
REASON AND REVELATION
IHE CONVERSION

THE CAPPADOCI  NS AN  e AUGUSTINE

For Augustine ın the West, paradoXIica VISION of continentia ASs

the mother of Man Y children*): for Gregory of yssa in the Ekast,
awe-Iinspirıng Vvisıon of the orty Martyrs®). Why Juxtapose [WO such
ınlleren experiences ” want hıghlıght charaecterıstıic dıfference of
approac to the narratıon of personal rel1g10us experience al vital
spiırıtual turnıng poımnt.

We 111 not mbroıil ourselves wıth cControversıes OVCT actual
veracıty; hat atters 1S the ıIn 16 these authors phrase theır
experliences for the WOT al arge. They do nOoL relate them merely LO
entertaın OT for personal OT famıly aggrandısement, but 1n works
NiENde for the guldance of others. Thıs 1S Irue of Augustine’s
Soliloquies, of hıs post-conversion Dialogues wıth theır AaCCOUNLT of the
reireat wıth rıiends al Cassıcl1acum, and of the Confessions themselves.
So also ıth the appadocıans, whether ın SCITNON, In the
uneral panegyrıcs for members of theır famılıes and each other, OT iın
[WO specıfically bıographıica works, the Life of acrıina, by her brother
Gregory of Nyssa, and Gregory Nazıanzen’s OW De Vıta WW  Q We
should take the and images ın 1C VIS1IONary OT mıiraculous
experiences AT recorded VETYV ser10usly indeed

Such Can er greatly, ] (04 1S interesting SINCE there ATC

Stirong LTCAasSoNs why mıg nOoT eXpeCL thıs ese 191208 nNntempo-
rarıes AIC In INanYy other sımılar. All had Christian
upbringing An early tag6*) If Augustine’s famıly CITrCcumstances WG

rather INOTC straıtened than those of the appadocıans, they dıd NnOTL

first draft of thıs Was read al conference Augustine held in the
Department of Scholastıc Philosophy al the Queen’s Universıty of Belfast in 1987, when
Professor Va  —_ Bavel Was OUT princıpal and speaker. VerYy pleased be able
fier ı d small trıbute hım iın thıs volume. WOUN also ıke an IIr argaret
Mullett and Professor Miıchael cGann for theır help ater in the raftıng.

Conf. F
In x/ mMart ral laud. 46, 785R
FOor Augustine, SCC Acad. (5) conf. F/) for the appadocıans, Gr

Naz., INn laud. Bas MAsNn (PG 509B-C): Gr Nyss Macrın. BED (Maraval); Gr
Naz de Vıla SUd Eungc
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preclude aspıratıons towards the SaJIne SOTrT of Car G1r intellectual
traınıng and upbringing ATC closely parallel, trave] nclude: all receıved

classıcal phılosophiıcal educatıon and WEeIC involved ıIn Ca eGc In
rhetor16®). The Cappadocılans Camne nto cContact wıth SOTI1C aspecCts of
Platonısm early AS result of theır educatıon. both Chrıistian and
secular. For Gregory of yssa al least, that infÄuence Was 18
endurıing®). Augustine WOU COIMNC tO it late, but be qually strongly
alnectied'). AIl WOU demonstrate SOTNC ambıvalence towards secular
phılosophy and culture, but in each the spoı1ls of the Egyptians WOU

eventually enrich Chrıistian phılosophy®).

For Augustine, SCC conf. DAR (19-29) (5) 0 8 (6-8); 2); for the
Cappadocıans, Gr Naz., INn laud. Bas MAQN AD (PG 512A-529C);: Gr Nyss
Mazcr. 1-13; C (PG 46 1049A); In x/ Marl ral laud. (PG Gr Naz C,
allay Of the ree only Gregory of yssa dıd NOT travel extensively durıng hıs
educatıon, due ıll-health and weakness.

The question of Neoplatonic infiluence the Cappadocıans, whıich sed be
assumed, has COTMNC under fire of ate It NO lıkely that Aası and Gregory of
Nazıanzus heard lıttle of eiıther Plotinus Porphyry durıng theır tudent days Plato’s
orıgıinal and Mıddle Platonist ideas WEIC LNOTC probably the general fare and ın the
ICa of orthodox theology AIC unlıkely ave een dırectly influential. Certamly
Athens hat Platonısm Basıl and Gregory dıd ımbıbe Was preponderantly that already
acceptable theır Chrıstjan rather than theır secular instructors, and it should be
remembered that INanYy Platoniıc iıdeas had already een absorbed into Chrıstian thınkıng
by the earlıer Fathers Gregory 1S paıns play OoOWnN the ıimportance of the secular
teachers ıIn h1s unera]l panegYyrIıc Basıl (In laud. Bas MAQZN (PG 524A)) John
RIST  7,  s ‘Basıl’s ‘*Neoplatonısm‚x (ın P.J FEDWICK, ed.., Basıl of C’aesareaqa, Christian,
Humanıist, Ascetic, Jloronto, 1981, 136-220) provıdes masterly guıde In thıs dıfhcult Icad

Rosemary RUETHER, Gregory of Nazıianzus (Oxford, 26-27, sımılar
conclusıions, Iso arguıing that Gregory inherıted hıs Platonısm from rıgen Gregory of
yssa 1S VeEIY dıfferent question and of the ree he provıdes the closest paralle
Augustine in thıs O P FOor hım Plotinus and Platonısm iın general WEIC of maJor and
lastıng sıgnificance. See CHERNISS, The Platonism of Gregory of ySSa (New York,

DANIELOU, Platonisme el theologie mMyStique : doctrine spirituelle de Gregoire de
ysse (Parıs, 1944, ICDT 1ıst remarks that apparently Neoplatonic infÄiluences
SOIMNC of Basıl’'s ate wrıtings INdYy be due hıs yOUNSCI rotiher s interests (0pD. Cit 218,
220) Gregory’s OW hıghly Platoniıc ate work, the Life of Moses bears wıtness the
endurıng iImpression of Platonıc ideas hıs MOst phılosophically inclined of the
Cappadocıans. See Danıelou’s introduction h1s dıtıon (1968) 34-38

Conf. (E3)% cad. 5)’ 41) de heat vıtl It 15 clear that
OLNUS Was accessıible Augustine al thıs stage, although Porphyry does nOT SCCI1I
ave exercıised dıirect influence untıl the end of the cCen(tury. See RIST, cCıt 145-149

For Gregory Nazıanzen, wh: 15 OTNC and the SdmIne the mMoOst overtly hostile
secular learnıng and the most obvıiously infÄluenced by the secular rhetorical tradıtiıon, SCC
RUETHER.,. ch 4, 186175 On Basıl, ad adolesc. and KUSTAS, ‘Basıl
and the Rhetorical Iradıtiıon (ın FEDWICK, 22417279 ree from Gregory
of Nyssa’s Moys. best S Ul thıs ambıvalence: 10-17: 37-41; 11511416 On ql ree
Cappadocıans, SCcC Frances Y OUNG, From Nicaea Chalcedon (SCM 1043-105
Although Augustine WOU agaınst Neoplatonısm ın books 6-10 of the City of God,
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ese INnen WeIiIC wrıte the SaJImIne themes: often, but nOoTt
always, Sa V the Same ıng and frequently CXDTITCSS themselves ıIn
siımılar WaYy For all, the and ıts eXxegesI1s Was be central and
they WOU set al ıts ervıice eady mixture of rhetorical excellence
and appreclatıon of the best that phılosophy had ffer The
result, east and westT, Was the forging of 8i  S and Con  en Chrıistian
rhetoriıic that dıffered dramatıcally from what had precede ıt In
addıtion theır contrıbutions the development of monastıcısm
probably CannoTL be over-estimated?).

Whether they Came LO theır final CONvıctl1ons swiftly OT after
engthy struggles, the Contiext of the famıly and partıcularly of ıts

Was crucılal, ASs all subsequently emphasıze. For Augustine,
Oonıca’s ardent Christian DIELY must be set against Patrıcıus’s INOTE

tradıtional stance and VEIY ate COoNnversion Chrıistianıty+®) But there
1s ou of ON1IcCa’s overwhelmıing infÄuence upDON her SON, however
long it took hım retiurn the 101d+3) Gregory Nazıanzen’s father
Gregory Was converted LO OrthOodoxX Chrıstianıty from the sect of the
Hypsıistarı1 iın SMa part by the CONSLaAaN naggıng of hıs wıfe Nonna.
Gregory her efforts drop of c finally hollows
the rock elow, phrase 1C ıll strıke all scholars of Lucretius ıth

slıghtiy bızarre ng *): Indeed ASs ole regOrYy’s AaCCOUNT of
Nonna 1s remarkably remıinıscent of Monica**®). If regory’s sister

he st1l]] TEW wıdely Man Yy of its arguments throughout HIS CaAaicClT (see CHADWICK,
Augustine, 1986, passım) hat he ater felt SOTIIC aspects of hıs early post-conversion
wrıtings be excess1vely Platonic 15 however clear from retr 1- Z s

On Basıl, Y OUNG, eit.. 106-109; Augustıine, VERHEWNEN, La Regle de
Saint ugustin (Parıs, Etudes Augustiniennes); LAWLESS, Augustine of 1DDO and ALS
Monastic Rule, Oxford, 987

10) Conf. 17) 22)
11) St Augustine’s aACCOUNLT al the time of Monica’s en g1VveSs the clearest

iImpression: conf. 8-172 (17-37) See urther Gerald BONNER, St Augustine of Hippo, Life
and Controversies, 1986, 38-40; CHADWICK,

12) Gr Naz., 3 (PG 992A; The phrase 1$ proverbıal. See (TTO.
Sprichwörter der Römer e1pZI1g, 1890, ICDTL Hıldesheim, for Greek and
Roman parallels. It 18 popular ıth atın elegısts,, who UsSCcC ıt iıllustrate the persistence of
love ENCOUTALC DEISCVCIANCEC ıth lover’s sunt At DR  > Lucretius S N the SaJImne

metaphor explaın how long assocılatıon ıth well-behaved INa Y result In love,
ven ıf che 15 ugly, and the Ontext implıes marrıage engthy concubıinage, rather than
the passıonate affaıirs he has eriticızed ın the preceding sect10ns. He INdAYy elsewhere INn
Book be parodyıng amatory commonplace, but In 1eW of regory’s usc of the
ıth regard Nonna and Gregory the er, it mMaYy Iso ave ngured ın Greek wrıtings

marrıage ıth 1C he Wds famıhar.
13) The whole PasSsSagc Nonna, Ta (PG 35 992D-1000B) bears

cComparıson ıth Augustine’s portrait of h1s mother iın the Confessions. See Iso regory’s
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Gorgonia Was nOoTt aptıse untıiıl hortly before her last iıllness,
nonetheless che brought her entire famıly into the fold wıth her**). In
the tamıly of ası and Gregory of ySsa, I© had longer hıstory of
OrthOdOX Chrıstianıty, the AdICc agaın the fore, from theır
grandmother the ET Macrina, hrough Emmelıa theır mother theır
formıdabile sıster, acrına the VOUNSCT, herself head of household of
nüuns-?):

Wıth Augustine’s of rebellıon, the similarıties lessen.
Certammly Cappadocıan father Can be visualızed rushing off into the
armıs of the Manıchees*°®) OT choosing Neoplatonısm*”) In preference
Chrıstianıty. Likewise ıt 1S hard imagıne an Yy of them facıng,
Sa Y Macrıina, ıth concubiıine OT ıllegıtımate SO  — A Augustine dıd
Monica*?®), But that 18 nOTt Sa Y there Was of rebellıon al all,
OT that the appadocıans blandly proceeded towards theır episcopal
heights A4ASs along preordaıned CUFrSUuSs

Gregory Nazıanzen’s aCcCCount of Basıl’s exemplary Chrıistian
behavıour AS student al Athens*?) loses SOTINC of ıts force when
Gregory of yssa relates how acrına had FCDTOVC Aası for hIs
AarTOSAaANCEC and secular ambıtions h1s return“): Gregory of
Nazıanzen’s lıfe-long struggle wıth the attractions of hıs gıft of rhetoric
AIC well-known“*): but the pull Was less Strong for Gregory of
yssa and evera] etters wıtness {O hıs repeate backslıdings CVCN 11CC
he had een made reader**). Gregory Nazıanzen al least WOU have
preferred monastıc contemplatıon the priesthood**), and 1ın thıs he

briefer DCH portraı of hıs parents In the uneral oratıon for hıs sıster Gorgonia, ı
(PG 35 /93D-796A).

14) Or 8} (PG 812D-813A).
15) See (3r Nyss., Macr., passım. For recent evaluatıon of SOTINEC of ese

eier BROWN, The Body and Society, 285-304
16) Conf. 3-7; 0-11 (3-13; 18-21
17) Conf. 9-72() (13-26)
18) Conf. F3 (23; 25)
19) In laud. Bas. Magn DE (PG 524A-529C).
20) Macr.
21) See above,
22) Gr. Naz., C allay); SCC Iso regorYy’s OW etters and Lıbanıus,

1C IMaYy belong thıs per10d (PG 1048-1056A). For hI1s less than ascet1ic estate
Vanosa, BROWN, CLE 2972

23) Basıl’s passıonate enthusı1asm for the practice of monastıcısm In HIS early days 1S
ell documented (e.g CDD Z 14) But when the practical defence of orthodoxy summoned
hım he o€s NO SCCI1 ave offered much resistance. By contrasti, although forced ıIn
practice develop mıxed vocatıon, hıs frıend Gregory remaıns oud In HIS preference
for the monastıc lıfe, althoug, HIS Mirst experliences of Basıl’s etireat In Pontus ATC less
than favourable (epp 3 RUETHER, 136-155).
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parallels Augustine*“*). NIOTCE: ordınatıon Was COTNINON enough al
thıs per10d, and Augustine uffered ıt at 1ppO d dıd L[WO of the
Cappadocıans In the East“>) but he tO ave een INOTEC ıke ası
ın accepting epiıscopal responsıbilıty when it came“?). One al least of
the L[WO Gregories had be dragged kıckıng and screamıng into both
ofhices, he of Nazıanzus protesting about LyrannYy ıll he died“)
Gregory of yssa Was the only ONC fact he WOU bewaıl AS

bıtter loss in passıonate defence of virginıty 4S far preferable {O the
and responsıDbilıties of marrıage, state for IC he felt there

WeEeTC sufhicıent advocates wıthout hıs testimony*®). ere 1S ITONY
erIe In the en Augustine Was tO bandon hıs mistresses not, d he had
planned*?), for wiıfe, but for passıonate Chrıistianıty grounde ıIn
wiıllıng acCceptlance of celıbacy Yet thanks the theologıca debates of
hıs time. 1t WAas he who WOU eventually wrıte movıngly In defence of

24) See BONNER, 1141 y Possıidius, Vıla 4, Augustine’s precıpıtate ordınatıon
1ppO; ıth Aug., C ZU. I'5 Augustine’s react1on, and Serm 355, k ıth Poss. Vıtla
> the garden allowed Dy the bıshop the priest, In which {O buıld monastery
and combiıine hıs 11C  S dutıes ıth hıs vocatıon.

25) Gregory Nazıanzen’s enforced ordınatıon by hıs father resulted In precıpıtate
Mıght Irom the Al  S responsıbılıties and unwillıng and undıgnified refturn take h1s
duties (orr. 2, R 396-513).

26) He WAaS consecrated, probably In 395 Valerıius’ coadJıutor and succeeded hım
ıIn 3196 See BONNER, 120121 hat 15 not 5Sd Y that he actıvely pursued the epıscopate
dıd Basıl that of Caesarea In 370, when faced ıth the of heretical SUCCESSOT

Fusebius (Gr Naz., C 40-46, ıth INn laud. Bas IHAST 37)
27) ED 48: 49; de vıla SUd 386-485 As regards Gregory of yssa AdIC Iess well

informed. It clear that HIS elevatıon Was due Basıl’s polıcy, although he AaPPCAaIs
ave been canonıcally installed (Basıl, C} 225) In Basıl. C 98, the Gregory who has

clearly een complaıinıng Ou the nature of the CC he has rece1ved 1S NO thought be
Gregory of Nazıanzus, rather than yssa

28) long standıng dıspute stıll NVOE whether Gregory Was really marrıed,
whether the [WO pleces of evidence cshould be otherwiıse interpreted. Gregory of
Nazıanzus’ ate letter of consolatıon (ep 197) the death of ONMNC ITheosebeıla whom he
refers both Gregory of Nyssa’s yokemate (GvLCELYOC) and sıster has een varıously
interpreted referring wıfe (and sıster in G0d) real sıster who helped hım In
hıs work. The eviıdence thıs 1$ summarızed Dy Gallay in hıs edıtıon (Berlın, XIV-
Z V- ere 18 1so regory’'s bıtter admıssıon al de vırg inıtate that he has separated
hımself by gulf ACTOSS 1C he cannot return from firue virginıty and thıs evidence
COU. STan!: alone wıthout reference the letter ome ave argued that, SINCE virginıty in
hat work COVEOIS embraces nOoL merely sexual abstinence, but Iso the whole question of
the secular lıfe, Gregory refers hıs earlıer secular CaIicel rather than marrılage.
Aubıineau (Traite de virginite, LIS: Parıs, 65-77, accepte the marrıage and has
een followed mMoOst recently Dy Brown, 2972 InNnCce the Dassarc In de vırg. forms part of the
introduction VICIOUS attack marrıage that SAa VOUTS strongly of bıtter personal
experlence, inclined follow them

29) Conf. 13 23)
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Christian marrıage**). It 1S to sımılar ITrONY that must NO turn ın
examınıng [WO rather 11r en approaches {O CONversion AaCCOUNTS

For Augustine IN Y 1e6 CONCETN 15 naturally Augustine’s extensive
documentatıon ın Confessions of the crucı1al ser1es of events eadıng to
hıs CONvers1io0n. To that MaY be both the phenomenon ASs ole
of the Cassıcı1acum Dialogues, SINCE they constıtute hıs INOTC iımmediate

{O the experlience of convers1ion, and, INOTC specıfically, the
paralle aCCOUNT ın Contra Academicos tO the epiısode ın the
Confessions. In addıtıon, WOU cıte the shared rel1g10us experlence of
Augustine and hıs mother Monica al the time of her ea ASs

Augustine ıt in Confessions My CONMNCEIN throughout 1S the
INanner ın 1C Augustine’s presentatıon of these dramatıc and almost
VISIONAaTY experiences 1s artıculated, and IN Y argumen ıll be reinforced
by the fact that ONC SOUICC, the Dialogues, offers VEIY close

the time of the experlience, whıiılst both in the Confessions
ATC wriıtten ıIn the 1g of engthy reilection . do nOoTt want thıs
OCCasıon STrTESS Contrasts between the [WO documents, but rather
instead theır remarkable CONSISteNCY, g1ven the changes wrought In
Augustine’s ıfe durıng the interval.

In of phılosophiıcal argumen and image, Cicero’s Hortensius
and those translatıons of ‘certaın [018] of the Platomsts *). whose
identities only wısh knew, WEIC paramount influence
Augustine’s gradual mMOovemen towards Christianıty. But also after hıs
cConvers1ion, when he 1S speakıng of INOTEC mystica experlences, HIS
reaction 1S STl heavıly coloured Dy hıs earher phılosophıcal
traınıng. Its images entirely dısappear although, ASs time SOCS ©]
1DI1Ca and Chrıstian hought and images dIC increasıngly interwoven
ıth them

As regards the Contra Academicos, the work perhaps most heavıly
ınfiÄuenced by the Hortensius, it 15 ell known that Augustine for
the MOSstT part ere in TM: of unspecıfied “phılosophy” ıth rather
infrequent references IO avowedly Christian God Hıs addressee 1S
the Romanıanus whom he ope: Convert LO hıs 191  S Chrıstian
phılosophy**), and al Contra Academicos 2 Augustine for the first
time describes the mMOMmMment of hıs OW cConversiıon and draws the famous

between PLAOGOQLA, love of wısdom, and MLAOKAALC 34) love
30) De bon CON]. CSD. (1) 17)
31) The Dialogues in 386, the Confessions in the first Tree of h1Is epıscopate.
32) Conf. 13)
33) cad. 19 1-3; F
34) cad.
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of materı1al beauty. He speaks of snatchıing the wrıtings of Paul>®>)
and ıt 1s them hat he attrıbutes hıs VISION of phılosophy, the
CONnN{TiextT 1S quıte certamly Chrıistıan, but the surroundıing imagery 1S
almost entirely atonıc In 205 meeTl the irue fire and ıts pale
shadow from Plato’s parable of the Cave in the Republic, also the
bondage of mortal ıfe and the reiurn home tO the relıgıon of childhood
4S from Journey, all images 1Cc had fired Neoplatonists*®). In 2
Augustine speaks ın INanNnneT remımnıscent of Cieer6® /} and Seneca?®)
of gazıng ıke lover upOoN Phiılosophy’s face. The twın image of the
lover of PLAOGCOQLA and the lover of her sıster MLAOKAALC 15

subsequently developed ıIn INOTC obvıously atonıc MAaANNCT, ıth
partıcular reference the Phaedrus myth?”) the lover WOU fly
(advolare the beloved, and has elements nascent ıIn h1is soul that
WOUuU permıt thıs. WeTIC ıt nOoTt for the 1CKelis of VICes and hat
tend and deform ıts buddıng leaves ere image sed by
(icero of the Sto1i1cs*9)). Likewise for MLAOKAALC herself; whılst her
sister free above her, che has een enticed earth by the bird-
lıme of desıre and imprisoned wingless In cage**): Enough has een
saıd demonstrate that Augustine’s immediate Chrıstian
ıllumınatıon that he represents as Vis1ıOonNary 1S almost entirely the
product of hıs phılosophıcal traınıng, a  oug ONe should
perhaps reiterate the cCaveal that all thıs 1s ı1recite al wh 1S
potentıial Convert Chrıstianıty.

When COMEC LO the Confessions it 15 clear hat all has NOl

35) Acad.
36) See primarıly Plat Rep a-517/c, where the prisoners in the AVC ave lımbs

and necks in chaıns. Plotinus iın 6, the Beautiful (held by Courcelle and others
(0) the lihri Platonici), work deeply concerned ıth the nature of the ascent towards
perception of the iIrue Sun in Plato’s parable, makes strikıng uUsec of the image of the reiurn

the Omelanı!ı by Contiras ıth the dark es of the materıa. WOT| 6, Certamly
by the time Augustine wrote the Confessions he NEeEW thıs Passagc well, for he conflates
ıth ıt the parable of the Prodıigal Son COURCELLE, ‘Quelques symboles funeraires du
eo-Platonisme Latın’, REA 46, 1944, 65-93 and below, ote 96) It should be added that
SOTINEC of ese images would Iso ave een accessıble Augustine from Cicero.

37) See COURCELLE, °Le DETrSONNASLC de Phiılosophıe ans la lıtterature latıne’,
Journal des Savants, 1970, 209-252, and CSD. Tusc. 2, 5-6: De fin 14,

38) Ep 115 C See COURCELLE, 233
39) a-2
40) cad. 39 2 eee Iso fragment {irom the ost Hortensius and Tusc

Compare Boethius uUsSscC of sımılar image DCP K
41) Acad. Augustine echoes the phrase VLISCO libidinis, thıs time ıth

Concupiscentiae, In hıs discussıon of sexual dreams conf. 42) Boethius finely
evelops the image of the cage| bırd DCP A
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changed. Certamly throughout the work find ourselves welcome
eavesdroppers Conversatıon wıth God, and much of the language
1S clearly Christian and frequently 1DI1Ca ere image, Aa for
example that of 1CKetTts of VICe and chokıng the buddıngz leaves of
the soul In the earlıer Contra Academicos, derıve al least
primarıly from secular phılosophy, Dy the time ıt reCMET SCS a4s maJor
image in the Confessions there Can be ou that the weeds and
chokıing Tambles ATC 110 primarıly bıblıca Nonetheless theır
earlıer Ciceronian aSSOC1at1ons dIiIC nNOT much lost A overlaıd, and it
remaıns irue that it WOU be perfectly possıble wrıte entirely
convincıng and paralle ACCOUNLIS of the eighth book of the Confessions,
OTMIC In of Platonic magery and the other of ıblıcal, losely
use: ATC these L[WO strands al thıs partıcular poımnt.

At the crucı1al pomt ıIn book the interplay between and
Christian reference becomes partıcularly frenetic. Ponticianus has told
how [WO riends of h1s read the Life of Antony In lıttle house ın SOTINC

gardens al Irıier and WeTIC converted, tale that clearly toreshadows
what 1S follow**). Augustine 15 dısgusted al hIs OW continumg
bondage to the carnal and the mater1al**). Sıgnificantly hıs Hirst
reactıon hıs essentially Chrıstian exhortatıon 1S tO bewaıl twelve
years’ wasted time SINCEe he first read (icero’s Hortensius and Was
stiırred tO the study of wısdom“>). He has nOoTt Gast off the baggage of
vanıty, whiılst others have wıthout effort rece1ved WInNgs of reedom
uDON theır shoulders*°®). Both references ATC susceptible of Christian
interpretation, but the word for baggage 1s SArCINAa, sed by Seneca In
sımılar CONtEXt" rather than the ONUS OT pondus ILNOTC usual In the
New Lestament”®); and the reference shoulders shows that these
WINgS ATC Platonic, sproute Dy the soul AS 1t dissoclates ıtself from the
materılalıstıic slough of the bOody->).

42) Conf. 2-3 (2-3; 5-6). cf. Gen 18, Matt L3 24-30, ıth ote above and
L eo0o FERRARI, 'Symbols of Sınfulness In Book 11 of Augustine’s ‘““Confessions’), Aug
Stud. Z 1971, anı "Ihe Barren Fiıeld In Augustine’s Confessi0ons’, Aug Stud. S,
1977, 55-70

43) Conf. (14-15)
* Conf. 16)
45) Conf. 17}
46) Conf. 18)
47) Conf. 18) referring back the explicıtly mıilıtary use of the metaphor

1-12) NSee Seneca, eDD. MO:;  S and CS 65
48) Matt 11 30; 7R 4: Luc H8 (but the plural, SAFrCINAS oes Iso there);

Gal.
49) Plat Phaedr.
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arryıng volume of St Paul, Augustine DOCS into the garden and
Alypıus ollows al dıstance>?). Ferrarı has recently argued for enesI1is
symbolısm ın thıs garden iın 1C Augustine, ST1 undecıded, places the
maxımum dıstance between hımself and the house whose master 1S
absent but 1C 1$ Ooccupıed Dy Monica ıIn hıs VIEW symbo|l ere for
Chriıst and the Church??). Thıs ast detaıl find lıttle dubious but that
thıs 1S ordınary garden 18 clear. As Augustine agonizes VeT

abandonıng the world elıghts he personıfles hem A trıfles and
vanıtles, HUSUFUML, former mistresses, AamıCcAae, of hıs who whısper
enticements and call hım back shameiliu rysts?8). e1ir VO1lCes STOW
faınter d n  n AaDPDCAIS. Here al ast 15 that continentia whom
introduced LO yOUu al the Chaste and 1gnıfled, her laughter and
blandıshments dIC the opposıte of those of the tormenting AmIıcCAaEe. Her
PIOUS an ATC ready embrace hım d they already do
COMPANY of g00d examples, Inen and of dBC In whom she
dwells She 1S not barren but rather fecunda fıliorum, gaudiorum
de mMarıto le, domine>*). If others Can be 1ıke thıs, why nNOTL Augustine,
for all ATIC ıIn God, and nOoTt of themselves. Let hım cCasti hımself uDON
God, who ıll noTl let hım fall°*) Augustine blushes that he Can SU1
ear the blandıshments of the though continentia bıds hım close
h1ıs Cals hen the ANood of IS, and the dıstant fig-tree where he casts
hımself OoOWn weeping and asks: AON hac hora finis turpitudinis
meae‘?>>),. lege the hıld’s VOICe from VICINA domus. And
he oe€es ‘take and read’ Followıng nthony’s example, he takes the
Sortes of Paul and 1S rewarded wıth the famous DPassagc ending put
VC the Lord Jesus Christ: and make noTt provısıon for the es
Alypıus reads urther, and both, cConvınced and converted, into the
house LO g1ve Moniıca the glad tiıdıngs> ’).

50) Conf. 19)
51) ‘“Ecce audıo de vicına omMO  97 ON S, Z D7 Augustiniana 3 E 1983,

230a
52) Conf. 1 1 26)
53) In SOTNC thıs image 15 piıcked the close of the book (8

describing Monica’’s JOY her sSONnN’'s conversion (GJ0d and AWdYy from the secular WOT.
and the search for wıle. Her grief 1S turned into gladness INOTC ertıle (uberius) than she
had wıshed ell dearer and INOTC chaste than che had 11CC sought when che hoped
for physıcal grandchildren. Monica 1S it WeIC subsumed nto the image of continentia
who 15 the grandmother of spirıtual g0o0ds

54) Conf. 27)
55) Conf. 28)
56) Rom
57) Conf. 30)
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In the second of these [WO dramatıc incıdents, wıth the fig-tree, the
lege, whatever AT LO make of 1t, the iramıng mention of the

example of Anthony, whose ıfe Was changed by chance hearıng of
Gospel DPassagc, and the quotation from Romans, the setting WOU
SCCTIH be EXCIUSIVELY Christian and 1DI1Ca But what of the VISION of
continentia and the opposıing harlot-lıke nugae” In ıt 1S
doublet of hat 1$ tO follow, and both episodes ıll be sıgned, sealed
and delıvered Dy the words of St Paul”®) Yet atters here d1iC INOTE

complex. Is thıs InNeTEe personificatıon, complex allegory of Augustine’s
dıvided W1 If } dıd he 1n these oughts al the tiıme, OT do they
belong rather LO the ACCOUNLT of the Confessions? Dıd he really ave
ViIs1ION OT 1S thıs rather mental]l pıcture? He 0€s nOoTt claım it AdS dıvine
VIS1ION, but qually SOTINC of the verbs he uSCS, MmMOoOst notably
aperiebatur>?) and the dıference between hıs description of the
and of continentia leave the question almost a5 , OPCH A that of the
myster10us hıld’s VO1ICe tO follow Certamly 1N1O-ON has CVOTI argued
that that Was nOoTL sıgnıfıcant and thıs portrayal cshould be regarde
ıth equa attention.

ere 1S balance of 1DI1Ca and ere Any reader of the
Book of Proverbs ıll be of ıts powerfu magery the subject
of harlots®°), and these HUSUAFUÜUH WEIC not called vanıtates
vanıtatum wıthout CYC tO Ecclesiastes®*). Equally the 1DI1Ca
personiıficatıon of 1sdom d woman°®*) offers paralle
continentia. Her words ATC certamly Chrıstıan, includıng the quotation
from Colossians. The pıcture of her ASs not sterıle but ertıle mother of
cNıladaren inverts image from Salm 112 (9) and MaYy also be
connected LO Paul, speakıng of the Man Yy spırıtual chılaren he has
engendered®*). Gregory of yssa cıtes the SaJIne of the psalm ın
hıs treatıse De vırg inıtate ıIn somewhat sımılar DASSasc the virtues Ads

spiırıtual offspring preferable {O physıca chıladaren

58) Continentia’s quotatıon of Colossians 15 alance: Dy the words from Romans
that Augustine pıcks and reads and 15 indeed echoed Dy theır subject matter.

59) Conf. 1 1 27
60) E.g 3-23; 5-27; C Ececlesiasticus 73 IO
61)
62) Prov. 20-33; 13-18:; 1-18; Sap Sol. 4-6: 1210 Z Ecclesiasticus

1-20; 11-19; 18-31:; 1-22; 51 BD
63) Cor. 15 and Gal. In the latter ‚ASCcC Paul continues the theme of

spirıtual chıldren, callıng hıs addressees ren of the Jerusalem above and quoting
Isaiah 1Cc parallels Ps LD

64) De vırg. 13 Gregory lınks thıs ıth spirıtual interpretation of I ım 15
concerning Ssaved In child-bearıng: TLC Yap ODK OLSEV, OTL  HA TNG WEV OOUATLKTIC
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The bıblıcal evidence cCannot be denı1ed But ıt 1s noTt sufhicıent
ıts OW Thıs 15 nOTLt the rst time Augustine has desceribed thıs VIs1Oonary
ep1ısode. We have already examıned the earlıer version in book I1 of the
Contra Academicos and SCCMN echoes of 1t, the readıng of Paul, the
image of the bırd and that of the bondage of SIN ıIn the earlıer sect1ons
of the Confessions CONversion narratıve®>). The attrıbutes of continentia
herself CaNn, also be paralleled from Cicero and Seneca AS ell as from
the Dialogues°®) ollows that the attempt desceribe the VISION by

of dual and contrasted personıfication, Sr that of the
and of continentia, derıves from the earlıer decıisıon LO uUusec

personıfication of MLAOKAALC and PLAOGCOQLA for the SaJIne purpose®’)
Strong bıblıcal elements In the cConversıon narratıve belong LO the

later aCCOUuNT of the CONversion experlence, wrıtten ıth Christian
audıence in mınd Dy INan NO INOTC al Casc wıthın the framework of
Christian rhetorıic, but not much A bandon al he had gaıned
from the other phiılosophical tradıtion, rather capable NO of
synthesıs of the [WO We IMaYy perhaps that the substitution of
continentia for MLAOGOMLA represents INOTE honest appraısal in
retirospect, A ell ASs ONe INOTC harshly 1D11Cal, but there 18 lıttle ou
that the CONcept SEL WeS 4S much Augustine’s In
rhetoric and to insights from Cicero and Neoplatonısm d hıis
increasıng understandıng of the

Before eavıng the Confessions, it 15 also worth callıng attention
GSUVAQELAC TO EPYOV SOUATOV OVNTOV GTL KATAOKEUN, TNC ÖE NPOC TO N VEÜLO KOLVOVLAC
COn KaLl ÜQ0apo1a TOLC GOUVAQOELOLV VT1 TEKVOV NDOOYLVETAL; Kal  \ KOAQ® SGT TO
ANOGTOALKOV EITELV EL TOUTOL OTL  A Z@OCETAL ÖL TNC TEKVOYOVLAC TALTNG TV TOLODTV
TEKVOV UNTNP EUMPALVOLEVN, KaOOC SV OELOLC ÜMVOLC WAAUOÖOC ÜVEDONWKNOEV EIT@V:

KATOLKLCOV GTELDAV SV 0O1K® UNTEPO ETNL TEKVOLC EUOPALVOUEVNV. EUMPALVETAL yap OC
üAn0GC LAapPOEVOC UNTNP Ta aüBavata TEKVOA KVO@MOPOVUOO ÖLa TOVL NVELUATOG, OTELPO
Ö1Ld IN V SO0QPOCLVNV UDTO TOV NDOQNTOL OVOUAOUEVN

65) Above, nOotes 36; (cf. 4. 46) Ome elements of the biırd metaphor
ater ın Augustine’s interpretation of Ps *} for the Wings of dove’, although the
Platonism 1S less explicıt ere

66) TIhe image 1S noTt solely 1DI1Ca. (1cero ın partıcular makes practice of
referring the fecundıty of phılosophy sapıent1ia : de leg 24, 6 9 de ral The
famous DassSagc from Tusc. Disp 2, Ha SCS the image of phılosophy mother and
protecior of her children: In SINUMCAPPADOCIANS AND AUGUSTINE: REASON AND REVELATION  269  The biblical evidence cannot be denied. But it is not sufficient on  its own. This is not the first time Augustine has described this visionary  episode. We have already examined the earlier version in book II of the  Contra Academicos and seen echoes of it, the reading of St. Paul, the  image of the bird and that of the bondage of sin in the earlier sections  of the Confessions conversion narrative°5). The attributes of continentia  herself can, also be paralleled from Cicero and Seneca as well as from  the Dialogues®°). It follows that the attempt to describe the vision by  means of a dual and contrasted personification, here that of the nugae  and of «continentia,  derives  from  the. ..earlier  decision  to use  personification of oı\oKalia and HL\000ELA for the same purpose®7).  Strong biblical elements in the conversion narrative belong to the  later account of the conversion experience, written with a Christian  audience in mind by a man now more at ease within the framework of a  Christian rhetoric, but not so much so as to abandon all he had gained  from the other philosophical tradition, rather capable now of a  synthesis of the two. We may guess perhaps that the substitution of  continentia for @ı\00c0@ia represents a more honest appraisal in  retrospect, as well as one more harshly biblical, but there is little doubt  that the concept still owes as much to Augustine’s roots in pagan  rhetoric and to insights from Cicero and Neoplatonism as to his  increasing understanding of the Bible.  Before leaving the Confessions, it is also worth calling attention to  SVVAQELAG TO EPYOV OMWLÄTOV OVNTÄV EOTL KATAGKEUN, TÄG dE NPÖG TO NVEÜLA KOLVOVIAG  Cot Kal dQ0apoia TOLG GLVAPPEIGLV ÄvTI TEKVOV KTPOCYiVETAL; KAl KAl@G &OTL TÖ  ÄNOGTOAMKOV EinEiV Eni TOLTOL Ötı Z@lertaı Sıd TNG TEKVOYOVLIAG TAUTNG N TÖV TOLOUTOV  TEKVOV HYITNP EÜOPALVOLEVT, KABAG Ev BEioLG ÜNVOLG Ö WAALMÖOG ÄVELONLNGEV EITOV-  "O KOtTOLKICOV OTELPAV SV OLK UNTEPA ET TEKVOLG EÜOPALVOLEVNV. EÜOPALVETAL YÜp ÖC  ähn0Ös H TApEvoc LÄTNP H TA dÄOÄvaTa TEKVA KLOMOPOÜGA SLÄ TOÜ NVELLATOG, GTEIPA  S51 IV OWOPOCÖVNV ÖRO TOÜ TPOMNTOL ÖVOLAOLEVN.  °5) Above, notes 36; 41 (cf. 44; 46). Some elements of the bird metaphor recur years  later in Augustine’s interpretation of Ps. 54. 9. ‘O for the wings of a dove”, although the  Platonism is less explicit there.  °°) The image is not solely biblical. Cicero in particular makes a practice of  referring to the fecundity of philosophy or sapientia: de leg. 1. 24, 62; de orat. 1. 39. The  famous passage from Tusc. Disp. 5. 2, 5-6 uses the image of philosophy as mother and  protector of her children: in sinum ... peperisti ... vitae parentem... and 5. 7, 19, ullumve  esse philosophiae promissum uberius..., also Seneca at epp. mor. 103. 4. Compare conf. 8.  11 (27): et extendens ad me suscipiendum et amplectendum pias manus... Augustine himself  dwelt strikingly on the idea at c. Acad. 1. 1 (3-4) and presented temperantia as a wife at c.  Acad. 2. 9 (22). For the Christian associations present on this occasion, see n. 64.  °7) Furthermore the tradition of the personification of two women, one good and  one bad, goes right back to early Greek literature, most notably Prodicus’ famous choice  of Heracles between Virtue and Vice, a theme that St. Basil in the 4th century still thought  appropriate reading matter for a young Christian (ad adolesc. 5 (11-14)).peperist1 vılae and 7’ 19, ullumve
PESSEe philosophiae Promissum uberius..., Iso Seneca al eDD. MONXY, 103 Compare conf.

27 el extendens ad SuSscipiendum el amplectendum DIAS Augustine hımself
dwelt striıkıngly the iıdea cad. 3-4) and presented temperantıia wiıfe al
Acad. 22) For the Christian assoclatıons present thıs OCCAaS1ION, SCC

67) Furthermore the tradıtıon of the personıfication of [WO (0)  9 ONC g0o0d and
ONEC bad, DOCS r1g] back early Tee lıterature, MOoOst notably Prodicus’ famous choice
of Heracles between Vırtue and Vıce, theme that St Basıl In the Ath CeNLurYy stil] thought
appropriate readıng atter for Christian (ad adolesc.
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Augustine’s account of the VISION of eternal sapıentia 1C he chared
ıth hıs mother Monica al Ostı1a hortly before her e Thıs LOO
stands out d which made deep spırıtual impression
Augustine, perhaps only slıghtly less dramatıc than the earlıer
cConversion EXpeMENCE, and In Man Yy WaYS HIOTG profound. eir
ascent hrough Varlıous levels of perception Nterıius cogitando towards

momentary unıty wıth the timeless divine®) has long een
acknowledged ASs classıc aCCount of the experlence of temporary unıty
ıth the One achieved Dy SOINC Neoplatonists hrough inter10r
contemplation®?). In Augustine’s ACCOUNT there dICc occasıonal Chrıstian
and 1DI1Ca references VEIY SsSma scale ’°), but for the mMOST part
the only ıng that marks thıs pIece of narratıve off from Neoplatonısm
1S the fact that the experiıence Was cshared 0)8l  @

Turning NO LO the appadocıans WOU ıke egın wıth
slıghtly less famılıar aCCount of reprobate’s VISION. 1S found
in SCITIHNON preache Dy Gregory of yssa the feast of the orty
Martyrs probably al (aesarea al ervice al 1Cc Basıl’s earlıer
SCTINON the SdI11Cc topıc had already een ead ’ *) The orty
Martyrs, soldıers martyre frozen ake al Sebasteıla, WeTC the
object of devoted cult in the famıly of ası and Gregory Indeed theır
famıly Was argely responsıble for the fourth Century expansıon of the
cult, nOot mention the dıstrıbution of the martyrs’ rehes’): The
OCCasıon of thıs SCITINONMN LO ave een thoroughly elaxed famıly
affaır, for GregoOTrY, rather unusually, appends SOINC INOTC personal
rem1iniscencCes about the martyrs. He us that he POSSCSSCS relıcs of
the orty and has burıiıed hIs parents close beside hem SOo that ın the
day of resurrection they MaYy qawake ıth helpers bold in theır confession
of taıth ”: Further, he reports healıng miracle involvıing ame

68) Conf. (23-26)
69) Ihe maın SOUTITCEC 1S Plot Enn 6, On the Beautıiful’ See HENRY, La VLSION

d’Ostie, place dans la VIE el "DoDeuvre de ugustin, thesıs, Parıs, 1938: COURCELLE,
Recherches SUr les Confessions de ugustin, Parıs, 1950, 222-2206, ıth bıblıography
Z He remarks that the experlience Was ’sSans doute moOo1ns specıfiquement
plotinıenne ans la realıte qUuUC ans le recıt des Confessions’ and STITESSES that hat
ave Ad1iC Augustine’s words rather than those of Monica herself.

70) See the references Iısted by Verheijjen In hıs edıtion, NZ 147-148
71) In x/ MAarT., 776AÄA
72) See MARAVAL, "Les premiers developpements du culte des x ] martyrs de

Sebastee ans ”°Orıient byzantın eit Occıdent’, and ILSON, stephanos fOor the
martyrs’, both forthcoming ın Mullett (ed.), The orty Martyrs of Sebhastelia. Belfast
Byzantıne Colloquia

73) 46, /84B
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soldıer’s dream of the martyrs, LO 1G he Can hımself ear personal
wıtness ’*). Fınally he adds the SLOTY ıth whıich dIiIC concerned:

°°But if MaYy sei or also somethıng touchıng myself ın
partıcular, 11l Sa Y thıs For when WOIC preparıng LO celebrate
the first festival ın honour of the relıcs, and lay the funerary Urn
in the sepulchre, IN Y mother, for che it Was who ogether wıth God
Was convenıing and preparıng the feast, bade COIIMNC {O
partıcıpate 1ın the proceedıings, althoug Was lıvıng far AaWAVY and
stıll and numbered M the aıty As often happens in
urgent matfters, Was Dusy and In OILY rece1ved INY mother’s
uUumMmons ıll blamiıng her for not putting off the festival for
another tıme, instead of dısturbing from INan Y and
raggıng off there Just for ONC ervice. But Came IO the SpOoL
hılst vig1 Was In In the where the relıcs of the
saınts WEeIC actually eing honoured by the sıng1ng of psalms,
rece1ved the following VISION In dream ASs slep ıIn lıttle house
nearby seemed want to the where, in IN Y dream,
the vig1 Wäas takıng place But as stood before the gale, there
appeare multıtude of soldiers seated before the Tance They

iın body, brandıshıing theır SLaves and rushed uDON
threateningly, NOT WOU they AdCCCcss WOU CEVeCnNn ave
rece1ved blows, had not (HIE of them, whom dreamt Was INOTE
kındly than the rest, pleaded for When awoke and thought
VeCT IN Y delınquency In the matter of the SUMMONS, realızed the
sıgnıfıcance of the terrıfyıng Vvisıon of the soldıers. amented IN Y
stupıdıty ıth much weeping and poured or bıtter uUuDON
the VETY receptacle of the relics beseeching that (GJ0d m1g be
STaCIOUS tO and that the blessed soldiers m1g
lorgıveness.

ave old YOU thıs that INAaY be cConvınced that the
martyrs lıve and dIC guardsmen and attendants who hıs
day assıst and adorn OUT Churc
ere AdIcC grounds whatsoever for ınkıng that Gregory 15 noTt

absolutely incere. The fact that he ecalls of hıs student days
ın later SCTINON indıicates the impression ıt made. Set agaınst
Augustine it oflers bizarre mıxture of parallels and Contrasts One 1S
faıntly remiınded of Augustine’s dıstress al hıs boyhood assault
uDON the DCAaTr t(ree/°): gaın meetl the between rebellıous
you and deeply DIOUS mother who LO ave hot lıne tO God,
thıs time Emmelıa instead of Monıica. Comcıidentally, the actıon 1s

74) 46,
75)
76) Conf. 4-%
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agaın centred house outsıde garden But thıs time the garden 15
SaNCtuary and the house the of the delınquency. Fınally the
reaction {O the VISION 1S 11CC agaın the outpourıng of bıtter ears of
repentlance and the aCCOUNT refers decısıve experlıence SOTINC ın
the past

But despıte the sımılarıty of framework the dıfferences AdIC

startlıng. That the ole experiıence 15 perhaps less sıgnıfıcant 15 not
important. The narratıve's ole approac CONn(irastits sharply ıth that
of Augustine. 1S explıicıtly VISIONaTY dream. ıth assumption of
the downright miraculous. Augustine ıIn the Confessions such
thıngs for hıs mother Ads mark of specıal dıvine assıstance in copıng
ıth the vagarıes of her son ’ ”’). In Gregory there 15 (0) 91° of the
myster10usness 0)8 the hesitancıes that ave SCCI WEIC pecıa]l
feature of Confessions The experience 1S sharp and dırect and
contaıns punıtıve warnıng element. The effect 1S nıghtmarısh, 1
MaYy ell be what it actually Was ere 1s kındly oldıer wh defends
hım from the OWS of the rest, but he o€es nOoT OPCNH the gate LO the

and let hım In The ole experlience 1S terrifyıng, a  oug ıIn
retrospect essentially benıign, and perhaps, though Gregory 0€es NOTt

spe ıt Ouf, mark of the specıal relationshıp between hIis famıly and
the martYyrs. Fınally and most strıkıngly there 15 the between
regory’s VErIYy VISION of the martyrs and Augustine’s complex
and allusıve VISION of continentia. Augustine INd y CO  CO ON1ca’s
dreams, and al later iın the City of God, miıracles fOor others
hrough prophetic dreams OT the relıcs of saınts, rarely the L[WO
combıned ’®), but he 15 LNOTC han lıttle chary ın h1is OW case ‘ *):

What AT LO make of it? Apparently Gregory, quıte much
Platonist d Augustine, hıs Platonıc Mıghts for hIis INOTEC

abstract theologıca works®®); when ıt personal rel1g10us

77) See FERRARI, ‘Moniıca the O0den Ruler’, Aug tud. 6, 1975, 193-205, and
Ihe "Dreams of Monica In Augustine’s Confessions’, Aug tud. 10, 1979, 3-18

78) DCD See Iso the bones of the martyrs (Gijervase and Protasıus, revealed
Ambroise in dream conf. (16) which perform healıng miıracles. But that discovery
must have been the talk of Chrıstian Rome al the time

79) We do hear that Augustine’s former PUup1l, ulogıus, l10ss VOI Dassagc of
Cicero for h1s pupıls ın Afrıca, dreamt that Augustine, then asleep in Mılan, appeared and
explaıned the problem. Aug De Urd DTO MOrL DEr 11 TIhe fact that Augustine

ave been subject number of sexual dreams er h1s Conversion, conf. 30, MaYy
indıcate certaın 1STIrus:) of dreams in hıs OW ‚ASC.

80) There has already een OCCasıon mention the vıtL Moys several times In thıs
respect and ıf ıt 15 perhaps the MOst Platoniıc work of all, it 15 nonetheless representatıve of

general TeN!
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experienge,; ATC mel ıth hat be much sımpler approac
altogether. Nor 1S thıs instance solate‘ ere dIC everal COUNTS of
miraculous VISIONS iın the famılıes of the [WO Gregories. Most COMNCETIN

1r egends, IC INAVY legıtiımately be sed for cComparıson in that
they constıitue virtual dedicatıon of the {O God, quıte
sıgnıfıcant AS, and nNOTL all that dıssımılar LO, aCcCCcount of change of
heart

In the Life of acrina Gregory of yssa reCOunts VISION of
Emmelıa durıng Macrıina’s ATı Emmelıa dreams that che 1S holdıng ın
her ArIINS the unborn PCTSON of supernatural majJesty AaDPCAIS
and o1VveSs her chıl the ame of Thecla whose ıfe 15 famous
Vvirg1ns. T hıs happens three times; and Emmelıa awakes find the gır]

ıIn her aTrIIs oug acrına 1S actually named after her
grandmother, Thecla becomes her secret ame thanks thıs
miraculous VISION of the famous heroıine of the popular apocryphal
cts of Paul and Thecla®*). gaın, the SdI1le author reports hıs ather’s
VISION of God when ası Was ll boy Thıs promiınent magıstrate
has already een compared to Elyah the 15  1te and Samuel Now the
Lord aDPCATS hım in dream as LO the nobleman iın the Gospel and
SdyS 'Go, YOUT SO  — Hves::%).

Sımilarly ıIn Gregory Nazıanzen’s autobiographica POCIMM, De Vıta
SUd, hıs mother Nonna ıke Samuel’s mother Anna for SO  —; and
1S rewarded the nıg of regory’s 1r Dy dream in 1C hıs
face and future ame 18 cshown LO her In far ASs he has ın h1is ıfe
proved worthy of hıis mother’s PIayCIr Gregory attrıbutes ıt
gift, In far 4S he has nOoT, hıs OW Sin?):

Later he confesses that the attractiıons of rhetorıic WeIC VETIYV
Strong ın hım ASs student before ıt Occurred LO hım make anythıng
of hıs Christian upbringing But he undergoes experience AS

irıghtening A hıs namesake’s dream®*). hılst route from hıs
studıies in Alexandrıa, he endures STLOTM Cal Cyprus astıng
several days and hıs sh1p 1S nearly destroyed. At the WOTS he ıtterly
reproaches hımself for allowıng these deathly wafters LO cCul hım off
from the purıfyıng 1NCs of baptısm C he had faıled A yeLl LO
recelve. He and crıes out ıIn hıs Drayver, tearıng hıs garments ın

81) Maczcr.
82) In laud. frat Bas.,
83) De vıta SUQd, 68-81
84) De Vıtla SUQ, 111-120
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dıstress. He finds it miraculous that the saılors bandon theır OW fears
and Jomm theır DIayCIS hıs OW ıIn SYMDaLlhY for hıs plıght He
launches into hymn of praıise Christ hıs SavI1OuUr, concludıng:
A * both before and NO agaln; twıce YOU recelve 4S

nOossessIiON ear {O VOU, the gıft of and and SCdqa, dedicated YOUu Dy
mother’s PIayCI and by Overpowering erTrors ıll 1ve for yOUu ıf
ESCAPDC the wolfold danger; yYOU 111 acquıre ervant ıf yOUu protect
Once agaın 1S iscıple upON the deep off from sleep
(presumabıy that of death) OT COIMNC and let fear be 1 As he
finıshes the aATeC tılled Ihey reach Rhodes and the ole CICW

SOCS off essing Christ®>)
The 1DI1Ca ethos of all thıs In work, ıt must be remembered,

that 1S close in spiırıt Augustine’s Confessions 1S clear. The primary
lıterary mMO 1S Paul’s VOVAaRC Rome In the cts of the postles
regory’s STOrmM off Cyprus reflects Paul’s off the of Crete: nOT
merely in {OTM®) but ıIn vocatıonal sıgnıfıcance. We - remembät that
Paul’s Vvision durıng the conhlirmed hIs m1ssıon Rome:. and
regory’s experience g1ves baptısm and Chrıistian rather than
secular vocatıon NC  < sıgnıfıcance fOor hım Strikingly he 1ın thıs
dedicatory experlience ıth the earlıer dedıicatıon God al 1r when
he refers in hıs DIayCr of eing twıce dedicated, both by h1s mother’s
DTIayCI and DYy thıs threat ofca The Dassagc 1S also lIınked LO the
dıscıples’ experlences upOonN the SCa of Galılee®®) and agaın the dea of
acCceptlance of vocatıon 1S mplıed Precisely the SAaINe poıint CINCT SCS AS

ıth Gregory of Nyssa dream. The experience marks vıtal ıIn
Gregory Nazıanzen’s attıtude h1is al ıt 1S effectively CONversion
narratıve. When the ACCOUNT of TegOrYy’s educatıon TESUMN«CSs it
d surprise tOo find that Athens ex{i and the crucıal Irıendshıp
wıth Aası 1C 111 shape hıs future lıfe, beneft he attrıbutes {O
God®?)

85) De Vvıta SUd, 12227210
86) Act Ap 2 $ 6-28 Smal1l detaıls Iso match Paul’s shıp 15 Alexandrıan and

Gregory saıls from there Ihe STtOrmM hıts the shıp off ONC iısland and andtfall 1S eventually
made another, whence another shıp 1S found continue the Journey natural enough
events, perhaps, but g1ving VeIrIYy sımılar shape the {[WO ales. Ihe bıg dıfference, of
COUISC, 15 in the character that of the [WO protagonıists.

87) De Vıla SUQ, 194-199
88) TIhe inal part of the narratıve, partıcularly TegOrYy’s appeal Chriıst fOor help,

strongly evokes Matt 23-27; PE VM The tone of TregorYy’s PDIayCI 1S ONC of the
In thıs POCIMN that quıite close Augustine’s addresses (J0d ın the

Confessions although the CIrcumstances render it perhaps I1NOIC emotıonal.
89) De Vıta JUd, 211-236
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these ave much in COININONDespıite varlatıons,
compared ıth Augustine. Most obvıously they AdTiIC INOTE al CAdsc ıth
the downrıight miraculous, mıinus an Y Augustinian AZE of mYyStery
G1r dreams AT INOTEC than Augustine’s VISION of continentia,
Ol COINC LO that, than Onıca’s sometimes myster10us and symbolıc
dreams. e£Te 15 far stronger narratıve lıne wıthın the VIS1ION iıtself.
galn, the stillıng of regory’s SLOrTM 1S almost OoOWN LO earth
CONSCYHUCNCE of the DIaYyCr ıt d S much dırect intervention LO the

Gregory d dıd the dream of the orty Martyrs tOo hIs namesake.
ven ın the lege C Augustine 15 much VagucT and INOTEC
allusıve about the ole experlence.

Partly have dıfference ıIn lıterary and rhetorical approac The
most ımprobable prophetic Hr miıracles for important people dIC [WO

ın the recs bıographıica tradıtiıon Since time immemor1al and
ATIC indıscrimıinately applıed S, phılosophers, sometimes CVCN
statesmen (G1ven the SIZNUY incestuous nature of appadocıan
hagıobiography?®), ıt 1S surprise that iın intentionally edıfyıng

these Fathers relate such thıngs of each other, and, Dy extension,
of themselves. Unlıke Man Y of theır secular predecessors they WeEeIC

learly Convınced of the truth ın SOMEC 4S ell the
approprlateness of hat they WTOTLE hıs colours Al| theır bıographica
wrıting and Can be SCCH mMOst notably In theır requent uUsc iın narratıve
of the 1DI1Ca GUYKPLOLG.

The GUYKPLOLG ÖT comparıson or1ıginates in rhetoric ın
IC the subjects of panegyrIic WOIC favourably compared {O the
heroes of mythology 0)8 hıstory-). The appadocılans chrıistianıze thıs
practice, plunderıng the for theır parallels?*). Thıs 15 MI6

90) usec the word dıstinguısh the bıographical Lype of hagıography whiıich
the fore in the fourth CeNnturYy, beginniıng ıth Athanasıus’ 1ıta Antonil, from the earlher

martyrıon form In French, Maraval has sed the phräse ‘hıtterature bıo-hagiographique’
(Vie de saınte Macrine (SCG 178, Parıs. 33)

91) Menander Rhetor provıdes Man y of speech In which such COmparısons
WeTEe made. Ihe mMoOost influential of all of epıdeıictic Oratory In thıs respect Was the
BasıAıKOC AOYOC. See 370 5'a 23-26; 371 Yakız (whıch recommends mıraculous bırths
and dreams about them tOpI1C); WT 1-2; 374 1-  9 375 13-18 78-88, Russell and
Wınterbottom). Fınally 376 S WE (92, Menander g1ves instructions for
the final large-scale GUYKPLOLG, and summarızes the general theory of the earlıer runnıng
COmparısons.

92) The best examples ATC Gregory of Nyssa’s In laud. fratr Bas (PG 46-
IC SCS runnıng 1DI1cCa. COmparısons throughout, such exient that ıt 15 dıfhcult

dısentangle the narratıve from the bıblıcal parallels, and Gregory Nazıanzen’s In laud.
Bas Magn whıich has In addıtiıon lengthy and systematıc set of Old and New
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lıterary glorıficatıon, but part of theır profoundly 1DI1Ca understan-
dıng of hat it 15 by lıve XpLoTtLOAVOC B10C, attempt

imıtate Chrıst Thıs attempt they SCC miırrored ın the CaIrceIrs of the
1DI1Ca patrıarchs and apostles and also of the martyrs?®). eir famıly
upbringing LO ave offered them much greater feelıng of the
church’s continuıty wıthın hıstory oOWn 18 theır OW day than Was AS

yel Augustine’s al the time of the Confessions. Involvement ıth marityr
cult ın general?*“) INa Y ave had somethıng do ıth thıs, SINCEe both
miracles of thıs SOTT and the technıque of GUYKPLOLC ATC also
characterıstic of the developed form of the martyrıon and the
hagıographıcal ıIn general?°>). So it VeETrY naturally them

talk autobiographically In terms of second Samuels and second auls
and of mıiraculous VISIONS of the famıly’s OW pet martyrs and {O leave
theır platonızıng (8 theır INOTEC theoretical and intellectua works.

Byn it 1S the Latın phılosophiıcal tradıtiıon and above all
Neoplatonısm that ave shaped Augustine’s thinking and hıs
emotions AS OW hım AdCCcO°css$s to the al all He IMaYy ave
abandone hıs crutches al the crucı1al moment of hıs Convers1i0n, but it
WOU be VerYy long time. f CVCTI, before he walked wıthout stick
Thıs 1S OMNC ICason why hıs expression of hat 1S ın 6CSSCIICC personal
enCounter ıth G0d 1S ouched in terms 4S much atonıc ASs 1DI1Ca
ven iın ıts 1Dl1CcCa aspects it 1S dıfferent ere appadocıan m1g
LNOTC optimıstıically SCC hımself ÖT hıs famıly in of ONMNC of the
future g Paul ÖT Peter sinners, Augustine’s role models
INOTC often ack such obviously redeemable potentıial. He 1S dam OT

rodıga Son-°); sunk far lower and SUrVIVIng, rather than
succeeding, by (irace.

Testament fıgures outdone Dy Aası gran nale Just before the ea
589D-597C).

93) As Maraval]l has pominted Ouf, Gregory of yssa 18 paıns set hISs siıster
Macrına eve ıth the mMartyrs throughout the Mazcr. (intr., 25) It 1$ Iso
strıkıng notice how Gregory Nazıanzen narrates Basıl’s struggles agaınst the heretic
CMPCIOT Valens and h1s officıals ın terms remıinıscent of the martyrıon. The second brush
ıth ese authoriıties 15 ven presented in the oldest hagıographical orma of all, that of
the proces verbal durıng times of persecution: In laud. Bas Magn 44-53 (PG an 02
564 SCC Iso 30-33 536C-541B).

94) par TOM theır involvement In the cult of the martyrs, SCC Basıl’s enthusıastıc
acquısıtion of the relics of as eDD. 1 IT 165

95) See for example Greg Nyss., IN laud. x/ marl D, /67/B; 769D: in x/ marl
laud., 780D;>

96) He makes frequent reference hI1s ONC of the SOMNS of dam conf.
(14); (16); (ZU) 223 There dIiIC Varıous verbal allusıons the rodıga Son
parable of Luc 15 WE (for which SCcCC Green’s SEL index) of which [WO MaYy be
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The appadocıans do nNnOL wriıte., an Yy INOTEC than they 1ve' entirely
d indıvıduals. One 1s constantly that theır lıves ATIC ST1 1ve {O

degree wıthın the of those [WO closely bonded famılhes. What
they wrıte of themselves 18 nNnOTL vVery ı1lnieren from hat they wriıte of
ONC another, and it 1S ounded CONceptL of sıimılarıty between ONC

human ıfe and another, contemporary OT ıblıcal, in the face of the
experience of God In lıterary perhaps INOTC than ın actual terms
ave of communıty and of communal enterprise. Much has
een wrıtten of Augustine’s OVve of COMPDaNY, hıs irıendshi1ps, hıs close
involvement wıth the Varıous communıiıties he inıtlated, and thıs 1S irue,
perhaps partıcularly 5 of the of riends 1C surrounded hım
at the time of hıis cConvers1ıon. But do nNnOL 1ın it 1s the ole If
it 1S the CdsSCc hat ası Was the grea leader of hıs TOUD, whom the
others looked for leadershıp, nonetheless they CINCTI SC eventually AS hıs

d ell 4S hıs sometıimes reluctant allıes When In of
Augustine, it 1S hard {O pomint fO aNyONC ıth whom he Was ruly
assoclated ıIn quıte the Samle WaY In aly, Ambrose Was hıs mentfor
rather than hıs close assoclate. The riends al ılan WeIC ın
hıs intellectua Ihe deaths of Nebrıdıus., of Moniıca and of hıs
SOM epriıve hım of h1is closest companIl1ons. ere Was the sharp Trea
of the departure for Afrıca where he always tO ave stood head
and shoulders above hIs riends and allıes, CVECN Alypıus, whıiılst
spendıng much of hıs minıstry embroiled ıIn aCTIIMONIOUS CONLrOVerSY
wıth other ngures of the time. The result 1S iın SOTINC SCI1SCS5

splendı but perhaps lonelıer isolatıon than hIs vast correspondence
m1g al first indıcate. In hıs autobiographica wrıtings he often
gure apart, involved iın lonely struggle wıth hımself. For the internal
catechısm of the Soliloquies, for the impassıoned jalogue ıth God of
the Confessions, the wıder communıty MaYy ave een ntiende: ASs

audıence, but the self-portrai Augustine has eft us 15 overpowerıingly
that of INan for whom h1s inner ıfe dwartfs CVOCMN the most crucılal

sıngled Ou  e hıghly Plotinian interpretation of the parable 28) applıed
Augustine’s spirıtual exıle, and long al (6) which summarızes virtually the
ole of uke I5 includıng the ost eep and the ost Coln ell the Prodigal Son
TIhe nearest he ONC of the New JTestament saınts 15 comparıson of
Vıictorinus Paul, the eas of the Apostles, conf. (9) but the reference 15
exclusıvely the humblıng of Paul’s prıde CCI Chriıst’s yoke, not hıs subsequent
achıevements. If Augustine iıntends parallel HIS OW ‚ASC later in the narratıve, he
V lıkely does, it 15 iın much the SAaL1l1C eın the UuUsScC of the Prodigal Son image.
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encounters ıth the riends he OVEe: OVvVe all, perhaps, he 1S INan

alone al hıs desk talkıng, and that passıonately, wıth God?’)

Birmiıngham Anna WILSON

97) It ll be that, by concentrating Augustine, have omıiıtted ONe VeETY
famous estern revelatory experlence, namely the ] enten VISION of Jerome. He Was

havıng rouble In 21VINg Cicero and Plautus, but fallıng ıll Was en in the
spırıt stand before the Judge’s trıbunal Hıs plea that he Wds Christian Was dısmıssed:
he Was really devotee of C1icero, for HIS reasure Was where hıs eagr Wäd:  N Condemned

flogging of whiıich he claımed bear the brulses awakıng, he Was rescued by
bystanders pleadıng for second chance and read another worldly book
(ep. 30) hıs perhaps agaınst makıng tOO hard and fast dıvıde ast and
West. perhaps ONC cshould really thınk of Augustine and ‘'the es Many features ATIC

INOTIC ıke the Cappadocıan storıes. Indeed the whole shape of the narratıve, ıth the
Nogging and the bystanders’ help 15 V remıinıscent of Gregory of Nyssa’s equalliy
terriıfyıng dream. The structure 15 equally sımple and dırect. Even the OCcCcasıon INAaYy ave
een the Sadmne In that Gregory of Nyssa’’s busıiness elsewhere could ell ave included hIs
secular studıies, and the problem 15 not unlıke that of Gregory of Nazıanzus ıth secular
rhetoric. ere 1$ 1Iso SOILIC sımılarıty Eulogıus’ dream about Augustine (above, 79)
OoOwWwever there ATC SOTINC features in COTNMMON ıth Augustine, ruly agon1zıng conflıct
between secular and relıg10us9 and the fact that the VISION’S Content relates
specıfically intellectual matters (albeıt ana Dy comparıson ıth Augustine’s
experience), and 18 presented. Where Augustine’s revelatıon 15 inherently phılosophıcal
and ufs rıghts ACTOSS a ]] hıs problems, intellectual and otherwise, Jerome’s 1S, however,
LHNOTIC bookısh. Characteristically Augustine sticks h1Ss resolve, whereas Jerome, caught
Outft reakıng hHIS oath SOTINC ater, Can dismiıss the whole affaır only dream (Apol.


