
Augustine, Juljan of Aeclanum and Pagels
Adam, Eve, and the Serpent

Except for the Sıxth and final chapter, Pagels’ NC  S book 1S
compıilatıon of artıcles which ave previously PEn publıshed elsewhere.
Pagels discusses Augustine and Julıian partıcularly in chapters five and
S1X, ic ATC en{tiıtle: Polıtics of Paradıse” 98-126) and
Nature of Nature’” (p 27-150) respectively.

TIhe object of OUT contrıibution 15 LO nto lalogue ıth ese
artıcles and indıcate number of poılnts 1C belıeve should be
urther nuanced. Indeed, ave the impression that Pagels has not
always One Justice tOo the multicolore MOSAaIl1C of Augustine’s hought

other thıngs. Also, there AdIC number of pomlnts where 1ın
Pagels has erred. By of OUT reflections, do nNnOTt intend tOo
summarıze Pagels’ artıcles. Rather, the basıs of SOTINC of her state-

hope to fier modest contrıbution ıth regard few
themes from interesting dıspute

Our first reflection Rom 512 Accordıing Pagels,
Augustine A4ase: hımself ““idıosyncratıc interpretation of Romans
27 in hıis observatıon hat human natiure became evıl punıshment
for the SIN of the rst people The reason for hıs faulty interpretatıion,
Pagels claıms, lay ın the fact that he “read the PassSagc in Latın, and
either gnored OT Was UuNaWaIc of the connotatıon of the Tee orıgınal;
hus he 1sread the ast phrase referring Yet the 1st of
studıies, which che mentions ıth regard Augustine’s interpretation
of Rom S O0€s not nclude those artıcles IC negate thıs wıde-
spread VIEW. yonnet“) indeed has convıincıngly proved that the
interpretation of Rom 5,12 dıd nOoT play important role ın Augustine’s
development of thıs theory of orıgınal SIN Lyonnet pointed Oout that
Augustine dıd not appeal LO Rom 512 but that he referred Cor.

New X OrK: Random House. 1988, XMXVIII 189
See Pagels, 109; cf. Iso 143
Rom VlZ hez saınt ugustin. Note SUr l’elaboration de la doctrine Augustinienne

du peche originel, In L‘:Homme devant Dieu. Melanges offerts pere Henrı de Lubac
(Theologie 56), Lyon, 1963, 327-339; ci. 1so I: DFYODOS de '"OMAaINS ET dans l’euvre
de ugustin. Note complementaire, in Biblica 45 (1964) 541-542; Id., Augustin e1 Rm
312 avan la pelagienne, in Nouvelle Revue Theologique (1967) 842-849
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1322 4S Droo of all humanıty’s incorporatıon into Adam, when he
definıtıvely shaped the maın lınes of hıis VIEW orıgınal SIN ıIn 396/

In Adam, all of us dıe because in hım hlıes the SOUTCEC of
resentment Because of Adam, all belong to the peccatı 1C
iın 1g of dıvine Justice, deserved tO be puniıshed *). Up untıl the
beginnıng of the elagıan COntroverSsy, 1t 1S CONSPICIOUS that Rom 5,12
Was referred 18 as r  u thıs VIEW K
compelled Lyonnet tOo duly remark: ‘On sauraıt afhırmer, ei Quss1]ı
1en nul le pretend, qu’avant 412 saınt ugustın ignoraıt le ogme
du peche orıginel Or le moO1nNs qu on pulsse ıre est quUC Jusqu’alors le
role Joue Dar Rom 512 n’apparaıt guere!'»>).

However, Augustine’s specıfic references Cor I8 Z2 aTic quıte
Moreover, ın hI1s work De peccatorum mertıitis el remLSSLONE,

ıIn 1C he explicıtly opposed the elagıan VIEW of dam 4S exemplum
for the first time, Augustine ONCEC agaın introduced hıs exXxeges1s of Rom
‚12a-b by of Cor 153  - Already thıs should suflicıently

that Augustine’s interpretation of Rom 5,12 cCannot be referred
in order poriray hıs Concept of orıgınal SIN AS eing theory

ase faulty readıng of the text Clearly, Augustine developed hıs
opınıon wıthout the a1d of Rom 5,12d

In passıng, eed pomint Out that Augustine ea INOTEC

elaborately ıth the In QUO of Rom SE in hıs work Contra UASs
epistulas pelagianorum 1 D In hıs exposıtion, he explıicıtly referred

the ree text According Augustine, In GQUO COUuU. NOT point
MOS because then the texti WOU ave read IN GQUd SINCEe MOS 1s
femımnıne. Moreover, Augustine consıdered CONCcepL such d INn
peccaverunt rather meanıngless. ea ollows sinfulness and nOoTt
Vvice Thıs eft Augustine ıth [WO options: INn qUO referred eiıther

dam OT The former optıon, IC Augustine preferred,
mplıed that al WeIC 1ın dam when he sinned. In the latter CaSC, all

Rom V,I2 chez saınt ugustin, 3729 On thıs OpIC, SCC De diversis quaestionibus
ad Simplicianum 1,2,16-20, GL 44, 41-53; ere In De diversis quaestionibus
DA XE 68,3, (L, 44A, 177-179, Rom plays important role

*) “Sınt igıtur homiınes quando quıdem, ut apostolus aıt ın dam
morliuntur’, qQUO in unıversum NU: humanum Or1go ducıtur ofensi0n1s De1 una

quaedam peccatı supplıcıum debens dıvyvinae UMMACYUC justitiae, quod S1Ve exıigatur
S1Ve donetur, nu. est inıquıtas. ; De diversis quaestionibus ad Simplicianum 1:2,16. CL
44, 41-42; SCC Iso LT HO78 44, 43

Rom V ıEB hez Saınt ugustin, 331
See De peccatorum meritis el FemMLSSIONE La SEL 60, 9-10
SEL 60, S2130
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sınned ıIn am s SIN because hıs SIN has, ın general (generaliter),
become the SIN of all of For Augustine, thıs possıbilıty offered
satısfactory solution SINCE the TrTeEE word for SIN ÜUOAPTLO 18 femminıne
and thus, wS-  ] could not be sed relatıve PDTONOUN pomtıng ıt®)
Fınally, Augustıine referred to texi by Ambrosıaster 1C he mI1S-
akenly ascrıbed Hılary hıs texti also elated In qQUO dam 4} 1S
definıtely irue that Augustine dıd not A4SsSumıe hat In QUO COU ave
causal meanıng d ell (1:E ‘because’ “insofar as’)

Besıides al of thıs, consıder ıt unfortunate that, ıth regard
Rom 512 Pagels posıts that ‘““Augustine insısted that it mean that
ea Camlec uDON all men INn whom al] sinned: that the SIN of that one
man dam brought upDON umanıty nOTt only unıversal ea but also
universal, and inevıtable, SIn 9 Statements such ASs thıs Can be
misleadıng. Indeed, the basıs of OUT emiınal in dam,
aATeC orn ıth gul Augustine, however, always stressed that thıs SIN
Was nOoTt OUTS In other words, ıt 1S not personal SIN, and thus nOoTt SIN
ın the full of the word, but rather the SIN of OUT forefather? *);
Peccatum originale 15 certamınly not the SAdIllc A peccatum d such.

“Non enım INOVEIC eDel, quıa 110  —_ dıxıt ın qua’, sed ın QUO omnes DECCAVC-
runt':; INOTS quıppe in SIraACcCd lıngua gener1s masculını est Quodlıbet CI SO elıgant, aut enım
1n 1lo homiıne peccaverunt Oomnes’ ideo dıctum est, quando He peccavıt, in 1lo eran
P aut in Ho DECCALO peccaverunt quia generalıter omn1ıum factum est, quod
nascentes tracturı eran g aut restat, ut dıcant, quod in ]la mMortfe peccaverınt

Sed hOocC quemadmodum possıt intellegı 9(0)  —_ plane video. In peCccato nım
morıuntur homıines, 110  > In morte peccant; 1988 peccato praecedente IMOTS sequıtur, NOn

morte praecedente peccatum ‘Aculeus’ quıppe “mortis est peccatum), ıd est aculeus, CU1IUS
punctione fit MOTS, 110  —_ aculeus, qUO pingıt INOIS, Sıcut VENCNUNMNL, 1 bıbıitur, appellatur
poculum mortis, quod poculo facta sıt INOTS, NO  —_ quod morte sıt poculum factum aut
morte sıt datum Quodsı propiterea 10  — potest ıllıs verbıs apostoliı peccatum intellegı, ın
QUO peccaverun(t, qula in QrACCO, nde translata est epiıstula, peccatum femıno
SCHCIC posıtum est. restat, ut in 1lo prımo homiıne ıntellegantur, quıia In
1lo uerunt quando lle peccavıt, nde peccatum nascendo rahıtur, quod 1S1
renascendo NO  — solvıtur. ; Contra duas epistulas pelagianorum 1V,7, R7 60, 82528
See Iso Bonner, Augustine Romans S42 ın Studia Evangelica V Berlın, 1968,

242-24 7, CSD 247-744
Ibidem ; cf. Iso Ambrosıaster, OMANOS N 42 A S 81 165 See Iso

de Veer, aın ugustin el l’Ambrosiaster, In 230 8317-824:; Bonner, Augustine
Romans S;4Z 243

10) Pagels, 109
11) See C Contra Iulianum V1,28, 44, 839; Opus imperfectum 1,48, SEL 85

40:; SEL 651 284: P  ' 45, 401 See Iso olıvet, Le probleme du
mal d’apres saınt Augustin, Parıs, 1936, 91-92: olıgnac, La condition de l’homme
pecheur d’apres saınt ugustın, ın Nouvelle Revue T heologique 78 (1956) 359-387, CSD

375-379; 386-387
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Our second reflection Pagels’ presentation of Augustine’s
cConcept of reedom ccordıng Pagels, Augustine stated that, because
of am s SIN, umanıty had irrevocabily ost ıts reedom “ Instead of
the reedom of the ıll and humanıty's orıginal roya dıgnıty, ugus-
tine emphasızes humanıty’s enslavement SIN umanıty 15 sıck,
suflering and elpless, irreparably damaged Dy the fall, for that ‘orıginal
SIN’, Augustine insısts, involved nothing else than am s pridefu.
attempt establısh hıs OW utoOonOmOuU self-zovernment’ *+*).

First of all, WOU ıke ote that ın Augustine’s inkıng in
eneral there 1S certaın dıistincetion between libertas and iberum
arbitrium. The term libertas generally desıgnates reedom which
implıes capabılıty toward goodness. Thıs SOTrT of reedom ENCOMDASSCS
both wantıng do g00d and actually o1ıng hat 15 g00d On the basıs
of the absence of an Y inter10r OT exteri10r obstacles, thıs reedom implıes
the ANON peccare*®),. Mankınd ost thıs reedom because of am s
fall and it Can only be restored hrough the gıift of Christ’s As far
As KNOW, Augustine stated that thıs ibertas honi Was irreparabily
ost It 1$ lıberated Dy al 1C of COUTISC mplıes that ıt has the
capabılıty of eing lıberated verYy PDCISON therefore remaıns potentially

honi but the actualızatıon of thıs inıtial capabılıty Can only be
ffected iın the context of al14)

12) Pagels, 9 E} CC Iso C I9D:; 107; 109; 120
13) *Lıbertas quiıdem per1t DCI peccatum, sed ılla, QquaC ın paradıso fult, habendı

plenam CUIMNN immortalıtate lustıt1am. ”: Contra duas epistulas pelagianorum I,’ RE 60,
475-4726 Concerning Augustine’s 1eW of reedom and free wiıll, SCC, others, CSD
Huftier, Libre arbitre, iberte el peche chez saınt ugustin, ın Recherches de Theologie

Ancienne Medievale 33 (1966) 187/-281:; Clodıus, libre albedri0 segun el Opus
imperfectum ” de San Agustin, in Annales de la Facultad de Teologia (1961) 551 Very
useful AdICc Iso Ball, re arbitre liberte dans saınt ugustin, in L’Annee theologique
(1945) 368-382; id., Les developpements de la doctrine de iberte hez saınt ugustin, ın
L’Annee theologique (1946) 400-430:;: de Plınval, Aspects du determinisme el de la
liberte dans la doctrine de Saınt ugustin, In Revue des Etudes augustiniennes
(1955) 345-37/8; ar Augustine, Philosopher of Freedom, New York- Tournal -
Rome - Parıs, 1958, 8 3.] 9 B} Thonnard, notıon de iberte philosophie august1-
nıenne, in REA 16 (1970) 243-270; id., La vrale iberte selon Saınt ugustin, In 23

753-762:; Trape, Liberta grazia nella SftOr1a della salvezza, In Providenza Storia.
tt1 della Settimana Agostiniana Pavese 4, Pavıa, 1974, 45-57/; Mengarellı, La iberta
eristiana INn gostino Pelagio, in Augustinianum 15 (1975) 347-366; Id., La iberta nelle
ID antipelagiane di San gostino, In Sapienza (1976) 73-87; Galındo, Lihbertad
lihbre albedrio0 San Agustin, in Augustinus (1986) 343-355; FIJ Weısmann, The
Problematic of Freedom In SE Augustine : Towards New Hermeneutics, 1n RFEA 35 (1989)

14) See Thonnard, La notıon de ihberte philosophie augustinıenne, 233 id., La
vrale iberte selon saınt Augustin, ın Z Ta W
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Besides thıs, Augustine also spoke of iberum arbitrium, free ll
Durıing the elagıan Contirover  SY, he vehemently protested agaınst the
eriticısm that he denıed the existence of free wiıll*>) In Augustine’s
opınıon, the 6ESSCIICC of hıs ruly inseparable free ll Was be sıtuated
in person’s qu toward happıness *°). As such, ONC Can posı
hat Augustine’s statements concerning free ıll and reedom reveal
[WO aspects On the ON hand, there 15 the psychological ques for
happıness. On the other hand, there 1S the reedom directed toward the
highest good ese aspects interfere ıth each other The PCISON who
wıshes be appYy Can find tirue happıness only insofar 4S he directs hıs
strıving for happıness toward God which in turn 15 only possıble ıf God
approaches the peTSoON in In other words, ıt 1S only possible ıf
(God reveals himself mankınd AS the SOUTCCEC of happıness. Sınce in
and ıth dam, mankınd has turned aAaWaY from God, the restoratiıon
of the relatiıonshıp duly belongs 88 the rejecte: Darty, God

Wıth regard the OSS f the libertas boni, should keep iın mınd
that Augustine Was speakıng about reedom theologically. In Augustine’s
ınkıng, the ESSCNCEC of the libertas boni COU. nOoTt be ocated in
aDSOlutfe reedom of choice because, iın that CasSC, God hıimself WOU
longer be free. For God POSSCSSCS the AON DOSSE peccare*"). Augustine
elated the ESSCIICC of Irue reedom the invarıable o0d God
DOSSCSSCS reedom 1C Canl be deser1ibed AS heata necessitas: AON

DECCUAFE which 15 connected NO DECCAFE, feliciter vivere, ANON

morı and IN deterius AON mMmutarı. 1S necessity which ONEC en]oys+*®).

15) ‘““Quıis autem NOSITrum dıcat, quod priml homintis peccalto pertierit iberum rbi-
trıum de enere humanoV Contra duas epistulas pelagianorum e SEL 60, 425; SCC

also 11,9, SEL 60, 468; De Civitate Deı1 XAX11,30, CL 48, 863-865
16) * Homuinıs CIO 1ıberum arbıtrıum congenitum ei Oomnıno inamissiıbile 61 quaerI1-

INUS, iıllud est qUO beatı SSC volunt, et1am h1 quı nolunt, QuUaC ad beatıtudinem
ducunt. ”: Opus imperfectum VIM.: 45, I2 cf. Iso V1,12, 45, 1524:; V1,26,
45, hıs free 111 1S gift of God, Del; SCC NS 45, 474 Iso

Stafiner, Die Lehre des hl. Augustinus her das Wesen der Erbsünde, in Zeitschrift für
katholische Theologie (1957) 385-416, 397; | Z Thonnard, La notıion de nalure hez
saınt Augustin Ses progres dans la polemique antipelagienne, in REA (1965) 239-265,

257-259; Huftier, Libre arbitre, iberte el peche hez saınt ugustın, 197-199; 26.2-
266; Mengarellı, La iberta nelle ID antipelagiane di SUa'n gostino,

17) “n ı1ıberum NO  —_ est nısı quod duo potest velle, ıd est bonum ei malum, lıber
[Deus NO  —$ est, quı malum NO  — potest velle””; Opus imperfectum 1,100, AA 851 118;
SCC Iso C 1,103, SEL B3 120; V,38, 45, 14774:;r 45, i  p
V1,10, 45, 1518; VL 45, O21“ V1,19, 45, 1544: De C1Vvitate Deı XXIL, 2 }
GGE 48,

18) “Hac necessıtate NO  — remuntur sanctı angelı sed fruuntur ; Opus imperfectum



308 Lamberigts

For thıs reason, it WOU be rather futiıle inıtlate exposıtion
Augustine’s concept of reedom Aase the notion “*freedom al

choice””, SInCe reedom would be overlooked On the V
however, reedom should be the startıng pomnt. Moreover,
pPerSsoN Can acquıre such reedom 1ın the ıfe hereafter: in sState of
definıtive wholeness.

ompare tO freedom, am s reedom 15 of lower order.
dam possessed the ANON DECCUAFE, 1ICc 1S closely elated the

AON mori*?), If dam had remaıned al {O command,
he WOU ave rece1ved the AON DECCAUAFE and the AON MOrL A

reward. In other words, am s reedom mplıed task Living In
TFESCNCC, free of an Y ODstacle OT contingency, am s reedom

WAas spontaneously ıirecte toward the hıghest 200d, (G0d dam Was

free before God Hıs choıice agaınst (G0od led his exıle from paradıse.
eprive of the Iree of Lafe; suflering and ea became part of hıs ıfe
and, hrough hım, part of OUT ıfe

We should also ote here that, the basıs of Gen 2-3, Augustine
consıdered dam AS OTINCOMNC of extraordınary intelligence, free from
all suffering and burdens and free do what he had LO do Agaınst thıs
background, Augustine noted that ContemporarYy INan Was longer
“open book” tO hımself*°). Thıs Was noTt only introspective e-
ment but also unıversal observatıon. Augustine’s OW experiıence
proved hat thıs reedom do g00d Was NnOT wıthout ıflıculty fOr the
belıever and, ookıng around hım, he noticed that INanYy people dıd not
1ve d ruly free people ÖT, put it dıfferently, d people who 1ve for
God

O mMY knowledge, the observatıon that, SVn 4S belıever. it WAas

nOT CasS Y perform g00d c dıd not ead Augustine {O onlude
that the libertas honi Was definıtıvely ost Augustine held the opınıon
that fallen mankınd had ost the libertas CUÜU: immortalitate. The bene
Vıvere longer elonge {O the DTODCT natural capabılıties of fallen
humanıty“*). Mankınd longer had 1Sposa of the libertas ANON

1,103, SEL 65.10 120; SCC Iso V,62, 45, -  9 V1,26, 45, 5-15 cf.
Iso Hufltier, Libhre arbitre, liberte el peche hez saınt ugustin, 2831

19) See Opus imperfectum L7L SEL 651 83-84; 1V,79, 45, 1384;
V1,16, 4 $ 1536; VE 45, pF3D3: V1.23: PE 45, 555

20) see, (0) others, Hulftier, Libre arbitre, iberte el peche hez Saınt ugustin,
202-206; Clodius, El libre albedrio segun el Opus imperfectum ” de San Agustin,

onnard, notıon de nalure hez saınt Augustin, RDD
21) “Non dicımus homınum haereticosque SCTIMONCS, quı asserun: Deum
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peccandi**) and instead, necessitas peccandi replace ıt prefer to
VIEW thıs necessitas the inevıtabılıty that people 11l SIN matiter
hat do not INCAanNn Sa Y that people Can only SIN but rather that

DCTISON will SIN In intention and actıon during hıis OT her 1ieiLime
Wıth regard thıs, ONC should also keep ın mınd that am s

chılaren ave in WdY Oost theır perspective. er cognıtıve faculties
have een obscured**). Actıng ın reedom DT' that ONC knows
exactly hat ONeC should do For Augustine, thıs implıed that CoOrrect

perspective faıth precede cCorrect perspective knowledge.
Subsequently, the PCrSON who dıd not NOW the truth, 1C Was

Christ; WOU inevıtably SIN Since only Der fidem COUu ONe COIINC tOo
know Christ and thus a1m oneself ıIn the rg dırection. If pCerSsSON
1ve wıthout knowiıng God, wıthout reference 18 God, he Was

definıtely misdırected, accordıng Augustine **).
Pagels O0€Ss not SCCINMN realıze that jgnorantıia 15 essentially

connected originale. Such ignorance also OWS from OUT

relatıonshıp dam 1C Causes us not recognize (God and thus
g OUT OW WaY because ave turned from Him For the unbaptızed,
thıs 1ignorance 1s elated LO gul SINCEe such people ATC nOT
1recte toward the a1m of theır existence which 1S God The aptızed,
however. ATC granted forgıveness for thıs Frealus Nurtured by Scripture
iustum ad bonum ODUS ıberum homınem condıdisse. alem quıppe dam condıdıt, ın
qUO furmus 9 sed peccando perdidıt ei in nde UunNnC 1910}  — est In
potestalte Alıorum hominıs malo liberarı, 1S1 gratia Dein det potestatem 105$ Del fier1  73
Opus imperfectum 855 AA S S91 167-168; cf. 1so Contra duas epistulas pelagianorum
1D A 60, 425-426 and Opus imperfectum V1,12, 45, k A See 1Iso Ball, Les

developpements de Ia doctrine de la iberte chez saınlt ugustin, 410; Clodıus, libre
albedrio segun el 'DUS imperfectum de San Agustin, it: Huftier, Libre arbitre, iberte
el peche chez saınt ugustin, 282; ar Augustine,

22) C 1: Opus imperfectum 1,47 SEL 85,1, 34; 1,104, SEL S51 I2 ILL,
SEL 85 17/4; 11,38, A 8 190; ’  9 SEL 85, 1, 431; 1V,90, 45,
E392:; 1V ,96, 45, 1395; V,28, 45, 1407: V.;d1: 45, 1482; V 62, 4 E} 1499:;:
V1,17, 45, 1539; NE21: 45, 1 550; Retractationes KIS; 3-4, GCEL 5 E} 46-48:; SCC

Iso Huftier, Libre arbitre, liberte el peche chez saınt ugustin, 220{.
23) ‘*TIeijinde cogıtare ex1st1mo, quıd appetendum, quıd vitandum sıt in agenda

vıta, quanio labore dıscatur. Quı au hoc nesclunt, 1psa ONn appetendiı malıque vitandı
ignorantıa patıuntur peccandı necessıitatem. ecesse est nım ut cel, quı nescıiendo
quıd facere debeat, quod 1910)  — facıt; Opus imperfectum 1,105, SEL 85, 1, 122:;
cf. Iso VEL 45, 1539:; V1,21, 45, 550

24) See Contra duas epistulas pelagianorum I’7‚ SEL 60, 428; Opus imperfectum
1,106, SEL 631 124

25) Opus imperfectum 1,47, E, 851 3 E VLLE 45, 539 an already
Contra Tulianum V7, 44, 787; V.12, 44, 790 See Iso Mausbach, Die Ethik des
heiligen Augustinus IL, reiburg, 929(2), 226-239
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and DTaver, they slowly transcend theır 1ignorance*°®),. Progress ıIn the
knowledge of truth ea PDCISON STOW ıIn oıng that IC 15 irue
As belıever, person 15 essentially thıcal

Concerning the non-believers, Augustine Was of the opınıon that,
theologıically speakıng, they WEIC sınnıng CVcCcn when performing aCTts
1C WeTC g00d in themselves. The [Cason for thıs Was that, wıthout
al ONC COu not please God (Heb 1169 and that 1C Was noTt
one In al Was be qualifie sın ’). By thıs, Augustine
that, from moral point of VIeEW, the thıcal actıons of Dagans WEIC noTt
performed agaılnst the background of COrrect objective. Only when
God 1S the aım of OUT thıcal acts, Can those aCTs be qualıifie AS g0o0od
aCTs from theological pomint of 1eW Only in al Can PCISON ead
ruly intellıgent, brave, moderate and Just ıfe The belıever alone lıves
virtuously and wiısely*®). One should therefore claım that, OI -

dıng fo Augustine, people Caln do er than SIN
Further, it should be eviıdent that, because of 1ts reference God,

has VeEIY TO2 meanıng for Augustine. very deed 1C
Was not performe propter Deum (eıther ırectly OT indırectly) fell under
thıs Augustine thus recognized that the ee of charıty
perIorme: by Pagans WeEeIC g00d a4As such but that, theologically speakıng,
ONMNC COU not qualıify Pagans ASs honi precıisely because of the ack of
thıs reference Göd“?) Augustine readıly accepted that ONC COUuU

26) ‘““Ignorantıa mıinuıltur verıtate magıs magısque lucente. ”: Contra Iulianum V1,50,
44, 85ö| See 1so F.-J} onnard, peche d’ignorance selon Saınt Augustin, iın 23

7872-783
27) Augustine K both VeEeTSECS Often In hIs works agaınst the Pelagıans; SCC C De

Nupt1LS el cConcupiscentia I„ NR 42, 214:; BD SEL 42, 216; Contra duas epistulas
pelagianorum E SE 60, 429; Contra Iulianum 1V ,24, 44, 790 IVZ% 44,
/51-752; 1V,30, 44, 754; 1V,32, 447 138 V,34, 44, 805 See Iso de Veer,
Rom dans ’ euvre de saınt ugustin (Omne quod AON es!t fide peccaltum est), in
Recherches augustinıennes 388 (Etudes augustiniıennes), Parıs, 1972, 149-185, eSD ] 54-
159 and 168-185; id., Sens de Rom XIV 230 in 23 nne-Marıe La
Bonnardıere, L / Epitre (dUX Hebreux dans ’ euvre de saınl ugustin, In REA (1957) 137/-
162, ı157

28) Hr hac nNnım i1de prudenter, ortıter, tem  T efi luste, PDCT hIs omnıbus
Ver1s virtutibus rectfe sapıenterque vivit, qui fıdeliter Vivit''; Contra Iulianum 1V,19, 44,
1747 Concerning Pagels’ Impression of Augustine’s attıtude towards the Stoa, it 1S be
remarked that Augustine 18 Occasıonal writer. Therefore, hI1s appreclatıon deprec1a-
tiıon of the Sto1C phılosophy depends the sıtuation and the contexti; SCC the study of
Marcıa Colısh, The StOLC Tradition from Antıquity the Early Middle Ages I1
StOLCLSM In Christian Aalın T’hought through the SIXIA Century (Studıes ın the Hıstory of
Chrıstian Thought 35% Leıden, 1985, 1497738

29) See C C’ontra Iulianum 1V,21, 44, 749; INA22: 44, 749; 1V,26, 44,
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observe gradual dıfference in thıcal lıving in the world ASs ell
ven though non-belıever would be punıshed, the PCrSON who lıved
accordıng LO irue virtues would be punıshe less severely than the
persoN whose lıfestyle Was urther removed from thıs WaY of lıvıng 30)

The of the granted by God WOU therefore be the
mark of distinction between belıevers and non-believers. Ihe former
would lıve accordıng tO love, the latter accordıng °  WOo
inspiıratıon 31)

In passıng, cshould also STrTESS that Augustine continuously
stated that people sinned voluntarıly+*) and that they WEIC therefore
ully responsıble fOor theırce One cCannot claım that, accordıng LO

Augustine, people should StOp tryıng do good because they aATC

‘““morally defenseless’”.
Moreover, do not 1ın Can STIrTESS enough that, for Augustine,

DCISON Was ruly capable of performing go0od ee in reedom when
he Was In Pagels claıms that Augustine denıed that
humanıty possessed an Y capabılıty act in freedom**) Admittedly,
far salvatıon 1s concerned, God takes the first inıtlatıve but He O0€s
not undertake thıs agaınst mankınd’s free cConsent Augustine hımself
saıd that tO claım otherwise WOU be absurdity *>). TIhe termınology
16 Augustine employe indıcate first inıtiatıve ıIn people’s
hearts, clearly PTOVCS that thıs Was not IMeTEC lıp ervıce. Terms such aASs

P 1V.30, 44, 753-754; 1V,32, 44, 754-755; fOor Augustine, not only A aCcCt but
CeVECN the intention SIN 1S designated alum; SCC Contra duas epistulas pelagianorum
L43: SEL 60, 436: 127 SEL 60, 446; Opus imperfectum 1,105, SEL 83

12
30) Contra Iulianum V ,24-25, 44, 750
31) See C Opus imperfectum 1,84, SEL 85:1.
32) See Contra duas epistulas pelagianorum L: SEL 60, 426: 1,6, SEL 6 E}

428; E RS 60, 428; LZE SEL 60, 446: cf. Iso Clodıus, El libre abedri0
segun el )DuS imperfectum de Sa’'n Agustin, 17-18:; Bonner, Libido and CONcCcuplS-
centia In St Augustine, ın Studia Patrıistica (TÜU 81), Berlıin, 1962, 303-304:; de
Veer, La heorie augustinıenne de la ‘“delectation victorieuse , In 23, 1779-780

33) “° X qUO autem ncIpit ull voluntatis arbitrio, ei PDECCAIC ei 1O  — ECCAIC potest;
sed alterum horum NO  —_ acCı 181 ad intus ab C! quı dixıt ‘Sıne nıhıl potest1s facere’
(Joh L5,3); alterum eIC propria voluntate, SIVe 1DSO SIVve ab Tio deceptore seductus, ve]
peccato sıcut SECETVUS ICTU:!  AL Opus imperfectum 1,98, SEL 85,1, 116; SCC Iso
Contra duas epistulas pelagianorum 1,6, SEL 60, 428; 1,7, SEL 60, 428:; Opus
imperfectum 1.405, SEL 85,1 K3

34) Pagels, 120
35) ‘“ Ammoneo, ut intelligatıs, CUul gratiae S1t18S INnımı1C1 negando operarı Deum

voluntates In mentıbus homınum, HNOn nolentes credant, quod absurdissime dicitur, sed uft
volentes nolentibus fant‘” Opus imperfectum ‚&  9 SEL 85,1, 719
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delectatio*°), amor libens*') InSpiIratio dilectionis*®), dilectio*?), excitare*),
accendere**), attrahere**), cupiditas boni**®), l[angere cCOoRt dulces-
cere*>), inspirare*°) ÖT adducere*') SCECI VeELY revealıng In thıs regard.
No matter how much God took the inıtlatıve in people’s cConvers1ion, it
Was obvıous Augustine that thıs CONversion Was the work of both
God and the indıvıdual. The PDCTITSON wh eilleve ıIn God ruly chose
belıeve iın Hım“?)

The SAalinlec argumen Was valı ıth regard tO people’s actıons. The
DCTSON wh wıshed to act correctly, dıd thıs freely, agaınst hıs
OW ll God agaın took the hirst inıtlatıve but 0)41° ollowe: Chriıst
agaınst hıs ll ‘ Nemo CT gO imıtatur, nIsı velit 370 God forces ONC

36) So De NuptILS el Concupiscent1a 13583 AA 42, 245; Contra duas epistulas
pelagianorum 113 A 60, 436; 1,18, SEL 60, 440; 122 SEL 60, 443 ; LA
RT 60, 446; Opus imperfectum LIOT7: SEL 85,1, 126; PR 8516 328;
s SEL 83.1. 342

37) C De Nupt1Ls e[ concupiscentia 133 SEL 42, 245; Contra duas epistulas
pelagianorum LZ2. A 60, 443 (amore iustitiae); IL.21 SEL 60, 483

38) ( %. Contra duas epistulas pelagianorum IV.TL. A 60, 5372
39) Contra duas epistulas pelagianorum KIN. SEL 60. 436; 9  ' SEL 60,

503:;: Opus imperfectum HLLL HEL aM 439
40) C ontra duas epistulas pelagianorum LAL EFE 60, 4523
41) So Contra duas epistulas pelagianorum 1V,13, SEL 60, 534
42) (?t Contra duas epistulas pelagianorum 137 SEL 60, 454:; Opus imperfec-

[um 11122 SEL 85 1: 433
43) Contra duas epistulas pelagianorum 11,17-18, SE S 60, 479-480; 1L.21, EL

60, 482-483; Opus imperfectum V1,18, 45, 542
44) Contra duas epistulas pelagianorum 11,19, SEL 60, 481
45) Contra duas epistulas pelagianorum IL SEL 60, 483
46) Opus imperfectum 1,84, SEL 85,1, Y’/
47) Opus imperfectum 9  ' SEL 269; concerning the relatıon between
and free will, SCC CSD de Plınval, Aspects du determinisme el de la iberte dans la

doctrine de saınt ugustin, 3331 Clodıus, EI libre albedrı0 segun el “Opus imperfectum
de Sanh Agustin, 38-39:; Rondet, La ıberte el la grace dans la theologie augustinıenne,
ın Saint ugustin parmı HNOUS, Le Puy-Parıs, 1954, 212-215; Lorenz, Gnade UN:
Erkenntnis hei Augustinus, In Zeitschrift für Kirchengeschichte (1964) 21-78, 31-32;

Strauss, Der euecC Mensch innerhalb der Theologie Augustins, Zürich, 1967, 119-125;
Huftier, Libre arbitre, liberte peche originel hez saınt ugustin, 25 14252 lodıce,
Legge Grazia INn gostino, Napolı, 1977, 4a Burns, The Developpement of
Augustine s Doctrine of Operative Grace (Etudes augustinıennes) Parıs, 1980, 10-1

48) So C Contra duas epistulas pelagianorum 1,36, SEL 60, 453; K3 SEL
60, 454; 11,20, SEL 60, 481-482; Opus imperfectum VL,10, 45, 518

49) ‘“Imıitatıo (Chrıstı) quıppe in voluntate BSE; sed CUu ona est, praeparatur, sıcut
scerıptum est, voluntas Domino roV. S, 35b) Nemo ergo imıitatur, 1581 velit.”: Opus
imperfectum V1,34, 45, 588 See Iso Dage, Praeparatur voluntas Domino, In REA

(1964) 1-20, M hıs plays ımportant role ın Augustine’s dıispute ıth the
Pelagıans; cfi. Anne-Marıe La Bonnardıere, Bibhlia augustinıiana. Le Liıvre des
Proverbes Etudes augustinıennes), Parıs, 1975, 209-210



' Augustine, Julian of Aeclanum and Pagels 403

act eıther rıghtly 0)8 wrongly The DCISON wh AaCTIS 1ghtly, desıres LO
aCT thıs way >°*) the grounds of hıs salvatıon Dy Christ, 1 o1Vves
hıs deeds 1C  S [ervor?-). Such PCTISON experliences himself A eing
ruly free ın that he longer wıshes aCT rıghtly because of external

but because of A possıtıve inner convıiction >*). The i  S DCTISON
siıncerely COn to invitation >*).

Augustine’s notion of the irue existence of OUT free ıll sub gratia
Was essentially connected tOo cConcreie and practical experiıence Oß-
nızed ıIn al Girace and the gıft of WEIC iıdentified ıth OVve?%)
1C Was the desire toward that IC Was g0o0od Thıs ın turn led
the One who 1S g00d that ultımately, the inıtlator ıIn love becomes
the aım of OUT ove>>) Thıs HC  S reedom 1, in other words, not due

ontological transformatıon wıthın the DCTISON but rather LO 11Cc  S

relationshiıp. TIhe CONLOU of OUT existence AdIC reshape that God

50) °° Nec De! potentıa ve] in malum ve]l in bonum invıtum alıquem cCogl, sed Deo
deserente DIO meriı1t1s iıre ın malum ei Deo adıuvante sine meri1t1is converti! ad bonum. Non
enım est OMO bonus, S] nolıt, sed gratia De1 et1am ad hOoC advıuvatur ut velıt. ”: Contra
duas epistulas pelagianorum L36 V, 60, 453

51) * Nemo 181 DCI gratiam Christı ad bonum quod vult agendum ef ad malum
quod odıt NO  > agendum potest habere ı1ıberum voluntatıs arbıtrıum, NO  — ut voluntas 1US
ad bonum siıcut ad malum captıva raplatur, sed ut captıvıtate ıberata ad lıberatorem
SUUTII hıberalı suavıtate amoTrISs, 19(0)  — serviılı amarıtudıne 1morIis attrahatur. : Opus imper-
fectum 111,1 I2 SEL A 433; cf. 1so Contra duas epistulas pelagianorum LAn SEL
60, 454; IV,13, SEL 60, 534; Opus imperfectum H122 SEL 83 1. 439; SCC Iso

Burnaby, Amor Dei Study of the Religion ofA Augustine (The Hulsean ] ectures for
London 94’7 2 ZDTATIN

52) ‘Ibı veracıter ıber1, ubı NON delectamus invıtl. ; De nupt1ls el CONCUPIS-
centia 133 SEL 42, 246; SsSCcCC Iso C Contra duas epistulas pelagianorum IL AB
60, 4823 (: Iso de Veer, La theorie augustinıenne de la CM  lectation victorieuse , ın
Z 778-1782; ar Augustine, 118; L1 21

53) Ü Opus imperfectum K SEL 85,1, 100:; H2 AL KL 2Z16;
SEL 85, 1, 286; ’  y SEL 85,1, 287; 9 SET. 343; V,29, 45,
1467; V1,.41, 45, 1606; Thonnard. La notıon de nNalure chez Sanl ugustin,

54) °} cognıta sSancto facıamus, QUaC proprIie gratia est.  72 Contra duas
epistulas pelagianorum LVLl SEL 60, 532 cf. Iso aılleux, La iberte augusti-
nıenNne el la gräce, ın Melanges de Science Religieuse (1962) 30-48,

55) ‘‘Amor autem De!l qUO pervenıtur ad Deum, NO  —_ est DDeo atre DCI lesum
Christum CR Spirıtu Sancto Per unc ATINOTICIN creatorIs, ene quisque utıtur et1am
creaturIıs. ıne hOocC creatorIs, nullıs quısquam bene utıtur creaturIıs. Hoc CISgO
ODUS est ut bonum beatıfıcum sıt  Q C’ontra Iulianum 1IV.33, 44, 756 Only the love,
gıven Dy God, really wants the g00d, that makes happy *C’arıtas Deo est Joh
4,7b) quaC sola vult beatıficum bonum. ; Opus imperfectum 1,95, SEL 8321 110 hıs
love g1ves the capabılıty act ell 1 nım facıat homo, Deus facıt; quıa ut dılıgat
homo, Deus pr10T dıl  tss, 1,134, SEL 8931 150:; SCC Iso Contra Tulianum IV.41,
44, F: cf. Clark, Augustine, LAZ: Clodıus, IN libre albedrio segun el )DUS imperfec-
tum de Sa'n Agustin, 36-37/
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becomes the desirable object. God 15 OVEe!l unselfishly >°) Dy the PDCISON
who spontaneously reaCcts posıtıvely demands and performs
hen!° ') Dy the PDCISON who, In other words. o€es the ıll of the Father
4as Jesus had taught and demonstrated Dy hıs OW ıfe

Only ıf ONC abandons thıs He  Z perspective, that ove (T
love for God, Cal ON«ec arrıve al the conclusıon that Augustine denıied
human reedom Yet iın IM Y opınıon, thıs mplıes unacceptable
distortion of Augustine’s thoughts. 1n that Augustine Was incere
in hıs last work when he maıntaıned that he Was defensor hiberi arbitriu
by professing grage??): As belıever, he realızed and professed
that what Was g00d earth primarıly existed thanks the One who 15
g00d Thıs presupposed the AaWaTeNeCSs of nes  v OW sinfulness, of eing
OoOVve: ın such WaY that OIC Was lıfted from ne’s OW sinfulness and
hat ONGC, wıthın nes OW. aCct of love wanted act rıghtly and actually
performed g00d ee  S As belıever. Augustine Was convınced that

56) See Contra Iulianum V,9, 44, 788; V3 44, 804
57) * Fortitudinem gentilıum mundana cupildıtas, fortıtudınem autem christianorum

De] carıtas facıt, quac dıffusa est In cordıbus nostrIis, 110  — pPCI voluntatıs arbıtrıum, quod
est nobıs, sed DECT Spirıtum sanctum, quı datus est nobis. ; Opus imperfectum 1,83,
SEL 8501 9 SCC Iso Contra TIulianum FV 33 44, 706: V3 44, 304; Opus
imperfectum 11,106, SEL 691 426;: I11,114, SEL 85,1, 434
According Augustine, ONC 11l only recelve the gıft of love wıthın faıth From thıs
theological point of VIEW, Pagan\ns Cannot aCctT morally 200d, precıisely because they ave
nOoTL rece1ved faıth and love and therefore they cCannot be IusLI In the chrıstian of thıs
word:;: w Contra Tulianum 1V :25, 44, 750-751; cf. Iso 1V-16. 44, TE
In addıtion thıs, Iso the convıction that Chriıst 1S the OMNC and only mediator and
therefore the only WdYy reconcılıatıon ıth God, plays ımportant role : * Neminem
rectfe vivere, 151 fide DCI lesum Chrıistum omınum NOStIrum (cf. Rom NZ5): NUM
De1 el homınum medıiatorem. ; Contra TIulianum 1V,14, 44, 743; “Scıto NOS ıllud
bonum homınum dicere, am voluntatem bonam, ıllud ODUS bonum, sıne De1l gratia Qquac
datur DCI 11UI111 medıiatorem Del ei homınum, nem1n1 conferr1. ”: 1V,33, 44, i b
Ötherwise, ONC ıll put the un1queness of Christ’s ea risk: .6|  Quam S1 e1s trıbuerımus,
nıhıl rıt Causac CUT 1910}  — COS ad ıllud rCRNUumM pervenıre dıcamus, de qUO scrıptum est
‘Concupiscentia sapıentiae deducıt ad regnum'’ (Wisd. 52 1) Ac PDCI hOoc Christus gratis
OT{UUS est, S1 homiınes sıne fide Chrıstı ad 1ıdemg ad virtutem9 ad lustit1iam
g ad sapıentiam ‚9 UaCUMYUC alıa, UAaACUMIYUC ratıone pervenıunt. Prorsus
sıcut de lege verissıme aıt apostolus: PCI egem lustıtıa, CISO Christus gratis OT{UUS
est (Gal. Z ita verissıme dicıitur: S] PCI naturam voluntatemque lustitla, CI SO Christus
gratis OTrtUuuSs P  est Contra Iulianum IVAEY. 44, 746: cf. Iso V,18, 44, 795; Contra
duas epistulas pelagianorum L1S; P 60, 434-435; 111,2, Y 60, 487; IVL
SEL 60, 332 Opus imperfectum Z SEL 85,1, 216; 111,1 14, SEL 851 434;
’  P 4 $ a7 eic On thıs poıint, SCC the pertinent remarks of Pızzorni, Il
diritto naturale nel pensiero di Agostino, ıIn Apollinaris (1984) 517-546, 72125727

58) Opus imperfectum 11,214, SEL 85,1, 905° SCC Iso 111,108, SEL
428; HI 17160. SEL 85,1, 432:; *  ' 1409; De correptione el gratia 7,

44, 926
59) *Alıa est rem1ss10 peccatorum in e1S, QUaC mala facta sunt, lıa carıtas, quacCl



Äugusline‚ Julian of Aeclanum and Pagels 405

the gıft of the Spirıt Was nOT merely fictit10us. The Spirıt endows OUT

hearts ıth love and thus, OUT ıll becomes what ıll e° TIhe
gıft of the Spirnt®?) TICEIT1CWS person °*) ın such WaY that he 1S raısed
above hıs selfish act1ons whıich dIC unfree actı1ons Since they AdIC elated

sınfulness °*). hıs inner renewal makes people free follow
Christ®*) The aptıze: person Can ıIn fact honor God ın the rıg
manner®>),; do what 1s g00d°°) and lıve zustiv® %} all elements 1C
belong arbitrium laudabiliter liberum°®). It 15 thıs eve that
DETSON Can find irue happıness, 1C 18 irue freedom °?). As fılius
Dei'”); reconcıled ıth God ‘ ) and lothed ıth Chrnst 3: he POSSCSSCS

fıdelis voluntas, characterıistic of the hona voluntas. People aATC

aCcı ıberum ad QJUaAC ona facıenda sunt Utroque mMmOodo lıberat rıstus, quıa et
inıquıtatem 1gnoscendo aufert, ei Inspırando trıbuit carıtatem. ; Opus imperfectum 1,84,
SEL 85,1; 97: cf. 1Iso 1,83 SEL 85,1, 96: 1,94, 3D 85,1, 109-110: 1,107,
SEL S 126; I . SEL 89 Z& SEL S3DE, 286; Contra Iulianum
V 42 44, 866-86 /: cf. Iso Burns, The Development of Augustine s Doctrine of
Operative Grace, 118

60) See Opus imperfectum 1,98, SEL 116
61) Rom di5%: N Iso Anne-Marie La Bonnardıere, Le versel paulinien Rom..,

V, dans ’ euvre de saınt ugustin, in Augustinus agiıster IL, Parıs, 1954, 657-665
62) So C Contra duas epistulas pelagianorum 111,5, A 60, 491
63) See Contra Iulianum 7 44, R66-867 “ Verum VestITro dogmate NO

recedis, qUO putatıs gratiam De!I PCI lesum Christum domınum nOostrum SIC in sola
peccatorum remIissione versarı ut NO  —_ adıuvet ad vitanda el desiderıia vincenda
carnalıa, dıffundendo carıtatem In cordıbus nostrıs DCI Spirıtum sanctum quı ab Ilo datus
est nobıs (cf. Rom Opus imperfectum 4  9 NT, ST 286 “Iustificat quıppe
ımpı1um Deus 19(0)  —_ solum dımıttendo, QJuUacC mala facıt, sed et1am donando carıtatem, ut
ecClhne et malo ei facıat bonum DCI pırıtum sanctum. ; SCC Iso Platz, Der
Römerbrief IN der Gnadenlehre Augustins (Cassıcıacum Würzburg, 1938, 136-137:;

Burns, The Interpretation of Romans In the Pelagian Controversy, In Augustinian
Studies (1979) 43-54,

64) "*Per summınıstratıonem Spirıtus sanctı, ut CUM Chrıstus) imıtentur, adducti,
Q UuCMm Spirıtum D SUOS dıtıssıme effudıt. ; Opus imperfectum 9  s SEL

268-269
65) De Nupt1Ls el cuncupiscentia 11,8, SEL 42, 260; Opus imperfectum 1,86,

Y 895,1, 98-99; I’7 SEL DA ILTZ, SEL 89,1, 216 eic
66) De nNupt1Ls el concupiscentia 11,8, SEL 42, 260:; Opus imperfectum 11,.118,

SEL 895,1, 436: 111,119, SEL 85,1, 437
67) Contra duas epistulas pelagianorum E EL, 60, 426: 11,9, SEL 60, 468
68) Opus imperfectum 1,79, LE 85,1,
69) *Hoc arbıtrıum ıberum adıuvatur DCI De1 gratiam, ut quod naturalıter volu-

INUS, hoc est eatfe vivere, bene vivendo habere DOSSIMUS. ; Opus imperfectum V1,26,
45, 506

'IO) See C Contra duas epistulas pelagianorum 11,1 l7 AB 60, 471:; 11,16, SEL
60, 478; H. SEL 60, 491

71) Contra duas epistulas pelagianorum 1V,8, AYFS 60, 529
72) See Contra Iulianum VEZT7. 44, 838; Opus imperfectum 309
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certamly helped and supported Dy (God *) but they themselves must

continuously take theır responsıtbılıties and resist sınful desires ıle
sıncerely attempting tO obey the demands of the Law What 18 iınvolved
therefore 18 PDTOCCSS of personal growth whereby ONC 15 siıtuated
between [WO namely that 1 Iustitia deficit and that
1C ad Iustitiam proficit"®). Thanks tO, the delectatio Iustıitiae 1S
present 1n people, which aCTIs, AS it WEeTC, ASs counterbalance and which
nables people ruly CONY UCI the delectatio peccati'?). Once agaın,
the PCISON hıimself has obey the spırıt of Justice and resist the
endency SIMn R: In the dynamıc DTITOCCSS of growth, the pDeCrson 111
attempt throughout hıs ıfe 1C 18 characterized Dy incompleteness
SsInCce Irue completeness 1S only expecte ıIn the ıfe hereafter
lessen hıs ViLtLa Dy nOTt 1viNng ın them and Dy lıving moderately,
sıncerely and relıg10usly ’ ’). omplete happıness ıll be granted thıs
DCTSON A reward for hIis g0o0d ee  s Thus, it 1s obvıous that, for
Augustine, human reedom really ex1isted. How COUuU he ave otherwise
spoken of reward? therefore 1ın that ıt 18 incorrect spea of
Augustine’s notion of reedom wıthout mentionıng hıs aspect of
verYy author, CVEOCIN Augustine, has the Ng be discussed from the

73) *.  (Ipsa voluntas)406  M. Lamberigts  certainly helped and supported by God”’®) but they themselves must  continuously take up their responsibilities and resist sinful desires while  sincerely attempting to obey the demands of the Law. What is involved  therefore is a process of personal growth whereby one is situated  between two extremes, namely that which a iustitia deficit and that  which ad iustitiam proficit'*). Thanks to grace, the delectatio iustitiae is  present in people, which acts, as it were, as a counterbalance and which  enables people to truly conquer the delectatio peccati’>). Once again,  the person himself has to obey the spirit of justice and resist the  tendency to sin’°). In the dynamic process of growth, the person will  attempt throughout his life — which is characterized by incompleteness  since a true completeness is only expected in the life hereafter — to  lessen his vitia by not giving in to them and by living moderately,  sincerely and religiously77). Complete happiness will be granted to this  person as a reward for his good deeds”®). Thus, it is obvious that, for  Augustine, human freedom really existed. How could he have otherwise  spoken of a reward? I therefore think that it is incorrect to speak of  Augustine’s notion of freedom without mentioning this aspect of grace.  Every author, even Augustine, has the right to be discussed from the  73) ‘“(Ipsa voluntas) ... Dei gratia ... ad omne bonum actionis, sermonis, cogitatio-  nis adiuta.””; Contra duas epistulas pelagianorum 11,9, CSEL 85,1, p. 469; ‘Hominis autem  propositum bonum adiuvat quidem subsequens gratia”’; I1,2, CSEL 60, p. 484; “Utroque  enim modo adiuvat gratia, et dimittendo, quae male fecimus, et opitulando, ut declinemus  a malis et bona faciamus.””; Opus imperfectum 11,227, CSEL 85,1, p. 343; see e.g. also  11,84, CSEL 85,1, p. 222. Cf. also de Plinval, Aspects du determinisme et de la liberte dans  la doctrine de saint Augustin, p. 256.  74) ‘“Dum contra hoc nostrum quod a iustitia deficit, illo nostro quod ad iustitiam  proficit dimicatur: ut vincente profectu totum surgat in melius, non vincente defectu  totum vergat in peius.”; Contra Iulianum 11,8, PL 44, 679; see also De nuptüs et  concupiscentia 11,36, CSEL 42, p. 248.  75) “Ille liberat, qui (...) donat per spiritum caritatem, cuius delectatione vincatur  delectatio peccati””; Opus imperfectum 1,107, CSEL 85,1, p. 126; see also 11,217, CSEL  85,1, p. 329; 11,226, CSEL 85,1, p. 342; Contra duas epistulas pelagianorum 1,27, CSEL  60, p. 446.  76) So Opus imperfectum 11,228, CSEL 85,1, p. 344.  77) Opus imperfectum V1,8, PL 45, 1514; cf. already De natura et gratia 84, CSEL  60, p. 298-299; see also A. Sage, Vie de perfection et conseils e&vangeliques dans les  controverses pelagiennes, in Sanctus Augustinus vitae spiritualis magister 1, Roma, 1958,  p. 199-207; R.B. Eno, Some Patristic Views on the Relationship of Faith and Works in  Justification, in Recherches augustiniennes XIX (Etudes augustiniennes), Paris, 1984,  p. 18-19; Iodice, Legge e Grazia in S. Agostino, p. 88.  78) Contra duas epistulas pelagianorum 111,17, CSEL 60, p. 506; I11,23, CSEL 60,  p. 515; Opus imperfectum 1,33, CSEL 85,1, p. 147; VL,8, PL 45, 1514-1515.De] gratia406  M. Lamberigts  certainly helped and supported by God”’®) but they themselves must  continuously take up their responsibilities and resist sinful desires while  sincerely attempting to obey the demands of the Law. What is involved  therefore is a process of personal growth whereby one is situated  between two extremes, namely that which a iustitia deficit and that  which ad iustitiam proficit'*). Thanks to grace, the delectatio iustitiae is  present in people, which acts, as it were, as a counterbalance and which  enables people to truly conquer the delectatio peccati’>). Once again,  the person himself has to obey the spirit of justice and resist the  tendency to sin’°). In the dynamic process of growth, the person will  attempt throughout his life — which is characterized by incompleteness  since a true completeness is only expected in the life hereafter — to  lessen his vitia by not giving in to them and by living moderately,  sincerely and religiously77). Complete happiness will be granted to this  person as a reward for his good deeds”®). Thus, it is obvious that, for  Augustine, human freedom really existed. How could he have otherwise  spoken of a reward? I therefore think that it is incorrect to speak of  Augustine’s notion of freedom without mentioning this aspect of grace.  Every author, even Augustine, has the right to be discussed from the  73) ‘“(Ipsa voluntas) ... Dei gratia ... ad omne bonum actionis, sermonis, cogitatio-  nis adiuta.””; Contra duas epistulas pelagianorum 11,9, CSEL 85,1, p. 469; ‘Hominis autem  propositum bonum adiuvat quidem subsequens gratia”’; I1,2, CSEL 60, p. 484; “Utroque  enim modo adiuvat gratia, et dimittendo, quae male fecimus, et opitulando, ut declinemus  a malis et bona faciamus.””; Opus imperfectum 11,227, CSEL 85,1, p. 343; see e.g. also  11,84, CSEL 85,1, p. 222. Cf. also de Plinval, Aspects du determinisme et de la liberte dans  la doctrine de saint Augustin, p. 256.  74) ‘“Dum contra hoc nostrum quod a iustitia deficit, illo nostro quod ad iustitiam  proficit dimicatur: ut vincente profectu totum surgat in melius, non vincente defectu  totum vergat in peius.”; Contra Iulianum 11,8, PL 44, 679; see also De nuptüs et  concupiscentia 11,36, CSEL 42, p. 248.  75) “Ille liberat, qui (...) donat per spiritum caritatem, cuius delectatione vincatur  delectatio peccati””; Opus imperfectum 1,107, CSEL 85,1, p. 126; see also 11,217, CSEL  85,1, p. 329; 11,226, CSEL 85,1, p. 342; Contra duas epistulas pelagianorum 1,27, CSEL  60, p. 446.  76) So Opus imperfectum 11,228, CSEL 85,1, p. 344.  77) Opus imperfectum V1,8, PL 45, 1514; cf. already De natura et gratia 84, CSEL  60, p. 298-299; see also A. Sage, Vie de perfection et conseils e&vangeliques dans les  controverses pelagiennes, in Sanctus Augustinus vitae spiritualis magister 1, Roma, 1958,  p. 199-207; R.B. Eno, Some Patristic Views on the Relationship of Faith and Works in  Justification, in Recherches augustiniennes XIX (Etudes augustiniennes), Paris, 1984,  p. 18-19; Iodice, Legge e Grazia in S. Agostino, p. 88.  78) Contra duas epistulas pelagianorum 111,17, CSEL 60, p. 506; I11,23, CSEL 60,  p. 515; Opus imperfectum 1,33, CSEL 85,1, p. 147; VL,8, PL 45, 1514-1515.ad I1111C bonum act1on1s, sermoOn1s, cogıtatio-
N1IS adıuta. ; Contra duas epistulas pelagianorum 11,9, SEL 85,1, 469: * Homuiniıs autem
proposıitum bonum adıuvat quıdem subsequens gratia”’; IL2. SEL 6 C 484; "Utroque
nım modo adıuvat gratia, eft dımıttendo, quacC male fecımus, el opıtulando, ut declinemus

malıs el ona facıamus.”; Opus imperfectum 9;  P SEL 831 343; SCC C 1Iso
11,84, SEL 551 227 Iso de Plınval, Aspects du determinisme el de la iberte dans
la doctrine de saınt Augustin, 256

74) *! )dum Contira hoc nOostrum quod lustitia deficıt, llo NnOSITo quod ad ilustit1iam
proficıt diımıcatur: ut vincente profectu surgat ıIn melıus, 1O  —_ vincente defectu

vergat in DEIUS.. } Contra Iulianum 11,8, 44, 6/9; SCC Iso De Nupt1Ls el
cConcupiscentia 11,36, SEL 42, 248

75) *Ille lıberat, quı ona DCI spirıtum carıtatem, CUIUS delectatione vincatur
delectatıo peccatı'; Opus imperfectum 1,107, SEL AwM L26: SCC Iso 9  P SEL
831 329; al  y A S 85,1, 342; Contra duas epistulas pelagianorum L SEL
60, 446

76) So Opus imperfectum SEL 85,1, 344
77) Opus imperfectum V1,8, 45, 1514; cf. already De nNalura el gratia 84, ELE

60, 298-299; ira Iso Sage, Vie de perfection e1 conseils evangeliques dans les
CONLIrOVerses pelagiennes, in Sanctus Augustinus vıtlae spiritualis magıster I’ Roma, 1958,

199-207; Eno, Some Patristic Views the Relationship of Faith and Works In
Justification, ın Recherches augustiniennes XEX (Etudes augustinıennes), Parıs, 1984,

18-19:; lodıce, egge Grazia In gostino, 88
78) ( ontra duas epistulas pelagianorum ’  5 SEL 60, 506; 9: SEL 6 E

345 Opus imperfectum 1,33. Y S 83.1. 147; V1,8, 45,
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pomint of VIEW of theır MOST essentıal Only then Can ONe Justly
4SSCS5 author.

Concerning the concupiscentia CAaArnNıS, ave the feelıng that Pagels
does not eive deep enough. First of all, would ıke ote hat
Augustine Was intrıgued by the fact that the concupiscentia CAarnIS,
C also belongs person’s lower, bodıly functions, COU. act

autonomously from the soul, 1C should be the governing princıple
SInCce ıt 15 hıgher in distinetion and function. According Augustine,
thıs ınverted sıtuatiıon dıd not exX1Ist prı10r LO the fall In sayıng thıs, he
Aase‘ hımself Scripture, namely Gen 2025 INan and hıs
wıfe WeTC both na  ( yeL they felt sShame “ 7); The absence of
cshame Was fundamentally related the absence of sin®°) Concupiscentia
CAFNLS such could ave VEr Y ell een present ın the first people priı0r

the fall Yet ıf thıs Was the CasC, it coex1ıisted in harmonYy ıth the
will ®4). Moreover, Augustine dıd nOL xclude the possıbıilıty that SOINC

concupiscentia CAaFNnIlS, such AS eatıng and drinkıng, COU. be part of the
paradısal experience ıf they enhanced the body’'s well-being ÖT if they
helped effect procreatıon. In 1g of hat has been saıd, 1ın it 15
clear that Augustine’s discussıon of concupiscentia CAFNLS 4S rebellıon

79) C4. Augustine’s commentary In C De CiVvitate Dei va ÖE 48, 439-
44U0: De Nupt1Ls el concupiscentia Is» AI Dr A 42, 218:; Contra Iulianum 1V,82, 44, /61:
Opus imperfectum 1,68, SEL a I3 1V ,306, 45, 356

80) ‘ Audımus enım scrıpturae manıfestissımum testimon1um, contra quod VOS

obsurdescıtis, CUIMN OmmMUuTfESCETE deberetis. Quıis enım audıens, quod 1lı prım] homines
ud] eran ei NO  —_ pudebat CcOS, NOMN vıdeat, nde sıt factum, ut pDOost peccatum puderet COS

nudos SSC el membra, qUOTUM puderet, festinarent SucCCINCtOTIS qualiıbuscumque
velare?”; Opus imperfectum S FL B 404

81) (: Contra Iulianum ’ 44, 7132 SCC 1Iso De NUupt1LS e1 concupiscent1ia
11,59. S 42, 317-318; Contra duas epistulas pelagianorum-SR} 60, 450-
452: Contra Iulianum9 44, 76511 NAZZ. 44, : Opus imperfectum 1,68,
SEL 85, 1, F3 1./0: SEL 5 79-80; AA SEL 831 83 11,42, SEL i

193; 11,45, SEL S 195; e HNS 85,1, 203% LE An 89,1, 478;
IV,19, 45, 349 eic See C Iso Zumkeller, Aurelius Augustinus. Schriften die
Pelagianer 111 (Sankt Augustinus. DDer Lehrer der nade), Würzburg, 1977, 471 ;

Müller, Die Lehre VOonN der Paradiesesehe und ihre Auswirkung In der Sexualethik des
un Jahrhunderts his Thomas Von quıin, Regensburg, 1954, 19-32; Honings,
Morale coniugale agostinianda, in Ephemerides Carmeliticae (1969) 259-319, 310;

de Montcheuıil, La polemique de saınt ugustin cContre Julien d’Eclane, ın Recherches de
Science Religieuse (1956) 193-218, 205-207; COovl, Valor y finalidad del SCXO segun
SUunNn Agustin La ethica sexual el paralso segun SUu'n Agustin, in Augustinus (1973) 3-21,

14-16; Schmitt, Le marı1age chretien dans ’ euvre de saınt ugustin. Une theologie
baptismale de Ia VIıe conjugale (Etudes augustinıennes), Parıs, 1983, 101-105:; Elızabeth
ar Ascetic jety and Women’s Faith ESSays ate Ancıient Christianity (Studıes in

Women and elıgıon 20), Lewıiston-Queenston, 1986, 293
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after the fall should nOT be viewed exposıtıion Concupiscentia
CAFNLS AS such. Rather, it should be regarde from the viewpoimnt of the
antınomy between flesh and spırıt. Because of hıs sinfulness, man’s
lower functions (caro) turn agaınst hıs hıgher functions (mens)®*). We
should also ofte that Augustine derıved thıs discordia CAFNLS el Spiritus
from the opposıtıon between Gen 220 and 34l 1C expressed the idea
that before the fall, dam and Eve WeEeTC na yel they WeEeTC noTt
ashamed er the fall however, they experienced shame. Thıs confusio
WAas, accordıng Augustine, the CONSCYUCHNCC of inappropriate
rebellıon of the genitalia®*). Because of the flesh’s dısobedience (inobe-
dientia Carnis), PCISON realızed what hıs OW disobedience tOo God led
t085) Due to hıs OW ubrıs, the first INa  —_ had dıisturbed the hıerarchical
order. Hıs ask ASs free human eing Was to obey God®°) The orıgınal
harmony, in which the human spirıt Was g1ven control VeOTI the body
and VeCTI creation in general, Was ase obedience the creator
Man destroyed thıs harmony and along ıth 6, the harmony wıthın
hımself.

The rebellhıon of the flesh, 0)8 desıre 1C FOCS 1ts OW Way87),
indıcates that ONC has ost ontrol OVeT oneself®?) Thıs 108ss , thıs
uncontrollabılıty of the lihido carnalıis as sexual drıve, brings about
shame?®). Shamefulness refers LO the spırıt: INan knows he 1S gullty He

82) “{ mnı mOodo rationalı subdıta voluntatı, NO  —; alıas adesset, N1sı CUM DCI
am ve] saluti CorporI1s, ve]l stiırpıs propagını consulendum ’ ; Contra TIulianum 1V ,69,

44, 7173
83) See Opus imperfectum V,16, 45, 144' and already De peccalorum meri1itLis el

FeMLSSIONE 121 SEL 60, 20724
84) &ß De NuptiLS concupiscentia 1,6, SEL 42, 216:; SCC Iso Augustine’s

engthy discussıon of thıs feelıng of cshame ıIn De Civitate Dei XIV,17M., &/ B 48, 439{7
85) “Inıustum enım rat ut obtemperaretur SUO, ıd est COTDOIC SUuO e1 quı

19(8)  — obtemperat domiıno 27  SuUo De nNupt1Ls el concupıiscentia I” SR 42, 218 cf. also
1,.24, SEL 42, 257 iL14. A, 42, 266

86) It has be emphasızed that neıther Augustine 1NOT hıs predecessors CVCT

questioned the fact that human beings mMust obey God In the Bıble, irue happıness
depends the domg of God’s ll TIhe resurrection of Christ 15 Iso Aase: nHIS
obedience G0d t11] death Therefore, ONC INAaYy not confuse the person’s duty obey
ıth the question concerning the theoretica possıibılıties of the free ll Moreover, in
Chrıistian VIEW, irue obedience ea human beings irue reedom

87) ‘Velu SUul 1Ur1s lıbıdo commoveat’; De Nupt1LS cConcupiscentia 1: SC 42,
219

88) Augustine’s consıderations ın De nuptils el concupiscentia EN SEL 42; 219
ATC put ın the form of questi1ons.

89) Ibidem : SCC Iso C’ontra duas epistulas pelagianorum 132 AF 60, 450
90) See I1so F-o] ONnar' Pudeur, ‚evolte des SEeMs lOLs psychologiques, in

23 6/1-6/5
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15 of the fact that hıs sinfulness entaıiıls the l0ss of harmony
punıshment 91)

Nevertheless, ıt remaıns irue that, ın Augustine’s hought, CU-

piscentia CAaFNnıS, insofar 4as ıt 1S elated tO fallen humanıty, possessed
negatıve connotatıon. referred VICES such ASs d  9 avarıce, obstinacy,
ostentatıon, ust fOr W and sexual desiıres ??). Its pomnted

fundamental inner ension between CAYro and Spiritus, between the
endency {O SIN and the desıre do g00d The content of hıs
concupiscentia CAFNLS could iın the first place be better unterstood by

of ıts counterpart, the hona concupiscentia, 1C Was CONCUPLS-
centia SPILFLEUS (Gal OT also concupiscentia sapıentiae (Wis
621972 Elsewhere, Augustine spoke of cupidatis bonl, where honi
WasSs identified ıth the love 1C 1S from God?*)

Alongside thıs ConceptL, Augustine also spoke of concupiscentia
naturalis 1C indicated the natural desıre fOor happıness?>). Ihıs
desıire 1S COrrect ıf it 1S directed toward God In order for the desıre tOo
be correcti, ıt cshould involve desıre for God In 1g of thıs, ONC Can

already antıcıpate the signıficance of concupiscentia CAaFrNIS. It 1S desıre
ic 1S NOTL directed toward God but toward oneself. It 1S desıre
1C. pulls DCISONM AWdY from God beliıeve that Augustine’s
discussıion of concupiscentia CAFNLS cshould be interpreted wıthın thıs
theological-ethical framework. Moreover, belıeve it 15 incorrect
reduce concupiscentia CAFrNLS sexual desıres. Augustine hımself reacted
agaınst such understandıng ın hıs discussıon ıth Julıan According

Augustine, sinful desıire (whıch 1n 1S the MOST adequate

91) De Nupt1LSs el concupiscentia 11,14, Sa 42, 266; 11,36, SEL 42, 290;
° SEL 42, 308-309; Contra Tulianum 1V,82, 44, /781; Nır Iso Zumkeller,
Schriften die Pelagianer 111, 413-414
Augustine cConnects the getting dressed of dam ıth mortalıty, actualızed by SIN The
dressing refers the fact that the body became corruptibile. TIhe first INall ll ave
dıe: cf. Opus imperfectum 1V3/. 45, 3a8 SCC Iso Pepın, aın ugustin el le
symbolisme neoplatonicien de la veture, in Augustinus agiıster I) Parıs, 1954, 302-305

92) De Civitate Dei XIV, 15-16, CL 48, 438; cf. Iso Zumkeller, Schriften
die Pelagianer 111, 413-414

93) See De nNuptiLs el concupiscentia I23. SL, 4 E 249 11L32,; SE7, 4 ' 308;
Contra Tulianum VGL 44, 746; De CLivitate Dei X1IV.7, CC 422; SCC 1Iso Anne-
Marıe La Bonnardıere, Bıblia Augustiniana. Le livre de Ia Sagesse (Etudes augusti-
nıennes), Parıs, 1970, 103; 280

94) So Contra duas epistulas pelagianorum ILE/ SEL 60, 479; IL21. SEL 60,
482

95) ‘“ Nonne concupiscentla beatıtudıinıs est concupiscentla naturalıs?””; Opus Iimper-
fectum [V.6/, 45, 378
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translatıon of the term) 1S 1recte agaınst the sSbint?)i Thıs SOTLT of
desıre Was present ın DCISON, belıever inCluded'): it Was desıre
1C monopolızed. In thıs regard, it 1S interesting oltfe that ugus-
tine, by of reference Matt 5,28 (*“Wha Sa Y yYOu 18
anyOoNn«c wh 00 lustfully al has already commıtted adultery
ıth her in hıis thoughts’), indicated that there Was dıfference between

perception A4Ss such and perception orıginatıng ın evıl desire ®X
One COUuU therefore posıt that, ıth the expression discordia Spiritus el

CArnNıS, Augustine Was claımıng that DCISON experienced ıinner
ension wıthın hımself “total: experlence: ““Concupiscentia Carnıs
sentıitur el mentis el camnıs e Ihus, cConcupiscentia CAFNLS COUuU.
also be desıre of the soul. What 1S involved 15 the desıres of the spirıt
1C AdIC called desıres of the flesh Since the spırıt ongs for the
es Here, AT dealıng ıth Vıtlıum wıthın the spirit *® *);

96) hoc dıcıs, quası NOS concupıscentiam Carnıs ın solam voluptatem genita-
l1um dıcamus a4estuare Prorsus in UOCUMUC COrporIs dIiOQO cContira spirıtum
concupiscıt, 1psa Cognoscıtur; ei quon1am S] 19(8)  —_ adversus Cal spirıtus ortıus CONCUPIS-
Cal, ad mala pertrahıt, malum SS5C convincıtur. ; Opus imperfectum 1V,28, 45, 1332
cf. Iso De Civitate Dei XIV,15-16, CL 48, 436-439

97) ‘*“Omnıiıbus quıppe congenita est Carnıs concupiscentia, Qua concupiscıt
adversus spirıtum, et1am rectia fide doctrina pietatıs iımbutum. ”: Opus imperfectum
VI,9, 45, S

98) See CSD. Contra Tulianum 1V,65, 44, 769-770; cfi. Iso V1,56, 44, 8506:
Opus imperfectum 1V ,29, 44, 856; 1V ,47, 45, 1366; 1V ,48, 45, 1366: IVA33:
45, 370 See Iso Schmiutt, Le marl1age chretien dans l’zuvre de saınt ugustin, 102-104

99) See Opus imperfectum 1V ,69, 4 E} 379 Augustine’s negatıve jJudgement
concerning sexual desıre has therefore do ıth ıts opposıtıon the bonum rationis:
“Congruere nım CUu cogıtatıone voluptas COTrpOTIS 110  —; potest. ; Contra Iulianum
IV IZ. 44? 714; SCC 1Iso Opus imperfectum 1V,58, 45, 3)4 It 15 problem fOor the
ratiıonal human eing, not for C anımals, In which the hbhonum rationLis 15 absent : °° HOC de
ıbıdıne DCCOTUM 1C1 potest, quıbus iıdeo NO est malum, quia NO  > habent FAationLSs bonum’ ;
Opus imperfectum 1V ,58, 45, 1374; SCC Iso Contra Iulianum 1V,7/4, 44, 776; Opus
imperfectum s SEL 0 M 253 IS 45, 139 1V ,38, 45, 1359; 1V,39,

45, m 1V ‚43, 4 % Ö  9 1V.36.; 45, I7 V,8, 45, 1436; V,20,
45, 4523 See Iso de Montcheuıl, La polemique de saınt ugustin contre Julien

d’Eclane d’apres l’Opus imperfectum, 219 Refoule, Misere des enfants el peche
originel d’apres Saıint Augustin, in Revue Thomuüiste 63 (1963) 341-362, 392! A Dubarle,

peche originel. Perspectives theologiques (Cogıtatıo Fıdel 118), Parıs, 1983, 37-38
100) alıae sunt corporalıum qualıitates l alıae sunt anımae

cupidıtates, QUaC propiterea carnıs dıicıtur, quia secundum anıma concupiscıt, Cu

SIC concupiscıt, ut el spırıtus, ıd est Dars 1US melıor ei superI10r, debeat repugnare. ;
Contra Iulianum V438. 44, 802; cf. Iso V,16, 44, 793; V1,41, 44, 845; Opus
imperfectum LFZ Y# S5; 1 86-87 See Iso Ciprıani, Una feor1a neoplatonica alla
AaSse dell’etica sessuale di gostino, In Augustinianum (1974) 351-361, CSpP 257

101) CO 1psum vitium, quO anımus vel ulla DaIs 1US mOodo vit10sa est,
lıbıdınem dıco, ut mMnı viti1o sanata salva rıt tota substantıa ; Contra Iulianum YV1.33
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ension wıthın the spırıt between good and evıl desires*?<). In short,
hat 1S al stake 1S the ension between eing diırected toward (J9od
opposed eing dırected toward oneself. In WAaY, thıs sınful desıre
CESCADCS the control exercısed Dy the spirıt. ven though ONC knows ONC

should OVve ONEC another and ONC sincerely a  em do 5 ONC o€es
noTt always ucceed.

Concerning the experiıence of sexual arousal, Pagels nOoTtes the
following: experıence of arousal apar from anı y actıon taken,
Augustine 1ns1ısts, ıtself 1S sn : Here, she refers De peccatorum
mert1itLis el remissiONe H 22 36 105) As opposed Pagels, WOU ıke

Augustine’s texi ın ıts entirety “ Neque enım Deo pudendum
est aut molestum., S1 1NOSs e1 1910)8| oboedimus, CU1US in NOS SUMMNIMAaM

potestatem nu modo mıinuere valemus, sed nobıs pudendum est,
quod imper10 NOSITrO CaTO NON serviıt, quıa hoc DCI ınhfirmıtatem
quam peccando merulmus, vocaturque DEeCCAaLU: aDıtans ıIn membrıs
nostrIıs. S1IC est hoc peccatum, ut sıt peccatt‘ Augustıine
clearly had Paul in mınd (Rom 4:7423) when he stated
habitans INn membrtis nOsStTrLS. He urther claimed that thıs Was sinful
hat ıt Was the punıshment fOor SIN Elsewhere, Augustine had already
explaıned In which thıs concupiscentia CAFrNLS Was lex peccatı.
Was lex peccatı because it nduced and ommanded sıiınfulness. When
the spırıt subsequently o1Vves ıIn 18 it, PCTSON ll SIN F 15 called SIN
because it orıginates in SIN and desires SIN Baptısm takes AWdYy ıts
gul but 1ts conflict, which entaıls COnNs struggle, remaıns
actıve?). The desire 1S therefore the CONSCYHUCNCC of am s SIN and

44, 854:; cf. Iso De Civitate Del s  9 OC 48, 441 ; ato, Republica 1V ,436a-b;
IX ,580d-581a; IMAECUS /0a See Iso Ciprıani, Una teor1a neoplatonica, 357

102) ‘“Motıbus igıtur Sul1s anıma qUOS habet secundum spirıtum, adversatur alııs
motıbus Sul1s qUOS habet secundum Carnem, ei rTUTSUusS, motıibus SUlSs quUOS secundum
spirıtum ; el iıdeo dıcıtur AI Concupiscere adversus spirıtum l spirıtus adversus CarneMl

(Gal. 514 Contra Tulianum V1,41, 45, 845:; SCC Iso De continentia 28 In 3
““Spirıtus ıtaque hominıs adhaerens spirıtul Del, concupiıscıt adversus Carnem, ıd est

adversus IDSUM. ; for the date of thıs work (416-418°), SC Anne-Marıe La Bonnardıere,
La date du ‘De continentia de saınt ugustin, in REA (1959) 1214127

103) Augustine therefore Iso speaks of concupiscentia peccatlorum ; cf. Contra
TIulianum V1.48, 44, 850:; Opus imperfectum L SEL 831

104) Pagels, 111
105) SEL 60, 108
106) Ihe concupiscentia CAFrNLS 1S lex peccatı ““Quia suadet peccala

1ubet, efi S] el mente servatur, sıne excusatıone peccalur. Peccatum dicıtur, quıa peccato
acta est appetitque PECCATIC. Reatus e1us regenerat1on1s olutus est, conflıiıctus 1uUS ad
ABONCIM relıctus est  72 Opus imperfectum L7L SR 83:1.
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hıs aspıratıon toward SIN 1S sinfulness but not SIN In the strict
of the WOTd. It 1S aspıratıon toward SIN 1C only ea to actual
SIN ıf PCISON o1ves hıs assent+)ı person’s negatıve ANSWECT however,
1S inspıred by the Spiritu concupiscere*°®), Thus, when ONeCc surrenders
sexual arousal, regardless of procreation, it becomes sınful though ıt 1S
merely veniale if ONC nNtis In other words, person’'s
actıon 15 presupposed and therefore, the thıcal Judgement 1S VeETIY much
A4ase people’s act10ons.

However, there dIC instances when Augustine dıd noTt spea pDOSI-
tıvely about sexua]l desıres, mostly because of theır irratiıonal character.
According LO Augustine, thıs desıre dıd nOoTt only strıve for hat Was

permitted but also for hat Was nOTL permitte Ethically speakıng
therefore, it Was evıl because ıt dıd nOoTt avo1d that IC Was nOoTL
permitted ıf ratıonal INan dıd NOT INtervene Sexual desire had
negatıve connotatıons because it dıd not conform ICAaSon but pursued
ıts OW gratification. Was dısorderly and brought about shame{lul-
neSs : In spıte of the fact that the desıre resisted the voluntas
Wbens?*) and trıed LO seduce DCTISON regardless of hıs defenses J.

107) the obvious examples gıven Dy Augustine In Contra Iulianum 1V ,66-67,
44, 0Sr

108) Contra Iulianum 1V,66, 44, TI
109) ° E1us quıppe impetus NO  - sud sponte moderatus est nullo NamMqu«cC iıllıcıto

SCSC abstinet, S1 membra desıderio 1US inservlant. Ac DCI hoc 1US mO(Tus, 110  — in 1DSO,
CUIUS Inquietus est mOTLuUS, sed In refrenante bene utente laudatur. ”: Contra Iulianum
INA2Z 44, 737; ““Concupiscentia CIO Carnıs indıflerenter ıllıcıta eft hıcıta cupıuntur,
quac 110  — cConcupiscendo, sed ıntellıgendo dırudıcantur ; Opus imperfectum 1V,69, 45,
1379; SCC Iso Contra TIulianum INK 44, 739; V1,50, 44, 852

110) See C De nNuptiLs el ConNcupiscent1a I,1’ SEL 42, 242: 1,6, SEL 42,
217-218; 1G A NS 42, 218-219; 1,8, SEL 42, 219-220; 1,9, SEL 42, Z20

L3 SEL 4 $ 226; 1,18, SEL 4 E} 230; 1,19, B7 42, 232 1,24, SEL 42,
237% LZY SEL 4 239; 11,14, SEL 42, 266: 11,16, SEL 42, 269 ILAT.

SEL 42, 270; 11,18, SEL 42, SArg S 11,20, SEL 42, 22 L22, SEL 4 9 279%
11,23, SE 42, Z 11,26, S 42, 279; 11,29, S F 42, 283; 11,36, SEL 4

290; IL3 SEL 42, 291; 11,42, SEL 42, 296; 1152 E42, 308-309; 11,53,
SEL 42, 310; 1M:54. AAA 42, 312:; i635, SEL 42, SE2 11,59, SEL 42, 516:
Contra duas epistulas pelagianorum 1,33, S RAT. 6 9 450; Contra Iulianum g  ' 44,
H9 9 44, 716; y  n 44, R2 9  ‘9 44, TZE 1V ,40, 44, 741; V,30.

44, 303; Opus imperfectum 11,184, SEL 8341 483; IVr 45, IS 1V ‚43,
4 1363:; IV 63 4 $ 376
. Iso de Montcheuıl, La polemique de saınt ugustin CONTIre Julien d’Eclane d’apres
[ Opus imperfectum, 205-206; Thonnard, Pudeur, revolte des SEeMms el IOLS psychologiques,
ıIn 23 671-676

111) See C De Nupt1LSs Concupiscentia D SEL 42, 219; 11,20, SEL 42,
ZT2 HD3 SEL 42, 310; 11,54, SEL 42, 311 Contra Iulianum 9 44,

719 9  9 44, 716; P  9 44, 32 V,19, 44, 796; Opus imperfectum 11,45,
SEL 85,1, 195; 1V,39, 45, 1360:; y.13. 45, 1445;: BalZ 45, 451

112) So Opus imperfectum 11,45, 7 85,1, 195 Nuptıiae [0) quas benedixiıt
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Augustine also stressed that PCTSON COUuU ruly resist thıs desıre ıth
reasonable SueCCeESS **3 ): Augustine remaıned VEIY orma durıng hı1ıs
diıscussıon ıth Julıian regardıng thıs 1SSue. He emphatıcally denıed
Julian’s reproach that hıs opınıon Nlowed for immoral behavıor ++**). In
Augustine’s inkıng however, ension Was not the SdadInec AS 1n
compulsıveness. Desires COUu be counteracted. They only WON ıf
PDCISON DaVC ın hıs arousal*??).

In 1g of thıs, find it rather unfortunate that Pagels states
SINCEe he Augustine) insısts CVEITYVONGC, he most advanced

ascetic, confronts the SAaIllc continual insurrections wıthın, Augustine
concludes that umanıty has wholly lost ıts orıgınal capacıty for self-
gOovernment +*°): 1S Irue hat eing in total control of oneself 1s
longer evıident but thıs definıtely O€Ss noTt INCcCan that ONC longer has
anı y self-control Humanıty indeed ost the ‘““orıginal capacıty ” but nOoTt

““wholly”. it 1S certamly nOL true that .6  we cannot CVCN control OUT

sexual impulses’ *+ ') because DCISON Can in fact do thıs What 1S
beyond OUT control 1S the arousal of these impulses, not their curbing.

ccordıng Augustine, Can and should resist desires*+®),
(Deus) S] peccatum 110  - ulsset amıssum, qUuUO natura vitiata w aut, SIC uüterentur
genitalıbus membrıs, quemadmodum alııs utıimur sıne ulla ıbıdıne oboedientibus volun-
tatı, auft pudenda 1b1 lıbıdo 19(0)  — essel, quon1am NUMY Ua resisteret voluntatı, qualıs UNC

utique NON est. quod profecto et1am sent1s, quando ab sollıcıtante ıllıcıente
dıssentis. ; cf. Iso SE 85,1, 253

113) ‘““Concupiscentiam S1ve naturalem, S1Ve carnalem tıbı placeat appellare, Cal
NOS concupıscentiam vituperamus, qua ATO concupiscıt adversus spiırıtum ef trahıt ad
ıllıcıta, 181 ei spırıtus adversus Cal ortius concupiscat””; Opus imperfectum \ d 45,
1436; cf Iso C'ontra TIulianum H:353 44, 696-697; 1V,34, 44, 756; 1V473 44,
Ar Opus imperfectum 11185 SEL 851 484:; 11,187, SCHh . S5CH. 490; 13212
SE 85,1, 504; IV,10, 45, 1344: 1V,57, 4 C 1373 1V,O61, 45, 1379 1V,6/7,

45, 1378: V,16, 45, 1449:; V,19, 45, 1452; .36 45, 1469:; VL3 45, 1508;
V1,24, 45, col 558 eic
See Iso de Montcheuıil, La polemique de Saınt ugustin CONILre Julien d’Eclane d’apres
[’Opus  z imperfectum, 208

114) “°SIC autem dıicıs: ‘Qua ratıone quaereret 1ustos ın SOdomıs Deus (Gen 9  y
81 ıllos tales natura facıebat ?’ tamquam 1NOSs diıcamus, mentes excellentiore naftiura CU-

pıscentiam Carnıs NO  — [0} frenare. ; Contra Iulianum 3  9 44, FZZ V ,24, 44,
799; NR 44, 801 ; N.32; 44, 804 “Invıctam Sane HUMQUaAM CRO voluptatem Carnıs

d1ıx1. ”
115) hıs 18 VeILIY Oobvıous In C De Nupt1Ls el Concupiscentia 11,58, SEL 42, 316;

Opus imperfectum NL3 45, Idll: V1,6, 4 E} S14
116) Pagels, 113
117) Pagels, 131
118) °°LexX quıppe ista peccatı, QqUaC ın membriıs est CorporIis mortiıs hulus, et rem1ssa

est regeneratiıone spirıtualı, et mane in mortalı rem1ıssa scılıcet, quıa reatus 1US
olutus est sacramen(to, qUO renascuntur fideles: mane autem, quıia oOperatur desıder1a,
COoNnIra YQUAUE dimicant et fıdeles.””; Contra Tulianum H.35. 4  ' O73: SCC Iso C V1,47,
44, 549-850:; VL33. 44, 853; V1,62, x60-36 1
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Moreover thıs 15 the Conditio SINE GQUUd AON for makıng d

believer #) Once 15 aCliıve lıberatıng**°) and helping *21
and dynamıc interactıiıon between God help and human effort IS

oOperalıve The INOTEC PCISON wıshes tO please God the INOTEC he 111
nıght off sinful desires?*) He 15 able {O do hıs because he has BEHn
granted the gıft of love 123) Thanks spiritalis delectatio he Can Sa Yy

LO sinful desires*“")
Because of hıs struggle believer DTITOSTITCSSCS and succeeds

dımınıshıng the CONCUPDPISCENT1A CATNLS hrough STOWINS renewal+“®)
As reward PCTSON ıll TECCIVC definıtive healıng of hıs disease
the ıfe hereafter + 7/) Augustine noted hat INan Y people

119) See Contra Iulianum 8 673 111 49 S
120) ®} Contra duas epistulas pelagianorum Y S 44()
121) So Contra Iulianum 11 676 PI. 680 65 PL 820

X29 Opus imperfectum RL, 85 8 218 RS 85 330) 5W}
F Z 373 V1.8 45 514

122) ‘““Adversus Cam confligant et1am baptızatı ortius vehementius
quanto placere tudent oculıs 1US gratia adıuvantur talı Certamıne
superentur Contra Iulianum I8 676

123) ©3 Contra Iulianum V 37 7, 44 804 V .56 PL 815 VI PL 845-
X46 VI 866 Opus imperfectum 11 SEL 85 215 I1 137 SEL X 5

262 8 140 SEL 85.1 264 I1 2373 SEL w 34 7 VI 45 %o j
124) Contra duas epistulas pelagianorum SEL 44/)
125) ""Hoc dılıgentissiıme proficıt ei Spirıtu De! agıtur (cf Rom Contra

duas epistulas pelagianorum KZL SEL 6 E} 445; ci. Iso Platz, Der RömerbDrief ı der
Gnadenlehre Augustins, 143:; de Montcheuiıil, La polemique de saınt Augustin CONTIre
Julien d’Eclane d’apres Opus imperfectum, AI202; 214-213 Schmiutt, Le IMANase
chretien dans de saıint Augustin, 186

126) “ Proficıente renovatıone Inter10Tr1Ss hominıs de dıe 1em De NUDTILLS e[
CONCUDISCENTIA 1.28 ET 42, 240; °° Ht nobıs admelıora proficıentibus

mıiınuuntur. ” ‘ Contra Iulianum IL,T 44, 6/8; ““Quo proposıto perfecti1on1s
exemplo Chrıstus), ad hoc debet imıtator extendere, ut cConcupiscenti1as
Carnıs, QUas apostolus perficı (cf. Gal. I, 16), nıtatur penıtus NO  - habere:
SIC CIM Cd> potestu quotidiano iNnuere Q uas nullas habeat salute perfecta >>

Opus imperfectum 45 373 “Non est CI SO hulus vitae justitiae Vil1um 1O  —
habere sed Vvıitıa NO  —_ C1S consentiendo 1iNuere CISQUC resistendo tem  nter el 1uste ei
DIC Vivere VI 45 514 cf Iso De NUDILLS el CONCUDISCENT1A SE

247 1R SEL 4°) 1.33 SEL 245 1.56 SEL 4° 248 Contra
Iulianum 1.41 845 VI 852 VI X 56 VI 859
Opus imperfectum {I11 SEL X 403

127) "Hoc autem malum NON baptısmate ponıtur sed baptızatıs DCT gratiam
regenerationıs ab 1US oblıgatione 14 1ıberis ad ıllıcıta pertrahat salubrıter VINCILUT
Ut autem resurrecCtlhionıs tempore 1900}  — Sıt OINNINO Vvivente COTDOTEC NEC dolente PIaAC-
IN1uUm est QUuı Conira Cal fidelıter Certaverant Q Ul languore sanato immortalıtate
beatıssıma vestientur Contra Iulianum VI 852 cf Iso 738 thıs
reward has be the Just cf Opus imperfectum VI 45 317
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durıng hıs tiıme fended off thıs concupiscentia CAaFrNIS, SITOVE toward
VITtUOUS ıfe and WEeIC successfull ıIn theır attempts**®).

rather surprised observe that Pagels succeeds iın dıscussıng
am s fall and ıts CONSCHUCNCCS for umanıty wıthout dealıng ıth
am s counterpart, Christ OUT SavIloOr. She states that, accordıng to

Augustine, ““everyone, arısıng he O€es from condemned stock, 1S
from the rst necessarıly evıl and carnal hrough Adam ‘ * 7) but che
omıts the essentıial completıion, namely “Quod S1 in T1SLUumM d>-

cendo profecer1t, DOst erıt bonus ei spirıtalıs”” +>°),. On the basıs of thıs
second part of the better Justice 1S one Augustine’s texti Dy
translatıng DrIMO A “fiI'S'[” instead of ‘“ from the rst  ; erTe 1S clear
continulty ıIn the mentioned DPaAassdasl. ““prımo post  27 admıt that
Pagels’ inaccurate translatıon 131) Mits her argumentatıon VEIYy ell but
che o€es nOoTt take ONMNC of the essenti1al viewpoılnts of Augustine’s
doectrine nto account Inıtially, human eing 1s orn for the
wor the CIVLEAS errend, but thıs 1S nOoL the ultımate PUTDOSC of
procreatıion. Christians propagate in order LO er theiır chılaren
through baptısm per Christum God

In the dispute ıth the Pelagıans, Augustine frequently placed
dam and Christ 1n opposıtion each Oother >£), human eing
belongs eıther am OT Chriıst 133)' In thıs CoOntexXxt, ONC Can spea

128) See Opus imperfectum VE 4 E} 513
129) Pagels, 114
130) De Civitate Dei AI GCL: 48, 452
131) Leviıne, aın Augustine. The City of God agaılnst the Pagans 1 books

XII-XIV (The Loeb Classıcal Lıbrary) London-Cambrıdge (Mass.) 1966, 413 translates
prımo VerYy correctly first eas here, Pagels oes not follow Levıne, a  Oug! che
maiıntaıns follow hım ‘““generally””; cf. 168,

132) For thıs poımnt, SCC, others, Rondet, Le Christ nouvel dam dans
saıint Augustin, ın Etudes Mariales. La nouvelle Eve Bulletin de la Societe Francaise
d’Etudes Mariales 13 (1955) 25-41; Franz, O1l14S5 Christus. Studien ber Christus und die
Kirche, Bonn, 1956, 6-93; Geerlings, Christus Exemplum. Studien ZUrF Christologie
und Christusverkündigung Augustins (Tübinger Theologische Studien 13), Maınz, 1978,

14-77; Remy, Christ mediateur dans ’ euvre de saıiınt ugustin, Lille-Parıs, 1979,
l 395ff. ; 644-648; Bonner, art Adam, in Augustinus-Lexikon L, 172; asel-

Stuttgart, 1986, 84-86
133) ‘“°Et iıdeo manıfestum est ad ıllum pertinere ‚9 quı 1o SucCCessione

propagınıs nascıtur, sicut ad istum pertine OmMn1s, quı in 1lo gratiae largıtate renascıtur;
nde Nlt, ut humanum quodammodo sınt homiınes duo, prımus eit ‚UuN-

dus.  27 Opus imperfectum SEL 85,1, 285
hıs opposıtıon between the first and second INa  — 15 en found; SCC Contra duas epistulas
1V,8, A S 60, 529:; Contra Tulianum VI1,10, 44, 828; V1,48, 44, 850: Opus
imperfectum 11,97, AT E 854 229; ’ SEL 85 306; M  ' SEL S5T

307 SEL 85,1, 309; 9 NET, 85, 1, H27 V1,31, 45, 1585;
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of wofold 1r the rst ıIn dam (generatio and the second in
Christ (regeneratio)***). By the second ir the calamıty caused Dy
dam 1S rectifed 135)' 1ın that the ““negatıve” sıde of OUT existence
alone should nOot be emphasızed. It 1S not solate: realıty. For
Augustine, both dam and Christ aAaTe involved. Support for thıs ıdea
Call be found ın Rom „‚12-1 and Cor 21:22409) In 1g of
dam and Christ, ONeC 1s “ neutral e X

Augustine sometimes calls Christ the second dam SO he indıcates that Christ stands
the beginnıng of OUT salvatıon, Just d dam STOO! al the beginnıng of OUT 00Mm See C
De nNupt1Ls el cConcupiscentia .33 SEL 4 E} 289; Contra TIulianum 1V,16, 44’ 745;
V1,48, 44, 850; Opus imperfectum VL 45, a

134) Such opposıtıon Can Iso be indıcated by C NAasSCI-renNasScCl; SCC C De nNuptiLSs
el cConcupiscentia I2 AT 42, Z 1135 SEL 42, 289; 11,46, SE 4 ' 301;
H.58 S 42, 316; Contra Iulianum I’7 44, 545; 1,14, 44, 64 E} 11,8, 44,
679:; IL3 44, 694 ; 11,1 10, 44, 680;’ 44, 709; e  y 44, TEt: E

44, 29 44, 730; ,  n 44, 732:; 9 44, 734; V3 44, 738;
FV 44, /738; 1V ,49, 44, 703 V,56, 44, 815:; V,63, 44, 819; VL.6, 44, 824
(De NuptiLs el concupiscentia 1,21): V1,29, 44, 839; V1,42, 44, 846; VL33. 44,
8355; V1,60, 447 859:; Opus imperfectum ISn SEL 85,1, P8S: 11,45, SEL SX

195; 11,54, SEL 651 2027 H.74 SEL SIM 213 11,76, SEL 65 218;
’  9 SEL 8301 2322’ SEL 83 239:;’ SEL 8S5;h., 242;:
SEL 651 242, FW 63.1. 261° ’  y AT 85.1, 262: ,  s AB
85;1. 269; ® SEL 65;1: 297; g SEL S5L 306; 9 SEL S5L

307:; 7 NR 85.1. 308; ,  n SA 85,1, 308;9 S57 831} 309;
9;  P AT 85.1. 330; 76 A 85,1, 391; 41173 S BT S51 476;

45, 1426: VA12. 4 E} 1442 N\Z3. 45, 1458: V,29, 45, 1467:; WE2Z. 45,
F333: V1,36, 45, 5973
See Iso Franz, OLlUS Christus, 26-27; Follıiet, “Trahere’/’contrahere peccatum .
Observations SUur la terminologie augustinıenne du peche, ın Mayer-K.H. Chelıus (ed.)
Homo Spiritalis. estgabe für Luc VerheyuJjen, seınem Geburtstag, urzburg, 1987,

118-135, CSD. 125129
135) ‘“ Exordium CIO parvulorum, qUuUO nascerentur, In dam fult, qQqUO DCI

peccatum viti1ato damnato, alterum e1s Christus qQUO renascerentur, institult.”;
Contra Iulianum ’ 44, 32r * Dicımus deo dıvıinıtus SSC proviısum secundae
spirıtalıs natıvıtatıs auxılıum quam fier] ın 1PSO Christus instıtult, quon1am secundum
dam carnalıter natı contrahunt mortis antıquae prima natıvıtate contagıum. ; Opus
imperfectum 1,106, SEL 85,1, 1237 E Iso ’  9 SEL 6311 297;’ SE
85,1, 306; 9.  ' A S 851 32f% 9 AT 85,1, 418

136) See C De NuptI1LS el cConcupiscentia 11,46, SEL 42, 300; Contra duas
epistulas pelagianorum 1V,8, NS 60, 569:; Contra Iulianum IVT, 44, F3l VI,9,
44, 827; V1,43, 44, 84 7: Opus imperfectum 11,54, N: S3T 202:; m SEL
Ö3 282 ’  s SEL 651 242; e SEL 8501 261: ’  y SEL 851

262:, SEL C 8 263:; ’  9 SEL 85,1; 297 SEL 85i1, 300;
.  9 SEL 651 301; ’  p SEL 85,1, 301-302; 9  9 A E 854 309
9  s SEL 651 316; 9  y SEL 85,1, 326; 9  P SEL S51 381:; 1407
SEL 851 428; VT 45, 512 VYLS3TL: 45, 1585: V1,36,

137) Nullus nım homınum 1S1 DCI dam trahıtur ad damnatıonem, de qua PDCI
lavacrum regeneratıon1s homines lıberantur, ei nullus homınum 1851 DCI Christum ab hac
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1S precıisely because Augustine wanted safeguard the essentıal
role of Chriıst ASs the unıque mediator between God and umanıty that
he insısted the °dark sıde’”’ of humanıty 2} Salvatıon mplıes
transıtıon Adam ad Christum 139)' Since, accordıng LO the MCSSAaLC of
the New Testament. Christ Calllec for sınners, must a4as ıt WeTITC belong

dam ın order recelve salvatıon. hıs 1$ ındeed the basıc TIcCcCason

why Augustine, time and agaıln, repeate: that cCAhılaren WeTC Orn ıth
gul Was the only possıbılıty for them be ffected Dy Chriıst The
salvatıon of Christ Can only become salvatıon for ren if they
belong, ıIn ONC WadY OT another, to siınful humanıty.

Wıth regard Pagels’ consıderations concerning Augustine’s VIEW
soclety, ıth the statement that the bıshop of 1ppO Sa  <

lavery A CO  CC of the fall of man 4°%). Augustine Was not
alone 1ın that opınıon 141). It 15 certamly irue that Augustine dıd nOT

question the System d such but this 15 nNnOT Sa y that he Was insensıtıve

damnatıone lıberatur. ; Opus imperfectum &. A 85,1, 261:; ‘K x prıima orıgıne
generI1s humanı CeINO ad mortitem, 1S1 DCI dam et CI1O DCI dam 181 ad mortem ei
CINO ad vitam 151 DCI Christum el CI1O DCI Christum 181 ad vitam. ; Contra Iulianum
V1,80, 44, 8T)2 See Iso Contra duas epistulas pelagianorum SEL 60, 529:;
Opus imperfectum n  ® AT 631 310-311:; VL3L. 45, 585

138) Augustine’s SOUTCEC of inspiratiıon 1S Tim Z “"Unus mediator De!1 ei
homınum OMO T1STUS lesus’”; SCC C Contra duas epistulas pelagianorum KI2. SEL
60, 432; 139 SE 60, 457; 1V ,60, SEL 60, 526; Contra Tulianum 1V,14, 44,
J]43: 1V433, 44, F: Opus imperfectum 1,124, SEL S 138:; 1,138, SEL SIN

154; VLT. 45, [SLZ! V1,36, 45, 594 For thıs christocentric emphasıs in
Augustine’s 1eW salvatıon, SCC CSD Vanneste, L’histoire du dogme du peche originel,
In Ephemerides Theologicae Lovanıenses (1962) 895-903; d Saint aul el Ia doctrine
augustinıienne du peche originel, ın Studiorum Paulinorum Congressus Internationalis
Catholicus 196J1, 11 (Analecta Bıblıca 18), Roma, 1963, 513-522; id., Het dogma Van

de erfzonde: zinloze mythe of openbaring Van een grondstructuur Van het menselijk hestaan
(Woord eleving 11,9); 1e. 1969; Remy, Christ mediateur, 173-174; 403; 635-
65 / and DAaSSIM; Plagnieux - F-] ONNarT:! L unique mediateur, l’homme Christ-Jesus,
ın ZZ. 1295 P3Z: Cılarlatını, ediator Paganismo CFLSLLANLSMO De C1vitate
Dei IIT. A de San Agustin, In Revista Agustiniana (1983) 9-62; 25 (1984) 5-60;
325-402; 26 (1985) 5-47; 301-322

139) See C Contra Iulianum 1V,38, 44, 737 1V ,54, 44, 764; V ,56, 44,
815; Opus imperfectum 1,60, SEL 85,1, 58; AT S 309; 9 SEL
851 331

140) € 7. Pagels, 114
141) One MaYy noTl forget that ıt WeEeTIC nOoTt the slaves, but the lıttle tenant farmers

coloni and the seasonal workers who hıred themselves Out harvesters, who WCIC the
real DOOT ın Augustine’s day For g0ood dıscussıon, SCC Kleın, Die frühe Kirche un die
Sklavereli, in Römishce OQuartalschrift (1985) 259-283; id., Die Sklaverei In der Sıcht der
Bischöfe Ambrosius Un Augustinus (Forschungen ZUT antıken Sklavereı 20) Stuttgart,
1988: Corcoran, Saint Augustine Slavery (Studıa Ephemerıdıs ““Augustinianum ”
22), Roma, 9085
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the lot of slaves***). Augustine often taught asters theır dutıies
towards theır slaves. In De Clivitate Deıi 1X ; 16) he fırmly emphasızed
that the irue familias had take the SAaIlle Car for all the
members of hıs familia, nclude the slaves, when ıt Came honoring
God and seekıng Hıs favor. g00d master 1S concerned about hıs
slave’s welfare He 0€es not act Ouft of LyrannYy Moreover, accordıng
Augustine, the obedience of slaves Was condıtional. The moment that
master’s demands WeTC contrary faıth, slave mMust Sa Y Augustine
Was convınced that lavery WOU. dısappear after thıs ıfe He regarded
ex-slaves and free INeN lıving together ıIn the monastery a4s antıcıpatıon
of that future classless soclety.

However, concerning the relatıonshıp between master and slave,
z00d Christian master Was not lowed {O DOSSCSS hıs slave in the SAdIllec

WadYy hat he possessed horse, OT lothes, fOor he had love the
olave d hımself and CaIiIc for hıs spirıtual well-being +**), Or
Augustine, ONC Was Orn rich OT DOOT, and ONMNC died 4S such. By
nature, ATC all Cqual**>). The bıshop of 1PPO emphasızed that the
rich, possessing the superfuous g00ds, In fact usurpe the NCCCSSATY g00ds
of the DOOT 146)_ TIhus g1ve help Was nothıing other than to

€
It 1s not suprıisıng SCC that Augustine identihed Christ ıth the

DOOT It 1S inner CONSCYUCNCC of hıs doectrine the Christus
The iıdentificatıon of Christ wıth the DOOT Was recognıtion of theır
human dignity 4S ell as motıvatıon for feeding and clothing
em Moreover, accordıng Augustine, ONe of the fundamental
tasks of the Church lay in eachıng that love Was due tO and
that 15 Was forbıdden LO human eing unjustly, whoever ıt IMaYy
be 149)'

not convınced that Augustine avored ““polıtical quietism’”.
Indeed, Augustine frequently as for 1919  S aws OT eriticızed existing

142) See Kleın, Die frühe Kirche Un die Sklaverei, DARTTE
143) CEL, 48, 683
144) See De SEerMOoOoNnNe Domuinı In 1,59, 34, 260
145) Sermo 61,9, 38, 412
146) So Enarratio INn psalmum 6 CL 4U, 2148; Sermo 206,2, 38, 1041 ;

cf. Iso Sermo 50,4, 38, DL
147) Enarratıio IN psalmum 95,15, CL, 39, 353
148) See C Sermo 41,7, 38, 251-252:; Sermo 806,3, S  9 Sermo 236:3.

38, HZ Sermo 2394 38,
149) De moribus ecclesiae catholicae 1,63, 32, 336
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laws. In 401. the OT: Afrıcan bıshops requested the reintroduction of
the institution of c.  efenders ıIn VIEW of the dıstress of the poor””. eır
request probably remaıned unanswered;: for in 420., Augustine as for
the medıatıon of the bıshops Alypıus and Peregrinus, wh WeTC ın aly
al that tıme, in order tO obtaın such eiender for the CILy of 1ppO

Further, he Was quıte dıstressed by the sale of children *> Ihe
Christian had lowed the sale of chılaren in order prevent
infantıcıde when parents WEIC unable feed theır NC  S orn babıes
The tenant farmers especılally had resort the desperate CasSsuTre of
hırıng Ouft OT CVCN selling theır chılaren Thıs often led perpetual
slavery a Was not permitte by the law Augustine vehemently
protested agaılnst such abuse of chıladren and he strongly insısted that
sellıng children OTr cshould only be permitte for the fixed number
of 25 er that per10d, they WeTC LO become freemen agaıln. The
bıshop held the fate of the ren VELY close {O hıs heart He
consıdered ıt hIıs task protect orphans that they WOU not be
oppressed by sStrangers. He also Sa  S it 4S hıs duty CaTrec fOor abandoned
ren151).

Regardıng the DOOT, it Was the Church’s Custom provıde help
for DeTrSsoN whoever he OT she m1g be, whether prostitute OT

fighter ın the aCCOunt of theır human nature > *)). er the
destruction of Rome, Augustine beseeched the people of 1ppO to help
and provıde hospitalıty for the crowd of reingees >2 We should also
mention number of etters wrıtten by Augustine, protesting the
injustice of the powerful. For instance, he intervened behalf of the
Sma farmers who WeTIC eing forced DaYy axes {WwI1ce=?7): OUr
etters WEIC wrıtten ıIn order defend the admınıstrator Faventius, wh
had COMEC into conflıct ıth hıs master and wh: sought refuge In the
diıocese of 1ppOo where he enjoyed the rıghts of asylum. er havıng

150) See Epistula 10* (ed Dıvjak), ın 46B, 166-183; Epistula 24* (ed
Dıvjak), in 46B, 3872-387

151) Sermo E 76:2, 38, 951: Epistula 98,6. B 34.2. 527-528
152) E: FEnarratio INn psalmum 46,5, CC 38, 332 Sermo Lambaot 28, Revue

Benedictine 66 (1956) 156-158: Possıdius, 1ta Augustini (ed AA Bastıaensen),
In Scrittori grecı latini, Verona, 1975, 188-195

153) Sermo, 81,9, 38, 506
154) C: Epistula 24 7, SEL 57° 58 5-589

In Epistula 251: SEL d 599-600, Augustine intervenes protect oppressed farmers
lıvıng the estate of certaın Pancarıus.
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een kıdnapped, however, he diısappeared. ugustine Was terribly alarmed
by thıs and dıd all he COUu find hım again???).

Fınally, d DAaSTtOr Augustine reacted vehemently agaılnst the PTaC-
tice of slave traders who led people off nto captıvıty and sold them into
Javery abroad But EVCNMN ın thıs CaSC, he took the slave traders into
aCCount He wanted prevent them from eing submıiıtted {O the ea
penalty for such malpractice *>°). Here, Augustine proved hımself tOo be
VELIY consıstent. He always resisted the maltreatment and crue] exploıita-
t1on of slaves OT colonit. He also efused tO gran the master the ng
decıde in arbıtrary WdY the ıfe of hıs slave. But al the SAadmnle tiıme.
he opposed the ea penalty for the slave traders. As bıshop, ugus-
tine wanted attend the well-being of the ole communiıty. He
consıdered it hıs duty the unıty of that communıty. In hıs
time, that entraıled pleadıng for harmon10us COexI1istence of master
and slave, rich and POOT, wıthın the existing structures According LO
Augustine, such CoOex1istence Was be ase‘ natural respect rather
than COEeTCION.

also ıth Pagels when che states that Augustine dıd not
TUuSs polıtıcal eaders of hıs day but WOU. ıke 1N1UANCC her
statement that the later Augustine "CcCame tO endorse., for the church
ell ASs the state, the ole arsenal of secular government that Chrysos-
(8)  =] had repudıated commands, threats, COerC1on, penaltıes, and
OVERn physıca 1Orce ” D sımple readıng of letter 134, addressed to
Apringlus, already DTOVCS how Augustine made real effort tO TLESCUC

SOTNC eircumcelliones and Donastists, who had kılled [WO atNolıc
priests, from the en penalty *>5). 1S certamly iIrue that Augustine,
wızened Dy the CONLTOVETISY ıth the Donatiısts, Was longer opposed

the intervention of the secular W ıIn relıg10us aflairs*+?2). How9ver,
155) Epistulae 113-116, S 34,2, 659-663 From Epistula 268, SEL 57

652-654 learn that Augustine ıntervened fOor DECTISON who Was bowed down by
burden of debts Augustine hımself had noTt the 58 needed help hım, and borrowed
the from rich INa  - However, ın oıng Augustine hımself got In trouble, for he
could nOT g1ve the ‚62 back, and had ask the help of the people of Hıppo

156) See Epistula 10* mentioned ın ote 1 50 and the Oles complementaires, In
46B, 466-4 /4

157) Pagels, 1L3 VaCR
158) Epistula 134,. 44‚ RA-RR
159) See C Contra Tulianum 111,5, 44, 703-704; Opus imperfectum 1,10, RS

ö51 11} 11,14, A 65,1. 181; SE S51 Zn However, ONeC MaYy nOoTt
forget that the Catholıic Afrıcan Church al the beginnıing really TIE| PTODOSC
revolutionary DTOSTIAaM of reconcılhatıon ıth the Donatiısts; SCC Epistula 128, SEL 44,
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till the en of hIs lıfe, he Was only LOO of the fact that external
CcCoOerclon had absolutely effect ıf COonversicn dıd nOL in man’s
heart the basıs of free endorsing of inıtlatıve ıIn 16y6722)
Therefore, 1n that it 1S NOTL Correct sımply ame Augustine for
usıng violence wıthout makıng reference the context wıthın 1C
Augustine Came certaın statements and wıthout regard for Augustine’s
convıction that polıtıcal intervention Was NCCCSSATIT Y in lıght of the
salvatıon of those who erred. It should be sa1d that Augustine Was

especılally concerned about the CIVLLALLS Dei For Augustine, 1ts a1ms
WEIC ınleren from those of the CIVLEAS errena No sStructiure of soclety
has the rg LO obstruct that whiıich Was essentıal: the honor of
G6d+2*)

Let us NO deal wıth Pagels’ VIEW John Chrysostom and Juhian
We should first make SMa remark. Pagels’ presentation of the COUTSC

of events which Ooccurred durıng prı 418 cshould be nuanced 162)_ Only
the exıle of the Pelagıans Dy the CINPDCIOT took place In thıs month (30
prı 418) On May al arthage, everal theses WeTC condemned by
ıne CANONEN but wıthout mentioning either Pelagius OT Caelestius Dy
ame The Epistula tractor1a of Zosimus, the bıshop of Rome, 1S be
ate' later, probably around the end of the spring OT the beginnıng of
the Ssummer *°*): Only then dıd Julhan COMMEC into promiınence. ogether
ıth 18 collegae, he efused sıgn 7Zosimus’ letter. Concerning the
banıshment of the Pelagıans, ıt 1S interesting ofte that revolt,
caused by the Pelagıans ıIn Rome:. gaVCc rise theır eXNE +

SCC grounds for Pagels’ statement that Julıan “°once shared the
nearly unıversal admıratıon for Augustine’s learnıng and ICACHINS . - <2).

30)-34 Augustine’s ater posıtıon 15 in fact 1Iso inspıred by the stubbornness of the
Donatısts
Agaınst the reproaches of brıbery Augustine always protested orcıbly; SCC Opus imperfec-
{um 1,42 SEL 854 30-31; 1,/4, SEL 85,1, 90; € SEL S52 375
ontrary Pagels, 120, not convınced that Julhan’s reproaches dIC irue
However, ONC 15 not able whıch of them the truth

160) An excellent example 18 given ın Opus imperfectum 7  P SEL SIı 279-
280; N Iso ILTE SEL 8501 170; I11,106ff., SEL 85:1:; 426ff. ; 111,114, SEL
89l 434-435

161) See De C1vitate Dei 24  P SE 48, 683-685
162) See Pagels, 130
163) See CSP Wermelinger, Das Pelagiusdossier INn der TIractoria des Z 0SIiMUS, in

Freiburger Zeitschrift für Philosophie und Theologie (1979) 336-366
164) Collectio Quesnelliana AIV, 56, 490-497)2
165) Pagels, 132
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It 1S tirue that Augustine held Julıan ıIn esteem and hat Juhan’s father
Was g00d ıth Augustine but concerning Juhan’s OW attıtude
toward the bıshop of 1ppO In the per10d before 418, nothıng 18
known 166)'

find it dıflicult belıeve that ““Augustine argued agaınst those
who agreed wıth John Chrysostom, and then agaınst followers of
elagıus, both of whom insısted that Chrıistians, hrough theır baptısm,
dIC free make moral ChOo1ceS LD

In the forego1ng, ave sullicıently poıinted Out that, for Augustine
a4as well, belıevers WeEIC able make moral cho1ces and fulfili them It
1S hıghly questionable whether Augustine Was far removed from Chry-
SOStOmM who consıdered that, ““through baptısm , INan regaıned the
capabılıty ‘““self-government’+°®),. Moreover, it 1S nOoTt completely
CoOrrect Sa Y that elagıus elleve: that hrough baptısm ONC became
capable of makıng free cho1ices. It 1S LHNOIC O S>a Y that, for
elagıus,9 belhıever and non-belıever, 1S Dy nature ruly able
make moral cho1ces. elagıus CVCN referred the moral ıfe of pPagans
1C sometımes COUuU be MO for belıevers 169)'

Further, 1n that ONC should be cautious In drawıng connection
between Chrysostom and the Pelagıans. ere dIC er10us dıfferences
between Chrysostom and Julian of Aeclanum fOor example, concerning
am s before the fall OT the CONSCYUCHNCCS of the fall hım and

humanıty*/9). Of COUTITSC, it 1S Irue that Chrysostom dıd nOoTt present

166) C Epistula 101, SEL 34,2, 539-543
167) Pagels, 129
168) Pagels, 103 and infra, 000
169) “(C’u1us bonum ıta generalıter cunctis instıtutum est, ut In gentilıbus QUOQUC

homiınıbus, quı sıne ullo cultu De1l sunt, ONNUMYUAI ostendat, proferat. Quam
multos nım phılosophorum ei audıvyvimus ei legımus, ei 1DSI vidimus Castos, patıentes,
modestos, lıberales, abstinentes, ben1gnos, ef honores mundı sımul, ei delıcıas respuentes,
ei amatores iustıitiae NO mMINuUs ( Uamı scıentiae! Unde, QJUACSO, homınıbus alıculus Deo
placent? nde autem ıllıs ona 181 de naturae bono? Et CUu ista, QUaAC dix1, ve] omn1ı1a In
uUuNO, vel sıngula In sıngulus haberı videamus, CU: Oomnıum natura ula sıt, exemplo SUO
invicem s1bı ostendunt, omnı1a in omnıbus CSSC 9 QuUaC vel omnı1a in Oomn1ıbus, vel
sıngula iın singulıs invenılantur. Quod S] et1am sıne Deo homines ostendunt, quales Deo
factı sunt ıde quıd Christianı facere possunt, QUOTUM In melıus DCI Christum natura ei
ıta instructa est el quı dıvıinae QJUOYUC gratijae iuvantur auxXx1ıl10.”; Epistula ad Demetria-
dem 3, 30,

170) For Chrysostom’s 1eW Adam’s SIN and ıts CONSCYUCNCCS fOor hıs descen-
dants, SCC GrTOSS, Entstehungsgeschichte des Erbsündendogmas. Von der Bibel his
Augustinus, Munchen-Basel, 1960, 18 1-190 and CS Scheficzyk, Urstand, all un
Erbsünde. Von der Schrift his Augustinus (Handbuch der Dogmengeschichte H.3a.13,
Freiburg-Basel-Wien, 1981, 167171
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systematic treatıse these themes, although both Julıan and ugus-
tine wıshed tOo turn hım In order bolster theır arguments. Chrysos-
tom Was primarıly preacher and pastor. He Was nOTt really interested
ın begriffliche Klärungen 171)_

Concerning am s state before the fall, Chrysostom laımed that
dam Was created in the image of (j0d *'®) He Was free of NLIOLULO,
CaIl, corruptıbilıty and mortalıty +/*). In dam, perfect harmony
between soul and body exıisted. The body obeyed the soul. dam Was

gifted ıth unbelievable intellıgence, for he DaVC ame tO all the
anımals*/*). Living iın place where suflering dıd not exI1st, he rule‘ all
creation, includıng the anımals*/>). Totally free, he NEW precıisely
hat he must do and he Was of the gravıty of commands
and of the punıshment 1C he would InCcur should he dısobey 176)'

Because of hıs SIN, dısobedience *' /), dam caused much damage
hımself and (8 hıis PTOSCHhY Because of Adam, umanıty Was

condemned * ”®),. As punıshment for hıs SIN, ea Came upON all??).
oug ıt 1S frue that en sometimes Can be consolatıon ÖT

essing people, 4S ın the Casc of martyrs for example, ıt 1S primarıly
punıshıng ea closely connected the ta9or which CONCUPIS-

also belongs*®*°). am s punıshment, result of hıs SIN, had
the followıng CONSCQUCNCES: OSS of TESCNCC, mortalıty, physıca

171) For nuanced discuss1ion, SCC Scheficzyk, Urstand, all und Erbsünde, 16/;
SCC Iso &N eNYy, Inıtiation la doctrine des Peres de l’Eglise, Parıs, 1968, 361

172) . In enesim homüulia 8,4, 53, 73
173) “ EreELl WEYXPLC SKELVOD KAYATEP ÜyYYEAOL UTO ÖLNTOVTO SV T LAPAÖELOM, 01097

©  v ENIIULLAG MÄEYOUEVOL, ODYX r  v ETEPDOV naSOV NOAÄLOPKOLLEVOL, 010 TALC ÜÄVAyYKALC
TNG MUOEOMC ÜNOKELUEVOL, GAAdQ ÖL OÖAOUD ÜMYAPTOL KTLOJEVTEC KaLl ÜYavatol, TLOUD
QVÖE TNCG TV LWOATLIOV nEPLBOANG EOEOVTO; In enesim homulia 15,4, a 6E 123

174) See In enesim homauilia 1343 53, 122
17 5) See In zenesim homuilia 9,3-4, 53 E Ta For Chrysostom, the 15

from the VerIYy beginnıng submıitted Adam ;: SCC In enesim homulia 8,4, ÖM 73
176) In enesim homulia 16,5, 33 131 SCC Iso Kıl Thonnard, aın Jean

Chrysostome el sSaıint ugustin dans la Controverse pelagienne, ın Revue des Etudes
Byzantines 25 (1967) 189-218, CSD 215216

177) On thıs poılnt, S dıference between Augustine and Chrysostom,
although Augustine 15 crıticızed by Pagels because of h1Is VIEW ; SCC Pagels, 108

178) ““”Orte yap NUAPTEV Aday INV ÜHOAPTLOAV EKELVNV INV XOAETTV Ka TO KOLVOV
ÜT A VTOV ÜVIPOTOV KATEÖLKAGE YEVOG”; Epistula ad Olympiam 10,3, 1 3bıs, 248

179) (1 Scheficzyk, Urstand, “all UN: Erbsünde, 170; Schelkle, Paulus, Lehrer
der ater. Die altkirchliche Auslegung Von Römer I-11, Düsseldorf, 170; 181

180) “Meta yap TOULD YavaTtOouL, @PNOl, KaL TOV TRAaSOV ENELONAUEV ÖXAOG “Orts yap
SVNTOV EYEVETO TO SOUC EOECATO KaLl EMNIIUULOV ÜVOyYKALOC AOLTOV, Kal ÖPYNV KaLl AUTINV
KaLl Ta ÜQAACQ NAVTOA); In OMANOS homüulia I, 60, 507
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and moral misery and prochvıty do evıl. am s DIOSCHY partıcıpates
in hıs punıshment +*+). Therefore, ONC MaYy that am s fall has
brought about ontologıca deteri0oration of the human E AdSs 1S
proved In Chrysostom’s exXxeges1s of Rom ‚12-21 Mortalıty befell us

because ofam However, Chrysostom, unlıke Augustine, dıd not
connect mortalıty ıth guilt For Chrysostom, such a dea Was

rıghteousness. Moreover, gul always involved DCTI -
sonal SIN Therefore, partıcıpate only in am s punıshment, nOoTt in
hıs guult? J:

Of COUTISC, SOIMNEC X: SCCI1] indıcate, al least implıcıtly, the 1ıdea
of unıversal condemnatıon. Ihus read iın Oratio that dam
Was the Hirst ASSUTNC gul and hat W because of OUT S1INS, ave
augmented the bürden* * ): But BVn though the Content of hıs gul 15
$ SIN. erg and condemnatıon by the Law, sST1 CONvınced
hat the augmentatıon involves OUT personal SINS. Indeed, Chrysostom
always emphasızed OUT OW responsıtbılıty and dıd nOoTL refer LO idea
of inherıted gul 185)' For Chrysostom, the free ıll of indıvıdual
DCTISON Was al the basıs of that person’s moral actıvıty TIhe inner
tension, 1C resulte from am s SIN and; Was experienced by
humanıty, O€Ss noTl cancel OUT reedom Thıs reedom 1S gıft irom
God belongs LO the ESSCNCEC of OUT nature SIn 1S the result of free
CNOice ??) and dIC responsı for such choöee ! ). Sıinning 1S

181) See Nowak, Le chretien devant la souffrance. Etude Ur la pensee de Jean
Chrysostome (Theologıie hıstorıque 19), Parıs, 1970, o Scheficzyk, Urstand, 'all und
Erbsünde, 169

182) ( In OMANOS homuilıa 10,1, 60, 414; 10,3, 60, 476-477 FOor thıs rather
strange interpretation, SCC Freundortfer, Erbsünde Un Erbtod eım Apostel Paulus. Fıine
religionsgeschichtliche und exegetische Untersuchung her Römerbrief 2-2 (Neutesta-
mentlıche Abhandlungen ’  -  y Müunster, 1927, 118-120; Lyonnet, Le Sens de Du  Dn
Rom A el l’exegese des Peres» in Biblica (1955) 436-456, 44 7 ; Ld., peche
originel Rom 972 L exegese des Peres el les decrets du roncile de Irente, in
Bihlica (1960) 325-355, 330; Weaver, The Exegesis of Romans 5/12 the
Greek Fathers and Its Implication for the Doctrine of Original Sın the 5th-12th Centuries,
In \Wi Vladimir s Theological Quarterty (1985) 133-159, 140

183)fPaulus, Lehrer der Väter, 170; Rondet, peche originel dans la
tradition patrıstique el theologique, Parıs, IZ7 Schefficzyk, Urstand, all und Erbsünde,

170
184) 50bıs, 163; Augustıine refers thıs texti In C Contra Tulianum 1,.26,

44, 689; accordıing enger, 5Obıs, 163, ‘“Augustıin ete Jen inspire cıtant
PassSsdarc Conire Julien d’Eclane”.

18 S) (Y Quasten, Patrology 1L, Westmuinster, 1963, 478
186) al HEV yap BOovANnNOLC, EWQUTOV Kal napa (9E00 ÖE TOLADE OVLANOLC,

NLETEPOV Kal  a TNC YVOLNC NUOÖOV  ”” In OMANOS homulia 132 60, 510
187) See In OMANOS homulia 19,6, 60, 591-592; In cta apostolorum homiliıa

233 60, IRIn
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therefore not the result of COerCIOnN. Weakness of the flesh, hope of
reward ÖT fear of punıshment Can al the most push OTNCONMNC into
CO1NET but they cance]l nesS reedom responsıbilıty +$®),
Concerning am s SIN and ıts CONSCYUCNCCS, ıt should be mentioned
that Chrysostom also Sa  S SOMMNEC posıtıve aspects Accordıing hım,
am s SIN Was relıeved by the shame IC he experienced"7); the
1r of ren Was consolatıon for the Oorment of the CONCUPLSCEN-
470 Ba and the prospect of motherhood softened the paıns of chıld-
DIriA e However, temptatıon Was ST1 inherent ın human ıfe ven
after OUT baptısm (!) mMust constantly struggle agaınst all 1n of
temptation+?*).

ımportant that, accordıng Chrysostom, true
reedom Was only gıven those wh elonge Christ But CVCN

then, INan, eing SIN, ST1 needed grace? . (J0d
hımself eflects hat PCISON wh really chose the g0o0od indeed
desıres and realızes that g00d INan Can reject but he 1S

iın posıtiıon in 1C he longer needs thıs ven ıf ONC

appeal, 1S ST1 required+ : The effec-
t1veness of one’s acceptance also depends 195)_ In spıte
of the emphasıs reedom and utonOmy, for Chrysostom, Was

also CONditio SINe GUA ANON for g00d ıfe
WOU ıke tO conclude Dy remarkıng that remaın MOST

al Chrysostom when consıder hım ASs representatıve of the

(T Iso Stoötzel., Kirche als “neue Gesellschaft””. Die humanisierende Wirkung des
Christentums ach Johannes Chrysostomus (Munsterıische Beıträge ZUT Theologıe 317
Munster, 1984, 154-155:; Sanna, Spirito Grazia nel “Commento alla ettera Al
Romanı di Teodoreto di Ciro SUd dispendenza In quest opera da (1LOVannı Crisostomo
Teodoro di Mopsuestia, in Lateranum 48 (1982) 238-260, o

188) See Osborn, La morale dans la pensee chretienne primitive. Description des
archetypes de la morale patrıstique (Theologie hıistorıque 68), Parıs, 1984, 186;

Amand, Fatalisme el berte dans l’Antiquite Grecque. Recherche SUr la SuUrViIvance de
l’argumentation antifataliste de Carneade hez les philosophes el les theologiens
chretiens des qualtre premiers siecles (Recueıl de TavauxX d’Hıstoire el de Phiılosophie IL,
19), Louvaın, 1945, 493-496

189) In enesim homulia 16,6, 33 133
190) In enesim homuilia 18,4, 35 S3r
191) In enesim homulia 17,7-8, 53, 143f.
192) In enesim homulia 3 33 07f.
193) In Hebraeos homaulia 133, 63, 99; In enesim homüulia 280 5 9 228-229;

58,5, 95 13 In OMANOS homuilia 14,7, 60, 532-534; 91 60, 583-584
194) See Kelly, Inıtıiıation la doctrine des Peres de ’ Eglise, 363; Osborn, La

morale dans Ia pensee chretienne primıitive, 185-187
195) See the pertinent remarks of Amand, Fatalisme e1 iberte dans l’Antiquite

Grecque, 49'7-49®
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tradıtional Erbübellehre Chrysostom Was nNnOTt 1n tOo the CONSCYUCNCCS
of am s SIN ıle emphasızıng human responsıbıilıty, he Was iın
agreement wıth hıis predecessors (as ave SCCIL, thıs Was also iIrue for
Augustine). Concerning the posıtıve effect of salvatıon, Chrysostom, A

belıever, DaVC priorıty tO ° wıthout ınkıng that he had
neglected the capacıtıes of the free ll

Julıan, AS ell as Pelagius*?°®), took quıte dıfferent VIEW
dam 197)’ Of COUTSC, accordıng tOo Julhan also, God took COMNCETN

in the creation of the rst INan 198)_ er the creation of Adam, God
remaıned close hım He only commanded hım nOT eal certaın
TUl The observance of thıs prohıbıtion WOU be Droo of am s
devotıion. Julıan urther mentioned that (G0od SaVC dam companıon
ıIn order hat he could become father He concluded by statıng that
God also remaıned benevolent dam thereafter i

According Julhlıan, althoug dam Was created ASs mörtal“2?);
196) For Pelagıus, SCC the recent artıcle of 1n  N de ruyn, Pelagius s Interpretation

of Rom TD} Exegesis wıthin the Limits of Polemic, In Toronto Journal of Theology
(1988) 30-43, CSD 3338

197) Concerning Juhan’s 1e6W Adam’s condıtıon before the fall, hıs SIN and ıts
CONSCYUCHNCES, SE CSD Florum VI Pagels’ outlıne of ulıan 1eW 15 in general CoOrrect

198) “Vıde quod negotium ın ormando ei anımando homiıne pletas dıyına CC6-

pıt  8 Florum V1,20, 45, 545
199) “ Verum He perfectum Cu relıquıt famıharıtas condıtoris: transfiertur ad

amoen10rem locum, ei Q UCHI clementer fecerat, muniıfice locupletat. Nec hOocC amen

praestitisse cContentus, ıllustrat CU ımpertitione colloqui: dat el praeceptum ut lıbertatem
SUaMl intellıgens, videret s1ıbı suppetere DCI quod ere! aMICIOT Conditor1: quod PDIACCCD-
tum 910)8! in multa dıstenditur, quıd oOner1s de multiplıcata lege sentiret: sed interdictu
Uun1us pomulı, testimonıum devotioniıs expetıitur. Postea QUOQUC ut haberet Consortem, PCI
Q UamMı fleret, denuo ıllıus UuS, Qqua condıtus eral, noDilıtatur attactu; dıvyıno
QUOQUC subınde colloquıo0 ovetur honoratur. ; Florum V1,20, 45, 545
Elsewhere, the interdiction eatıng 15 SCCI1 A test of the obedience of the first INall

“Ad communı0onem gener1s humanı prım] mandatı pertingıt auctorıtas: Na interdıcta
1gnı abstinentia NO  ' gustum pomı invıdıt, sed oboedientiam homıiınıs exploravıt. ;
ExXposit10 librı Tob 28, CM 88,

200) ‘“ Adam et1am mortalem factum, quı S1Ve peccaret, S1Ve 1910}  — peccareLl, fulsse
morıiturum: NC hOoc SSC ratıone subnıxum ; sed quı SI NON peccassel, DCI gustum lıgnı
vıtae, virtutem pOossetl immortalıtatıs adıpiscı. Male ıgıtur dıctum esL, S1Ve peccaret, S1ve
110  — peccare fulsse morıturum. : Epistula ad Z0osimum, irg 5, GL 88, 450 ci. Iso
Turbantium, irg 26, OC 88, 347 See Iso Bruckner, Julian VoN Eclanum. Sein
Leben Un seiIne Lehre Eın Beitrag ZUF Geschichte des Pelagianismus (TU 15,3) Leı1ipzıig,
1897, 9 VO Harnack, hrbuch der Dogmengeschichte I1L, Tübingen, 932(5)

195
TIhe 1e6W of Refoule, Julien d’Eclane, theologien el philosophe, ıIn Recherches de Science
religieuse (1964) 42-84, CSD 66-72 whether Julıan should dıstinguish between
‘“philosophical” and ““theological” level, 15 eriticızed by F-] ONnnar:' L/’artistotelisme
de Julien d’Eclane el saınt Augustin, In RE A 1 1 (1965) 296-304 On thıs poımnt, PıetrI,



Augustine, Julian of Aeclanum and Pagels AI

he COUuU ave rece1ved immortalıty Aas personal reward. However, that
gıift WOU ave een the general rule fOor humanıty 4S Such9%)
In hıs regard, Julıan referred LO Enoch and Elyah. oug they
personally dıd not dıe, the ren of NOC had dıe Moreover,
ea Calllec OVeET Man y rıghteous INeN such Abel. Noah, Abraham,
Isaac, aCcCO and others 4S weill-22)

For Julıan, am s SIN dıd nOoL harm h1is nature such. Hıs SIN
Was be sıtuated the evel of the ıll but it dıd NOT change am s
constitution 4S free. created human eing ın anı y way “ 3: am s SIN
Was slıght offense of inexperienced and, morally speakıng, rather
primitıve human being“**). Julhan dıd nOoTt explaın NOW thıs COUuU be
reconcıled wıth the statement that dam had een created d g00d
One MaYy wonder what then Was the value of benevolent DIC-

More than lıkely, Julıan, in polemiıc contex(t, ntiende:
mınımıze the gravıty of am s SIN

Due LO hıs SIN, dam ost hıs natural innocence“?). Innocence
that Was also attrıbuted LO newborn children “ °) For Julhıan, am s
ea Was not the result of hıs SIN Death Was part of hı1ıs natural

Roma Christiana. Recherches SUr l’Eglise de Rome, SON organisation, politique, SOoN

ideologie de Miltiade Sixte IT 11-4 (Bıblıotheque des Ecoles Francaises d’Athenes
de Rome 224), Rome, 1976, 2 939-9400) ABICCS ıth Thonnard and adds 191  S

arguments the discussion.
201) *Haud Sd1I1C iımpugnavero COS quı autuman Adam, S1 dıcto audıens exstitisset,

ad mmortalıtatem potulsse DTO remuneratıiıone transiterrt]. Exerculsset ıgıtur in
relıquıs innata mortalıtas, etiamsı prımus Jie iın aeternıtatem dıurnıtate miıgrasset. ;
Florum V1,30, 45 579

202) See Florum V1,30, 45, For NOC and Elıjah, SCC ICSpP Gen
5,24 and { 1 Ings

203) See Florum V1,20, 45, 545
2 04) “ Iussum fuerat ut edulı0 Uunıus arboriıs abstineret: rudıs, imperıI1tus, incautus,

sıne experımento timorI1S, sıne exemplo justıtiae, muherıs usurpavıt ‚9 CU1uUS
ıllexerat el suavıtas el venustas. ; Florum V1,23, 45, 854

205) °“Hıc 1Ca alıquıs, Quıid ergo? ıllam innocentiam, in qQua fuerat
condıitus, spontaneı peccatı admıssıone corruptam ? Nam ts] possıbılıtas revertendı ad
bonum COommıssa inıquıtate NO  — pereat; amen certum est merıtum innocentıae, CUu QqUa
humanum proced1 exordıum, voluntatıs vit10 deperıire. At CO ista ıd SSC NO  — abnuo: sed

est, quod h1s ıllumınatum exemplıs volo, quılia CU: talıs sıt condıiıtıo facta qualıitatum,
DCI q Uas Onı ei malı diıcımur, uft sub iure agıtent voluntatıs tamque hoc sıt Ser10
constitutum, ut 1CC innocentis, QuUaC PTo dıgnıtate auctorIıs ofiıcıum antevenıt voluntatıs efi
naturalıs est; amen nulla potestate in anımo repugnante custodıiat’””; Florum V1,19,

45,
206) See in thıs respect Lamberigts, Julian of Aeclanum : lea for o0d

Creator, in Augustiniana (1988) 5-24 CSD 10ff.
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condıtion. Gen 3,19 1 T. el iın terram ıbıs” must be under-
stood liıterally“ ). If ea Was caused Dy SIN, then the author of Genestis
had mentıon 1t208) Therefore Juhan consıdered ea A INOTC of
consolatıon for dam because of the fact that after the fall, dam
would ead hard and paınful ıfe ven before the fall, dam had
work **?) but the exıle from paradıse ser10usly aggravated hıs ıfe
Julhian emphasızed that hıs punıshment Was personal. OITY and paın
plagued dam and Eve personally. ese burdens WEeIC noOot {O be SCCIH

as punıshment for ql humanıty AS such *3?): For Julıan, the paıns of
childbirth WeIC also nOoTt equated ıth punıshment. Multiplicare in Gen
316 al MmMOST indıcated personal augmentatıon of paın. Multiplicare
proved ıIn fact that paın WOU ave existed CVCNMN ıf dam and Eve had
not sinned. Moreover, Eph 525 and Cor 11,9 also learly hat
the obedience of WOINA her husband elonge her natural
condition +**). Julıan noticed that the paıns of childbirth varıed ffrom

207) “ Verum NO  — SCINDCI ista patıer1s; sed “donec convertarıs in terram de qua
sumptus C quıa erra es’,  E Inquıit, et In terram 1D1S’ (Gen Cur NON,
dixıit, “donec convertarıs iın terram de qua sSsumptus es‘;  Ik subdıdıt, Quia peccastı et 111CcCAa

praecepta (TansSgressus es‘* Hoc nNnım dıcendum era(l, S] resolutıio ad crımına
pertineret. Verum quıd dıixıt? ‘Quia erra 68  C inquıt, et In terram 1b1S.’ Causam CUT In
terram redıiturus ESSEL. ostendıt ‘Quia erra 65 ; inquıit. Quomodo autem esse erra,
super10r SCIIHNO patefecerat : ula de terra’, Inquıt, "sumptus es
S] CI SO redeund!ı ıIn terram, anc SSC ratıonem dıxıt Deus, quon1am fuerat assumptus
erra, ut assumere(lur, ad inıquıtatem spectare NO  — potult; procul dubıo0 NO  —;

inıquıitatıs, sed naturae mortalıs fult, ut quı geternus NO  — erat, In COrporIs solvere-
tur.  C Florum NVL2Y 45, 568

208) ‘“Sequitur autem ‘Donec convertarıs ın terram qua Ssumptus C quon1am
erra O8 inquıt, et ın terram 1D1S.’ (Gen Haec SaJne PDaIrs extirema sententiae, sıcut
]la mulıer1s, ad indıcıum, 1910}  — ad supplıcum respicıt: quın 1mo, ut ICS indıcat, Prom1sso
ine consolatur hominem. ': Florum VL2Z 45,

209) For thıs statement, Julıan refers Gen Z{ Hf sumpsıt OMI1INus Deus
homınem QUCIHN fecıt, ei posult um iın paradıso, operarı SUu! el custodıre. ” Accordıing
Julıan, operarı DIOVCS that dam already had work before the all Therefore, ‘In
sudore facıel {uae des tuum  M (Gena1 not be consıdered punıshment.
Ihe work dam had do In the paradıse, led SWea Moreover, sweatıng does
human being g00d SOo, Julıan concluded: “°O1 CI gO et1am 1ın paradıso noluıt Ceu Deus
pabula examussım ıllaborate suscıpere, sed indıcto operatlion1s, QUCIN indıderat, excıtavıt
industriam ; quıd D accıdısse credimus, S1 sentiret sudorem, quı experjiebatur
laborem ?” Florum ViZZ 45, 56 / 1so Pagels, 137

210) “ CT ZO sterılıtas arborum, ]la veprium ubertas, Ila agrı partus aucta
calamıtas, personts homınum sunt ıllata, NOn generl. ; Florum NIET.: 45, 1 568;
“(‘ibos autem ei spinas ei sudores prımo fuilsse naturalıtate instıtuta, pOSL in alıquıbus
aucta judıcılalıter, ad nostram C1.() aetatem sıne peccatı iıllıus admıratıone ven1sse; [CS tam

apertae sun(, ut longiore penıtus assertione NO  — elcant: Florum V128. 45, 1376;
cf. Iso V1,29, 45, SE

211) Florum V1,26, 45,
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Women who had worked VeEIY hard, WEIC better
prepared fOr such paın than rich9whose bodies had become soft
A result of theır comfortable i1es**) Therefore, not SUTC that
Julıan admıtted that °*male dominatıon MaYy become, through S1IN,
both paınful and OPPTeSSIVE. *S: In faGt: Julıian explicıtly stated that
the submissıon of her husband Was nOoTt punıshment and
he referred Scripture In support of thıs must obey her
husband Dy nNnAatiurtfe Obedience such Was therefore NOT ‘“painful and
oppressive” but WOUuU become ıf longer obeys

therefore sınned only ıf she Tan Counter the order estaDblıshe'
Dy natüre“#?) Moreover, Pagels 18 mıstaken when she states that Julıan
"says, dam egan to dıe morally and spiırıtually from the day he chose
{O SIn 1S certamly not irue that Adam, after hıs fall, egan
eadıng sinful ıfe According Julıan, dam siınned only HC In
thıs, Julıan explıicıtly referred to history“°). He also emphasızed that
dam repente and Was purıfied, makıng reference {O Wis 10,2 and
the Current tradıtiıon“*"). Wıth regard Juhan’s VIEW of reedom
reedom of choice ıth permanent capacıty to do eiıther g0o0d 0)8 eviıl,
the interpretation presented Dy Pagels, wıthout the support of an Yy
extual evıdence, makes absolutely

In Juhan’s VIEW, there Was close relatıonshıp between marrıage,
procreation and concupiscent1a. Ihe existence of concupiscentia Was

fundamental condıtıon fOor successful procreatıon. Thus, it belongs
OUT created nature ASs such. Therefore, Julıan efused SCC CONCupILSCEN-
f10 CAFNLS d result of the a am s feelıng of cshame and hıs
eflort hıde hıs nakedness WEIC SCCNH 4S merely OC reaction “* ):

12) See Florum V1,29, 45, ST Pagels, 136-137
213) Pagels, 137
214) Florum V1,26, 4 $
215) Pagels, 132
216) *“ Prudenter CI BO, Cu de dam loqueretur, nomiıinavıt NUMm peccatum, quod

voluıt intelleg]ı formam praevarıcat1on1s {[ulsse: ideo, Inquam, NUum efi NON multa INETINO-

ravıt, quıa cı1ebat NUumM fantum dae e  177 in leg1s hıstorı1a continer]. Quod CTSO
praemısıt 1U peccatum, fidem servavılt historiae” ; Florum 9  9 SEL ÖIT. IF

217) ‘““Den1ique dam 1pSum, ei Jle lıber quı Sapıentia dıcıtur, et multorum OP1IN10,
secuta emendatıiıone asserıt expilatum. ; Florum V1,30, 45, 1580

218) See Lamberigts, Julian of Aeclanum, 6-19
219) “Non igıtur qulia peccaverant geniıtalıa vel dıaboliıca ve] inhonesta fecerunt, sed

quıa pavıtabant, ın QJUa prımam uerant honestate permanentia membra texerunt. ”:
Turbantium, irg ISOT.: (T 88, FT cf. Iso irg 79, CCr 88, 360-361; irg 81, BÜ
88, 361: irg 91 CCr 8 C 363:; irg 149, CCL 88, S1137 irg L3 GCCT. 88,

WFD
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am s inıtıal nakedness Was explaıned Droo of the absence of
moral CONCETN dress hımsel Ä o  ıng oneself Was the result of
growıng culture and epende people, places and cırcumstances**1),

Moreover, Juhan continued, Concupiscentia CAFNLS In 1ts TOA!|
meanıng, ex1isted CVCN before thea due the fact that the desıre
for the forbidden fruıt IC because of 1fs beauty and appetizıng
aAaPPpCATANCCE, compelled dam and Eve eal 1t223) However, ÖOT-

dıng {O Julıan, the mınd led and governed the body Julıan Was

convınced hat thıs mınd Was really able SOVEIN and LO keep the
human impulses under CONWOL**7).

SOCS wıthout sayıngz that for Juhlıan, unlıke Chrysostom, am s
fall dıd nOoTL ave CONSCYUCNCES for hıs PTOSCHNY dam Was SCCIH Dy
Juliıan 4As sımple INan who dıed long g0225) For Julıan, suffering and

220) *Ideo homnınes fulsse primıtus nudos, quıa ad sollertiae humanae OPCTAM
ut pertinebat, QUaC nondum in ıllıs ABt. - Turbantium, irg 150, CT 88,

AL
221) “Qu1 CT gO honestatem hanc, qua geniıtalıa nOsira contegımus, PTO

person1s, 10CIS, ofc1us mor1ıbusque varıarı? SIC In conventiculıs publıcıs obscenı0r nudıtas,
nıhıl habet turpıtudıinıs ın aVvacrTIs. SIC alter est cubicularıs habıtus, semınudus ei SCCUTUS;
alter CIO forensI1s, sollıcıtıor ei profusı1or. Quid, quod ad testimonıum crebro famılıarıta-
t1S, respicıt neglıgentia cauti1on1s, ei quanio DErSsoNa aut 1gnotio0r aut honoratıor adfecerıt,

dılıgentior habıtus comparatur? Quid, quod nautıs ei opıfıcıbus plerısque CINO vit10
nudıtatem dedıt? Ac ista sımplıcıtas person1s magıs QquUam negot11s imputetur, INOTEC
Oomnıum et1am Petrus apostolus, el pOost resurrectionem Dominı nudus ın Navıg10 pıscaba-
tur (Joh 2173 Dırıge 1INC OCulos ad medicantum INUNeETAa ducunt artem studı0o alutıs in
10C0s pudorIs. Athletis nudıtas et1am decora est lam 158 NO solum adolescentulıs, ei
petulantı <1h] socıletate con1lunctis, sed et1am totıs quıbusdam gentibus uterque
retecCLus, ei sıne secret1 est electione cCcComm1xt1io. Quid amen mırum, S] ıd SCotus
vicınarumque gentium barbarıes t1!‚ Florum IV 45, -  P
natura praescripsit SSC quaedam, QJUAaC ul ratıo, ıta fides Gn relıgıone pronuntiet ; et
amen pudor ei decentia conversatıon1ıs oculıs 110  —_ permittat eXpoOn1l. ; Florum 1VDö3,

45, 371 (1 Iso Florum’ SEL Ba 404:; 1V,30, 45, 1333 1V.43,
45, i  qe 45, -  9 1V,67, 45, &7T

222) * Prius in homiıne concupıscentiam Carnıs, QuaC SPCIN imıtat SaporIıs ei Ooculo-
IU fuisse (JUanmı culpam. ; Turbantium, irg 144a, CR 88, 370

223) *“ Hanc autem voluptatem concupiscentiam nte peccatum In Paradıso fulsse
ICS 1la eclarat, quıa ad delıctum vıa DCI concupiscentiam fult, Quac CU) pom! Oculos
incıtasset, SDCIMN et1am 1uCundı iırrıtavıt SaporIs. Non CI £O potuılt aeC concupiscentia
ructus S5C peccatı, QJUAaAC docetur 1O  —; SUO quıdem vIt10, sed voluntatıs, 0OCCAasıo0 fuisse
DEeLCA#L: ; Turbantium, irg 144b, GELT, 88, 370

224) ““Quon1am imparıbus boniıs composıtı 9 anımum CorporIı debere
domıinarı, QUOTUM alterum nobıs CUu dı1s, alterum CU) beluıs CSSC COMMUNG; ei 1ideo
ıd quod est melıus, 1d est anımum, virtute praedıtum ei membrıs COrporIs ene ei
cupıdıtatıbus imperare. ; Turbantium, irg 116, ( 88, 366; SCC Iso irg 233, CGL
88, 383

225) *‘Olım defuncti hominı1s’”; Florum SEL 831 284
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ea WEeTC natural condıtıions. Sınfulness WAaSs, ASs ıt WETIC, nOoL ingraiıned
ın human nature**°). Sin Was always personal SIN and the result of
free decıisıon made by indıvıdual who knew hat he must and must
nOoTL do *9 am s SIN would not be INOTC than example and CVCNMN

then only for OMMCONC who NECW am s $iOry 47 ıll leave asıde
the question of whether there 1S contradıction between the fact that,
in Florum, book NL amı s SIN Wäas called slıght offense whıle ın
book IL, it Was deseribed A the MAXIMAG forma peccatı229)'

However, ONC should nOT forget that Juhan’s reaction agaınst the
doectrine of originale WAas, in spıte of hıs polemic tone, inspiıred
by er10us theologıca arguments**°). Fiırst of all, Julıan Was ruly
concerned about defending God Hımself. Julıan wanted above all
safeguard the goodness of creatıve actıvıty.

Sınce in the doctrine of orıginal SIN newborn chıladaren WeTIC burdened
ıth guilt, althoug they had nOTt yeLl developed personal moral actıvıty,

g00d creatıve actıvıty and thus hıs OW goodness WeTiIC brought
ınto question. FOr (GG0od WAas, 1s and ll creator of the human
eing, especılally of the human soul. As convınced creationIist, Julıan
COUuU nNOTL belıeve that an Yy gul should be present the level of the

226) GrTOSS, who cannot be suspected of sympathy fOor Augustine, noticed
correctly in hıs work Entstehungsgeschichte des Erbsündendogmas 1 217 “Wiıe immer
INan dieses psychologische Rätsel lösen INAaY, In einem Punkte wenıgstens hat Augustinus
ach se1ıner Bekehrung seine Meınung nıe geänder' und sıch mıt vollem eCc dıe
Pelagıaner auf dıe Veberlieferung berufen hat 1Im ode und in der Sündhaftigkeıt
der geschichtlichen Menschheıt Straffolgen der Ursünde gesehen. Die Leugnung dieser
grosskırchlichen Tradıtion durch dıe Pelagıaner dürfte eiıner der Hauptursachen iıhres
Misserfolgs SEeWESCH se1n. ”
There{fore, thınk that Pagels, 133.135 miısjudges broader tradıtion whıiıle criticızıng
Augustine’s 1eW suffering and ea

227) C Turbantium, irg 108, GE 838, 345; irg 263, CL 8 E} 386;
Florum 1,79, SEL 8L 94:; 1,94, P 85,1, 109; IL1Z: SEL 831 174: M  9
SEL 85,1, 2714; ’  5 SEL 85,1, 302; 1V,39, 45, 1359; 1V ,43, 45, 1361:;
1V,59, 45, M  9 @  9 4 E 1436; N.26. 4 $ 14  a eic

228) See C Florum IL3 SEL 8501 201-202; 1LL3D3; SEL 63 1: 202-
203: 11,56, SEL K3 203 eiCc.

229) et1am in contrarıa dam dıicıtur forma peccatı NO  — prıma sed
maxXxıma ; ’  5 SEL S 306; SCC 1Iso Augustine’s reactiıon in Opus imperfectum
V1.23. 45, SA

230) not SUTIC that Refoule, Julien d’Eclane, 66-72 1S Ng ıth hıs
dıstiınction in Juhan’s teaching between philosophiıcal an theological level thınk
that Julhan’s dıstinction between nature and ıll 18 be understood TOmM deeper
background, namely hıs 1eW God TIhe dıistinction 15 included in the idea that good
God created g00d human nature. God wants that thıs iree and UtONOMOU:! naftfure
enters into relatıon ıth hım Ihe nature then refers God’s creatıng actıvıty, the ıll

the human capacıty, enter not nto relatıon desiıred Dy God
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soul, precıisely because God Hımself DaVC the soul newborn
231)_
Wıth thıs, WOU 1ıke TawWw attention to another theologıca

Category 1C Was of importance Julıan, namely Justice.
God rewards ÖT puniıshes everybody accordıng theır merits<2). Thıs
eing the Casc, ıt WOU be un]ust LO ame for the SIN of
OMeEeCONE else, be it dam ÖT CVCN the chıild’s OW parents. Here also,
Julian’s reaction really involved hıs notion of God God Was Just and
therefore it Was inconce1vable that He cshould aCcTt ın unjust WaY
Since, accordıng Julıan, ne’s  > relatıonshıp wıth God Was always
personal, ONC therefore had {O Judge one’s OW moral actıvıty. Only
such actıvıity Was subject Just Judgement. Thus and only thus,
do do Justice both God and INla  -

The fact hat G0d desıred LO create free INan Was yel another
theological CONCeErTrN for Julıian 1n that ONeC 1S mistaken ıf ONe
understands Julian’s deMNnıtion: ‘Lıbertas arbıtril, QuUa Deo emancıpa-
{[Uus homo est, in amıttendi peccatı el abstiınendiı DeCCaLOo possıbılıtate
consıistit‘ <>) In the of alıenation, as Augustine dld 234
Rather, belıeve that Deo emancıpatus homo est should be translated
AS ..  man 1S emancıpated DV Go In fact, In 1L/9 Julıan explıicıtly
stated: ° Factum est enım rationale, mortale, VIrtutis ef VIELL, quod
pOSsel s1bı possıbılıtate”” 2>). In other words, INan 1S
created ıke thıs and has rece1ved the capacıty choose. The ıll 1S
only free ıf it 18 nNnOTL compelled by nature Only emancipata voluntas

231) See artıcle, mentioned In ote 206
232) ““Iustitia est virtus, fungens dılıgenter oficıo ad restituendum Sua UNICUIQUE

sine fraude Ssiıne gratia, 1d est sine DCISONATUM acceptione.”; Florum E SEL 55,1,
2 E} cf. Iso IS SEL 51 143:; IL SEL B3 o e Y

hıs definition 15 already found In Cicero; SCC C De nNalura deorum 9  p De finibus
V ,65:; De Inventione ,  9 De republica 11,18; De legibus 1,19:; De officiis 115
(* Iso Mayer-Maly, Gemeinwohl un Naturrecht hei Cicero, In Das CUEC Cicerobild
ege der Forschung Z7T): 1971, 371-387; F-J Thonnard, Justice de Dieu el justice
humaine selon saıint ugustin, In Augustinus. Strenas augZustinianas Victorino Capanaga
oblatas (ed Uroz-Reta), Madrıd, 1967, 387-402; Mc ra Divine Justice and
Diıvine Equity In the Controversy hetween Augustine and Julian of Eclanum, In Downside
Review 101 (1983) DE

233) See Florum 1,78, 7 63.1. 93
234) 'Emancıpatum homınem dıicıs A Deo NC attendıs hOC CUMmM emancıpato agl, ut

In amlılıa patrıs NO  — sıt  ”6 Opus imperfectum 1,78, WT BT 93 However, from
Juridical standpoınt, Augustine’s reaction 18 Correct emancipare contaıns such iıdea of
alıenatıon.

235) See Florum 179 SEL 83.1. and already 1,76, TT B3 I} 9”2
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Can be irece2P) hıs libertas arbitriu 1S gift from God The capacıty LO
SIN OT aCct Justly 1S hbhonum ODUS Dei* ': TIhe capacıty LO

choose, iICcC 1S nCcCIude': in the term ireedom, 15 desıred by God
Hımself. He 1S the Creator of the g00d nature ell d of free1
and He has one iın such WdYy that 1s brought LO ear

hat ıll Thıs Was ONC of Julian’s basıc [CAasSONSsSs for reacting agaınst
what he called the naturale, where SIN and gul WeTC consıdered
tO belong OUT nature They belong the realm of necessity and
therefore ACCUSC the creator Hımselhf. Moreover, ın thıs CasSC, INa  —_ Was

nOTL really free In hıs desıres and act10ns. For Julıan, it Was clear that
G0od Hımself desıred free human eing Thıs Was Irue nOoTL only for the
Mirst INan but for human eing 5o, Julıan made L[OOIMNN for real
moral actıvıty and real responsıbilıty In human eing Only ıf
AdIC free: ATC able tO do what must do and only then Can be
called aCCOUuUNT OT be rewarded**°), That ex1st ASs free human
beings 1S necessıity. How lıve, the other hand, belongs
the realm of the possıble. The Concreie lıvıng out of OUT personal moral
lıfe, the choılce for g0o0d OT evil, implıes possıbılıty for change. Thıs
change depends the ll but it o€s not effect OUT nature Sınning 15
the result of ACt of the will, nOT of created nature ASs such“ *). Sın
O€Ss nNOTL cancel OUT reedom of Judgement, for thıs reedom belongs
OUT nature and offers the framework wıthın which desıre and do
that IC 1S morally g0o0d OT evil : oralıty belongs the eve of
the ıll and act performe thıs eve has CONSCHUCNCCS fOor
one’s OW nature OT the nature of other people?#3).

It 1s irue that Julhıian Was not able explaın hOow it Was possıble for
SOTNC people LO SIN often that ıt became secunda Natlura for them

236) E Florum V .28 45, 466
237) Florum V,56, 45, 489
238) Florum VT 45, 490
239) Florum V .47, 45, 483
240) See C Florum 1,81, SBL. ST 95; 1,82 SEL 6I, 16 95; EA

83i 167:; ILTIO / RE 85,1, A2ZT OT, 45, 496
241) See Florum V.63, 45,- SCC Iso Refoule, Julien d’Eclane,

ISS Clodıus, libre alhbedrio segun Julian de Eclano, In Anales de la Facultad de
Teologia (1962) 111; Arıas, Pecado original CONCUPISCENCIA el )DUusS
imperfectum ” de Agustin, in eligion Cultura (1985) 56 /7-586, 569-570

242) Florum 1,108, KBl ö5 187:; V ,47, 45, 1483: VA53; 45,
1489:;: V,56, 45, 489

243) See C Florum 1V ,98, 45, 1396:; 1V ,99, 45, 1396: cf. Iso Clodıus, FÜl
lihbre alhbedrio segun Julian de Eclano, Z
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He Was also not able reconcıle thıs actual sıtuatiıon ıth hıis VIEW
that, thanks OUT innate virtues, all NOW hat cshould do and
that really AdIC able do lt244) What precıisely Was the ınk between

g00d creation and moral actıvity? What Was the value of the innate
virtues? Moreover, concerning the mental deficıencIies in Man, Julhian
kept sılent. How COUuU these be explaıned wıthın creationiıist view ?
hıs 18 ( of the ICAaSONS why Augustine referred to the SO-Calle:
moriones**>), The point ere Was in fact how explaın why SUOIINC

people, a  oug havıng rece1ved newly created soul ırectly from
God, dıd not DOSSCSS the moOost characterıstic feature of the soul, namely
the intellect. However, ıt should ST1 be recalle‘ hat Julian really
wanted safeguard: INan WAäS, by hıs created nalture, able SIN 0)8

act rıghtly and he Was always responsıble for hıs OW aCcCts oug
Julhan evlate! from the tradıtion of hıs time ın hıs opınıon dam.,
he Was rather close the viewpoimnt of Chrysostom for example and in
fact also 18 Augustine ıf he 1 understood correctly.

hope that these few consıderatıons, 16 in WaY pretend tO
be exhaustive**°®), ıll be Droo of the interest ıth 1C ave read
the ast part of Pagels’ work. Personally, convınced that, COIN-

cerning the elagıan CONLTrOVEeTSY, only ONMNC Vvallı: approac 11l ead tOo
COrrect interpretatıion. One has read both Augustine and Julıian ın
1g of theır OW partıcular points of VIEW. Only respect for
the ideas of each of the [WO antagonıists nables us recognıze the
values and the lımıtatıons of theır exposıtıion. Both INenN g1ve evidence
of cshrewdness and deep relıg10us Convıction tO such degree that
it becomes dıfhcult completely wıth eıther ONEC ÖT the other
belıeve that assessing the CONLTOVETISY the basıs of °eiıther-or’
attıtude 15 insufhcıent. Further, do nNnOoT beliıeve that it 15 the COTrrect
approac ınk the poss1ı rehabilıtatıon of elagıus ÖT Julhian LO
repudıatıon OT rejectiıon of Augustine’s posıt1ons. Such attıtude

244) See C Florum 1,16, ANANS 851 D: 1,67, N B3l 6/; 1,69, SEL
831 75-76; 1,94, ARL 89, 1, 109:; R 45, 416
(M. Iso the pertinent remarks of VO  - Harnack, Lehrbuch der Dogmengeschichte 111,

197
245) ‘““Quis autem nescılat, ('QUOS vulgo morlones vocant, natura ıta fatuos, ut

quıbusdam DCNC SCHSUS DCCOTUM1 conferatur?”’; Contra TIulianum’ 44, 707
246) Much could be saıd concerning Pagels’ presentatıon of Augustine’s 1eW

Rom ’  - SCC Pagels, SCC in thıs regard Schelkle, Paulus, Lehrer der dater,
DA TE Iso the attıtude of Bruckner, Julian VoN Eclanum 15 not favourable

Augustine Pagels, 144 pretends. According Bruckner, Augustine’s doectrine of
orıginal SIN 15 ın convincıng WdYy efuted by Julıan; SCC 64fi1.
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would only result ıIn mirror image of former approaches the matter
and WOU nOoTt ruly advance the scıientific research into thıs dıspute TIo
egın wıth, it Was pıty that Augustine and Julıian responded each
other Dy of polemıc Perhaps, after the intervention of
everal authorities in 418, thıs Was the only possıble WdYy 15 sufhi-
jently known that, because of thıs, certaın valuable insıghts of both
elagıus and Julıan ave een erroneously suspect and also that, due
such condemnatıon, latent conflıct remaıned operatıve wıthın the
world of theological hought Thıs conflıct has re-emerged perl10dıcally
and frequently ıIn other forms. One only has 1ın of the sixteenth
and the seventeenth entury
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