ıtself A of hıs passıon and ea One of the MOStT
compressed and explıcı from another of the Light-three
ispute. Questions:

He 1S OUT priest In the order of Melchizedek, who offered hımself d
holocaust for OUT SINS, and recommended that the 1ıkeness of hıs

sacrıfiıce be celebrated ASs memorI1al of hıs passıon, that hat
Melchıizede offered tO (G0d 1O SCC offered in the church of
Christ throughout the ole (0)8

10) De Vera Rel 67 Deus enım NO  > corporalıbus sensiıbus subıiacet, sed 1DS1
mentI]ı supereminet.

11) De til. red. Quid, S1 ılla JuUaC nonnullos imper1tos In eiısdem scr1pturıs
videntur offendere, sunt ıta posıta, CU FD abhorrentes qualiıcumque
homıiınum, nedum prudentium sanctorum, legerentur, secretam sıgnıfıcatıonem
multo SfUd1O0SIUS JuU.

12) En DS., 12 and
13) En DS500  J. McWILLIAM  These‘ are secret” truths: Not only: are' the meanings f the  scriptural signs veiled, but this is done deliberately as an invitation to  seek the God, who *“‘is not offered to the bodily senses and who  transcends even the mind’*°).  What ıf those things in the scriptures which seem to offend some  unskilled persons were put there on purpose, so that when we read  anything abhorent to the feelings of ordinary persons, not to  mention the prudent and saintly, we should be more earnestly look  for a hidden meaning!*)?  Augustine applies this hermeneutic of benign suspicion to the mysteries  of the Christian dispensation as well as the Jewish. Christ, who is  prefigured in the mysteries of the Jewish scriptures and whose footsteps  are to be seen in the Christian scriptures, himself remains hidden in  their obscurity*?2).  Although in the early 390s Augustine is more interested in the  mysteries found in the scriptures than in the ecclesial sacraments, there  are references to the eucharist as sign or sacrament in the writings of  thöse years: the figute‘ or [Christ's| body and blood * and' “ihe  sacrament of his body and blood”?!®). And in Against Adimantus (394)  the eucharistic bread ıs said to have the value of a sign!*). By 395,  however, the eucharist is increasingly presented not so much as a sign  of Christ’s body in itself as of his passion and death. One of the most  compressed and explicit passages comes from another of the Eight-three  Disputed Questions:  He is our priest in the order of Melchizedek, who offered himself as  a holocaust for our sins, and recommended that the likeness of his  sacrifice be celebrated as a memorial of his passion, so that what  Melchizedek offered to God we now see offered in the church of  Christ throughout the whole world*>).  10) De Vera Rel. 36. 67. Deus enim non corporalibus sensibus subiacet, sed ipsi  menti supereminet.  11) De Util. Cred. 7. 17. Quid, si illa quae nonnullos imperitos in eisdem scripturis  videntur offendere, eo sunt ita posita, ut cum res abhorrentes a sensu qualicumque  hominum, nedum prudentium atque sanctorum, legerentur, secretam significationem  multo studiosius quaereremus.  *2) En. ps., 17. 12 and 37  13) En. ps. 3. 1: ... convivium in quo corporis et sanguinis sui figuram...; En. ps. 21.  26: sacramenta corporis et sanguinis mei reddam coram timentibus eum.  18 Cont* Admin: 123:  15) De Div. Qu. 83 61. 2. Ita Dominus Noster Jesus Christus rex noster ostenditur.  Ipse est etiam sacerdos noster in aeternum secundum ordinem Melchisedech, qui se ipsum  obtulit holocaustum pro peccatis nostris, et eius sacrificii similitudinem celebrandam inCONVIVIUumM in qUO COrporIs el Sangu1nıs SUl guram...: En DS.

sacramenta COrporIs Sangulnıs me1l reddam timentibus C
14) ont Admin
15) De Div Ou Ita OMINus Noster Jesus Christus TCX nOstier ostendıtur

Ipse est et1am sacerdos nOoster iın aeternum secundum ordınem Melchisedech, quı 1psum
obtulıt holocaustum DTO peccatıs nostrIis, ei 1US sacrıf1c11 simılıtudınem celebrandam in
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Ihus, perhaps unwiıttingly, the groundwork for the discussıon of
sıgn ın On Christian eaching 1S eing laıd, and SOTINC of 1fts poıints
adumbrated In hat treatise of 306 both the two-layered sıgnıfıcatıon
and the dıvine intentionalıty In the mysterl1es contaıned ıIn scrıpture ATC

made explicıt. Augustine sStates that .  ban  S1gNS| ex1ist only for the PUTrDOSC
of rngıng or and transferring the mınd f another the actıon of
the mınd ın the PCISON who makes the SIN 7 Such intentionalıty 15
ascrıibed (hnst,; and 1ts applıcatıon 1$ sometimes eucharıstic: He
signified Dy the sacrament of hıs body and 00 hrough aste, hat
he WIS The meanıng of ..  through taste’”’ 1S explaıned in
cContemporary SCITIINON where read hat the of the eucharıst 15
‘“sweet wıth the SWeeiIness of the passıon, because it 1S salvıfic,®). In
keeping wıth the paedagogıcal thrust he SCC$S iın the scrıptures,
Augustine continues {O insıst the dangers of the ıteral interpretation
of S1gNs, and agaın hıs examples ATC sometimes eucharıstic: He who
ollows the jetter. ıf he hears of sacrıfice, hıs oughts do noOot

beyond the CuStOMAaTrY victims of the MNock and frults of the Carlh; 2

sacrıfıce of Christ 18 commemorated ıIn the sacrament .

ıle the sıgn of the eucharıst, the TEa and wıine, 1S the WaY into
the knowledge of the realıty it represents, that intellectual and spiırıtual
Journey depends INCHMOT Y and. ın thıs context, iıts indıspensable
ally, al emMOTY 15 NCCCSSATY In three WdYy> LO the Chrıistian
euchariıst. Fırst, for the part ıt plays here, A4ASs ın An Y sıgnıfıcatıon, of
retaınıng both the Impress10ns made the SCI1SCS5 and the meanıng of
words. combinıng these approprıiately when called upDon Ihıs rınging
together of impressi1ons and verbal meanıngs 1S basıc function In
present knowledge*°®).

Because the function of S1ZNSs depends much INCINOTY, ıt 1S

passıon1s memorı1am commendavıt, ut ıllud quod Melchıisedech obtulıt Deo 1am DCI
orbem errarum In Christı eccles1ia videamus offer].

16) De Ooct Christ. I1 Nec ulla est nobıs sıgnıficandı 181 ad
depromendum traıcıendum ın alterıus anımum 1d, quod anımo gerıt, quı sıgnum dat

17) bıd I1 S1ignum alıquod ei sacramento COTrDOTIS ei Sangumln1s SUl DCI
sıgnıficavıt, quod voluıt.

18) En DS K
19) De oct Christ. 111 Quı Nnım sequıtur 1ı1tteram Cum audieriıt

sacrıfıcıum), NO  — excedit cogıtatiıone ıllud, quod erl de victimıs DECCOTUM terren1sque
fructibus sole

20) See ote
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notLt surprisıng find that the development of the notion of sıgn 1s
paralleled, In Augustine’s wrıtings, Dy the expansıon of the role of
IMCIMOTY, Thus in 389, in The Teacher, when S1gNS ATC chiefly of sensıble
thıngs, the work of the INCIMNMOT Y 15 call tO mınd those objects
sıgnıfled. In Letter f Nebrıdıus, also wrıtten In 389, Augustine
explaıns hat MCMOTY depends mental images, and the retention of
images 16 evoke intellectu knowledge 1S explıcıtly mentioned**),
Sımilarly, in 391, when SOTNC S1ZNS AdIC recognızed ASs the expression of
hıdden intellıgıble truths. Augustine presents IMCMOTY AS capable of
recelving spirıtual realıtıes: Memory oe€es nNnOT TaW Ouft only carnal
sensatıons of the soul. but spirıtual moOovements AS well “ %).

Thırdly, INCIMOTY 18 SCCI] A the repository of prophetic hıstory
Augustine had lıttle use in general for the collective IMCMOTY call
hıstorıical CXCCPHL insofar ASs of the AiCTS of God ıIn the pasti
COU. strengthen Christian hope for the Tuture)*). Thıs 10wWw valuatıon

partly from the CONSCYUCNCCS of empora mutabılıty: The subject
matiter of hıstory 1S by denNinıtion past and therefore non-exıstent.
second agaınst hıistorical knowledge, In Augustine’s CYCS, 1S
that ıt mMust depend hearsay and cannot be intellectua knowledge
In the DITODCI

Let us therefore dıstingu1s between the al OW hıstory
and that 1 OW! the intellıgence, between hat
commıt MCMOTY, noTt knowıng it be IM but belıeving ıt
nevertheless, and where the truth 1S 1 oe€es nOoTt COMMIC and O,
but always emaıns the same *J:

But the partıcular hearsay, 0)8 second-hand knowledge, C 1S AaSse‘
dıvıne authorıty has quıte 1neren standıng.
atever 1S elated us of an Yy of these empora eventSs, whether
past GE future, must be eNeVvE:! dıvıne authorıty502  J. McWILLIAM  not surprising to find that the development of the notion of sign is  paralleled, in Augustine’s writings, by the expansion of the role of  memory. Thus in 389, in The Teacher, when signs are chiefly of sensible  things, the work of the memory is to call to mind those objects  signified. In Letter 7, to Nebridius, also written in 389, Augustine  explains that memory depends on mental images, and the retention of  images which evoke intellectual knowledge is explicitly mentioned?*).  Similarly, in 391, when some signs are recognized as the expression of  hidden intelligible truths, Augustine presents memory as capable of  receiving spiritual realities: ‘Memory does not draw out only carnal  sensations of the soul, but spiritual movements as well”’22).  Thirdly, memory is seen as the repository of prophetic history.  Augustine had little use in general for the collective memory we call  historical (except insofar as accounts of the acts of God in the past  could strengthen Christian hope for the future)?®). This low valuation  arose partly from the consequences of temporal mutability: The subject  matter of history is by definition past and therefore non-existent. A  second argument against historical knowledge, in Augustine’s eyes, is  that it must depend on hearsay and so cannot be intellectual knowledge  in the proper sense.  Let us therefore distinguish between the faith we owe to history  and that which we owe to the intelligence, between what we  commit to memory, not knowing it to be true, but believing it  nevertheless, and where the truth is which does not come and go,  but always remains the same?*).  But the particular hearsay, or second-hand knowledge, which is based  on divine authority has quite a different standing.  Whatever is related to us of any of these temporal events, whether  past or future, must be believed on divine authority ... As they tell  us of our liberation, which God accomplishes through the perfectly  21) Ep. 7.4. ... quorum est unum sensis rebus impressum, alterum putatis, tertium  ratis.  22) De Musica VI. 12. 34. Excipit autem memoria non solum carnales motus animi  ... sed etiam spiritales.  ??) De Lib. Arb. IIl. 21. 60.  24) De Vera Rel. 50. 99. Distinguamus ergo, quam fidem debeamus historiae, quam  fidem debeamus intelligentiae, quid mandemus memoriae verum esse nescientes, sed  credentes tamen, et ubi sit verum, quod non venit et transit, sed semper eodem modo  manet.As they tel]l
uüs of OUT lıberation, 16 God accomplıshes hrough the perfectly

21) Ep502  J. McWILLIAM  not surprising to find that the development of the notion of sign is  paralleled, in Augustine’s writings, by the expansion of the role of  memory. Thus in 389, in The Teacher, when signs are chiefly of sensible  things, the work of the memory is to call to mind those objects  signified. In Letter 7, to Nebridius, also written in 389, Augustine  explains that memory depends on mental images, and the retention of  images which evoke intellectual knowledge is explicitly mentioned?*).  Similarly, in 391, when some signs are recognized as the expression of  hidden intelligible truths, Augustine presents memory as capable of  receiving spiritual realities: ‘Memory does not draw out only carnal  sensations of the soul, but spiritual movements as well”’22).  Thirdly, memory is seen as the repository of prophetic history.  Augustine had little use in general for the collective memory we call  historical (except insofar as accounts of the acts of God in the past  could strengthen Christian hope for the future)?®). This low valuation  arose partly from the consequences of temporal mutability: The subject  matter of history is by definition past and therefore non-existent. A  second argument against historical knowledge, in Augustine’s eyes, is  that it must depend on hearsay and so cannot be intellectual knowledge  in the proper sense.  Let us therefore distinguish between the faith we owe to history  and that which we owe to the intelligence, between what we  commit to memory, not knowing it to be true, but believing it  nevertheless, and where the truth is which does not come and go,  but always remains the same?*).  But the particular hearsay, or second-hand knowledge, which is based  on divine authority has quite a different standing.  Whatever is related to us of any of these temporal events, whether  past or future, must be believed on divine authority ... As they tell  us of our liberation, which God accomplishes through the perfectly  21) Ep. 7.4. ... quorum est unum sensis rebus impressum, alterum putatis, tertium  ratis.  22) De Musica VI. 12. 34. Excipit autem memoria non solum carnales motus animi  ... sed etiam spiritales.  ??) De Lib. Arb. IIl. 21. 60.  24) De Vera Rel. 50. 99. Distinguamus ergo, quam fidem debeamus historiae, quam  fidem debeamus intelligentiae, quid mandemus memoriae verum esse nescientes, sed  credentes tamen, et ubi sit verum, quod non venit et transit, sed semper eodem modo  manet.QUOTUM est 1NUuMmM SensIs rebus Impressum, alterum putatıs, ertiıum
ratıs.

22) De Musica VI Excı1ipıit autem emorı1a NO  —_ solum carnales MOTLUS anımı502  J. McWILLIAM  not surprising to find that the development of the notion of sign is  paralleled, in Augustine’s writings, by the expansion of the role of  memory. Thus in 389, in The Teacher, when signs are chiefly of sensible  things, the work of the memory is to call to mind those objects  signified. In Letter 7, to Nebridius, also written in 389, Augustine  explains that memory depends on mental images, and the retention of  images which evoke intellectual knowledge is explicitly mentioned?*).  Similarly, in 391, when some signs are recognized as the expression of  hidden intelligible truths, Augustine presents memory as capable of  receiving spiritual realities: ‘Memory does not draw out only carnal  sensations of the soul, but spiritual movements as well”’22).  Thirdly, memory is seen as the repository of prophetic history.  Augustine had little use in general for the collective memory we call  historical (except insofar as accounts of the acts of God in the past  could strengthen Christian hope for the future)?®). This low valuation  arose partly from the consequences of temporal mutability: The subject  matter of history is by definition past and therefore non-existent. A  second argument against historical knowledge, in Augustine’s eyes, is  that it must depend on hearsay and so cannot be intellectual knowledge  in the proper sense.  Let us therefore distinguish between the faith we owe to history  and that which we owe to the intelligence, between what we  commit to memory, not knowing it to be true, but believing it  nevertheless, and where the truth is which does not come and go,  but always remains the same?*).  But the particular hearsay, or second-hand knowledge, which is based  on divine authority has quite a different standing.  Whatever is related to us of any of these temporal events, whether  past or future, must be believed on divine authority ... As they tell  us of our liberation, which God accomplishes through the perfectly  21) Ep. 7.4. ... quorum est unum sensis rebus impressum, alterum putatis, tertium  ratis.  22) De Musica VI. 12. 34. Excipit autem memoria non solum carnales motus animi  ... sed etiam spiritales.  ??) De Lib. Arb. IIl. 21. 60.  24) De Vera Rel. 50. 99. Distinguamus ergo, quam fidem debeamus historiae, quam  fidem debeamus intelligentiae, quid mandemus memoriae verum esse nescientes, sed  credentes tamen, et ubi sit verum, quod non venit et transit, sed semper eodem modo  manet.sed et1am spirıtales.
23) De Lib Arb 111
24) De Vera Rel. Dıistinguamus CI O, QUamı 1dem debeamus hıstoriae, qQUam

fidem debeamus intellıgentiae, quıd mandemus memorlae SSC nesclentes, sed
credentes amen, ubı] SIı n quod 110  - venıt ei transıt, sed SCINDCI eodem mMmOodo
ne
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ordered SUCCESSION of time, they must be elleve wıthout
hesıtation?*

The acceplance by the Christian communıty of the memorIeES recounted
in the scrıptures d relatıng irue past events 15, therefore, noTt
credulousness, but al

All three functions of MCMOTY ATC present in the eucharıstıc
celebratıion. Not only must the double SIgn (words and FeCA and wıne)
be recognized, and the spiırıtual realıty 1Cc they represent be
accepted, but thıs recognition 1S ase‘: al iın the church’’s
interpretation of the scrıptures. By 395, when the eucharıst 15
insıstently eing presented ASs the s1gn of Christ’s ca ıt 15 thıs ea
1C 15 called mınd 4S the spiırıtual realıty sıgniıfie: and
commemorated lollowıng Christ’s instruction: “IChrıst], offered hımself
for OUT SINS and recommended that the lıkeness of hıs sacrıfice be
celebrated ın the Church ıIn INCINOT Y of hıs passıon ”*°). By the ex{i

VYCar that INCINOT Y has become partıcıpatıon. The domiınıcal injunction,
“Whoever eafs MY AMesh and drınks INY 00 DOSSCSSCH eternal He 15

gure ellıng us partıcıpate iın the passıon of the Lord and guar
In OUT innermost eing the and alvıfıc INCINOL Y of hıs fAesh
erucıhed and wounded for us: /

The necessity of the al that both depends and informs
INCHNOTY 1S constantly stressed iın the ate 300s Takıng the phrase from
the road Emmaus In Luke’s gospel, “IChrıst appeare LO be
gomng further” (24 28), Augustine the question whether Christ
Wäas actıng deceıtfully and responds that thıs 1S CAdasSCc of fiction that 15
noTt deceitful, but gure esigne: {O teach Chrıist, unrecognized and
thought by the [WO dıscıples LO be ruly absent because bodıly absent,
showed the intention of continuıng h1is Journey, but Wds prevaıled uDON
{O remaın, he Wds held back ir actıon 1S model, Augustine
explaıns, for that of the Chrıstian al the eucharıstic celebratıion.

old hım Dy al hold hım al the reakıng of the Te2 What
say? Have YOU acknowledged hım? If yOUu have, yOUu ave

25) De Lib Art 111 Quaecumque CI SO nobıs de quibuséumque creaturIıs ve]
praeterita vel futura dıvıina auctorıtate credenda narrantur Dum nobıs commendant
DCT ordınatıssımam temporum ser1ıem QUam NO  — neglegat lıberatiıonem nOostram Deus, sıne
ulla dubitatione credenda Sunt

26) De Div Quaest. See Ofe 16, and Iso Serm. Guelf 5.
27) De oct Christ. 111 Fıgura CISO est, praecıplens passıon1 domiını SSC

COommMuUnıcandum el suavıter utıilıter recondendum In memorTI1a, quod DIO nobıs aTO
e1us crucıfixa el vulnerata sıt
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oun Chriıst there Chrıst SOCS AaWaY from those who put off
recognIizıng thıs mYyStiery Let them therefore hold it fast, and noTt
let 1t {0)
Augustine’s eneral understandıng of the present truth of the past

1S sei or in Against Faustus:

atever 15 past does nOot NO ex1st504  J. McWILLIAM  found Christ there ... Christ goes away from those who put off  recognizing this mystery. Let them therefore hold it fast, and not  let ıt go“°).  Augustine’s general understanding of the present truth of the past  is set forth in Against Faustus:  Whatever is past does not now exist .... Consequently that which  we truly say to be past has no [present] existence, but for that  reason [that our statement is true] it is true that it did exist in the  past. For the truth [of its past existence] is in our judgement, not in  that which no longer exists .... The truth in this case is found first  in our judgement, when we know something to be true and say so.  But if that truth were wiped from our mind (if we were to forget  what we know) it would remain true [that it had happened]??).  The eucharist is a particular application of this theory that the truth of  the past can have its locus only in something existing in the present —  human acceptance of that past as true. The Christian’s faith in the  salvific death of Jesus, in his words, ‘“This is my body, this is my  blood”, and in his command, ‘‘Do this in memory of me”’, is necessary  for true judgement of the past and therefore for present participation in  the eucharist. It is not my intention in this essay to enter the centuries-  old discussion of Augustine’s understanding of the eucharistic presence  in any objective sense of that word, ‘presence’. I wish, rather, to  emphasize, the necessary role of faith based on the believer’s acceptance  of ecclesial memory. It is only by such memory that the passion of  Christ can, to Augustine’s mind, be brought into the present. ‘“Christians  celebrate the memory of that same completed sacrifice in the most holy  oblation of and participation in the body and blood of Christ”’°).  3. “The sacrifice of Christ is commemorated in the sacrament”.  The third necessary ingredient to Augustine’s eucharistic theology  at the end of the 390s was the understanding of Christ’s death as a  28) Serm. 89. 7. Quantum igitur ad praesentiam corporalem absens putabatur  Dominus Christus; absens putabatur, velut longius ibit. Tene fideliter, tene illum ad  fractionem panis. Quid dicam? Agnovistis? Si agnovistis, ibi Christum invenistis  . Qui  hoc sacramentum nosse differunt, longius ab eis Christus. Id tenant, non dimittant.  29) Cont. Faust. XXVI. 4, 5. Quicquid enim praeteritum est, iam non est... Non  ergo est, quod vere dicimus fuisse, sed ideo verum est illud fuisse, quia in nostra sententia  verum est, non in ea re, quae iam non est. ... Ubi sit haec vera sententia, prius invenitur in  animo nostro, cum id verum scimus et dicimus. Sed si et de animo nostro ablata fuerit,  cum id, quod scimus, obliti fuerimus, manebit ipsa veritate.  30) Cont. Faust. XX. 18. Unde iam Christiani, peracti eiusdem sacrificii memoriam  celebrant, sacrosancta oblatione et participatione corporis et sanguinis Christi.Consequently that 1C
ruly Sa Yy be past has \present existence, but for that

1C4SON OUT sStatement 1S true| it 15 Irue that it dıd ex1st in the
past For the truth lof ıts past existence| 1S In OUT Judgement, nNnOTL In
that which longer eX1ISts504  J. McWILLIAM  found Christ there ... Christ goes away from those who put off  recognizing this mystery. Let them therefore hold it fast, and not  let ıt go“°).  Augustine’s general understanding of the present truth of the past  is set forth in Against Faustus:  Whatever is past does not now exist .... Consequently that which  we truly say to be past has no [present] existence, but for that  reason [that our statement is true] it is true that it did exist in the  past. For the truth [of its past existence] is in our judgement, not in  that which no longer exists .... The truth in this case is found first  in our judgement, when we know something to be true and say so.  But if that truth were wiped from our mind (if we were to forget  what we know) it would remain true [that it had happened]??).  The eucharist is a particular application of this theory that the truth of  the past can have its locus only in something existing in the present —  human acceptance of that past as true. The Christian’s faith in the  salvific death of Jesus, in his words, ‘“This is my body, this is my  blood”, and in his command, ‘‘Do this in memory of me”’, is necessary  for true judgement of the past and therefore for present participation in  the eucharist. It is not my intention in this essay to enter the centuries-  old discussion of Augustine’s understanding of the eucharistic presence  in any objective sense of that word, ‘presence’. I wish, rather, to  emphasize, the necessary role of faith based on the believer’s acceptance  of ecclesial memory. It is only by such memory that the passion of  Christ can, to Augustine’s mind, be brought into the present. ‘“Christians  celebrate the memory of that same completed sacrifice in the most holy  oblation of and participation in the body and blood of Christ”’°).  3. “The sacrifice of Christ is commemorated in the sacrament”.  The third necessary ingredient to Augustine’s eucharistic theology  at the end of the 390s was the understanding of Christ’s death as a  28) Serm. 89. 7. Quantum igitur ad praesentiam corporalem absens putabatur  Dominus Christus; absens putabatur, velut longius ibit. Tene fideliter, tene illum ad  fractionem panis. Quid dicam? Agnovistis? Si agnovistis, ibi Christum invenistis  . Qui  hoc sacramentum nosse differunt, longius ab eis Christus. Id tenant, non dimittant.  29) Cont. Faust. XXVI. 4, 5. Quicquid enim praeteritum est, iam non est... Non  ergo est, quod vere dicimus fuisse, sed ideo verum est illud fuisse, quia in nostra sententia  verum est, non in ea re, quae iam non est. ... Ubi sit haec vera sententia, prius invenitur in  animo nostro, cum id verum scimus et dicimus. Sed si et de animo nostro ablata fuerit,  cum id, quod scimus, obliti fuerimus, manebit ipsa veritate.  30) Cont. Faust. XX. 18. Unde iam Christiani, peracti eiusdem sacrificii memoriam  celebrant, sacrosancta oblatione et participatione corporis et sanguinis Christi.The truth 1ın hıs CaAasc 1S oun Airst
in OUT Judgement, when know somethıng be Irue and Sa Y
But f that truth WeTC wıpe from OUT mınd (ıf WEeTC forget
hat NOW ıt WOU remaın Irue ıt had happened]*?).

The eucharıst 1S partıcular applıcatıon of thıs theory that the truth of
the past Can ave ıts locus only In somethıng existing ın the present
human acceplance of hat past ASs Irue The Christian’s al iın the
alvıfıc ea of Jesus, ın his words, °“Thı 1s IN Y body, thıs 15 mM Y
100d’””, and in hıs command, * Do thıs In IMCIMOTY of K  me 1S NCCCSSaI y
for iIrue Judgement of the past and therefore for present partıcıpatıon in
the euchariıst. 1S nOTL intention In thıs the centurlies-
old discussıon of Augustine’s understandıng of the eucharıstic
ıIn Al Yy objectıve of that word, ‘presence . wısh, rather, {O

emphasıze, the NCCCSSaAIT Y role of al 4ase the believer’s acceptlance
of eccles1ial CINOTY. 1S only Dy such INCINOT Y that the passıon of
Chriıst Call, Augustine’s mınd, be brought nto the present “Chrıstians
celebrate the MCMOTY of that SdINC completed sacrıfıce ın the mMOst holy
ODlatıon of and partıcıpatıon In the body and [070] ofCh

sacrifıce of Christ 1S commemorated In the sacrament”.

The 1r NCCCSSATY ingredient Augustine’s eucharıstic eology
al the end of the 390s Was the understandıng of Christ’s e d

28) Serm. Quantum ıgıtur ad praesentiam corporalem absens putabatur
OMINUS Chrıistus: absens putabatur, velut ONnglus bıt Tene elıter, tene um ad
fractıonem panıs. Quiıid dıcam? Agnovistıs? S] agnoviıstıs, ıbı Christum invenıstıs Quı
hoc sSsacramentium dıfferunt, longıus ab e1s T1SLUS tenant, NONMN dımıttant.

29) ont AUS: 5 @‘A} 4, Quicquid nım praeterıtum esL, 1am NO  — est Non
CT SO eSE: quod S dicımus f{ulsse, sed 1ideo est iıllud fulsse, quıla iın nOsira sententıia

est, NON in I' QUaC lam 970)8| est504  J. McWILLIAM  found Christ there ... Christ goes away from those who put off  recognizing this mystery. Let them therefore hold it fast, and not  let ıt go“°).  Augustine’s general understanding of the present truth of the past  is set forth in Against Faustus:  Whatever is past does not now exist .... Consequently that which  we truly say to be past has no [present] existence, but for that  reason [that our statement is true] it is true that it did exist in the  past. For the truth [of its past existence] is in our judgement, not in  that which no longer exists .... The truth in this case is found first  in our judgement, when we know something to be true and say so.  But if that truth were wiped from our mind (if we were to forget  what we know) it would remain true [that it had happened]??).  The eucharist is a particular application of this theory that the truth of  the past can have its locus only in something existing in the present —  human acceptance of that past as true. The Christian’s faith in the  salvific death of Jesus, in his words, ‘“This is my body, this is my  blood”, and in his command, ‘‘Do this in memory of me”’, is necessary  for true judgement of the past and therefore for present participation in  the eucharist. It is not my intention in this essay to enter the centuries-  old discussion of Augustine’s understanding of the eucharistic presence  in any objective sense of that word, ‘presence’. I wish, rather, to  emphasize, the necessary role of faith based on the believer’s acceptance  of ecclesial memory. It is only by such memory that the passion of  Christ can, to Augustine’s mind, be brought into the present. ‘“Christians  celebrate the memory of that same completed sacrifice in the most holy  oblation of and participation in the body and blood of Christ”’°).  3. “The sacrifice of Christ is commemorated in the sacrament”.  The third necessary ingredient to Augustine’s eucharistic theology  at the end of the 390s was the understanding of Christ’s death as a  28) Serm. 89. 7. Quantum igitur ad praesentiam corporalem absens putabatur  Dominus Christus; absens putabatur, velut longius ibit. Tene fideliter, tene illum ad  fractionem panis. Quid dicam? Agnovistis? Si agnovistis, ibi Christum invenistis  . Qui  hoc sacramentum nosse differunt, longius ab eis Christus. Id tenant, non dimittant.  29) Cont. Faust. XXVI. 4, 5. Quicquid enim praeteritum est, iam non est... Non  ergo est, quod vere dicimus fuisse, sed ideo verum est illud fuisse, quia in nostra sententia  verum est, non in ea re, quae iam non est. ... Ubi sit haec vera sententia, prius invenitur in  animo nostro, cum id verum scimus et dicimus. Sed si et de animo nostro ablata fuerit,  cum id, quod scimus, obliti fuerimus, manebit ipsa veritate.  30) Cont. Faust. XX. 18. Unde iam Christiani, peracti eiusdem sacrificii memoriam  celebrant, sacrosancta oblatione et participatione corporis et sanguinis Christi.UÜbı sıt aeC CId sententla, DrIus invenıtur In
anımo nOSLTO, CUIM 1d SCIMUS el diıcımus. Sed S1 ei de anımo NOSITO ablata fuer1t,
CU 1d, quod SCIMUS, oblıtı {[uerımus, manebiıt 1psa verıtate.

30) ont Faust 18 nde 1am Chrıstıianı, peractı eiusdem sacrıhle11 memorı1am
celebrant, SaCrOsanctia oblatıone el partıcıpatıone COTrpOoTrIS ei Sangulnıs Chriıstı.
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sacrıfice. No INOIC han the understandıng of sacrament A s1gn 1C
CONVCYS spırıtual realıty, OT of INCINOTY W  IC informed Dy faıth,
nables the Chrıstian partıcıpate In that spirıtual realıty and ıts
effects, had thıs interpretation of Christ’s enr een Augustine’s from
hıs baptısm onwards>**).

As countless from the wrıtings of 388 3972 make clear,
the savıng work of Jesus Was rst SCCIH Dy Augustine d paedagogıca
and exemplary Thıs emphasıs Was partıcular Su1taDle in countering the
determınısm of Manıchaeısm Dy insısting the poss1ıbıilıty of the
Chrıstian turnıng AWdY from SIN and towards God Ihe presentatıon of
Jesus ASs teacher and xample understandably stressed hıs ıfe rather
than hıs ea When the Was introduced nto Augustine’s
eology ın 301 it LOO Was ın the Contiextf of example, mo of
COUTASLC and endurance>**).

The VCar 30] marks change In Augustine’s understandıng of the
human condıtiıon of SIN and mortalıty. ea and perhaps C VCnMn INOTEC

the fear of ca rıvet the attention of human DCISONS theır physıca
welfare, dıstracting them from seekıng God, and ulldıng the °carnal
habıtıtude) IC makes resisting temptatıon almost ımpossıble. In
complementary WaY, the ea of Chriıst 1S presented ın 30 ] In On
Eighty-three Different Questions a4s effective COLUNTer the CAauscs of
hıs of SIN. because it 1S interl10rly lıberatıng. ° Deat should nOoTL be
feared Thıs factWEAVING THE STRANDS TOGETHER  505  sacrifice. No more than the understanding of sacrament as a sign which  conveys a spiritual reality, or of memory which, informed by faith,  enables the Christian to participate in that spiritual reality and its  effects, had this interpretation of Christ’s death been Augustine’s from  his baptism onwards**).  As countless passages from the writings of 388 to 392 make clear,  the saving work of Jesus was first seen by Augustine as paedagogical  and exemplary. This emphasis was particular suitable in countering the  determinism of Manichaeism by insisting on the possibility of the  Christian turning away from sin and towards God. The presentation of  Jesus as teacher and example understandably stressed his life rather  than his death. When the cross was introduced into Augustine’s  theology in 391 it too was in the context of example, a model of  courage and endurance??).  The year 391 marks a change in Augustine’s understanding of the  human condition of sin and mortality. Death, and perhaps even more  the fear of death, rivet the attention of human persons on their physical  welfare, distracting them from seeking God, and building the ‘carnal  habititude’ which makes resisting temptation almost impossible. In a  complementary way, the death of Christ is presented in 391 in On  Eighty-three Different Questions as an effective counter to the causes of  this habit of sin, because it is interiorly liberating. ‘‘Death should not be  feared. This fact ... is demonstrated by the death of that man whom the  Wisdom of God assumed’’33),  As Augustine became more and more convinced of the radical  nature-of human evil he saw the human mind and soul less and less as  the locus of its possible defeat. Appeals to free will and the example of  Jesus, no matter how powerful that example and how well and  interiorly appropriated, were not enough. By 394,  in Against  Adimantus, Jesus’ death is presented not only as effective against the  fear of death, but also as destructive of the sinful desires inherited from  Adam, which have become part of human nature. The ‘old man’ is  overcome through faith in the cross?*). The dependence of the efficacy  of the cross on the faith of the believer is given greater prominence after  31) I have discussed the changing character of Augustine’s understanding of the  cross more fully in ‘“Augustine’s developing use of the cross: 387-400°°, Augustinian  Studies 15 (1984), 15-33.  32) See, for example, De Vera Relig. 3. 3; De Musica VI. 4. 7.  33) De Div. Quaest. 83 25. Mors autem metuenda non est. Oportuit ergo idipsum  illius hominis quem Dei Sapientia suscepit, morte monstrari. See also De Util. Cred. 15.  33. Qui  . illa pateretur quibus a sequendo Deo deterrebamus.  3%) Cont. Admin. 21.1S demonstrated Dy the ea of hat INan whom the
1sdom of (GJ0d assumed’’**).

As Augustine became INOTEC and INOTEC convınced of the adıcal
nature-of human evıl he Sa the human mınd and soul ess and ess ASs

the locus of Its possıble defeat Appeals free ll and the example of
Jesus, matter how powerfu that example and how ell and
interiorly approprlated, WOIC nOoL enough By 394, ıIn Against
Adimantus, Jesus’ ea 1S presented noTt only ASs effectıve agaınst the
fear of ea but also d destructive of the sınful desıires inherited {rom
Adam, 16 ave become part of human nature The °old man 15

hrough al In the CrossS**). The dependence of the efficacy
of the the al of the belıever 1S g1ven greater promınence after

31) ave diıscussed the changıng character of Augustine’s understandıng of the
INOTC fully In ““Augustine’s developıng uUsc of the 387 Augustinian

Studies S (1984) .35
32) Dee, for example, De Vera elig 3° De Musıica VI
33) De Dıiv Quaest. fa Mors autem metuenda 110  —_ est Oportuılt CT ZO 1dıpsum

ıllıus homıiınıs quem De!I Sapıentia suscepIit, morte monstrarı. See Iso De til. red.
Quı 1la pateretur quıbus sequendo Deo deterrebamus.

34) Oont Admin
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394, but LNOTC ‘"objective: understandıng CINCTZCS d ell Chriıst 1S
INOTE Often referred LO As ‘the Redeemer‘, he wh hımself WCCS nothıng

the evil, but who Dy hıs suflering buys back the souls sold the
eV1 for pleasure, who Dy h1is innocent en frees human PCISONS from
guilty death®

When. in 396, Augustine became convınced of the total bondage of
the will, it Was allıed wıth another convıction that of generI1ıCc human
gul Generic gul Cannot be e ıth the evel of the indıvıdual
human PCTSON, ıts undoming 1es in the an of G0od alone.
forgıveness in the sıtuatiıon establıshe' Dy the (the of
Justification), Christ ..  as priest, implore indulgence for us Dy the
sacrıfiıce of hıs dy”36). It 1$ in Against Faustus that Augustine’s
understandıng of Jesus’ ea d sacrıfıce ıts rst full
eXpression. He brings together there everal of hıs antı-Manıchean
arguments and cshows 1915  S confidence in refuting the Manıchean
eachıng of Jesus patıbılıs”. ıle the Manıchees SS multıple suffering
Jesus, for cCatholıc Chrıistians there 1S ..  one most Irue sacrıfice506  J. McWILLIAM  394, but a more ‘objective’ understanding emerges as well. Christ is  more often referred to as ‘the Redeemer’, he who himself owes nothing  to the devil, but who by his suffering buys back the souls sold to the  devil for pleasure, who by his innocent death frees human persons from  guilty death®>).  When, in 396, Augustine became convinced of the total bondage of  the will, it was allied with another conviction — that of generic human  guilt. Generic guilt cannot be dealt with on the level of the individual  human person, its undoing lies in the hands of God alone. God’s  forgiveness comes in the situation established by the cross (the state of  justification), Christ ‘“as priest, implored indulgence for us by the  sacrifice of his body”3°). It is in Against Faustus that Augustine’s  understanding of Jesus’ death as sacrifice comes to its first full  expression. He brings together there several of his anti-Manichean  arguments and shows a new confidence in refuting the Manichean  teaching of Jesus ‘patibilis’. While the Manichees see multiple suffering  Jesus, for catholic Christians there is ‘“one most true sacrifice ... offered  for the sins of all believers”?7).  Not only did the three themes of sign/sacrament, memory/faith  and Jesus’ sacrificial death develop alongside each other in the 390s but  there is — not surprisingly — congruence among them. The expansion  of the notion of sign/sacrament brings with it the expansion of-the  function of the memory. But neither, however widely stretched, would  have been sufficient to Augustine’s understanding of the eucharist ca  400 without his (relatively recent) understanding of Jesus’ death as  sacrifice. By the year 400 these strands had been woven together.  Toronto  Joanne McWILLIAM  35) Exp. Prop. Rom. 42. 1-2.  36) Cont. Faust. XIX. 7. Ille per carnis suae sacrificium sacerdos effectus, impetrat  nobis indulgentiam.  37) Cont. Faust, XX I  unius verissimi sacrificii quod pro peccatis omnium  credentium offerri oportet.offered
for the SINS of all Deltevers: e).

Not only dıd the three themes of sıgn/sacrament, memory/faıth
and Jesus’ sacrıficıal ea develop alongsıde each other In the 390s but
there 1S nNnOT surprisingly CONSTUCHNCC them The expansıon
of the notion of sıgn/sacrament brings ıth ıt the expansıon
function of the MCIMOTY. But neıther, however wıdely stretched, WOU
ave een sufhicıent Augustine’s understandıng of the eucharıst
400 wıthout hıs (relatıvely recent) understandıng of Jesus’ en d

sacrıfice. By the yCal 400 these strands had een ogether

Toronto Joanne MCWILLIAM

35) Exp Prop Rom R
36) ont AUS. 345& Ülle DCI Carnıs SUacC sacrılcıum sacerdos effectus, impetrat

nobıs indulgentiam.
37) Oont. aust Uun1us ver1ssım ı sacrıflc11 quod DIO peccatıs OomnNıum

credentium offerr1 oportet


