
Ihe Rısıng of the ead
In the or of Augustine

(1 Cor 15,35-57)

INTRODUCTION

15 only in the three works, namely in ‚pistula 205, wrıtten
around 419, In De ( ivitate Dei 13, written ın 41 7/419, and In De
Peccatorum erıitis el Remuissione 3: wrıtten in 41 hat Augustine
o1VES, in certaın INAaNNCT, the lıne of hought of Paul ıIn Cor 15,35-
57 In OÖONC of those works, however, o0€es he g1ve it In full It 15 In the
letter that he reproduces it extensıvely; and hat he o€es NOl g1ve
clear exposıtion of ere he g1ves ın De ( ivitate Del, omıttıing however
VEeEISCS 3 B We find explanatıon of these later VOISCS in earlıer
work, namely, De Peccatorum eritis el Remissione Verse 58
has een eft Out fOor unknown [LCAaSONS No OE of i In connection
ıth the resurrection of the body, Can be oOun in an Y work of
Augustine. It 1S OUT intention g1ve Augustine’s construction of Paul’s
ıne of hought and hıs interpretations of the apostle’s SOMMNEC phrases
and VEISCS

AN ÄUGUSTINIAN CONSTRUCTION IHE LINE IHOUGHT AUL
COR 15; 35-57

In thıs section wısh consıder the ıne of hought of Paul In
Cor 15,35-57 In the 1g of explanatıons hat Augustine o1VveEs In the
three works mentioned above. er works ıll be nNnCcIude when
NECCSSATY.

Verses 3I- 38 The restitution of the hodies A much MOYre IN the Wi
of God than the addıtion of hodies of Ne  = plants the bare kernels

Let us first consıder the questi1ons in 35, How 11l the dead
rise? Wıth hat body ll they come ?”*. Augustine thıinks that Paul Was
motivated LO ralse these questions because SOTINC denıed the resurrection
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body Paul that there 1S resurrection of the body and in
order thıs appeals LO OT the examples of the seeds (documenta
seminum). When SOWIN, (sowıng symbolızes the ea of the OodYy these
S10 W and Sprout ıth bodies of 1919  S plants 1S growth symbolızes
revivificatıon of the dead OdY The example of the seeds, 16 ATIC

SOWII and 1 later STOW ıth bodies öl 1919  S plants, iIrue CVCN

LNOTC for the human bodies For ıf (30d 15 able LO add somethıng LO the
are seeds 1C they dıd NOTL ave before they WeEIC SOWIN OT buried,
much the INOTC Can He restore hat already Was present in the body of
the human eing. Restitution 1S much INOTEC possıible for God OUT

WaY of ınkıng than 1U10N Christ’s resurrection has already
demonstrated thıs

When he (Paul) wished CONVINCE those who said that there 15
resurrection of the dead. that there 15 resurrection of the dead.
SINCE Christ’s resurrection has heen el the protoltlype M other
Fhings 1C. he discussed there, he DULS question himself and
sald, ‘‘But SOMEONE will SaV, 'How will the dead rise? With what
body will they cCoOoMe!. , that S, ith hat Sor[{ of body Then USINZ
the examples of the seeds he continued. “ O14 Foolish man! What [OU
W}  - 0Des nol COMe life unless ıf 1es And hat VOU SO  S L$ NOl the
body 3C LS be, hut hare kernel, perhaps of wheat of SOMe
other grain. But God Z1Vves ıl body He has chosen, and each
kind of seed 1fs OW., bd” (verses 5-38 7E L$ IN Aaccordance iIth
FhiLSs that, therefore, he Sald, What VOU So A noTt the body 7708 15

be” (verse 3/) For ıf A nolt that hat A nolL wheat will COMEe from
wheat; but, hecause nobody SOWS stalk and FILAHY
husks chaffs of grains ItN IC the seeds nevertheless SDFOUL, he
therefore sald, ‘‘But hare kernel’‘. With FAis he wished show that
if God L$ able add hat WAdsS nolL INn the hare kernel, much the
MOYEe CUNn He restore hat WAaS IN the body of the human being*)

( m resurrectionem MOTrtuorum persuadere vellet e1S, quı 1cebant, quıa UT-
rect10 mortuorum 110  — GSE., Chriıstı resurrectione praem1ssa ın exemplum inter ceiera, UJUaC
1D1 dısserult, intulıt s1bı quaestionem aıt Sed dicet aliquis : Quo modo resurgen!
mortuli? QUO aulte: COFDOTE venient? ıd est qualı COTDOIC. Delinde adhıbens documenta
semınum : Stulte, Inquıt, quod SEMIMNAS, HNOn vifıcatur, 151 mor1atur, el quod SeEMINAS, AON

COFDUS, quod futurum esl, SECEMINAS sed nudum FVTUanuh fere Yiıticı Aaut Alicuius cCelerorum ; deus
autem Ili dat COFDUS, GQUO modo voluerit, e1 UNICULQUE sSemMmINUM proprium COFDUS. Secundum
hoc CISO dixerat Non COFDUS, quod futurum eslT, SCMINAS. eque nım 110  —_ trıticum erıt
trıtico: sed, quıia CI11O semınat herbam ve] stıpulam ei multıplıcıa ın palea tegımenta
OTUu.:  9 CUM quıbus amen semına eXsurgunt, ideo aıt Sed nudum Fanum 1NC volens
ostendere, quıa, S1 eus potest addere, quod NO erat In udo semıne, MUu. magıs potest
ICDATATC, quod erat ın homiınıs COrpore‘. Epistula n  s SEL
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Verses 39.4) The resurrection-life hodies will iffer from each other
INn 2Z2L0F V

The resurrection-lıfe bodies of the faıthful and saınts ll dıffer ıIn
gIlOTrY dependıing theır merits. Thıs 1s demonstrated CVCN 19(0) in the
dıfference of theır flesh, CVCN when they belong the SAadmne class, and in
the dıfference of theır bodies, eıther when they belong the SaJmne class
ÖT when they do nO  — The dıfference between the resureection-lıfe bodies
therefore 15 nOoTt somethıng {O be wondered al The meriıts earned for
g00d lıyvıng ere determine the dıfference In the hereafter.

Moreover, hat he (SC au adds pertains the difference hetween
the resurrection helievers an SAINLS hecause of the difference IN
gi0ory He SUAVS, nol all flesh 15 the SU”'UMe , ONeEe kind A that of the
human beings, another that of the beasts, another that of the birds
another that of the fish There U4re hoth celestial and terrestrial
bodies ; hut the 2107 V of the celestial and that of the terrestrial U4re

different. The 2107 V of the JUN, the glory of the FNOON, and the gZ2L0F Y
of the AYre different, for ONe SIar differs from another INn glory
SO A It also IN the resurrection of the dead” ( verses 39.424). In all
these examples the 15 this If the In of flesh hen all U4re
mortal, nevertheless iffer IN the diversity Of. their anımatıng N  0_

and 4M bodies hen all U4re visiıble, nevertheless differ IN the
diversity of places, whence ..  ONe kind 15 the splendor of the celestial
bodies, another of the terrestrial” ( verse 420b); and if they UTE IN
sublime places, hen all a4re celestial, they also differ IN brightness of
12 ıf ÄN wonder that the 2L0F V al the resurrection of the dead
will differ according merits*).

Verses hb-46 The resurrection-life bodies, heside differing from each
other, will differ from the present-life hodies

oug all resurrection-lıfe bodies ıll Pr 1ın gIO0TY, aAas saıd
above, nevertheless all ll DOSSCSS the SaJ]mnme basıc qualıties. They all

°lam VCTIO, quod adiungıit, ad dıfferentiam pertine resurgentium propter dıversas
glorıas Niıdeliıum sanctorum Non OMNIS, Inquıit, CUTO eadem CaAFro, Tia quidem
hominum ia ulem CUTro DECOTrUM lia volucrum ia PISCIUM. COFrDOFra caelestia el
COFYDOF«a terrestr1a ; sed ia est caelestium gloria el ia terrestrium. ia gloria Solis el
Tia gloria lunae 21 lia gloria stellarum ; stella nım ab stella differt In gloria. SIC el
resurrectio MOTrIUOrum In hıs omnıbus iste SCHNSUS est S] pCNCTA Carnıs, Cr sınt Cunctia
mortalıa, dıfferunt amen inter DIO dıversıtatıbus anımantıum ei SI COTrpOTA, CU sınt
omnı1a visıbılia, dıfferunt amen DIo dıversitatibus l0corum, nde ia es!t caelestium gloria
lia terrestrium, ei S1 in locıs sublımıbus, CU sınt cCuncta caelestıa, dıferunt et1am 1psa
clarıtatibus Jumınum, NO  ; mırum 6ST. quod ın resurrectione mMOortuorum dıstabıt glorıa
merıtorum . Epistula9 SELK
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ıll be imperıshable, glor10us, powerful, and spirıtual. TIhe opposıte
qualıities pertaın LO present-lıfe bodies

From FhiLSs he NO hat all flesh that FLSesSs eternal life
has In COMMON and SUVS .6  1ts LS SOWN perishable it will Fr1Sse Iimper-
shable ; It 15 SOWN INn dishonor, It will F1Se IN 2L07Y , If 15 SOWN In
weakness, It will FIse INn 1t L$ SOWN anımal body, 11 will rLSe

spiritual body (verses 42D-444)
Moreover, resurrection-l_ıfe body ll er basıcally from

present-lıfe body The basıc dıfference between the LWO 15 thıs the
present-lıfe body 1S anımal body, whıle the resurrection-lıfe body 15
spırıtual body In 44b Augustine staftes thıs fact “ Af there 15
anımal body, also 18 there spırıtual body” An anımal body 1S ONC

that 15 anımated Dy soul; it 1S “lıying soul” (verse 45a) spırıtual
body 15 ONMNC that 15 anımated Dy soul 1Cc 15 In complete unıon ıth
the spırıt ; ıt ıll be fully elated LO the “lıfe-giving spirıt” (verse 45b)
TIhe lıfe-gi1ving spırıt 15 the Rısen Christ hat the Hrst INan became
lıyıng soul” and that the Rısen Christ became lıving-giving spirıt””
(verse 45) DTOVCS that the anımal body rst and the spırıtual
afterwards (verse 46)

Therefore, 11 WAds INn anımal body the Apostle SUVS, that the fırst
Man WAaAS created. For hen he distinguls. the present
anımal body from the spiritual body, which L$ COMe al the
resurrection, the Apostle SU”UVS, T 15 SOWN In cCorruption, 11 will FLSe INn
INCOFrruption ; It A SOWN In humiliation, It will F1Se INn 2L0FY , 11 15 SOWN
INn weakness, ıf will FLSe In It 15 SOWN aniımal body, f will
K spiritual bd“ ( verses 42b-44a) Then, INn order this,
he 5UVS, there 15 animal body, there 15 also spiritual body ”
(verse 44b) And In order show hat aniımal body A he SaVS,
T’hus It 15 wrıltten : The first MAaN hecame living soul” (verse 45a )The Rising of the Dead in the Works of Augustine  57  will be imperishable, glorious, powerful, and spiritual. The opposite  qualities pertain to present-life bodies.  From this he comes now to what all flesh that rises up to eternal life  has in common and says: “its is sown perishable, it will rise imper-  ishable,; it is sown in dishonor, it will rise in glory; it is sown in  weakness, it will rise in power, it is sown an animal body, it will rise  a spiritual body” (verses 42b-44a)).  Moreover, a resurrection-life body will differ basically from a  present-life body. The basic difference between the two is this: the  present-life body is an animal body, while the resurrection-life body is a  spiritual body. In verse 44b Augustine states this fact: ‘“If there is an  animal body, so also is there a spiritual body”’. An animal body is one  that is animated by a soul; it is a ‘““living soul”” (verse 45a). A spiritual  body is one that is animated by a soul which is in complete union with  the spirit; it will be fully related to the ‘“life-giving spirit”” (verse 45b).  The life-giving spirit is the Risen Christ. That the first man became ‘“a  living soul” and that the Risen Christ became ‘‘a living-giving spirit”  (verse 45) proves that the animal body comes first and the spiritual  afterwards (verse 46).  Therefore, it was in an animal body, the Apostle says, that the first  man was created. For when he wants to distinguish the present  animal body from the spiritual body, which is to come at the  resurrection, the Apostle says, “It is sown in corruption, it will rise in  incorruption ; it is sown in humiliation, it will rise in glory ; it is sown  in weakness, it will rise in power ; it is sown an animal body, it will  rise a spiritual body” (verses 42b-44a). Then, in order to prove this,  he says, “If there is an animal body, there is also a spiritual body”  (verse 44b). And in order to show what an animal body is, he says,  “Thus it is written: The first man became a living soul”” (verse 45a)  ... On the other hand, he shows how the spiritual body is to be  understood by adding, “The last Adam became a life-giving spirit’  (verse 45b). Here without doubt he means Christ, who has so risen  from the dead that thereafter He cannot die in any way. Then he  goes on to say, ‘“But the spiritual does not come first: first comes the  animal, afterwards the spiritual”” (verse 46). Here he illustrates  much more clearly that he had referred to the animal body where is  3) “Hinc iam venit ad illud, quod communiter habet omnis caro, quae ad vitam  resurgit aeternam, et dicit: Seminatur in corruptione, surget in incorruptione ; seminatur in  contumelia, surget in gloria; seminatur in infirmitate, surget in virtute; seminatur corpus  animale, surget corpus spiritale” . Epistula 205,2.8, CSEL 57,329.On the other hand he ShOws how the spiritual body 15 he
understood bDy adding, he last Adam hbecame life-gziving Sspirit'
(verse 45b) Here without doubt he Christ, who has risen
from the dead that thereafter He CAaNNOT die IN an y WUAV Then he
Z0€S 54V, ‘‘But the spiritual 0Des noTt come fırst: first the
aniımal, afterwards the spiritual ” ( verse 46) Here he llustrates
much MOYe clearly that he had referred the anımal body where 15

° Hınc 1am venıt ad ıllud, quod communıiıter habet OmMnı1s CaTO, YJUaAC ad vitam
resurgıt aeternam, ei dıicıt Seminatur In corruptione, surgel INn Iincorruptione , semımnatur In
contumelia, surgel In gloria ; semmatur In inhrmitate, surgel INn ırtute ; semmatur COFrDUS
animale, surgel COFrDUS spiritale””. Epistula 9  9 SEL
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wrıltten (Cf. Gen 21° that the fırst Man WdsSN made [iving Soul ; the
spiritual body, however, where he SaAVS, last Adam hbecame
life-giving spirit‘ (verse 450) *)

Verses 47-49 The aniımal wWIill he transformed spiritual
The first INan dam and the ast dam Christ, either taken ASs [WO

exclusıve indıvıduals ÖT AS {[WO inclusıve PCISONS realızed in
believer, er VETY clearly The first Was earthly; the ast Was heavenly.
Oose us who aATeC earthly aTeC 1ıke the first And those us
who ATC eavenly ATC 1ıke the ast All of uS, however, ATC ıke the first
In OUT anımal body All of us, LOO, Can egin tO ressemble the ast CVGN

NO ıth spirıtual body
The apostle then adds VErV clear difference between those [WO Me.  S
He SAaVS, “The fırst Man is from the earth, earthly; the second Man 15
from heaven, heavenly. OSe who UVre earthly aı4re like the Man of
earth ; those who UTE heavenl'y UTre like the Man of heaven. And
have pul the Image of the MAaN of earth, let ISO Dul the
Image of the Man who 15 from heaven ” ( verses 4 7-4

We put the image of the first INan by 1r and put the image
of the last dam by the sacrament of ebirth Augustine elaborates
thıs pomnt d ollows

The apostle has expressed It INn Fhis WAV hat NO truly takes place
In through the SaAcCcramentT of rebirth, Just elsewhere he SaVS,
where Man V of you ere baptized Into Christ have Dul Christ”

® ‘In COTDOTEC CT ZO anımalı prımum homiınem factum SIC apostolus loquitur.
Volens Nnım ab spirıtalı, quod in resurrectione uturum es(t, hoc quod UuncC est anımale
discernere: Seminatur, Inquıit, In corruptione, surgel IN Iincorruptione ; seminatur INn contumelia,
surgel In gloria ; semmatur IN infırmitate, surgel INn vırtute ; semmatur COFDUS anımale, surgel
COFrDUS spiritale. Deıilnde uft hoc probaret: 57 esT, Inquıt, COFDUS anımale es! el spiritale. Et ut
quıd esse anımale Ostenderet SIC, Inquıit, scriıptum est Factus es1 DFIMUS OM IN
anımam Vıventem. Spirıtale autem quem ad modum intellıgendum ] B Ostendiıt
addendo: Novissimus dam In spiritum vivificantem, procul dubio Christum sıgnıficans,
quı 1am mortuls iıta resurrexıt, ut moTI deinceps OmMnıno 11O  — possıt. Denique sequıitur el
dıcıt Sed AON prıiımum quod spiritale eslT, sed quod animale, DPOSstea spiritale. Ubı mu
apertius declaravıt anımale COTDUS insınuasse INn quod scrıptum est factum SSC
prımum homınem In anımam viventem, spirıtale autem In quod aıt Novissimus dam
In spiırıtum vivifıcantem’”. De (ivitate Dei 1423 SEL 40(1),649-650. See Iso Epistula
91) SEL’

““Adıungit deinde apostolus duorum istorum hominum evidentissımam dıfferentiam
diıcens: Primus OMO de erra errenus, secundus OMO de caelo caelestis. OQualis errenus,
tales terren! ; qualis caelestis, tales el caelestes. GQUO modo InduLmus imaginem terren],
INduamus el Imaginem eIUS, qul de caelo est  d De (ivitate Dei 18,23, SEL,
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(Gal. S 2 will nevertheless IN reality he perfected later, hen ISO
In hat LS anımal bDy Ir will have hecome spiritual Dy c..
tion

Verses S08 The transformation will he of the quality of the flesh
but nNoOoL of the VEr V substance of the flesh

The resurrection-lıfe bodies ıll ave qualıties opposıte {O those of
the present-lıfe bodies (verses 42b-46). The present-lıfe bodies ıth theır
qualities Cannot inherıt the kıngdom of God For they dIC “Mesh and
blood’” °“Flesh and lood’”’ stands for the perıshable, OT corruption OT

mortalıty. And the kıngdom of (Gj0d stands for the imperıshable (verse
50) Thus, °Mesh and lood” 1S saıd of the qualıity of the flesh but NOT
of the VeIrIYy substance of the flesh

Therefore, hen the apostle, arguing about the resurrection of the
body, taught that OUFr bodies will FLise Iincorruptible from corruptible,
glorious from contemptible, powerful from weak, spiritual from anımal
(verse 42b-44a) this I8 immortal from mortal, he the Teasocn
whYy he Saild this For . ell VOU this, brothers, that flesh and blood
CAaNNOT DOSSESS the kingdom of God (verse 550a) Lest anybody
should think that the apostle made definition cConcerning the Sub-
SIANCE of the flesh, he clarifıe hat he had sald Dy adding, 6:6;  NOr 0Des
the perishable will inherit the imperishable ( verse 505) It A f he
WONU. SUV, What have Sald, es, and bhlood will nol DOSSECSS the
kingdom of God therefore Sald, hbecause ‘the perishable will NOl
inherit the imperishable’ (verse 50b) In this DASSage therefore Ith
the term flesh and 00 he wished corruption mortality he
understood').
ere ll be change ın the flesh But thıs change 1S presented

mYystery For a  oug Mesh 111 rse and 111 be changed, ıt ll Sü1

°“ Hoc apostolus ıta posult, ut UnNC quıdem in nobıs secundum sacramentum
regeneratı1on1s flat, sıcut alıbı dıcıt Quotquot in Chriısto baptızati est1s, Christum
induistis; autem 1psa func perficietur, CUM et in nobıs, quod est anımale nascendo,
spirıtale factum fuerıit resurgendo’””. De (ivitate Dei [3:23 SEL‚

“Cum igıtur de resurrectione CorporI1s apostolus dısputans doceret NnNOsiIra COT-
DOTa futura corruptıbilıbus incorruptibilia, contemptibılıbus glor10sa, infirmus
fortia, anımalıbus spiırıtalıa, hoc est mortalıbus inmortalla, subiecıt, unde agıtur,

aıt Hoc nım dico, fratres, qula Caro 21 SANZULS FeE£Num dei pOoSsidere AON DOSSUNL,
quısquam putaret secundum substantıam cCarnıs hoc apostolum definisse, aperult, quıddıceret, subıungendo: Corruptio Incorruptionem pOossidebit, Lamquam dıceret : uoddıx1: Caro el SANZULS FreZNum dei AON possidebunt, ideo dıx1, quıa Corruptio Incorruptionem

ANON possidebit’. Hoc CISO 10C0 nomiıne Carnıs ei Sangu1lnıs corruptionem mortalıtatıs
intellegi voluıt”. Epistula 205.2.13. SEL See Iso Sermo N  P 39,1622
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al the SAadiInlc time remaın fAlesh As Augustine DUuts ıt, it 1S ASs though Paul
WEIC as  e ° HOw 11l it be flesh and nOoTt flesh al the Same time ?”.
Moreover, the ole of the even hat ıll ACCOMPDAaANY the resurrection
of the AMesh 1S presented 4S mYySLiery °how ıll 1t happen?”, ..  what
SOrt of transformatıon ıll it be”, and 111 it be for the better ÖT for
wOorse ?”” However, the understandıng of thıs mMYySLerYy Was g1ven tO
Paul

Finally, 11 L$ if it ere said him, ‘‘How will ıf he flesh and NOl
flesh al the SUame time ?*60  M. Alfeche  at the same time remain flesh. As Augustine puts it, it is as though Paul  were asked, ‘“How will it be flesh and not flesh at the same time?”.  Moreover, the whole of the event that will accompany the resurrection  of the flesh is presented as a mystery: ‘“how will it happen?”, ‘“what  sort of transformation will it be””, and ““will it be for the better or for  worse?”’, However, the understanding of this mystery was given to  Paul.  Finally, it is as if it were said to him, “How will it be flesh and not  flesh at the same time?” ... He explained what he had said by  adding, “Look, I am telling you a mystery, all of us will rise” — or,  as the Greek codices put it, “all of us will truly sleep” — however,  not all of us will be changed” (verse 51). What he said below shows  whether he wished this change to be understood either for the better  or for the worse. He said, “In a moment ... and the dead will be  raised incorruptible and we shall be changed’” (verse 52).  What does this distinction mean, ‘“And all the dead will rise  imperishable and we shall be changed’” except that all will rise  incorruptible; but from these the righteous will also be transformed  into that incorruptibility, which entirely no corruption will harm at  all? ... Concerning, however, that transformation of the just, when he  said, “We shall be changed’”’, it is as if we have asked, “How will this  happen or what sort of transformation will it be?””. He goes on to say  “It is necessary for this perishable (sc. flesh) to put on imperishabi-  lity and for this mortal to put on immortality” (verse 53). It is not to  be doubted, in my opinion, that it will be according to this statement,  “For flesh and blood will not possess the kingdom of God’” (verse  50), for there will be no corruption and mortality of flesh and blood;  for in this passage he called them flesh and blood with respect to  these qualities®).  8) “Denique, tamque ei diceretur: ‘Quo modo caro erit et caro non erit? ... exponit,  quid dixerit, adiciens: Ecce mysterium dico vobis; omnes quidem resurgemus — vel, sicut  Graeci codices habent, omnes quidem dormiemus —, non tamen omnes inmutabimur. Hanc  inmutationem utrum in deterius an in melius intellegi voluerit, inferiora demonstrant ...  In atomo, inquit,  et mortui resurgent incorrupti et nos commutabimur”. Epistula  205,2.13, CSEL 57,334. ““Quid sibi ergo vult ista distinctio: E7 mortui resurgent incorrupti  et nos commutabimur, nisi quia omnes incorrupti resurgent, sed ex his iusti etiam  inmutabantur in illam incorruptelam, cui omnino nulla possit nocere corruptio? ... De illa  vero commutatione iustorum cum dixisset: Nos commutabimur, tamquam quaereremus,  quo modo istud fiat vel qualis illa commutatio futura sit, adiungit et dicit: Oportet enim  corruptibile hoc induere incorruptelam et mortale hoc induere inmortalitatem. Non, ut  opinor, dubitandum est secundum hoc dictum: Caro et sanguis regnum dei non posside-  bunt, quia non ibi erit corruptio et mortalitas carnis et sanguinis; secundum has enim  qualitates hog loco carnem et sanguinem nuncupavit””. Epistula 205,2.14 & 15, CSEL  57,334-336.He explained hat he had Said by
adding, D  k) elling VOU mysterYy, all of will rise” Ör ,

the Greek codices Dul ıt, all of will FÜuly sleep  77 however,
nNOoT all of will he changed” ( verse 37 What he sald hbelow shows

whether he wished this change he understood either for the hetter
for the He sald, In OmMment and the dead will he

raised incorruptible and he changed ” ( verse 52}
What 0€eSs fhis distinction MEUAN, 'And all the dead will FLSE

imperishable and he hanged” eXcept that all will rLse
incorruptible ; hut from these the righteous will also he transformed
Into that incorruptibility, IC entirely corruption will harm al
all?60  M. Alfeche  at the same time remain flesh. As Augustine puts it, it is as though Paul  were asked, ‘“How will it be flesh and not flesh at the same time?”.  Moreover, the whole of the event that will accompany the resurrection  of the flesh is presented as a mystery: ‘“how will it happen?”, ‘“what  sort of transformation will it be””, and ““will it be for the better or for  worse?”’, However, the understanding of this mystery was given to  Paul.  Finally, it is as if it were said to him, “How will it be flesh and not  flesh at the same time?” ... He explained what he had said by  adding, “Look, I am telling you a mystery, all of us will rise” — or,  as the Greek codices put it, “all of us will truly sleep” — however,  not all of us will be changed” (verse 51). What he said below shows  whether he wished this change to be understood either for the better  or for the worse. He said, “In a moment ... and the dead will be  raised incorruptible and we shall be changed’” (verse 52).  What does this distinction mean, ‘“And all the dead will rise  imperishable and we shall be changed’” except that all will rise  incorruptible; but from these the righteous will also be transformed  into that incorruptibility, which entirely no corruption will harm at  all? ... Concerning, however, that transformation of the just, when he  said, “We shall be changed’”’, it is as if we have asked, “How will this  happen or what sort of transformation will it be?””. He goes on to say  “It is necessary for this perishable (sc. flesh) to put on imperishabi-  lity and for this mortal to put on immortality” (verse 53). It is not to  be doubted, in my opinion, that it will be according to this statement,  “For flesh and blood will not possess the kingdom of God’” (verse  50), for there will be no corruption and mortality of flesh and blood;  for in this passage he called them flesh and blood with respect to  these qualities®).  8) “Denique, tamque ei diceretur: ‘Quo modo caro erit et caro non erit? ... exponit,  quid dixerit, adiciens: Ecce mysterium dico vobis; omnes quidem resurgemus — vel, sicut  Graeci codices habent, omnes quidem dormiemus —, non tamen omnes inmutabimur. Hanc  inmutationem utrum in deterius an in melius intellegi voluerit, inferiora demonstrant ...  In atomo, inquit,  et mortui resurgent incorrupti et nos commutabimur”. Epistula  205,2.13, CSEL 57,334. ““Quid sibi ergo vult ista distinctio: E7 mortui resurgent incorrupti  et nos commutabimur, nisi quia omnes incorrupti resurgent, sed ex his iusti etiam  inmutabantur in illam incorruptelam, cui omnino nulla possit nocere corruptio? ... De illa  vero commutatione iustorum cum dixisset: Nos commutabimur, tamquam quaereremus,  quo modo istud fiat vel qualis illa commutatio futura sit, adiungit et dicit: Oportet enim  corruptibile hoc induere incorruptelam et mortale hoc induere inmortalitatem. Non, ut  opinor, dubitandum est secundum hoc dictum: Caro et sanguis regnum dei non posside-  bunt, quia non ibi erit corruptio et mortalitas carnis et sanguinis; secundum has enim  qualitates hog loco carnem et sanguinem nuncupavit””. Epistula 205,2.14 & 15, CSEL  57,334-336.Concerning, however, that transformation of the just, hen he
sald, ‘“We he changed , It A if have asSı  e ‘‘How will FALSs
happen hat Sor[t of transformation will It be9n He S0O€ES SAV
uIt 158 NECESSAFV for Fhis perishable (Sc ( Dul imperishabi-
lity and for FALSs mortal Dul immortality ( verse 53 H 15 nol
hbe doubted. In OPINION, that If will he according Fhis sStatemenlT,
‘“For flesh and 00 will noTl DOSSCSS the kingdom of Go: ( verse
50) for there will he corruption and mortalit y of flesh and blood
for INn FhLSs DASSAZE he called them esh and 1979] iIth respect
these qualities®).

‘“Denique, Lamque el diceretur: 'Quo modo ‚ATO erıt ei A10O 110  - erıit?60  M. Alfeche  at the same time remain flesh. As Augustine puts it, it is as though Paul  were asked, ‘“How will it be flesh and not flesh at the same time?”.  Moreover, the whole of the event that will accompany the resurrection  of the flesh is presented as a mystery: ‘“how will it happen?”, ‘“what  sort of transformation will it be””, and ““will it be for the better or for  worse?”’, However, the understanding of this mystery was given to  Paul.  Finally, it is as if it were said to him, “How will it be flesh and not  flesh at the same time?” ... He explained what he had said by  adding, “Look, I am telling you a mystery, all of us will rise” — or,  as the Greek codices put it, “all of us will truly sleep” — however,  not all of us will be changed” (verse 51). What he said below shows  whether he wished this change to be understood either for the better  or for the worse. He said, “In a moment ... and the dead will be  raised incorruptible and we shall be changed’” (verse 52).  What does this distinction mean, ‘“And all the dead will rise  imperishable and we shall be changed’” except that all will rise  incorruptible; but from these the righteous will also be transformed  into that incorruptibility, which entirely no corruption will harm at  all? ... Concerning, however, that transformation of the just, when he  said, “We shall be changed’”’, it is as if we have asked, “How will this  happen or what sort of transformation will it be?””. He goes on to say  “It is necessary for this perishable (sc. flesh) to put on imperishabi-  lity and for this mortal to put on immortality” (verse 53). It is not to  be doubted, in my opinion, that it will be according to this statement,  “For flesh and blood will not possess the kingdom of God’” (verse  50), for there will be no corruption and mortality of flesh and blood;  for in this passage he called them flesh and blood with respect to  these qualities®).  8) “Denique, tamque ei diceretur: ‘Quo modo caro erit et caro non erit? ... exponit,  quid dixerit, adiciens: Ecce mysterium dico vobis; omnes quidem resurgemus — vel, sicut  Graeci codices habent, omnes quidem dormiemus —, non tamen omnes inmutabimur. Hanc  inmutationem utrum in deterius an in melius intellegi voluerit, inferiora demonstrant ...  In atomo, inquit,  et mortui resurgent incorrupti et nos commutabimur”. Epistula  205,2.13, CSEL 57,334. ““Quid sibi ergo vult ista distinctio: E7 mortui resurgent incorrupti  et nos commutabimur, nisi quia omnes incorrupti resurgent, sed ex his iusti etiam  inmutabantur in illam incorruptelam, cui omnino nulla possit nocere corruptio? ... De illa  vero commutatione iustorum cum dixisset: Nos commutabimur, tamquam quaereremus,  quo modo istud fiat vel qualis illa commutatio futura sit, adiungit et dicit: Oportet enim  corruptibile hoc induere incorruptelam et mortale hoc induere inmortalitatem. Non, ut  opinor, dubitandum est secundum hoc dictum: Caro et sanguis regnum dei non posside-  bunt, quia non ibi erit corruptio et mortalitas carnis et sanguinis; secundum has enim  qualitates hog loco carnem et sanguinem nuncupavit””. Epistula 205,2.14 & 15, CSEL  57,334-336.exponıt,
quıd dixerıt, adıcıens: Eecce mysterium dico vVoDILS ; quidem FVESUFTSCMUS vel, sicut
Graecı1 codices habent, quidem dormiemus AON amen inmutabimur. Hanc
inmutatıonem utrum in deter1us ın melıus intelleg] voluerıt, inferıi0ora demonstrant60  M. Alfeche  at the same time remain flesh. As Augustine puts it, it is as though Paul  were asked, ‘“How will it be flesh and not flesh at the same time?”.  Moreover, the whole of the event that will accompany the resurrection  of the flesh is presented as a mystery: ‘“how will it happen?”, ‘“what  sort of transformation will it be””, and ““will it be for the better or for  worse?”’, However, the understanding of this mystery was given to  Paul.  Finally, it is as if it were said to him, “How will it be flesh and not  flesh at the same time?” ... He explained what he had said by  adding, “Look, I am telling you a mystery, all of us will rise” — or,  as the Greek codices put it, “all of us will truly sleep” — however,  not all of us will be changed” (verse 51). What he said below shows  whether he wished this change to be understood either for the better  or for the worse. He said, “In a moment ... and the dead will be  raised incorruptible and we shall be changed’” (verse 52).  What does this distinction mean, ‘“And all the dead will rise  imperishable and we shall be changed’” except that all will rise  incorruptible; but from these the righteous will also be transformed  into that incorruptibility, which entirely no corruption will harm at  all? ... Concerning, however, that transformation of the just, when he  said, “We shall be changed’”’, it is as if we have asked, “How will this  happen or what sort of transformation will it be?””. He goes on to say  “It is necessary for this perishable (sc. flesh) to put on imperishabi-  lity and for this mortal to put on immortality” (verse 53). It is not to  be doubted, in my opinion, that it will be according to this statement,  “For flesh and blood will not possess the kingdom of God’” (verse  50), for there will be no corruption and mortality of flesh and blood;  for in this passage he called them flesh and blood with respect to  these qualities®).  8) “Denique, tamque ei diceretur: ‘Quo modo caro erit et caro non erit? ... exponit,  quid dixerit, adiciens: Ecce mysterium dico vobis; omnes quidem resurgemus — vel, sicut  Graeci codices habent, omnes quidem dormiemus —, non tamen omnes inmutabimur. Hanc  inmutationem utrum in deterius an in melius intellegi voluerit, inferiora demonstrant ...  In atomo, inquit,  et mortui resurgent incorrupti et nos commutabimur”. Epistula  205,2.13, CSEL 57,334. ““Quid sibi ergo vult ista distinctio: E7 mortui resurgent incorrupti  et nos commutabimur, nisi quia omnes incorrupti resurgent, sed ex his iusti etiam  inmutabantur in illam incorruptelam, cui omnino nulla possit nocere corruptio? ... De illa  vero commutatione iustorum cum dixisset: Nos commutabimur, tamquam quaereremus,  quo modo istud fiat vel qualis illa commutatio futura sit, adiungit et dicit: Oportet enim  corruptibile hoc induere incorruptelam et mortale hoc induere inmortalitatem. Non, ut  opinor, dubitandum est secundum hoc dictum: Caro et sanguis regnum dei non posside-  bunt, quia non ibi erit corruptio et mortalitas carnis et sanguinis; secundum has enim  qualitates hog loco carnem et sanguinem nuncupavit””. Epistula 205,2.14 & 15, CSEL  57,334-336.In ' Inquıit, el mMmortul resurgen! Incorrupt. el NOS commutabimur). Epistula
205213 SEL ‘““Quid sıbı CI SO vult ısta dıstiıncti10 mortul resurgent IncorruptL
e| HOS commutabimur, 1S1 quıa Incorruptı resurgent, sed hı1s iust! et1am
inmutabantur in ıllam incorruptelam, Cul OmnınO nu possıt NOCETIC corruptio?60  M. Alfeche  at the same time remain flesh. As Augustine puts it, it is as though Paul  were asked, ‘“How will it be flesh and not flesh at the same time?”.  Moreover, the whole of the event that will accompany the resurrection  of the flesh is presented as a mystery: ‘“how will it happen?”, ‘“what  sort of transformation will it be””, and ““will it be for the better or for  worse?”’, However, the understanding of this mystery was given to  Paul.  Finally, it is as if it were said to him, “How will it be flesh and not  flesh at the same time?” ... He explained what he had said by  adding, “Look, I am telling you a mystery, all of us will rise” — or,  as the Greek codices put it, “all of us will truly sleep” — however,  not all of us will be changed” (verse 51). What he said below shows  whether he wished this change to be understood either for the better  or for the worse. He said, “In a moment ... and the dead will be  raised incorruptible and we shall be changed’” (verse 52).  What does this distinction mean, ‘“And all the dead will rise  imperishable and we shall be changed’” except that all will rise  incorruptible; but from these the righteous will also be transformed  into that incorruptibility, which entirely no corruption will harm at  all? ... Concerning, however, that transformation of the just, when he  said, “We shall be changed’”’, it is as if we have asked, “How will this  happen or what sort of transformation will it be?””. He goes on to say  “It is necessary for this perishable (sc. flesh) to put on imperishabi-  lity and for this mortal to put on immortality” (verse 53). It is not to  be doubted, in my opinion, that it will be according to this statement,  “For flesh and blood will not possess the kingdom of God’” (verse  50), for there will be no corruption and mortality of flesh and blood;  for in this passage he called them flesh and blood with respect to  these qualities®).  8) “Denique, tamque ei diceretur: ‘Quo modo caro erit et caro non erit? ... exponit,  quid dixerit, adiciens: Ecce mysterium dico vobis; omnes quidem resurgemus — vel, sicut  Graeci codices habent, omnes quidem dormiemus —, non tamen omnes inmutabimur. Hanc  inmutationem utrum in deterius an in melius intellegi voluerit, inferiora demonstrant ...  In atomo, inquit,  et mortui resurgent incorrupti et nos commutabimur”. Epistula  205,2.13, CSEL 57,334. ““Quid sibi ergo vult ista distinctio: E7 mortui resurgent incorrupti  et nos commutabimur, nisi quia omnes incorrupti resurgent, sed ex his iusti etiam  inmutabantur in illam incorruptelam, cui omnino nulla possit nocere corruptio? ... De illa  vero commutatione iustorum cum dixisset: Nos commutabimur, tamquam quaereremus,  quo modo istud fiat vel qualis illa commutatio futura sit, adiungit et dicit: Oportet enim  corruptibile hoc induere incorruptelam et mortale hoc induere inmortalitatem. Non, ut  opinor, dubitandum est secundum hoc dictum: Caro et sanguis regnum dei non posside-  bunt, quia non ibi erit corruptio et mortalitas carnis et sanguinis; secundum has enim  qualitates hog loco carnem et sanguinem nuncupavit””. Epistula 205,2.14 & 15, CSEL  57,334-336.De Ila
CIO commutatıone iustorum CUu dıxıisset : Nos commutabimur, Llamquam QUaCTEICIMUS,
qQUO modo istud flat ve] qualıs ]la commutatıo futura sıt, adıungıt ei dıicıt Oportet nım
corruptibile hoc induere incorruptelam el mortale hoc induere Iinmortalıtatem Non, ut
OpInOrT, dubıtandum est secundum hoc dıctum Caro SANZULS FVESNUH dei ANON posside-
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Verses BELSS We shall death and Its sting 1IC: 15 SIM

The resurrection and the transformatıon of the body ıll ave
urther sıgnılıcance: ea ıll be swallowed In Victory (verse 54c);
immortalıty ıll scoff al en ın derısıon and conte L,

He WAdsS freatıng of the resurrection of the body IN that ea he
swallowed Ü, In victory, hen FALS mortal has Dul immortality.
Then ea will he scoffed Aalt hen It AN swallowed IN Victory al the
resurrection of the body hen will he Saild { ea where 15
VYOour victory? ea where 15 VOUF sting ?” (verse 55 2

Immortalıty 11l be given us Dy God hrough Jesus Chriıst (verse 57/)
We ea Dy deathless resurrection, and SIN,
1 1S the sting of ea by free Justificatiıon.

‘‘But thanks he God. who has gıven victory through OUYF Lord
Jesus Christ ( verse Sl INn order that mig ea
Dy FLSING towards immortalit y and 1ts sting, SIN, DV free Justifica-
tion 10)

I1 INTERPRETATIONS SOME PHRASES VERSES ( VERSES 35-5

Our intention in thıs section 18 LO csShow ıIn detaıl Augustine’s
interpretation of SOINC phrases OT VEISCS (verses 35-5 where Paul
speaks urther of the resurrection of the body In thıs section
lıkewise attempt clarıfy Paul’s lıne of hought gıven ıIn section

ERSE 35 °WITH WHATI BODY WILL IHEY COME ?””

Thıs question 1S equıvalent LO askıng, Wıt what SOrTt of body wiıll
they come’‘?The Rising of the Dead in the Works of Augustine  61  F. Verses 54-57: We shall overcome death and its sting which is sin  The resurrection and the transformation of the body will have a  further significance: death will be swallowed up in victory (verse 54c);  immortality will scoff at death in derision and contempt.  He was treating of the resurrection of the body, in that death shall be  swallowed up in victory, when this mortal has put on immortality.  Then death will be scoffed at when it is swallowed up in victory at the  resurrection of the body. Then will be said to it, “O death, where is  your victory? O death, where is your sting?”” (verse 55)°).  Immortality will be given to us by God through Jesus Christ (verse 57).  We overcome death by a deathless resurrection, and we overcome sin,  which is the sting of death, by a free Justification.  “But thanks be to God, who has given us victory through our Lord  Jesus Christ” (verse 57) in order that ... we might overcome death  by rising towards immortality and its sting, sin, by a free justifica-  410n }9).  1II. INTERPRETATIONS OF SOME PHRASES OR VERSES (VERSES = 35-57)  Our intention in this section is to show in detail Augustine’s  interpretation of some phrases or verses (verses 35-57), where Paul  speaks further of the resurrection of the body. In this section we shall  likewise attempt to clarify Paul’s line of thought as given in section I[.  A. VERSE 35: ‘“WITH WHAT BODY WILL THEY COME?”  This question is equivalent to asking, ‘‘With what sort of body will  they come””?  ... he puts to himself the question and said, “But someone will aks,  ‘How will the dead rise? With what body, however, will they come?’”  (verse 35), that is, with what sort of body‘‘).  9) “De resurrectione corporis agebat, quod absorbebitur mors in victoriam, cum  mortale hoc induerit inmortalitatem. Tunc ipsi morti insultabitur, quae in victoriam  resurrectione corporis absorbebitur. Tunc ei dicetur: ubi est, mors, victoria tua? ubi est,  mors, aculeus tuus?”. De Peccatorum Meritis et Remissione 3,11,20, CSEL 60,147. See also  En:in Ps. 311 CCL 39475  10) “ Sed deo gratias, qui dedit nobis victoriam per dominum nostrum Tesum Christum,  ut  viceremus mortem per inmortalem resurrectionem et aculeum eius peccatum per  gratuitam iustificationem””. De Peccatorum Meritis et Remissione 3,11,20, CSEL 60,148.  11) .  intulit sibi quaestionem atque ait: Sed dicet aliquis: ‘Quo modo resurgent  mortui? quo autem corpore venient?’ is est quali corpore”’. Epistula 205,2.6, CSEL 57,328.he DULS himself the question and sald, ‘‘But SOMEONeEe will aks,

'How will the dead rise? With hat body however, will they come ?* *
(verse 337 that LS, IA hat Sor[{ of body**).
"*De resurrectione COrporIs agebat, quod absorbebıtur INOTS ın victor1am, CUM

mortale hoc indueriıt inmortalıtatem. Tunc 1ps1 mort] insultabıtur, QUaC In victorı1am
resurrectione COTrpOTrIS absorbebitur. 1Iunc e1 dicetur ubi eslT, MOFrS, vıctor1a tua? ubi esl,
MOrS, aculeus tUuuSs P De Peccatorum erıtis el Remissione 5 1.20. SEL See Iso
En INn Ps 51:1. CC

10) deo gratias, qul dedit nobis victériam DEr dominum NOSIrum Tesum Christum,
ut Viceremus mortem DCI inmortalem resurrectionem ei aculeum 1US peccatum DCI
gratuıtam iustiılcatıonem . De Peccatorum erıtis el Remissione $ 1.20. SEL

ll) 0! ntulıt S1bı quaestionem aıt Sed dicet aliquis: 'Quo modo resurgent
mortuı? qJUO autem COTDOTC venıjent? 15 est qualı corpore . Epistula f 8 SEL



Alfeche

ERSE ° WHAT YO  @® SOW OES NOT OME LIFE UNLESS IES  27

Paul sed the examples of the seeds and the 11Cc  S plants that Sprout
from them The seeds spoken of ere dIC graiıns of COTN OT ıts ıke
(frumenta) and not human (humanum semen) the Pelagıans
‘“deceıutfully” cClaımed **): When applıed human beings the
absolutely that ONC ıll rıse unless he first dies.::)

Therefore, how CUnN those, hom Christ will fınd alıive here hen He
life In Hım by receiving immortality, 7R they do noTl

die, hen SCEC that Fhis WAdS the point of his Sayıng, ‘“tThe seed VOU
W}  < 0es NOl COMe life unless i first dies#*).

ERSE 45A BARE KERNEL

In sayıng ..  what yYOUu SO  S 1S noTt but are kemnel . Paul
ntiende: cShow that ıf 1t 1s pOss1ı for G0od {O add {O the are kerne]l

C  S plan 1C Was notL In it before OT when it Was SUOWIL, then it 1S
much LNOIC possible for Hım LO restore (multo MAZLS potest reparere)
the human body what it already had before human eing dıed62  M. Alfeche  B. VERSE 36: ‘“WHAT YOU SOW DOES NOT COME TO LIFE UNLESS IT DIES”  Paul used the examples of the seeds and the new plants that sprout  from them. The seeds spöken of here are grains of cörn'or its like  (frumenta) and not human semen (humanum semen) as the Pelagians  “deceitfully’”” claimed!?). When applied to human beings the verse  absolutely means that no one will rise unless he first dies!®).  Therefore, how can those, whom Christ will find alive here when He  comes, come to life in Him by receiving immortality, if they do not  die, when we see that this was the point of his saying, “the seed you  sow does not come to life unless it first dies’!*),  C. VERSE 37: ‘“A BARE KERNEL ”  In saying ‘what you sow is not  ‚"but a bare kernel”, Paul  intended to show that if it is possible for God to add to the bare kernel  a new plant which was not in ıt before or when it was sown, then it is  much more possible for Him to restore (multo magis potest reparere) to  the human body what it already had before a human being died.  ... “but a bare kernel”. With this he (Paul) wished to show that if  God is able to add what was not in the bare kernel, so much the more  can He restore that which was in the body of a human being‘>).  1?) A certain Pelagian manipulated verse 36 and made the word semen appear as  identical with human semen. He did this in order to find a text to support his teaching, to  wit, the human semen is quickened by God and not by man in cohabitation begetting  children. He did this by cutting short verse 36 to: ‘“You foolish man, what you sow does  not come to life”. And immediately he joined to this the whole of verse 38: ‘“But God  gives it a body as He has chosen, and to each kind of seed its own body”. Cf. De Nuptiüs  et Concupiscentia 2,14.28, CSEL 42,281-282. Earlier Augustine pointed out that the  Pelagians were teaching this: “Sexual pleasure does not complete the entire process of  man’s making, but rather presents to God, out of the treasures of nature, material with  which He vouchsafes to make the human being””. De Nuptüs et Concupiscentia 2,13.26,  CSEL 42,278.  13) Augustine’s argument here is based on Gen. 3,19: “You are earth and to earth  you shall return”’. He maintains that nobody has been exempted from this curse. Cf. De  Civitate Dei 20,20, CSEL 40(2),477.  14) “Quomodo igitur, quos viventes hic Christus inveniet, per inmortalitatem in illo  vivificantur, etsi non moriantur, cum videamus hoc esse dictum”’: Tu quod seminas, non  vivificatur, nisi moriatur?”. De Civitate Dei 20,20, CSEL 40(2),476.  15) .  .. Sed nudum granum hinc volens ostendere, quiia, si deus potest addere, quod  non erat in nudo semine, multo magis potest reparere, quod erat in hominis corpore”.  Epistula 205,2.6, CSEL 57,328.‘“hut hare kernel’). With Fhis he (Paul) wished how that f

God 18 able adı hat WAdS NOl IN the hare kernel, much the MOYEe
CU”n He restore that which WAS INn the body of human being*>).

12) certaın Pelagıan manıpulated and made the word aAaDPDPCAT
iıdentical ıth human He dıd thıs in order lınd tex{i support hıs teachıng,
wiıt, the human 15 quickened Dy (G0d and nOT by INan In cohabıtatıon begetting
children. He dıd thıs Dy cutting cshort ”YOn oolısh Man, hat yOUu SO 0€es
not OIMMNC lıfe”. And ımmediıately he Joıned thıs the ole of (G10d
g1ves it body ASs He has chosen, and ach kınd of seed 1ts OW body” ( De /Vuptiis
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SEL

13) Augustine’s argumen ere 18 based Gen 3,19 "You AdIiIc earth and earth
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ERSE 38 OD GIVES  27

God the creator K NO Hıs OW W! (efficaciam sapıentiae
sudae) in causıng Hıs creation Mse. Augustine underlınes the of
the verb that Paul sed It 1S the present (dat), nstead of
the perfect °has g1ven ” (dedit), ÖT °°has 1sposed” (disposuilt). hıs
CXPDICSSCSH Paul’s belıef that God the creator works the present by
governing nature, and He Causcecs Hıs lıving creation rse In theır
determined places and time.

Therefore, God works Ü, the present, SINCE the nNalure of things L$
governed by the Creator, and Dy His orders everyhing F1Ses IN
determined places and fIimes F# 15 also INn FALSs belıef) that the
apostle spoke about the seeds, which mentioned above. He sald,
What VOU So  s 1 nol the body which will be, hut hare kernel,
perhaps of wheat of some other Zralins , hut God g1Lves It body
He has chosen ” (verses 7-38 He did nol SAYV, “has given “has
isposed, hut "glives , order that VOU FLAV understand that the
Creator USNCN the efficacy of His wisdom INn creating things which Fr1ise

day INn their OW, time*°®).
We DPTCSUMIC hat ıf thıs interpretation 15 applıed the raısıng of
bodıes, Augustine WOU. ave sa1d that it 15 God Hımself wh ıth Hıs
OW W ll ralse the dead And He works EVCR 19(0) ıIn human
beings towards the completion of thıs end Augustine WOU ave
argued fOor thıs urther ıth the testimonYy of Jo S17 “My father
works the present + '),; Since thıs 1S hıs scrıptural proo for the
sprouting of the 1IC  S plants, d showed above.

VERSES 39-40 *"NOT A TITHE SAME AREFE BOIH
CELESTIAL AN  - TIE BODIES  27

Augustine takes ofe of the ın wOrds, from “ Mesh” tO
°hodies’”. Paul dıd thıs for g00d 1ICAason He (Paul) dıstinguished the
{[WO both ın exient and iın characteriıistıics. °B  79 1S wıder, and applıes

16) "Chim CI ZO natura creatore admınıstratur ei DCI ordınes praefinıtıs l10CI1s
ei temporıbus SUlSs Cuncta nascuntur, deus UuncC operaturThe Rising of the Dead in the Works of Augustine  63  D. VERSE 38: ‘GOD GIVES’”’  God the creator uses now His own power (efficaciam sapientiae  suae) in causing His creation to rise. Augustine underlines the tense of  the verb that Paul used. It is the present tense, ‘““gives”” (dat), instead of  the perfect tense, ‘“has given” (dedit), or ‘“has disposed”” (disposuit). This  expresses Paul’s belief that God the creator works up to the present by  governing nature, and He causes His living creation to rise in their  determined places and time.  Therefore, God works up to the present, since the nature of things is  governed by the Creator, and by His orders everyhing rises in  determined places and times ... It is also in this (belief) that the  apostle spoke about the seeds, which we mentioned above. He said,  “What you sow is not the body which will be, but a bare kernel,  perhaps of wheat or of some other grains; but God gives it a body as  He has chosen” (verses 37-38). He did not say, “has given” or “has  disposed””, but “gives’”, in order that you may understand that the  Creator uses the efficacy of His wisdom in creating things which rise  every day in their own time*!°).  We presume that if this interpretation is applied to the raising of  bodies, Augustine would have said that it is God Himself who with His  own power will raise up the dead. And He works even now in human  beings towards the completion of this end. Augustine would have  argued for this further with the testimony of Jo. 5,17: “My father  works up to the present’”’!7), since this is his scriptural proof for the  sprouting of the new plants, as we showed above.  E. VERSES 39-40: “NOT ALL FLESH IS THE SAME  THERE ARE BOTH  CELESTIAL AND TERRESTRIAL BODIES”  Augustine takes note of the shift in words, from ““flesh” to  “bodies”. Paul did this for a good reason. He (Paul) distinguished the  two both in extent and in characteristics. ‘‘Body’’ is wider, and applies  16) “Cum ergo natura rerum a creatore administratur et per ordines praefinitis locis  et temporibus suis cuncta nascuntur, deus usque nunc operatur ... Unde est etiam illud  apostoli de seminibus, quod supra commemoravi: Non, inquit, corpus, quod futurum est,  seminas sed nudum granum fere tritici aut alicuius ceterorum; deus autem illi dat corpus, quo  modo voluerit. Non dixit ‘dedit’ aut ‘disposuit’ sed ‘dat’, ut creatorem intellegas efficaciam  sapientiae suae rebus, quae cotidie suis temporibus oriuntur, condendis adhibere”.  Epistula 205,3.17, CSEL 57,337-338.  *7) Epistula 2053.17, CSEE 57/337:338:nde est et1am ıllud
apostolı de semiıin1bus, quod 1310) COMMEMOTAVI: Non, Inquıt, COFDUS, quod futurum esl,
SCMUNAS sed nudum granum fere FIiticı aul Aalicuius cCelerorum); deus autem Uli dat COFDUS, qQUO
MOdo voluerit. Non dıxıt dedıt) auft ‘disposuit’ sed ‘daft.: ut creatorem intellegas eficacıam
sapıentiae sUuac rebus, QUaC cotıidıe Su1s temporıbus orıuntur, condendıs adhıbere)”.
Epistula 205.3. I7 SEL ®:  “

l7) Epistula 205.3.17; SEL©



Alfeche

both terrestrial and celest1ia]l bodies °‘Flesh’’ 1s saıd of mınerals
OT of pIECE of woOo0o0d.

For hen the apostle spoke of flesh he Sald, “One kind 15 the flesh ÖOr
beasts, another of birds another AY another of NnNIiS, and
there A4re hoth celestial hodies an terrestrial hodies” ( verses 9-40
He did nNOoT SaV, C  and celestial flesh ; he however, sald, “tThere A4re
hoth celestial and terrestrial hodies‘ For all flesh 15 also body, hut
nNOT body 18 also flesh. In the first place M terrestrial
bodies, 0D0d L5 body hut not flesh. owevVver, hoth body and flesh
U4re used for human beings and heasts. But, M celestial bodies
there 18 flesh hut simple and Iucid bodies, IC the Apostle Ca
“spiritual””, 1ıle others call them ‘“ethereal’*®).

ERSES 40-4)2 HERFEF ARF BOTH CELESTIAL ANABODIES

ONE IND IN IHE IHE SUN SO IS WIIH IHE RESURRECTION
IHE FAD

ven lıving human beings BT In gIOTYy cel1lDate PCISON 1S
consıdered hıgher than marrıed OT  @ As thıs opınıon Was held, al least
durıng the time of Augustine, it Was aqalso held that celıbate PCETSONS
11l recelve hıgher gIOTrY after the resurrection. By 9 however,
dIC arrıed PCTSONS barred Irom entering into the kıngdom of God

ere 15 ONEe 2L0F V of the SUN, and another gL0r y of the MOON64  M. Alfeche  both to terrestrial and celestial bodies. ‘“Flesh”’ is never said of minerals  or of a piece of wood.  For when the apostle spoke of flesh, he said, “One kind is the flesh or  beasts, another of birds, another of fish, another of serpents; and  there are both celestial bodies and terrestrial bodies” (verses 39-40).  He did not say, “and celestial flesh’”; he, however, said, “there are  both celestial and terrestrial bodies’’. For all flesh is also a body, but  not every body is also flesh. In the first place, among terrestrial  bodies, a wood is a body, but not flesh. However, both body and flesh  are used for human beings and beasts. But, among celestial bodies,  there is no flesh, but simple and lucid bodies, which the Apostle calls  “spiritual””, while others call them “ethereal’”‘®),  F. VERSES 40-42: THERE ARE BOTH CELESTIAL AND TERRESTRIAL BODIES.  ONE KIND IS THE GLORY OF THE SUN . SO IT IS WITH THE RESURRECTION  OF THE DEAD  Even living human beings differ in glory. A celibate person is  considered higher than a married one. As this opinion was held, at least  during the time of Augustine, so it was also held that celibate persons  will receive higher glory after the resurrection. By no means, however,  are married persons barred from entering into the kingdom of God.  There is one glory of the sun, and another glory of the moon ... so it  is with the resurrection of the dead (verses 40-42). Therefore, my  sisters and brothers, each one should struggle in this world according  to the gift he or she has accepted, in order that one may rejoice in the  future. Are you married? It is a lower way of life. Hope for a lower  prize. However, do not despair of the eternal kingdom*?).  Similarly celestial bodies differ in glory in intensity of brightness. As  this is the case among them, so it is, Augustine argues, among the  18) “Cum enim de carne apostolus loqueretur, alia, inquit, caro pecorum, alia  volucrum, alia piscium, alia serpentum. Et corpora caelestia, et corpora terrestria. Non enim  dixit: et caro caelestis, dixit autem: et caelestia et terrestria corpora. Omnis enim caro  etiam corpus est, non autem omne corpus etiam caro est: primo in istis terrestribus,  quoniam lignum corpus est, sed non caro; hominis autem vel pecoris et corpus et caro est;  in caelestibus veo nulla caro, sed corpora simplicia et lucida quae appellat apostolus  spiritalia, nonnulli autem vocant aetherea”. De Fide et Symbolo 10,24, CSEL 41,30-31.  See also Sermo 361,18.21, PL 39,1626.  19) “Alia gloria solis, et alia gloria lunae  sic et: resurrectio mortuorum. Ergo  unusquisque, fratres mei, pro dono quod accepit, certet in hoc saeculo, ut gaudeat in  futuro. Conjugatus es? Inferior vita est, inferius praemium spera; aeternum tamen regnum  non despera””. Sermo 343,4, PL 39,1508.It
15 ith the resurrection of the dead ( verses 40-42). Iherefore,
Sisters and brothers, each ONe should struggle INn Fhis world according

the gift he she has accepted, In order that ONe MAY reJoıce IN the
future. Are VOU married? It LS lower WAV of life Hope for lower
prize. oweyver, do nol despair of the eternal ingdom*?).

Sımılarly celestial bodies er ıIn gIOTrY In intensıty of brıghtness. As
thıs 1S the Casc them, it 1S, Augustine Ar gUCS, the

18) “(Aum nım de apostolus loqueretur, alia, Inquıt, CUTO DECOFUM, ia
volucrum, ia DISCLUM, ia serpentTum. COYDOTUa caelestia, el COFrDOFa terrestria. Non enım
dıxıt l ATO caelestis, dıxıt autem el caelestia el terrestr1ıa COFDOFA. Omnıs enım
et1am COTDUS SL, 1O  — autem 199091= COTDUS eti1am ATO est pr1ımo in istis terrestrıbus,
quon1am lıgnum COTDUS est, sed NO CaIO, homiınıs autem ve]l peCcOorISs ei COTDUS ei BSt;
In caelestibus VCO nulla CaIo, sed COTrDOTA sımplıcıa el lucıda (QUaC appellat apostolus
spırıtalıa, nonnullı autem vocant getherea’”. De ide el Symbolo 10,24, SEL 41,30-31
See Iso Sermo 3611821 39,1626.

19) ‘° Alia gloria solis, el ia gloria Ilunae SIC e1 resurrectio MOTIUOTrumM Ergo
UNuSquI1SquUe, ratres mel, 9)80 ONO quod accepıit, certet ın hoc saeculo, ut gaudeat iın
futuro. ConJugatus eg Inferior ıta est, infer1us praemıumy aeternum amen ICN Uum
NO  — despera . Sermo 343,4, 39,1508
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ılleren resurrection-l_ıfe bodies ese ıll er ıIn the 24(0)8\ of theır
meriıts. It 15 interesting to ote that Augustine g1ves INOTEC ıiımportance LO
the dıfference in glOrY ase meriıts gaıned irom rıghteous lıying
than tO the dıfference in g10rYy ase the dıfference ıIn state of lıfe,
whether celilbalte OT marrıed. Accordıingly he consıders the dıfference ın
glory the resurrection-lıfe bodies primarıly 4S the natural SC-

YJUCICC of meriıts. The future dıfference, he SaVYS, ..  18 not wonder‘” (non
MIrum est)

If hodies hen they a4re In the sublime places, hen all a4re
celestial, differ also M themselves INn brightness of12 1t 15 noTt

wonder that there will he difference INn glory, according merits,
al the resurrection of the dead*°)

ERSES 44-47 “IT I5 SOWN ANIMAL BODY, WILL ISE
SPIRITUAL BODY I{HE MAN AÄADAM WAS MADE INTIO LIVING
SOULThe Rising of the Dead in the Works of Augustine  65  different resurrection-life bodies. These will differ in the glory of their  merits. It is interesting to note that Augustine gives more importance to  the difference in glory based on merits gained from righteous living  than to the difference in glory based on the difference in state of life,  whether celibate or married. Accordingly he considers the difference in  glory among the resurrection-life bodies primarily as the natural conse-  quence of merits. The future difference, he says, ‘‘is not a wonder” (non  mirum est).  If bodies  when they are in the sublime places, when all are  celestial, differ also among themselves in brightness of light, it is not  a wonder that there will be difference in glory, according to merits,  at the resurrection of the dead?°).  G. VERSES 44-47: “IT IS SOWN AN ANIMAL BODY, IT WILL RISE A  SPIRITUAL BODY  .. THE FIRST MAN ADAM WAS MADE INTO A LIVING  SODL ...  A human being, since he has an animal body, is subject to  suffering on account of pain, whether physical or on account of the  internal conflict between the flesh and the spirit, and is subject also to  death. All these evils with which the human body has been afflicted will  disappear when this corpus animale has been transformed into corpus  spiritale. Our hope is for the transformation of the sown animal body  into the risen, transformed, spiritual body.  After this death that passed through all, which death is due to the sin  of the first man, hope also for what will take place at the resurrection  of your bodies at the end of time. Hope not for the sufferings of pain,  which the unrighteous will suffer, nor for the joys of carnal desires,  as the mad think, but hope according to what the Apostle says: “It is  sown an animal body, it will rise a spiritual body” (verse 44), such  that the body will no longer weigh down the soul (cf. Wis. 9,15), nor  will it hunger for any nourishment since it will not suffer any  deficiency?*‘).  20) “Et si corpora ... et si in locis sublimibus, cum sint cuncta caelestia, differunt  etiam ipsa Claritatibus luminum, non mirum est, quod in resurrectione mortuorum  distabit gloria meritorum””. Epistula 205,2.7, CSEL 57,329. See also Sermo 242,8,  PL 38,1138: the glories of the saints will differ in accordance with their practice of love in  this present life.  ?1) “Post hanc etiam mortem, quae in omnes pertransit, quae vetustati primi  hominis debetur, sperate etiam in fine vestrorum corporum resurrectionem: non ad  passiones dolorum, sicut resurrecturi sunt impii; nec ad gaudia carnalium desideriorum,  sicut putant stulti: sed sicut Apostolus ait, Seminatur corpus animale, surget COrpushuman eing, SINCEe he has anımal body, 15 ubject
suffering account of paın, whether physıca 0)8 aCcCcount of the
internal conflıct between the Mesh and the spırıt, and 1s subject also 88
ea All these evıls ıth 1C the human body has een aflicted ll
dısappear when thıs COFDUS anımale has een transformed into COFDUS
spiritale. Our hope 1S for the transformatıon of the SOWTN anımal body
into the rısen, transformed, spırıtual body

After FALSs ea that passed hrough all IC ea 15 due the SIN
of the fırst IMAN , hope also for hat will take place At the resurrection
of your hodies al the en of time Hope not for the sufferings of pain,
which the unrighteous will suffer, NOr for the JOYVYS of carnal desires,

the mad In but hope according what the Apostle SaVS AT 15
SOWN anımal body It will Fr1LsSe spiritual body (verse 44 ) such
that the body will longer weig. OWN the soul GES: Wis 915} NOr
will It hunger for an Y nourishment SINCE It will noTt suffer an V
deficiency
20) ""Ht S] COTDOTAThe Rising of the Dead in the Works of Augustine  65  different resurrection-life bodies. These will differ in the glory of their  merits. It is interesting to note that Augustine gives more importance to  the difference in glory based on merits gained from righteous living  than to the difference in glory based on the difference in state of life,  whether celibate or married. Accordingly he considers the difference in  glory among the resurrection-life bodies primarily as the natural conse-  quence of merits. The future difference, he says, ‘‘is not a wonder” (non  mirum est).  If bodies  when they are in the sublime places, when all are  celestial, differ also among themselves in brightness of light, it is not  a wonder that there will be difference in glory, according to merits,  at the resurrection of the dead?°).  G. VERSES 44-47: “IT IS SOWN AN ANIMAL BODY, IT WILL RISE A  SPIRITUAL BODY  .. THE FIRST MAN ADAM WAS MADE INTO A LIVING  SODL ...  A human being, since he has an animal body, is subject to  suffering on account of pain, whether physical or on account of the  internal conflict between the flesh and the spirit, and is subject also to  death. All these evils with which the human body has been afflicted will  disappear when this corpus animale has been transformed into corpus  spiritale. Our hope is for the transformation of the sown animal body  into the risen, transformed, spiritual body.  After this death that passed through all, which death is due to the sin  of the first man, hope also for what will take place at the resurrection  of your bodies at the end of time. Hope not for the sufferings of pain,  which the unrighteous will suffer, nor for the joys of carnal desires,  as the mad think, but hope according to what the Apostle says: “It is  sown an animal body, it will rise a spiritual body” (verse 44), such  that the body will no longer weigh down the soul (cf. Wis. 9,15), nor  will it hunger for any nourishment since it will not suffer any  deficiency?*‘).  20) “Et si corpora ... et si in locis sublimibus, cum sint cuncta caelestia, differunt  etiam ipsa Claritatibus luminum, non mirum est, quod in resurrectione mortuorum  distabit gloria meritorum””. Epistula 205,2.7, CSEL 57,329. See also Sermo 242,8,  PL 38,1138: the glories of the saints will differ in accordance with their practice of love in  this present life.  ?1) “Post hanc etiam mortem, quae in omnes pertransit, quae vetustati primi  hominis debetur, sperate etiam in fine vestrorum corporum resurrectionem: non ad  passiones dolorum, sicut resurrecturi sunt impii; nec ad gaudia carnalium desideriorum,  sicut putant stulti: sed sicut Apostolus ait, Seminatur corpus animale, surget COrpuset S] in l10CIS sublımıbus, CU) sınt Cunctia caelestia, dıferunt

et1am 1psa clarıtatıbus lJumınum, 1900}  — mırum SST, quod In resurrectione MOTrLuOorum
dıstabıt glorıa merıtorum . Epistula 9  P SEL ’ See Iso Sermo 242,8,

38,1 138 the glories of the saınts 11l er ın accordance ıth eIr practice of love in
thıs present ıfe.

21) "°Post anc et1am mortem, Quac In pertransıt, qUaC vetustatı prım1ı
hominıis debetur, sperate et1am in ine vestrorum resurrectionem : 19(8)  >; ad
passıones dolorum, siıcut resurrecturı Sunt IMp11:; 191510 ad gaudıa carnalıum desıder1orum,
sıcut putant stult1 : sed sıcut Apostolus alt, Seminatur COFDUS anımale, surgel COFDUS



Alfeche

Hirst INan dam Was made into lıving soul’”’. hıs 15 quoted
from Gen 2” ın order tO that the first Man, Adam, had
anımal body Thıs 15 corroborated by Gen 1,24 °°Let the earth rıng
or lıviıng soul X: Here, indubıtably, the term “lıving soul” stands
for anımals. The body of the rst INan but NnOTL he hımself Was

anımal body in that it Was corruptible and ıt needed food and TIn
EVeCnNn before SIN in order prevent ıt from sufflering hunger and
thırst.

The first MAaNn, however, earthly from earth, W made Nnto [iving
Soul, nol into life-giving Sspıirıt, which condıition WAS reserved for
him after the merıt of obedience. Hıiıs body, therefore, hecause it
needed food and TIn lest ıf suffer hunger and thirst66  M. Alfeche  “The first man Adam was made into a living soul”. This is quoted  from Gen. 2,7, in order to prove that the first man, Adam, had an  animal body. This is corroborated by Gen. 1,24: “Let the earth bring  forth a living soul’’??). Here, indubitably, the term ‘“living soul”” stands  for animals. The body of the first man — but not he himself — was an  animal body in that it was corruptible and it needed food and drink —  even before sin — in order to prevent it from suffering hunger and  thirst.  The first man, however, earthly from earth, was made into a living  soul, not into a life-giving spirit, which condition was reserved for  him after the merit of obedience. His body, therefore, because it  needed food and drink, lest it suffer hunger and thirst ... was without  doubt not spiritual but animal...??)  Our own bodies, too, are animal bodies in that they are subject to  corruption and dissolution in the same way as brute animals are. In  order to prevent our bodies from wearing out, we nourish them. But  once the soul leaves, our bodies begin to dissolve.  It is, therefore, understood that the animal body is said to be similar  to the rest of the animals, in that it is subject to dissolution and  corruption which is prevented every day by the taking in of food. But,  afterwards, once the animating component leaves, the organism  disintegrates. A spiritual body, however, is immortal together with  the spirit**+).  “The last Adam was made a life-giving spirit””. Christ became a  life-giving spirit at the resurrection, when His body became utterly  insusceptible to death.  On the other hand, he shows how the spiritual body is to be  understood by adding, “The last dam was made a life-giving spirit”.  spirituale (1 Cor. 15,44), ut jam non aggravet animam (Sap. 9,15), nec ullam quaerat  refectionem, quia nullam patietur defectionem”’. Sermo 212,1, PL 38,1059-1060.  22) Epistula 205,2:9, CSEL 57.331.  23)  “Primus autem homo de terra terrenus in animam viventem factus est, non in  spiritum vivificantem, quod ei post oboedientiae meritum servabatur. Ideo corpus eius,  quod cibo ac potu egebat, ne fame adficeretur ac siti  . non spiritale, sed animale fuisse  non dubium est  ”. De Civitate Dei 13,23, CSEL 40(1),648. See also De Genesi ad  Litteram 6,20.31, PL 42,352. De Genesi contra Manichaeos 28,10, PL 34,201; Retractationes  1,10,3, PL 32,1602: The body of man, but not himself, was made animal.  24) “Intellegitur ergo corpus animale dici simile ceteris animalibus propter mortis  dissolutionem et corruptionem, quae cotidie cibo reficitur et postea superata animantis  compago dissolvitur, spiritale autem corpus, quod iam cum spiritu inmortale est”.  Epistula 205,2.9, CSEL 57,331.WAaAS without
doubt NOl spiritual hut animal... 23)

Our OW bodies, LOO, AIcC anımal bodies In that they aATe subject
corruption and dissolution In the SdI11C WdY as brute anımals AT In
order 88 prevent OUT bodies from wearıng Oul, nourısh them But
IC the soul leaves, OX bodies egın dıissolve.

It LS, therefore, understood that the anımal body LS said he similar
the resti of the animals, In that 11 18 subject dissolution and

corruption which 15 prevented day by the taking IN of food. But,
afterwards, ONCe the anımatıng Componen!t leaves, the organısm
disintegrates. spiritual body however, 1$ immaortal together iM
the SII :

ast dam Was made lıfe-giving spirıt””. Christ became
lıfe-g1ving spırıt al the resurrection, when Hıs body became utterly
insusceptible en

On the other hand, he shows how the spiritual body 158 he
understood by adding, last dam WAS made /i e-Z1ving Spirıt...

spirituale Cor 1 5,44), ut jJam NO  —: anımam (Sap 2.15) NC ullam quaerat
refectıonem, quıa nullam patıetur defectiıonem . Sermo 2121 38,1059-1060

22) Epistula 9.  P SEL
23) °“Primus autem OMO de erra errenus iın anımam viventem factus est, 11ONMN In

spırıtum vivificantem, quod e1 pOost oboedientiae merıtum servabatur. Ideo COTDUS e1lus,
quod 1bo pDOotu egebat, fame adfıceretur sıt1 NO  —_ spirıtale, sed anımale fulsse
110  — dubıium est &. De (ivitate Dei L3.Z SEL, See Iso De Genesi ad
ltteram De Genesi CONIFra Manichaeos 28,10, 8l  P Retractationes
1.10.3. 2,1602 TIhe body of INaN, but noTt hımself, Was made anımal.

24) “Intellegitur CI ZO anımale 1C1 simıle ceterI1ıs anımalıbus propter mortis
dıissolutionem efi corruptionem, QuaC cotidıie 1bo reNicıtur ei postea superata anımantıs
COM PDALZO dıssolvıtur, spırıtale autem COTDUS, quod 1lam CUM spiırıtu inmortale est  K
Epistula.SEL
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Here undoubtedly he Christ, who has already riısen from the
dead he thereafter utterLy insusceptible ea

Our OW bodies, al theır resurrection and transformatıon, ıll be
elated the lıfe-giving spırıt.

Then he adds however, the Spirit of Him wWwhoO raised Ü, Christ
from the dead AAy living INn VOU, He whoO raised Ü, Christ from the dead
will also ring life VOUF mortal hodies hrough the indwelling of
Hıis Spirit INn VOU ( Rom Then, ACCOuNT of this, the body
will he elated the life-gziving spirıt It LS NO the living
SouUL/©).

TIhe lıviıng soul dıiffers from the lıfe-g1ving spirıt iın that ıIn the former
the body ın unıon ıth the soul 15 anımal body“*“”’), whereas ın the
latter the body ın un1ıon ıth the soul 1s spirıtual body TIhe soul In
anımal Dody lves 1ın the body but O€s not VIVILY ıt the extient that it
takes AaWaY from ıt 1ts corruptibility; whereas the soul in the spırıtual
body viviNles the body and makes ıt spırıtua Dy takıng AWAVY all
corruption. Moreover, human eıng ıth the spırıtual body 1S in
perfect unıon ıth the Rısen Lord and Hıs Spirıt (cf. | (Öör 6,17)The Rising of the Dead in the Works of Augustine  67  Here undoubtedly he means Christ, who has already risen from the  dead so as to be thereafter utterly insusceptible to death?>).  Our own bodies, at their resurrection and transformation, will be  related to the life-giving spirit.  Then he adds: “If, however, the Spirit of Him who raised up Christ  from the dead is living in you, He who raised up Christ from the dead  will also bring to life your mortal bodies through the indwelling of  His Spirit in you (Rom. 8,10f.). Then, on account of this, the body  will be related to the life-giving spirit as it is now to the living  Soul?°).  The living soul differs from the life-giving spirit in that in the former  the body in union with the soul is an animal body?”), whereas in the  latter the body in union with the soul is a spiritual body. The soul in an  animal body lives in the body but does not vivify it to the extent that it  takes away from it its corruptibility; whereas the soul in the spiritual  body vivifies the body and makes it spiritual by taking away all  corruption. Moreover, a human being with the spiritual body is in  perfect union with the Risen Lord and His Spirit (cf. 1 Cor. 6,17).  ... however, he (Paul) wants to make this distinction between the  living soul and the life-giving spirit it: there, the body is animal;  here, the body is spiritual. The soul in an animal body lives inbdeed,  but it does not vivify it to the point that it takes away corruption ; in  the spiritual body, however, since “he who is perfectly united with the  Lord becomes one spirit with Him (1 Cor. 6,17), the soul vivifies the  body _ to the effect that it makes the body spiritual by taking away all  corruption, and has no fear of separation ”’?8),  25) “Spiritale autem quem ad modum intellegendum esset, ostendit addendo:  Novissimus Adam in spiritum vivificantem, procul dubio Christum significans, qui iam ex  mortuis ita resurrexit, ut mori deinceps omnino non possit”. De Civitate Dei 13,23,  CSEL 40(1),650.  26) ‘“Deinde subiunxit: Si autem spiritus eius, qui suscitavit Christum a mortuis,  habitat in vobis: qui suscitavit Christum a mortuis vivificabit et mortalia corpora vestra per  inhabitantem spiritum eius in vobis. Tunc ergo erit corpus in spiritum vivificantem, quod  nunc est in animam viventem ...””. De Civitate Dei 13,23, CSEL 40(1),648-649.  27) De Civitate Dei 13,23, CSEL 40(1),650.  28) “,.. tamen inter animam viventem et spiritum vivificantem hoc interesse voluit,  ut illic sit corpus animale hic spiritale. Anima quippe in corpore animali vivit quidem, sed  non vivificat usque ad auferendam corruptionem: in corpore vero spiritali, quoniam  perfecte adhaerens domino unus Sspiritus‘ est, sic vivificat, ut spiritale corpus efficiat  absumens omnem corruptionem, nullam metuens separationem””. Epistula 205,2.12, CSEL  57,333. See also Sermo 256,3, PL 38,1193; Sermo 212,1, PL 38,1059; Sermo 213,9,  PL 38,1065; Sermo 214,12, PL 38,1072.however, he (Paul) make Fhis distinction hetween the

[iving soul and the life-giving spirıt It there, the body L5 animal ;
here, the body 15 spiritual. The soul INn anımal body lives nbdeed
hut I 0es nOol Vivif y ıf the point that ı takes AWAV corruption ; INn
the spiritual body however, SINCE uhe who 15 perfectLy united ItA the
ord hecomes ONe spirıit ith Him (3 Cor O47} the soul vivifies the
body the effect that If makes the body spiritual DV taking aAWAV all
Corruption, and has fear of separation

25) “Spirıtale autem QUCIMN ad modum intellegendum essel, Ostend! addendo
NOvissımus dam In spirıtum vivifıcantem, procul 10 Christum sıgnıficans, qu!ı 1am
mortuls ıta resurrexIıit, uft morTI deinceps Omnıno NO  — possıt””. De 1VıLlate Dei 1323
SEL‚

26) ‘Deıinde subıiunxIıt: S71 autem SPIFLIUS e1US, qul SuUSCILAVIL Christum MOrtuls,
habitat In vobis: qul SuUSCLLAVIL Christum MOFtTULS vivifıcabit el mortalia COFDOTFd vesIra Der
inhabitantem spirıtum 1US IN vobıs. 1Iunc CI O rıt in spirıtum vivificantem, quod
UNC est In anımam viventem G  S  S De Ivıtlate Dei 13:23: SEL 40(1),648-649.

27) De (’ivitate Dei 1323 SEL,
28) D amen ınter anımam viventem ef spiırıtum vivificantem hoc interesse voluıt,

ut ıllıc sıt COTDUS anımale hıc spirıtale. Anıma quıppe in COTDOIC anımalı Vivıt quıdem, sed
NON vivılıcat ad auferendam corruptionem: In COTDOIC CIO spırıtalı, quon1am
perfecte adhaerens domino NUS SDIrLIuS’ eslT, SIC vivificat, ut spiırıtale COTDUS efncı1at
absumens corruptionem, nullam etiuens separatiıonem . Epistula 205 2.12. SEL

See Iso Sermo 256,3, 8,1193:; Sermo ZUZ 8,1059; Sermo 213,9,
38,1065; Sermo .  $ 8,1072
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ERSE %A MA  A WAS EARTHLY, LSO ARF MEN FEFARTHLY)
MAN WAS LSO ARE MEN HEAVENLY  27

We dIC mortal because Cainlec from dam who Was mortal But
al the Samne time AdIC already inıtilally immortal; ATeC made
immortal hrough Christ who Was immortal. hıs Was made possıble
hrough the incarnatıon“?). 1S the WaY of humilıty. Yet iın order hat

m1g be made immortal, Christ retaıned Hıs iımmortalıty. In and
hrough Chriıst, iımmortalıty 1S unıted ıth mortalıty and VICEe

What LS by ‘‘“AS Man L$ arthly, ISO a4re other Men

earthly  ”  ’ hut that mortals COMe from mortal? What 15 by
‘““ASs Man LS eavenly, also U“re other Men eavenly , hut that
immortals COMe hrough the immortal? The former WAaS achieved
hrough Adam the latter, hrough Christ For OUrFr Lord, hen He
WAS eavenly, hecame earthly for fhis DUFDOSE. IN order that He
mIg make heavenly those who ere earthly; this that,
therefore, He WAdS made mortal from eing iımmortal DYy "assSumIng
the form of servant Z hut without changing His nature

the Lord. In order that He mMIg make immaortal those who ere
mortal by gZiving them the of the Lord and noTl Dy taking
offence al the InjJustice of eing treated servant>°),

ERSE °° BEAR IMAGE  27

10 ear the image of OMCONC 1S be 1ıke hım We ave borne the
image of dam Dy havıng een 1ıke hım in mortalıty. We ear the
image of Christ Dy eing 1ıke hım ın immortality. Augustine SCS [LWO
dıferent versions of iın C Paul speaks of the WaY ear
the image of Christ In the De (/ivitate Dei 1323 he SCS the version
ıth induamus**). hıs CADICSSCS the phenomenon of bearıng the image
of Chriıst In the of ““putting on  27 Christ And thıs takes place
inıtıally al the reception of the sacrament of regeneratıon. Thıs, COI -

29) In De (ivitate Dei 13293 SEL 40(1),651, thıs 1S clearly explaiıned in the context
of the Total Christ.

30) “Quiıid est Qualis TT tales el errenl 1S1 mortales mortalı Et quıd est
““ Qualis caelestis, tales 21 caelestes 181 inmortales PCI inmortalem? ıllud DCI dam hOocC PDCI
Christum. OMI1INUS nım ad hoc errenus factus est, C} esse caelesti1s, ut COS, quı terren1ı
eranit, aceret caelestes, hoc est 1ideo immortalı mortalıs factus est adsumendo ServVi
formam, NO  — domiını mutando naturam, ut COS, quı mortales erant, aceret inmortales
impertiendo domınıcam gratiam, 1910}  - servılem iInıurı1am retinendo’). Epistula 205242
SEL

31) Induamus 1s 1Iso used In the followıng works: Contra Adimantum ’2: SEL
,  , De Genesi ad ı1tlteram 6,19, SEL’
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taınly, ıll become perfect and accomplıshed realıty al the
resurrection of the body, when hat 1C 18 anımal In us through
generatıon l ave become spirıtual. Moreover, hıs 1s JIready inıtially
accomplıshed in us in hope

‘““Ans have pul the iImage of earthly FL, let also Dut
the Image of the eavenly MAaN  Dn The apostle Ahas Dul ıf IN this WdV,

that even NO the Sacrament of regeneration FILAYV have FhLSs effect
IN U, Just elsewhere he SUVS, of you who have heen baptized
In Christ have Dul Christ” (Gal Sl althoug. In realıity Dy Fhis
effect wiıll itself he perfected hen that I0 15 anımal INn will also
have hecome spiritual hecause of OUYTr resurrection. For, USe ALS
OW., words agzaln, ”It 15 INn hope that have heen saved”’ ( Rom
5,24 ) 32)

In the De I rinitate 14,18.24, however, he SCS the version wıth ““porte-
mMmus *>). In the cContext of OUT relatıonshıp ıth the Persons iın the
Trmity, he extends the meanıng of bearıng the image hOow
later, and how Can CVECN NO ear the image of Chrıiıst We
later ear the image of Chriıst, when al the resurrection, al the attaınıng
of the VISION of God, OUT bodies ıll ave een transftormed into

32) Wa GQUO modo InduLmus iımagınem terrenl], induamus e1 iImagınem e1IUS, qul de coelo
est Hoc apostolus ıta posult, ut UNC quıdem In nobıs secundum sacramentftum d-
t10nN1s flat, sıcut alıbı dıicıt uotquot INn Christo baptizatı estiS, Christum Iinduistis; autem
1psa tunc perficietur, CUMmM ei ın nobıs, quod est anımale nascendo, spırıtale factum fuerıt
resurgendo. Ut nım 1US ıtıdem verbıs tar Spe salvi factı SUMUS . De (ivitate Deı 1328
SHL’

33) Portemus 15 sed in the followıng works: (1) De Moribus Ecclesiae catholicae el
de MOFIDUS Manichaeorum 21 3207 ere he assoclates ıth Col 3;
and 10, thus g1ving meanıng the combıned VeETITSECS the admoniıtıiıon of Paul the
belhevers put oftf the exter10r INan sıgnıfied by the ustful pleasures and put the
inter10r INan by Improving in the virtue of temperance. TIhe putting of the inter10r INan

1S ıfe-time responsı1bıilıty, expressed by Paul in (r 4,16 “ IDien CI SO Paulus
radıcem OomMNıum malorum S5S5C cupıdıtatem, DCI Q Uam et1am Lex vetus prımum homınem
lapsum S5C sıgnıficat. one Paulus ut CXUaIMNNUuUSs NOS veterem hominem, ei induamus

(Col ult autem intelleg], dam qu!ı peccavıt, veterem homıinem; ıllum
autem QUCIN suscepıit In sacramento De!I Fılıus ad NOS lıberandos., Dıcıt NamMmYyuc
10 10CO, Primus OMO de errenus ; secundus OMO de caelo, caelestis. Qualis
errenus, tales el errenl ; qualis caelestis, 'ales el raelestes. Sicul portavımus imagınem
terren], Tr  U, iımagınem caelestis Cor. 15:47-49): hoc E, exulte veierem, el
induite Omne igıtur oficıum temperantıae, est OX UE veterem homınem, ei In
Deo renoVvarı: ıd eSL, Contemnere COTDOITCAS ıllecebras, laudemque popularem,

AINOTECIN ad invısıbilıa ei dıvyvına condferre. nde iıllud sequıtur quod mirıfice
dıctum esi. S71 el exterior OMO noster corrumpitur, sed interi0r renovaltur de die IN diem
(2 Cor 4,16) (11) Epistula 87.9:30. SEL 1 Epistula 205.2:11. SEL
(1V) Sermo 362,14.15, 39,1620
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immortal bodies Thus, “Dbearıng the image””, of Chriıst DOSSCS-
sing immortal bodies siımılar that of Christ, AS the second Person in
the Trinity. Augustine arrıves al thıs tentatıve conclusıon by assoclatıng

ıth Jo 32 Beloved, 110 AIC the SONS of God: and it
o€es nOoT yel AaDPPCAaT hat DE, but NOW hat when He
AaDPCATL, be 1ke Hım, for SCC Hım a4s He 15  > Thıs V  ®
accordıng Augustine, Can be interpreted in L[WO coherent WaYy>S Fırst,
the full lıkeness of God ıll take place In us when ave rece1ved the
full VISION of Hım And second, the full lıkeness of Chrıst ll take
place iın us when OUT mortal bodies ave een transformed nto
immortal bodies In these LWO possıble interpretations, Augustine
makes dıstincetion between bearıng the image of (10d and bearıng the
image of Christ Bearıng the image of God apparently eing
made 1ıke (G0d such that SCC Hım A He 15 Bearıng the image
of Chriıst bearıng immortal body siımılar {O the immortal
body of Chriıst, and of Christ alone, SINCEe in the Trinity, He alone bears

immortal body Besıdes, of the three Persons In the Irıinıty, only
Christ took human body, In 1C He dıed, rOSC, and ascended. Here
Augustine 18 insinuate 4S ell that bearıng the image of Christ

tollowıng the WaVY of Chriıst 1CcC ea| ımmortalıty: the WdY
of ea resurrection and aSCeENSION.

But the apostle John S4VS, ‘““Beloved NO UTe the SOMS of God.
And 11 Oes nNoTl appear yel hat he We NOW that hen He
aDDearSs shall he ike Him, SINCE he ike Him, SINCE

SCC Hıim He 18  F Jo 3.2) Hence ıf 15 evident that Hiıs full
likeness will take place IN that Image of God hen he has received the
Ffull SIg of Him, although Fhis (statemen Can Secem have heen
Said Dy the apostle John also about the immortalit y of the body And
In FALS (immortalıty) indeed he sımilar God, hut only
the SOoN, SINCE He alone In the I rinity took body IN which having
died. He resurrected, and which He carried heaven. For, {AIS, [00O,
18 called the iImage of the Son of God. INn IC will have
immaortal body Just He has, SINCE have heen made IN confor-
mity, noTt IM the Image of the Father AOYr of the Holy Spirit hut
only of the SON, hecause of Him alone L$ the following Siatlement read
and accepted ith verVv sound faith: “The Word WAS made flesh”
(Jo 1,.14)2°).
34) "Apostolus autem Ilohannes: Dilectissimi, Inquıt, nunc fılii deig el nondum

apparul quod erımus. SCIMUS qula CUI apparuerit siımiıles el erLMuSs quon1am videbimus CU):
SICULI est_t. Hınc apparet tunc In ista imagıne de1 erı 1uUS plenam simılıtudinem quando
1US plenam perceperıt visıonem, possıt hOocC ohanne apostolo et1am de
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Furthermore, C VENn NO Can ear the image of Chrıst T hıs takes
place firstly Dy OW Zz00d ıll tO conform the image of Hıs
Son, secondly Dy OUT OW ın al and In hope Augustine
g1ves thıs explanatıon by assoclatıng wıth Rom 8,29 and COl
1:18 He, however, o€es not 5Sd Y that thıs bearıng of the image of Christ
here and I910) 1s perfect The perfect bearıng 111 COIMNC definıtely when

ave een conformed ıth Christ by ımmortalıty, al the time of the
transformatıon of the body

And for FALSs Freason the apostle 5A4VS, “Those hom he foreknew He
[so predestine he conformed the iImage of Hıs SON, that He
mIg hbhe the fiırst-born M MAaNY brethren” ( Rom 5,29) Cer-
tainly ‘“tThe first-born from the dead CCol LL according the
SUa”aMe apostle , Dy that death ALS fesh WAdsS SOWN IN dishonor, and
resurrected In glory According this iImage of the Son hom
will he conformed In body Dy immortality, also do hat likewise
the SamMe apostle SUVS, O have borne the ImagZe of the earthly,
let also hear the Image of the heavenly” (ad Cor that A
SUV, IN order that whoO a4re mortal hecause of Adam MAY hold ith

Irue faith and ith certain and fırm hope that he
immoaortal hecause of Christ For Can hear NO Fhis SUMe ImagZe,
nolt yel INn SIg hut INn faith nol yel IN reality but In hope For the
apostle, when he sSald this, WAS surely speaking about the resurrection
of the DOdy2).

hat Can ear the image of Chriıst VEn NO WOU INcCan that for
Augustine the belıeving and the hopıng human beings Can already be
immortal In al and in hope CVEnNn ın body, althoug yel
potentially, EVCN when they ST1 ear the mortal fNesh Immortalıty and

immortalıtate COTrDOTIS dıctum vider]. in hac quıppe sımıles erımus deo sed tantum-
modo Mlıo quıa solus In trinıtate COTDUS accepıiıt ıIn qUO OTLIUUS resurrexıt 1d ad
SUDCINA pervexIit. Nam dıicıtur et1am ista Iimago lır de1 iın qua siıcut Jle ımmortale COTDUS
habebimus conformes factı In hac NO  —; patrıs imagınıs aut spirıtus sanctı sed
tantummodo filı quıa de hoc solo egıtur ei ide sanıssıma accıpıtur: Verbum CUT O factum
est  A De I rınıtate 14,18.24, K 50A4 ,455-456

35) ”Propter quod apostolus: Quos anle, inquıt, praescivit el praedestinavit conformes
IMAZINLS filii Sl Sıl IDSeE primogenitus INn multis fratribus. Promogenitus utique MOFTULS
secundum eundem apostolum ; qua morte semınata est Al e1us In contumelia, resurrexIıt
In glorıa. Secundum hanc imagınem Mılır quı DCI immortalıtatem conformamur ın COTDOTC
et1am iıllud agımus quod ıtem dıcıt dem apostolus: 1ICU. portavımus iImagiınem errenı
U, imagınem IUS qul de caelo esT, ut scılıcet quı secundum dam mortales fulmus
secundum Christum immortales 1NOS uturos SsSSC fide CId ei SC certa fırmaque teneamus
S1IC nım UnNC eandem imagınem portare INUS, nundum In Visione sed in fide,
nondum in sed in SC e COrporIs quıppe resurrectione func loquebatur apostolus CU)
haec diceret”. De T rinitate 4,18.24, CL 50A,456
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mortalıty dIC 1ıke [WO ireams of polarıtıes IC eventually ıll fuse
when the immortal ll ave AaDSOTDE! the mortal, al the transforma-
tion of the body

Augustine’s interpretation of 49, as explaıned above,
reflect Tertullian’s interpretation of the SaJmıe ın De Resurrec-

fione Mortuorum- tertullıan reads AS command MO
praeceptivo) belıevers, who, 1ıle ST1 bearıng the image of dam iın
flesh, must march forward In sanctıty, in Justice, and in tru strugglıng

time ın the present ıfe untıl they become celestial human beings.
Tertullian Sa yS

“ Just have horne the Image of the eartly, let also hear the
Iimage of the ONE above the heavens” (1 Cor For have
horne the Image of the earthly through collegıum transgress10n1s,
consortium mortis, exsil1ıum paradısı. But, even f here IN flesh
hear the Image of Adam, D, however, advised nNoT dishonor
our flesh If a4re admonished noTt dishonor our flesh, ISO
Ür eE, therefore, admonished nNnoTl abuse OUYFr life In the flesh INn order
that IN MNMAYV hear the iImage of the eavenly, although a4re
noTt yel Z0ds HOr UTre established INn heaven, hut 7 marching
forward, according the WUAYVS of Christ IN sanctıty, IN Justice and IN
fruth Indeed he really directs the Ole of this, which he SUaVS about
bearing the IiImage of Christ INn FhLSs flesh for the sake of discipline.
For he SUVS3, ‘“Tet UN hbear  22 ith the of command, referring
the presen! time, hen human eing 18 othing hut flesh and soul ;
hut fal hears INn mind another substance, that LS, celestial
substance, this FMAYV have been, however, promised him, who A
commanded ork hard for lt36)

VERSE 5() "FLESH AN BLOOD  29

Augustine’s of ‘Nesh and 100d” ave LO be dıstinguıished.
TOM 393 396, he SCS “Mesh and l00d” of the corruptıible substance
of human beings and of human sınfulness, but nOoTt of the incorruptible

36) “”Sicul portavımus ımagınem choicli, ortemus etiam iImaginem supercaelestis.
Portavımus nNnım imagınem cho1cı PCI collegıum transgress10n1s, DCI consortium mortis,
DCI exsilıum paradısı. Nam ets1 In hıc imago Adae, sed NOn CAaLNCI

OTNCIHNUT SI 1910}  — CarnNem, CT RO conversatiıonem, ut proinde el caelest1is imagınem
gestemus 1n nobıs:; 11O  - jam del, NC jJam In caelo constituti: sed secundum Iınıamenta
Christı incedentes In sanctıtate, ei Justıitıia, el verıtate. Atque deo ad dıscıplınam
hoc dırıgıt ut hıc dıcat portandam imagınem Chrıstı INn ısta N  ' ei in 1sto tempore
dıscıplınae. “Portemus’ enım pracept1vo moOodo dıicens U1C temporIı loquitur, In qUO OMO
nulla lıa substantıa est quamı dATiIO ei anıma; uft ts] quam alıam, ıd est caelestem,
substantıam aec fides spectal, U1C amen reprom1ssa sıt, CUul ad ıllam elaborare
mandatur”. De Resurrectione Mortuorum OC I1 DaIs Z 990-991
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substance of the resurrection-lıfe bodies We find thıs ın De ide
el Symbolo 1023 and 24, wriıtten ıIn 393, in Contra Adimantum 197
394), and in De gone Christiano 32,34 It 15 important oftfe
how earlıer. durıng that Span of tiıme, gustine LO thıs ıdea of
flesh and (070] In De ide el S ymbolo 10,24, he trıes LO Justify the OgIC
of Paul’s statement in VEISCS 39 and 1ın relatıon ıth VEISCS 5() and
53 He pomints Ouft that ın VETISECS 30 LO Paul made chıft ın words
from “flesh” °*bodies’”. Paul, he saıd, dıd thıs precısely ın order LO
make dıistinction between the LWO; and he (Paul) underlınes thıs
dıstıncection Dy sayıng In 5Ü, ‘MNesh and 00 111 not DOSSCSS the
kıngdom of Go By statıng thıs, Paul dıd not only CXDICSS the idea
that MNesh and bodies, SINCEe they ATIC dıfferent, OCCUDY dıstinct places:
AMesh 1S approprıate tOo ear ıle glorıfie bodies aATe appropriate LO
the heavens; which statement theır distinction 1S In CONSONANC! ıth
the earlher VEISCS, namely 39 40, but be also taught that al the
resurrection the flesh of human beings, ın order LO DOSSCSS heaven, ll
Mirst undergo transformatıon from flesh toO bodies (verse 33): thıs 1s in
CONSONANCEC agaın ıth the distinetion he g1ves iın VEISCS 30 Thus,
in the interpretation of Augustine, paul Was sayıng that there ıll be
transformatıon of the substance iıtself of flesh (8 the substance of the
body

For hen the apostle spoke of flesh he sald, “One kind 15 the flesh of
beasts, another of Ir another S another of CHIS , and
there UTe both celestial and terrestrial hodies” (verses 9-4 He did
NOl SaV, and celestial flesh”The Rising of the Dead in the Works of Augustine  73  substance of the resurrection-life bodies. We find this usage in De Fide  et Symbolo 10,23 and 24, written in 393, in Contra Adimantum 12 (393/  394), and in De Agone Christiano 32,34 (396). It is important to note  how earlier, during that span of time, Agustine comes to this idea of  flesh and blood. In De Fide et Symbolo 10,24, he tries to justify the logic  of Paul’s statement in verses 39 and 40 in relation with verses 50 and  53. He points out that in verses 39 to 40 Paul made a shift in words  from ‘flesh” to ‘“bodies”. Paul, he said, did this precisely in order to  make a distinction between the two; and he (Paul) underlines this  distinction by saying in verse 50, ‘“flesh and blood will not possess the  kingdom of God”. By stating this, Paul did not only express the idea  that flesh and bodies, since they are different, occupy distinct places:  flesh is appropriate to earth, while glorified bodies are appropriate to  the heavens; which statement on their distinction is in consonance with  the earlier verses, namely 39 to 40, but be also taught that at the  resurrection the flesh of human beings, in order to possess heaven, will  first undergo transformation from flesh to bodies (verse 53); this is in  consonance again with the distinction he gives in verses 39 to 40. Thus,  in the interpretation of Augustine, paul was saying that there will be a  transformation of the substance itself of flesh to the substance of the  body.  For when the apostle spoke of flesh, he said, “One kind is the flesh of  beasts, another of birds, another of fish, another of serpents; and  there are both celestial and terrestrial bodies’” (verses 39-40). He did  not say, “and celestial flesh” ... Among celestial bodies, there is no  flesh, but simple and lucid bodies, which the apostle calls “spiritual””,  while others call them “ethereal”. And, therefore, his statement  “Flesh and blood will not possess the kingdom of God’”, does.not  contradict the resurrection of the flesh; but he (Paul) makes known  what sort (of body) it will be, which is now flesh and blood. Whoever  does not believe that this flesh can be transformed into that sort of  nature is to be led gradually to this faith?”).  37) “Cum enim de ‘carne apostolus loqueretur, alia, inquit, caro pecorum, alia  volucrum, alia piscium, alia serpentum. Et corpora caelestia, et corpora terrestria. Non enim  dixit: et caro caelestis  in caelestibus vero nulla caro, sed corpora simplicia et lucida  quae appellat apostolus spiritalia, nonnulli autem vocant aetherea. Et ideo non carnis  resurrectioni contradicit illud, quod ait: caro et sanguis regnum dei non possidebunt, sed  quale futurum sit, quod nunc caro et sanguis est, praedicat, in qualem naturam quisquis  hanc carnem converti posse non credit, gratibus ducendus est ad fidem”. De Fide et  Symbolo 10,24, CSEL 41,30-31. See also De Genesi ad Litteram 10,12, CSEL 28(1),310.mong celestial bodies, there LS
flesh, hut simple and UCL bodies 4C the apostle Ca ‘ SPIriudl ,
1lle others call them “ethereal‘””. And, therefore, ALSs S{iatement
es, and 00 will nNol DOSSESS the kingdom of God does . not
contradict the resurrection of the flesh hut he (Paul) makes known
hat Sort (of OdY I1 will be which 15 now flesh and 00 Whoever
0es nNOT helieve that Fhis flesh Can hbe transformed Into that Sor[{ of
nNaltlure A he led gradually FhiLsFa .

37) “Cum nım de apostolus loqueretur, alıa, Inquıt, CUaro DECOYTUM, ia
volucrum, Iia DISCIUM, lia serpenTum. Et COFDOYa caelestia, el COFrDOFTa terrestr1a. Non enım
dıixıit ei ATO caelest1is in caelestibus Brü nulla CaIO, sed COTDOTA sımplıcıa ei lucıda
QUaC appellat apostolus spirıtalıa, nonnullı autem vocant agetherea. Et ideo NON Carnıs
resurrection1 contradıiıcıt illud, quod aıt UTO el SANZULS VELNUÜUH dei NOn possidebunt, sed
quale uturum sıt, quod UNC dIiO ei Sanguls est, praedicat, ın qualem naturam qU1SqU1S
anc CarnNecmm convert1 10} NO  — credıit, gratibus ducendus est ad fidem” De ide el

Symbolo 10,24, SEL 41,30-31 See 1Iso De Genesi ad i1tteram 1012 SELn
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ere 1$ the background tO Augustine’s Justificatıon of Paul’s
Og1C Augustine Was VerY much infÄuenced by Paul ın hıs conception of
“flesh” For Paul, “Nesh’”’ stands for sinfulness. Augustine’s assımıla-
t10n of thıs 1S shown in De ide el Symbolo 1023 He DOCS as far aAs

callıng soul anima) flesh (caro) insofar AS the soul, NOT orıgınally (non
natura) but a4as CONSCQHUCNCC of SIN inherıted from the first INan and Dy
the acquıred of SInnıng, has proclhivity tO SIN Here Augustine
CONTrastis the soul (anıma), called “flesh”, ıth MENS, 16 1S also
called SPINLEUS because of 1ts subservient relatıonshıp the Spirıt of
God>®)

The soul, however, hen ıf S[1 CYravVes for carnal 200dSs, 15 called
flesh, and It FeSLSES the spirıt NOT hecause of IS original nNaltlure hut
hecause of the habit of sinning. From this It A sald, With mind

the Iaw of God, but ith my flesh the [aw Of sin.. ( Rom
293 ThAis (of sınnıng) has heen poured ntO nNatlure hrough
generatıon Ol the mortal flesh because of the SIM of the fırst man >?).
Augustine’s CONCepL of “Mesh and lood’”’ as referring only

corruptible physıca substance becomes CVCN clearer In Contra Adiman-
[U.  S 172 (393/394), antı-Manıchean work, where he 5()
wıth Gen 03 “My spırıt 11l nOoTt In these INan, because they ATC

fi h13 Augustine opınes hat °NHesh’”’ ere should be taken d meanıng
the corruptible physıca sbstance, and A4ASs such it 1S barred from DOSSCS-
sıng the kıngdom of God, iın the ıteral expressed ıIn
However, the whole of (Gen 63 should be understood lıkewise In the
1g of 53 Thıs hat the COrTrup(iı substance of the Mesh
11l ave rst LO undergo transformatıon nto incorruptible substance
of the body in order {O merit the kıngdom of God Augustine AI gUCS
for thıs, because, aAs he contends, ın the Old Jlestament VeETIY often G0d
promısed future rewards LO the Just The corruptible esh, therefore,
111 undergo transformatıon, and i{ ıll become Incorruptıble body
The Just ll be ıke angels in heaven (Mt

38) Spiritus 1$ sometimes called Mens. hıs Adi1c ANC nOT only from Paul but IN
from the ONG Mens 1C Was made classıcal by Seneca. See MARROU, The
Resurrection and Saıint Augustin s Theology of Human Values, Vıllannova, 1966, See
Iso De I riınıtate 4,16.22, (1 0A,452: De atura el Origine Anımae 3236 SEL
g  9 De Genesi ad eram Z SEL,

39) ‘‘Anıma VCIO, Cu carnalıa ona uC adpetit, AdTiO nomiınatur ei resistıt
spırıtul 1NON natura, sed consuetudıine peccatorum. nde dıcıtur enle SEerVILO legi del,

legi peccatı Quae consuetudo iın naturam est secundum generatıonem
mortalem DECCAaLO prım1ı homiıinıs”. De ide el Symbolo [0:23; SEL 41,28-29
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owever, the apostle s statemenT, “Flesh and hlood will NOl DOSSESYS
the kingdom of God (verse 50); had also heen Said INn the Law
”My spirıt will not abide IN these MEN , SINCE they Are flesh” (Gen
0,3) And, indeed. ver V often In the Old Testament future reward 18
promised the souls of the Just. But the apostle, wishing Insınuate
hat Sor[t the body of the Just will he through transformation Al the
resurrection hecause hey neither NOr will he given In
marrıage, hut they will he like angels IN heaven (Mt and
wishing Insınualte that there will, therefore, he transformation of
the hodies of the Just (verse 53), Sald, ‘FoOor ell VOU, brethren, that
flesh and 00 will nNOTL DOSSCSS the kingdom of God (verse 50 ) 40)
The SAdlmllc idea of “Mesh and lo0d” aDPCaIrs in De gone Chris-

F1ANO0 32,34
Let nolt listen those who deny the future resurrection of the
body and who appeal hat the apostle aul SAUVS, es. and blood
will NOl DOSSC3S the kingdom of ( verse 50) without understanding
hat the apostle himself adds ar 18 NECESSArV for FhiLs corruptible
(scC es pul Iincorruption and FhiLs mortal (sc ( Dul
immortality ” ( verse 550 For after this has appened, ıf will
longer he flesh and 00 hut heavenly body The Lord DromILSeSs
FALS also, hen He SaVS, ‘“They neither ANOr UTe given INn
marrıage, hut they will he ike the angels of God (Mt For
they will longer live for MEeEN , hut for God hen hey have hbecome
like the angels. Therefore, flesh and bhlood will he transformed an
will hecome heavenly and angelic body; “for the dead wıll he raised
incorrupted, and shall he changed” (verse 327 IN order that the
former statement MAYV he [rue, the flesh will FLSe ; and IN order that
the latter MAYV he also [TUuE, FHesh and 1970] will not DOSSESS the
kingdom of God’ ( verse
40) ‘Quod autem aıt apostolus: CUYrO SANZULS VESHAHUH dei AON possidebunt, et1am 1ın

lege dictum est NOn permanebit IN ISELS SpiIrLtus MeEUS, qula UTO unl Et otliens in veterıbus
lıbrıs i1ustorum anımıs praemıum uturum promıttitur. Sed amen apostolus volens
insinuare, quale COTDUS iustorum PCI iınmutatıonem ın resurrectione uturum sıt, quıa

nubent UXOTEes ducent. Sed eru: SICUL angeli In caelis, anc CI SO inmutatıonem
uturam SANCLOTUmM volens Insınuare dıxıt apostolus: dico Aım vobis, fratres,
qula CUTO el SANZULS FEZNUmM dei AON possidebunt””. Contra Adımantum ] $ SEL ‚  M
141

41) *° Nec COS audıamus, quı Carnıs resurrectionem uturam negant el COTNMNMECINO-

rant, quod aıt apostolus Paulus: UTO el SANZULS FESHUHN Dei HONn possidebunt, 110  —_

intellıgentes, quod 1pse 1C1 apostolus: oportel corruptibile hoc induere Incorruptionem el
mortale hoc induere immortalitatem. (um enım hoc factum fuer1t, 1amM NO  — erıt AdTiO ei
San guIls, sed caeleste COI DUS. Quod ei OMINUS promiuttit, (F dıicıt nubent
UXOTes ducent, sed eru: aequales angelis Dei Non nım 1lam homiın1ıbus, sed deo vivent,
CU) aequales angelıs factı uerınt. Immutabıtur CI SO Al1O ei sSanguls el Net COTDUS caeleste
ei angelıcum ; ei mMmortul nım resurgen! InCorrupt1l, el NOS inmutabimur, ut el ıllud Sıt,
quod resurgetl CaIOQO, ei Ilud sıt, quod CUYO 21 SANZULS FEXNUM dei ANON possidebit””. De
gone Christiano 32,34, SELj
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We MaYy confirm OUT d1iscovery, that LO and includıng 3906 Augustine
ST1 maıntaıns that ‘Nesh and lood” stands only fOor the physıca
corruptible substance of man’s Components Dy addıng the esults of OUT

investigatiıons concerning De gone Christiano 24,26 (wrıtten in 396)
Here, in tryıng the ealıty of Christ’s resurrection In body,
Augustine SCS COYDUS for the risen body of Chriıst, and not CUAVO, CVECMN

when he has already appeale {O 24,39 (a text IC later became
hıs maın proo from 39 / 0N), for the resurrection of the irue AMesh of
Jesus Christ It 1S CUr10uUSs to ote that in De gone Christiano 24,26, In
appealıng LO 24,39, he SCS NerVvVos nstead of CArnem ‘Palpate el

videte, quoniam SpIrItus OSa el Nervos AON habet Sıcul Videtis
habere

Let U nol listen those who deny that the SU”UMe body Corpus of
the Lord It WAS laid IN the sepulcher had risen Ü, For if 11 ere

nolt the ver V SUMeEe ONE, He himself WOU nol have said Hıs
disciples after the resurrection, “Tou an JICE, SINCE spirıt has
hones and NErVES, Just VOU SCPC that have ” (Lk For It L5
sacrilegi0us elieve that OUYT Lord hen He himself 15 truth, ied
about something“**).

That thıs rısen body of the Lord 1S not caro but COFDUS INaYy urther be
proved from hat Augustine g1ves later d 1ts description. It 1S
glorıfie body, 1 has the W! of penetratıion, of walkıng
waler, and the Lord Hımself in Hıs risen body had the W {O make
Peter LOO alk water.”?). Does thıs NOT CONNOTLEe that before 30 /
Augustine had hought the CAYro Christi had een transformed into the
COFDUS Christi?

Sermo 264,6 INaYy, however, be presented d the basıs of posıtion
On(tirary UTS Anne-Marıe La Bonnardıere and Kunzelmann,
accordıng tO Verbraken In FEtudes Critiques SUur les Sermons Authenti-
qUECS de Saint Augustin, ATC of the opınıon that thıs SCIIHNON Was wrıtten
between 413 and 420 Anne-Marıe La Bonnardıere O€s nOT o1ve
[CAasSONsSs for her opınıon. Kunzelmann o1VvES [WO TeCAasSsonNs for h1ıs

42) * Nec CcOS audıamus, quı negant tale COTDUS domıiını resurreX1Ssse, quale posıtum
est In MOoNumentO S] nNnım tale 1910}  —; fulsset, NON 1pse dıxisset post resurrectionem
dıscıpulıs: Palpate el videte, quoniam Spirıtus AYZ/ el Nervos AON habet SIcul Videtis
habere. Sacriılegum est nım credere domınum nOStrum, GÜl 1pse sıt ver1tas, ın alıquo
fulsse mentıtum . De ‚gone Christiano 24,26, SEL 6-1 Nervos 1$ not found In
er old Latın versions of the © etus Latina Augustine 1$ the only ONEC
thıs readıng.

43) De gone Christiano 24,26, SELn
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opınıon**): (1) Was between 413 and 420 that Augustine’s CITIHNONS

ascension WeEeIC wrıtten, and (11) Was urıng those that Augustine’s
eachıng the Trinıty Was iın danger. Agaınst these [WO authors and
these [WO Casons claım that thıs SCTINON Was wrıtten between 393
and 396 We ave three arguments agaınst the position of Kunzel-
IMNann First. IMa Y Sa Y hat hıs ICasSsoNs, g1ven In “ DIe Chronologıe
der Sermones des Augustins’””, ATC weak. He bases hıs datıng of
Sermo 264 the ate of other Sermones the ascension, namely,
Sermones 261 252 and 2065. i accordıng hım, ate LO the
410, 411 and 412, respectively. Hıs other 15 that ıt Was

between 413 and 420 hat Augustine antı-Arıan homiuilıes. However.
he admıts that Augustine o0€s nOTL mention ın Sermo 264 anı y
OrthNOdOX Fra Arıans) yelLl he poılnts Outft that al the en: of the
homily Augustine exhorts his audience LO hold fast theır al ın the
Trmity, thus indıcating that thıs doctrine Was in danger. Kunzel-
mann’s C4asons boıil OoOWnN the L[WO [CasSONsSs pointed above. But,
MaYy ask, 1S it enough tOo ase one’s opınıon concerning the ate of
Sermo 264 the ate of the Sermones Z61. 262 and 265° Is ıt irue that
it Was only ın the between 413 and 420 that Augustine Was

of the danger of hıs eachıng the rinıty? Why only ase it the
other Sermones? ere ATIC other works in IC Augustıine discusses
the theme of the ascension and the Irmity, works IC AdIC ate:
much earlher han 413 and 420, and Augustine 1S 181011 wıthout apprehen-
S10N. We mention the followıng examples: C’ontra Epistulam Fundamenti

2 B dieselbe Periode ist Serm 264 seizen Hıer nenn Augustıin Wal keine
Irrlehrer, its ber aufallend, ass este Christı Hımmelfahrt ber das Geheimnis
der Irmtäat spricht un! zudem Schluss seıne Zuhoörer eindringlıch ermahnt, Ss1IEe
mochten katholischen Glauben ber dıe Irınıtats testhalten [)Das ass schlıessen, Aass
der SermoO einer eıt gehalten ist, der Trinıitätsiehre Gefahr drohte, Was In den
angegebenen Jahren Öfters der Fall war  9 Die Chronologie der Sermones des HI. Augusti-
AUS, 2,484 In Oftfe 3, Kunzelmann wrıtes: Serm. 264,7 ‘“Tenete ıtaque, ratres
mel, ‚9 Nall, catholicam idem Fılıus aequalıs est patrı, donum de1 spırıtus
SAancCctius aequalıs est patrı el iıdeo el Mlıus ei spırıtus SANCLIUS 11US Deus, 110  —_ tresf
Da dıe Hımmelfartspredigten der Jahre 410, 411 und 412 In den Serm. 261, 2672 und 265
erhalten sınd, bleiben für unseTren Sermo [1UT dıe Jahre 41 3-420 Die Chronologie der
Sermones des HI Augustinus, 2’ 484 In ote © Kunzelmann wrıtes: Serm 264,7
‘"Lenete ıtaque, ratres mel1l,nanamı, catholıcam i1dem Fılıus aequalıs est patrı,
donum de1l spirıtus SanCcius aequalıs est patrı et 1ıdeo et filıus ei spirıtus Sanctus 11US

Deus, 110  —; tres dı1”” Da dıe Hımmelfartspredigten der re 410, 411 und 417 in den Serm
261, 262 und 265 erhalten SInd, bleiben für unseren Sermo dıe Jahre 413-420 Die
Chronologie der Sermones des HIL Augustinus, Z 484
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10 Sermo 244 3-4 De ide el Symbolo 6,13 De gone
Christiano En In Ps 19, 7 Our second rgumen 15 thıs
Augustine o€es notL yel make an Y dıstinction, he oe€es later, between
CAYrO secundum substantiam and CUTO secundum corruptionem. When
explaınıng ( OTr 1553 and 50, he sımply SaVYS that mortal flesh ıll be
transformed into spiırıtual body, hus CUYTO mortalis ıll be called COFDUS
coeleste.

Therefore, VOU OO U4“re able gel rid of Fhis infırmity, according
hat VOU have RAr from the Apostle l 15 HNECESSAFV that Fhis
corruptible (sc es MUSTI Dul Incorruption, and this mortal
(SC es MUuUST pul immortality . ASs he SUVS, ıf 15 hecause Hesh
and 00 will nol DOSSESS the kingdom of God 7 Cor 1)3,30)
Why will they NOl DOSSESS it? Is It hecause the flesh wl nolt rise? No
The flesh will F1LSE. But, hat will ıf become? It changes, and It
hecomes celestial and angelical body Do angels have flesh? No
But, this A the difference : 11 L$ hecause this flesh will FLSe, FE A
buried, 2 dies; FALS flesh 1E L$ SECECNH, IC 15 touched, 1E
has the need eal and drink IN order SUFVILVEe, IC hecomes
sick, IC suffers pailn, this flesh F1Se. The evil will ZO
everlasting punishment. The 200d, however, will he transformed (for
the etter) When the flesh has been transformed, what will It
hecome? It will he already called celestial body longer mortal
flesh hbecause S  1ıt 15 HECESSAFY that this CorruptiOte (SC es MUST
Dul Incorruption, and this mortal (Sc es MUST Dul ImMmMoOrta-
lt 27 (} (Dr

Our 1r rgumen 1S thıs Augustine ST1 K NerVos instead of CAarnem
In 24,39 Thıs 1S sıiımılar LO HIS UuUsc of the words In De gone
Christiano 24,26, 1C poıinted Out earlıer, and thıs work Was

wrıtten In 396 In Sermo 264,6, ıle asserting the ealıty of Christ’s
resurrection-l*ıfe body, Augustine SdaYS

45) ‘Quıa deponere habes 1psam infırmıtatem, Juxta quod in postolo:
Oportet corruptibile hoc induere Iincorruptionem, ef mortale hoc induere immortalitatem.
Quıia 'Uuro» el SaANZULS, alt, VESNUmM Dei ANON possidebunt COr D;53:50) Quare 191038

possıdebunt ? qula 110  —_ resurgel caro? Absıt resurget CaTO, sed quıd fıt? Immutatur, ei fit
1psa COTDUS coeleste ei angelıcum. Numquıd CarnNecmm habent Angelı? Sed hoc interest, quıa
ista ATO resurget, ista QUaC sepelıtur, QuaC moriıtur; sta UJUaC videtur, QuacC palpatur, CUul
ODUS est manducare et bıbere, ut possıt durare: QUaC rolal, QUaAC dolores patıtur, 1psa

TeSUTBCIC, malıs ad OCHNAaS sempiternas, bonıi1s autem ut COomMMutentur Cum fuerıt
ommutata, quıd net? Jam COTDUS coeleste vocabıtur, NO  —; .ATO mortalıs: quıia Oportet
corruptibile hOcC induere Incorruptionem, e1 mortale HOC induere iımmortalitatem:'. Sermo
264,6, 8,1217
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Thereforé‚ He rs 15 the ru the Irue Word the Irue wisdom,
the Irue Wi of God “The Word Wds made flesh” (Jo 1,14) hLSs
15 true flesh. He SUVS, “Touc. and N SINCE spirıt has hones and
nerVves, Just VOU WE that have” (Lk For hey ere real
bones, real NerVesS, real wounds. AlIl that W touched WAaS real, all
that WAdS spiritually understood WAds 2al?°)

1S iIrue that In the followıng lıne Augustine SdYyS, ‘T amen deinde CUT O

IN coelum praecessit, id est caput”. But thıs when taken wıthın
the context of the ole Sermo, that the rsen Jesus 1S In heaven.
°°C'aro then stands for the umanıty of Jesus by which He 1S OUT ead
Seen 1n thıs INAaNNCI, the quoted above 1s 1n accordance ıth
hat Augustine has earlıer establıshe as hıs interpretation of Cor
15535 that 1S, that the resurrection-l*ıfe body 11l nOT be called CUYO

mortalis but COFDUS coeleste: “ Jam COFDUS coeleste vocabitur, 1450718 CUYTO

mortalis’. We MaYy therefore Sa Y that in Sermo 264 Augustine 1S ST1
strugglıng hard ıth the problem of reconcılıng (OT. 1550 and 53
Here he projJect h1s uncertainty into the interpretatiıon, SINCEe he
ST1 0€s nOoL make an Yy distincection between CUAYro secundum substantiam
and CUYTO secundum corruptionem. We aTrCc, therefore, of the opınıon that
Sermo 264 Was wrıtten between 393_-396

1S from 30/ that Augustine has LNOTC posıtıve approac
the term CUAVFO, and sed it confnidently for the transformed and glorıfıe
body AS ell The substance of the resurrection-l_ıfe body 15 ST1 called
CAaAro However, when asserting that the resurrection-lıfe body ST1 has
the substance of the flesh, he 1S always cauti1o0ous ın hIis sSTtatement in
order nOoTL LO confate it ıth © ‚OLEL meanıng of ‘flesh’”, that 1S,
mortalıty corruption. Ihus he thıs dıstıncetion when describing
the resurrection-l_ıfe body ıt 1S fMesh (caro) secundum substantiam, OT,
quantium attınet ad substantiam, OT, secundum specıem but it 1S nNnOT flesh
(caro) secundum corruptionem, OT quantium attınet ad corruptionem. In
Contra Faustum I wrıtten in 39 7, when alkıng of the resurrectlion-
ıfe body Gl Christ and provıng it Faustus be ruly fesh, he
ppeals 24,39, usıng the version ıth CUrNem and longer that
ıth Nervos He SCS NerVos only twıce Ouft of the twenty-three references

24,39; ın the rest he SCS CUAYTrNem ın the works datıng from 30 /
1C he dıd in De gone Christiano 24,36 althoug he 15

46) "Ergo verıtas. Verbum u  $ sapıentia VCId, virtus De]l ecIiIa Verbum ur

factum est, cIia ATO Palpate, et videte, alt, qula SDINLEUS AAYS/ e| NerVvos AON habet, SICuUL
Videtis habere. Vera nım SSa erant, erl NeTrVI, Cicatrıces: quı1dquı angeba-
LUr, intellıgebatur””. Sermo 264,6, SS AZEF
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confronted wıth the ıfliıculty presented by COr 15,50 He AI ZUCS hat
in Cor 1550 Paul SCS the word CUro In the of corruption. But
after the transformatıon, 1C he explaıns In the tollowıng VETSCS,
namely, VETITSCS {O 53 the flesh ll remaın d Aesh ıIn substance but
ıts corruptıble qualıity ll ave een changed. Thus later ın the Sd1Ille

paragraph Augustine reconcıles 24,39 wıth Cor 1350 Dy sayıng
hat In the iormer the testimonYy 1S gıven ıth respect {O the substance
of the CUarO, ıle the latter 1S saı1d wıth reSspecCL the corruptıible
quality of the CUYo Besides the testimony g1ven Dy Christ In 24,39
Augustine o1VveESs another [CAaSON the CUYO IC dıed 111 be the VEL'Y
SaJmne ONC C ll Mse.

This life will certainly NOl be according the flesh, Just Christ’s
life HOW 15 NOT according the flesh For Dy fiesh here the Apostle

nNOT the substance itself of OUF body which the Lord after Hıis
resurrection also Ca fesh Dy Sayıng, ..  Touc and SE hbecause the
spirit has hones and flesh Just AdNS VOU Wa that have” (IK
hut the corruption and mortality of flesh F6 later will NOl he INn
U, Just 1f 15 NO longer INn Christ For Paul called this rightly
:fl hn even hen he spoke clearly enough of the resurrection itself
and said hat have already quoted above: “Flesh and 00 wull NOl
inherit the kingdom of God neither will corruption DOSSECSS INCOFFUuD-
t1on  77 (verse 50) S50 after hat he described IN the nexXtTl has
happened, old. ell VOU mystery, all indeed FLSEe, hut

NOl all he changed80  M. Alfeche  confronted with the difficulty presented by 1 Cor. 15,50. He argues that  in 1 Cor. 15,50 Paul uses the word caro in the sense of corruption. But  after the transformation, which he explains in the following verses,  namely, verses 51 to 53, the flesh will remain as flesh in substance but  its corruptible quality will have been changed. Thus later in the same  paragraph Augustine reconciles Lk. 24,39 with 1 Cor. 15,50 by saying  that in the former the testimony is given with respect to the substance  of the caro, while the latter is said with respect to the corruptible  quality of the caro. Besides the testimony given by Christ in Lk. 24,39  Augustine gives another reason: the caro which died will be the very  same one which will rise.  This life will certainly not be according to the flesh, just as Christ’s  life now is not according to the flesh. For by flesh here the Apostle  means not the substance itself of our body, which the Lord after His  resurrection also calls flesh by saying, “Touch and see, because the  Spirit has no bones and flesh just as you see that T have” (Lk. 24,39),  but the corruption and mortality of flesh, which later will not be in  us, Just as it is now no longer in Christ. For Paul called this rightly  “flesh”” even when he spoke clearly enough of the resurrection itself  and said what TI have already quoted above: “Flesh and blood will not  inherit the kingdom of God; neither will corruption possess incorrup-  tion” (verse 50). So, after what he described in the next verse has  happened, “Behold, T tell you a mystery, we all shall indeed rise, but  we shall not all be changed ... for it is necessary for this corruptible  (sc. flesh) fo put on incorruption and this mortal (sc. flesh) to put on  immortality”” (verses 51-53), then flesh, not in the sense of the  substance itself of the body, but — as Paul means — in the sense of  mortal corruption, will certainly not be flesh, because after it has  been changed it will not have the corruption of mortality. However,  as regards the nature of the substance itself and of the body, it will  be the same flesh, because it is itself that will rise and will be  changed, because what the Lord said after his resurrection is also  true, “Touch and see, because a spirit has no bones and flesh just as  you see that T have” (Lk. 24,39), and likewise what the apostle says  is also true, “flesh and blood cannot possess the kingdom of God”  (verse 50). The first is said of the substance itself, which even then  will exist as the subject of change; the second is said of the tendency  of the flesh to corruption, which will no longer exist then, because  after the flesh has been changed, it will not be corrupted*”).  $7)e  Quae utique vita non erit secundum carnem, sicut iam Christi vita non est  secundum carnem. Carnem namque hoc loco non ipsam corporis nostri substantiam —  quam dominus etiam post resurrectionem suam carnem appellat dicens: Palpate et videte,  quia spiritus 0ssa et carnem non habet, sicut me videtis habere — sed corruptionem  mortalitatemque carnis vult intellegi: quae tunc non erit in nobis, sicut iam in Christo nonfor ıf 15 HECESSAFY for FALSs corruptible
(sc es Dul IncCorruption and this mortal (sC es Dul
immortality”” ( verses 1-55 then flesh, NOl IN the of the
substance itself of the body hut aul IN the of
mortal Corruption, will certainly NOl he flesh, hecause after It has
heen hanged ıf will NOl have the cCorruption of mortality. owever,

regards the nNaltlure of the substance itself and of the body f will
he the SUMe flesh, hecause It A itself that wiıll FLSe and will he
changed, hecause hat the Lord Said after Ais resurrection LS also
[TueE, “Touch and SCE,; hecause Spirit Aas hones and flesh Just AS
VOU SCEC that have ” (EK and likewise hat the apostle SU”UVS
15 ISO [TUE, Hesh and 00 CANNOT DOSSECSS the kingdom of God
(verse 50) The first A Said of the substance itself, which evVen then
will exXıst the subject of change; the second 18 saıd of the tendency
of the flesh Corruption, n will [onger PXLST then, because
after the esh Aas heen hanged, If will NOl he corrupted*”).
47) Quae utıque ıta non erıt secundum CarnNehl, sicut 1am Christı ıta NON est

secundum Carnem Carnem NamMyquc hoc 10CO 1O  —_ 1psam COrpOoTrIS nostrı substantıam
quam domiınus et1am post resurrectionem SUuam CarnNecm appellat dicens: Palpate el videte,
quia SPIFIEUS AAYS/ el CUNNem AON habet SIicCuL videtis habere sed corruptionem
mortalıtatemque cCarnıs vult intelleg1: UQJUaAC [uncC 11O  —_ rıt ın nobıs, sıcut 1am In Christo NON
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‘“Flesh” sed {O indıcate the corruptıible qualıity of mortal flesh
became the definıte conception of Augustine of the phrase *Mesh and
100d’” ın hıs 15 shown urther ıIn hıis subsequent works*®). In
Sermo Morıin E3 wrıtten in 400, when describing the resurrection-lıfe
body of Christ and also UTISs he Sa VYS, “It Was flesh, but there

est Hanc enım proprie Carnem nomiınabat, et1am Cu de 1psa resurrectione satıs evıidenter
loqueretur el diceret, quod 1am D' COoMMEMOTAVI: Caro e1 SANZULS FEZNUmM Dei possidere
on DOSSUNL, corruptio Iincorruptionem possidebit. Cum CT SO factum fuer1t, quod 1Dı
consequenter dıcıt Ecce mysterium vobis dico quidem VESUTSECMUS, ANON

inmutabimur, In ıd est In OmMentO In ICtu oculi, INn NOVLSSIMAG tuba ; Cane nım
tuba, el mortul resurgen! Incorrupti, NO immutabimur ; oportel nım corruptibile hoc
induere Incorruptionem 21 mortale hoc induere inmortalitatem: 1am secundum id, quod
Carnenm NON 1psam COrporIs substantıam, sed 1psam corruptionem mortalıtatıs appellat,
NO  — rıt ut1que CaTO, quıa corruptionem mortalıtatıs utata 10  — habebıt, secundum
autem 1DSIUS substantıae cCorporisque orıginem eadem ‚dA1O e1it, quıa 1psa resurgetl ei 1psa
mutabıtur, qula ei ıllud est, quod aılt Dominus, posteaqum resurrexI1it: Palpate el
videte, qula Spirıtus YY el CArnem AON habet, SICUL videtis habere, el hoc est,
quod alıt apostolus: aro el SANZULS VESNUM Dei possidere AON DOSSUNL. nım diıctum
est secundum 1psam substantiam: QUaAC et1am tunc erit, quıia 1psa mutabiıtur; hoc autem
dıctum est secundum carnalem corruption1s qualıitatem: QUaC iuncC 1am 1910)  — erıt, quıa
mutala ‚dAdTIO 10  — corrumpetur”. Contra Faustum U SEL Z  ’  -

48) For references datıng from 39’7 and where Augustine reconcıles Cor 15,50
ıth 24,39, thus, afırmıng that the resurrection-lıfe body 15 Iso CUFro ıth respect
substance, SCC the followıng works: Contra Faustum L, SEL, Contra
Faustum 16,29, SELZ  , here Augustine SaYyS that the mYySLeTY of CITCUMCISION
sıgnıfles the destruction of mortalıty and corruption which ear through generatıon of
the flesh: thıs destruction 1S spoken of by Paul in Cor 15,50 and followıng; Contra
Faustum 2208 SEL ,  > Sermo 3602.:13.14° here, In order assert h1ıs posıtıon, he
Dlays ıth the word possidere dıstiınguıished from ıts passıve form possideri: Apostolus
alt, CUATO el SANZULS regnum Deı haereditate possidere AON DOSSUNL. ecte 1X1 1O  — est nım
Carnıs possıdere, sed possıder1. 39,1620..Sermo 362117 14 M and 19.22, 39,1622
and 1624:; En In Ps. 50,19, CCE here he assoclates ıth Ps 50,14 Erue

de sanguinibus, Deus, Deus salutis Medade. For Augustine, sanguinibus, being in the plural
{orm, refers INanYy SINS; and ıt 1S ıth thıs In mınd that Paul WTOLIEe 5U; but Paul
dıd not USC it refer the substance of the flesh Sermo 246,6, 38,1217-1218;
Enchiridion ad Laurentium 91, ('C4. 46,98; Epistula 205;  ’  ’  76a SEL 41, CZ
334,336,337; Retractationes LEF ere he COrrects h1Is previ1Ous statement in De ide el
S Ymbolo 10.23: Retractationes 1223 he COTrrects h1s statement In Contra Adimantum P
Retractationes 23 he COTrreCts h1s statement 1n De gone Christiano 32,34; Sermo Morin
A 1,662:; De (ivitate Deı 2221 SEL 634: De Nuptiis el Concupiscentia

SEL 9- Before 397 Augustine must noTt have read Tertullıan, Ireneus of
Lyons, Hılary of Pointiers. These ree Fathers had already maıntaıned that the
resurrection-lıfe bodies 111 be Ssti1 fMesh in substance. For references In Tertullıan De
Resurrectione Mortuorum ’  ;  9 88 Pals 2,989-992;: Adversus Marcıonem 5,14,4, BA
Dars 1,705-706. For reference in Maryı Er In Ps 41, 9,285-286. For reference iın
Ireneus: Contra Haereses 53» arvey, ed.), Cambriıdge, 185/7, vol IL, 336
..  Quomodo igıtur Christus in Carnıs substantıa surrexıt, et Ostend! discıpulıs figuram
clavorum, el apertionem aterıs aeC autem sunt indıcıa carnıs eJus, UUaC resurrexit
mortu1ls): SIC ..  et nos  7 Inquıt, “suscıtabıt DCI virtutem suam’”.
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Was corruption. ıle 1ts nature remaıns, its qualıty 1s ChHanzed *?).
In Retractationes>“) he TTeCTS hıs DrevIOuUS conception expressed in De
ide el Symbolo 10,24, ın Contra Adiamantum 12 and ın De gone
Christiano 32,34; all of W  1C ASs mentioned earher, WeEeTC wrıtten
before 307 15 ıIn the Enchiridion ad Laurentium (between 471 and
423), that he CXDOSCS it VeIrIY clearly. Here, LOO, he SCCS 50b., ..  and
corruption ll NnOTL DOSSCSS incorruption’”, d the explanatıon of
50a, “Mesh and (070] ll nOoL DOSSCSS the kıngdom of GO I9 Thıs
shows clearly that corruption Aas the qualıity of the Mesh ll change but
not flesh iıtself As substance. At the SdadJIne time it 1S Sr that he
Justifies the Samllec ““spiırıtual” OT ‘“celest1a]1” ASs applıed properly the
resurrection-lıfe bodies

The bodies therefore, of holy DEFSONS WL FIse without an V blemish
without deformity, without an V COorruption, burden difficulty ,
49) "Iam In iıllıus dıcıtur, quod In nOSsiIra in ine dicetur: absorpta est MOS In

vıctor1am. Caro era(t, sed Corruptio 110  - Trat Manente natura qualıtas iımmutatur: 1psa
substantıa, sed nullus ıb] 1am defectus, NnuU. tardıtas, nu. COorruptIio, nulla indıgentia,
nı mortale, nıhıl quale solemus terrenum. Tangebatur, tractabatur, palpabatur,
sed NO  — occıdebatur”. Sermo Morin K 1,662

50) Referring h1s earher statement iın De ide el Symbolo 10,24, he modıfes ıt
ollows: ‘““Sed qU1SQquUIS SIC accıpıt, uft existimet ıta COTrDUS errenum, quale UuncCcC
habemus, In COTDUS coeleste resurrectione mutarı, ut NC membra ista, NC Carnıs sıt futura
substantıa; procul dubıo0 corrıgendus esSLT, cCommonıtus de COTDOTEC Domiuinıi, quı post
resurrectiıionem ın e1iısdem membrıs 1918)  — solum conspicıendus oculıs, et1iam manıbus
tractandus apparulıt, aINnNCeMUEC habere et1am SCTIINONEC iırmavıt, dicens: Palpate el
videte qu1a SpIrLtus CArNnem el AAYS/ NON habet, SICUL Videtis habere (Lk nde
Constiat Apostolum 1O  — Carnıs substantıam NCRASSC ın De!I futuram:; sed auft
homiınes quı secundum Carnem vivunt, cCarnıs el Sangu1lnıs nomiıne NUNCUDASSC, auft 1psam
Carnıs corruptionem, QJUaC tunc utique nulla erıt. Nam CUu dix1isset, C’aro el SANZULS
FEZ£NUM Dei AON possidebunt; ene intellıgıtur, (anquam exponendo quıd dixerıt, continuo
subdıdisse: Neque Corruptio Corruptionem possidebit Cor De Qua ad PCISUA-
dendum inhiıdelıbus dıfhcılı, dılıgenter quantum potu!l disserulsse reperlet, qU1SqUIS de
Civıtate DeI1 lıbrum legerit NnOviıssımum . Retractationes LE lReferring
hıs earlıer statement In Contra Adımantum I ' he SaYS “Quod autem d1x1, ('um induerit
Iincorruptionem el immortalitatem, 1AM ANON UTO el SANZULS rıl COr ’  9 secundum
corruptionem carnalem dıctum est Carnem 10  — futuram, 110  — secundum substantıam ;
secundum quam Dominı COTDUS et1am DOst resurrectionem dIiIO appellata est (Lk
4,39)° Retractationes L223 Referring hIs earlıer statement In De gone
Christiano 32,34 he Sa yS “°In qQJUO iıllud posıtum est, Nec AA audiamus, qul CAFNLS
resurrectionem futuram neganl, el ran quod Al apostolus Paulus, ““Caro el SANZULS
FEL£NUM Dei AON possidebunt , AON intelligentes quod IpSse dicit Apostolus: “Oportet
corruptibile hoc induere Iincorruptionem, el mortale hoc induere iımmortalitatem Cor
15:50, 53); CUIi  S nım hoc factum fuerit, Jam HON rıl UTr el SANZULS, sed coeleste COFDUS .
NO  e} SIC accıpıendum SSt; quası Carnıs 10 Sli futura substantıa, sed Carnıs el sSangu1lnı1s
nomiıne 1psam corruptionem Carnıs ei Sanguln1ıs intellıgendus est Apostolus NUNCUDASSC,
quac utique In Ilo NO  —_ erıt, ubı ATO Incorrupt1bıilıs rıt  d Retractationes 238

32,63
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these hodies there will he much acility happiness. For Fhis
YEeaAscn they have also heen called spiritual, SINCE without doubt thev
will he hodies and nolt Spirits. But Just NO the body 15 called
aniımal, which nevertheless, I body and 15 nolt soul, also then will
the body he spiritual, nevertheless body and ıf will noTl he spirıt.
Hence, insofar corruption 18 concerned which NO weighs OWN the
soul (Wis 9150 and insofar VICes AUVre concerned, hecause of
T the flesh [usts against the spirıt (Gal L then ıf will noTl hbe
flesh hut body, SINCE hodies aA4re also spoken of celestial. On Fhis
ACCOUNT 1 has heen saild es. and 00 will not DOSSESS the
kingdom of God (verse 50) and f explaining hat he sald, he

6C  and corruption will nNOTL DOSSESS incorruption What he called
earlier “Flesh and blood””, he later called ‘“corruption , and hat he
called earlier “tIhe kingdom of God' he later called ‘“incorruption ”
However, insofar the substance 18 concerned 11 will then ISO hbe
flesh J4 18 for FALSs Yeason that the body of Christ after the c_
81097 has also heen called flesh (Lk But for Fhis Yeasoöon the
Apostle Sald, ”It 18 SOWN anımal body ıf will FLSe spiritual body ”
(verse 44 ) SINCE the unit y hetween the flesh and the spirtt will he
perfect, that, the spirıt vivifıes the subdued flesh without an Y need
of help from aANVONC, nothing wıthin will resist hut Just

NOl externally suffer an VoNeE inimical also inside ourselves
noTl encounler ourselves inimical>*).

In De (/ivitate Dei ZZ Z Augustine already ca the spırıtual body
CAro spiritalis: °° FHrıt EL SO Spirıful uhdita CUAro spiritalis, sed CUAYVO,
AON Spiritus” 52) In Contra Duas Epistulas Pelagionorum wrıtten

51) “Resurgent igıtur SANCLOTUmM COTrDOTA sıne ullo viIt10, Ssıne ulla deformiıtate, sıcut
sıne ulla corruptione, dıficultate: in quıbus facılıtas, quanta fehlıcıtas Sa
Propter quod ei spırıtalıa iıctia sunt, CUM procul dubıo COrDOTA sınt futura, 1900)  —; spırıtus.
Sed SsıcCut 108910 COTrDUS anımale dıicıtur, quod amen COTDUS, NO anıma SST* ıta tunc
spirıtuale COTDUS er1t, COTDUS amen, 1O  — spirıtus rıt Proinde quantum attınet ad
corruptionem, QUaAC uncCcC anımam (Sap 9,15), el ad vitla, quıbus CaTrO adversus
spirıtum concupiscıt (Gal RT func NO  — erıt CaIO, sed COTDUS, quıla coelestija COI DOTIdA
perhıbentur. Propter quod dıctum eSL, C’aro e1 SANZULS VESHAHUHN Deı AON possidebunt: ei

lanquam quıd dixerit, corruptio, Inquıit, Incorruptionem possidebit COr
5,50).-Quod prıus IXl el SANZULS: hOoc poster1us dixıt, Corruptio: el quod DT1US,
VESNUHN Dei hoc poster1us, incorruptionem., Quantum autem attınet ad substantıam et1am
iunc rıt Propter quod ei pDOst resurrectionem COTDUS Christı, ATO appellata est (Lk

Sed iıdeo aıt Apostolus, Seminatur COFDUS animale, X  u COFDUS spirituale Cor
15,44) quon1am rıt Iunc concordıa Carnıs ei spirıtus, viviıllicante spırıtu sıne
sustentaculIi1 alıcuyus indıgentıa subdıtam CarnNem), ut nıhıl nobıs nobis; sed
sıcut forıs nemınem, ıta 1NCC intus NOS 1DSO1S patıamur In1m1COS’. Enchiridion ad Lauren-
f1um 91, 9

52) “ Restituetur CI SO quıdquıd de cörporibus VIVIS vel pOSstL mortem de cadaverıbus
perut, er sımul CL C quod ın sepulcrıs remansıt, iın spirıtalıs COrporIs novıtatem
anımalıs COrporIs vetiustate mutatum resurget incorruptione adque inmortalıtate vestitum.
Sed ets1ı vel ASsu alıquo graVvı vel INIM1ıcorum inmanıtate penıtus CoOonteraitiur In
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in 420, in connection ıth Rom /,14 and ıth COr I5 Augustine
trıes emphasıze that the transformed body ıll be CAro spiritalis. He
maıntaıins that there 1S absurdıity In callıng the transformed body
CAro spiritalis because 19(10) Can also call SDINLIUS carnalıs the spirıt of
OMMCOMNC wh: ST1 desires arthly thıngs. What ave eTe exposed
SCTVCS {O sShow the continulty OT identity and the dıscontinulty OT NON-

ıdentity of the Mesh ın the resurrection-lıfe body

ERSFE "MYSTERY  77

In Epistula 205, wrıtten before 420, Augustine LO refer LO the
puzzlıng problem of the continulty and the dıscontinulty of the Mesh
The understandıng of thıs ““mystery” has, however, een g1ven Paul
For thıs ICason Paul, In VeTISCS 51b and followıing, Can spea of the
transformatıion-event and explaın 0

Finally It L$ though he W AS. ‘How will 11 he flesh and NOl
flesh al the SUMeE time ‘ ? It will certainly he flesh SINCE the Lord.
after His resurrection, sald, ‘  Touc. and JCE, spirıt has flesh and
bones, VOU SCee that have“ (ER »  ’ however, 11 will NOl he
flesh, SINCE FHesh and 00 wiıll NOl DOSSECSS the kingdom of God
(verse 50 ) and he explains hat he said by adding, WE  V
elling VOU mystery all of will indeed Fr1ise 0 the ree:
codices pul H, A of will sleep  27 hut NOl all of will he
changed” ( verse 51) 53)
In Sermo 362,16.19 Augustine elaborates the meanıng of

...  myster  57 He SCCS it puzzlıng problem, 1C would comprıise the
followıng questions: (1) Why ıll Mesh and [078] NnOTL DOSSCSS the
kıngdom of God (verse 50)?% (11) all of us mNse from the ea
] ( @e 1CS be transformed (verse 5D 11 Wıll that transforma-

pulverem adque In ve] In U: dıspersum ; quantum erl potest, NUSquamnı CSSC
sınatur OMNINO: nullo modo subtrahı poterıt omnıpotentiae CreatorI1s, sed capıllus in
capıtıs NO per1bıt rıt CT gO spiırıtul subdıta dATO spırıtalıs, sed amen CaTO, 1ONMN spirıtus:
sıcut Carnı Su  1tUs fuınt spirıtus 1pse carnalıs, sed amen spırıtus, NO  —; aro  ga De (ivitate
Deıl 221 SEL 634 See Iso Contra Duas Epistulas Pelagianorum SEL

53) ‘“Denique, tamquam e1 diceretur: ‘Quo modo dA1O rıt et AdIiO NO  - erıt? Caro
quıppe erit, quon1am domiıinus pOost resurrectionem aıt Palpate el videte, qulia SDIFLEUS AYY S!

el CUArnem AON habet, SICUL videtis habere, ATO autem 1918)  —_ er1t, quon1am 'Uuro» el SANZULS
FeEZNUmM Deı1 HON possidebunt’, exponıt, quıd dixerıit, adıcıens: Eecce mysterium dico vobis:

quidem FESUFTSCHLUS vel sıcut (iraecı codiıces habent, quidem dormiemus
AON amen inmutabimur Epistula 205.2:14. SEL FOor simılarıty In
readıng of ö1 SCC Speculum Z SEL
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t1on be for the better (verse 52)% (1V) If OUT bodies ıll be changed for
the Detter. hOow much ıll they change (verse 53)7 Paul knew the
ANSWETS these questions and imparte them h1Is aNX1I0OUS lısteners.

Then he (sC au resolved that question IC his ANXLOUS listeners
would have AS. him, hecause he himself WAaS MOYEe ANXLOUS he
understood DYy these CAUAdren (sC the faıthful) than CHhiUldren UTe
ANXLOUS Aahbout the words of their parents. He therefore SOCS
5A4V, ‘“Look elling VOU mystery (verse 5 NLA , whoever
VOU MAYV be VOUF hought For VOU had started think about
the words of the apostle that the human flesh will nNol F1Se, hen VOU
heard es. and 00 will NOl DOSSESS the kingdom of God (verse
50) But listen the following words and Correci the presumption of
VOUF houghts He SUVS, Behold, ell VOU mystery: AI of will
FISEe, hut nolL all of UN will he changed” (verse An What 0O€es Fhis
mean ? Certainly the change 15 either for the for the hetter.
If, therefore, Fhis change has heen expressed In such WAYV that
do nol NOW yel whether It will he for the hbetter or for the the
apostle then Ccontinues and explains ıt Why should SuSpect it?
Perhaps the authority of the apostle (972AN nNOoTL permit VOU IN VOUF
conjectures apse from human SUSPICLON nNto for he explains
clearly 1IC. kind of change he wishes he understood. What did he
MeaCan then hen he Sald, of U will FLSE, hut nNOT all of wıll he
hanged ” SCC that all will rLSe, hoth the gz00d and the evil; hut let

SPC which ONeNs will he hanged, and from FALS understand
whether FhLs change will he for the hetter or the For if fhiLs
change is fOor the evil ONEN, It will be for the however, if 11 will
he for the g0o0od ONEeES, then 11 will he for the hetter. He SU4VS, “In
omenl, IN the twinkling of CVE, al the last Ii[rumpetl. For the last
Iirumpel will sound, and the dead will F1Se incorruptible, an
he hanged ( verse 52 Now, therefore, this change will he for the
better, hen he JUVS, Ar  We shall he changed”’, hut ıf has noOoTl heen said
yel learly ıf ehould how much OUFr body hanges for the hetter.
It has NOT heen saild yel hat that change for the hetter WL

54) ‘“ Deinde solvıt jJam 1pse quaestionem, Q Ua possent ab sollıcıtı audıtores
exquırere: quia solhıcıtıor ıpse de intellectu filıorum, quamı lı Sunt de verbiıs parentum.
Subjungıt CI SO, ei dıcıt Ehece mysteriıum vobLs dico Quiescat cogıitatio [ua, homo,
qU1SQquUIS Coeperas nım cogıtare de verbıs Apostoli, quod ATO humana 110  - resurgat,
CU audıres, (aro el SANZULS FEZNUmM Dei AON possidebit: sed praebe consequent1ıbus
verbis, ei corrıge praesumptionem cogıitation1s. Ecce, Inquıt, mysterium dico vobis: OMNENS

quidem FESUFrZEMUS, sed AON inmutabımur. Quıid est 31070 Multatıo quıppe aut In
peJus est, aut in melıjus. 1 CI SO posıta est mutatıo, ut nondum videamus qualıs er1t, utrum
In alıquıd melıus, ın alıquıd deter1us: CISO sequatur ei eXponatl; quıd nobıs est
suspicarı ? Et fortasse humana suspıcıone abı 1n SCITITOTCII NON permitte In conjecturas
([uas apostolıca auctorıtas, el hOoc 1quıde exponıt, cuJusmodı mutatıonem velr intellıg1.
Quıid ergo? Cum dıxisset, ()mnes FVESUFSCHUS, AON inmutabimur: video
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Let us 19(0)] turn the eEXpress1ons “We all rse”’ BIE “We
all sleep  27 (Modern version: “We not all dıe” OT “We noL all

The first version FESUFSEMUS 15 taken from the Latın
COdICES. and the second from the rTee codiıces. They do nOT contradıct
each er Rather, the latter SCIVCS ASs the basıc rgumen for the
former. TIhe latter 15 sStatement of ealıty that INan 1S confronted
ıth after the first INan commıtted the Mirst SIN, the realıty of en
Thıs ealıty Camnlec ASs pronounced upON ..  you ATIC

earth, and earth YOU return ” Gen 3:19) The term - Sieep ın
S, In the version from the T codıces, 1S be understood tO

INCan ea The version found In the Latın cCodıices 1S sStatement of
that ıll happen tO human eing; 1C sStatement 1S ase

uDON the truth expressed In the version Oun In the Tee codices.
Thus, basıngz ourselves upDON thıs explanatıon, MaYy formulate
Augustine’s hought A ollows No ONC ıll rıse (the readıng of the
Latın codıces) unless he rst undergoes ea (the eadıng ol the ree
codıces).

Augustine 1S VerYy much that objections COUuU be raıised
thıs idea because of ıfculty contaıned In hes „13-1 In hıs
per1ıcope Paul and SOINC of hıs contemporarıes SNeve hat they l
not dıe, and that Chrıist ll find them ST1 alıve al Hıs second comıng.
Augustıne ackles thıs ıfliculty In De (ivitate Dei 20.20 He under-
stands thıs per1cope INCan that Paul and hıs contemporarıes represented
the people lıvıng al the end of time when Christ ll CO Judge the
lıving and the dead Here Augustine brings In hıs eachıng the
extensıon of personalıty. It WAas, however, clear hım hat all ıll dıe
Thus, he Ar gUuCS, al that precıse moment when these people aTre caught

ın the clouds, 1t 15 not impossı1ıble for them DAaSs ıth marvelous
spee from ea immortalıty.

He u  TIS hıs STtatement ıth three arguments:

rTeSsUrreCtiuros ei bonos ei malos: sed quı immutabuntur, videamus: el 1NC ıntellıgamus
mutatıonem, utrum In melhıus in deterius sıt futura. Öl enım malorum est ista mutatıo,
in peJus; SI autem bonorum, iın melıus erıt InP Inquıt, In ICtu oculi, INn NOVISSIMA tuba
Aane. nım tuba, el mortul resurgen! Incorruptl, el NOS immutabimur. Jam CIRO In melıus
rıt ista mutatıo, Cu dıcıt NO immutabimur: sed nondum CXDICSSUM est quantum
eXprım1ı oportuılt, COI DUS NOsStrum ommMmutatiur in melıus. Quıid est 1ıpsum
melıus, nondum dıctum est  ;g Sermo 362,16.19, 39,1624

55) See the following: Epistula 205,2.14, SEL De (ivitate Dei 20.20. SEL
g Epistula 193,4,9-10, SEL 2-1 ere Augustine brings together COr
1336 and 51 and hes. 5  Ö
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(1) Paul’s OW testimony >°). In hes 1347 Paul demand
hat take hıs words LO 1NCcAan that those whom the Lord ıll find
alıve when He ıll undergo e“ and ll recelve immortalıty in
hat TI of time. hıs interpretation 15 confirmed Dy Paul
hımself In COr 1522 “In chrıst all INCN ıll be brought He , and
in Cor 13:36, where he speaks of the resurrection of the body ıtself
“‘What YOU SO O€Ss nOTL COINC ıfe unless 1t 1es  ; Both VEISCS

that ONC ıll rse unless he rst 1685 Sınce ONC ıll rse unless he
rst dıes, then ıt 15 impossı1ıble hat those whom Christ 11l find alıve
here when He ıll COIMNC ıfe ın Hım Dy recelving ımmortalıty
wıthout first yıng
11) TOmM the comprehensıon of “all7’ 57) If ıt 1s not Correct LO Sa Y hat
those whom Chriıst ıll find alıve when He ll noTt dıe al al ın
the of ““sowıng” (verse 36) 0)8 in the of “"returnıng earth”
(Gen 3,19), then it has be admıtte': that they ATC nOoT covered by the
words of Paul iın (/Or. 15,306 and by the words ın Gen 3.19 However.,
Paul hıimself saıd In Cor L3,.51 “We all rnse’’ OI “We all
SIeC  a Thıs that SVCN they wh ıll be alıve al the end of time
ALk nclude: iın the ‘all” and AICcC cCovered Dy the realıty of ea
expressed in 36 and iın Gen 3,19 NOW, SINCe resurrection cannot
happen wıthout preceding ea it 15 not possıble Sa Y that “all”
ıll sleep and later ıll NSeE, if there ll be Man Yy whom Chrıst ıll
find ere when He who ıll neıther sleep NOT MSse.

11 ea however911l COMIC CVCMN holy human 1n9s??).
Not SCVCN holy human beings (sancti) whom Christ ll find ere when
He 111 be brought {O ıfe unless they first dıe, however mMoOoment-

arıly 10 SaVvy that they ıll nOoTt dıe al all, ıll be encounter dıfniculties
ıth the words of Paul ın Cor 15,36 “What yYOUu {0) 111 nOot COINC

LO ıfe unless ıt Hirst dies.”, and In “We rse”’ OE ““We
al sleep  »” Therefore those saınts, whom Christ ıll find ere when He
9 111 be °°SOown ” in certaın ashıon ın the alr, where they l
COMe LO ıfe agaın straıghtaway. er qall Paul hımself Sa YyS VEIY
explıcıtly that the resurrection l happen VEIY quicklIy, ..  In twıinklıng
of 29  eye (verse 52)

56) See De (ivitate Dei 20,20, SEL,
57) De (/ivitate Deı 20,20, SEL 40(2),476-4 77.
58) De Ivitate Deı 20,20, SEL,
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VERSE “IN MOMENT , “IN IWINKLING EYE  27
..  AT IHE LASTI TRUMPET  27

Paul sed images (SC the above-mentioned) descrıibe the
of the resurrection of the bodies and tO solve the dıiıfhculties of hıs
sımple hearers, especılally concerning rapıdıty and the precıse time at
1C the resurrection of the bodies 11l take ace

“In moment . The Latın equıvalent of thıs expression 1S IN
Atomos from TOMN, whiıich part ATOuUOC 15 saıd

of that c cCannot be urther dıivided nto par When applıed
time ATOUOC stands for the briefest MOoMmMent and, therefore, Can

longer be dıvıded [ürther”), 15 equıvalent tO the quıickes ÖT shortest
MOMenNT Thus, Sa Y that resurrection l take place ..  1ın moment”
(in atomo) that it 111 be accomplıshed In instant of Hme **).

“Il'l twinklıng of D  eye Thıs Was saıd in order tO urther clarıfy
hat .  1ın moment ” “In twinklıng of 29  Eve 1S image
sed demonstrate how much actıon OT change COUuU be produce 1n

instant. ““"Iwinklıng” O€Ss nOTL refer the movemen Dy IC
close and al 1IGCe ODCNH OUT CYCS Rather, it 15 saıd of the rapıdıty wıth
j} @ rays ATC emıtted for OUT CYCS perce1ve somethiıng. For
example, 4S SOONMN d 0o0k towards the Sky, the raYys emıiıtted reach the
SKy al ONce?).

N the last trumpet””. Thıs ıll be the last sıgn °>). It 111 also be
VerYy clear and unmıistakable sıgn (evidentissimum el praeclarissimum
ignum) 64)

ERSE 53 “T I 27

The word “thiS” 1S sed indıcate VEIY specıfically, d ıf ıth

59) See Sermo 3021 7.20; 9,1624
60) ‘ Atomus dıctus est QATOUN, quod est sect10 : ÜTOUOC BIACCC quod secarı NO

potest88  M. Alfeche  L. VERSE 52:  “IN A MOMENT”,  “IN A TWINKLING OF AN EYE’”,  “AT THE LAST TRUMPET”  Paul used images (sc. the above-mentioned) to describe the event  of the resurrection of the bodies and to solve the difficulties of his  simple hearers, especially concerning rapidity and the precise time at  which the resurrection of the bodies will take place>°).  “In a moment”. The Latin equivalent of this expression is in  atomo. Atomos comes from town, which means a part. ’Atoyoc is said  of that which cannot be further divided into parts. When applied to  time ”"atowogc stands for the briefest moment and, therefore, can no  longer be divided further®°). It is equivalent to the quickest or shortest  moment. Thus, to say that resurrection will take place ‘“in a moment”  (in atomo) means that it will be accomplished in an instant of time®!).  ‘“In a twinkling of an eye”. This was said in order to further clarify  what ‘“in a moment”” means. ‘In a twinkling of an eye” is an image  used to demonstrate how much action or change could be produced in  an instant. ‘“Twinkling” does not refer to the movement by which we  close and at once open our eyes. Rather, it is said of the rapidity with  which rays are emitted for our eyes to perceive something. For  example, as soon as we look towards the sky, the rays emitted reach the  sky at once®?).  “At the last trumpet”. This will be the last sign®°®). It will also be a  very clear and unmistakable sign (evidentissimum et praeclarissimum  signum) °*+).  M. VERSE 53: “THIs”  The word “this” is used to indicate very specifically, as if with a  >9) See Sermo 362,17.20, PL 39,1624.  °0) “Atomus dictus est atoywn, quod est sectio: ätoyoc graece quod secari non  potest ... Atomus autem in tempore momentum est breve, quod jam non habet ubi  dividatur”. Sermo 362,17.20, PL 39,1624. See also Epistula 205,2.14, CSEL 57,335.  6$1) See Contra Faustum 11,7, CSEL 25(1),322.  62) See Sermo 362,17.20, PL 39,1625. Epistula 102,5, CSEL 34(2),548.  63) See Sermo 362,18.20, PL 39,1625. De Trinitate 14,19.25, CCL 50A,457; Sermo  277, 10 and 11, PL 38,1262-1263.  64) See Epistula 205,2.14, CSEL 57,335; Sermo 362,18.20, PL_39,1625; Epistula  140,78, CSEL 44,326: Here Augustine says that this sign made with the sound of the last  trumpet is the call for the last judgment described in Jo. 5,28-29, and the calling for the  ten virgins to rise and give an account of their deeds; this is narrated in Mt. 25,5-6.Atomus autem In tempore MOMmMenLum est breve, quod jJam NO  — ubı
dıvıdatur”. Sermo 3021 /.20. 9,1624 See Iso Epistula 205,2.14, SEL

61) See Contra Faustum Il SEL’
62) See Sermo 3062.17.20. 9,1625 Epistula 025 SEL ‚’
63) See Sermo 362,18.20, 9,1625 De I rınıtate 41923 CI 50A,457; Sermo

Z and 1 E 38,1262-1263.
64) See Epistula 205.2.14. SEL Sermo 362,18.20, . 1623: ‚pistula

®  9 SEL Here Augustine SaYyS that thıs SIgn made ıth the sound of the ast
irumpet 18 the call for the ast Judgment desceribed in Joi and the callıng for the
ten Vvirgıns rNse and g1ve aCCount of eır deeds; thıs 1$ narrated ın Mt 25,5-6



The Rising of the ead In the Works of Augustine 89

nger, that ıt 1s the Nesh, the visıble componen of Man, and nOTL hıs
soul, 1C 1S also morally corruptıble, that ıll be transformed.

For the apostle Paul point al It (the €s. if ith
nger hen he 54VS, ”It LS NECESSAFY that this corruptible (sc es
pul incorruption ” ( verse } For hen he SUAVS, “ENLS , It 15 if
he directs ALSs nger Aat It owever, that which Can he shown Ith
nger L$ isıble Corruptibility Can also he predicated of the Soul, for
It 1$ itself corrupted by VICLOUS habits°>)

FRSE "WHEN IHE PERISHABLE PUTIS IHE IMPERISHABLE,
AN IHE ORIAL PUTS IMMORTALITY

Besıides the transformatıon of the anımal body into spiırıtual
body, that 1S, from CUYO aniımalis CUYO spiritalis, the putting of
‘imperıishable”” OTr ‘“ımmortal” body also brings about the 1sappea-

of the ust of the flesh agaınst the spırıt.
When will VOU have body IN 1C. there will he CONCUPISCENCE
an Y more? When Fhis perishable (SC es. DULS the imperishable,
and the mortal (SC es DUuls the immaortal”’ (verse

In Sermo 2765 Augustine thınks that VEeETISECS %345 IMNecan the future
fulhiıllment of the promıse by (J0d of the complete restoration of health
Thıs promıse Was g1ven through Paul

°Dea 1$ swallowed In victory’”. en 1S swallowed in
victory when it CC4SC$S ex1ist in the body where 1t had ex1isted.
However, ea 1S notL ıke substantıal eing which departs. TIhe
swallowıng ofea 1S the definıte ceasıng of corruption and mortalıty
In the DOody°'). In Sermo S02.19.22 Dy referring Pet S22 and

65) ““Vıdetur nım Paulus apostolus Cal tamquam dig1ıto ostendere, Gu dicit:
Oportet corruptibile hoc induere Iincorruptionem. Cum nım dıcıt “hoc’, In Cam quası
dıgıtum intendiıit. Quod autem visıbıle esL, ıd potest dıg1to ostend], quon1am potest et1am
anıma corruptıbıilıs dıcı: 19008 Vvit11s 1psa corrumpitur””. De 1de el Symbolo 10,23,
SEL 41,30 See Iso Sermo 2506,2, 38,1 192 agaınst Ose who Sa Y that 'UTO 1S CAarcer

Calena; ExXpositio quarumdam propositionum epistula ad OMANOS 40,48, SEL
84,24; Sermo 359,2, 38,1 192 Augustine’s analysıs of the sentence STIruCIUTE should be
note:

66) ‘““Quando COTDUS habebiıs, ubı nulla concupiscentla remanebıt? Cum mortale hoc
induerit ımmortalitatem, el corruptibile hoc induerit incorruptionem . Sermo 151,8,
, See Iso Epistula RN SEL 44,686-68 /: Sermo 168,7, ’  P Sermo

2595.8. 38,1 190
67) Here Augustine g1ves the COoncept of ea vıl He defines Vvıl that whiıich

oes NnOoTt exıist eXCepL ın hat 1S g00d; it 15 nol substance ın iıtself. Thus, when certaın
sıckness, for example, 15 cured, it sımply CC4SC5S exıst where ıt Was, it Oes not dısappear
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( Or 5’3 Augustıine Sa Y that Christ: wıth Hıs resurrection,
has abolished (deglutivit) ca and thıs E LOO, that the swallowıng

of eg sıgnıfles the cessation both of physıca and moral COTITUD-
ti1on. Augustine Sa VYS, “It ıll not ex1ist in an Y manner . IThat 1S, ıth the
swallowıng of ea SIN, also, 1C 1S the sting ofe (verses n
and 56) 1S swallowed

ea therefore, will he taken aWAYV, and ıf will NOl PeXLS IN an V WAV
AS the apostle SUVS, ‘“tIhat 1IC. 18 mortal will he swallowed Ü, bDy
ıJe (Z Cor 34 For thus It has also heen saıid of the Lord that He
abolished ea ( Pet 522 For 11 18 nNoTl d ifea has IN itself
substantial eing which disappears; rather, 11 Ceadses exıist INn the
body itself where 11 WAS, that VOU MAYV SCEC the form and feel the
form (of the resurrected OdY); VOU FMLAY look for the corruption and
1ES mortality, and VOU will nol find It Has Corruption, therefore,
eparte certaıin place? No, hut IN that ver V place where I1 has
heen taken aUWANV, there itself 11 has heen ADSOrDe. For Fhis VFEASON,
after aul has sald, SE 158 NECESSAFV that this corruptible (SC es
Dul INCOrruption ; and Fhis mortal (sc es Dul immortality ,
he adds ‘“then shall COMe DASS$ the sSayıng that A wrıtten : ‘“Dea
18 swallowed IN victory. death where 15 VOur strife; ea
where 18 VOour sting ( verses 3-55 He 0es nNoOoT SaV, ea departs
IN VicCtory, but, ‘Dea A swallowed Ü In victory- 68)

from there and another place “"Quı1 est autem alıud quod malum dıcıtur, 151
privatiıo bon1? Nam siıcut corporıbus anımalıum nı est alıud morbiıs et vulneribus afhcı,
quam sanıtate prıvarı (neque enım ıd agıtur, CUu adhıbetur curatıo, ut mala ista
inerant, ıd esL, morTbı1 vulnera recedant hınc, el alıbı sınt ; sed utique ut NO  ; sınt. Non
enım ulla subsgatantıa, sed Carnıs substantıae vit1ium est vulnus aut morbus: Cu dIO sıt
1psa substantıa, profecto alıquod bonum CUul accıdunt ısta mala, ıd est prıvationes eJus
10)80| quod dıicıtur sanıtas); ıta ei anımorum QUACCUMQUC sunt vıtıa, naturalıum sunt
prıvationes bonorum: QqUuUaC CUM sonantur, 110  —_ alıqua transferuntur: sed qQuac 10) erant,
NUSsquamı erunt, quando iın Jla sanıtate 19(8)  ! erunt””. Enchiridion ad Laurentium LEL

See Iso Enchiridion ad Laurentium 12-14, 9  &8  9 De (/ivitate Deı
14,1 1? SEL 40(2),27 ere Augustine states that moral vıl irom the shortcoming
of the will ; however, vıl it 15 not from nature although ıt exıists In nature; Sermo 182,5,

68) “Mors CI RO tollıtur, ei 19(8)  e rıt quodam mOdo: sıcut Apostolus alt, Absorbebitur
mortale Vıta (2 Cor 5,4) S1IC Nım dıctum est ei de Domino, quıa deglutivıt mortem

Pet 5: 22) Non nım quası recedıt INOTS habens alıquam substantiam: sed ın 1DSO
COTDOTEC ubı eral, SS5C desıinet, ut specıem videas, specıem teneas, QJuUacCTaS corruptionem el
mortalıtatem, ei 1918)  — inven1as. Discessıt CT gO alıquo corruptio? Non sed ıb interempta
estT, ıbı absorpta est Propterea Cu dıxıisset, Oportet corruptibile hoc induere INCOFrupti0-
HNemM, el mortale hoc immortalitatem induere : [UNC fıet, Inquıit, quı scr1ptus est,
Absorpta es!t MOrsS In Victor1am. Ubi esl, MOTrS, contentio tua? Ubi es!1 MOFS, aculeus tuus? Et
NO  — alt, Dıiscessıit LNOTS in victorl1am; sed, Absorpta es!t MOrs In Victoriam . Sermo
362,19.22. 9,1626 In In Tonnis Evangelium T ractatus Z A  P Augustine
SCS deglutere ıth the SdINlle meanıng absorbere: ** Sed In Christi IMOTrs MOrtiua est ;
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On another OCCAasl1on, ın De (ivitate Deıi 20.17 Augustine refers
COr SA and claıms hat swallowıng of the mortal Dy ıfe 1S the

objective EVECN NO of the desıre of the suflering rıghteous. has be
noted, however, that he SaVYS thıs ıIn the Contiext of ever  L suflering
in thıs ıfe Augustine has consistently held that In thıs ıfe there 15 and
always ıll be suffering. In thıs context, therefore, it 18 rıghteousness
that 15 desiıred and not en

Are really SUDDOSE that those people UTr€e nolt 0d'’s children
who In oppression hecause they do NOl ish he stripped, hut
rather have the Ne  > clothing that this mortal (SC es MAY
he swallowed Ü, DV life Z Cor 3,2-4 ) Q OR

ERSE 55 ° DEATH, IS OUR STRIFE? HERE OUR STING 7°

At the VEr Y outset, WOUuU ıke LO point Out hat Augustine SCS

contentio (strıfe nstead of Vıctorı1a (victory) in all hıs references

quia vıla MOrtiuda OCccidit mMmortem, plenitudo Vılae deglutivit mortem ; absorpta 2s1 MOS In
Christi corpore’”. See Iso Sermo 141,3, ’ Agaınst the Manıcheans;: Sermo 2335

38,1114; Contra Epistulam Parmeniani 2,7.14,; 43,58; Sermo 56,8, 9
69) (AKR, 1910)  - 1US fılıı sunt, quı ingemescunt gravatı, iın qQUO nolunt spolıarı,

sed supervestirl, ut absorbeatur mortale vıta 7 De 1Vıtate Deıi Z L7 SEL,
Irans. Dy ETTENSON, Augustine City of God, Harmondsworth, 1972, 929 See Iso
Sermo Z 38,1261; Sermo 299,9, 8,137/4; Sermo 331:3. 38,1538; Opus
Imperfectum CONtra Julianum 6,14, 45,1530

70) Augustine SCS contentio in all hıs references the eXcept 1n De
Peccatorum erıtLis Remuissione where he SCS the version ıth Vıctorı1a OUur
times and ın Sermo The works, where he sCcs the version ıth contentio AdIC the
followıing: En In Ps 64,4, (L where he identiNes the strıfe of ea ıth
delectationes carnales. Here he Iso asOcC1lates death ıth holocaustum. 111e ea g1ves

end delectationes carnales, ıth ea LOO, AI transported where
chall urn ıth love ıke whole offerıng. De Vera Religione 2,25.69, SEL 77,19: here
he identif y the etrıfe of en ıth SIN and ıts CONSCYUCNCES. In In Toannıs
Evangelium I ractatus 41,13, CC 9  y by assoclatıng 55 ıth Gal OLE he
CONCEelves of the strıfe of ea the conülıct between the AMesh and the spirıt ın Paulıne
thınkıng. In In Toannıs Evangelium T ractatus 1241 I (L he ıimagınes 55
SONg of Victory in sımılar WdYy that In De Peccatorum er1ıtLis e1 Remissione’
Sermo 2788 3812 Sermo 1412 Sabatıer, ın Vetus Latina IIL, Z
in ote 54, has commented that ıt 1S probable that Tertullıan (C. 155 after 200),
Cyprıan (c 200-258), and Hılary of Pointiers -  y had read VELKOC whıich
urgzium contentio nstead of VIKOC, which Victor1a. The SAadmllece thıng, suspec(T,
mMust ave appene ın 55 We have personally read the referred works of the above-
mentioned Fathers, and found that Tertulhan Iso K{ potentia. Let g1ve here all
the versions have found De resurrectione Oortuorum 47,13, C SL, DaIrsg ° Ubi est
MOrS, aculeus [UUS? UÜbi es! MOTS, contentio tua?”; De Resurrectione Oortuorum 51:6. CC
DaIrs ““devorata es!t MOTrS INn contentione. Ubi e s1 MOTrS, aculeus {UuS? Ubi esl, MOTS,
potentia tua? Aculeus au MOFLLS deliquentia, VIrtuSs autem delinquentiae 37  lex De
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thıs9 EeXCeDL iın De Peccatorum eritis el Remissione 3, 1.20 and in
Sermo ’  9 where Victor1ıa 1S sed twıce in 55 Moreover,
whenever he appeals LO the and Q1VveESs commentary ıt, ıt 1S
usually the version ıth contentio that he SCS He g1Vves cCommentary
resurrectione Mortuorum 54,5, C Dars 11,1001 ** Devoravyvyit MOFrS invalescendo, devorata
est In contentionem. UÜbi eslL, MOrS, aculeus UUS? Ubi eslT, MOrS, contentio ua Adversus
Marcıonem CL, Dars 1,695 “ UJhi est, MOFS, / victor1a, ubi] contentio tua? Ubi esl,
MOrS, aculeus tUuS?'”). TIhe bracket sıgn | } indıcates that the words victor14, ubi WeTC added
by the Copyıst ° his UNCINLS includuntur vocabula QUAE {S1 In codice Comparenl,
librario falso addıita Sunl (see Monitum, S Pars 1,10) For reference in Cyprıan, SCC

testimon1a adversus Judaeos 3,58,/763, 4,793 For reference In Hılary of Poıitiers, SCC De
I 'rınitate 1,35,396, 1S interesting ote that far ave SCCIH

Ambrose scs only vıctor1a and contentio. All these references, when combiıned,
L9) that before Augustine both vers10ns, namely, the ONeC ıth contentio potentia and
the other ıth victor1a, were already known. It 15 possıble that Augustine borrowed both
versions f{from them and possıbly MaYy ave een influenced Iso Dy them. In Contra
Julianum 2,4.8 he makes reference ese Fathers, wıthout mentionıing Tertullıan,
although probably he 1so has hım in mınd and Gregory of Nazıanzus: ‘“Ergo ad beatum
redeamus Ambrosium. Etiam Paulı CUYO, Inquıit, COFTrDUS MOFTLS eral, sicut 1pse alt, "Quis
liberabit de COFTDOTE MOFTLS hujus?”” Ita intellexıt Ambrosıius, ıta Cyprlanus, ıta GregorIius,
ut de alııs interım taceam simılı praedıtıs auctforıtate doctorıibus. Huıc morti! dicetur in
fine. UÜbi esl, MOTS, contentio tua ”” 44,6 78 The version ıth Vıctor1a mMust ave been
known by Augustine through Ambrose But ATC CUrN10US NOW why Augustine
prefers contentio Victor1a. Are the [WO words noTt coherent in meanıng? Does the strıfe
(contentio) of death nOoTt INCAan for hım Iso the ViCtorYy of death? We dICc iıncliıned belıeve
that for hım the [WO words AdIC coherent In meanıng. hıs be shown ın De
Peccatorum erıtis el Remissione where he speaks of the ViCtorYy of ea the
dominıon of death A / w)8 everybody, Vemn VOCI the Son of God In Sermo 163,7 although he
UuUscsSs contentio, he es 55 SoONg of victory ( Triumphantium V,  > est) the
resurrection in cContiras Ps 6:3:4. which he es SNg of struggle ( Pugnantium VO.  b

est) In Sermo 163,9 he speaks of SONg of Victory that 111 be Sung only by
OSse wh: dIC humble ere ıIn the present ıfle In Sermo 359,2 he COMMEeENTS 55
OUT Jomt VicCtory ıth Christ who Camme Jo1 INn suffering death *Dedıt pretium
1pSum, ei factus est Redemptor nOstier Non enım SIC dedıt pretium, ut 910 INIMICUS
dımıtteret, ef 1psum possiıderet. Dediıt mortl, occıdens mortem orte quıppe Sud

mortem occıdıt, NO  —_ morte OCCISUS eSt: el morte OCCISA, hlıberavıt 900 morte. Vıvebat
nım morıjentibus nobıs IMNOIS, morıjetur viventibus nobıs, quando el dıcetur, Ubi @S: MOFrS,
contentio ua 39,1591 In Sermo he takes VeErYy clearly VEISCS 53-55 words
of trıumph VT and of ridicule al ea here he K{ the version ıth Vıctorıa twıce. In
Sermo 256,2 usıng the version ıth content1i1o, he thinks of VeEITSCS 4356 d SONg of
trıumph VCT ea which 11l be TeCAaSON for singıng the SoONg of praıse God Alleluna
“ Fratres mel, quando dıcebat Apostolus corruptibile hoc, mortale hoc, quodam modo
Carnenm SUua OC angebat. Non CISO alıud Non, Inquıit, DONO COTDUS errenum, et acC1p10
COTDUS ACICUNMN, aut accC1p10 COTDUS aethereum. psum aCC1pI10, sed 19(0)  — jJam mortis huJus.
OQula oportel corruptibile, 11O  —_ aluıd, sed hoc, induere Incorruptionem; ei mortale, sed hoc,
induere immortalitatem. T unc fıet qul SCFIDIUS eslT, Absorpta es!t MOFrS INn Vıiıctorıam.
antetur Alleluıua. Tunc fıet qul SCrIIDIUS est quı n 19(8)  — 1am pugnantıum, sed
trıuumphantıum: Absorpta es!t MOTrS$ In Vıctor1am. antetiur Alleluıa. Ubi esl, MOFrS, aculeus
tuus? antetiur Alleluia Aculeus MOFLELS es!t Cor 15,53-56). Sed quaeres
locum eJus, el NOn INvenlLes (Ps 6;:10)° 38,1 192
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on thıs version in everal works, but treats ıt mMOst comprehensıvely ın
De Diversıiıs Quaestionibus 83,70, wrıtten in 396 Here he opınes that by
ea as sed iın 33 1S the of the flesh (carnalis
consuetudo) 1C resists g00d ll Dy seekıng tO en]Ooy and tOo delıght ın
empora g00ds And the strıfe (contentio) of ea 15 the ust of the
Aesh agaınst the spırıt, A described iın (jalatıans 517

In that DYy death INn this DASSASE 18 the habit of the flesh,
FG FEeSLSES gz00d will DV IS delight INn enjJoyıing temporal 200ds For,
‘“Death, where 18 VOUT strife?' would nOoT have heen Said if ıf did nol
resist and fıght hack The strife ofea 15 desceribed In that DASSASE .
“The flesh Iusts against the spirit, and the spirit against the flesh
For heVy resist and ODDOSE each other, that VOU AUre prevented from
oing hat VOU will d0“ (Gal SEL E

In Contra Julianum 2306 the words, ‘Death, where 1s YOUT strıfe?”” AdIC

conce1ved 4S question addressed LO personıified ea The question
sıgnılles the end of the discord between the spırıt and the ANesh

°“Where 1S yOUI sting”? Augustine pıctures the sting of en ASs the
sting of SCOTrpION. When Sscorplıon stings pECrSON, it injects po1son
nto hım ‘*) The sting of en 15 SIN, and nNOTL the CVEISC Sın 1S itself
the po1son 1C has een injecte into OUT bodies such that ea
dominates OVeT them Our bodies ATIC NnOTL Just mortal, but they of
necessity dıe

“Where 18 VOUF sting?, FhiLs LS, SIN, ith which have heen
punctured and poisoned such that VOU fixed yourself INn OUYT hodies
and had dominion OVer them for verVv long time?'*).

71) *Morte sıgnıfıcarı arbıtror hoc 10C0 carnalem consuetudınem, u resıistıt
bonae voluntatı delectatiıone temporalıum iruendorum. Non nım dıceretur, Ubi BSE. mors,
contentio tua? 81 110  —_ restitisset ei T  et Ipsıus content10 et1am 1lo 10C0 desceributur :
Caro CONCUpPISCIE Aadversus spirıtum, el SpIrıtus adversus CArnem Haec nım InvIcCem 700
resistunt el adversantur, AON GQUAE vultis illa faciatis (Gal5 De Diversis Quaestionit-
bus 83,70, 40,79-80 See Iso Sermo 28,85.10, Sermo 299,9, 38,1374-
375

72) ‘ Aculeus MOOrTLS estul CuJus punctione acta est INOTS. Peccatum
quası SCOTPIUS est pupugıt NOS, ei mortul SUMUuS’. Sermo 141, See Iso De
Peccatorum Meritis el Remissione e 1.20: SEL In Epistula 30,8.16, in CONNECC-
tıon ıth uke and Mt TE Augustine 5SdYy>S that SCOTPIONS, because of theır
sting behind, symbolıze hat 15 Contrary hope.

73) **SICU eti1am iıllud, COFrDUS quidem, Inquıit, Ortuum est propter alu:  F NC ıbı
alt mortale, sed MoOortuum, quamVvıs utique ei mortale, quıa morıturum . De Genesi ad
Litteram 9,10, SEL,

74) °° Ubhi es!t aculeus tuus? hoc est peccatum, quUO punctIı ei venenatı UuS, ut et1am
In nostrIis corporıbus Heres ei tam ongo saeculo possıderes?””, De Peccatorum erıitis
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In De ( iviıtate Dei 20.15; ıIn connection wıth Rom 8,10 body
1S dead, be SUITC, because of SIN but the spırıt 1S ıfe because ave
een Justifed”, Augustine CXPTICSSCS VeEILY clearly that althoug human
eing 15 Sal alıve and ST1 ın the bodıly frame, there 15 already In hım
body that 1S dead and spırıt IO© 1S alıve. In De (ivitate Dei 2047
he FOCS Sa Y that the sting of ea pricks the holiest of the holy
CVCN LNOTC pricked Paul, who felt deep sadness and continual grie ıIn
hıs heart for the Israelıtes (Rom 9,2) pricked John wh ecried Ouft
“lf Sa Y that AL wıthout SIN, AIC foolıng ourselves and AIC

remote from the truth ” Jo 1,8) pricked the “Cıtızens of Jerusa-
lem who putL completely theır hope ın the Lord and prayed “My
ave een mM Y only fo0d, day and nıght  27 and, Every nıg soak
IN Y bed and drench IN Y couch ıth IN Yy (CaTs .. and “My groanıng 1S notf
hıdden from 27  you’', and “My SOTTOW Wäas renewed’”’ (Ps 423° 6’ D
39,2) hıs extends the meanıng of ““sting of eath”, 1C 15 SIN, LO

genulne SOTTOW for the mısfortunes and weakness of others and of
oneself. And thıs genuımne SOTTOW 1S CVCN deeper In those who ave
deeper desıre for holıiness.

But who COU. he absurd and erazed ith menl,
are mMmaintaıin that INn the midst of the troubles of this mortal

do noTt SaV holy people hut individual Saıint, who
either lives FhLSs life will live ıt, Ör has 1Ve.: . has and
SOTITTOWS In FAis ıJye SIince the MOYEe holy SOMEONE A and the deeper 18
Ais her holy desire, the MOYE abundant Are his OY her INn
praying '>).
On another OCCAaS1ION, Augustine takes the ole of 55

‘Death, where 1S YOUT victory? ea where 18 YOUT sting?” both ASs

statement of rıumph and d insult from personılied immortalıty
the personıfied ea But ere ave LO take ote that Augustine
SCS the version ıth Victor1ıa and nOTL that wıth contentio.

el Remissione a 1.20: SEL See Iso Sermo 2562 38,1 192; De Gestis Pelagıi
30.55, SEL 42,1

75) ““Quıi1s CIO tam sıt absurdus el obstinatıssıma contentione VESaNUS, quı audeat
adfırmare in hulus mortalıtatıs aerumnıs, 1O  — 1CO populum SAancCLum, sed UNUMYUCHMYUC
sanctorum, quı hanc vel ucCcCa ve]l ducturus sıt vel duxerıt vitam, nullas abentem lacrımas
ei dolores; CUM potıus quanio est quısque sanctıor ei diser11 sanctı plen10T, Sit e1us in
orando e{tius uberior?. De (ivitate Del 2017 SEL A See Iso In Toannıs
Evangelium I ractatus 41,9 CC
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Then death itself will he insulted, 1C. will he swallowed IN
Victory Al the resurrection of the body hen wıll he said ı.
‘Death, where 15 VOUF victory? ea where L$ VOUF Stine / hiLSs
will therefore, he Sald ea of the body For ViICtOrLOUS immortalit y
will wallow this hen FALS mortal 15 donned ith immortality '°).

VERSE 56 { HE IS SIN IHE SIN, HOWELVER,
IS LAW  27

LLOf eath” 15 genıtıve of object. The sting ofea 15 SIN, because
Dy SIN the human eing has een poisoned, ıth the effect that
internal force ıIn hım seeks delıght ın o1ng evıl agaınst hıis ıll And
althoug thıs internal force Can bes thıs only happens al the
COSLT of much paın. Wıth the of SIN 1ın INan, and because of SIN

delıght iın perversion constıitutes ıtself the corruption (defectus) of the
soul, thıs delıght ıtself 1S called ea We SCC ea 1ın thıs context,
havıng ‘““quası-ontological”” In form of corruption, that S,
in deteriorated condıtıion of the soul. Delıght In perversion has
become second nature tO deteri1orated O0u1*") We also SCC rellecte:
ere the of Augustine’s anthropology, 1C COVETIS both ontolo-
g1cCa and moral consıderations of InNna  - At thıs S, WOU 1ıke LO
refer iıllustratiıon of Augustine’s anthropology IC H.1 Marrou
g1VveSs in The resurrection and Saint Augustine s eology of Human
Values

76) ‘““"[unc 1DS1 mortı insultabitur, QUaC in victor1am resurrectione COrporIs absorbe-
bıtur. TIunc el dicetur Ubi esl, MOrFrS, Vıctorıa tua? Ubhi A MOTS, aculeus {UuS? Mortiı CIgO
COTrpOorISs hoc dicetur. Hanc nım absorbebiıt victor10sa inmortalıtas, CU mortale hOoc
immortalitate induetur’”. De Peccatorum erıtis el Remissione 9  9  'g SEL

77) See De Nuptils el Concupiscentia 2,34.57, SEL9 “unde 1lo prımı
homıinıs peCCalo natura 1D1 nOsira In deterius ommutata’”.

78) H.1 ARROU, The Resurrection and Saint Augustine s Theology of Human
Values, Vıllanova, 1966, hıs work Was>s later publıshed in French in Revue des
Etudes Augustiniennes, Parıs, 1966, FT 3O the section anthropology Can be found

121
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ANTHROPOLOGY

Sıngle Bi-partite Trı-partıte Sec egem Sec egemPeccatı Del

Anıma MensSpirıtus
Spirıtus

arg Anıma aro

Orpus Corpus Anıma
Corpus

In order be ree. completely irom the sting of ca Man has be
saved 1ın respect of hıs whole self CC above the ıllustration.
Meanwhıle., there 1S always the danger of succumbıng LO Oone’s proclhiv1-
t1es. Thıs 1S psychologiıcal phenomenon IC happens iın human
existence after the human ontologıcal constitution has een ruptured Dy
Sinm '7). In thıs condıtiıon law, 1C 1S made and enforced in order LO

direct human actı1ıons and {O put them wıthın the bounds of rıghteous-
NCSS, becomes EVCIMN the W of SIN In those who intentionally abuse
theır freedom®?) Thus, the INOTEC law prohıibıts, the IMOTE SOTNC

delıght in SIN

Therefore, ‘“tThe SINg ofea 15 TE  SIN ıf 15 DYy SIM that pleasure, which
Can already resist good will, 15 aroused, and It Can he restrained hut
IA pain. “hLSs pleasure JustLy call ea hecause ıt PXILSES
lack (in defectu) In the soul, the condition ofP has deteriorated.
The of SIN, however, 18 law  b hecause INn much MOYEe

shameful and flagitious aınnNner deeds which the law prohibits Ure

commmitted than hen they ere NOl prohibited DYy an V law ea
will then have heen absorbed In vıctory, hen hrough the sanctifi-
catıon ofMan In respect the carnal pleasures Are overpowered Dy
perfect pleasure In spiritual g0oods®*).
79) See Sermo L7 9  , Sermo’ ,  r De Anıma el eJus Origine

44,545 in connection ıth hes 5.29. Job RKRom 123 Gal 517
80) See Enchiridion ad Laurentium 118, in connection ıth Rom . 2U.

Gal .17 and Rom L7
81) "Lrg0 aculeus MOFtTLS peccatum est quıa peCcCcalo facta est delectatıo, qUaC jam

possıt resistere bonae voluntatı, ei CUul dolore cohıber1. Quam delectatıonem, quıa in
defectu est anımae deterlor1s effectae, Jure mortem VOCAaIMNNUs. Virtus aule: peccatı lex est

qula multo sceleratıus ei flagıtıus QUaC lex prohıbet commıtuntur, qUam S1 nulla lege
prohıbentur. Iunc ıtaque absorpta rıt LOTIS In victor1am, CU) DCI sanctıficatıonem ın
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Wıth thıs teXT, Can Sa Y that for Augustine the sting of ea
extends delectio carnalis. We already ave then three91C.
comprise the sting of ea (1) ea OT immortality of the body; 11)
SOITOW, and; 111 delectatio carnalis OI carnalis consuetudo iC 1S
properly saıd of the strıfe ofea 1C 15 manıfested Dy the lust of the
flesh agaınst the spırıt (Gal 517

ERSE WG HANKS (J0D WHO HAS IVEN US VICTOR Y
IHROUGH OUR ORD JESUS ( HRIST”

In the De Peccatorum eritis el Remissione Augustine
g1Vves three meanıngs Victory Fırst, in connection ıth 56 and
ıth Romans 5,20 law entered that SIN m1g abound’””, Victory

overwhelmıng SIN Second, In connection ıth Gal 322 it
theu of SIN through D: in Jesus Chrıist hıs OoOftfes

that, because of OUT unıon in al ıth Jesus Christ, establısh unıon
ıth God, from whom TawWw strength, ıth 16 CONYUCT SIN
Augustine INaYy ave also NCIUCE the eology of Paul expressed ıIn
the followıng VEeISCS of (Galatıans 3, namely, VEISCS 2

Now before faith CUMeEe , ere confined under the [aw, kept under
restraint untiıl faith should he revealed. S50 that the Iaw WAS OUYT
custodian untiıl Christ CUME , that mig he Jjustified Dyal But
NO that faith has COME, UTe longer under custodian ; for INn
Christ Jesus VOU Ure all SOMS of God, through faith

And thırdly, Victory the Oovercomıng of eg OT mortalıty of the
body Dy resurrection LO immortalıty, and the Oovercomıng of the sting of
ea 1C 1S SIN OT moral corruption, by Justification hrough
The Victory 15 g1ven us Dy (G0d hrough Jesus T1IS 0€Ss noL
COMNEC from OUT OW W

mnı hominıs perfecta delectatione spiırıtualıum delectatıo carnalıs obruetur’”. De
Diversis Ouaestionibus 83,70, 40,80 NSee Iso Opus Imperfectum CONILFra Julianum 2.220.

45,1235
82) ““ Aculeus MOFrtTLS es[t ecCccatum, VIrTuUS Vero° peccatı lex Peccavımus In un  ®

5 ut INOTECTITEINUT ıIn uUunNnO P Accepımus legem, NO  — ut emendatıone nıremus
peccatum, sed ut transgressione AduUgeremus. Lex nım subintravit, abundaret alum,
et conclusıt scrıptura omn1ı1a subh peccato Sed Deo gratias, qul dedit nobis vıctorıam per
dominum nOostrum lesum Christum, uf, ubı abundavıt peccatum, superabundaret gratia

ul DFOMISSLO fide EeSsu Christi daretur credentibus el vinceremus mortem DCI
inmortalem resurrectionem el aculeum 1US peccatum DCI gratuıtam iustiınlcatiıonem’”. De
Peccatorum eritis Remissione 3° 1.20, SEL9
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On the ONe hand SINCE the sting of death LS SIN, the Wi  , however,
of sin LS law, the other hand 1t 15 from the providence of God that
human beings he confined under SIN and seek for divine help, seeck
God. and nNol he PresumMmp(uOUS of their OW,W Therefore hat he
has said here: ‘“For the sting of death LS SIM and the W of SIM 18
law  27 (verse J6) hat AUVve VOU afraid of? hat UTE VOU working for?
hat do VOU for? LTisten hat follows: Thanks however
God who has given vıctory hrougzh Jesus Christ“ (verse 97 Do
VOU really g1ive yourself the victory? “Thanks he God, who has
given viıctory hrough OUFr Lord Jesus CAÄrist - ).
In conclusıon MaYy safely Sd Y that the three meanıngs of

““victory” correspond tOo the three CONqUESTS NGT the three representa-
t1ons of the ““sting of ecath”; namely, (0)  u NC ea OT mortalıty
of the body (the swallowıng of death), CONques VeCTI SOTTOW, and
CONqUES VeT delectatio cornalis OT consuetudo carnalıs. Vıctory 1S given
us by God hrough Christ

amerto ÄLFECHE OS
Ilo1ilo City
Phılıppines

83) "Ergo qula aculeus mortis est peccatum, virtus autem peccatı lex: el hOoc de
Oona provıdentia Deı, ut concluderentur homınes sub DECCAaALO, el quaererent adıutorem,
quaererent gratiam, quaererent Deum, 1O  — de SUud virtute praesumerent; iıdeo ei HIC C
dixisset, Aculeus ule: MOFTLS um, VIrfus autem peccatı lex quıd times? quıd
laboras? quıd sudas? udı quıd sequıtur: Gratias ulem Deo, qul dedit nobis Yıctorıam per
ominum nNOsStIrum Jesum Christum. erte t1bı das victoriam? Gratias Deo, qul dedit
nobis Viıctoriam per OmMmINnum nOostrum Christum  2 Sermo 163,1 l} ,


