
AUGUSTINE AND MBODIMENT

In ıllumınatıng article: Anthropology of Augustine’”,
Louvaın Studies, (1974) 34-4 7, Tarsıcıus Van ave desıgnated the
ody-sou relatiıonshıp A ONEC of five fundamental Components fOor
correctly understandıng the hought of Saılnt Augustine. Acutely
CONSCIOUS of the lımıtatıons mposed Dy vast topıc, Father Va  P

ave amented the fact that hıs aCCOunLTL of the con]unction of body and
soul AS Ooun In Augustine’s volumınous wrıtings Was necessarıly
incomplete.

Thıs responds Father Van Bavel’s urgıng both wıder
selectiıon of from the bıshop's wrıtings and dıstıllatıon of
doectrinal aspects of Augustine’s hought AdSs these shed 1g uDON the
ody-sou relatıonshıp

In what ollows delıberately choose nOL [WO contested
of scholarshıp The rst 1s the terrıtory recently mapped Out DYy

the tenacl10us investigatıons of Robert O’Conne ascrıbing the
conception of the human eing d en soul’” the Bıshop of 1ppo
ate ıIn hıs pastora minıstry. second inhospitable erraın 1s furnıshed
Dy the complexıtıies arısıng from the ın Augustine’s ınkıng from
human solıdarıty and em1ınal entity ıth dam and Eve the
emıminal transmıssıon of orıgınal SIN Helpful research both these
1SSUES ıll be indıcated ıIn the select bıblıography al the end of thıs

TERMINOLOGY FOR ODY AN OUL

In early work Augustine uüs that the human body, COFDUS,
from God who 1S the author of all harmony (VR 11:; 24)

Augustine’s VIEW of realıty 1s permeated wıth ıdeas of harmony, order
and proportion (LA 2 16, 41-3) Thıs 15 less Irue of hıs sensıtive
appreclatıon of the human body

Augustine often dıstinguıishes between COFDUS, body and CAVO, flesh
The body belongs tO human nature “FICS 79 frequently OCCUTS

SYNONYIMMOUS ıth D  397 partıcularly ıIn the Paulıne depicting
weakened, COTrTUpDX, fallen human nature In strıkıng
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Augustine dıfferentiates between o  99 and “fleSh”, portrayıng the
flesh AS prison 141, 18), clear echoes of the Platonic aX10m, SOMAG
SEMAa In INanner which becomes trademark of hıs lıterary style and
bıblıcal exegesI1s the bıshop conflates the scriptural eX{ISs, Eph 29 NO
ONEC GV hates hıs OW flesh””, wıth Wıs 15 “the corruptible body
burdens the sOul” Dy insisting: EQeYy do nOT ate theır OW body, but
rather ıts corruption and 1ts weıght (DC K Z 24)

ysıca integrity of the body pertaıns to the inherent destiny and
SUDTEME Z00d of human eing (E 118, 3 IS) Meanwhıle, the
body 18 ‘“beautiful ın 1ts OW Ng for ıt 1S held together Dy form and
specl1es” (VR 2 40) Number constıitutes the unıfyıng princıple of the
IS:; and MUuSsIC, the entire materı1a]l unıverse. Sımilarly, the
human body 1s held ogether Dy mathematical proportion 1C 1S
supremely beautiful In 1ts physıca attrıbutes.

When individual delıberately chooses neglect God, ‘“even in
thıs instance””, Sa VYyS Augustine, .. bodıly O€es not become evıl
In itself” SIC quidem malum LDSA /corporea creatura/ (VR 20, 40)
One 15 encouraged, In fact, LO OVve the body d [O be able Care for
ıt wısely and reasonably (DC b 258 26) In ONEC of INan Y reflections
uDON Mt 3’7-40) Augustine us

But ıf yOU consıder yourse In YOUT entirety, yOUr soul and body,and YOUTF ne1ıghbour ın hıs entirety, hıs soul and body (for human
eing 1S composed of soul and body), class of objects LO be
OVEe: has CNn omıiıtted In these L[WO commandments (DC k 26, 2Ir43 1 Gavıgan).
We 0Ug nOoTt only {O love the body ..  OUur al instructed by

God, praises the human| body“‘ Deo docente fides NOSLIra laudat COFDUS
(S 241,

Augustine’s vocabulary for the human soul 15 INOTE Nex1ible In
varıed InNanner he employs anıma, soul, 16 LO comprise
everythıng In human eing that 1S noTLt physıca OT corporeal. Anımus
refers the hıghest eve of human intelligence and 1S Often
SYNONYMOUS ıth MensS, the human mınd, 1C 1s the seat of 1Cason
and ratıonal intelligence. Augustine also uUsecs SDIFLIUS OT spiırıtinterchangeably wıth both Mens and anımus. ese three words:
anımus, Mens and SDIFLIUS overlap In theır meanıng Dy specıfyıng the
locus of human intelligence and TCason OVeET and beyond the INOTEC
gener1c term for soul, anıma, 16 fundamentally sıgnıfles the principle
ÖTr SOUTCE of ıfe (Hölscher 1986/228-9, 53)
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The nature of the soul 15 far 1lueren from the nature of the body
(Jn 20, r L3 Z In early work Augustine descr1ıbes the soul
d rational substance adapted rule body (QA 13, 22) In wıde
varıety of GCONTIPX Augustine delıneates the W of the soul tOo focus
1ts CNCTZVY and dırect bodıly (or multıple senses) towards
external objects (CE 6; 8'9 42, I and L1, Z In another
CONTexXT remıminıscent of OUMNUS NNECAAS 4, 3 13) Augustine estaDlıshes
.. kınd of natural propensıty , naturalis quidem appetitus, the part
of °“human intellıgence”, Mens hominis, for managıng the body (GL 12i
35: 68) On the most basıc eve of human existence ıt 15 the soul which
anımates the body (DQ Y f S, 11)

IHE BOoDY-SOuUL RELATIONSHIP

““Utterly amazıng and beyond OUT DOWCIS of comprehension”!
(CD Z2: 10) Thıs 15 how the bıshop of 1ppo Cal the end of hıs ıfe
marvelled al the conjunction between body and soul. human eing
consısts of soul and body; the composıte of these [WO elements includes
the mınd and ICAason (DOQ Nothıng CXDTCSSCS ell the “nature. .
natura, and ‘““substance’”, substantia, of human eing than thıs
composıte SiIructure of soul and body (S 150, 4, 5) ıle the human
body 1S ..  altogether ılneren in nature’, quidem nNatlura diversum, from
the soul, it 1S Dy be thought of as IOFeLEN alienum, the
sou]l (Ct I2 26) Nor 1S the body be consıdered eXiIiraneOus in an Yy
WaY ÖT supplementary human nature (CD }} 13): ere Augustine
furnishes the sıngularly apposıte ıllustrations of jewelry, INOTC precısely,

nng, 0)18 the lothes that ONec (CMG 3 Augustine
laconiıcally: “A human eıng 1S ratıonal substance consisting of soul
and bd” I3 7E 11), and he insısts that “anyone who wıshes
alıenate the body from human nature 1S stupıd, desipit” (AO 4, 2

Throughout hıs ıfe Augustine regarde the connection between
body and soul be al times burdensome, problematıc, puzzle,
indeed, mYySstery He explaıns thıs conJunction of soul and body in
varıety of WaYyS they aTe coherent elements, cohaerere, IC make
human eing entire and complete (CD 10, 29) Spirıts AdIC not merely
asSsoclated siıde Dy sıde wıth anımated bodies:;: they actually stick each
other, adhaerere, 4S ıf they WeTIC glue together (CD 21 10)

hıs connection between body and soul 1s urther expressed by the
exiure of CIO that 1$ irom ıneren ers (CD 22 As
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CONSCQHUCNCC of the soul’s mıinglıng, ANIUMA CcommıiıxXta Sıt vivifıcando
COrporLl, the body ıfe in incorporeal command
(GL S, 21, 42) Here the poss1ıble fusıon of body and soul 15 clearly
exciude by the Context and AS elsewhere Augustine SCS the WwOrd,
“infÄiuence‘ , intentio, 1UaNCce the connection between soul and body

166, 2
TIhe strong bındıng-force”, VLS, of body and soul 15 epıcte:

ASs ‘“Jovely partnershıp , dulce Consortium 140, 6, 16) And nnally, it
1S ..  as though SOTNC SOTT of marrıage””, quası quoddam CONJuZ1IUM, ex1isted
between them (WI 4,

ıle the soul 1S responsıble for bodıly anımatıon and sensatıon, 1t
urther facılıtates both the appreclatıon of arlt and the practice of virtue
in 1ts restless pursult of tranquıillıty and contemplatıon (QA 35% 45) 19
the end of hıs days Augustine remaıns by the INaNnlnNcI of theır
inter-connectedness: body and the soul dIC ONe human eing,
a  oug the body and the soul HIS nNnOTL one  2 238 2 l2)

RIEF XCURSUS UMAN ( )RIGINS

No ess than ive times al Varlous intervals iın hIs ıfe Augustine
examıned the rst three chapters of the book of Genes1ı1s. Wıth the a1d
of StO1C physıcs he developed theory of ‘“semiıinal reasons’’ LO elucıdate
the 1DI1Ca aCCOUNT of human ONgZ1INS. The eXpress1onNs ‘“causal reasons’”
and ““primordıal reasons” AT sed interchangeably wıth ‘*semiınal
reasons’'.

Augustine 1S areful dıstingul1s between the creation of dam
and Eve and, subsequently, theır descendants. In the rst instance the
bıshop of 1DPDO allows that the bodies of dam and Eve INaYy ave
developed gradually In time after the creation of the WOT. That 1s
SaY, theır ‘“semiınal reasons’”’ WeTITC velopmental are IU  —; the rısk
of anachronısm Dy sayıngz ‘““evolutionary’”?) princıples, OT seeds 1C
WEIC em Dy (GJ0d In the orıgınal matter of the created un1ıverse.
TOmM all eternıty God had ncluded iın theır ‘“sem1ınal ” OT ““prımordıial”
Casons the eventualıty that dam be made from the dust of the earth
and Eve from am s rıb

Accordıingly, there WeTiIC [WO stages 0)18 Oments of creation: the
first 1S suggested by the creation of INnan and the sıxth ay
(Gen 27-31 Augustine interprets the term ay  29 ıIn the 1DI1Ca
narratıve nOoTt d empora CNCC, but ASs In causal ser1es.
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am s body taken from the dust of the earth (Gen and Eve, in
turn, from am s rıb (Gen 21-22 constıitute the second stage of
creation, and 1S thus connected ın causal chaın of eing ıth the Hirst

1S utterly CA11d1S  $ however, IIT of God d formıng
human eing from the ust of the earth wıth bodıly an Here the
1Ca language 15 metaphorıcal Anyone ın hıs ng mınd knows thıs
(GL 6, 2 20) (G0od has ands, teeth, physıca features. But
God 1S, in SOTIIC myster10us WAaY, responsıble for the existence of the
body Dıvıne CO  C 1s inherent in Augustine’s theory of ‘“semiinal
reasons’, developmental princıiples 1C take rOOT in the orıgınal
atter of the unı1verse.

100 often Augustine 1S unfairly aulted for denyıng the
image of God In theır OW ng But such 1S nOT the Women, Sa YyS
the bıshop, not only ave intellıgence, but he underscores thıs fact bDy
insısting ıIn straıghtforward Janguage hat ‘womanAUGUSTINE AND HUMAN EMBODIMENT  171  Adam’s body taken from the dust of the earth (Gen 2: 7) and Eve, in  turn, from Adam’s rib (Gen 2: 21-22) constitute the second stage of  creation, and is thus connected in a causal chain of being with the first  stage. It is utterly childish, however, to think of God as forming a  human being from the dust of the earth with bodily hands. Here the  biblical language is metaphorical. Anyone in his right mind knows this  (GL 6, 12, 20). God has no hands, no teeth, no physical features. But  God is, in some mysterious way, responsible for the existence of the  body. Divine concurrence is inherent in Augustine’s theory of ‘‘seminal  reasons’””, developmental principles which take root in the original  matter of the universe.  Too often Augustine is unfairly faulted for denying to women the  image of God in their own right. But such is not the case. Women, says  the bishop, not only have intelligence, but he underscores this fact by  insisting in straightforward language that ‘‘woman ... also was made to  the image of God”. (GL 3, 22, 34). Augustine disagrees with Origen’s  division of the human mind into a split-level apartment where the  upper level represents Adam or the contemplative function and the  lower level represents Eve or the practical function (T 12, 7, 9-12).  Success in Augustine’s efforts to explain the origin of the human  soul remains elusive. For example, what is the exegete to make of the  Genesis account which portrays God as having breathed a soul into  Adam’s body? To suggest that the soul was created by God at the  moment of its union with Adam’s body would contravene the  Ecclesiasticus pronouncement that ‘““God created all things together,  simul” (Sirach 18: 1). If this latter account is to be believed, how then  could one explain the isolated existence of the soul prior to its  insufflation into Adam’s body? Here too the bishop’s theory of  “seminal reasons” is unsatisfactory. While Augustine acknowledges the  possible evolution of matter, he repudiates any likely evolution of an  immaterial substance such as the human soul.  Either souls are created separately in individuals as they are born  (creationism), or only one soul was originally created ex nihilo, and the  souls of all people born since derive their origin from it (traducianism).  Augustine never quite made up his mind on the issue with regard to  Adam and Eve, or their descendants. He inclined towards traducianism  because such a theory would help explain the transmission of original  sin. In the long run, he refused to decide one way or the other. While  reviewing his books De anima et ejus origine a few years before his  death, the bishop bluntly noted, no doubt this time with more than aalso Wäas made LO
the image of GO 79 (GL 3 22 34) Augustine disagrees ıth Origen’s
dıvısıon of the human mınd into sphlıt-level apartment where the

eve represents dam OT the contemplatıve function and the
lower eve represents Eve ÖOT the practical function F2Z. T 9-12)

SuUuCCess ıIn Augustine’s efforts explaın the orıgın of the human
soul remaıns elusıve. For example, what 1S the eXegete make of the
enesI1is aCCOUuNT IC (G0d d havıng reatnhne: soul into
am s OdY TIo suggest that the soul Wds created by God al the
mMoOoment of ıts unıon wıth am s body WOU CONTiravene the
Ecclesiasticus pronouncemen that °God created all thıngs together,
simul” (Sırach 18 If thıs latter aCCOUuUNtT 1s be ell1eve how then
COU ONC explaın the solate: existence of the soul Dr10r ıts
insuflatıon into am s OdYy Here LOO the bıshop's theory of
“semiımnal reasons’”’ 15 unsatısfactory. 1ıle Augustine acknowledges the
pOoss1ı evolutıon of atter, he repudıates an Yy lıkely evolutiıon of
immater1al substance such ASs the human Ssoul.

Eıther souls AdIC created separately ın individuals d they dIC Orn
(creatı1on1sm), OT only ONC soul Wäads orıginally created nihilo, and the
souls of all people Orn SInNCe derıve theır orıgın from it (traducıanısm).
Augustine quıte made h1s mınd the 1Ssue wıth regard
dam and Eve, ÖOT theır descendants. He inclined towards traducı1anısm
because such theory WOU help explaın the transmıssıon of orıgınal
SIN In the long LUH,; he efused decıde OIC WadY ÖT the other 1le
reviewing h1s [0718] De ANUIıUMA el eJus origine few before hıs
ea the bıshop bluntly noted., ou thıs time ıth INOTEC han
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tinge of frustration, the ımpasse ın hıs theories the inception of
indıvıdual souls am s DTOSCHY “I frankly do nOTL 7  KNOW
nescıre confessus SUmM Z 56 [831)

ENDENCY ÄCCENTUATE IHE SOUL OVE IHE ODY

Augustine leaves lıttle ou that the soul has OT oug have the
hand 100 often the combıned weıight of matter and the body

eXerCc1ses downward pull, NCC the soul begıns neglect hıgher
thıngs. Thıs downward pull tends make the soul forget ıts “tl'ue”
destiny For both Augustine and ato the SITrUuCLUTEe of the unıverse
constituted vast continuum of graded entities ıIn the chaın of eing
Matter and the world of the SCHNSCS constantly intrude themselves uDON
the soul  ?  N actıvıtles. Matter WAas regarde d the passıve receptacle of
forms. In thıs descending chaın of eing (God soul OdY), matter
COUu be ndowed ıth anı y posıtıve qualıity; ıt lacked
potentialıties for urther development. Thıs Neoplatonic version of
realıty Was far IMOTE congenıal Augustine than ıts Manıchaean
varıant 1C utterly eplore the existence of matter d inherently evıl.
In hıs MmMOST sophısticated and thoroughgoing metaphysıcal attack uDON
the Manıchees., Augustine bluntly remarks: ° For not CVCMN that matter
referred by the ancıents A hyle cshould be called evıl” (NB 18)

In 1U10N other polemical treatıises agaınst hıs former
relıg10n1sts, Augustine had eiende the enesıI1ıs aCCOuNT of creation In
three dıstınct exegetical works. The Confessions (43: 28, 43) lıkewise
reach the SaJdInNne conclusion:

Seven times oun it in wrıiting:
You Sa  S that what yOUu made Was g00d
And ere 1S the eıghth time:
YOou Sa all thıngs that yOUu made,
and really everythıng taken together Was nOoTL only 200d,
but VEILY 200d
Separately they WeTC sSımply g00d,
but all existing thıngs together
WeEeTIC both good and VeETY g00d

yan
Platonıiıc eachıing emanatıon had long SInCce yielded the 1DI1Ca
account of creation nıhilo The doctrines WeTIC incompatıble ıth
each other
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By the Same token, however, Augustine’s VIEW of realıty
COMDANY completely wıth the vertical SITUCLUTrEe of hıgher and

lower g00ds, LNOTC important and less important values, 1Neren levels
of beauty alongsıde concomıiıtant hiıerarchy of truths all of 1C
he iınherıted and modıfiled appreciably from the atonıc insıstence uDON
partıcıpatıon 1ın degrees OT grades of eing ere remaıns throughout
Augustine’s eventiu ıfe propensıty eıghten OT LO overestimate the
ıiımportance of the soul al the possıble CXPCNSC of the body

In ONC of hıs earlhest wrıtings, for example, he descr1ibes human
eing A ratıonal soul 1C makes IN of body (MEC ® Z 52) He
Say>S thıs, notwıthstandıng the fact that hıs Retractations 1 L4 erıiticıze
hıs unduly ars estimate O: the SCIHSCS and the body In hıs rst extfant
ooks, the four Cassıcıacum Dıalogues. He ıll persist in the
Confessions LO 17 26), for example, Dy defining hımself exclusıvely in

of the mınd: el hoc /anımus/ CeZO IDSE SÜU.: Yet earher ın the Sd1I1lc

book he had lready artıculated the organıc unity of the human PCTSON
Dy sayıng (AQ, J 11) .. wh but ONC siıngle mıiınd, perform these
ıNneren tasks hrough the senses’. Another Jarrıng ofe 18 ounded in
the Same book of the Confessions (10, L3 24) when the author SaYy>S
aliud enım anımus, AaAı COFDUS ın order safeguard the cardınal
doetrine of the Platonıists 1C Ar gUCS that the infer10r eve of realıty
Can not impınge uDON the super10r. find ın the Samnlle Book Jlen
(6 8- 1, 11) ONC of the mMOst memorable evocatıons of indıvıidual’s

God pDer corporalia ad incorporalia in all of WOT. lıterature.
In the Sunsetl of hıs ıfe Augustine refers LO the mınd ASs “the chief

of thıs mortal lıfe” (CD Z 24)
TIhe bıshop of 1PDO AaPDPCAaTrs hen tO DOSSCSS double mındset. On

the ONC hand, hıs wrıtings often COMMEeNnT upON the ascent of the soul
God, antıcıpatıng Dy nearly thousand Bonaventure’s Itinerarium
mMentLıSs ad Deum. On the other hand, Augustine wıshes lose
S12 of descent human soul and body ın the incarnation.
ıthın YCal before hıs ordınatıon LO the priesthood he had wriıtten:
“SO hat ONC should SUDDOSC that the creatior of SCX espise: SCXÄ, he
became INan orn of woman’ ” (VR 16, 30)

When Augustine descr1ibes asceticısm A SOTT of vertical lıftoff of
the soul irom the body, he frequently employs the images and
vocabulary of Neoplatonısm. It 1S precıisely for hıs ICAason that INanYy
suggest10ns of the resolute Robert O’Connell, in hıs sensıtive readıng of
Augustine, AIC helpful. But the bıshop of 1ppoOo also descrıibes
asceticısm 1n lınear and horizontal mMmoOovemen where the 1DI1Cca
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categorIies of time and salvatıon-hıstory eıther replace Man Yy eoplato-
N1CcC LTESONAaNCECS altogether, OT ATC sometimes set alongsıde them 15
commonplace for Augustine, d for other Fathers of the Church, tO
deliıneate the movemen of the soul In of pılgrımage and also
battleground for spiırıtual growth and maturıty.

ıle Neoplatonic magery embellıshes much of Augustine’s
ınkıng about the soul. the incarnate Chriıst stands alongsıde such
magery both AS ediator and Savlor by revealıng the (AB€E of the
bıshop's deepest cCOonvıctl1ons. In times pasti insufhcıent attention has
een g1ven Augustine’s of such Chrıstian doectrines d creatiıon,
incarnatıon and resurrection ıth VIEW theır contrıibutions towards

INOTEC comprehensıve understandıng of the human body Here;
unfortunately, Augustine’s influence uDON the hıstory of Christian
hought has een construed d argely negatıve.

To be SUIC, deficıencies In Augustine’s anthropology reflect that
hıatus OT those interstices in atonıc theory 1C faıl briıdge the
gap between the intellıgıble and sensıble orders of ealıty, the realms of
the invısıble and the iısıble Hıs readıng of the Categories al LwentLYy

of dBC COUuU. hardly ave een expected tO equıp Augustine wıth
Arıstotle’s posıtıve evaluatıon of matter Augustine Was urther
handıcapped in hıs inabılıty tO conceptualıze Arıstotle’s desceription of
the actıve and passıve intellect. Yet it 1S the thesıs of thıs that
Augustine dıd artıculate the Oorganıc unıty of the human DCTISON. And
notwıthstandıng theır inherent lımıtations. Neoplatonic epistemology
and psychology enriched ıiımmeasurably the maturatıon of Augustine’s
penetrating exploratiıons into the human psyche wıth hıs celebrated
trıad INCINOTY, understandıng and ıll

Hıghlıghting the over-spirıtualızıng endency of much of ugus-
tine’s wrıting tends, however, LO isolate but ONe CONSPICUOUS feature of
the bıshop's hought It 1S d though WeEeIC haıl Augustine iın
antıseptic ashıon 4S the Doctor of Interiority ÖT Inwardness, OT

classıfy hım dS voluntarıst rather than intellectualıst. Such
assertion 1S deplorably oversimplıfıed by ellıng only part of the
40 assert glıbly that Augustine the wiıll. in Aquınas
wıth hıs concomıtant emphasıs upDON TICAasSson OT the intellect, 1S Irankly
LOO facıle It 15 wholly unfaır sıngle Out ONC extireme the exclusıon
of the other Augustine 15 neıther intellectualıst NOT voluntarıst; Dy
felıcıtously meldıng both facultıies of the soul, knowiıng and wıllıng,
Augustine 15 INOTC accurately designated personalıst.

In ıke IMNaNNCT, tO isolate the bıshop's sustaıned insıstence the
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inter10r ıfe and {O ınk hım wıth Platonıc other-worldlıiness, ignores
the hıstorical fact that he served the Church A4AS intensely actıve
mıinıster of relıgıon for thırty-nıne INOTEC than half hı1s ıfe

Are the bıshop's reflections soul and body, therefore, ASs

antıquated and lopsıde: d much secondary lıterature them tOo
be? Here LOO must remaın cırcumspect when evaluatıng the
evidence. In thıs matter of the ody-sou relatıonshıp AS In much
EIse, for example, faıth/reason, actıon/contemplatıon, time/eternity,
am  rıst, Augustine seldom vacıllates. Rather he oscıllates by
comıng OoOWN both sıdes of the bınomıial al the Sda1llle tiıme, OT al
i1nNeren times depending uDON the partıcular Confiex{i awless 982/39-
40)

Thıs prominent feature of hıs ınkıng 15 mirrored ın Augustine’s
style of composıtıon 1C 1S agaın condıtioned Dy the sharp cContrasts
of ideas and the ardene antınomıes of diıalectica reasonıng icC ATIC

ind1ıgenous the delıberations of ancıent Graeco-Roman hought He
delıghted ıIn brillıant flashes Sl rhetorIıic ıth theır startlıng antıthetical
arrangements (CD 18) eır preponderance ASs stylıstıc COIN-

stituent of hıs wrıtings has exercıised somewhat malıgn influence upOonNn
uNnWarYy 20th-century readers, Dy generatıng the impression hat
Augustine’s reasoning 1S partıal, bıased and one-sided.

Iwo iıllustrations of thıs phenomenon must sufhice: the bıshop of
1ppO 1S wıdely eputed Dy hıs cr1ıtics COIMMNEC oWn exclusıvely the
sıde of for example, al the COST of otally denigrating free choice
of the ll Such facıle Opınıon, however, aıls {O consıder all the
evidence. We Her sıngle cıtatıon from INanYy where Augustine

OoOWn both sıdes of the ireedom/grace bınomıal: enım
voluntatis arbitrium deo tollitur qu1a Juvatur ; sed ideo Juvatur qula AON

tollitur ST Z 10) Long dg ın her excellent book, Augustine
Philosopher of Freedom (Parıs, Mary ar ably demonstrated
that the bıshop vigorously trıed LO harmonize hıs later reflections
both and predestinatıon ıth hıs earlıer defence of free l
(Armstrong presently NOT convınced that the essentıal
outlıines of her arguments ave een either Ooverturned ÖT superseded.

econdly, the bıshop of 1ppo 1S aulted Dy Man Yy otherwiıse
would-be admırers who insıst that he lays LOO much STress uDON the
necessity for redemption wıth LOO lıttle regard for the status of the
orıgınal creatiıon. In thıs latter 1Ssue ONC Can hardly au Augustine for
hıs reluctance LO part COMMDAaANY ıth Saınt Paul and INanYy Fathers of
the Church who WEIC {ar INOTEC keen examınıng the questions of the
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incarnatıon, mediıatıon and 1vinıty of Jesus Chrıst Issues of salvatıon
and redemption Dy Chriıst elıcıted far INOTEC attention and commentar
han creation Dy God The wıdespread practice of infant baptısm, for
example, in both East and West lıkewise avored eaVYy concentratıon
by ecclesjastıca] wrıters upOoN the doctrine of redemption.

par from hıs polemical stance agaınst hıs former co-religi0n1sts,
the Manıchees, ıt m1g be argued that these 1SSUES of salvatıon/
redemption prompte Augustine less than ive times expend
consıderable CHNCISY examınatıon of the rst three chapters of
enes1ıIs. Exclusıve of eTITTINONS and letters, ere 15 istıng of hıs
princıpal writings In thıs AICcCd

De Genesi Aadversus Manichaeos, T1 duo, 39()
De Genesi ad litteram, er NUus imperfectus, (a few
addıtions WeTC made probably about 426/7)
Confessiones, T1 AU-AINL, 30 /7-400
De Genesi ad Litteram, T1 duodecım, 11
De C1Vvitate Deli, T1 AXI-X 418

Saınt Paul’s antıthesıis, Adam  rıst, in Cor 2 had long since sei
the for theologıans from Irenaeus Augustine xplore the

between salvatıon/redemption and creatiıon as {O safeguard
intellıg1ıble interpretation and understandıng of the Chrıstian

Fınally, it 1S wearısome LO ote the number of er1tics who ave
assaıled Augustine both ın hıis OW day and In OUTS for hıs purported
aılure tO CONYUCT hıs Manıchaean past ıth ıts attendant hostilıty
towards the WOT of matter. Yet seasoned cholar whose research 1S
CO-extensive ıth the WOT. of ate antıquıty currently declares hımself

be “uncertaıin” the ““extremely delıcate 1Ssue of ‘survıvals’ of
Manichaean modes of hought ın Augustine” (Brown 109)

THE OODNESS TIHE ODY

Continence, for Augustıine, relates the mınd and especlally
the 111 dS ell the body One Can ACCUSC the bıshop of
1ppo of NaIrTOoOW bıologısm. In treatise entitled Continence (8 20)
Augustine states succinctly:

Accordıing each part,
both soul and body,
INan Was made Dy g00d God
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Man hımself made the evıl
Dy 1C he became evıl.

Particularly ın h1is STIINONS and etters the bıshop specıfies
drunkenness, over-eating, brutalıty and violence a4s malıgnant SYIMD-
LOMS of physıca pleasure (corporis voluptas), 1ıle always areful nOT

attrıbute evıl] to the body tself, AON qula malum est NnNatura COrporis
(VR 45, 83) Nature ıIn ıts entirety 1S g00d; evıl 15 the result of personal
choice Z 44) Eyvıl 15 portrayed 4S the 111 LO make ev1] usc of
g00d ıng The operatıve word 15 ..  wiıll” (NB L3 also T 26, 37)
On ontologıcal evel Augustine aAargucs. “AS long 4S thıngs exIist they
AIC g00d Therefore, whatever ex1ists 15 o00d ” (CI T 1Z: 18) I wiıce
AT remıinded: “the AMesh ın iıtself 1s d„ (CD 14, and 3}

15 “mıiıstake 1ın that the Ils of the soul derıve from the
d” (CD 14, Rather __ Was NOTL the corruptible Mesh that made
the soul sınful: it Was the sınful soul that made the flesh corruptible”
(ZIbid.) It Was nNOT the tree of knowledge of g00d and eviıl, but rather the
interplay of W  D} prıde and dısobedience, iın thıs order repeal:
W prıde dısobedience), j& attracted the human ll Voluntas
LDSA, SdaYyS Augustıine, ASs he PTCSSCS allegory ıts lımıt, Was that iree
(CD 14, 11)

In earlhıer treatıse reedom of the 11l Augustine escr1bxbe:
the ıll of human eing d defectivus (LA Z 20, 54) Thıs
motion of the ..  will””, voluntas, 1S characterized In Augustine’s mature

4S delect . defectus, OWIng ıts gradual turnıng AdWaY from
God In downward C eventually termınates iın ..  evıl””,
Vıtıum.

15 nOot matfter of eifficC1enCy, but of deficıenCy; the evıl 111 iıtself
1s noOoL effective but defective. For defect from hım wh 1S the
Supreme Existence somethıng of less realıty, thıs 1S tOo egın
ave evıl ıll To LIrYy tO diıscover the Caduscs of such defection

deficıent, nOoL efhcıent Causcs 1s ıke tryıng {O ..  see  27 darkness
OT °‘hear” sılence (CD 12 ‚kE Ar  an Bettenson).
In engthy discussion of the psychological dımensions of the

human soul, ffrom the wıll, Augustine has much LO Sd Y that eed
nOT detaın us (CD 14, 5-10) Briefly, hıs analysıs of the pass1ıons,
perturbationes, severely faults the Manıchees for maıntalınıng that the
body alone 1S the SOUTCE of all physıca paın and dıscomfort. He
1kewıse ounters the StO1CS ıth theır condemnatıon of the CONCUPIS-
( and iırascıble appetites by insıstıng that ONMNC should responsıbly



178 LAWLESS

regulate rather than extirpate human emotıions. lears OVeT the ea of
Lazarus, SOTTOW al the approac of hıs passıon, grie at the Jews’
hardness of heart, desıre rea rea: ıth hıs apostles, all
characteriızed the Lord hımself °tor human emotıon Wäas noTt USOTY iın
hım who had ruly human body and ruly human mınd’” (CD 14,

Epicurean ““tranquillıity””, ataraxX1a, becomes d elusıve in hıs fe:
for Augustine, A dIC al extreme forms of StO1C apathela. Thus, the
hıstorıic fact of the incarnatıon nullıfies, for Augustıine, the atonıc
cycle of the soul  -  N purıficatıon and 1ts subsequent defilement by its
burdensome connection ıth the body As subsıdıary 1Ssue erTe
pomnt Out that the fall of the angels ın the 1DI1Ca should forever
lay rest an Yy dea that SIN and evıl necessarıly pertain {O the body
Fınally, the bıshop's resolute rejectiıon of the possıbılıty of achieving
apatheia In thıs ıfe surely absolves hım from an Y accusatıon of
angelısm ın h1s perspectives the human body (CD 14,

IHFEF BEAUTY IHE ODY

When he Was (wentLy-seven of aDC Augustine WTOLTEe De
pulchro el apto, book gestheticsc Was ost durıng hıs ıfetime
Hıs sensıIıtive appreclatiıon for beauty ıll PDrompt the bıshop SOTNC

thırty-Nve later lament the seemıingly trıvial l10ss of yebrow
(CD FE 22) ave it off, he remarks. and the human face becomes
sa marred, dısfigured ıth ıts glarıng ack of and
proportion. The beauty of eyebrow, mınuscule cComponent of
the ole body, far excels anı y usefulness it m1g

ext the braın, the ungs dIC the most delıcate of bodıly Organs
and, for thıs FCasON, they ATC protected Dy the rıb Cagl Augustine

the complıance of the ungs whether breathıng, speakıng,
shouting 0)18 sıng1ng the obedient bellows of blacksmıiıth OT

organıst. The human VOlICe approxımates Calr perfectly the sound of
1r and the cr1es of anımals. Augustine urther that anımals Au e

known LO islodge OT prevent the WCaDON from
ser10ulsy woundıng theır bodies

Some people Can wiggle theır CaI>, others Can ring theır scalp
orward wıthout wıgglıng theır Calis Augustine observed TSthNan:
MNan who COUuU the SPOL; other people CQOuN spontaneously
produce Aood of Many brothers from Augustine’s moOoNnasterYy
tell of priest al Calama who Wds$s capable of effecting self-ınduced
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trance Restitutus frequently obliged hıs 0Ca fans ıth command
performance. Augustine records these storlies and INanYy INOTC (CD 14,
24) Elsewhere he actually claıms be able spea ..  at leng

the pralses of the earthworm (VR 41, 7 The bıshop of 1ppoOo
reveals both AdWAaTiCeNCSss and knowledge of natural phenomena and

respect for sclentific ata that 1S ‘“unusual” the Fathers of the
Church eara

By arousıng astonıshment everywhere ın the unıverse (G0d
becomes, for Augustine, the Supreme Artıst ıth the exerclse of hıs
almıghty W (CD Z 14) In the IManner of potter both designıng
and decoratıng DOLLETY (a commonplace Old Testament sımıle for
Yahweh), OT the artıst sculpting statue 22 19), God invıtes hıs
creatures behold °°that unıque wonder, that miracle of mıiracles, the
WOT ıtself” ZE. The SdIlnlec invıtatiıon 15 extended ın the
language of everyday speech ın Sermon Maı 126,

Some people read [070] in order {O discover God
But there 1S book
the VErIY AaDPCATaANCC of created things.
Look above you!
Look eIOW you!
Note it: read it.
God, whom YOU want dıscover,

that book wıth ıIn
Instead, he seit before yYyOUT CYCS
the thıngs that he had made.
Can yYOou ask for louder Volce han that?
Why, heaven and earth cshout yYOu

made Z

“ Examıne closely””, Augustine u  9 “the beauty of the body
ndowed wıth form  ? (LA 2 16, 42) Once agaın Can do better
than tO CNBALC yOUTr attention al SOM length wıth the bıshop's
remarkable description in the City of God (22. 24)

Moreover. CVCN 1n the bodyAUGUSTINE AND HUMAN EMBODIMENT  179  trance. Restitutus frequently obliged his local fans with a command  performance. Augustine records these stories and many more (CD 14,  24). Elsewhere he actually claims to be able to speak ““at great length”  on the praises of the earthworm (VR 41, 77). The bishop of Hippo  reveals both an awareness and a knowledge of natural phenomena and  a respect for scientific data that is ‘‘unusual’”” among the Fathers of the  Church (O’Meara 1980/23).  By arousing astonishment everywhere in the universe God  becomes, for Augustine, the Supreme Artist with the exercise of his  almighty power (CD 22, 14). In the manner of a potter both designing  and decorating pottery (a commonplace Old Testament simile for  Yahweh), or the artist sculpting a statue (Zbid., 22, 19), God invites his  creatures to behold ‘‘that unique wonder, that miracle of miracles, the  world itself”” (Zbid., 21, 9). The same invitation is extended in the  language of everyday speech in Sermon Mai 126, 6:  Some people read books in order to discover God.  But there is a great book:  the very appearance of created things.  Look above you!  Look below you!  Note it; read it.  God, whom you want to discover,  never wrote that book with ink.  Instead, he set before your eyes  the things that he had made.  Can you ask for a louder voice than that?  Why, heaven and earth shout to you:  ‘“God made me  ”!  “Examine closely””, Augustine urges, ‘“the beauty of the body  endowed with form” (LA 2, 16, 42). Once again we can do no better  than to engage your attention at some length with the bishop’s  remarkable description in the City of God (22, 24):  Moreover, even in the body ... even here what evidence we find of  the goodness of God, of the providence of the mighty Creator! Are  not the sense organs and the other parts of that body so arranged,  and the form and shape and size of the whole body so designed as  to show that it was made for the service of the rational soul? For  example ... the marvellous nimbleness which has been given to the  tongue and the hands, fitting them to speak, and write, and execute  so many duties, and practice so many arts. Does this not prove  that a body of this kind was designed as an adjunct to the soul?  (O)ne is at a loss to decide whether, in creating the body, greaterGVn eFe hat evidence find of
the goodness of God, of the provıdence of the miıghty Creator! Are
noTt the OTgans and the other parts of that body arranged,
and the form and shape and SIze of the ole body esıgne: A
LO Show that it Wds made for the ervice of the ratıonal soul? For
exampleAUGUSTINE AND HUMAN EMBODIMENT  179  trance. Restitutus frequently obliged his local fans with a command  performance. Augustine records these stories and many more (CD 14,  24). Elsewhere he actually claims to be able to speak ““at great length”  on the praises of the earthworm (VR 41, 77). The bishop of Hippo  reveals both an awareness and a knowledge of natural phenomena and  a respect for scientific data that is ‘‘unusual’”” among the Fathers of the  Church (O’Meara 1980/23).  By arousing astonishment everywhere in the universe God  becomes, for Augustine, the Supreme Artist with the exercise of his  almighty power (CD 22, 14). In the manner of a potter both designing  and decorating pottery (a commonplace Old Testament simile for  Yahweh), or the artist sculpting a statue (Zbid., 22, 19), God invites his  creatures to behold ‘‘that unique wonder, that miracle of miracles, the  world itself”” (Zbid., 21, 9). The same invitation is extended in the  language of everyday speech in Sermon Mai 126, 6:  Some people read books in order to discover God.  But there is a great book:  the very appearance of created things.  Look above you!  Look below you!  Note it; read it.  God, whom you want to discover,  never wrote that book with ink.  Instead, he set before your eyes  the things that he had made.  Can you ask for a louder voice than that?  Why, heaven and earth shout to you:  ‘“God made me  ”!  “Examine closely””, Augustine urges, ‘“the beauty of the body  endowed with form” (LA 2, 16, 42). Once again we can do no better  than to engage your attention at some length with the bishop’s  remarkable description in the City of God (22, 24):  Moreover, even in the body ... even here what evidence we find of  the goodness of God, of the providence of the mighty Creator! Are  not the sense organs and the other parts of that body so arranged,  and the form and shape and size of the whole body so designed as  to show that it was made for the service of the rational soul? For  example ... the marvellous nimbleness which has been given to the  tongue and the hands, fitting them to speak, and write, and execute  so many duties, and practice so many arts. Does this not prove  that a body of this kind was designed as an adjunct to the soul?  (O)ne is at a loss to decide whether, in creating the body, greaterthe marvellous nımbleness 16 has een g1ven the
tLoNgue and the ands, fıttıng hem LO speak, and wriıte, and eEXeCuUte

Nan Yy duties, and practice Man Yy arts Does thıs not
that body of thıs kınd Was esigne a4as adıunct tO the soul?
ne 15 al l0ss LO decıde whether, ıIn creatıng the body, greater
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regard Was given utilıty ÖT beauty180  G. LAWLESS  regard was given to utility or to beauty ... As for the parts which  are hidden from view, like the complex system of veins, sinews and  internal organs, the secrets of the vital parts, their proportions are  beyond discovery...  There are some details in the body which are there simply for  reasons of beauty, and for no practical purpose — for example, the  nipples on a man’s chest, and the beard on his face, the latter being  clearly a masculine ornament, not for protection. This is shown by  the fact that women’s faces are hairless, and since women are  physically weaker, it surely would be more appropriate for them to  be given such a protection. That there is not one visible part of the  body in which beauty is sacrificed to utility is scarcely a matter of  debate. I think we can safely infer that in the creation of the  human body dignity was a more important consideration than  utility. Practical needs are, of course, transitory; and a time will  come when we shall enjoy one another’s beauty for itself alone,  without any lust. (Trs.H. Bettenson, 1073-4; L. Hölsher, 30-1).  Augustine’s song of praise has been compared to the anatomical  drawings of Leonardo da Vinci, and is thought to have conceivably  furnished the inspiration for Hamlet’s soliloquy:‘‘What a piece of work  is man!” (Eibl 1923/308; Versfeld 1958/129). In ‘albjof- Paftristic  literature, I dare say, no Father of the Church has written so  admiringly of the human body.  Sickness too as it affected the body was an evil, for Augustine, no  less than death. The maintenance of good health was precarious in the  best of circumstances and its collapse was far more serious than the loss  of an eyebrow. Like Basil of Caesarea, Augustine was fond of medical  terminology. One of his most preferred images of salvation was that of  Christ the humble physician. Augustine’s personal health was often  problematic with recurrent bouts of insomnia. A cursory reading of his  Sermons and Letters reveals the incredible extent to which his healing  ministry as a pastor had sensitized him to the physical and mental  sufferings of others.  Augustine had been an eye-witness to the healing of Innocentius. A  team of surgeons had barred Innocentius’ personal physician from  observing an operation for hemorrhoids which had been only partially  successful. In a fit of distemper Innocentius dismissed his family  physician. Another physician, an old man named Ammonius, was  consulted and he assured the patient that non-surgical procedures  would eventually prove to be effective. The surgeons, meanwhile,  argued the contrary by insisting that a second operation was necessary.  Innocentius likewise dismissed them. He requested a renowned surgeonAs for the which
AdIC hıdden {rom VIEW, ıke the complex System of veıns, SINEWS and
internal OTgaNs, the ecreits of the vıtal ’ theır proportions ATIC

beyond discovery.
ere AIC SOINC detaıls in the body s dIC there sımply for
Casons of beauty, and for practical DUrDOSC for example, the
nıpples man’s chest, and the Car' hıs face, the latter eing
learly masculıne Orn: NnOT for protection. Thıs 18 cshown Dy
the fact that women’s faces AIC haırless, and SINCE ATC

physıcally weaker, it surely WOUuU be INOTC appropriate for them {O
be g1ven such protection. That there 1S noTt ONC visıble part of the
body ın 1C beauty 1S sacrıfıced utilıty 1S scarcely matiter of
debate 1ın Caln safely ınfer that in the creation of the
human body dıgnıty Was INOITIC important consıderatıon than
utılıty Practical needs aIC, of COUISC, transıtory; and time ıll
COMNC when en]JOYy ONC another’s beauty for ıtself alone,
wıthout aln y ust Irs Bettenson, 3-4; Hölsher, 30-1)

Augustine’s SOoNg of praise has SEn compared the anatomıcal
drawıngs of Leonardo da Vıncı, and 1$ thought ave conceıvably
furniıshed the inspıratıon for Hamlet’s solıloquy:‘ What plece of work
1S man ! ersie 1958/129). In all of Patrıistic
lıterature, are SaY, Father of the Church has wrıtten
admırıngly of the human body

Sickness LOO AS it ffected the body Was evıl, for Augustine,
less than ea The maıntenance of g00d health Was precarıous in the
best of CiIrcumstances and 1ts collapse Wäas far INOTC Ser10us than the loss
of yebrow Like ası of Caesarea, Augustine Was fond of medical
terminology One of hıs moOst preferred images of salvatıon Was that of
Chriıst the humble physıcıan. Augustine’s personal health Was often
problematıc ıth recurrent bouts of insomnıa. CUIFSOTLY readıng of hıs
Sermons and Letters reveals the incredıble extient tO 1Cc hıs healıng
miıinıstry d pastor had sensıtized hım the physıca and mental
sufferings of others.

Augustine had een eye-wıtness the healıng of Innocentius.
team of had barred Innocentius’ personal physıcıan from
observing operatıon for hemorrho1ds 1Cc had een only partıally
successful. In fıt of dıstemper Innocentius dismıssed hıs famıly
physıcıan. Another physıcılan, old INan named Ammonius, Was

consulted and he assured the patıent that non-surgıcal procedures
WOU eventually LO be eflective. The SUTSCONS, meanwhıle,
argued the on  Y Dy insiısting that second operatıon Was NCCCSSaTY.
Innocentius lıkewise dısmıssed them He requested renowned SUrgCON
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from Alexandrıa LO COMNEC {O arthage perform the SUTSCTY. Once
agaın medical examınatıon of the fistulas assured Innocentius that
SUTSCIY Was imperatıve, but the sıck man’s dısmay, the visıtıng
SUrSCONMN efused oblıge hım Such had een the exceptional qualıty of
the rst hemorrho1d operatıon that the physıcıan from Alexandrıa
insısted uDON the patıent reinstatıng the first team of and
permitting hem complete the CUFIC er intermınable delays the
SUNSCI Y Wds scheduled for the second time. TIhe SUTSCON from
Alexandrıa WOU stand Dy d observer. presbyter, everal
deacons, the bıshop of Uzalıs and Augustine hımself prayed OVCTI

Innocentius the nıg before the scheduled SUrSCIY.
The dreaded day dawned;: the Visıtors from the nıg before

returned AS they had promıised, and agaın they prayed When the
SUrgcCcON attempted to TeINOVEC the fistulas, tactıle inspection immediıately
revealed that the wounds had mended and the t1ssue had een restored

health
Augustine and hıs ear friend Alypıus had een houseguests of

Innocentius al the time. It Was the autumn of 388 and they WeEeIC

returnıng North Afrıca after SOTIIIC five ıIn aly Aurelıus, the
future bıshop of arthage, then deacon, Was also there ASs

representatıve of the 0Ca clergy wh had prayed VCI the intractable
Innocentius. Many later Augustine’s etaıle' eye-wıtness ACCOUNT
furnıshes ONC of the INOTC informed samples of surgıcal practice ıIn the
WOT of late antıquıity (CD Z

Such Wäas hıs CONMNCETN for the body hat the bıshop of 1pPpO
provıdes detaıls of SOINC LwentLY miıracles of healıng CaNCceT of the
breast, blındness, gOoul, gallstone, hernı1a, paralysıs and Man Yy other
illnesses. O0Ca churches al ('alama and Fussala furnıshed the facts iın
SOTINC C in 1108 popular sanctuarıes ın the vicınıty of 1pPpO
d ell d the church al 1ppO ıtself. The maJorıty of these healıng
miracles WEIC credıted tO the intercession of martyrs whose cult Was

extremely popular ın or Afrıca
Occasıonally immediate wıtness tO these eventSs, Augustine al

other times cıtes the reports of 0Ca people. Hıs efforts publıcıze
such mıraculous of health both in pamphlet form and iın
publıc announcements read AI0U! in the basılıca al 1pPpPO dIC

evidenced ın INanYy instances (CD Z oug hıs DUTrDOSC eTe 1S
clearly apologetic, Augustine’s talents d wrıter enable hım CONVCY
tO hıs readers INan y emotıional TEeSONAaNCES urkıng ıIn the sıtuations
1C he descrıbes. One Can detect ın these epiısodes the Sd1I1lc sensitivıty



182 LAWLESS

for siıck people 1C 18 dıscernıble ın the miıddle sect1ons of the
bıshop's monastıc ule (P E: and DE 3 and

has become commonplace LO credıt Platonists, and Augustine
In partıcular, wıth eıng argely negatıve towards the WOTr of matter
and the body Thıs 18 sımply not true Plotinus and Augustine both
strenuously opposed nostic and Manıchaean dualısm such pıtc
hat the bıshop of 1ppO has een descr1ibed d ‘“sensualıst” Osborn
1981/153) ıle the number of thıs 1S leg10n, T1IC
Osborn cıtes the Confessions (Z. 58 10)

The CYC 1S attracted tO beautiful objects, by gold and sılver and all
such thıngs. ere 1S pleasure LOO, In feeling somethıng
agreeable to the touch, and physıca thıngs ave 1lneren qualities
LO please each of the other SCMNSCS The ıfe 1ve earth has ıts
OW attractiıons AS well, because ıt has certaın beauty of 1ts OW
In harmony ıth the beauty of lesser thıngs

1 Hr ESTINY ODY AN OUL

Augustine’s rst DOOK, De heata Vifa, d ıts tıtle indıcates 15
concerned wıth the pursult of happıness. No human e1Ing, insiısts
Augustine, knowiıngly and willıngly desıires LO be unhappy When
Anıcıa altonı1a roba, wealthy WIdow who had een blessed wıth
lovely famıly, as hat che oug DIaYy {Or, Augustine AdDNSWETIS

ray for ıfe of happıness‘“‘, OYd heatam vıtam 130. 4,
616 1S sStirong undercurrent of eudaemonısm iın Augustine’s

ethıcs. ıle briımmıng ıth ITrONY., the bıshop SOINC 288
possıble descr1iptions of happıness 4S resume of the richest intellectual
egaCYy ÖT ancıent Graeco-Roman thought (CD 19,

Marcus Varro 776 B.C.) had concluded that human happıness
consisted In ““vyıirtue and the other g00ds of soul and body wıthout
1C virtue CannoTt ex1ist” (CD 19, Happıness, furthermore, 1S soclal
Dy naiure (Ibid.) human eing 1S INOTC al ome wıth hıs dog than
wıth another human eing who speaks foreıgn language (CD 19,
Human soclabilıty combiınes elements of constructive “* leisure’”’ wıth
elements of “"aCHOoN (CD 19, and 19) For both the ruly ““wıse 27  man
Vır Sapıens of ate antıquity and the “holy man  K VIr SANCIUS, neıther
body 1OT soul Was LO be deprecılate: the detriment of ONC ÖT the
other And yel, each poss1ıble description of human happıness hınted ET
Dy Augustine and attrıbuted Dy hım theoretical total of 8RX
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phılosophiıcal Was deficıent precisely because each seCt faıled
nclude the ONC irue G0d and Jesus Christ whom (30d had sent

Varro had made ın thıs dırection and OrpAYTIY 3-C 301
A.D.) few centurıes later Neıther of them, however, COUuU. ıdentify
the 0al of human happıness; NOT COUuU they provıde clear VISION of
the WdY reach hat goal (0d alone, SaVyS Augustine, 1S the SOUTCEC of
all goodness. Consequently, only God who made human beings, makes
human beings appYy LO3; K

OTrphAYTY, °the mMOoOst renowned of the phılosophers’”’ (CD
Z Was wıde of the mark al least L[WO notable COunts ] Dy
repudıatıng the need for dıvıne assıstance, specıfically, the role of Jesus
Christ A sole mediıiator between G0d and human beings, and Dy
vigorously rejecting the resurrection of the Dody 4S both MONSIrOUS
and ridiıculous belıef. Authentic happıness, SaYyS Augustine, ıf it 1S al
least match the iımmortalıty of the human soul, must be unendıng OT
eternal wıthout fear of OSS and, secondly, ıt must embrace both body
and soul. Porphyry had abandone: hıs fundamental convıction,
..  one must completely CSCaAPDC the ody  35 OMNe COFDUS fugiendum est If
only OrphAYyTrY COuU ave accepte Plato’s posıtiıon, Augustine
understood 1t, that the soul Can nOoTt remaın permanently In OoOd1less

(CD 22 Z OT the estimate of Cornelius eo ale 3rd CeNntury
A.D.) and Varro, wh maıntaıiıned hat the human soul returned LO the
SaJmne body AS before (CD Z 28) The coalıtion of these
perspect1ives COUuU ave approxımate the Christian doectrine of
resurrection of the flesh Humailulıty alone Was ackıng, SaVyS Augustine,
the sole remedy for prıde 1S already humble, and human beings
AdIC ST1 proud” (S 142,

ıle he regarde: theurgy AS of moral purıfication,
orphyry acknowledged ıts lımıtatiıons d degenerate form of
Platonısm. Theurgy includes all those actıvıtiıes whereby OC persuades
dıvinıties {O do ÖT nOoTt do somethıng accordıng nes  >7 desıres.
OTrPAYTY urther recognızed that the contemplatıve character of Tree
thought ıth ıts emphasıs uDOnN intellectual and moral ASCESIS Was
alılore: LO only the leisured classes. Accordingly, contemplatıon WAas

irankly 1K070 elıtıst for the INasses of people In sımılar veın OUNUS
hımself attacke!: the Gnostics for theır secretft knowledge and technıques
aımed provıde dırect approac God

TOom apologetic perspective Augustine conjectured that the
entrenched teachıng of Tree hought the iımmortality of the soul
had antıcıpated Christian belıef ıIn the resurrection of the body (CD 22
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26-8) By contrasti, the Christian doectrine of the incarnatıon Was priori
unthiınkable, fOor it Was ax1iomatıc claım: “there 15 WaYy al all for
God tOo mingle wıth human beings’””, fıeri AON potest ul CUS mMILsSCeatur
CU: hominibus. In the long run, of COUTSC, the Neoplatonic rejectiıon of
medıatıon precluded aCceplance of both Chrıistian doctrines, incarna-
t1on and resurrection. Porphyry’s search for unıversal WaY of
purıficatıon had foundered precisely because of hıs total denıal of the
possıbılıty of dıvıne mediatıon.

In OUTr present context Can only allude tO the theme of
resurrection d sequel tO ea 1C Augustine describes d .. ars
and unnatural experence.. (CD 3: COTDSC 15 IMeTEe body wıthout
Aalıy feelıng 0)18 sensatıon: the enemen lıes the ground, ıts tenant 1S
SONC (Jn 43, 12) The soul 1S the tenant; the Nesh 1S thee(S 368,

We ave COIMNC full cırcle d retiurn tO the words: COFDUS, CUAFO,
Aanıma and ıts varıants, words IC Can be distinguished from each
other in INan Y WdYy5S, but dımens1ı1ons of human experience 1C Can be
separated from each other only for fixed per10d of time after en
Durıng thıs interval 1C SCIVCS d prelude {O resurrection PTrayers
for the deceased indıvıdual ATC useful: the celebration of the eucharıst 1S
lıkewise meanıngful; invocatıon of the martyrs poss1ibly stimulates the
desıre for urther Praycr, respect for the deceased PCISON reinforces
belıef iın the resurrection. ese AdIC SUOTIILC of Augustine’s reflections
Pauliınus of ola 471 in h1s treatise De CUYd DFO MOFTULS
gerenda

ere 1S ou meanwhıle, In Augustine’s mınd hat the
resurrected body of indıvıdual ll be essentially the Samne body that
dıed and Was buriıed Yet that body 111 be changed that it 1S then
both physıca and spirıtual, much ıke the body of Jesus d he walked
the earth after hıs resurrection and before h1is ascension LO the rg
hand of the Father Augustine’s oughts ear all the evidence of the
continulty and transformatıon featured Dy Saınt Paul In Cor S

One finds ın Augustine of 1ppoO rather robust understandıng of
the human body In fact, he SCS far 4S Sa Y that °there Was

other ICason for the comıng of Chrıs than the resurrection of the
body (Jn 23

“Take AaWaVY ea the ast enemY; he hI1s congregatıon, .  and
MY OW flesh ll be ear friend throughout eternity” (S 155; 15)
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Augustine’s aSsessmentT of the human body has far faıled recelve
the attention ıt deserves.

oOu UOrange George LAWLESS 0N

Abbhreviations

De ANIMA el eJus orıgine
De C1vitate Dei

C Confessiones
ı De CNtinentia
CM De CUYd DVO MOFTUuLS gerenda

De doctrina christiana
De diversis quaestionibus octoginta tribus
Epistula (e)

En Enchiridion ad Laurentium SIVe
de fide SDE el charitate
De Genesi ad litteram

JIn I ractatus evangelii ad Johannem
De libero arbhitrio

MEC De MOFrIDuUS ecclesiae catholicae
De NALluUra boni
Enarrationes IN Psalmos

Pr Praeceptum (Verhejyen
De quantitate anımae
Retractationes Bardy)
Sermo nes
De frinıtate
De utilitate jeJuniı
De Vera religione
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