
Augustine’s Viıew ON Women.

Is it meanıngful {O investigate the hought of author wh lıved
af the end of the fourth and beginnıng of the fifth entury regardıng
women? If ONec eXpects tOo find there ANSWEeET tO modern questions, the
ANSWEeET 111 be But ıf ONe wıshes CT the hıstory 1C
precedes the modern problematıc, then such study Can be useful Any
hıstorical reconstruction 1s VeErYy dıficult fOor it the speclalıza-
t1on of Man Yy SsCIeENCES, such hıstory of culture, law, soclety, phılo-
SOpPNAY, art, archeology, epiıgraphy eic ven then the CoONncreie CITCUM-
tances of ıfe in antıquıty 111 CSCADC Just to NOW the lıterary
OUTCECS 1S VETY demandıng task, S$INCe they Sr much from each
other They from theologıca treatıse LO play and each Q1ves
only ıimıted pıcture. hıs 18 the ICASON why general statements in thıs
field easıly become superficial statements It 1S arduous task Just

render systematıcally the ideas of ONC sıngle ancıent author, because
ancıent authors normally dıd a(011 wriıte in systematıc WaYy

In Man Y publıcatıons, Augustine 1S represented dAs the a sheep
OT Scape-goat 1n questions of femiınısm OT sexualıty. He 15 held TeSpON-
sıble for the contempt of and of sexualıty, and also for the fear
of both in estern culture. ecently Delumeau WwTrotfe r.£On connaıt
la constatatıon humıilıee de saınt ugustıin: "Inter urınam el faeces
nascımur" ”” +*). Besides the fact that consıder the “We dIC

orn In between urıne and excrements’” rather realıstic than A

inspırıng fear, must that ıts attrıbution LO Augustine 1S Wrong,
and that Was nOT able dıscover ıts real author. It 1S nNOTL IN Y
intention gloss OVeEeT the shortcomıngs of Augustine’s hought, but
wısh to show hat hıs eX Sa Y and hat they do nOL We ave

IMNanYy fOor wıthout X nothıng Can be proved. In o1lng hıs
mMust take into aCCOUNT certaın evolutiıon ın Augustine himself.

Several times he asks hıs readers reckon wıth that evolutıion. More-

DELUMEAU, La DCUL ccıdent, Parıs 1978, 400 « Attıre par la femme, l’autre
SCXC est tOut autant repousse Dar le flux menstruel, les odeurs, les secreti1ons de
partenaıre, le lıquıide amnı1otique, les expulsıons de l’accouchement. On connaıt la
constatatıon humıilıee de saınt Augustın Inter urınam ei faeces nascımur ».



Van Bavel

OVeT, he 0€Ss nOoTt wısh hat ONC ollows hım blındly, S1INCEe he declares
hımself irıghtened by nNnience of Horace: “A word 11ICC spoken Can

reiurn (to the speaker)”':
$LI do nOTt wısh that OINCONC aCCepts al INY opınıons ıIn such WaY
hat he ÖT che ollows blındly, eXcept in those points where the
reader has COIHEC to the cConviıction that Was notL mistaken. hıs 15
the I[CasSOoN why 10 wrıting 00 the Retractationes) in
1C revise IM Y OW works, ın order {O cshow that not CVCNMN
myself ave followed myself In q ]] poımnts. 1n that ıth the
help of ave wrıtten [070) constantly makıng

But dıd not sStar off in perfection, and LO claım that
NO  9 in IN Y old ABC, wriıte perfectly and wıthout an Yy WOU be
INOTE sıgn of conceıt than of Veracity ‘ *):

The subordination of the weaker SE  >

As child of hıs time Augustine consıdered the A ubordi-
afe the 190028  - He adopted the prevaılıng idea of antıquity about the
infer10r condıtıon of ıIn soclety. Valerius aXIımus offers g0o0d
example of thıs inferlorıty:

weakness of mınd (imbecillitas mentiSs) and the efusal of
theır desıire for hard work oug 18 admoniısh that they
should rally all theır efflorts work studıiously al self-forma-
ULon; ?).
As Augustine o€es always after hıs cConvers1ion, ın the question of

subordination of he bases hımself primarıly the ©:
especılally Peter SE ‘‘Husbands, do honour YOUT WIVes aAas 1S
due the weaker vessel””. In ONe of R early works, Augustine wrıtes
that the INan 15 the INOTEC honourable (honorabilior) seX®). The uUsc of

De dono perseverantıae 21553 45,1027-1028: «Quamvıs nemınem velım SIC
amplecti! omn1ı1a INCA, ut sequatur, 1S1 in 118 ıIn quıbus 19{0}  — SCITAaSSE perspexerıt. Nam
propterea UNC {[aC10 lıbros, In quıbus opuscula INCca retractanda suscepI, ut NEC meıpsum
In omnıbus secutum fulsse demonstrem, sed proficienter existimo Deo miserante
SCI1pSI1SSe, 1ONMN tamen perfectione COEPISSE; quandoquıdem arrogantıus loquor Q Uam
ver1us, S1 vel UNC dico ad perfectionem SIne ullo CIIOTC secerıbendiı jJam in ista aetate
venıisse». ‚DIS. 143,4 SEL9«X angıt plane Horatıana sententia Nescıt VOX
mı1ıssa revertI’. Hınc estL, quod periıculosıssımarum quaestionum lıbros de genesıi ei de
trinıtate dıutius teneco>»

VALERIUS AXIMUS, Factorum dictorum memorabilium libri3 «femiıinasT.J. van Bavel  over, he does not wish that one follows him blindly, since he declares  himself frightened by a sentence of Horace: ‘A word once spoken can  never return (to the speaker)”:  “I do not wish that someone accepts all my opinions in such a way  that he or she follows me blindly, except in those points where the  reader has come to the conviction that I was not mistaken. This is  the reason why I am now writing books (= the Retractationes) in  which I revise my own works, in order to show that not even I  myself have followed myself in all points. I think that — with the  help of God’s mercy — I have written books constantly making  progress. But I did not start off in perfection, and to claim that I  now, in my old age, write perfectly and without any error would be  more a sign of conceit than of veracity”’2).  The subordination of the weaker sex.  As a child of his time Augustine considered the woman as subordi-  nate to the man. He adopted the prevailing idea of antiquity about the  inferior condition of women in society. Valerius Maximus offers a good  example of this inferiority:  “The weakness of mind (imbecillitas mentis) and the refusal of  their desire for hard work ought to admonish women that they  should rally all their efforts to work studiously at self-forma-  tion; .  As Augustine does always after his conversion, in the question of  subordination of women, he bases himself primarily on the Bible,  especially on 1 Peter 3:7: ‘“Husbands, do honour to your wives as is  due to the weaker vessel””. In one of his early works, Augustine writes  that the man is the more honourable (honorabilior) sex*). The use of  ?) De dono perseverantiae 21,55. PL 45,1027-1028: «Quamvis neminem velim sic  amplecti omnia mea, ut me sequatur, nisi in iis in quibus me non errasse perspexerit. Nam  propterea nunc facio libros, in quibus opuscula mea retractanda suscepi, ut nec meipsum  in omnibus me secutum fuisse demonstrem, sed proficienter me existimo Deo miserante  scripsisse, non tamen a perfectione coepisse; quandoquidem arrogantius loquor quam  verius, si vel nunc dico me ad perfectionem sine ullo errore scribendi jam in ista aetate  venisse». Epist. 143,4. CSEL 44,254: «Sed angit me plane Horatiana sententia ‘Nescit vox  missa reverti’. Hinc est, quod periculosissimarum quaestionum libros de genesi et de  trinitate diutius teneo».  $) VALERIUS MAxXIMUS, Factorum ac dictorum memorabilium libri 9,1,3: «feminas ...  imbecillitas mentis et graviorum operum negata affectatio omne studium ad curiosiorem  sui cultum hortatur conferre».  *) De div. quaest. 83, q. 11. CCL 44A, 18: «Hominis autem liberatio in utroque sexuimbecıillıtas mentis ei graviorum ODCTUM negatla affectatio INNC studıum ad Curl1osiorem
SUl cultum hortatur conferre».

De div quaesl. 8 $ A @85 44 «Hominıs autem lıberatio In utroque SCXUu
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thıs word 15 not requent. On the other hand, he speaks always of the
female SX 4S weaker., usıng Varıous erms infırmior physıcally
wea mMDecıllıor Il in eed of support), fragilitas Il rallty), delicatior

havıng elicate constitution) >). peakıng Öf the weaker SCX,
Augustine 1ın the first place physıca weakness. He o€es
partıcularly ıIn hıs STIIMNONS the feast OF female mar(tyrs. The
suppose that erpetua and Felıcıtas WEIC noTt able to endure the
hardness and cruelty of persecution because of the weakness of theır
SCXÄ, but he Was ser10usly mıstaken °)

Besides physıca weakness Augustine 88 consıder
intellectually infer10r 88 IN  - In work 1iCcC he himself characterızes

sketchy annotatıons 1C should S{T1 be worked Ou(, he wrıtes:

°“ T here 1S natural order human beings: WIVves ave {O
theır usbands, and cCNAılaren theır parents Justice re1gns

there also, and that Justice consısts hereıin that the weaker intellect
SCI VCS the intellect. TIhe PCISON who prevaıls intellectually
cshould ave greater domiınance. hıs 1s question of Justice 1ın al
forms of dominance and Servitnde. ').

T hıs 1S the only texti in 1 Augustine asserts explicıtly hat
AT intellectually infer10r 88 IN  - Another texti regardıng thıs subject 1S
wrıtten completely in the condıtıional moOo0d:

“Eve COuU ave eCcn lower intellectual level than Adam.
and che COUuU perhaps ave 1ve ST1 accordıng LO the corporeal
SCHNSCS MaY be that che had LO recelve the firue knowledge of
(G0d hrough the guıdance and the ervıice of her usband’”” ®).

debuuit Ergo quıa VITumM oportebat suscıpere, quı honorabılıor esL,
CONSCYUCNS ral ut femiıinel lıberatıo hınc apparerel, quod He VITr de femıina natius
est »

ome of ese eXpressi1ons appIiy Iso go0od-class 991591 who had work
hard Augustine, Praeceptum S (ed VERHEUWEN, La egle de Augustıin, Parıs 19677,
1, 422) «qul venerun morıbus delicatiorıbus».

9  9 38,1285 <Augustine’s View on Women  this word is not frequent. On the other hand, he speaks always of the  female sex as weaker, using various terms: infirmior (= physically  weak), imbecillior (= in need of support), fragilitas (= frailty), delicatior  (= having a delicate constitution)°). Speaking of the weaker sex,  Augustine means in the first place physical weakness. He does so  particularly in his sermons on the feast of female martyrs. The enemy  supposed that Perpetua and Felicitas were not able to endure the  hardness and cruelty of persecution because of the weakness of their  sex, but he was seriously mistaken °).  Besides physical weakness Augustine seems to consider women  intellectually inferior to men. In a work which he himself characterizes  as sketchy annotations which should still be worked out, he writes:  “There is a natural order among human beings: wives have to  serve their husbands, and children their parents. Justice reigns  there also, and that justice consists herein that the weaker intellect  serves the stronger intellect. The person who prevails intellectually  should have a greater dominance. This is a question of justice in all  forms of dominance and servitude”” ”).  This is the only text in which Augustine asserts explicitly that women  are intellectually inferior to men. Another text regarding this subject is  written completely in the conditional mood:  ‘“Eve could have been on a lower intellectual level than Adam,  and she could perhaps have lived still according to the corporeal  senses... It may be that she had to receive the true knowledge of  God through the guidance and the service of her husband”’®).  debuit apparere. Ergo quia virum oportebat suscipere, qui sexus honorabilior est,  consequens erat ut feminei sexus liberatio hinc appareret, quod ille vir de femina natus  est».  5) Some of these expressions apply also to good-class men who never had to work  hard: Augustine, Praeceptum 3,4 (ed. L. VERHEUEN, La R6egle de S. Augustin, Paris 1967,  I, 422): «qui venerunt ex moribus delicatioribus».  6) S. 282,2,2. PL 38,1285: «... istae tantarum virtutum atque meritorum, non solum  feminae, verum etiam mulieres fuerunt. Quarum altera et mater, ut ad infirmitatem sexus  impatientior adderetur affectus, ut in omnibus eas hostis attentans, tanquam non valentes  dura et crudela persecutionis onera sustinere, cessuras sibi continuo ... Sed illae interioris  hominis cautissimo et fortissimo robore omnes ejus obtuderunt insidias».  ?) Quaest. in Hept. 1,153. CCL 33,59: «Est etiam ordo naturalis in hominibus, ut  serviant feminae viris et filii parentibus, quia et illic haec iustitia est, ut infirmior ratio  serviat fortiori. Haec igitur in dominationibus et servitutibus clara iustitia est, ut qui  excellunt ratione, excellant dominatione».  8) De Gen. ad Litt. XI, 42(58). CSEL 28*,377: «... mulier addita est, quae parvi  intellectus esset et adhuc fortasse secundum sensum carnis, non secundum spiritum mentisistae antarum virtutum mer1torum, NO  ; solum
femıinae, et1am mulıeres uerunt. Quarum altera ef mater, ut ad iınfıirmıtatem
impatientio0r adderetur affectus, ut In omnıbus C4S hostis attentans, tanquam 10  — valentes
ura eft rudela persecut1on1s sustinere, S19)| continuoAugustine’s View on Women  this word is not frequent. On the other hand, he speaks always of the  female sex as weaker, using various terms: infirmior (= physically  weak), imbecillior (= in need of support), fragilitas (= frailty), delicatior  (= having a delicate constitution)°). Speaking of the weaker sex,  Augustine means in the first place physical weakness. He does so  particularly in his sermons on the feast of female martyrs. The enemy  supposed that Perpetua and Felicitas were not able to endure the  hardness and cruelty of persecution because of the weakness of their  sex, but he was seriously mistaken °).  Besides physical weakness Augustine seems to consider women  intellectually inferior to men. In a work which he himself characterizes  as sketchy annotations which should still be worked out, he writes:  “There is a natural order among human beings: wives have to  serve their husbands, and children their parents. Justice reigns  there also, and that justice consists herein that the weaker intellect  serves the stronger intellect. The person who prevails intellectually  should have a greater dominance. This is a question of justice in all  forms of dominance and servitude”” ”).  This is the only text in which Augustine asserts explicitly that women  are intellectually inferior to men. Another text regarding this subject is  written completely in the conditional mood:  ‘“Eve could have been on a lower intellectual level than Adam,  and she could perhaps have lived still according to the corporeal  senses... It may be that she had to receive the true knowledge of  God through the guidance and the service of her husband”’®).  debuit apparere. Ergo quia virum oportebat suscipere, qui sexus honorabilior est,  consequens erat ut feminei sexus liberatio hinc appareret, quod ille vir de femina natus  est».  5) Some of these expressions apply also to good-class men who never had to work  hard: Augustine, Praeceptum 3,4 (ed. L. VERHEUEN, La R6egle de S. Augustin, Paris 1967,  I, 422): «qui venerunt ex moribus delicatioribus».  6) S. 282,2,2. PL 38,1285: «... istae tantarum virtutum atque meritorum, non solum  feminae, verum etiam mulieres fuerunt. Quarum altera et mater, ut ad infirmitatem sexus  impatientior adderetur affectus, ut in omnibus eas hostis attentans, tanquam non valentes  dura et crudela persecutionis onera sustinere, cessuras sibi continuo ... Sed illae interioris  hominis cautissimo et fortissimo robore omnes ejus obtuderunt insidias».  ?) Quaest. in Hept. 1,153. CCL 33,59: «Est etiam ordo naturalis in hominibus, ut  serviant feminae viris et filii parentibus, quia et illic haec iustitia est, ut infirmior ratio  serviat fortiori. Haec igitur in dominationibus et servitutibus clara iustitia est, ut qui  excellunt ratione, excellant dominatione».  8) De Gen. ad Litt. XI, 42(58). CSEL 28*,377: «... mulier addita est, quae parvi  intellectus esset et adhuc fortasse secundum sensum carnis, non secundum spiritum mentisSsed ıllae inter10r1s
homiınıs caut1ssımo el fortissımo robore eJus obtuderunt insıdıas».

Quaest. In Hept 153 (: 33,59 « Est et1am Trdo naturalıs In homiını1ıbus, ut
serviant femminae VITIS ei filıı parentıbus, quıa ei ıllıc aeC iustıtia est. ut inhfirmı1o0r ratıo
servliat fortior1. Haec igıtur in domiınatıonıbus eft servıtutibus clara lustıtı]a est, ut quı
excellunt ratione, excellant dominatıiıone».

De Gen ad ıtt. AlL, 42(58) SEL 28377 ( muher addıta esL, Qquac DarVvı
intellectus esse et adhuc fortasse secundum SCI1SUI Carnıs, 19(0)  — secundum spirıtum mentI1is
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We SCC ere that Augustine leaves the possı1bılıty of intellectual inferi0rıty
OPCH, wıthout makıng anı Yy categorıcal statement

It 18 nOoTL Ca Yy 5>d Y whether Augustine consıdered ntellec-
tually inferi10r INEeCN YCS OT not There AIC LNOTEC arguments agalınst
than for such inferlorıty. In ONC of hıis earhest wrıtings, Augustine
treats the Same question of relatıonshıps between husband and wiıfe
ıth those between parents and children, but hıs ANSWECT dıffers from
the above quoted texti of the Quaest. INn eptat. The term domıinatıon 18
used only for the relatıonshıp between parents and chıildren, whereas
the relatıonshıp between husband and wiıfe 15 descer1ibed d °the INan

eing the head of the wiıfe hrough incere 1Ove 7ı In hıs etters and
SCTINONS, Augustine clearly consıders 4S intellectually equa to
INeC  - Hıs theologıca works 1C AIC NOTL always CaSVY LO understand.
AIC estiine: {O both mong the nıneteen etters wriıtten
r find nOoTt only theologıca treatıses, but also request LO
Fabıola help hım In thorny affaır, and the fier made certaın
Maxıma make coples of all hıs works for her We SCC hıs mother
onnıca takıng part in the phılosophical dialogues al Cassıcl1acum.
When she CÄDICSSCS substantıally the SdIlle ideas As Cicero, her s10)  —_

pralses her

‘‘Mother, yOUu have attaıned the LOp of phılosophy”” *°).
He esteems her mınd (mens) perfectly apable of Irue phılosophy. When
che asks ıf it 1S becoming for partıcıpate in phılosophiıcal
discuss10ns, her SOM refers 18 the fact hat iın the past there WeTIC also
female phılosophers, and he adds hat her philosophy pleases hım vCL Y
much **) Moreover, Augustine mentions the existence of for

where apable take GCATE of the moral formatıon of the
sisters d ell 4S of theır intellectua formatıon hrough instruction

VviveretT.J. van Bavel  WEe see here that Augustine leaves the possibility of intellectual inferiority  open, without making any categorical statement.  It is not easy to say whether Augustine considered women intellec-  tually inferior to men yes or not. There are more arguments against  than for such an inferiority. In one of his earliest writings, Augustine  treats the same question of relationships between husband and wife  with those between parents and children, but his answer differs from  the above quoted text of the Quaest. in Heptat. The term domination is  used only for the relationship between parents and children, whereas  the relationship between husband and wife is described as ‘‘the man  being the head of the wife through sincere love”’*). In his letters and  sermons, Augustine clearly considers women as intellectually equal to  men. His theological works which are not always easy to understand,  are destined to both sexes. Among the nineteen letters written to  women, we find not only theological treatises, but also a request to  Fabiola to help him in a thorny affair, and the offer made to a certain  Maxima to make copies of all his works for her. We see his mother  Monnica taking part in the philosophical dialogues at Cassiciacum.  When she expresses substantially the same ideas as Cicero, her son  praises her:  “Mother, you have attained the top of philosophy”’1°).  He esteems her mind (mens) perfectly capable of true philosophy. When  she asks if it is becoming for women to participate in philosophical  discussions, her son refers to the fact that in the past there were also  female philosophers, and he adds that her philosophy pleases him very  much*!). Moreover, Augustine mentions the existence of convents for  women where capable women take care of the moral formation of the  sisters as well as of their intellectual formation through instruction  viveret ... fortassis illa hoc nondum perceperat, quod fit in agnitione dei et viro regente ac  dispensante paulatim fuerat perceptura».  9) De moribus eccl. cath. 1,30,63. PL 32,1336: «Tu feminas viris suis, non ad  explendam libidinem, sed ad propagandam prolem et ad rei familiaris societatem, casta et  fideli obedientia subjicis. Tu viros conjugibus, non ad illudendum imbecilliorem sexum,  sed sinceri amoris legibus praeficis ... parentes filiis pia dominatione praeponis».  10) De beata vita 2,10. CCL 29,70-71: «Ipsam, inquam, prorsus, mater, arcem  philosophiae tenuisti».  !!) De ordine 1,11,31. CCL 29,105: «Numquidnam in illis quos legitis libris etiam  feminas umquam audivi in hoc genus disputationis inductas? ... Nam et feminae sunt  apud veteres philosophatae et philosophia tua mihi plurimum placet». ib. IL,1,1. ib. 106:  «tanta mihi mens eius apparuerat, ut nihil aptius verae philosophiae videretur».fortassıs ]la hoc nondum perceperatl, quod 1ıt in agnıtıone de1 el 1r0O regente
dıspensante paulatım fuerat perceptura».

De MOFLIDUS cel. cath ’ 2,13306 «Iu femımınas VIT1S SUIlS, NO  e} ad
explendam lıbıdınem, sed ad propagandam prolem ei ad rel famılıarıs socletatem, cCasta el
iidelı obedientıa subjJıcıs. Iu VITOS conJjug1ıbus, 910}  —_ ad ılludendum imbecıllıorem u  ‚9
sed S$InCcer] aMOTIS legıbus praeficısT.J. van Bavel  WEe see here that Augustine leaves the possibility of intellectual inferiority  open, without making any categorical statement.  It is not easy to say whether Augustine considered women intellec-  tually inferior to men yes or not. There are more arguments against  than for such an inferiority. In one of his earliest writings, Augustine  treats the same question of relationships between husband and wife  with those between parents and children, but his answer differs from  the above quoted text of the Quaest. in Heptat. The term domination is  used only for the relationship between parents and children, whereas  the relationship between husband and wife is described as ‘‘the man  being the head of the wife through sincere love”’*). In his letters and  sermons, Augustine clearly considers women as intellectually equal to  men. His theological works which are not always easy to understand,  are destined to both sexes. Among the nineteen letters written to  women, we find not only theological treatises, but also a request to  Fabiola to help him in a thorny affair, and the offer made to a certain  Maxima to make copies of all his works for her. We see his mother  Monnica taking part in the philosophical dialogues at Cassiciacum.  When she expresses substantially the same ideas as Cicero, her son  praises her:  “Mother, you have attained the top of philosophy”’1°).  He esteems her mind (mens) perfectly capable of true philosophy. When  she asks if it is becoming for women to participate in philosophical  discussions, her son refers to the fact that in the past there were also  female philosophers, and he adds that her philosophy pleases him very  much*!). Moreover, Augustine mentions the existence of convents for  women where capable women take care of the moral formation of the  sisters as well as of their intellectual formation through instruction  viveret ... fortassis illa hoc nondum perceperat, quod fit in agnitione dei et viro regente ac  dispensante paulatim fuerat perceptura».  9) De moribus eccl. cath. 1,30,63. PL 32,1336: «Tu feminas viris suis, non ad  explendam libidinem, sed ad propagandam prolem et ad rei familiaris societatem, casta et  fideli obedientia subjicis. Tu viros conjugibus, non ad illudendum imbecilliorem sexum,  sed sinceri amoris legibus praeficis ... parentes filiis pia dominatione praeponis».  10) De beata vita 2,10. CCL 29,70-71: «Ipsam, inquam, prorsus, mater, arcem  philosophiae tenuisti».  !!) De ordine 1,11,31. CCL 29,105: «Numquidnam in illis quos legitis libris etiam  feminas umquam audivi in hoc genus disputationis inductas? ... Nam et feminae sunt  apud veteres philosophatae et philosophia tua mihi plurimum placet». ib. IL,1,1. ib. 106:  «tanta mihi mens eius apparuerat, ut nihil aptius verae philosophiae videretur».parentes Mlııs pıa dominatione praepon1s».

10) De hbeata Vıla 2,10 (AOL 29,70-71 «Ipsam, Inquam, PTITOISUS, mater,
phılosophıae tenulst1».

11) De ordine ’  9 CO « Numquıdnam ın ıllıs qQqUOS egıt1ıs lıbrıs et1am
femıinas umdquam audıvı In hoc Nn dısputatıonı1s inductas? Nam ei feminae sunt
apud veieres phılosophatae ei phılosophıa {ua mıhı plurımum placet». ıb HL1 ıb 106
«tanta mıhı InNeNs 1US apparuerat, ut nı aptıus phılosophıae videretur».
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(instruendis mentibus) 12) TIhe mMOSstT explicıt texTL, however, 15 OUN! in
the Confessions:

“In her mınd regardıng intellectua understandıng, the
certainly DOSSCSSCS naftiure equa that of the INan

In order demonstrate that Augustine lesser iıntellectua
capacıty for$ number of scholars ase themselves er ın
which Augustine elucıdates certaın opposıtions wıthın ONC and the Samne

human mınd. Augustine sets IMNan VOCI agaınst the mınd VT

agaınst the concupiscential faculty, 4S TeASON NC agaınst soul, dsSs the
eadıng mınd OVCOTI agaınst ratiıonal act1on. They forget that all these

ave figuratıve meanıng, ll SCr later It 15 irue that ONC

Can UsCc symbol only ıf ıt has SOTINC ground in realıty. Ihe crucıal
question 15 then What 15 the ground of thıs figurative speech” According

M' the ground 1S NnOT intellectual female inferlorI1ty, but rather the
socıal inferl10rıty of

Female subordination within marrıage.
Augustine maımntaıns always that AS ell AS mMan 1S created

by God The female body 1S nOotL created Dy SOTIIC eviıl W

°Go hımself created the body and the soul of the the
shape of the members of her body, all her inter10r OTgans and all
her senses’”’ 14)

ere 1S nothıng in the female body that had tO be hunned Dy Jesus
Christ*°) (God created the ASs elpmate equa 18 the INan

(Gen 2:16) hıs help consısts primarıly ıIn 91VINg är children *°)
12) De moribus cel. cath ’ 2,1340 X praesun sıngulae grävissimae

probatıssımaeque, NO  —; tantum in instıtuendiIis componendisque mor1bus, sed et1am 1InN-
struendis mentıbus perıtae paratae».

l3) Conf. ’  9 GE (< SIC 1T0O factam SSC et1am corporalıter
feminam, qQquac haberet quidem in mente rationalıs intellegentiae aturam »

14) De Gen ad litt IX,15 (28) SEL 28*,288: «Certissıme amen dıxerım ...
1pSI1UuSsque femıinae COTrDUS el anımam conformatıonemque membrorum, omnıa viscera,
SCNHNSUS ei quidquıd erat, qQUO Ila eft creatura et OMO ei ftemına eral, nonnısı 1lo
D de1 factum ».

15) 5123 « Iu dıcıs, ad nascendum utquıd elegerıt feminam.
Respondetur t1b1ı Imo ad nascendum CUTL fugeret ftemınam ? Puta NO  — ostendere
quıd elegerıt, ut de femıina nasceretur: ostende quıd fugere in femına debuiıtAugustine’s View on Women  9  (instruendis mentibus)*?). The most explicit text, however, is found in  the Confessions:  “In her mind regarding intellectual understanding, the woman  certainly possesses a nature equal to that of the man  »13),  In order to demonstrate that Augustine holds a lesser intellectual  capacity for women, a number of scholars base themselves on texts in  which Augustine elucidates certain oppositions within one and the same  human mind. Augustine sets man over against woman as the mind over  against the concupiscential faculty, as reason over against soul, as the  leading mind over against rational action. They forget that all these  texts have a figurative meaning, as we will see later. It is true that one  can use a symbol only if it has some ground in reality. The crucial  question is then: What is the ground of this figurative speech? According  to me, the ground is not intellectual female inferiority, but rather the  social inferiority of women.  Female subordination within marriage.  Augustine maintains always that woman as well as man is created  by God. The female body is not created by some evil power:  “God himself created the body and the soul of the women, the  shape of the members of her body, all her interior organs and all  Her senses‘ +*):  There is nothing in the female body that had to be shunned by Jesus  Christ15). God created the woman as a helpmate equal to the man  (Gen. 2,18). This help consists primarily in giving birth to children*®).  12) De moribus eccl. cath. 1,33,70. PL 32,1340: «... praesunt singulae grävissimae  probatissimaeque, non tantum in instituendis componendisque moribus, sed etiam in-  struendis mentibus peritae ac paratae».  23). Conf X32 47 CCL 27.270: «  sic viro factam esse etiam corporaliter  feminam, quae haberet quidem in mente rationalis intellegentiae parem naturam».  14) De Gen. ad litt. IX,15 (28). CSEL 281,288: «Certissime tamen dixerim...  ipsiusque feminae corpus et animam conformationemque membrorum, omnia viscera,  sensus omnes et quidquid erat, quo illa et creatura et homo et femina erat, nonnisi illo  opere dei factum».  15) $. 51,2,3. PL 38,334: «Tu dicis, ad nascendum utquid elegerit feminam.  Respondetur tibi: Imo ad nascendum cur fugeret feminam? Puta me non posse ostendere  quid elegerit, ut de femina nasceretur; tu ostende quid fugere in femina debuit ... Sed hoc  nobis ostendit, ut scilicet in nullo sexu de se desperaret humana creatura».  16) De Gen. ad litt. IX,3 (6). CSEL 281,271: «Si autem quaeritur, ad quam rem fieri  oportuit hoc adiutorium, nihil aliud probabiliter occurrit quam propter filios procrean-  dos».Sed hOocC
nobıs ostendit, ut scilıcet in nullo SCXUu de desperaret humana creatura»

16) De Gen ad litt 1X,3 (6) SEL 28 278 «S1 autem quaerıtur, ad Q Uamı [CII erl
oportuıit hOoc adıutorı1um, nı alıu: probabilıter occurrtıt Q Uam propter filıos an-
dos».



VUanN AVve.

We INaY nOoTt be surprised that Augustine insısts strongly DTO-
creatiıon. The first ITCason of hıs 1S hıs discussıon ıth Manıcheism
1C. rejecte radıcally procreatıion. The second [CAadsSsON 15 hat 1ın
choosing procreation AS the first meanıng of the creation of INan and
s Augustine makes end (O hıs OW hesıtations. Before 410, he
Was a(011 SUTC that the creation of both had corporeal goal He
eft the question OPCNH, and incliıned the opınıon that the unıon of
INan and had poss1ibly spırıtual character, namely the rıng1ng
or of spirıtual frults, 6 g00d works one ın honour of God*’) The
followıng often-quoted texti 1S LO be read In hat 1g

641f the WeTIC not created A help for the INan Dy g1ving
JDE chıldren, for 1C other kınd of help should che then
have een created? Was not 18 help the INan ın ıllıng the land,
for there ıIn paradıse) Was labour which required help f
such help WEIC needed, the help of INan WOU ave een INOTEC

approprıate. The Sd1Illec Can be saıd of consolatıon that ONec needs
when loneliness depresses. i it 1S question of lıvıng together and
communicatıon, then the lıyıng together of [WO riends WOU be
preferable that of INa  — and And ıf lıviıng together of
[WO riıends hat the ONC rules and the other obeys

otherwiıse diıscord of ıll Can Tea the CVECN then ıt
Wäas possıble the order wıthın creation. One of the
riends COU ave CRn created before the 0)  er. OT the second
COU ave een taken from the rst INanl H ONe rejects 91VviIng
17 Ten As the TeCAason why Was created, do NnOTL
SCC for 1C other help the Was made for the man *9).

Ihe tone of thıs text 1S VEr Yy adıcal Nevertheless, it WOU be LO
TAaW conclusions from it LOO quıickly Elsewhere in hIis works, ugus-

17) De Gen Man HAD < temına10  T.J. van Bavel  We may not be surprised that Augustine insists strongly on pro-  creation. The first reason of this is his discussion with Manicheism  which rejected radically procreation. The second reason is that in  choosing procreation as the first meaning of the creation of man and  woman, Augustine makes an end to his own hesitations. Before 410, he  was not so sure that the creation of both sexes had a corporeal goal. He  left the question open, and inclined to the opinion that the union of  man and woman had possibly a spiritual character, namely the bringing  forth of spiritual fruits, i.e. good works done in honour of God?”). The  following often-quoted text is to be read in that light:  “If the woman were not created as a help for the man by giving  birth to children, for which other kind of help should she then  have been created? It was not to help the man in tilling the land,  for there (= in paradise) was no labour which required help. If  such a help were needed, the help of a man would have been more  appropriate. The same can be said of consolation that one needs  when loneliness depresses. If it is a question of living together and  communication, then the living together of two friends would be  preferable to that of man and woman. And if living together of  two friends supposes that the one rules and the other obeys  — otherwise discord of will can break the peace — even then it  was possible to preserve the order within creation. One of the  friends could have been created before the other, or the second  could have been taken from the first man... If one rejects giving  birth to children as the reason why woman was created, I do not  see for which other help the woman was made for the man”’18).  The tone of this text is very radical. Nevertheless, it would be wrong to  draw conclusions from it too quickly. Elsewhere in his works, Augus-  17) De Gen. c. Man. 11,11,15. PL 34,204: «... femina ... facta dicitur in adjutorium  viri, ut copulatione spirituali spirituales fetus ederet, id est bona opera divinae laudis».  18) De Gen. ad litt. IX,5 (9). CSEL 281,273: «Aut si ad hoc adiutorium gignendi  filios non est facta mulier viro, ad quod ergo adiutorium facta est? Si, quae simul  operaretur terram, nondum erat labor, ut adiumento indigeret, et, si opus esset, melius  adiutorium masculus fieret. Hoc et de solacio dici potest, si solitudinis fortasse taedebat.  Quanto enim congruentius ad convivendum et conloquendum duo amici pariter quam vir  et mulier habitarent? Quodsi oportebat alium iubendo, alium obsequendo pariter vivere,  ne contrariae voluntates pacem cohabitantium perturbarent, nec ad hoc retinendum ordo  defuisset, quo prior unus, alter posterior, maxime si posterior ex priore crearetur ...  Quapropter non invenio, ad quod adiutorium facta sit mulier viro, si pariendi causa  subtrahitur». See P. AGAESSE - A. SOLIGNAC, La femme, la sexualite et le mariage dans le  De Genesi, in: Bibliotheque augustinienne 49 (Paris 1972) 516-530.facta dıcıtur In adıutorıum
VITL, ut copulatıone spirıtualı spirıtuales fetus ederet, 1ıd est bona D' dıvinae laudıs».

18) De Gen ad litt 1X,5 (9) SEL 28*:273 &X S1 ad hOoc adıutorıiıum g]ignendiı
filıos NO  - est facta mulhıer VITO, ad quod CTr gO adıutoriıum facta est? S, QJUAC sımul
Operaretur terram, nondum Talt labor., ut adıumento indigeret, SE S1 ODUS essel, melıus
adıutorıum masculus fHeret Hoc ei de solacıo 1CI potest, S1 solıtudıinıs fortasse taedebat
Quanto enım congruentius ad Convıvyvendum ei conloquendum duo aMI1CI parıter Y Uamı VITr
ei mulıer habıtarent? Quodsı oportebat alıum i1ubendo, alıum obsequendo parıter vivere,

contrarıae voluntates cohabıtantium perturbarent, 1NCC ad hoc retinendum Tdo
defulsset, qUO Dr10T7 uUuNnus, alter poster10T, maxıiıme S] poster10r priore crearetur
Quapropter NON Inven10, ad quod adıutorium facta sıt muher VITO, S] parıend]
subtrahıtur». See AÄGAESSE SOLIGNAC, La femme, la sexualıte ei le marıage ans le
De Genes!1, ın Bıblıotheque augustinıenne 49 (Parıs 516-530
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tine insısts frequently the consolıng role of and irıendshıp
between married people

We 11l spea later of frıendshıp in marrıage, and Lurn 110 LO the
question of consolatıon. Investigating why people choose be marrıed,
Augustine states that marrıage remaılns always 200d, be it that SOMEC

choose it ASs oblıgatıon, others A4Ss remedy of theır nfırmıty the
sexual evel, and ST1 others 4S consolatıon In human existence”).
Very ©]  en, he impresses the bad example of wıfe uDON the
faıthful of 1ppo che faıled ser10usly iın her role of elpmate of her
husband, fOr nstead f consolıng hım In hıs suffering che incıted hım
rebell agalnst God*°) Man and ave be SOUTCEC of
consolatıon for ONC another CVOI ıIn the sexual domaın Dy meeting ONMNC

anothers sexual desıres, that fidelıty hem MaYy be DICSCI-
ved“.) Consolatıon also rest mong the pleasures In human
ıfe 1C en]oy 1cıtly, Augustine enumerates INan eekıng rest in
hıs house., In hıs famıly, ıth hıs wiıfe and wıth hıs Children*). If
husband has g00d wılfe, he finds rest ın her COIMDAaNY , ıf he has bad
wiıfe, he 1UNS nto the SILGELS- ).

TIhe foregoing EeXISs do noLt hold Augustine back from maıntalnıng
the subordinatıon of the wiıfe her husband fOr thıs 1S the order of
creation. wiıfe has her husband Female subordinatıon has ıIn
the Hirst place corporeal character: the 1S accordıng her CX

orıentated LO the INla  = Augustine bases hımself Gen !  ON a 2
dıirect yourself towards YOUT husband, and he 111 ord it OVCI

27  you The natural order 1S constıituted Dy the order of creation:

°“ T here Can be ou hat the INan ord it MCr the
accordıng the natural order, rather than vice veIsa  *),

19) De ONO vid. S, SEL « Nuptiarum igıtur bonum SCHMDCI est quıdem
bonum: sed In populo de1 funt alıquando legı1s obsequıum, UNC est infirmatıs TEIMNNNNC-

dıum, In quıbusdam CIO humanıtatıs solacıum ».
20) En IN 29,7 55,20 90, I 903 19 103, 4, 1325 ( CL

693 256 320 40,1526 930 In ep1s Joh 6, 52023
21) 22 38, 345 «Caeterum quı UXOTIS Carnenm amplıus appetit, (QJUaIn

praescr1bit lımes ılle, lıberorum procreandorumAugustine’s View on Women  H  tine insists frequently on the consoling role of women and on friendship  between married people.  We will speak later of friendship in marriage, and turn now to the  question of consolation. Investigating why people choose to be married,  Augustine states that marriage remains always a good, be it that some  choose it as an obligation, others as a remedy of their infirmity on the  sexual level, and still others as a consolation in human existence*°).  Very often, he impresses the bad example of Job’s wife upon the  faithful of Hippo: she failed seriously in her role of helpmate of her  husband, for instead of consoling him in his suffering she incited him to  rebell against God?°). Man and woman have to be a source of  consolation for one another even in the sexual domain by meeting one  anothers sexual desires, so that fidelity among them may be preser-  ved?1). Consolation means also rest. Among the pleasures in human  life which we enjoy licitly, Augustine enumerates: a man seeking rest in  his house, in his family, with his wife and with his children??). If a  husband has a good wife, he finds rest in her company; if he has a bad  wife, he runs into the streets??).  The foregoing texts do not hold Augustine back from maintaining  the subordination of the wife to her husband for this is the order of  creation. A wife has to serve her husband. Female subordination has in  the first place a corporeal character: the woman is according to her sex  orientated to the man. Augustine bases himself on Gen. 3:16: “ You  shall direct yourself towards your husband, and he will lord it over  you”. The natural order is constituted by the order of creation:  “There can be no doubt that the man shall lord it over the  woman according to the natural order, rather than vice versa’”?*).  19) De bono vid. 8,11. CSEL 41,317: «Nuptiarum igitur bonum semper est quidem  bonum; sed in populo dei fuit aliquando legis obsequium, nunc est infirmatis reme-  dium, in quibusdam vero humanitatis solacıum».  20) En 2in p6:29:7. 5520290 Srl 2493:49:. 10348 474132 50CCL. 38,.179::39,692;  693. 1256. 1320. 40,1526. 1930. In epist. Joh. 6,7. PL 35,2023.  21) $. 51,13,22. PL 38, 345: «Caeterum qui uxoris carnem amplius appetit, quam  praescribit limes ille, liberorum procreandorum causa ... Sed si non possunt (aliquando  jam ista diximus), exigant debitum; non progrediantur ultra debitores suos. Et femina et  vir infirmitatem suam in se consolentur».  22) En. in ps. 40,5. CCL 38,453: «... ad innocentem hominem veniamus; adquiescit  in domo sua, in familia sua, in coniuge, in filiis».  23) En. in ps. 35,5. CCL 38,325: «Bonum est ut vel in domo sua requiem habeat. Si  autem patitur foris inimicos, intus forte malam uxorem, procedit in publicum».  24) De nupt. et concup. 1,9,10. CSEL 42,222: «Nec dubitari potest naturali ordine  viros potius feminis quam viris feminas principari».Sed S1 110  - pOossunt (alıquando
jJam ista dıximus), exigant debıtum ;: NO  — progrediantur ultra debıtores SUOS. Et femına el
VITr ınfiırmıtatem sualmll In consolentur».

22) FEn INn 40,5 GGE ‚C6 ad innocentem homınem ven1amus; adquiescıt
In OMO Suq, in amılıa Suaqa, In cConl1uge, in Mlıs>».

23) En In 355 GCCT: m «Bonum est ut vel In OMO 5 U:  Q requıiem habeat S]
autem patıtur fOrı1ıs IN1M1COS, intus orte malam UXOTCI, procedı in publıcum».

24) De NupT. el COMNCUPD. 1,9,10 SEL « Nec dubitarı potest naturalı ordıne
VIrOS potıus femiı1inıs Q Uamı VITIS femınas princıparı».
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However, eVoen wıthın the natural order, Augustine makes
dıstincetion between the sıtuatiıon before and after the Fall In the
orıgınal order of creation the Wäas orıentated towards the INan,
but hıs Was aCctTt of love, and love leaves LOOMM for dominatıon
1C 15 burden LO the other Burdensome dominatıon 15 SC-

QUECNCE of the Fall er the Fall somethıng has hanged, although the
love command remaıned:

“It 18 not fıtting belıeve that before the Fall the Was
created in such WaY hat the INan should not ord it OVeT her, and
she had nOot turn towards hım by serving hım But the words of
Gen 3:16 Can be rıghtly explaıned In the followıng they
evoke the dea of ervice connected ıth certaın ıfe sıtuation
(condicio) rather than that they evoke the idea of ervice hrough
OVe Thıs ıfe sıtuatiıon Can be compared ıth the ervıice by 11R
later human beings ave become the slaves of other human beings,
for that ervice 1S also CONSCYUCNCE of SIN The apostle SaYyS
“Serve ONC another ın love’ (Gal 5:13), but he ıll Say
ord it OVeT ONMNC another‘. Therefore., marrıed people ATe able 18

ONMNC another in love, but the apostle O€Ss 19(0)! OW the
LO ord it VGr the INan T1 2° 12) Judgment

adjudge rulershıp rather the INla  3 But the I1Cason why the
husband became the ord of the wıfe dıd nOoT lıe in her nature, but
In her guilt  29
We SCC ere adıcal maıntenance of subordinatıon of the

However, the dıstinction between Condicio actual sıtuation, condıi-
tıo0n, lot) and NALlUra the orıgınal of hıngs) 1$ nOoTt wıthout SOIMNEC

importance. Augustine 1S ere probably infÄiluenced by Ambrosı1iaster
who wrıtes:

” Because the dASs PCTrSoN 1S inferi0r tO the INan AS
result of condıtıiıon of lıfe, not d result of nalture, che 1S
subordinate the man £°).

25) De Gen ad litt 2137 (50) SEL Z «Neque nNnım ei nte peccatum alıter
factam fuisse decet credere mulıerem, 151 uft VITr el domiınaretur ei ad CUu 1psa serviendo
Converteretur. Sed recite accıpIı potest anc servıtutem sıgniıficatam, QuacC culusdam
COondiıcıon1s est potıus quam dılection1s, ut et1am 1psa talıs servitus, Qqua homines homini-
bus postea SeTV] SSC Coeperunt, de peccatı reperlatur exorta Dixıt quiıdem
apostolus: per carıtatem servıte Invicem)’, sed NEQUaAQUAM dıiceret "“Invicem domınamın!).
Possunt itaque conıuges PCI carıtatem servıre Invicem; sed mulıerem 1910)  —; permittıit
apostolus dominarı In VITUM. Hoc nım 1ITO potius sententıi1a de!1 detulıt et marıtum habere
domınum merult mulıer1s 1910}  — natura, sed culpa».

26) AMBROSIASTER, 533 SEL 817 119 «Mulher autem, quıla DEersonNa
infer10r est condıtionis ‚9 19(0)  — naturae, 1r0 subiecta ;: timere autem CUu iubetur».
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Augustine’s intention becomes LNOTC clear from hıs comparıson ıth
slavery: Javery 15 nOoTt natural; ıt 1S unnatural sıtuatiıon due the
sinfulness of humanıty, partıcularly by 1ts bellıcosıty. (GGod DaVC the
human eing domiıinance VeT anımals, but not OVCI er human
beings:

“A human eing not dominate another human eing
Nobody 15 the slave of human eing in virtue of the nature ın
c he has een created orıginally”” * ”).
The modern reader eXpects NO that Augustine 111 elaborate hıs

distinction between nature and condıtıon in the that the orıgınal
order between Nan and cshould be restored DYy But unfortu-
nately he O€es noL do The socıal hıerarchy caused Dy SIN, IC 1S in
fact dısorder, 1$ for hım the real sıtuatıon of ıfe earth, and thıs
order 0Ug be respected:

‘““Although the dıferences between natıons, ıfe sıtuations and
aATeC abolished by the unıty of al yel these dıferences

remaın ıIn existence wıthın OUI mortal relatıonshıps ıth ONC

another, because OUT body 15 ST1 dead because of SIN (Rom 10)
On OUT WaYy hrough hıs HIe. ave {O keep thıs order. The
apostles LOO prescribe ıt they DaVC salutary prescriptions how Jews
and Greeks had 1ve ıth ONMNC another accordıng theır
natıonal dıfferences, hOow asters and slaves had lıve accordıng
{O the dıfference of theır socılal sıtuations, how LLICH and
had lıve accordıng the dıfference of theır CX .

Elsewhere read:

°Go submıts the female {O the male creature, the less powerfu
the LNOTIC powerful eing, the LNOTC needy the INOTC rich

person ;“ 7).
15 evident that such exXits ave become unacceptable ın OUT day, for

27) De CLV. dei C: « Ratıonalem factum ad imagınem SUualll noluıt
151 inratıonabılıbus dominarı, 110  — homınem homiını13  Augustine’s View on Women  Augustine’s intention becomes more clear from his comparison with  slavery: slavery is not natural; it is an unnatural situation due to the  sinfulness of humanity, particularly by its bellicosity. God gave the  human being dominance over animals, but not over other human  beings:  “A _ human being shall not dominate another human being...  Nobody is the slave of a human being in virtue of the nature in  which he has been created originally””?”).  The modern reader expects now that Augustine will elaborate his  distinction between nature and condition in the sense that the original  order between man and woman should be restored by us. But unfortu-  nately he does not do so. The social hierarchy caused by sin, which is in  fact a disorder, is for him the real situation of life on earth, and this  order ought to be respected:  “Although the differences between nations, life situations and  sexes are abolished by the unity of faith, yet these differences  remain in existence within our mortal relationships with one  another, because our body is still dead because of sin (Rom. 8: 10).  On our way through this life, we have to keep this order. The  apostles too prescribe it: they gave salutary prescriptions how Jews  and Greeks had to live with one another according to their  national differences, how masters and slaves had to live according  to the difference of their social situations, how men and women  had to live according to the difference of their sex’’?®).  Elsewhere we read:  ‘“God submits the female to the male creature, the less powerful  to the more powerful being, the more needy to the more rich  Z  person .2°):  It is evident that such texts have become unacceptable in our day, for  27) De civ. dei XIX,15. CCL 48,682: «Rationalem factum ad imaginem suam noluit  nisi inrationabilibus dominari, non hominem homini ... Nullus autem natura, in qua prius  Deus hominem condidit, servus est hominis ...».  28) Ep. ad Gal. exp. 28. CSEL 84,93: «Tamen quia adhuc mortuum est corpus  propter peccatum, differentia ista vel gentium vel conditionis vel sexus iam quidem ablata  est ab unitate fidei, sed manet in conversatione mortali eiusque ordinem in huius vitae  itinere servandum esse et apostoli praecipiunt, qui etiam regulas saluberrimas tradunt,  quemadmodum secum vivant pro differentia gentis Iudaei et Graeci et pro differentia  conditionis domini et servi et pro differentia sexus viri et uxores».  ?29) De Gen. ad litt. VIIL,23 (44). CSEL 281!,262: «... subdit primitus omnia sibi,  deinde creaturam..  femineam masculinae, minus valentem valentiori, indigentiorem  copiosiori».Nullus autftem natura, In Ua DrIus
Deus homınem condıdıt, SCI VUS est homiınıs R
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they promote status qUO of socıal hıerarchy. That 1S the negatıve sıde of
these exXis But there 1S also posıtıve undertone, namely Augustine’s
efusal LO consıder the subordinatıon of ONe human eing to another d

somethıng natural, and hıs VIEW of al AdS the abolıition of such
subordinations. On precısely thıs pomnt find dıfference of opınıon
between the elagıan Julhian of Eclanum and Augustine. Julian’s hought
has INOTC rationalıstic character, and In that lıne he consıdered the
subordination of men d otally natural]l accordıng to
Gen A |  O Augustine replıes hım

Y do eed to discuss ıth YOU the question whether the
dominatıon of the INan 15 be consiıdered as punıshment for the

OT whether it belongs LO the order of nature? In creatıng
the human eing (G10d dıd not mention thıs Örder, but He dıd ın
punıshıng the human eing According {O YOU, God WOU ave
spoken these words14  T.J. van Bavel  they promote a status quo of social hierarchy. That is the negative side of  these texts. But there is also a positive undertone, namely Augustine’s  refusal to consider the subordination of one human being to another as  something natural, and his view of faith as the abolition of such  subordinations. On precisely this point we find a difference of opinion  between the Pelagian Julian of Eclanum and Augustine. Julian’s thought  has a more rationalistic character, and in that line he considered the  subordination of women to men as totally natural according to  Gen. 3:16. Augustine replies him:  “Why do I need to discuss with you the question whether the  domination of the man is to be considered as a punishment for the  woman or whether it belongs to the order of nature? In creating  the human being God did not mention this order, but He did so in  punishing the human being. According to you, God would have  spoken these words ... as a command, and not as a judgment”’3°).  What does the subordinate situation of woman contain? First that  she as a servant (ancilla) has to serve and to obey her husband as lord  (dominus)?*). Augustine refers to the Paulinian text: ‘The man is the  head of the woman” (1 Cor. 11:3 and Eph. 5:23) and also to 1 Peter  3:1.6: “Wives should be obedient to their husbands ... like Sarah, who  was obedient to Abraham, and called him her lord”.  The wife is not allowed to behave haughtily vis-A-vis her husband,  but should follow the example of Christ and Mary who both were a  model of humility??). In his Confessions, Augustine portrays his mother  Monnica, by telling how she impressed upon her female friends who  blamed their husbands’ lives, that they had to consider the marriage-  contract as an official record whereby-they were made servants. But  from the same passage it appears that Monnica did not submit herself  slavishly to her husband, for when he was angry, she did not resist him;  but when he was smoothed and tranquil, she gave an account of her  actions**). These last words show a certain independence of Monnica  59) C. Jul. 0.i. V1,26. PL 45,1566: «Quid opus est ut tecum inde confligam, utrum  ista dominatio viri poena sit feminae an ordo naturae? Quem tamen ordinem non  commemoravit Deus, quando condidit, sed quando punivit ... Prorsus Deus... jubendo  non damnando dixerit: ‘Ad virum tuum conversio tua, et ipse tui dominabitur».  91) $. 332,4. PL 38,1463. S. 392,4,4. PL 39,1711-1712. In his letters, Augustine  addresses also women as domina.  37):S. S1LILI8 PE 38,343.  33) Conf. IX,9,19. CCL 27,145: «Sed noverat haec non resistere irato viro, non  tantum facto, sed ne verbo quidem. Iam vero refractum et quietum cum opportunumas command, and not as Judgment  »”
What O€Ss the subordinate sıtuation of contaın? Fırst that

che ASs ervant (ancilla) has and 18 obey her husband 4S ord
(dominus)**). Augustine refers the Paulınıan text INan 15 the
head of the woman ” (Öör 113 and Eph 5253 and also {O ] Peter

““Wiıves should be oODedıen {O theır usbands14  T.J. van Bavel  they promote a status quo of social hierarchy. That is the negative side of  these texts. But there is also a positive undertone, namely Augustine’s  refusal to consider the subordination of one human being to another as  something natural, and his view of faith as the abolition of such  subordinations. On precisely this point we find a difference of opinion  between the Pelagian Julian of Eclanum and Augustine. Julian’s thought  has a more rationalistic character, and in that line he considered the  subordination of women to men as totally natural according to  Gen. 3:16. Augustine replies him:  “Why do I need to discuss with you the question whether the  domination of the man is to be considered as a punishment for the  woman or whether it belongs to the order of nature? In creating  the human being God did not mention this order, but He did so in  punishing the human being. According to you, God would have  spoken these words ... as a command, and not as a judgment”’3°).  What does the subordinate situation of woman contain? First that  she as a servant (ancilla) has to serve and to obey her husband as lord  (dominus)?*). Augustine refers to the Paulinian text: ‘The man is the  head of the woman” (1 Cor. 11:3 and Eph. 5:23) and also to 1 Peter  3:1.6: “Wives should be obedient to their husbands ... like Sarah, who  was obedient to Abraham, and called him her lord”.  The wife is not allowed to behave haughtily vis-A-vis her husband,  but should follow the example of Christ and Mary who both were a  model of humility??). In his Confessions, Augustine portrays his mother  Monnica, by telling how she impressed upon her female friends who  blamed their husbands’ lives, that they had to consider the marriage-  contract as an official record whereby-they were made servants. But  from the same passage it appears that Monnica did not submit herself  slavishly to her husband, for when he was angry, she did not resist him;  but when he was smoothed and tranquil, she gave an account of her  actions**). These last words show a certain independence of Monnica  59) C. Jul. 0.i. V1,26. PL 45,1566: «Quid opus est ut tecum inde confligam, utrum  ista dominatio viri poena sit feminae an ordo naturae? Quem tamen ordinem non  commemoravit Deus, quando condidit, sed quando punivit ... Prorsus Deus... jubendo  non damnando dixerit: ‘Ad virum tuum conversio tua, et ipse tui dominabitur».  91) $. 332,4. PL 38,1463. S. 392,4,4. PL 39,1711-1712. In his letters, Augustine  addresses also women as domina.  37):S. S1LILI8 PE 38,343.  33) Conf. IX,9,19. CCL 27,145: «Sed noverat haec non resistere irato viro, non  tantum facto, sed ne verbo quidem. Iam vero refractum et quietum cum opportunumıke ara who
Was Oobedıen Abraham, and called hım her lord’”
Ihe wiıfe 1s NOTL allowed behave haughtıily V1S-A-VIS her husband,
but should follow the example of Chriıst and Mary who both WeIC
mMO of humilıty *?). In hıs Confessions, Augustine hıis mother
Monnıica, Dy elling hOow che impressed upon her female riends who
blamed theır usbands lıves, that they had consıder the marrıage-

d ofhicıal record whereby-they WeTIC made But
from the Same PasSsSagc it AdDDCATS that onnıca dıd nNnOTL submıt herself
slavıshly her husband, for when he Was NOTY, che dıd NnOTL resist hım;
but when he Wäds SMOOTthe and tranquıl, che SaVC aCCount of her
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30) Jul V1.26 45,1566 «Quıid ODUS est ut ecum inde confligam, utrum
ista dominatıo 1rı sıt femıinae rdo naturae? Quem tamen ordınem NO  -
CommemoOTavıt Deus, quando condıdıt, sed quando punıvıt14  T.J. van Bavel  they promote a status quo of social hierarchy. That is the negative side of  these texts. But there is also a positive undertone, namely Augustine’s  refusal to consider the subordination of one human being to another as  something natural, and his view of faith as the abolition of such  subordinations. On precisely this point we find a difference of opinion  between the Pelagian Julian of Eclanum and Augustine. Julian’s thought  has a more rationalistic character, and in that line he considered the  subordination of women to men as totally natural according to  Gen. 3:16. Augustine replies him:  “Why do I need to discuss with you the question whether the  domination of the man is to be considered as a punishment for the  woman or whether it belongs to the order of nature? In creating  the human being God did not mention this order, but He did so in  punishing the human being. According to you, God would have  spoken these words ... as a command, and not as a judgment”’3°).  What does the subordinate situation of woman contain? First that  she as a servant (ancilla) has to serve and to obey her husband as lord  (dominus)?*). Augustine refers to the Paulinian text: ‘The man is the  head of the woman” (1 Cor. 11:3 and Eph. 5:23) and also to 1 Peter  3:1.6: “Wives should be obedient to their husbands ... like Sarah, who  was obedient to Abraham, and called him her lord”.  The wife is not allowed to behave haughtily vis-A-vis her husband,  but should follow the example of Christ and Mary who both were a  model of humility??). In his Confessions, Augustine portrays his mother  Monnica, by telling how she impressed upon her female friends who  blamed their husbands’ lives, that they had to consider the marriage-  contract as an official record whereby-they were made servants. But  from the same passage it appears that Monnica did not submit herself  slavishly to her husband, for when he was angry, she did not resist him;  but when he was smoothed and tranquil, she gave an account of her  actions**). These last words show a certain independence of Monnica  59) C. Jul. 0.i. V1,26. PL 45,1566: «Quid opus est ut tecum inde confligam, utrum  ista dominatio viri poena sit feminae an ordo naturae? Quem tamen ordinem non  commemoravit Deus, quando condidit, sed quando punivit ... Prorsus Deus... jubendo  non damnando dixerit: ‘Ad virum tuum conversio tua, et ipse tui dominabitur».  91) $. 332,4. PL 38,1463. S. 392,4,4. PL 39,1711-1712. In his letters, Augustine  addresses also women as domina.  37):S. S1LILI8 PE 38,343.  33) Conf. IX,9,19. CCL 27,145: «Sed noverat haec non resistere irato viro, non  tantum facto, sed ne verbo quidem. Iam vero refractum et quietum cum opportunumProrsus Deus14  T.J. van Bavel  they promote a status quo of social hierarchy. That is the negative side of  these texts. But there is also a positive undertone, namely Augustine’s  refusal to consider the subordination of one human being to another as  something natural, and his view of faith as the abolition of such  subordinations. On precisely this point we find a difference of opinion  between the Pelagian Julian of Eclanum and Augustine. Julian’s thought  has a more rationalistic character, and in that line he considered the  subordination of women to men as totally natural according to  Gen. 3:16. Augustine replies him:  “Why do I need to discuss with you the question whether the  domination of the man is to be considered as a punishment for the  woman or whether it belongs to the order of nature? In creating  the human being God did not mention this order, but He did so in  punishing the human being. According to you, God would have  spoken these words ... as a command, and not as a judgment”’3°).  What does the subordinate situation of woman contain? First that  she as a servant (ancilla) has to serve and to obey her husband as lord  (dominus)?*). Augustine refers to the Paulinian text: ‘The man is the  head of the woman” (1 Cor. 11:3 and Eph. 5:23) and also to 1 Peter  3:1.6: “Wives should be obedient to their husbands ... like Sarah, who  was obedient to Abraham, and called him her lord”.  The wife is not allowed to behave haughtily vis-A-vis her husband,  but should follow the example of Christ and Mary who both were a  model of humility??). In his Confessions, Augustine portrays his mother  Monnica, by telling how she impressed upon her female friends who  blamed their husbands’ lives, that they had to consider the marriage-  contract as an official record whereby-they were made servants. But  from the same passage it appears that Monnica did not submit herself  slavishly to her husband, for when he was angry, she did not resist him;  but when he was smoothed and tranquil, she gave an account of her  actions**). These last words show a certain independence of Monnica  59) C. Jul. 0.i. V1,26. PL 45,1566: «Quid opus est ut tecum inde confligam, utrum  ista dominatio viri poena sit feminae an ordo naturae? Quem tamen ordinem non  commemoravit Deus, quando condidit, sed quando punivit ... Prorsus Deus... jubendo  non damnando dixerit: ‘Ad virum tuum conversio tua, et ipse tui dominabitur».  91) $. 332,4. PL 38,1463. S. 392,4,4. PL 39,1711-1712. In his letters, Augustine  addresses also women as domina.  37):S. S1LILI8 PE 38,343.  33) Conf. IX,9,19. CCL 27,145: «Sed noverat haec non resistere irato viro, non  tantum facto, sed ne verbo quidem. Iam vero refractum et quietum cum opportunumJubendo
191078 damnando dixerıit: VITrum tuum CONVvers10 Lua, ei 1pse tu]l domiıinabiıtur».
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V1S-A-VIS her OW husband Un{fortunately, specımen of marrıage-
CONITr. of that time has een preserved. TOmM Augustine’s exis,
however, Can deduce that ıt contaıned AT least [WO clauses, namely
that procreatiıon Was the Mrst g0a] of marrıage and that WI1IVes had be
oDedıen theır usbands The Custom that the INan had LO buy wiıfe
dıd nOT longer ex1ist ıIn Augustine’s tiıme, a  oug SUINC authors ave
drawn thıs wrong) conclusıon from texi In 1C Augustine SCCS the
church A ervant ransomed Dy Christ ın order LO make her hıs
WE °

Obedience 15 not the only duty of the wıfe. She has also the task tO
keep the pbeöple). The between wiıfe and husband
1S for Augustine image of the Spirıt of God wh brings in the
human heart He descr1ibes marıtal 4S ollows

“When [WO natiures dIC in conflıct ıth ONC another, hen it 1S
dıfhlcult and dangerous Job 18 restore the order. We WOU ave
alse > ıf the INan WEIC submıiıtted domineering
The Ng order exXx1Ists there where the 1S submıtted the
INan 4S master, ıth the tollowıng dıfference however: Man and

do not ave dıfferent nature, fOr the 1S made out
of the Man ..

OFa superiority of
In theory ıt cshould be that the INan head of the

SUrDaSsScCS her Dy h1s example of morally g00d ıfe He should be the

viderat, ratıonem factı SUl1 re  ebat, S] forte lle inconsideratius COMMOLUS fuerat.
DeniqueAugustine’s View on Women  15  vis-ä-vis her own husband. Unfortunately, no specimen of a marriage-  contract of that time has been preserved. From Augustine’s texts,  however, we can deduce that it contained at least two clauses, namely  that procreation was the first goal of marriage and that wives had to be  obedient to their husbands. The custom that the man had to buy a wife  did not longer exist in Augustine’s time, although some authors have  drawn this (wrong) conclusion from a text in which Augustine sees the  church as a servant ransomed by Christ in order to make her his  wife34).  Obedience is not the only duty of the wife. She has also the task to  keep the peace among people?5). The peace between wife and husband  is for Augustine an image of the Spirit of God who brings peace in the  human heart. He describes marital peace as follows:  ‘“When two natures are in conflict with one another, then it is a  difficult and dangerous job to restore the order. We would have a  false peace, if the man were submitted to a domineering woman.  The right order exists there where the woman is submitted to the  man as master, with the following difference however: man and  woman do not have a different nature, for the woman is made out  of.ihe man > %).  Moral superiority of women.  In theory it should be so that the man as head of the woman  surpasses her by his example of a morally good life. He should be the  viderat, rationem facti sui reddebat, si forte ille inconsideratius commotus fuerat.  Denique ... inter amica conloquia illae arguebant maritorum vitam, haec earum linguam,  veluti per iocum graviter admonens, ex quo illas tabulas, quae matrimoniales vocantur,  recitari audissent, tamquam instrumenta, quibus ancillae factae essent, deputare de-  buisse».  34) $. 37,6,7. CCL 41,454: «Ipsa enim quamquam mater familias, tamen ancilla se  esse non dedignatur. Attendat pretium suum, diligat dominum suum ... tabulas matrimo-  niales instrumenta emptionis suae deputat».  35) C. Faust. XX11,31. CSEL 251,625: «Ut cum in ceteris actibus ad humanam  pacem pertinentibus mulier viro debeat servitutem, huius unius rei, qua sexus utriusque ...  carnali conmixtione concernitur, similem in se habeant potestatem vir in uxorem et uxor  in virum».  36) En. in ps. 143,6. CCL 40,2077: «Non enim contraria natura contra aliam  naturam pugnat, sed tamquam in domo maritus et uxor. Si adversus se dissentiant,  molestus et periculosus labor; si maritus vincatur et uxor dominetur, pax perversa; si  autem uxor marito dominanti subiciatur, pax recta; non tamen aliud ex alia natura, quia  ex homine facta mulier viro».inter amıca conloquıa ıllae arguebant marıtorum vitam, aeC lınguam,
velutı DCI 10CUM gravıter admonens, qUO iıllas tabulas, quac matrımon1ı1ales vocantur,
recıtarı audıssent, (amquam instrumenta, quıbus ancıllae factae essen(, eputare de-
buisse »}
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SSC 10  — dedıgnatur. en! pretium SUUuNM, dılıgat domınum SUUIMAugustine’s View on Women  15  vis-ä-vis her own husband. Unfortunately, no specimen of a marriage-  contract of that time has been preserved. From Augustine’s texts,  however, we can deduce that it contained at least two clauses, namely  that procreation was the first goal of marriage and that wives had to be  obedient to their husbands. The custom that the man had to buy a wife  did not longer exist in Augustine’s time, although some authors have  drawn this (wrong) conclusion from a text in which Augustine sees the  church as a servant ransomed by Christ in order to make her his  wife34).  Obedience is not the only duty of the wife. She has also the task to  keep the peace among people?5). The peace between wife and husband  is for Augustine an image of the Spirit of God who brings peace in the  human heart. He describes marital peace as follows:  ‘“When two natures are in conflict with one another, then it is a  difficult and dangerous job to restore the order. We would have a  false peace, if the man were submitted to a domineering woman.  The right order exists there where the woman is submitted to the  man as master, with the following difference however: man and  woman do not have a different nature, for the woman is made out  of.ihe man > %).  Moral superiority of women.  In theory it should be so that the man as head of the woman  surpasses her by his example of a morally good life. He should be the  viderat, rationem facti sui reddebat, si forte ille inconsideratius commotus fuerat.  Denique ... inter amica conloquia illae arguebant maritorum vitam, haec earum linguam,  veluti per iocum graviter admonens, ex quo illas tabulas, quae matrimoniales vocantur,  recitari audissent, tamquam instrumenta, quibus ancillae factae essent, deputare de-  buisse».  34) $. 37,6,7. CCL 41,454: «Ipsa enim quamquam mater familias, tamen ancilla se  esse non dedignatur. Attendat pretium suum, diligat dominum suum ... tabulas matrimo-  niales instrumenta emptionis suae deputat».  35) C. Faust. XX11,31. CSEL 251,625: «Ut cum in ceteris actibus ad humanam  pacem pertinentibus mulier viro debeat servitutem, huius unius rei, qua sexus utriusque ...  carnali conmixtione concernitur, similem in se habeant potestatem vir in uxorem et uxor  in virum».  36) En. in ps. 143,6. CCL 40,2077: «Non enim contraria natura contra aliam  naturam pugnat, sed tamquam in domo maritus et uxor. Si adversus se dissentiant,  molestus et periculosus labor; si maritus vincatur et uxor dominetur, pax perversa; si  autem uxor marito dominanti subiciatur, pax recta; non tamen aliud ex alia natura, quia  ex homine facta mulier viro».abulas matrımo-
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pertinent1bus muher 1TO debeat servıtutem, hulus un1us rel, Qqua utrıusqueAugustine’s View on Women  15  vis-ä-vis her own husband. Unfortunately, no specimen of a marriage-  contract of that time has been preserved. From Augustine’s texts,  however, we can deduce that it contained at least two clauses, namely  that procreation was the first goal of marriage and that wives had to be  obedient to their husbands. The custom that the man had to buy a wife  did not longer exist in Augustine’s time, although some authors have  drawn this (wrong) conclusion from a text in which Augustine sees the  church as a servant ransomed by Christ in order to make her his  wife34).  Obedience is not the only duty of the wife. She has also the task to  keep the peace among people?5). The peace between wife and husband  is for Augustine an image of the Spirit of God who brings peace in the  human heart. He describes marital peace as follows:  ‘“When two natures are in conflict with one another, then it is a  difficult and dangerous job to restore the order. We would have a  false peace, if the man were submitted to a domineering woman.  The right order exists there where the woman is submitted to the  man as master, with the following difference however: man and  woman do not have a different nature, for the woman is made out  of.ihe man > %).  Moral superiority of women.  In theory it should be so that the man as head of the woman  surpasses her by his example of a morally good life. He should be the  viderat, rationem facti sui reddebat, si forte ille inconsideratius commotus fuerat.  Denique ... inter amica conloquia illae arguebant maritorum vitam, haec earum linguam,  veluti per iocum graviter admonens, ex quo illas tabulas, quae matrimoniales vocantur,  recitari audissent, tamquam instrumenta, quibus ancillae factae essent, deputare de-  buisse».  34) $. 37,6,7. CCL 41,454: «Ipsa enim quamquam mater familias, tamen ancilla se  esse non dedignatur. Attendat pretium suum, diligat dominum suum ... tabulas matrimo-  niales instrumenta emptionis suae deputat».  35) C. Faust. XX11,31. CSEL 251,625: «Ut cum in ceteris actibus ad humanam  pacem pertinentibus mulier viro debeat servitutem, huius unius rei, qua sexus utriusque ...  carnali conmixtione concernitur, similem in se habeant potestatem vir in uxorem et uxor  in virum».  36) En. in ps. 143,6. CCL 40,2077: «Non enim contraria natura contra aliam  naturam pugnat, sed tamquam in domo maritus et uxor. Si adversus se dissentiant,  molestus et periculosus labor; si maritus vincatur et uxor dominetur, pax perversa; si  autem uxor marito dominanti subiciatur, pax recta; non tamen aliud ex alia natura, quia  ex homine facta mulier viro».carnalı conmiıxtione concernitur, sımılem in habeant potestatem VITr in UXOTECIN el UXOT
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leader and che the companıon comes) theır Journey towards
(50@°* ') Augustine interprets In thıs COr 11 1S
man’s 101y“ *°). But from h1is experience A bıshop, he knows all LOO
ell that mostly men aATC not the spirıtual eaders of theır WI1VEeS, and
that it 1S who theır usbands {O hıgher moral ıfe He
0€s nOoTt cshrıink aAaWaV from lecturing INECN and incur theır Tagc

*Some ONC ıll Sa y °She 15 nNOL whore, but che 15 IM Y
concubıiıne. You wh AT sayıng thıs, do yOU ave wıfe?
Yes: ave In that CasSC, whether YOU ıll OT noOL, she 1S
whore. I yYOU ave wiıfe and yYOUu ave al the S\dadmIlnlec time sexual
intercourse wıth another9 DO, and tell her that the bıshop
has Nsulte: yOou Whosoever che MaYy be, che 1S WhOre.. .

The bıshop finds comfort ın the words of (Gal ““ Tellıng YOU the
truth has made yOUTF enemy’':

£‘If it 15 NCCCSSATY, prefer eing yYOUTF eıng
of Justice. impress YOUTF WIVEeS LO guar yYOou They aTeC IN Y
daughters Just 4S yYyOUu HIO IN Y SONMNS do nOoT wısh that Chrıistian

ave patıence wıth theıir adulterous husbands and remaın
indıfferent In such sıtuation... One orders tolerate
her adulterous husband But hat kınd of Justice 1S thıs? ask YOuU
Why? Why? You AaNSWET Because INa  - But ATIC YOU ruly
man? TIThen it Dy YOUT strength. Conquer yYyOUTF ust
ere 15 YOUT masculınıty ıf YOUT wıfe 15 Stıronger than VOoWw. X:

oug Augustine mentions sometimes the moral weakness of both
s he adresses hıs reproaches partıcularly tO IN  = They fee] hem-
selves super10r and 1ın that they Can do wıth impunıty all that they

37) De ONn adult 11:8.7 SEL «Christianıis equıdem loquor, quı fidelıter
audıunt Capu muherı1ıs VIr’, ubı agnoscunt duces, ıllas autem comıtes CSSC debere».

38) De Cal all 18,29 (Ly «Fecıt ıllı et1am adıutorıum femınam ut
haberet ei VITr glorıam de femımna, CUMm el praeıret ad deum, 1Ilı praeberet imıtandum
ın sanctıtate pietate».

39) y  ’ ed LAMBOT, Rev Ben7« Dicere habet nesCIO quıis: ‘Sed
meretri1x NON esL, concubına INCca est es UXOTCM, quı hOoc dıcıs? eo Illa CT QO, velıs
nolıs, meretr1ıx est Vade, ei dıc qula In1ur.am tıbı fecıt ePISCODUS, S1 es UXOTCH, et alıa
ecum dormıit. Quaecumque ]la est, meretr1x est» 9, .& A « 'T1ımeo CO
ıpse adversarıus SIM quıbusdam qulia aeC 10quor. Quıid ad pertinet? Fortem facıat
quı terret ut loquar».

40) 392,4,4-5,5. 39,1711-1712 «Sı NECCECSSEC est ut INIMICUS SIM vobıs, mehus
vobıs Opto SS5C QUamı Justitiae. Commendo VOS custodiendos et1am uxor1ibus vestrIis. Fılhae
INCAC sunt, sıcut ei VOS lı mel est1is.. olo talem patıentiam habeant christianae
mulıeres; DTOTSUS zelent VITrOS SUOoS Et imperatur femıinae ut ferat adulterum virum!
Justitia! Quare, rogOo te? Quare? Quia CZO SU VIT. Vır es? In fortitudine [ua probemus,
quıia VITr Vır eg Vınce lıbıdınem. Quomodo VII, JUO XOÖOT est fortior?».
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want, whereas they ATC unreasonably exacting V1S-A-VIS theır WI1VeSs.
They EXCUSC themselves Dy sayıng that elr body makes ndelıty 1ImpoS-
S1  © AS ıf “women do nOoL ave body do not experience the
passıonate ardour of outh . ?*) Nevertheless, cshow greater
self-control and conjuga fidelıty:

“It 15 deplorable that Man Y usbands aATC surpassed by theır
WI1VEeS. Wıves remaın chaste and ICN do nOoTt EeVECN want LO be
chaste... The wiıfe struggles and (her passıons)... Man,
4 school] ( her in order tO learn that chaste ıfe 15 possıble,
fOr 15 able be chäste ‘ 47

The male  S  s pretension uI unable be chaste”’ 1S In Augustine’s CYCS
somethıng crimınal and discriımınatıng. Can be chaste; o€s
she NnNOTL ave body?*5>). ] hereiore, because of theır hıgher moral
dıgnıty DOSSCSS masculıne qualities:

°*“"There 15 also somethıng masculıne In Dy i{& they ATiIC
able subject theır femıinıne lust, Christ and control
theır concupiscence’”*+*),

Augustine praises the masculıne mınd (virilis anımus) and the strengt
of mınd (virtus mentis) of the martyrs erpetua and Felıcıtas, and he
finds that INeN WOU do better tOo follow these han admıre
them“*
The conclusıons from the far quoted AL

Augustine maıntaıns strongly the socıal and physıca subordinatıion
of

41) De ONL adult 11,.20.21 SEL g « Neque nım Carnem NO  —_ habent
femıinae Quin 1ImMmmo CUINN fem1nıs utique habentibus CarnNecmmn tantam Nagıtant
castıtatem, ut, quando ab uxorıbus dıiutissıme peregrinantur, velınt Cd> ab adulterino
concubıtu incontamınatas fervorem transıgere iuventutıs>». Augustıine does not ıth
Julıan wh' wıshes deny the of lıbıdo in Jul. V,23 44,798

42) 32 20 w « Et amen quod olendum est, multı 1rı femiıiniıs
vincuntur. Servant femıinae castıtatem, quam 1rı SCI VdIC nolunt Femiıina pugnat, ei
vincıt... Quıia eTIO Jla potesT, doceat quıa erl

43) 9,12 ( «Scelus est ut VIT dıiıcat ‘Non possum . Quod femına
potest, VIT NO  — potest? Quid en1m, 1la CarnNecmImu 19(0)  — portat?».

44) De Verd rel. 41,78 CC9 «Hoc ei fem1nı1s praecıp1 potest NO  — marıtalı,
sed fraterno lure, QUO iure in Chriısto NC masculus NECC femına Habent nım el
ET- viıirıle quıddam, nde femıineas subiugent voluptates, unde Christo serviant ei
imperent cupidıtatı».

45) $  ’ 38,1281 «Quıid nım glor10s1us h1s femin1s, Qquas 171 mirantur
facılıus Q Uamı ımıtantur? secundum interiıorem homınem, NeC masculus, NEC femına
inveniuntur: ut et1am in hıs qQquac Ssunt femıinae COTDOTC, virtus menti1s Carnıs
abscondat»
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It 15 VEIrY questionable, however, whether he 4SSUMECS also ntelleC-
tual infer10r1ty of
Hıs appreclation of the moral superlor1ty of 15 incontestable.

Especılally thıs ast point sShows that it 1S incorrect Sa y that Augustine
depicts ASs the seducers. oug Eve Was educed first DYy
the snake, thıs O€es not INcan that dam Was less guilty than she
was“*°). Some authors refer T the followıng text

‘In , whether it be In wıfe OT ıIn mother, ONEC
should cshun EG

but they forget mention the Coniex{i of these words. They AaDPCAT ın
letter In which Augustine agaılnst eXCessIve mother-fAixation.

““pOssess1ıve” mother o€es nNOTL g1ve LO her s10)  - the reedom LO follow
hıs OW vocatıon. The SON has cshow thankfulness and love for hıs
mother, but he cshould nOoT OW be educed Dy her Iso INCNMN AIiICcC
accused of seduction Dy Augustine. He dıstrıbutes faırly the roles of the
paradıse SLOTY VT both

“When the wiıfe seduces her husband LO evıl actıon, che 1S fOr
hım Eve When the husband seduces hIis wıfe tO evıl actıon,
he 1S for her eV1i Eıther che 1S for hım Eve, OT he 15 fOor her
Snake ‘ +).

Woman the Image of God.

5ın INanYy respecCts anımals SUrDass uUS, human beings, but noTl In
intellect. In IC ATC created In the image of

All human beings, EVCNMN the mMOst wıicked slave ?°), ATC images of (GI0d ıIn

46) De CIV. dei (2) ( 9 < NEC 1ideo mInus TCUS, S1 SCIeENsS
prudensque peccavıt. nde ei apostolus 1900}  —; alt "Non peccavit’, sed '"Non est seductus’».

47) ‚DLS SEL «Sed mater) 110  - vult sequ1? Non impediat. Non
vult convertIı ın melhıus? Cave, In deterıius pervertat ei vertiat Quıid interest, utrum In

In matre, dum tamen Eva In qualıbet mulıere caveatur?».
48) En In 93,20 (1 39.1321-1322: «Quare 110  — facıs quod acıunt el alıı ?18  T.J. van Bavel  2) It is very questionable, however, whether he assumes also an intellec-  tual inferiority of women.  3) His appreciation of the moral superiority of women is incontestable.  Especially this last point shows that it is incorrect to say that Augustine  depicts women as the great seducers. Although Eve was seduced first by  the snake, this does not mean that Adam was less guilty than she  was*°). Some authors refer here to the following text:  “In every woman, whether it be in a wife or in a mother, one  should shun Eve”’*7),  but they forget to mention the context of these words. They appear in a  letter in which Augustine protests against an excessive mother-fixation.  A ““possessive”” mother does not give to her son the freedom to follow  his own vocation. The son has to show thankfulness and love for his  mother, but he should not allow to be seduced by her. Also men are  accused of seduction by Augustine. He distributes fairly the roles of the  paradise story over both sexes:  ‘“When the wife seduces her husband to an evil action, she is for  him an Eve. When the husband seduces his wife to an evil action,  he is for her a devil. Either she is for him an Eve, or he is for her a  Snake?43).  Woman as the image of God.  ‘“In many respects animals surpass us, human beings, but not in  intellect, in which we are created in the image of God”*°9).  All human beings, even the most wicked slave5°), are images of God in  %6°) De‘ civ.‘ dei XIV:11 @). CCL 48.433: «  nec ideo minus reus, si sciens  prudensque peccavit. Unde et apostolus non ait: ‘Non peccavit’, sed: ‘Non est seductus’».  +7) Epist. 243,10. CSEL 57,577: «Sed (mater) non vult sequi? Non impediat. Non  vult converti in melius? Cave, ne in deterius pervertat et evertat. Quid interest, utrum in  uxore an in matre, dum tamen Eva in qualibet muliere caveatur?».  +8) En. in ps. 93,20. CCL 39,1321-1322: «Quare non facis quod faciunt et alii? ... Et  hoc forte non in platea tibi dicit amicus, sed in domo uxor, aut forte maritus uxori fideli  bonae et sanctae, deceptor ipsius. Si mulier marito, Eva est illi; si vir uxori, diabolus est  illi; aut ipsa tibi Eva est, aut tu illi serpens es».  *9) En. in ps. 54,3. CCL 39,657: «Porro autem, carissimi, meminisse debemus ad  imaginem Dei nos esse factos, nec alibi quam in ipso intellectu. Nam in multis rebus a  bestiis superamur; ubi autem homo ad imaginem Dei factum se novit, ibi aliquid in se  agnoscit amplius esse quam datum est pecoribus».  5°) En. in ps. 96,12. CCL 39,1364: «Quando irasceris nequissimo servo tuo, hoc  nomen illi imponis: ‘Satanas, diabole’; hoc illi dicis. Fortasse in hoc erras, quia homini  hoc dicis, et immoderata ira raperis ad conviciandam imaginem Dei».Et

hoc forte 10  —_ In platea tıbı dıcıt amıcus, sed in OMO UuAOTL, aut forte marıtus UuXOrTI fidel]ı
bonae ei sanctae, deceptor IPDSIUS. S] mulıer marıto, Eva est ıllı S1 VIT UXOTI1, diabolus est
ıllı; auft 1psa t1bı Eva esL, aut 1lı SCTPCNS CS )»)

49) En In DS 54,3 CEL «Porro autem, Car1ssıml, memın1sse debemus ad
imagınem De1l 1NOS SSC factos, NEC alıbı quam ıIn 1DSO intellectu. Nam In multıs rebus
best11s SUDCTAMUT; ubı] autem OMO ad imagınem De! factum noviıt, ıbı alıquıid In
agnoscıt amplıus SS5C quam datum est pecorıbus».

50) En In 96,12 (T A «Quando Irascer1ıs NequISsSIMO LUO, hoc
1lı IMpONIS: ‘Satanas, dıabole’; hoc Il dıicıs. Fortasse in hoc quıa homiını

hoc dI1CI1S, ei immoderata ITra raper1s ad cConvıclandam imaginem De1».
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virtue of theır ratiıonal mınd hrough HS they dIC capable of
dıstınguishıng go0od from eviıl, Justice from injJustice, truth from alse-
ho0d>*) Ihe image of (G0d 1S NnOT sıtuated ın the body; 1t 1S somethıing
inter10r, there where al hope and OVe reside?“): Man and
do nOTt er In the spırıtual character of theır COINMON human nature,
but they dıffer bodily:

“In the orıgınal sıtuation of the human eing, the also
possessed her OW mıind, and certamly thıs mınd Was ratıonal,
because she LOO Was human eing She LOO Was created in the
image of (J0d because of her mınd. In VIEW of the unıty of
the allıance etiween INan and woman) Holy Scripture declares:
“God created the human eing (homo) In the image of (0d’
(Gen K2) 2

Some earlıer Augustine
°“Whıc PDCISON somewhat instructed In the atholıc doctrine,

0€Ss not NOW hat it 15 in the body that SOINC aATC male and SOTIIC
female, NOTL ın the hıghest aspect of the mınd (spiritus mentis)>*) In
1Cc dIC renewed after the image of G0od (Eph
Elsewhere the apostle teaches HC IMNOTE that (G30d 1s the maker of
both 9 sayıng: ‘Neıther 1s the wıthout the INall, NOT the
INan wıthout the9 in the Lord For A the 1S of the
INan, 1S the INan by the But al thıngs dIC of (J0d’

Cor IL 14=12) 22)

Sl) En In DS 292 @.05 «Quia intellegıt ei sapıt, quıa dıscernıiıt bonum
malo;: In hOocC factus est ad imagınem el simılıtudınem De1». En INn 42,6 CACE @
«Ergo intellegımus habere 1105 alıquıd ubı] Iimago De1l est, mentem scılıcet ratıo0-
NCeCIN ]psa est qua Capımus iustum el Inıustum : 1psa est qua discernımus also».

52) Fn INn DS. 48, Z EL’ «Imago De1l intus est,; 1910}  —_ est ıIn COI DOITCAugustine’s View on Women  19  virtue of their rational mind through which they are capable of  distinguishing good from evil, justice from injustice, truth from false-  hood>*). The image of God is not situated in the body; it is something  interior, there where faith, hope and love reside°?). Man and woman  do not differ in the spiritual character of their common human nature,  but they differ bodily:  “In the original situation of the human being, the woman also  possessed her own mind, and certainly this mind was rational,  because she too was a human being. She too was created in the  image of God because of her mind. In view of the unity of  the alliance (between man and woman) Holy Scripture declares:  ‘God created the human being (homo) in the image of God’  (Genul:27) 29  Some years earlier Augustine wrote:  ‘“Which person somewhat instructed in the Catholic doctrine,  does not know that it is in the body that some are male and some  female, not in the highest aspect of the mind (spiritus mentis)>*) in  which we are renewed after the image of God (Eph. 4:23)?  Elsewhere the apostle teaches once more that God is the maker of  both sexes, saying: ‘Neither is the woman without the man, nor the  man without the woman, in the Lord. For as the woman is of the  man, so is the man by the woman. But all things are of God’  (1°Cor. 11:11=12)?55):  51) En. 2 in ps. 29,2. CCL 38,176: «Quia intellegit et sapit, quia discernit bonum a  malo; in hoc factus est ad imaginem et similitudinem Dei». En. in ps. 42,6. CCL 39,479:  «Ergo intellegimus habere nos aliquid ubi imago Dei est, mentem scilicet atque ratio-  nem... Ipsa est qua capimus iustum et iniustum; ipsa est qua discernimus verum a falso».  >2) En. in ps. 48, s. 2,11. CCL 39,574: «Imago Dei intus est, non est in corpore ...  ubi est fides, ubi est spes vestra, ubi caritas vestra, ibi habet Deus imaginem suam». :  53) De Gen. ad litt. 111,22(34). CSEL 28',89: «... sic et in ipsa prima conditione  hominis secundum id, quod et femina homo erat, habebat utique mentem suam ean-  demque rationalem, secundum quam ipsa quoque facta est ad imaginem dei. Sed propter  unitatem coniunctionis, fecit deus, inquit, hominem ad imaginem dei. Ac ne quisquam  putaret solum spiritum hominis factum, quamvis secundum solum spiritum fieret ad  imaginem dei, fecit illum, inquit, masculum et feminam, ut iam etiam corpus factum  intellegatur».  5*4) For Augustine spiritus is a general term, and mens a further specification of the  human mind; the expression spiritus mentis indicates the most spiritual aspect of the  human being. See P. AGAEssE, Anima, animus, mens, spiritus, in: Bibliotheque augusti-  nienne 16 (Paris 1955) 581-583, and: ‘Spiritus’ dans le livre XII du De Genesi, in  Bibliotheque augustinienne 49 (Paris 1972) 559-566.  55) C. Faust. XXIV,2. CSEL 25!,723-724: «Nam quis catholica veritate instructus  ignorat secundum corpus esse alios homines masculos, alias feminas, non secundum  spiritum mentis, in quo renovamur secundum imaginem dei? Verumtamen quia utrumqueubı est fides, ubı est SCS vestra, ubı carıtas vestra, ıbı habet Deus imagınem SUam)>»
53) De Gen ad litt 111,22(34). SEL < SIC el ın 1psa prıma condıtione

hominıs secundum id. quod el femına homo eral, habebat utique mentem SUuam CAalnM-

demque ratıonalem, secundum QqUamı 1psa QUOQUC facta est ad imagınem de1 Sed propter
unıtatem conl1unction1s, fecıt deus, Inquıt, homınem ad imagınem de1 AC quı1squam
putaret solum spırıtum hominıs factum, quamVIs secundum solum spırıtum ere ad
imagınem de1l, eC1 ıllum, Inquıt, masculum el femınam, ut 1am et1am COTDUS factum
intellegatur».

54) For Augustine SpIrLius 18 general term, and Mens urther specıficatiıon of the
human mind; the expression SDIFLEUS mentLıs indıcates the MOoOst spırıtual aspect of the
human being. See AGAESSE, Anıma, anımus, INCNS, spırıtus, in Bıblıotheque augusti-
nıenne (Parıs 581-583, and “Spirıtus’ dans le lıvre X34 du De Genes],
Bıblıotheque augustinıenne 49 (Parıs 559-566

55) Faust.sSEL 251 723-724: «Nam quı1s catholıca verıtate instructus
ignorat secundum COTDUS SSC alıo0s homines masculos, alıas feminas, NOn secundum
spiırıtum mentis, In qUO CHNOVAaMı secundum imagınem de1? Verumtamen quıia utlrumque



VUaN AVe.

We mentioned already Augustine’s statement in the Confessions hat
the Dy natiure DOSSCSSCS mınd equa that of the man ?®).
Referring Eph 3-74 Y ou must be renewed in the hıghest aspect
of YOUT miınd, and YOU must put the 191  S human eing that has een
created after GO u, Augustine

‘“Wha Do nOTL DOSSCS thıs renewal of the mınd in
1C the image of God resides? No Who Can contend somethıng
1ıke that?” 57)

As long A Augustine sticks LO the tex{ti of Genes!ı1s, he has ıficulty
maıntaın the image of God for But problems arıse when he

has explaın COr 12 6‘A Man, however, should not hıs
head, SInce he 18 the image and the gIOrY of God; but 15 man’s
gI0rYy  I5
Why oes Paul call only the INan image of God, and not the
also? As usual Augustine trıes tO do Justice both Scriptural exX({Ss, and

reconcıle hem He bases hımself Gen AS incontestable
afırmation that human nature,: 1S but complete in both C} has
een made In the image of God, and that ONC cCannotTt xclude
when the question 15 LO understand the image of (G0d How then Can
Paul mention INan alone AS the image of God?>®). Augustine solves thıs
problem by statıng that Paul SCS figuratıve speech (fıgura rhetorical
technıcal term gure of speech 1c contaıns allusıions another
realıty)>?). Somethiıing that takes place bodıly eVe (in corpore),

deus fecıt, [UTSUM dem apostolus test1is es{i, ubı dıicıt ‘Neque muher sıne 1TO VIr
sıne mulıere In domino;: sıcut Nım mulher VITO, ıta ei VIr PCTI mulıerem: Oomnıa autem
deo »

56) Conf. ’  g} CC NSee ote
57) De ID monach. 32,40 SEL «‘Renovamını autem spiırıtu menti1s

vesirae et induıte homiınem, CeuUum quı secundum eum creatus est Quıid ergo?
Mulıeres 1O  — habent hanc innovatıonem mentis, ubı est imago de1? Quıis hoc dixerit?».

58) De Irın. A11,7,10 @ B Y &X videndum est quomodo NO  >; sıt Contira-
rmum quod dıcıt apostolus NO  —; mulıerem sed Vvirum SSC imagınem del U1C quod scrıptum
est In genes!1: Fecıt eus homınem ad imagınem de1: fecıt CUMmM masculum ei femınam; fecıt
CcCOS et benedixıt eos imagınem quıppe de1 naturam 1psam humanam factam dıcıt QqUuacC
SCXUu utroque completur, NECC ab intellegenda imagıne de!1 separat femınam». See
rticle Woman the image of (J0d In Augustine’s De Irıinıtate AIL, ıIn Sıignum Pıetatıs
Festgabe für Mayer OSA Zzu Geburtstag. Herausg VO  —; ZUMKELLER.
Würzburg 1989, 267-288

59) De util. red. 35 SEL Z «Secundum allegoriam (ergo tradıtur), CUM
docetur NO  — ad ıtteram SSC accıpıenda quaedam, QUaAC scr1pta Sun(, sed igurate
intellegenda». De doctr. christ. ( 32,82 < cavendum est, nguratam
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such the covering of the head, Iludes somethıng that takes place
spiırıtual evel (iIn mente). The latter level 1S be found ın the

human miınd, where diıscover dıstinct actıvıtles * aspects 0)41%

actıvıty consısts in g1ving guldance, and the other in eing guided. Only
Can symbolıze the aspect of eing guıded, fOor che 15 sexually

subordinate the INa  - hat symbo!l 1S al stake, ollows clearly from
the fact that both actıvıtlies AdIC OuUn in human miınd, In that of d

INan ell A4s in that of Man and ave the task to

keep the ng order of the mıiınd, FO NnOT 8 OW that the lower actıvıty
domineers OVCI the hıgher OM  @

In hıis oldest interpretation of Cor 11 % Augustine starts from
the trıpartıtion: mind-soul-body. The mınd has LO ead the soul Dars$
animalis, the general lıfe-princıiple). The 15 example of thıs
realıty, SINCe she 1S subordinate tOo the INa  > ven ıIn thıs early LEXT,
Augustine cautions that the control of the mınd OVOCI the soul must take
place In human eing??). We find the SdI1c reasonıng in
subsequent text er havıngz stated that qalso 1S the image of
God, Augustine declares that because of her bodıly sexual charaecterI1s-
t1CSs she sıgnıfles the concupiscential aspect of the human eing**),
which must be subordinate 18 the mınd:

locutionem ad ıtteram accıplas». See AÄUERBACH, Fıgura, ın Archivum Romanıcum
437-489 MAYER, Die Zeichen iın der geistıigen Entwicklung und In der

eologıe Augustins IL, Würzburg 197/4, 338 «Wır haben ISO 1mM Grundegl NUTr

wel Weısen der Textinterpretation be1 Augustin, ıne eigentliche (proprie) der wörtliche
(ad litteram) und ıne übertragene (fıgurate) der geistige (ad spiritum)». Suzanne 'OQUE,

angage symbolıque ans la predicatiıon d’Augustin d’Hıppone [, Parıs 1984,
«‘Image’ desıgne apport, ma1ls aussı temol1gne d’un ecart, VeEC le ree] concerne
Cependant UuUNC fonction pleinement symbolıque est assumee Dar l’ımage lıngulstique,
qu’elle est presentation de deux realıtes dıfferentes, qu’unıit entire elles une relatıon parfo1s
etroıte, parfo1s tenue (

60) De Gen Man 11,11,15-12,16. -C4 virılıs ratıo subjugaret sı bı
anımalem partem SUamı, DCI quod adjutorıum imperaret COrporI1. uJus rel exemplum
femına facta est, qUamı rdo subjugat VIrO; ut quod In duobus homiıinıbus
evidentius apparetl, ıd est In asculo ei femıina, et1am in ul homiıne consıderarı possıt : ut
appetiıtum anımaeAugustine’s View on Women  21  such as the covering of the head, alludes to something that takes place  on a spiritual level (in mente). The latter level is to be found in the  human mind, where we discover distinct activities or aspects: one  activity consists in giving guidance, and the other in being guided. Only  woman can symbolize the aspect of being guided, for she is sexually  subordinate to the man. That a symbol is at stake, follows clearly from  the fact that both activities are found in every human mind, in that of a  man as well as in that of a woman. Man and woman have the task to  keep the right order of the mind, i.e. not to allow that the lower activity  domineers over the higher one.  In his oldest interpretation of 1 Cor. 11:7, Augustine starts from  the tripartition: mind-soul-body. The mind has to lead the soul (= pars  animalis, the general life-principle). The woman is an example of this  reality, since she is subordinate to the man. Even in this early text,  Augustine cautions that the control of the mind over the soul must take  place in every human being®°). We find the same reasoning in a  subsequent text. After having stated that also woman is the image of  God, Augustine declares that because of her bodily sexual characteris-  tics she signifies the concupiscential aspect of the human being®*),  which must be subordinate to the mind:  locutionem ad litteram accipias». See E. AUERBACH, Figura, in: Archivum Romanicum  22(1938) 437-489. C.P. MAYER, Die Zeichen in der geistigen Entwicklung und in der  Theologie Augustins II, Würzburg 1974, 338: «Wir haben also im Grunde genommen nur  zwei Weisen der Textinterpretation bei Augustin, eine eigentliche (proprie) oder wörtliche  (ad litteram) und eine übertragene (figurate) oder geistige (ad spiritum)». Suzanne POQUE,  Le langage symbolique dans la predication d’Augustin d’Hippone I, Paris 1984, p. Xvul:  «‘Image’ designe un rapport, mais aussi temoigne d’un &cart, avec le reel concerne  Cependant une fonction pleinement symbolique est assumee par l’image linguistique, en ce  qu'elle est presentation de deux realites differentes, qu’unit entre elles une relation parfois  etroite, parfois tenue ...».  60) De Gen. c. Man. 11,11,15-12,16. PL 34,204-205: «... virilis ratio subjugaret sibi  animalem partem suam, per quod adjutorium imperaret corpori. Ad hujus rei exemplum  femina facta est, quam rerum ordo subjugat viro; ut quod in duobus hominibus  evidentius apparet, id est in masculo et femina, etiam in uno homine considerari possit: ut  appetitum animae ... habeat mens interior tanquam virilis ratio subjugatum ... Ipsa enim  cognitio, qua intelligitur in nobis aliud esse quod ratione dominetur, aliud quod rationi  obtemperet; ipsa ergo cognitio veluti effectio mulieris est de costa viri, propter conjunctionem  significandam».  61) See G. BONNEeER, Libido and concupiscentia in St. Augustine, in: Studia Patris-  tica VI (ed. F.L. Cross), Berlin 1962, 303-314. Concupiscentia and cupiditas do not have  always a negative meaning in Augustine: En. in ps. 118, s. 8,3. CCL 40, 1687: «multa alia  reperiuntur bonae concupiscentiae testimonia». C. duas epist. Pelag. 11,17 and 21. CSEL  60,479 and 482: «bona cupiditas».habeat IMEeNS inter10r tanquam virılıs ratıo subjugatumAugustine’s View on Women  21  such as the covering of the head, alludes to something that takes place  on a spiritual level (in mente). The latter level is to be found in the  human mind, where we discover distinct activities or aspects: one  activity consists in giving guidance, and the other in being guided. Only  woman can symbolize the aspect of being guided, for she is sexually  subordinate to the man. That a symbol is at stake, follows clearly from  the fact that both activities are found in every human mind, in that of a  man as well as in that of a woman. Man and woman have the task to  keep the right order of the mind, i.e. not to allow that the lower activity  domineers over the higher one.  In his oldest interpretation of 1 Cor. 11:7, Augustine starts from  the tripartition: mind-soul-body. The mind has to lead the soul (= pars  animalis, the general life-principle). The woman is an example of this  reality, since she is subordinate to the man. Even in this early text,  Augustine cautions that the control of the mind over the soul must take  place in every human being®°). We find the same reasoning in a  subsequent text. After having stated that also woman is the image of  God, Augustine declares that because of her bodily sexual characteris-  tics she signifies the concupiscential aspect of the human being®*),  which must be subordinate to the mind:  locutionem ad litteram accipias». See E. AUERBACH, Figura, in: Archivum Romanicum  22(1938) 437-489. C.P. MAYER, Die Zeichen in der geistigen Entwicklung und in der  Theologie Augustins II, Würzburg 1974, 338: «Wir haben also im Grunde genommen nur  zwei Weisen der Textinterpretation bei Augustin, eine eigentliche (proprie) oder wörtliche  (ad litteram) und eine übertragene (figurate) oder geistige (ad spiritum)». Suzanne POQUE,  Le langage symbolique dans la predication d’Augustin d’Hippone I, Paris 1984, p. Xvul:  «‘Image’ designe un rapport, mais aussi temoigne d’un &cart, avec le reel concerne  Cependant une fonction pleinement symbolique est assumee par l’image linguistique, en ce  qu'elle est presentation de deux realites differentes, qu’unit entre elles une relation parfois  etroite, parfois tenue ...».  60) De Gen. c. Man. 11,11,15-12,16. PL 34,204-205: «... virilis ratio subjugaret sibi  animalem partem suam, per quod adjutorium imperaret corpori. Ad hujus rei exemplum  femina facta est, quam rerum ordo subjugat viro; ut quod in duobus hominibus  evidentius apparet, id est in masculo et femina, etiam in uno homine considerari possit: ut  appetitum animae ... habeat mens interior tanquam virilis ratio subjugatum ... Ipsa enim  cognitio, qua intelligitur in nobis aliud esse quod ratione dominetur, aliud quod rationi  obtemperet; ipsa ergo cognitio veluti effectio mulieris est de costa viri, propter conjunctionem  significandam».  61) See G. BONNEeER, Libido and concupiscentia in St. Augustine, in: Studia Patris-  tica VI (ed. F.L. Cross), Berlin 1962, 303-314. Concupiscentia and cupiditas do not have  always a negative meaning in Augustine: En. in ps. 118, s. 8,3. CCL 40, 1687: «multa alia  reperiuntur bonae concupiscentiae testimonia». C. duas epist. Pelag. 11,17 and 21. CSEL  60,479 and 482: «bona cupiditas».Ipsa nım
cognıit1o0, qUuUa intellıgıtur in nobıs alıud SSC quod ratiıone dominetur, alıu: quod ratiıonı
obtemperet; 1psa CI SO cognıt1o velutı effect10 muherı1s est de COsta VII, propter conjunctionem
sıgnıfıcandam».

61) See BONNER, Lıbıdo and concupıscentlia In St Augustine, ın Studıa Patrıs-
t1ca VI (ed Cross), Berlın 1962, 303-314 Concupiscentia and CUDPLditas do nNnOT ave
always negatıve meanıng ın Augustine: En In 118, 8,3 CC 40, 687 «multa ha
reper1untur bonae concupiscentiae testimon1a ». duas ep1s Pelag 11,17 and SEL
9 and 4872 «bona cupıdıtas».



VUÜanN Bavel

“Tha hat mınd and CONCupISCeENCE AT 1ın ONC sıngle human
eing, where the first has LO g1ve guldance and the second has be
gulded, the first has {O dominate and the second has be submıt-
ted, 15 symbolızed ın [WO human PCTSONS, INan and woman’’°?),.

Later exXis sShow evolution ın Augustine. The 1S longer
called symbo!l of the soul OT of CONcupISCeENCE. Now he consıders her
ASs symbol of actıvıty wıthın the human mınd ıtself. ;het that the
[CAasSson of thıs evolution 1S the fact that the former Comparısons WI1
soul and CONCUpPISCENCE) Can easıly ead misunderstanding, SINCe they
do not CAPDICSS suflicıently the natural equalıty between INan and

Men and DOSSCSS the SaJme intellectua]l nature, ASs
ave SCCI] In the Confessions. But CvVcCcn there:; he SaVyS that because of her
SCX 15 subject tO the INan ın iıke INanner (quemadmodum) AS the
appetıite of actıng recelves the of rıght-domg from the hıghest
aspect of the mınd. Somethıing 191  S 1S here in hat ratıonal actıvıty
forms part of the mınd tself, be 1t d subordinate tO ST1 hıgher
intellectual actıvıty, ASs (tanquam) the 1S subordinate the
man ®°°). The TMmMS quemadmodum and LANQUAM indıcate clearly
cComparıson, and nothıng INOTE

In hıs cCcommentary Genes!1s, Augustine specıfies urther
the 1Neren mental actıvıtles: the ONC hand ave the‘ contempla-
t1on of eternal truth, and the other hand the admınıstration of
empora realıty. Augustine cCH the explanatıon of COr 17 ase

62) De ID monach. 32,40 SEL< < ubı 1910}  — est masculus
femına eft NON intellegunt secundum carnalıs concupıscentiam hoc S55C dıctum, quıa
In interiore homıine, ubı CIlOVAaIuı In novıtate ment1s nostrae, nullus hulus modı
est Illud CI QZO, quod de NO  — velando capıte VITIS praecıpıitur, In COTDOTEC quıdem
Nguratur, sed In mente agıtur, ubı est imago ei glorıa de1ı Renovamını autem spirıtu
mentis vesirae ei induıte homınem, CUM quı secundum eum Creatus est Quıid
ergo? Mulıeres 110  s habent anc innovatıonem mentis, ubı est imago deı? Quıis hoc
dıixerıt? Sed COrporIis SUl SCXUu NO  >; Cal sıgnıfıcant ; propterea veları iubentur. Illam quıppe
sıgnıfıcant partem 1DSO, qUO mulıeres sun(, QUaC concupiscentialıs dıcı potest, Cul INeNSs
domıinatur, et1am 1psa subdıta deo SUO, quando rectissıme el ordınatıssıme vivıtur. Quod
CI SO est In Ul  ® homiıne INCMNS el concupiscentia Ila regıt, aecCc regıtur; 1la domıinatur,
aeC subdıtur hoc In duobus hominıbus, 1ITO et mulıere, secundum COrporIs
fguratur».

63) Conf. ’  9 and 34,49 (:S«Et quemadmodum in 1US anıma
alıud esL, quod consulendo dominatur, alıud, quod subdıtur ut obtemperet, SIC 1rO
factam SSC et1am corporalıter femınam, qUaC haberet quıdem In mente ratıiıonalıs
intellegentiae naturam, SCXUu amen COrporIis ıta masculıno SECXUIl subiceretur,
quemadmodum subicıtur appetıtus actı1on1ıs ad concıpıiendam de ratıone mentis recte
agend! sollert1iam mentiem renovastı ad ıimagınem ei simılıtudınem tuam praestan-
tique intellectu ratiıonabilem actıonem Lamquam 1rO feminam subdıdıst1»
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upDON thıs dıstınction of mental actıvıtiıes VeIY subtle ON  € Moreover,
he thınks that the foresaıd subdıivısıon of mental actıvıtles o0€s nOoTt do
Justice tOo the dea of the image of God, for human eing IS image of
God only in the MmMOSstT spırıtual actıvıty of the mind, 16 In the cContem-

platıon of dıvıne truth Therefore Augustine cCauti1ons: ıt 15 irue that
Paul ca only the INan image of God, but he O0€s thıs merely ..  as
figura of thıs realıty the subordinatıon of the mental actıvities)””.
And he continues: althoug [WO PCTSONS ATC sed ymbols, the pomint
1s the dualıty wıthın the mınd of PCTSON, SINCE everybody’s mınd
DOSSCSSCS the capacıty of contemplatıon and actıon. TIThus 15 nOT
exciude from the image of God, for

“the also has be renewed in the hıghest aspect of the
mınd nNIioO the knowledge of (J0d after the image of Hım wh
created her (Col

We SCC in thıs texi that Augustine eeps certaın crıtical dıstance
regardıng thıs explanatıon of CÖr A S 1C he descrıibes rather
the opınıon of OiNEIS<?).

In De I rinitate, however, he adopts it hıs personal oOpınıon. One
DasSsSasc ıIn that book has gıven much offence and 15 sometımes qualifie
AS “dıisastrous interpretation’':

HThe book Genes!1s) SaYyS that human nature tself: IC 1S
complete ıIn both 5 has een made after the image of God, and

64) De Gen ad litt 111,22(34). SEL 28*,88-59 «Licet nım subtilıssıme disseratur
1psam mentem hominı1s, ın qua factus est ad imagınem de1, quandam scılıcet ratıonalem
vitam, dıstrıbul in aeternae contemplatıon1s verıtatem et ın temporalıum admın!-
stratıonem, ıta erl quası masculum eit femınam Jla consulente, hac obtempe-
rante; ın hac amen dıstrıbutione NO recte dıcıtur imago de1, 181 ıllud, quod inhaeret
contemplandae incommutabiılı verıtatl. In CUI1uUS rel figura Paulus apostolus ViIrum Lantum
dıcıt imagınem el glorıam de1Augustine’s View on Women  23  upon this distinction of mental activities a very subtle one. Moreover,  he thinks that the foresaid subdivision of mental activities does not do  justice to the idea of the image of God, for a human being is image of  God only in the most spiritual activity of the mind, i.e. in the contem-  plation of divine truth. Therefore Augustine cautions: it is true that  Paul calls only the man image of God, but he does this merely “as a  figura of this reality (= the subordination of the mental activities)”.  And he continues: although two persons are used as symbols, the point  is the duality within the mind of every person, since everybody’s mind  possesses the capacity of contemplation and action. Thus woman is not  excluded from the image of God, for  “the woman also has to be renewed in the highest aspect of the  mind unto the knowledge of God after the image of Him who  crcated her. (Col: 3: 10) °%9.  We see in this text that Augustine keeps a certain critical distance  regarding this explanation of 1 Cor. 11:7 which he describes rather as  the opinion of others®>).  In De Trinitate, however, he adopts it as his personal opinion. One  passage in that book has given much offence and is sometimes qualified  as a ‘““disastrous interpretation””:  ‘“(The book Genesis) says that human nature itself, which is  complete in both sexes, has been made after the image of God, and  64) De Gen. ad litt. 111,22(34). CSEL 28!,88-89: «Licet enim subtilissime disseratur  ipsam mentem hominis, in qua factus est ad imaginem dei, quandam scilicet rationalem  vitam, distribui in aeternae contemplationis veritatem et in rerum temporalium admini-  strationem, atque ita fieri quasi masculum et feminam illa parte consulente, hac obtempe-  rante; in hac tamen distributione non recte dicitur imago dei, nisi illud, quod inhaeret  contemplandae incommutabili veritati. In cuius rei figura Paulus apostolus virum tantum  dicit imaginem et gloriam dei ... Itaque quamvis hoc in duobus hominibus diversi sexus  exterius secundum corpus figuratum sit, quod etiam in una hominis interius mente  intellegitur, tamen et femina, quia corpore femina est, renovatur etiam ipsa in spiritu  mentis suae in agnitionem dei secundum imaginem eius, qui creavit, ubi non est masculus  et femina. Sicut enim ab hac gratia renovationis et reformatione imaginis dei non  separantur feminae, quamvis in sexu corporis earum aliud figuratum sit, secundum quod  vir solus dicitur esse imago ... dei, sic... et femina ... quoque facta est ad imaginem dei».  ib. X1,42,58. ib. 377: «Sic enim ait: ‘Vir quidem non debet velare caput, cum sit imago et  gloria dei; mulier autem gloria viri est’, non quo mens feminae eandem imaginem capere  non possit, cum in illa gratia nos dicat nec masculum esse nec feminam».  65) De Gen. ad litt. V1,7(12). CSEL 28',178: «... sexus ipse masculi et feminae nisi  in corporibus esse non potest. Quod si quisquam secundum intellectum et actionem  tamquam utrumque sexum in una anima accipiendum putaverit...».Itaque quamVvıs hOC ın duobus homınıbus dıversı
exteriıus secundum COTIDUS figuratum sıt, quod et1iam in unNnd homiınıs inter1us mente
intellegıtur, amen ei femina, quıa COTIDOIC femina esL, renovaftur et1am 1psa In spiırıtu
mentis SU4aC in agnıtıonem de1 secundum imagınem e1us, quı creavıt, ubı 1910}  —; est masculus
ef femına. Sıcut enım ab hac gratia renovatıon1ıs et reformatıone imagı1nıs de1 NO  —

separantur femminae, quamVIs in SCXUu COrporIs alıud figuratum sıt, secundum quod
VIT solus dıcıtur SSC ImagoAugustine’s View on Women  23  upon this distinction of mental activities a very subtle one. Moreover,  he thinks that the foresaid subdivision of mental activities does not do  justice to the idea of the image of God, for a human being is image of  God only in the most spiritual activity of the mind, i.e. in the contem-  plation of divine truth. Therefore Augustine cautions: it is true that  Paul calls only the man image of God, but he does this merely “as a  figura of this reality (= the subordination of the mental activities)”.  And he continues: although two persons are used as symbols, the point  is the duality within the mind of every person, since everybody’s mind  possesses the capacity of contemplation and action. Thus woman is not  excluded from the image of God, for  “the woman also has to be renewed in the highest aspect of the  mind unto the knowledge of God after the image of Him who  crcated her. (Col: 3: 10) °%9.  We see in this text that Augustine keeps a certain critical distance  regarding this explanation of 1 Cor. 11:7 which he describes rather as  the opinion of others®>).  In De Trinitate, however, he adopts it as his personal opinion. One  passage in that book has given much offence and is sometimes qualified  as a ‘““disastrous interpretation””:  ‘“(The book Genesis) says that human nature itself, which is  complete in both sexes, has been made after the image of God, and  64) De Gen. ad litt. 111,22(34). CSEL 28!,88-89: «Licet enim subtilissime disseratur  ipsam mentem hominis, in qua factus est ad imaginem dei, quandam scilicet rationalem  vitam, distribui in aeternae contemplationis veritatem et in rerum temporalium admini-  strationem, atque ita fieri quasi masculum et feminam illa parte consulente, hac obtempe-  rante; in hac tamen distributione non recte dicitur imago dei, nisi illud, quod inhaeret  contemplandae incommutabili veritati. In cuius rei figura Paulus apostolus virum tantum  dicit imaginem et gloriam dei ... Itaque quamvis hoc in duobus hominibus diversi sexus  exterius secundum corpus figuratum sit, quod etiam in una hominis interius mente  intellegitur, tamen et femina, quia corpore femina est, renovatur etiam ipsa in spiritu  mentis suae in agnitionem dei secundum imaginem eius, qui creavit, ubi non est masculus  et femina. Sicut enim ab hac gratia renovationis et reformatione imaginis dei non  separantur feminae, quamvis in sexu corporis earum aliud figuratum sit, secundum quod  vir solus dicitur esse imago ... dei, sic... et femina ... quoque facta est ad imaginem dei».  ib. X1,42,58. ib. 377: «Sic enim ait: ‘Vir quidem non debet velare caput, cum sit imago et  gloria dei; mulier autem gloria viri est’, non quo mens feminae eandem imaginem capere  non possit, cum in illa gratia nos dicat nec masculum esse nec feminam».  65) De Gen. ad litt. V1,7(12). CSEL 28',178: «... sexus ipse masculi et feminae nisi  in corporibus esse non potest. Quod si quisquam secundum intellectum et actionem  tamquam utrumque sexum in una anima accipiendum putaverit...».de1, SIC el femıinaAugustine’s View on Women  23  upon this distinction of mental activities a very subtle one. Moreover,  he thinks that the foresaid subdivision of mental activities does not do  justice to the idea of the image of God, for a human being is image of  God only in the most spiritual activity of the mind, i.e. in the contem-  plation of divine truth. Therefore Augustine cautions: it is true that  Paul calls only the man image of God, but he does this merely “as a  figura of this reality (= the subordination of the mental activities)”.  And he continues: although two persons are used as symbols, the point  is the duality within the mind of every person, since everybody’s mind  possesses the capacity of contemplation and action. Thus woman is not  excluded from the image of God, for  “the woman also has to be renewed in the highest aspect of the  mind unto the knowledge of God after the image of Him who  crcated her. (Col: 3: 10) °%9.  We see in this text that Augustine keeps a certain critical distance  regarding this explanation of 1 Cor. 11:7 which he describes rather as  the opinion of others®>).  In De Trinitate, however, he adopts it as his personal opinion. One  passage in that book has given much offence and is sometimes qualified  as a ‘““disastrous interpretation””:  ‘“(The book Genesis) says that human nature itself, which is  complete in both sexes, has been made after the image of God, and  64) De Gen. ad litt. 111,22(34). CSEL 28!,88-89: «Licet enim subtilissime disseratur  ipsam mentem hominis, in qua factus est ad imaginem dei, quandam scilicet rationalem  vitam, distribui in aeternae contemplationis veritatem et in rerum temporalium admini-  strationem, atque ita fieri quasi masculum et feminam illa parte consulente, hac obtempe-  rante; in hac tamen distributione non recte dicitur imago dei, nisi illud, quod inhaeret  contemplandae incommutabili veritati. In cuius rei figura Paulus apostolus virum tantum  dicit imaginem et gloriam dei ... Itaque quamvis hoc in duobus hominibus diversi sexus  exterius secundum corpus figuratum sit, quod etiam in una hominis interius mente  intellegitur, tamen et femina, quia corpore femina est, renovatur etiam ipsa in spiritu  mentis suae in agnitionem dei secundum imaginem eius, qui creavit, ubi non est masculus  et femina. Sicut enim ab hac gratia renovationis et reformatione imaginis dei non  separantur feminae, quamvis in sexu corporis earum aliud figuratum sit, secundum quod  vir solus dicitur esse imago ... dei, sic... et femina ... quoque facta est ad imaginem dei».  ib. X1,42,58. ib. 377: «Sic enim ait: ‘Vir quidem non debet velare caput, cum sit imago et  gloria dei; mulier autem gloria viri est’, non quo mens feminae eandem imaginem capere  non possit, cum in illa gratia nos dicat nec masculum esse nec feminam».  65) De Gen. ad litt. V1,7(12). CSEL 28',178: «... sexus ipse masculi et feminae nisi  in corporibus esse non potest. Quod si quisquam secundum intellectum et actionem  tamquam utrumque sexum in una anima accipiendum putaverit...».qQUOQUC facta est ad imagınem de1».
ıb X1,42,58. ıb 377 «SIC nNnım aıt ‘Vır quıdem 19{0}  —; debet velare Capul, CUu sıt ıimago ei
glorıa de1; muhier autem glorıa 1rı est’, NONMN qUO INCNS feminae eandem imagınem CaDeEIc
NO  —_ possıt, CUu) in Ila gratia NOS dıicat NC masculum S5C NC feminam ».

65) De Gen ad litt V1,7/(12) SEL 28*,178: W 1pse asculı ei femıinae 151
In corporıbus SSC NON potest. Quod S1 quısquam secundum intellectum el actıonem
tamquam utrumque in 1939021 anıma accıpıendum putaverıt...».



VanN Bavel

ıt 0€Ss not xclude from eing understood AS the image of
God How then dıd the postle declare hat INan 1S the image of
GOd, and consequently 18 forbıdden hıs head, whereas

1S no(, and hıs aCCount 1S commanded ers
Cor The solution, thın 1e6S$ In that 1C already

saıd when discussıng the nature of the human mınd: the
together ıth the INan 1S the image of God, hat the ole
substance the ole human nature, INan and woman) 15 OHG
image. But when ONC dıstrıbutes functions and che 1S assıgned AS
elpmate, function 4C pertaıns her alone, che 15 nNnOTL the
image of (GJ0d However hat pertaıns INan alone, he 1S the
image of God Just ASs uly and completely AS he 1S Jo1ned wıth the

into ON  q We ave saıd the SAdInec regardıng the nature of
the human mınd: ıf d ole ıt contemplates the truth., ıt 1S the
image of God But when somethıng of the mınd 15 eiache and
part of its attention 15 dıverted the andlıng of empora thıngs,
it 15 noOoTt the image of God Nevertheless that part IC consults
the truth 1S the image of God, but hat other part, 1C 15 i1recie:
LO the andlıng of infer10r thıngs, 1S nOTt the image of God
atıona actıon24  T.J. van Bavel  it does not exclude woman from being understood as the image of  God... How then did the apostle declare that man is the image of  God, and consequently is forbidden to cover his head, whereas a  woman is not, and on this account is commanded to cover hers  (1 Cor. 11:7)? The solution, I think, lies in that which I already  said when discussing the nature of the human mind: the woman  together with the man is the image of God, so that the whole  substance (= the whole human nature, man and woman) is one  image. But when one distributes functions and she is assigned as a  helpmate, a function which pertains to her alone, she is not the  image of God. However what pertains to man alone, he is the  image of God just as fully and completely as he is joined with the  woman into one. We have said the same regarding the nature of  the human mind: if as a whole it contemplates the truth, it is the  image of God. But when something of the mind is detached and a  part of its attention is diverted to the handling of temporal things,  it is not the image of God. Nevertheless that part which consults  the truth is the image of God, but that other part, which is directed  to the handling of inferior things, is not the image of God...  Rational action ... ought to have a power over its head, and this is  indicated by the veil which signifies that action ought to be kept in  check” 66).  If one reads this text isolated from its context, it would be possible  to draw the conclusion that the woman is the image of God only  together with the man, but not by herself personally as Rosemary  Ruether does indeed: ‘“Woman, by herself, is not this image, but only  when taken together with the male, who is her ‘head’”’°7). Has Augustine  °°) De Trin. X11,7,10. CCL 50,364: «Ad imaginem quippe dei naturam ipsam  humanam factam dicit (in genesi) quae sexu utroque completur, nec ab intellegenda  imagine dei separat feminam... Quomodo ergo per apostolum audivimus virum esse  imaginem dei unde caput velare prohibetur, mulierem autem non et ideo ipsa hoc facere  iubetur nisi, credo, illud esse quod iam dixi cum de natura humanae mentis agerem,  mulierem cum viro suo esse imaginem dei ut una imago sit tota illa substantia; cum autem  ad adiutorium distribuitur, quod ad eam ipsam solam attinet non est imago dei; quod  autem ad virum solum attinet imago dei est tam plena atque integra quam in unum  coniuncta muliere? Sicut de natura humanae mentis diximus quia et si tota contempletur  veritatem, imago dei est, et cum ex ea distribuitur aliquid et quadam intentione derivatur  ad actionem rerum temporalium, nihilominus ex qua parte conspectam consulit veritatem  imago dei est; ex qua vero intenditur in agenda inferiora non est imago dei... Quia vero  illi rationali actioni quae in rebus corporalibus temporalibusque versatur periculosa est  nimia in inferiora progressio, debet habere potestatem super caput, quod indicat velamentum  quo significatur esse cohibenda». See also P. AGAESSE - A. SOLIGNAC, La doctrine  augustinienne de l’image et la tradition patristique, and: L’äme image de Dieu, in:  Bibliotheque augustinienne 48 (Paris 1972) 622-633.  °7) Rosemary RUETHER, Religion and Sexism, New York 1974, 156: «Inexplicably,  Augustine must also affırm that Eve, too, has a rational nature, being likewise a0Ug ave W VerT 1ts head, and hıs 1S
indiıcated Dy the veıl IC sıgnıfles that actıon oug be kept In
check” 66)
If ONEC reads hıs text solate from 1ts context, 1t WOU be possıble

LO TAawW the conclusıon hat the 1S the image of (J0d only
together wıth the INan, but not DYy herself personally as Rosemary
Ruether 0€s indeed ' Woman, Dy herself, 1S nOTL hıs image, but only
when taken together ıth the male, who 15 her ”’67). Has Augustine

66) De I'rıin. AULiIO XC 50,364 «Ad imagınem quıppe de1 naturam 1psam
humanam factam dicıt (ın genes!1) quac SCXUu utroque completur, NEC ab intellegenda
imagıne de1 separat femıiınam... Quomodo CT RO DeCTI apostolum audıvımus ViIrum CSSEC
imagınem de!] unde velare prohıbetur, mulıerem autem NO  — ei deo 1psa hoc facere
iubetur NIS1, credo, SS5C quod 1am d1ıx1 CUMmM de natura humanae mentis AgCICM,
mulıerem CU) ITO SUOoO S5S5C imagınem de1 ut una Imago sıt tota ]la substantıa; CR autem
ad adıutorıum dıstrıbuiltur, quod ad 6Ca 1psam solam attınet NO  —_ est imago de1  9 quod
autem ad VITUM solum attınet imago de!] est tam plena integra quam in 11UM
conıuncta mulıere? ICU de natura humanae mentis diximus quıa el S] tota contempletur
verıtatem, imago de1 esL. ei CUu dıistrıbuitur alıquıid eit quadam intentione derıvatur
ad actıonem temporalıum, nıhılomınus qua Conspectam consulıt verıtatem
imago de1 est; qua HLO intendıtur in agenda infer10Tra NO  —_ est imago de1 Quıia (D
1lı rationalı actı1on]ı Qqua«c ın rebus corporalıbus temporalıbusque versatur perıculosa est
nımı1a ın inferıora progressI1O, debet habere potestatem SUDET Caput, quod indıcat velamentum
qUO sıgnıficatur SS5C cohıbenda». See Iso ÄGAEFSSE SOLIGNAC, La doctrine
augustinıenne de l’ımage ei la tradıtiıon patrıstique, and \  ame image de Dıieu, ıIn
Bıblıotheque augustinienne 48 (Parıs 622-633

67) Rosemary RUETHER, elıgıon and Sex1sm, New ork 1974, 156 «Inexplicabily,
Augustine must Iso allırm that Eve, LOO, has ratıonal nature, being 1kewise
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abandoned hıs symbolıc interpretation, and dıd he adop realıstic one?
do not in The dıfference between thıs and other Augustinian

eX{iIs 15 that Augustine, in paragraph 10, O€es nNOL explıcıtly mention
that thıs interpretation 15 be understood in symbolıc E} but
O0€s only later in paragraphs and

°Paul speaks in figuratıve and mystica about the oblıga-
tıon for veıl her head Hıs words WOU ave
meanıng al all, unless they refer {O SOILLC hıdden mMYySLierYy (secretum
sacramenti). For not only irue TCaSON, but also the authorıty of
the apostle declares that the human eing Was nOoTt made after the
image of God accordıng the form of the bodyAugustine’s View on Women  25  abandoned his symbolic interpretation, and did he adopt a realistic one?  I do not think so. The difference between this and other Augustinian  texts is that Augustine, in paragraph 10, does not explicitly mention  that this interpretation is to be understood in a symbolic sense, but  does so only later on in paragraphs 11 and 12:  “Paul speaks in a figurative and mystical sense about the obliga-  tion for a woman to veil her head. His words would have no  meaning at all, unless they refer to some hidden mystery (secretum  sacramenti). For as not only true reason, but also the authority of  the apostle declares that the human being was not made after the  image of God according to the form of the body ... or according  to any part of the soul, but according to the rational mind where  According to this renewal  the knowledge of God can reside..  (mentioned in Eph. 4:23-24 and Col. 3:9-10) we also become the  children of God through the baptism of Christ... Who, then,  would exclude women from this fellowship, since they are with us  co-heirs of grace?.  “There is neither Jew nor Greek, there is  neither slave nor freeman, there is neither male nor female, for you  are all one in Christ Jesus’ (Gal. 3:28). Have believing women,  therefore, lost their bodily sex? No. But they are renewed after the  image of God there where is no sex... But because the woman  differs from the man by her bodily sex, she can in conformity with  religious custom symbolize by her corporeal veil ... that the image  of God does not remain except in that part of the human mind in  which it clings to the contemplation and inspiration of the eternal  values (rationes). And, as is evident, not only men but also women  possess this capacity”” °8).  compound of spirit and body. Yet in relation to man she stands for body vis-ä-vis male  spirit. Moreover, Augustine persists in calling this latter her ‘nature’, not only with a view  to sin but in the order of nature as well. Augustine defines the male as, alone, the full  image of God. Woman, by herself, is not this image, but only when taken together with  the male, who is her ‘head’». For a more differentiated approach see Kari BORRESEN,  Imago Dei, privilege masculin? Interpretation augustinienne et pseudo-augustinienne de  Gen. 1,27 et 1 Cor. 11,7, in: Augustinianum 25 (1985) 213-234.  68) De Trin. XIL7, 11-12. CCL. 50,366-367: «  apostolus  ideo figurate ac  mystice quia de velando muliebri capite loquebatur, quod nisi ad aliquod secretum  sacramenti referatur inane remanebit... Sicut enim non solum veracissima ratio sed etiam  ipsius apostoli declarat auctoritas, non secundum formam corporis... neque secundum  quamlibet animi partem sed secundum rationalem mentem ubi potest esse agnitio dei  hominem factum ad imaginem eius qui creavit eum. Secundum hanc autem renovationem  efficimur etiam filii dei per baptismum Christi  . Quis est ergo qui ab hoc consortio  feminas alienet cum sint nobiscum gratiae cohaeredes...’ non est iudaeus neque graecus,  non est servus neque liber, non est masculus et femina; omnes enim vos unum estis in  ibi  Christo Iesu’? Numquidnam igitur fideles feminae sexum corporis amiserunt?  renovantur ad imaginem dei ubi sexus nullus est... Sed quia sexu corporis distat a viro,OT accordıng

Aln y part of the soul, but accordıng the ratıonal mınd where
ccordıng thıs renewalthe knowledge of God Can reside..

(mentioned in Eph 3-24 and Col 9-10 also become the
ren of (J0d hrough the baptısm of Christ Who, then,
WOU xclude from thıs fellowshıp, SINCE they ATC ıth
co-heırs of grace?. I here 15 neıther Jew 1910)8 ree there 1S
neıther slave 11OT ireeman, there 15 neıther male NOT female, for YOU
4A16 all ONC in Christ Jesus’ (Gal 3:26) Have belıeving 9
therefore, ost theır bodıily sex® No But they dIC renewed after the
image of God there where 1S SX But because the
dıffers from the Man by her bodıly SCXÄ, che Can iın conformıty wıth
relıg10us CusSstom symbolıze Dy her corporeal eı1lAugustine’s View on Women  25  abandoned his symbolic interpretation, and did he adopt a realistic one?  I do not think so. The difference between this and other Augustinian  texts is that Augustine, in paragraph 10, does not explicitly mention  that this interpretation is to be understood in a symbolic sense, but  does so only later on in paragraphs 11 and 12:  “Paul speaks in a figurative and mystical sense about the obliga-  tion for a woman to veil her head. His words would have no  meaning at all, unless they refer to some hidden mystery (secretum  sacramenti). For as not only true reason, but also the authority of  the apostle declares that the human being was not made after the  image of God according to the form of the body ... or according  to any part of the soul, but according to the rational mind where  According to this renewal  the knowledge of God can reside..  (mentioned in Eph. 4:23-24 and Col. 3:9-10) we also become the  children of God through the baptism of Christ... Who, then,  would exclude women from this fellowship, since they are with us  co-heirs of grace?.  “There is neither Jew nor Greek, there is  neither slave nor freeman, there is neither male nor female, for you  are all one in Christ Jesus’ (Gal. 3:28). Have believing women,  therefore, lost their bodily sex? No. But they are renewed after the  image of God there where is no sex... But because the woman  differs from the man by her bodily sex, she can in conformity with  religious custom symbolize by her corporeal veil ... that the image  of God does not remain except in that part of the human mind in  which it clings to the contemplation and inspiration of the eternal  values (rationes). And, as is evident, not only men but also women  possess this capacity”” °8).  compound of spirit and body. Yet in relation to man she stands for body vis-ä-vis male  spirit. Moreover, Augustine persists in calling this latter her ‘nature’, not only with a view  to sin but in the order of nature as well. Augustine defines the male as, alone, the full  image of God. Woman, by herself, is not this image, but only when taken together with  the male, who is her ‘head’». For a more differentiated approach see Kari BORRESEN,  Imago Dei, privilege masculin? Interpretation augustinienne et pseudo-augustinienne de  Gen. 1,27 et 1 Cor. 11,7, in: Augustinianum 25 (1985) 213-234.  68) De Trin. XIL7, 11-12. CCL. 50,366-367: «  apostolus  ideo figurate ac  mystice quia de velando muliebri capite loquebatur, quod nisi ad aliquod secretum  sacramenti referatur inane remanebit... Sicut enim non solum veracissima ratio sed etiam  ipsius apostoli declarat auctoritas, non secundum formam corporis... neque secundum  quamlibet animi partem sed secundum rationalem mentem ubi potest esse agnitio dei  hominem factum ad imaginem eius qui creavit eum. Secundum hanc autem renovationem  efficimur etiam filii dei per baptismum Christi  . Quis est ergo qui ab hoc consortio  feminas alienet cum sint nobiscum gratiae cohaeredes...’ non est iudaeus neque graecus,  non est servus neque liber, non est masculus et femina; omnes enim vos unum estis in  ibi  Christo Iesu’? Numquidnam igitur fideles feminae sexum corporis amiserunt?  renovantur ad imaginem dei ubi sexus nullus est... Sed quia sexu corporis distat a viro,that the image
of G0od 06€Ss not remaın eXcept in that part of the human mınd ın
whıich it clings the contemplatıon and inspıratıon of the eternal
values (rationes). And, 15 evident, nOT only INCN but also
DOSSCSS thıs capacıty ” 68)

compound of spırıt and body Yet in relatıon INa che stands for body V1S-A-VIS male
spırıt. Moreover, Augustine persists ın callıng thıs latter her "nature’, nOoTt only ıth 1eW

SIN but ın the order of nature ell Augustine defNines the male d5, alone, the full
image of God Woman, by herself, 15 not thıs ıimage, but only when en together ıth
the male, who 15 her ‘head’». For INOTEC dıfferentiated approach SCC Karı BORRESEN,
mago Deı privilege masculın? Interpretation augustinıenne et pseudo-augustinienne de
Gen 127 el Cor E1L7, ın Augustinianum 25 (1985) 213-234

68) De Trin. X11,7, 8 CN 9  - < apostolus ideo fgurate
mystice quıa de velando muhebrı capıte loquebatur, quod 181 ad alıquod secretum
sacramentı!ı referatur inane remanebit... Sıcut nım 1O  —; solum veracıssıma ratıo sed et1am
1DSIUS apostolı eclara auctoritas, NO  — secundum formam COTDOTIS.. q secundum
quamlıbet anımı partem sed secundum ratiıonalem mentem ubı potest SSC agnıt10 de1
homıiınem factum ad imagınem 1US quı creavıt eu Secundum anc autem renovatıonem
efhcımur et1am fılıı de1 DCI baptısmum Christı Quıis est CTZO quı aD hoc consortio
feminas alıenet CU: sınt nobiscum gratiae cohaeredes...’ 1NON est iudaeus q STACCUS,
19{0}  — est SCTIVUS lıber, NO  — est masculus ei femina; nNnım VOS NUum est1s in

ıbIChristo lesu’? Numquidnam ıgıtur fideles femıinae COTrpOoTrIS amıserunt?
renovantur ad imagınem de1 ubı nullus est Sed quıia SCXUu COrporI1s dıstat VITO,
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The ast sentience DULS beyond ou that Man and equaliy AdIC

the image of God It cshows also that neıther the INan NOT the 15
the ıimage of God AaCCOUNT of the body OT the SC  > Moreover, the

1S ere NOL taken together ıth the Man, but che 1S consıdered
d indıvıdual PCISON. hıs eing d NOW should interpret
Augustine’s sStatement

‘T aken together ıth the Man, the 1S the image of G0d26  T.J. van Bavel  The last sentence puts beyond doubt that man and woman equally are  the image of God. It shows also that neither the man nor the woman is  the image of God on account of the body or the sex. Moreover, the  woman is here not taken together with the man, but she is considered  as an individual person. This being so, how should we interpret  Augustine’s statement:  “Taken together with the man, the woman is the image of God  ... as a helpmate for the man she is not the image of God”?  In other words, why can a man fully symbolize the image of God, and a  woman cannot? The answer is to be sought in the fact that the image of  God consists in the highest activity of the mind, i.e. in the contempla-  tion of the divine, and this climax of human life is incompatible with  subordination. One cannot impose limits to the contemplation of the  divine, for it is God-oriented, and there is no authority above God. On  the contrary, the part of the mind which is diverted to the government  of temporal actions needs an authority over it, otherwise it could be  absorbed by inferior realities. This subordination within the mind  (present in every single human being) can be symbolized by man and  woman, since woman is socially subordinate to man according to  Augustine. The guiding man and the guided woman are symbols of the  hierarchical order which reigns between contemplation and action. This  is the figurative sense mentioned again and again by Augustine. The  mistake made by many modern authors is that they confuse the  symbolic and the realistic levels. Augustine does not deny that the  woman personally and realistically is the image of God. This is confir-  med by two other passages of the same book:  ‘“This discussion  must only be listened to  in order to  understand that the apostle ... intended something (= the tension  between contemplation and action) to be sought in each individual  human being”’ °?),  and  rite potuit in eius corporali velamento figurari pars illa rationis quae ad temporalia  gubernanda deflectitur ut non maneat imago dei nisi ex qua parte mens hominis aeternis  rationibus conspiciendis vel consulendis adhaerescit, quam non solum masculos sed etiam  feminas habere manifestum est».  69) De Trin. X11,12,19. CCL 50,373: «... quamvis in diverso sexu duorum hominum  aliquid tamen significare voluisse quod in uno homine quaereretur».elpmate for the INan che 1S NOTL the image of God’”’?
In other words, why Can INan ully symbolıze the image of God, and

cannot? The ANSWEeET 18 be sought In the fact that the image of
God consısts in the hıghest actıvıty of the mind, O In the contempla-
t1on of the dıvıne, and thıs climax of human ıfe 1S Incompatıble ıth
subordination. One CannoTlL Impose lımıts tO the contemplatıon of the
dıvine, for it 15 God-oriented, and there 1S authorıty above God On
the nNirary, the part of the mınd 1C 1S 1verte' the government
of empora actıons needs authorıty OVeCT I© otherwiıse it COU be
aDSOTDE: by inferi10r realıties. I hıs subordinatıon wıthın the mınd
presen ın single human being) Can be symbolızed by INan and
9 Ssince 1S socılally subordinate INan accordıng
Augustine. The guldiıng INan and the guılded ATIC symbols of the
hierarchical order 1C re1igns between contemplatıon and actıon. hıs
1S the nguratiıve mentioned agaın and agaın Dy Augustine. The
mistake made by INanYy modern authors 1S that they confuse the
symbolıc and the realıstic levels Augustine o€es nNOT deny that the

personally and realıstically 15 the image of G0d hıs 15 conhır-
med by L[WO other of the SAadIlNlec book

“Thıs discussıon must only be 1stene': LO ın order
understand that the apostle26  T.J. van Bavel  The last sentence puts beyond doubt that man and woman equally are  the image of God. It shows also that neither the man nor the woman is  the image of God on account of the body or the sex. Moreover, the  woman is here not taken together with the man, but she is considered  as an individual person. This being so, how should we interpret  Augustine’s statement:  “Taken together with the man, the woman is the image of God  ... as a helpmate for the man she is not the image of God”?  In other words, why can a man fully symbolize the image of God, and a  woman cannot? The answer is to be sought in the fact that the image of  God consists in the highest activity of the mind, i.e. in the contempla-  tion of the divine, and this climax of human life is incompatible with  subordination. One cannot impose limits to the contemplation of the  divine, for it is God-oriented, and there is no authority above God. On  the contrary, the part of the mind which is diverted to the government  of temporal actions needs an authority over it, otherwise it could be  absorbed by inferior realities. This subordination within the mind  (present in every single human being) can be symbolized by man and  woman, since woman is socially subordinate to man according to  Augustine. The guiding man and the guided woman are symbols of the  hierarchical order which reigns between contemplation and action. This  is the figurative sense mentioned again and again by Augustine. The  mistake made by many modern authors is that they confuse the  symbolic and the realistic levels. Augustine does not deny that the  woman personally and realistically is the image of God. This is confir-  med by two other passages of the same book:  ‘“This discussion  must only be listened to  in order to  understand that the apostle ... intended something (= the tension  between contemplation and action) to be sought in each individual  human being”’ °?),  and  rite potuit in eius corporali velamento figurari pars illa rationis quae ad temporalia  gubernanda deflectitur ut non maneat imago dei nisi ex qua parte mens hominis aeternis  rationibus conspiciendis vel consulendis adhaerescit, quam non solum masculos sed etiam  feminas habere manifestum est».  69) De Trin. X11,12,19. CCL 50,373: «... quamvis in diverso sexu duorum hominum  aliquid tamen significare voluisse quod in uno homine quaereretur».nNniende: somethıng the ension
between contemplatıon and actıon) be sought In each indıvıdual
human eing  29 69)

and

rıte potuılt In 1US corporalı velamento lgurarı Pars 1la ration1ıs quac ad temporalıa
gubernanda deflectitur ut NO  — maneat ımago de1 1S1 qUuUa INneNsS hominıs getern1s
ratıonıbus conspıiclendıs vel consulendis adhaerescıt, quam 19108)  — solum masculos sed et1am
femıinas habere manıfestum est»

69) De Irin. A11,12,19(’K DE quamVIs In dıverso SCXUu duorum homınum
alıquıd amen sıgnıfıcare voluısse quod in uUNO homiıne quaerere{iur».,
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“.Lnherefore; ın theır mınds of INan and woman) COININON
nafiure 1S fecosNıZed ‘ ..
Another important idea OCCUTS in De I riniıtate. Augustine refuses

LO COMPDAIC ıth SCHSOTY actıvıty:
“It 0€s nOoL CSCaAaDC that SOITIC emınent defenders of the

atNnolıc är before asserted that the INan Was the mınd,
but that the Was the bodıily sense’”.

He rejects thıs VIEW aCCOunNntTL of Gen 2:20 16 SdYyS that 1S
created elpmate ..  equa the man  27 Bodıly oes noTt

CÄDICSS thıs equalıty, fOor it 1S COININON us and the beasts. Augustine
prefers somethıng that transcends the anımal evel, namely the human
mınd. Woman 15 the symbol of somethıng wıthın the human mınd.
second ICASON fOor the rejection of thıs opınıon 1S that the serpent 15
much INOTC approprıate symbol of bodıly E} SINCE Gen us

that the serpent 15 the most crafty of al the beasts ).
TOM analysıs of De I rinıtate book X II ıt aPppPCAaIs clearly that

Augustine consıders symbol of the actıve aspect of the
mınd AaCCOUNT of her subordinatıon {O the INa  - oug hıs
conception of socılal female subordinatıon 1S longer acceptable fOor us

Oday, HIS description of the actıve aspect of the mınd 15 neıther
somethıng ana 1NOT 1S it denigrating for d MaYy 1ın
The MOST ıimportant human actıvıtiıes ATC clence (scientia) and wısdom
(sapientia). Scıence however 1S subordinate w1isdom. 1sdom 1S
ırecte: the contemplatıon of the dıvıne, ıle Cclence wıthout
1C ıfe earth becomes impossı1ıble 15 ı1rectie the g00d Uusc of
thıs WOT Science 15 needed LO acquıre the virtues of prudence,
fortitude, temperance and Justice. ere 1S morally g00d ıfe wıthout
these virtues. Consequently, ratiıonal knowledge of empora realıtıes 1S
VEIY valuable, and 1ts iımportance increases ıf ONC takes nto ACCOUNT

70) De Irın. X11,8,13. @88 «LErgo in mentıbus COMMUnNIS natura
cognoscıtur».

7l) De Irın. A11,13,20 GCCL, « Nec fugıt quosdam quı uerunt nte NOS

egreg]l defensores catholıcae iide1 in homine unO ViIrum mentem, muherem eIO

dıx1isse COrporIs SCHNSUMmM In omnıbus besti1s ef volatılıbus scrıptum est NO  — SSC inventum
1ro adıutorıum simıle 1lı ei tunc est el mulher acta de latere Propter quod CO NO  —_

putavı PIO mulhere SCNSUM COrporI1s SSC ponendum.. SCHNSUMIYUC COrporIis magıs DTITO
serpente intellegendum ex1istimavı». Augustine has ere in mınd AMBROSE, De parad. 25 e
3.12 and 1537 SEL Zr CT and 331
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that only few people ATC capable attaın the hıghest form of cContem-
platıon Woman 15 the symbol of thıs SCIENCE *X:

ast remark regardıng Augustine’s interpretation of Cor 11A7
15 that MaYy not take it (o70 1g1dly, fOr he hımself relatıvızes it

‘“Whether Paul’s words ATC explaıned in thıs, ÖT that, OT In SOM
other WaY OoONec thıng 15 clear: OUT mınd has be formed
progressıively by eternity, truth and IOve: / 9):

And INOTC explıcıtly in the followıing text

words He created hem male and female AaTIc immediately
Ooll0we: by thıs sStatement ‘And G0od blessed them, sayıng
Increase and multiply, and nl the earth and hold SWaY VeCI e
15 Irue that Can quite properly g1ve thıs spiırıtual meanıng.
However, Cannot interpret male and ‘female’ AS somethıng
sımılar that 1C find also ın ONMNC human eing, SInCe there
18 ıIn the indıvıdual rulıng element and rule‘: ON  q But ASs it 1S
evident from theır sexual dıfference, INan and AT created

4S tO increase and multıiply by begetting chılaren When the
Lord Was as whether it Wäas permitted dısmıiıss wiıfe for an Y

whatever (Mt 19:3)28  T.J. van Bavel  that only few people are capable to attain the highest form of contem-  plation. Woman is the symbol of this science 7?).  A last remark regarding Augustine’s interpretation of 1 Cor. 11:7  is that we may not take it too rigidly, for he himself relativizes it:  ‘“Whether Paul’s words are explained in this, or that, or in some  other way  one thing is clear: our mind has to be formed  progressively by God’s eternity, truth and love””73).  And more explicitly in the following text:  “The words ‘He created them male and female’ are immediately  followed by this statement: ‘And God blessed them, saying:  Increase and multiply, and fill the earth and hold sway over it’. It  is true that we can quite properly give this a spiritual meaning.  However, we cannot interpret ‘male’ and ‘female’ as something  similar to that which we find also in one human being, since there  is in the individual a ruling element and a ruled one. But as it is  evident from their sexual difference, man and woman are created  so as to increase and to multiply by begetting children... When the  Lord was asked whether it was permitted to dismiss a wife for any  cause whatever (Mt. 19:3) ... his reply had nothing to do with the  mind which commands and the body which obeys, or the rational  soul which rules and the irrational concupiscence which is ruled, or  the contemplative virtue which is preeminent and the active virtue  which ıs subject to it, or the intellectual power of the mind and the  body’s senses. The Lord’s answer explicitly concerned the marriage  bond which binds the two sexes to one another””’ 7+).  72) De Trin. X11,13,21-15,25. CCL 50,374-380. See also De Trin. XIII, 19,24. CCL  502,415-417: «Si ita inter se distant haec duo ut sapientia divinis, scientia humanis  attributa sit rebus, utrumque agnosco in Christo... Scientia ergo nostra Christus est,  sapientia quoque nostra idem Christus est... Nec ista duo sic accipiamus quasi non liceat  dicere vel istam sapientiam quae in rebus humanis est vel illam scientiam quae in divinis».  G. MADEec, Christus, scientia et sapientia nostra. Le principe de coherence de la doctrine  augustinienne, in: Recherches augustiniennes 10 (1975) 77-85.  73) De Trin. X11,13,21. CCL 50,374: «Sed sive isto sive illo sive aliquo alio modo  accipiendum sit quod apostolus virum dixit imaginem et gloriam dei, mulierem autem  gloriam viri, apparet tamen cum secundum deum vivimus, mentem nostram in invisibilia  eius intentam ex eius aeternitate, veritate, caritate proficienter debere formari».  74) De civ. dei XIV,22. CCL 48,444: «Nam cum scriptura dixisset: ‘masculum et  feminam fecit eos’, continuo subdidit: ‘Et benedixit eos Deus dicens: Crescite et multipli-  camini et implete terram et dominamini eius’ et cetera. Quae omnia quamquam non  inconvenienter possint etiam ad intellectum spiritalem referri, masculum tamen et femi-  nam non sicut simile aliquid etiam in homine uno intellegi potest, quia videlicet in eo aliud  est quod regit, aliud quod regitur; sed sicut evidentissime apparet in diversi sexus  corporibus, masculum et feminam ita creatos, ut prolem generando crescerent... Neque  enim de spiritu qui imperat et carne quae obtemperat, aut de animo rationali qui regit ethıs reDILY had nothıng LO do ıth the
mınd which commands and the body : {n obeys, OT the ratıonal
soul 1C rules and the irratiıonal cConcupiscence 1C 1S rule OT
the contemplatıve virtuei 15 preemiıinent and the actıve virtue
which 1S subject tO ıt, 0)8 the intellectua W of the mınd and the
body’s SCI1SCS The Lord’s answer explıicıtly concerned the marrıage
bond 1C 1n the L[WO LO ON another.. %.

72) De Irın. X  r  9  “  9 (1 &;  - See Iso De Irın. XL, 19,24 ® D
502.415-417: «Sı ita inter dıstant aecC duo ut sapıentia dıvinis, scjentia humanıs
attrıDufa sıt rebus, utrumque AagNOSCO In Christo... Scientia CI gO nOsira Christus esL,
sapıentia QUOQUC nOsira iıdem Christus est Nec ista duo SIC accıplamus quası 1900}  —_ lıceat
dıcere vel istam sapıentiam QuUaC in rebus humanıs est vel am scıenti1am QuaC ın dıvinıs>».

ADEC, Christus, scıentia ei sapıentia nOSsSira Le princıpe de coherence de la doctrine
augustiniıenne, In Recherches augustinıennes (1975) 77-85

73) De Irın. AL ISC2ZL. & BB9« S1Ve sto S1ve 1lo S1Ve alıquo lıo mOodo
accıpıendum sıt quod apostolus VITUmM 1X1 imagınem ei glorıam del, muherem autem
glorıam VIrl, apparet amen CUu secundum eum VIVIMUS, mentem nOostiram In invısıbıilia
1US intentam 1US aeternitate, verıtate, carıtate proficıenter ebere formarı».

74) De CLV. dei9 C4 48, «Nam CUMmM scriptura dıxisset : “masculum et
femınam fecıt eos’, continuo subdıiıdıt: benedixit 6COS Deus dicens: Crescıite efi multıplı-
cCamın1] ei ımplete terram et dominamını 1US ei ceiera Quae omnıa NO  ;
inconvenıenter possint et1am ad iıntellectum spiırıtalem referrT1, masculum amen eft fem1-
Na 1O  - sıcut sıiımıle alıquıid et1am in homine uUNO intelleg] potesi, quia videlıcet ın alıud
est quod regıt, alıud quod regıtur; sed siıcut eviıdentissıme apparet in dıversı
corpor1ıbus, masculum ei femiınam ıta Creatos, ut prolem generando crescerent eque
nım de spirıtu quı imperat el QuUuaC obtemperat, aut de anımo rationalı quı regl ei
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final argumen why should noTl attach realıstic sıgnıfıcance {O
the male a4s symbol of the mınd’s contemplatıve actıvıty, 15 the fact
hat Augustine refers also d symbols of contemplatıve ıfe
Mary and Rachel AIC for hım archetypes of contemplatıon, in OppoOsI-
t1on artha and Lıa wh designate actıve e /?)

My conclusıon 1S that Augustine denıed the dıgnity
of the image of God, and thıs noTt only the eve of (there 15
neıther INan NOT in Chrıst), but also the eve of creation the

POSSCSSCS the SAdaIllc ratıonal mınd d the man). Therefore, he dıd
nNnOT chrink from attrıbuting female symbols God

“(The psalmıst) made (J0d father:; he made G0d also mother.
(10d 1S father because He created, because He calls, because He
commands, because He SOVETINS. (G0d 1S mother, because God
cherıshes, because God nourıshes, because G0od suckles., because
God embraces 9)

The female SECX 15 defect, hut nalure

We find SOINC ancıent authors who assumed that after al the
had be INla  - One that they WEIC infÄiuenced Dy

Ginosticısm OT Neoplatonısm / ’). But ıt 15 also possıble that thıs opınıon
DOCS back Arıstotle who consıdered ““the female d ımperfectly
developed male’” (ın the mıddle dYCS thıs became: MMAas OCCasionatus).
According LO Arıstotle both the male and the female dICc princıples of
the PTOCCSS of procreatıion, 1ın 1C the male 1S the formıng princıple
and the the materı1a]l elements. The menstruatıon
00 POSSCSSCS only the nutrıtiıve soul, whereas the male seed 1S
constituting the soul invested wıth apperception and sensıitivity. Conse-
inrationalı cupıdıtate QUaC regıtur, aut de virtute contemplatıva QJUaC excellı ei de activa
QuaC subdıtur, aut de intellectu mentis ei COTpOTIS, sed aperte de vinculo conıugalı,
qUO Invicem sS1bı uterque obstringıtur». De contin. 925 SEL’ «Sıcut
ecclesia, Inquıit, ubdıta est Chrısto, ıta ei mulhıeres VITIS Suls ıIn omnıbus... Nec amen
mulher COTDOTC ve] accepit exemplum, uft ıta esseEe‘ ubdıta VITO, sıcut spirıtul CarlO>»

75) Anne-Marıe BONNARDIERE, Les euxX 1685 Marthe ei Marıe, in Saılint Augustıin
el la Bıble, Parıs 1986, 41 1-425

76) En In DS. 26,18 CC 38,164 «Ipsum fecıt patrem, 1psum fecıt mairem ater
est, quıa condıdıt, quıa Vvocal, quıa 1ubet, quıa regıit; mater, quıa Oovet, quıa nutrit, quıa
lactat, quıia continet». On thıs poınt, ama dısagree ıth MAYR, Trinıta un! Famlıilıe ın
De Irinitate XIIL, in Revue des Etudes augustiniennes 18 (1972) 51-85, 65

77) H.-I MARROU A BONNARDIERE, Le dogme de la resurrection des D
el la theologıe des valeurs humaınes selon l’enseignement de saınt Augustin, ıIn Revue des
Etudes augustiniennes (1966) 111-136, 128 ITHRAEDE, Frau, in Reallexıcon für
Antike und Christentum S, 242-7243
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quently, there 1$ somethıng ackıng in the female princıple. Arıstotle
ca thıs ack of ‘warmth , nOTL warmth ın physıca S  9 but in
pneumatıc

er authors refer the aCTts of the martyrs erpetua and
Felıcıtas, ın which the followıng VISION of erpetua 1S old

AÄAt that momen(, gyptian ıth repugnant aAaPpPCATANCC
Calllec tO He should fıght agaınst together ıth h1is ench-
men One strıppe: IM Y lothes off, and SCC Was changed into
man ).

Some consıder thıs text echomng Gnosticısm: others belıeve that it 15
antı-Gnostic allusıon tO Eph 13 “We become the perfect Man,

ntio the mature AaBC of Christ’s fulness’”®°), hıs latter interpretation 1S
strongly eiende: Dy Augustine. He radıcally rejects an Y ıteral inter-
pretation of Perpetua’s eing changed nto INa  - Her nght Was nOoTt

bodıly but spırıtual 0)81l  @ Moreover, OIC should dıstiınguls real
body from the phantasm of body 4S reproduced ıIn OUT IMCMOTY OT in

dream:

“I ave also LO Sa Y somethıng YOU about the of
martyr’s VIS1ONS, because yYOUu ave hought it DIODCI {O UsSC theır
testimonYy (ın favour of YOUT opınıon that the soul 1S somethıng
bodıly). Saınt Perpetua, for example, seemed herself iın dream
wrestlıng wıth gyptluan, after havıng een changed into MNa  -
Now, who Can ou that it Was her soul in that bodıly
{orm, and NOT her physıca body, 1iCc of COUTSC remaıned ın ıts
OW female SCX and lay the bed ıth her SCNSCS steeped in sleep,
ıle her soul Was strugglıng in the simılıtude of man’s OdYy
Was that lıkeness verıtable OdYy If it WeTC real body, why
dıd ıt not the form of its vagına? FOor ın that female body

male genitals WeTC OUBd. - ).
78) ARISTOTELES, De generatione anımalıum -  a, ed PECK, Arıstotle

generatıon of Anımals (The oeb Classıcal ıbrary London 1963, 170-175, and Introduc-
tıon, K VE N

79) Passıo SAaNCLIArum Perpetuae Felicitatis, ed (} VAN BEEK, Nıjmegen 1936,
80) CORSINI, Troposte DCT U1la ettura "Passıo Perpetuae’, ın Forma FuturI1,

Studı1ı in del ard Pellegrino, Torino 1975, 481-541, 507
81) De Nal el or1g. 1V,18,26. SEL 60,405-406: « De conscr1ptis Vvisıonıbus

martyrum dıcendum tıbı est alıquıd, quon1am et1am inde testimonıum adhıbendum
putastı empe sancta Perpetua 1sSa sı bı est In SOmnı1s CU) quodam Aegyptio in virum

uctarı. Quıis autem dubitet iın ]la simılıtudine CorporIis anımam 1US fulsse, 1910}  —

COTDUS, quod utique ın SsSUuOo femıiıneo SCXUu INanens sopıtıs sensıbus jacebat In tratıs,
quando anıma 1US in Jla virılıs COrporIis simılıtudine luctabatur? Quıid h1IC dıicıs? erumne
Tat COTDUS 1la 171 simılıtudo NO  — ral Corpus...? 1 erat, CUT NO  —_ servabat
vagınae SUac formam? eque nım ın ıllıus femıiınae virılıa repererat genitalıa».
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n .other eXTIS, Augustine explaıns the Visıon of erpetua always ın the
of becoming conformed Christ (Eph 4:13) hrough martyr-

dom®“) In the SaJmne lıne hes Augustine’s efusal of the opınıon of SOMMEC

of hıs predecessors who held hat al the resurrection ıll be
changed into INEeN

°° Because of these Sayıngs Until reach the perfect Man, the
tature of the full maturıty of Chrıist’ (Eph 4: 13) and Beıing
shaped into the lıkeness of Son (Rom 6:29), SOTIIIC people
SUDDOSC that ıll not keep theır SCX al the resurrection.
According LO them, all ıll DOSSCSS the male SCÄ, SINCE (GJ0d made
the INan Out of clay, but the Ouft of INa  - For IN Y part,
1ın that they wh do not ou the resurrection of both D
ave deeper understandıng. 1° be SUITC, there ıll be sexual
ust ın that ıfe31  Augustine’s View on Women  In .other texts, Augustine explains the vision of Perpetua always in the  sense of becoming conformed to Christ (Eph. 4:13) through martyr-  dom?2). In the same line lies Augustine’s refusal of the opinion of some  of his predecessors who held that at the resurrection women will be  changed into men:  “Because of these sayings ‘Until we reach the perfect Man, the  stature of the full maturity of Christ’ (Eph. 4:13) and “Being  shaped into the likeness of God’s Son’ (Rom. 8:29), some people  suppose that women will not keep their sex at the resurrection.  According to them, all will possess the male sex, since God made  the man out of clay, but the woman out of man. For my part, I  think that they who do not doubt the resurrection of both sexes,  have a deeper understanding. To be sure, there will be no sexual  lust in that life... All defects will de removed from our bodies, but  their nature will be preserved. Now, a woman’s sex is not a defect;  it is nature. This nature, however, will be free of intercourse and  childbirth. The female organs will be there, be it no longer  subserving their former use. They will be part of a new beauty...  The Lord himself expressly stated that the female sex will be there,  when He said “They are not married’, referring to women, and  “They do not marry wives’, referring to men (Mt. 22:30)... When  Paul says that we all will ‘attain the perfect Man’  nothing  prevents us from supposing that the mention of ‘man’ implies  ‘woman’ also. ‘Man’ is here used for ‘human being’, just as the  verse ‘Blessed is the man who fears the Lord’ (Ps. 112:1) obviously  includes the women who fear Him’”’83).  82) S, 281,2,2. PE 38,1284: «  sibi beata Perpetua de se ipsa revelatum esse  narravit, virum se factam certasse cum diabolo. Illo quippe certamine in virum perfectum  etiam ipsa currebat, in mensuram aetatis plenitudinis Christi».  83) De civ. dei XX11,17-18. CCL 48,835-837: «Nonnulli propter hoc, quod dictum  est: ‘Donec occuramus omnes in virum perfectum, in mensuram aetatis plenitudinis  Christi’ et ‘Conformes imaginis filii Dei’, nec in sexu femineo resurrecturas feminas  credunt, sed in virili omnes aiunt, quoniam Deus solum virum fecit ex limo, feminam ex  viro. Sed mihi melius sapere videntur, qui utrumque sexum resurrecturum esse non  dubitant. Non enim libido ibi erit... Corporibus ergo illis vitia detrahentur, natura  servabitur. Non est autem vitium sexus femineus, sed natura, quae tunc quidem et a  concubitu et a partu immunis erit; erunt tamen membra feminea, non adcommodata usui  veteri, sed decori novo..  Et cum locus esset, ut diceret (Iesus): ‘“De qua enim me  interrogatis, vir erit etiam ipsa, non mulier’, non hoc dixit, sed dixit: ‘In resurrectione  enim neque nubent neque uxores ducent, sed sunt sicut angeli Dei in caelo’ ... Nuptias  ergo Dominus futuras esse negavit in resurrectione, non feminas... ‘In mensuram aetatis  plenitudinis Christi’... Verum si hoc ad resurrectionis formam, in qua erit unusquisque,  referendum esset, quid nos impediret nominato viro intellegere et feminam, ut virum pro  homine positum acciperemus? Sicut in eo quod dictum est ‘Beatus vir qui timet  Dominum’, utique ibi sunt et feminae, quae timent Dominum». Cf. S. 243,6,6. PL  38,1146.All defects ıll De removed from OUT bodies, but
theır nature ıll be preserved. Now, woman’s SCX 1S nOoL deieeGt:
ıt 1s nature Thıs nature, however, ıll be free of intercourse and
childbıirth The female OTgans l be there, be 1t longer
subserving theır former uUusc They ıll be part of HE  S beauty....
The Lord hımself expressly stated that the female SCX ıll be there,
when He saı1d ( ATC not marrıed’, referring E and
CeYy do nOoTt W1Vves’, referring LO ICN (Mt When
Paul SdaYyY>S that ql ıll °attaın the perfect Man’ nothing
prevents us from supposing that the mentıiıon of man mplıes
"woman’ also. Man’ 1S ere sed for ‘human eing’, Just ASs the

essed 1S the INan who fears the OF| (ES E obviously
includes the who fear Hi ?7).
82) A  B 8,1254 << sı bı eata Perpetua de 1psa revelatum S

narravıt, viIrum factam Certasse CUu dıabolo. Illo quıppe certamıne in VITUmM perfectum
et1am 1psa currebat, In aetatıs plenıtudınıs Chrıst1i»

83) De CLV dei“(L-« Nonnullı propter hOcC, quod diıctum
est "Donec OCCUTaMNlus iın virum perfectum, In agetatıs plenıtudınıs
Christı ei ‘“Conformes imag1nıs lı Den’, 1CC In B femıiıneo resurrectiuras feminas
credunt, sed ın vırılı alunt, quon1am Deus solum VITum fecıt lımo, femınam
1r0 Sed mıhı1ı melıus SaPCIC videntur, quı utrumque resurrecturum SSC 1900)  —

dubitant. Non nım lıbıdo 1b1 erıit Corpor1bus CI SO ıllıs vıtıa detrahentur, natura
servabıtur. Non est autem vitium femıineus, sed natura, QJUaC iunc quıdem el
concubıtu et iImmunI1s er1t; erun amen membra feminea, 1910)  — adcommodata SUul
veter1, sed decor1 OVO Et CU) IOCus essel, ut diceret Jesus) ‘De ua nım
interrogatıs, VIT rıt et1am 1psa, 19{0}  — mulıer’, 110  —_ hOocC dıxıt, sed 1X1 ‘In resurrectione
nım q nubent 181 UXOICS ducent, sed sSsunt siıcut angelIı Del ın caelo’ Nuptıias
CI O OmI1nus uturas S85C negavıt In resurrectione, NO  — femımnas... ‘In agetatıs
plenıtudinıs Christt'... Verum S] hoc ad resurrecti1on1s formam, ıIn Qqua rıt UNUSqUISQUE,
referendum esset, quıd 1105 impediret nomınato 1ITO intellegere ei femınam, ut viIrum PIO
homine posıtum accıperemus? Sıcut In quod dıctum est “Beatus VITr quı timet
Dominum), utique ıbı sunt ei feminae, QuaCl timent Oomınum>». ’  n
38,1 146
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Rosemary Ruether interprets thıs texti in antı-femiıinist
sexual OTganNs of ıll be transformed In SOMMEC myster10us 22  WaYy
Her interpretatiıon 15 partıal, for Augustine o€es not SaVY that the female
OI Sans d such 11] be transformed ÖT l00se theır beauty, but only that al
the resurrection lıbıdo and procreation ıll longer ave function.
And thıs oe€es not appIy alone, but InNen A well®*)

ven after ea there ll be relatıonshıp between soul and
body®>). Consequently, relatıonshıp between husband and wıfe ll
remaın In OUT risen Augustine sTtates In early work: If ask
g00d Chrıistian ıf he wıshes 1ve together ıth hıs wıfe iın the
Kıngdom of Heaven, he ıll passıonately repLyY X €s: of COUTSC, do In
thıs texXtL, he speaks also of “ angelic transformatıon’”. but later he
reiIracts thıs exXxpressi10n, because he iınds ıt miısleadıng: human beings
111 change into angels®°). Augustine reproaches certaın Corne-
llus, who ıth host of whores, the pretext of SOTTOW al
the ea of hıs wiıfe, NOL love her sincerely:

°°KOr ıf YOU WEIC lovıng her ruly, yYyOu WOU wısh be ıth her
er eath” 87)

And LO the W1Idow talıca the bıshop of 1ppO wrıtes that do not
loose OUT deceased: the CONTrary, ll NOW hem better after the
resurrection, and therefore they 111 be CVECN INOTEC ear usS,; l
love them wıthout an Yy fear LO become SVr separated from ONC

another

84) Rosemary RUETHER, Sex1sm and God- Talk, LOondon 1983, 249 < humans
ll rse ın male and female bodıies The sexual OTrgans of 111 be transformed In
SOINC myster10us WdY, however, they ll longer excıte ust be nıtted
childbearing... hus the female 1S allowed into the Chrıstian Heaven only Dy havıng the
specifically female of her body ‘transftormed’ from theır old "uses’ ıIn SCX and
childbearıng NC  S beauty’».

85) De CIV dei ’  S CC«See ZUMKELLER, Aurelius Augusti-
1NUS Schriften dıe Pelagıaner I1L, Würzburg 1977, 509-510

86) De Serm Dom INn g  9 CC 35,45 Retract. 147 CL 533 «Sed
qU1SQUIS SIC accıpıt, ut existimat ita errenum, quale UNC habemus, In COTDUS
caeleste resurrectione mutarı, ut NC membra ista 1NOCC Carnıs sıt futura substantıa, procul
dubıo corrıgendus est» ( ıb 1195 18) STA

87) ‚DIS. 259,5 SEL «Nam uti1que, S] dINAICS, CUMM 1la SS5C post mortem
desıderares, qQUO profecto NON er1S, S1, qualıs CD, alıs er1s».

88) ‚DLS Y2,1 SEL 34* 437:;: C4 quosdam NOSITOS miıgrantes NO  — amısımus, sed
praem1sımus, ad CA vitam SSC venturos, ubı] nobıs erun quanio notlores utıque
carlıores el sıne timore ullıus discess10n1s amabıiles».
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qua conjugal rights, hut unJust laws.

It 15 not possıble CXDOSC ulLy Augustine’s conception of INaTlT-

rage in thıs article., but SOMNMNC aspects of ıt ATC important for OUT subject.
Augustine has eiende always hat marrıage 15 somethıng g00d,
especılally agaınst Manıcheıism.

“Marrıed ıfe 15 praıseworthy and it has ıts OW place wıthın the
Body of Chrıs 89)

Marrıage also 1S be cConsıdered vocatıon 90) Augustine wrıtes:

“ ha iM fo0d for the well-being of the human
PCISON, sexual intercourse fOor the well-being of humanıty,
and both AIC NOTL wıthout bodıly delectation‘ ?).
However, sexualıty 1S not unambıguous 200d in Augustine’s

CYCS It 1s also redoutable and powerfu force. He renders thıs force
wıth the term lıbıdo, C 1S NnOT be confused ıth delectatıion. It 1S
nOoT CasS V translate the word °lıbıd approxıimately ıt °blınd
lust  >; Lıbido o€es noTt form part of the opposıtıon between body and
mind: ıt 1S nOL be equated ıth the body, for lıbıdo lays hold of the
ole DCTSON. It has do ıth the sinful brokenness 1C 15 present
in human eing, and results OT manıfests iıtself ın moral dısorder.

““One rightly defines lıbıdo 4S ollows it 1$ carving of the soul
fOor empora realıties, ic aAaTC preferred tO eternal Q00dS. 7°)).

Therefore, lıbıdo Can affect all of ıfe

”I here aATiCc Man Y 1Neren libidines ome ave DTODCI NamMe,
others dIC nameless’”,

such the lıbıdo of intemperance, of VENLCANCC, of COveLlousness, of
stubbornness, of CONCEINT, of dominatıon. But accordıng Augustiné,
nowhere 1S the diısorder d and fundamental d in sexual excıta-

89) a  9 X nım conjugalıs ıta laudabılıs, el habet In COTDOIC
Christı locum SUUIN » SCHMITT, Le marıage chretien ans |’@uvre de saınt
Augustıin, Parıs 983

90) 'g  9 8,1396 «Habet, abel, fratres, habet hortus He domıinıcus, NO  —_
solum mMartyrum, sed el ılıa virgınum, ei conjugatorum hederas Prorsus, dılectis-
S1Im1, nullum homınum de SUua vocatıone esperet: DIO omnıbus DAaSSus est Chrıs-
us>»

91) De ONO ONl 16,18 SEL9 «Quod nım est cıbus ad salutem homıinı1s,
hoc est concubiıtus ad alutem generI1s, ei utrumque NON est sıne delectatione carnalı ».

92) De mendacio 7,10 SEL «Etenım lıbıdo JUOYUC 1psa recte definıtur
adpetitus anım1. qQUO aeterniıs bonis quaelıbet temporalıa praeponuntur».
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t1on, 1C CSCAaDCS radıcally the control of the ll Thıs disorder (be it
not thıs alone) 15 CONSCYHUCNCC of SIN, whıch Was and ST1 1s dısobe-
dience God-) husband Can be guilty towards h1s OW wiıfe by
immoderate desıre, passıonal violence, OT egolstic love of pleasure?“*).
Liıbiıdo In iıtself 1S not SIN, but 15 called SIN In broader 9 namely
A CONSCYUCNCC of SIN OT A possıble of SIn °). Human cravıng
has be subordinate hıgher g0al, In other words: ıt should be
ın control. ıthın marrılage, that goal 1s procreatıon. ıthın the lımıts
of procreatıion, sexual intercourse Ouft of lıbıdo involves gu1 Sexual
intercourse ıth Oone’s OW partiner merely out of lıbıdo, 1S for ugus-
tine venıal SIN Hıs argumentatıon 15 ase: upDON one-sided
interpretation of LO 126 °°CThıs 1S CONCeEesSsSION (secundum veniam),
not command’. The word Vvenıa Can be translated as ““CONCess10Nn’”,
but also “remissıion (of SIN). Augustine adopts only the latter
translatıon. Venial SIN ÖT guilt, however, cshould nOTt be exaggerated in
thıs Casc Augustine mentions intercourse merely Oout of lıbıdo In the
SdaiIllec breath 4aSs ars word, SOTNIC COALTSCHNESS in assoclatıng ıth ONC

another, OT uncontrollable nıt of laughter. Such SINS AIiIC remiıtted Dy
g1ving alms ÖT Dy prayıng the Our Father - ): But Augustine
regarde the dısharmony of lıbıdo d somethıng ”natüral , althoug

durıng the elagıan C  VerSYy about the VYCAar 420 he admıts for
the first time the possibilıty of lıbıdo ın paradıse, be it 4S subordinate LO
ICAasSON and will?’)

93) De CLV. dei XIV,15-16. (L CM igıtur lıbıdo ulcıscend.], QUaC 1ra
dıcıtur: est lıbıdo habendı pecun1am, qua«C avarıtla; est lıbıdo quomodocumque vincend\1,
QUaC pervicacıla; est lıbıdo glori1andı, QUaC jactantıa nuncupatur. Sunt multae varıaeque
lıbıdınes, QUaTUM nonnullae habent et1am vocabula propria, quaedam CIO NON habent
Quis nım facıle dixerı1t, quıid VOoCcetur lıbıdo domiıinandı...? (Cum igıtur sint multarum
lıbıdınes 9 amen, CUM lıbıdo dicıtur q CU1US rel lıbıdo sit addıtur, NO  — fere
adsolet anımo OCCUITEIC 151 ılla, qua obscenae partes COTrpOTIS excıtantur».

94) Jul. ’  ’ 44 .68 7 «Quid CTZO de Ambrosıo judıcabıs, quı intemperan-
tem In CONJUgI1O adulterum quemdam appellat uXOoTr15?».

95) De nupl. el 'ONC. 9  9 SEL9 (n modo quodam loquendı peccatum
vOoca(lur, quod et peccato acta est ei pPeECCaLUmM, S1 vicerIt, facıt Cu) 1am In regeneratıs
110  - sıt 1psa peccatum...>».

96) 9,18 CC 41,143-144 « Illa 1CO quotidıana peccatla34  T.J. van Bavel  tion, which escapes radically the control of the will. This disorder (be it  not this alone) is a consequence of sin, which was and still is disobe-  dience to God??). A husband can be guilty towards his own wife by  immoderate desire, passional violence, or egoistic love of pleasure°*).  Libido in itself is not a sin, but is called sin in a broader sense, namely  as a consequence of sin or as a possible cause of sin?°). Human craving  has to be subordinate to a higher goal, or in other words: it should be  in control. Within marriage, that goal is procreation. Within the limits  of procreation, sexual intercourse out of libido involves no guilt. Sexual  intercourse with one’s own partner merely out of libido, is for Augus-  tine a venial sin. His argumentation is based upon an one-sided  interpretation of 1 Cor. 7:6: ‘This is a concession (secundum veniam),  not a command”. The word venia can be translated as ‘“concession””,  but also as ““remission (of sin)”. Augustine adopts only the latter  translation. Venial sin or guilt, however, should not be exaggerated in  this case. Augustine mentions intercourse merely out of libido in the  same breath as a harsh word, some coarseness in associating with one  another, or an uncontrollable fit of laughter. Such sins are remitted by  giving alms or by praying the Our Father®®). But Augustine never  regarded the disharmony of libido as something “natural”’, although  — during the Pelagian controversy about the year 420 — he admits for  the first time the possibility of libido in paradise, be it as subordinate to  reason and will?”).  93) De civ. dei XIV,15-16. CCL 48,438: «Est igitur libido ulciscendi, quae ira  dicitur; est libido habendi pecuniam, quae avaritia; est libido quomodocumque vincendi,  quae pervicacia; est libido gloriandi, quae iactantia nuncupatur. Sunt multae variaeque  libidines, quarum nonnullae habent etiam vocabula propria, quaedam vero non habent.  Quis enim facile dixerit, quid vocetur libido dominandi...? Cum igitur sint multarum  libidines rerum, tamen, cum libido dicitur neque cuius rei libido sit additur, non fere  adsolet animo occurrere nisi illa, qua obscenae partes corporis excitantur».  94) C. Jul. 11,7,20. PL 44,687: «Quid ergo de Ambrosio judicabis, qui intemperan-  tem in conjugio adulterum quemdam appellat uxoris?».  95) De nupt. et conc. 1,23,25. CSEL 42,238: «... modo quodam loquendi peccatum  vocatur, quod et peccato facta est et peccatum, si vicerit, facit... cum iam in regeneratis  non sit ipsa peccatum...».  96) S. 9,18. CCL 41,143-144: «Illa dico quotidiana peccata ... verbum durum, aut  cum labitur aliquis in risum immoderatum... Quando tu uti uxore amplius quam  necessitas procreandorum liberorum cogit volueris, iam peccatum est. Et ipsa talia  peccata quotidianae elemosinae mundant».  97) De nupt. et conc. 11,35,59. CSEL 42,318: «Hinc si forte erubuerit et dixerit  tantam pacem felicitatis illius tantumque ordinem in his rebus esse potuisse, ut numquam  carnis concupiscentia voluntatem illorum hominum praeveniret... hoc si dicit, saltem  considerat nunc in hominibus non esse quod dicit. Et si non vult concedere vitium esse  libidinem, dicat saltem per illorum hominum inoboedientiam etiam ipsam vitiatam esse  carnis concupiscentiam».verbum durum, aut
CUM abıtur alıquıs in rsum immoderatum... Quando ut] amplıus QUamı
necessıitas procreandorum lıberorum cCogl voluerıI1s, 1am peccatum est. 1psa talıa
peccata quotidianae elemosıinae mundant».

97) De nupt. el CONC. 11,35,59. SEL «Hınc SI forte erubuerıt el dıxerıt
tantam felıcıtatıs ıllıus tantumque ordınem in hıs rebus S5C potulsse, ut NUMY Ua
Carnıs concupiscentia voluntatem Nlorum homınum praevenıiret... hoc S] 1cıt, saltem
consıderat UNC in hominıbus NON S5C quod dıicıt Et S] 19(0)  — vult concedere vitium SS5C

lıbıdınem, dıcat saltem DCI ıllorum homınum inoboedientiam et1am 1psam vitiatam Sr

carnıs concupiscentiam».
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The Hirst duty of husband and wiıfe 15 lıve together in harmony
There{fore, they ave satısf y ONC another’s normal and healthy sexual
wishes, VE wıthout the intention of procreatıion. Sexual intercourse 15

protection of marrıage ın Augustine’s CYCS In the lıne of Paul’s
statement

wiıfe has rıghts VCI her OW body, but the husband has
them: in the SAalllCc WaY, the husband has rıghts VT hIs OW

body; the wiıfe has them  27 ıe Y
Augustine defends the equa ng sexual intercourse of husband and
wıfe:

‘“Whıle 1ın all other atters belonging socılal 9 the wiıfe
oug obey her husband, in thıs ON«ec ma{tftter ıIn which the
dıfference of CX plays role because of ınlieren bodıly constıitu-
t1on Dy which the bodıly unlon 1s performed, they ave equa
W! VeT ONC another The INan has W! OVeCI the9 and
the VT the man 7).

Augustine ca thıs Ng a1so “mutual servitude ‘ -°). Men dıd nOT ıke
thıs eXxpress1on, but Augustine blazes oOut al iINeN who claım thıs Ng
only for themselves:

““You aATC the lord, and che 15 the ervant God has created both
of yOou 1S irue, the bıshop has sıgned YOUT matrımon1al
Contracts IC declare that yOUL WI1Ves ATC YOUIT Servants When
talked about the dıfference of SCX and sexual intercourse, yOUu WeTC

glad, yOUu eap for JOY, YOU WEeEeIC prou because of these words vA
wiıfe has W NCr her OW body, but the husband has You
hought yourselves: SCC, the ord But lısten also that
IC follows, lısten the words iCc yOUu do nOoTt wısh {O ear
°In the Sd1I11C WAaY, the husband has W! VT hıs OW body,but the wiıfe has +°°)
98) AauUsS. XAXIL31 SEL 251625 «Ut CUu in ceterIıs actıbus ad humanam

pertinentibus mulhıer 1T0O debeat servitutem, hulus Uun1us rel, qua utrıusque
carnalı sortie discernıtur ei carnalı conmiıxtione concernitur, simılem in habeant
potestatem VITr In UXOTCII et XOÖOT in VITUumM)».

99) De ONO ONL. 6, SEL «Debent CTgZO Sıbı conı1ugatı NOMN solum 1pSIUS
Sul conmiıscend1ı idem lıberorum procreandorum quac prıma est humanı

gener1s iın ista mortalıtate socletas, et1am infirmıtatıs 1Invicem excıplendae ad
inlıcıtos concubitus evitandos mutuam quodam modo servıtutem ».

'100) 332,4 38,1465 «Iu domiınus CS, 1la ancılla: Deus fecıt ulrumque...
Verum est ist1is abulıs subscer1psıit epI1SCOPUS. Ancıllae vesirae sunt UXOTICS vesirae, dominı
estis UXOTUMmM vestirarum Sed quando venıtur ad ıllud negotium, qQuUO discernıtur, ei

sıbı uterque miscetur: °‘Uxor NOMN potestatem COTPDOTIS SUul, sed VITr Gaudebas,
erıgebas te, Jactabas Bene dıixıt apostolus... Quıa CgO SU dominus. Laudastı. udı
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If wiıfe and husband ave the Same rıghts, then they ave LOO the SdalIllc

oblıgations. On thıs poılnt, Augustine ACCUSECS the Roman law of 1InN-
Justice and diseriımınatıon towards The 1S punıshe
because of adultery, but the MNan SOCS scot-free. oug OUT informa-
tion about Roman Jurısdıction in Augustine’s time 15 VErIY DOOT, from
the bıshop's eXTIs Can conclude that men and WeEeIC treated
VA dıseriıminatıngly:

“I mention SOITIC actı1ons 1C ATC lawfully perpetrated, such
adultery and runkenness. But they ATC nOoT lawful accordıng {O the
law of God Who has Yl een put trial for entering the
brothel of whore? Who has CVCTI een accused before publıc

because he lapsed nto lıcentio0usness and voluptuousness
educed Dy hıs female players the yre Is charge CVCI made
for mısdemeanour agaınst marrıed INan because he interfered
ıth hıis female slave? RBut all thıs applıes the u  , nOT
heaven; Mecan the earthly law, NnOT the law of the Creator
of the earth” 101)_

And Augustine concludes that it 1S g00d ıng hat there 1S ST law
1C orders: Y Oou nOT Covet” (BX Rom R He 15 ell

of the fact that the unfaı  ulness of the husband constitutes
inJustice VIS-A-VIS the wıfe., and hat it hurts and wounds her deeply. He
finds that al LOO Often ‘“wounds dIC changed into Jokes A ıf by magıc” in
thıs mMatter Men 1n that they Can lıghtly skıp VEl theır adulterous
relatıonshıps 102). By accusıng MCN, Augustine knows that he 1l Incur
theır TAQC, but laconıclhy he declares:

‘““Despise Augustine, but fear al least Christ *93),
Men do nOoTt admıt that the SaJamne laws appIiy them aAs E and
they preier the C1vıl law the law of Christ

quod sequıtur, udı quod 110  — VIS, rTORO ut velıs. Quid est hoc? udı ‘Sımilıter efi VIr”,
domiınus ılle, ‘sımiılıter ei VIT NO  — habet potestatem COTDOTIS SUl, sed mulier».

101) ’  $ «Non 1CO amplıus forniıcarı, inquam, iınebrıiarı. Haec
1X1 QUAaC lıcıte commıttuntur, sed 110  - Del legıbus. Quıis enım alıquando ad Judıcem
ductus est, quıa meretrIicı1s upanar intravıt? Quis alıquando ın publıcıs trıbunalıbus
AaCCUSAaL{uUs est, quıa DCI suas lyrıstrıas |aSCIVUS immundusque defluxıt? Quıis alıquando
habens UAOTICHI, quıa ancıllam sUualll vitlavıt, eriımen invenıt? Sed in fOro, 11O  > in coelo; in
lege mundı, NO  $ in lege creatorI1s mundı».

102) 9, 1  D Kl-« Loquitur CI £O Jle P Chrıstus) interıus ei dıcıt,
et consolatur ilıam SUam hulusmodiı verbis: "De IN1IUCNS 171 tu] torquerISs, quıd t1bı nNnım
fecıt? Dole, sed 1psum olı imıtarı)... S] quı1s volutatus fuerıt CU ancıllıs SUlS, amatur,
blande accıpıtur, CONVveriuntiur vulnera In 10Ca ».

103) 9  g 39,1710 «Contemnitur Augustinus, timeatur vel Christus».
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AFREeY 5SdY, ATC 11  - Has the dignity of the male SCX 88 take
quietly the insult of eing bracketed ıth in the question of
punıshment for adultery?””.

Augustine replies:
‘““Properly speakıng, IMnenNn cshould be punıshed INOTEC severely than

E} because theır lewdness 1S greater and aCCount öl
theır prıde and unbrıidled boastıng .

They ave reason al the faults commiıtted Dy
Augustine refers then decree of the CINDCIOI Antonıinus who stated
hat husband Was NnOT Nlowed ACCUSC hıs wıfe, ıf he hımself dıd nOoTt
sel A example of morally g00d lıfe Augustine protes also agaınst
the C1ivıl law for permitting remarrıage whıle the partner 18 ST1
auve?).

In that time, the establiıshed order put much greater
than INa  > Augustine mentions SOTINC aspects of thıs

TFCSSUTC, such the surveıllance of the parents and the husband, the
female of cshame and honour, and urther the cCıvıl laws 106). The
only counter-balance of the cCurrent Jurisdiction 1S Christian doctrine.
Augustine ummonNs WI1Ves LO appeal Chriıst and the church instead

C1ivıl Judge agaıiınst theır unfaıthful husbands*°”),. As aAappCars from
the followıng PassagC, thıs COU ser10usly change the conjuga
relatıonshıp:

66T0 men 1S permitted that IC 15 not permitte SCC

ere the conviıction of nearly all For dIC accustomed
ear that Dy chance oun in the COMDAaNY of theır

slaves, ave appCar ın COUTr Never, however, ave they ear‘
that INan caught ıth hıs female slave, had appCal ın COUTT,
althoug it 1S the Samnec SIN oday, husband experliences that
hıs wiıfe knows how hold her OW  9 and hOow che dares CXPDICSS

104) De ONL adult IL, 89 SELB«Sed NOS 1rı An CIO

nostrı dignitas anc sustinebıt inı1url1am, ut, CUMN alııs femiıinı1s praeter UXOTECS NnOSIrTas S]
quıd admıttimus, in uendis pOoenI1S mulher1bus comparemur”?37  Augustine’s View on Women  “They say, we are men. Has the dignity of the male sex to take  quietly the insult of being bracketed with women in the question of  punishment for adultery?”.  Augustine replies:  “Properly speaking, men should be punished more severely than  women, because their lewdness is greater and worse on account of  their pride and unbridled boasting”.  They have no reason to go on at the faults committed by women.  Augustine refers then to a decree of the emperor Antoninus who stated  that a husband was not allowed to accuse his wife, if he himself did not  set an example of morally good life1°*). Augustine protests also against  the civil law for permitting remarriage while the partner is still  alive195).  In that time, the established order put much greater pressure on a  woman than on a man. Augustine mentions some aspects of this  pressure, such as the surveillance of the parents and the husband, the  female sense of shame and honour, and further the civil laws*°°). The  only counter-balance of the current jurisdiction is Christian doctrine.  Augustine summons wives to appeal to Christ and to the church instead  to a civil judge against their unfaithful husbands!°7). As appears from  the following passage, this could seriously change the conjugal  relationship:  “To men is permitted that which is not permitted to women: see  here the conviction of nearly all women. For women are accustomed  to hear that women by chance found in the company of their  slaves, have to appear in court. Never, however, have they heard  that a man caught with his female slave, had to appear in court,  although it is the same sin... Today, a husband experiences that  his wife knows how to hold her own, and how she dares to express  104) De coni. adult. II, 8,7. CSEL 41,388-389: «Sed nos viri sumus. An vero sexus  nostri dignitas hanc sustinebit iniuriam, ut, cum aliis feminis praeter uxores nostras si  quid admittimus, in luendis poenis mulieribus comparemur? ... tanto gravius eos puniri  oportuerit... Quae cum ita sint, numquid ideo minor est, ac non potius maior et peior  virorum inpudicitia quam inest illis superba et licentiosa iactantia?».  105) De nupt. et concup. 1,10,11. CSEL 42,223: «Nec sterilem coniugem fas sit  relinqüere, ut alia fecunda ducatur. Quod si quisquam fecerit, non lege huius saeculi, ubi  interveniente repudio sine crimine conceditur cum aliis alia copulare conubia... sed lege  evangelii reus est adulterii, sicut etiam illa, si alteri nupserit».  106) $ 9,12: CCE 41130-131°  107) S, 392,4,4. PL 39,1711: «Interpellate contra illos ecclesiam. Non dico, judices  publicos, non proconsulem, non vicarium, non comitem, non imperatorem, sed Christum».graviıus 6cOS punirı
oportuerit... Quae CU) ıta sınt, numquıd iıdeo m1nor SS 110  —_ potıus mal0r ei pEe10T
virorum inpudicıtlia Q UamMı iınest ıllıs superba ei lıcenti10sa jactantıa?».

105) De nupT. el CONCUPD. ,  ’ SEL 9 « Nec sterılem conı1ugem fas sıt
relinquere, ut lıa ecunda ducatur. Quod S1 quısquam fecerı1t, NO  — lege hulus saeculı, ubı
intervenıente repud10 sine erimıne conceditur CUIHl alııs lıa copulare conubıa... sed lege
evangelı! TEUS est adulter11, sıcut et1am ılla, S] alterı nupser1t».

106) 9,12 HT A  E
107) 9l  9 «Interpellate Contfira OS ecclesi1am. Non d1co, Judıces

publıcos, NONMN proconsulem, NOn VICarıum, 110  —_ comıtem, 1910)  — imperatorem, sed hrıistum».
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her opınıon INOTE frankly In former days, che hought that
unfaıthfulness Was permıitte tO the INa  S But ıIn the church che
earned that thıs Wds not permitted al all hat 1S the I[CAaSon why
husband experlences 1900)] that hıs wıfe speaks her mınd INOTE

freely, and reproaches hım ä yOUu dO: 1S nOoTt permitted.
We ave both earı ıt (ın the church). We AL both Chrıistians, 15 it
NnOT So You Can deceive IN but yYyOUu Cannot dece1ive Christ
whom both belong. When husband hears such words
C he 1S NOT accustomed, he furiously attacks Perhaps he
ıll Sa y What has COMIEC Over IN Y wiıfe now? What has happened?
Dıd the bıshop visıt mM Y house? Or dıd IM Y wiıfe visıt the church thıs
0)8 that day ı + 2)

Love within marrıage.
More than ONEC author blames Augustine fOor advocatıng dualısm

between the bıological and the soc1a] Order: between sexualıty and OVve
OlnNSsSKIı wrıtes: “"Augustine rTanges sexualıty under the anımal

domaın, and he 0€s attach specıfic human character 't”109).
R ONEC takes nto consıderation that durıng nearly S1xteen Uugus-
tine 1ve ogether ıth 9 whom he OVEe sıncerely and ıth
whom he had SON, thıs 1S strange. Hıs concubınage Was al ONGC,
recognızed Dy the Roman law 4S marrlage, be it of lower rank than

ully lawful marrıage. Augustine’s wıfe elonge quıte probably LO
lower class than ne: and for thıs ICASON he COUuU not her ıIn
UlLY lawful WaY ASs ordaıned Dy the CMPCTOTF Constantıne++°). We do
not know much about the relatiıonshıp between Augustine and hıs wıfe.
We NOW hat Alypıus trıed {O keep Augustine from marryıng °hbecause
then they COUuU not ıth undiıstracted elsure lıve ogether In the love of

l08) 9, (X 4, 41,1 151 &« invadens omnıa consuetudo DIO lege observatur,
ut 1am ei mulherıibus forte PDCISUASUM sıt, lıcere hoc VITIS, 110  - lıcere muherıbus. Solent
Nnım audıre adductas mulıeres S5C ad forum, QuUuaC orte Cu SerVIS inventae sunt
Adductum VviIrum ad forum, quıa inventus est CU ancılla 5Suq, NUMHMLY Ua audıerunt, C
sıt Dar peccatum Et S1 orte hodie acrıorem quı1squam dSSus fuerıit UAXAOICINH SUuam ei
lıberius murmurantem, CUul 1am videbatur quıia 1ıcebat VITO, ei audıvıt ın eccles1a qula 19(0)  —
lıcet VITO, 81 CI gO dSSus fuerıit UXOTEM SUam 1berius lam, ut diximus, murmurantem eft
dıcentem s1bı 'Non lıcet quod facıs. Sımul audıviımus. Christianı Et 61 fallıs,
110  - fallıs CUM CU1uUSs' 1O  — fallıs Cu quı 900 mıt Haec hulusmodiı audıens
lle QJUaC NO  — sole ın fit 1insanus. Irascıtur, maledıcıt. Fortassıs et1am dıicat
‘Quomodo factum est ut huc Nle venıret, aut XOÖOT INCa 1DSO dıe ın ecclesiam procederet?».

109) MOLINSKI, ın Sacramentum Mundı 1,969 Freiburg 967
110) SOLIGNAC, ugustın el la mere d’Adeodat, ıIn Bıblıotheque augustinıenne

13 (Parıs 677-679
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wısdom’. Alypıus felt CINOTSC and dısdaın regardıng hıs momentary
sexual experience ıth Augustine defends hıs OW marrıed
ıfe ıth the tollowıng arguments: arrıed IMNeN ave also devoted
themselves tO the of wısdom: they have served (J0d acceptabily;
they retaıned and OVEe: theır frıends; there 1S consıderable dıfference
between momentary sexual intercourse and the ]JOoys of stable continual
marrıed ıfe He finds ıfe wıthout wıfe not lıfe, but punıshment ++*+).
TIhe separatıon from hıs wıfe ouched hım deeply, A aPDPCAaTs from hI1is
OW desceription:

ıth whom 1ve: together Was torn from In Y sıde,
A4as hındrance I1 Yy marrıage. On the SpOL where I1 y heart clung
LO her, ıt Was torn and wounded, and remaıned eedINE... The
wound caused Dy the separatıon fifrom I1 Yy Hirst wiıfe dıd nOoTL heal
But after havıng burnt vehemently and caused much paın, the
wound continued festering and brought about it WEIC cooler
but INOTE desperate Da °}

Moreover.,. Augustine’s Justification of good concubınage, — 1.€
ase upON astıng mutual faıthfulness and wıthout excludıng
1r A Irue marrıage, MaYy be SCCI1 A elıcate allusıon LO hıs
OW conjuga lıfe There{fore, it unlıkely hat Augustine wh
takes priıde ın havıng een al hIs wiıfe durıng all these Yy'  9
WOU ave gnored all about personal love and ıntımate relatıonshıp.
The personal character of hıs conjuga relatıonshıp AaDPCAaI>S suflicıently
from hıs wıfe  ?  s VO God NOW an Y other INa  > The
relatıonshıp between husband and wiıfe 15 expression of the socı1al
nature of human eing, 1S cshown DYy Augustine’s cCommentary
Gen ” 1S not g00d that the human eıng should be alone’’:

od created the human eing dAS ONC sıngle eing; not ıth the
intention that the Man, eft LO hımself, should remaın alone, bereft
of human socılety. On theV, Dy creatıng the human eing ASs

lll) Conf. ’  9  S( 27,87-88
112) Conf. VLIS5:25 % W 27,90 C el avulsa latere LI1CcCO (amquam impedimento

CON1uUg11 CUM UUa cubare olıtus CTaM, COTI, ubı] adhaerebat, CONCcIsum ei vulneratum mıhı1ı
ral ei Traheba sanguınem... Nec sanabatur vulnus iıllud IMNCUM), quod Pr10TI1S praecısıone
factum eral, sed post fervorem doloremque acerrımum putrescebat el quası irıgıdıus, sed
desperatıus dolebat».

113) De ONO ONnl n} SEL’ «Solet et1am quaerI, CUu masculus ei femına,
NC lle marıtus NEeEC Jla XOT alterıus, sibimet... copulantur fide media, ut NEC Jle CU

altera, NC 1la CUM altero ıd facıat, utrum nuptlae sınt vocandae. Et potest quıdem
fortasse 1910)8! absurde hOocC appelları conubıum, S] ad mortem alıcuus ıd inter
COS placuerıt el prolıs generationem... NOMN amen vitaverıiınt».
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OIC sıngle indıvıdual, it Was intention that the unıty of
human socıety and the on of human unıon be emphasızed, for
in thıs WdYy human beings ATC oun together not only by lıkeness
in nature, but also Dy the affection of kınshıp The human eing
15 created Aas OIlC indıviıdual, but it Was noTt eft alone. For there 1S
nothıng that 1S INOTC dıivided Dy pervers10n, but also nothing INOTEC
socıal than the human LACE Furthermore, the fact that the

Was made for the INan from hıis OW sıde, shows us clearly
how affectionate (cara) cshould be the unıon of husband and
wıfe” 114)_

The uUusec of the words ‘affection” and ‘“affectionate” indıcates hat
marrıage 1s nOoTt merely ase human socıal Character, but also
love. In the 1g of Gen TF “ DEY ıll be [WO In ONC h97
Augustine evelops thıs dea

‘Male and female aATIec saıd LO be OTIC either AaCCOUNLT of theır
eing Joıned together in marrıage, ÖT because of woman’s Or1g1n,
SINCe che Was created Irom the man’s sıde. The apostle appeals
thıs rst example instituted by God In the beginning, when he
admoniıshes usbands hat each ONC of hem should OVEe hıs wıfe
(Eph 9:25:30 2

The natural unıty between INan and ASs epıcte ıIn the paradıse
1S the mMO of conjugal unıon (societas): 71 Hereiore. the first

natural bond copula of human soclety 1S husband and wıfe)” and
marrıage of male and female 1S 2z00d nOT merely aCCount of the
begetting of children, but also AaCCOUNLTL of the natural soclety ıtself of
both SEXES 9 Already In classıcal Latın the term SOCILalis had the
meanıng of “"CONjugal - When dam lıstened Eve ın paradıse, thıs

114) De CIV. dei and 28 CX’ and 384 «Unum sıngulum creavıt,
NO  ; utique solum sıne humana socıetate deserendum, sed ut modo vehementius el
Oommendaretur 1DS1US socletatıs unıtas vinculumque concordlae, S] 11ON tantum inter
naturae sımılıtudıne, et1am cognatıon1s aflectu homiınes nectierentur factus est
UNUus, sed 19(0)  — relıctus est solus. Nıhıl enım est UQJUamı hoc NU: diıscordiosum VIt10, tam
soclale natura Quod CIO femına Ilı 1US latere facta est, et1am hıc satıs sıgnıfıcatum
est (QUahmı dIid marıt!ı ei UXOTIS debeat SS5C conıuncti10».

115) De CIV. del9 (L 48,444 ‚C homines UuUOs dıversı videmus ei
NOVIMUS, 1Num autem 1C1 vel propter conıunctionem ve]l propter orıgınem feminae, QqUuUaC
de masculı latere creata est Nam ei apostolus DCI hOocC prımum, quod [Deo instiıtuente
praecessit, exemplum siıngulos QJUOSQUC admonet, ut 1rı UXOTES Suas dılıgant».

116) De ONO ON 1, 1 and 3’ SEL «Prima ıtaque naturalıs humanae
socıletatıs copula VITr ei AXOTL est Bonum CIgO CONIUgN... quod mıhı NO  —_ videtur propter
solam ilıorum procreationem, sed propter 1psam et1am naturalem iın dıverso SCXUu
socletatem »} ,
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WAas aCCOount of theır conjuga relationshıp (sociali necessitudine).
And EVCMN then ıt Was question of love:

*God the place of am s rıb wıth AHesh The word flesh
indicates the loving affection (affectus dilectionis) by which
loves hıs OW soul, and the oblıgatıon be not hard it DYy
contempt” 117)_

on]juga love ın paradıse Was love wıthout inordinate lıbıdo Conse-
quently, Augustine consıdered it ASs ea for arrıed people who

freely sexual intercourse 4S ın the marrıage of Joseph and
Mary, fOor

“It 15 nOoTL lıbıdo whıich makes SOomMEeDOdY wıfe, but ıt 1S conjuga
OVe (caritas) and the bond and affection of the heart 232
Ove of COUTSC, 15 not the privilege of marrıage ın paradıse OT of ıts

imıtatıon hrough sexual continence; also normal everyday marrıage
1S be SCCI1 in the 1g of love. In ONEC of hıs earlıer works, Augustine
had stated that perfect love consısts in lovıng nothıng else than God,
but later he retracted thıs, declarıng

xr thıs WeEIC true, how Can the apostle Sa y ‘Nobody OGVCT ate
h1Is OW es (Eph 5:729) Wıth these words Paul admonishes
husbands love theır wiyves‘ +77):

Elsewhere he wrıtes:

soul works hrough the SCNSCSAugustine’s View on Women  41  was on account of their conjugal relationship (sociali necessitudine).  And even then it was a question of love:  “God filled the place of Adam’s rib with flesh. The word flesh  indicates the loving affection (affectus dilectionis) by which everyone  loves his own soul, and the obligation to be not hard on it by  COntempt; +*7),  Conjugal love in paradise was a love without inordinate libido. Conse-  quently, Augustine considered it as an ideal for married people who  renounce freely sexual intercourse as in the marriage of Joseph and  Mary, for  “It is not libido which makes somebody a wife, but it is conjugal  love (caritas) and the bond and affection of the heart”**®).  Love of course, is not the privilege of marriage in paradise or of its  imitation through sexual continence; also a normal everyday marriage  is to be seen in the light of love. In one of his earlier works, Augustine  had stated that perfect love consists in loving nothing else than God,  but later he retracted this, declaring:  “If this were true, how can the apostle say: ‘Nobody ever hated  his own flesh’ (Eph. 5:29). With these words Paul admonishes  husbands to love their wives’””11°).  Elsewhere he writes:  “The soul works through the senses ... and it does all it can in  order to bring about the union (copulatio) of both sexes. It realizes  union in a twofold nature through society and love (amor)  28 120).  He praises God  117) De Gen. c. Manich. 11,12,17. PL 34,205: «Sane in locum illius costae carnem  adimplevit, ut hoc nomine insinuaretur dilectionis affectus, quo diligit quisque animam  suam, et non est durus ut eam contemnat».  118) S, 51,13,21. PL 38,344: «Non itaque propterea non fuit pater Joseph, quia cum  matre Domini non concubuit; quasi uxorem libido faciat, et non charitas coniugalis». De  nupt. et concup. 1,11,12. CSEL 42,224: «Vinculum inter illos coniugale... firmius erit...  non voluptariis corporum nexibus, sed voluntariis affectibus animorum». Cf. J. DOIGNON,  Une definition oubliee de l’amour conjugal edenique chez Augustin ‘piae caritatis  adfectus’ (Gn. litt. 3,21,33), in: Vetera Christianorum 19(1982)25-36.  119) Retract. 1,26. CCL 57,78: «Caritas proprie dicitur purgatissima et consum-  mata, si nihil aliud amatur. Quod si verum est, quomodo ergo apostolus ait: ‘Nemo  umquam carnem suam odio habuit’, et ex hoc admonet ut diligantur uxores?».  120) De quant. animae 33,71. CSEL 89,219: «  intende quae sit vis animae in  sensibus... pro copulatione sexus agit, quod potest, atque in duplici natura societate atque  amore molitur unum».and it O€es all it Can in
order tOo rıng about the unıon (copulatio) of both It realızes
unıon In wofold nature hrough soclety and OVe (amor) 120).

He pralses God

117) De Gen Manich. MLIZIES «Sane ın locum ıllıus COstae CarnNemMm

adımplevıt, ut hoc nomıne insınuaretur dılectionıs affectus, qQUO dılıgıt quıisque anımam
SUalll, ei NO  — est durus ut Ca contemnat>»

I TAISZE 38,344 «Non ıtaque propiterea NO  —_ fuıt Joseph, quıa CUu)

maire Domin1 NO  —_ concubuıit ;: quası UXOTECIN lıbıdo facılat, ei NONMN charıtas conlugalıs». De
Nupt el CONCUDPD. ’  9 SEL9 «Vınculum ınter iıllos conlugale... firmiıus erıt...
NO voluptarı1s nex1bus, sed voluntarı1s affectibus anımorum>». DOIGNON,
Une definıtion oublıee de |’amour conjuga edenique he7z Augustıin "plae carıtatıs
adfectus’ (Gn ıtt 3.21.35) ın Vetera Christianorum 19(1982)25-36.

119) Retract 1,26 (1 57,78 «Carıtas proprIie dıicıtur purgatıssıma el CONMNSUMN-

mata, 61 nıhıl alıud amatur. Quod 61 est, quomodo CI gO apostolus alıt "Nemo
UMmMdqguamı Carnem SUuamnll d1ı0 habuıt’, ei hOocC admonet ut dılıgantur uxores’?»x».

120) De anımae 49FE SEL (< ntende QJUaC sıt VIS anımae in
sensıibus... Pro copulatıone agıt, quod potesi, iın duplıcı natura socıetate

molıtur 198000880022
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..  who seit iINeCN OVeT er WI1VeS, nNnOTt make play-thıngs of the
weaker SCX, but ıIn accordance ıth the laws of PUIC and honest
love (amor)” 121).

Longıng 1s aspect of love, and it plays ıimportant role between
engaged couple:

“dit 18 establıshe practice that the promiısed 18{ should not
be given immediately. Were thıs } ONC fears rıghtly that
husband should hold worthless T1 wh 1S sımply g1ven
wıthout elay 10 Duts hım ıIn the posıtion of betrothed INan
cravıng for her” 122).
on]uga love 15 not sımply merely spiırıtual love. The love ugus-

tine 1S defending entaıls also arthly aspects, be ıt ıth SOINC CSETVO

°° LOve YOUT chıildren, love yOUIr WI1VEeS, CVCN ın earthly WaY
When YOU love them humanlıy, love INOTEC Chriıst Mark do not
Sa V hat yYOUu should not OVve yOUTr WI1VEeS, but that YOUu should love
LNOTC ( Arıst: 123)_

ven conjJuga love domiıinated by lıbıdo 1$ nNnOoTt tOo be reprehended
wıthout urther ado The ıfe of such couple Can also ave Christ
1ts foundation, a  oug it 11l be confronted ıth certaın “fire”
Augustine 0€Ss noTt INCan the fire of hell, but the hre of trıbulatıon, 1:
the paın caused Dy the l0oss of OUT OVe nes hrough ca OT by
other calamıtıes 1C put end earthly elıghts. TIhe greater the
love of husband and wıfe for ONE another, the greater that paın:

“If INan loves hıs wiıfe accordıng Chriıst, then wh Can
Ou that he has Christ aSs hıs foundation? If he loves her ıIn the
WdY of the WOT ıth carnal OVe and unhealthy ust Just

121) De MNO  S cel. cath 9  y 2,1336 «Iu VITOS conjugıbus, NON ad
ılludendum ımbecıllıorem ul  9 sed S1InCer]1 aMOTIS legıbus praefic1s».

122) Conf. YHL3.7. CL «Eit institutum esL, ut 1am pactae >SPONSaC 19(0)  —
tradantur statım, ıle habeat marıtus datam, ( Ua 110  - suspıraverıt SPDONSUS dılatam ».

123) ’  ’ 94 I3 «Amate nlı08 vestTOSs, amate conjuges vestras, tSs1
saecularıter... Jamen quando el humanıtus dılıgıtıs, plus Christum amate Non 1CO ut
NO  — dılıgas UuXOTCM, sed plus dılıge Christum » ıb Z ıb 530 COn lıcıta est humana
charıtas qua AUOT dılıgıtur... Non solum autem ıta lıcıta est, uft concedatur, sed ıta lıcıta,
ut S1 defuerı1t, reprehendatur... Haec CI O humana est S] CT£O talı quıisque crudelıtate
eflertur, ut perdat et1am humanum dılectionıs affectum, ei 1910)]  - met filios SUOS, ei 110  -
met conjJugem SUaml, NC inter homines numerandus est» 65A, ed ETAIX, Rev
Ben 86(1976)46: «Uxor est CUIQuam ; filıı Sunt CU1Quam. C'lamant: Ama NO  7 Responde:
Amo Dic UuXOT1: S] 1O  — AMMaTrCcI, NON ucerem ». 81,4 «Dıiılıgıs Calll, sicut
oportet dılıgı UXOTICIHN membrum [uum est» De VIreZIn. 55,56 SEL «Vır el
XOT aman S quon1am vident S el quod 110  — vident, timent in SCH
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AS the pagans do who dIC ignorant of (J0d ess 4:5) CVCN
thıs the apostle allows ASs somethıng forgiıvable, 0)8 rather Christ
oes through h1is apostle Therefore, ıt 1S possıble for such
Man ave Christ A hıs foundatıon, provıde: that he o€es not
putL thıs affection and sensual pleasure before Christ Christ 1S hıs
foundatıon, and for that TCason he 111 be saved ‘through Hire’

Cor 3:15) 1re ıll urn such pleasures and arthly love,
which because of the bond of marrıage do noTt INnCur damna-
GOon .

No wonder {hat, accordıng Augustine, wiıfe SUTDASSCS an Yy miıstress
OT whore ..  1ın eelıngs of faıthfulness, 1ın affection PDTODCI LO marrıage,
and in INOTC incere and DUIC 1OVe - 42). Of COUTSC, conjuga love oug

ave all the characteristics of irue love. In the first place, thıs Ove
cshould be gratultous OT selfless; it MaYy nOoT be egolstic OT merely
passıonate. nselINnls love for Augustine that ONC loves DCISONM
fOor other TCason than the person’s self. PO love PCTrSON because of
somethıng else would INCAan denı1al of human being’s value and
dıgnıty hıs 15 the TeCasomn why marrıage o€s NnOT SLtOp {O ex1ist, when
sexual intercourse off. ove constitutes the ESSCNCC of marrıage;
however much accıdental Circumstances IMa Yy change, love remaıns the
essentıial ground:

natural unıon (societas) between both 1S essential.
Otherwise ONC COU. longer spea of marrıage in the CAdsSC of
aged PCTSONS, especlally ıf eıther they had lost theır children, OI

DaVC 1r tO chılaren But NO ın g00d marrıage, althoug
the par aATC aged and the gl0W of you wıthered aWaVY, the
order of love between husband and wıfe retaıns ıts full
vigour” 126).

124-) De CLV. dei . ( C y «Sı quı1s autem dılıgıt UXOTICII SUamı, S1
secundum Chrıstum, quı1s e1 dubiıtet In fundamento CSSC Christum? SI CIO secundum hoc
saeculum, S1 carnalıter, S1 in morbo concupiscentiarum, sicut ei gentes UJUaC ignorant
Deum, et1am hoc secundum venı1ıam concedıt apostolus, IMmmoO DCI apostolum Christus.
Potest CI BO el iste ın fundamento habere T1StUmM. S1 nım nıhıl el talıs affectionıs
voluptatısque praeponat... T1ISLIUS est fundamentum, propter hOC salvus rıt PCI ignem.
Delıcıas quıppe hu1lus mod]ı IMOTESYUC errenOos, propter con1ugalem quıdem copulam 110  —_

damnabıles, triıbulationıs 12N1S exureti>»
125) 51,16,26. ’ « Ubı vincıt UXOTL, 151 aflectu fide1, aflectu CONJUgI,

affectu SINCETIOTIS castior1sque charıtatıs?».
\26) De ONO 'ONL 33 SEL «Alıoquıin NOMN 1am diceretur conı1ugi1um in

sen1bus, praesertim S1 ve]l amısıssent fil108 ve]l mınıme genulssent. Nunc ( In bono 1Ce!
4NN OSO CON1Ug10, ts1 emarcuıt ardor getatıs inter masculum ei femınam, viget amen Trdo
carıtatiıs inter marıtum ei For the context SCC ote 116
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Neıther sterıilıty, NOT incurable ıllness, 1OT prolonged absence of
ONC of the pariners because of captıvıty for example, Can affect the
6ESSCI1ICC of marrıage 12’7)_ Thıs CVCN INOTC ıIn the CAdasSc of pDOoverty 0)8

the loss of bodıly beauty:
“Wiıves should not love theır usbands because they ATC rich OT

of hıgh socıal rank, ÖT belong noO famıly, OT DOSSCSS
bodıly charm, but rather because they ATC al  ul, relıg10us, honest
and o0d” 128).

nNnseINs love 15 always orlıented 18 the PCTSON, and NOTL that which
DCTISON PDOSSCSSCS.

YY OB fee]l ashamed when YOUTLF wiıfe loves YOU because of YOUT
riches, 0)8 if che WOUuU meditate adultery when yYOUu become
DOOT You wısh that YOUTL wiıfe loves YOU unselfishly’ +*?),.

However riıch and powerfu INan MaY be. he 1S not llowed 18 Tea
ıth hıs wıfe, CVCN if che has nNnsulte hım, (37T if he wıshes INOTE

beautıiful wiıfe 130)_ It 1S sımply heartless when gır] loves the g1  S of her
betrothed INOTEC than hımself. hen the gıft 15 longer pledge 1n
brings them NCATCET LO ONC another, but drıving wedge between
them The betrothed DaVC thıs love-token expecting LO be OVEe: hımself
In hıs1

Therefore, Augustine rejects the definıtion of marrıiage given Dy
Julhan of Eclanum He finds the atter’s deMNinıtion LOO0 exclusıvely
centered sexual intercourse and procreatıon, NOTL love:

127) De CONL. adult S  9 SEL «Quid? S1 nım alıquo diuturno el
insanabıl.i morbo COTrporIs eneatiur CONIUX, QUO concubıtus ıimpedıtur? Quid? ] captıvıtas
vel VIS alıqua separet?». ci. ıb 16,17/ and 19,20 ıb 403 and 407

128) De nupt el CONCUPD. ’  E SEL ( ut e1s marıt]ı NO ideo placeant,
quıa dıvıtes, quıa sublımes, quıa SCHNCIC nobiıles, quıa amabıles, sed quıa fideles, quıa
rel1g10s1, quıa pudıcı, quıa 1rı Onl SUuNL>»

129) En In 3310 (} «Erubesceres S1 AXAOT {ua propter dıvıtlas
amarel; et orte S] t1bı paupertas accıderet, de adulter1i0 cogıtaret. Cum CIZO conıuge
gratiıs amarı velıs, Deum porpter alıud amabıs?».

130) En In (1 40, 2189 «Venıiıt ad NOS homo de saeculo potens,
offendiıt um XOT 5Sud, aut orte concupivit alterıus pulchriorem, aut alteram dıtiıorem...
audıt NO  —_ permittit Deus dımıttere

131) In epis. Joh Z 5,1995 «Certe hoc amaret quod dedıt SPONSUS, amen
S] diceret: ‘Sufhcıt mıhı annulus iste, jJam ıllıus facıem olo videre’, qualıs esset? Quis NO  —
detestaretur anc amentiam? Quıis I9(0)  —; adulterınum anımum convınceret? Amas
DTIO VITO, INas annulum PTO SPONSO... hOoc utique arrham dat SPONSUS, ut In arrha SUa

Ipse ametur>»
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° Julıan has given bad definıtion of marrıage, Dbecause the
6ESSCIICE of marrıage 15 not identical ıth sexual INTErGOUISE .

According to Julıan Joseph and Mary WEIC not really married, but
accordıng Augustine they WEeEIC because there Was real love for ONC

another. TOom SOTIINC examples gıven Dy Augustine, ıt AaDPCAIS how far
unselfish con]Juga love Can O; althoug he 0€s NnOTL wısh ANSWEeET the
question whether the actıons he mentions ATC morally Zz00d Ür bad He
asks f Taham s wıfe Was lowed {O ave sexual intercourse ıth the
kıng ın order SdaVC her usband HE He mentions also Casec

16 appene al Antıoch under the Roman CINDCIOT Constantıus I1
INan should be Dut ea because he COUuU nOTL DaYy important

Su of but Out of love for her husband his wiıfe had sexual
intercourse ıth VeErYy rich InNan in order ralse the need-
ed*>7); nNnseINs love between wıfe and husband becomes CVCIMN the
mMO of OUT love for God The betrothed who attaches HICOHG value LO
the gift han the PCTISON of the beloved., us of OUT task LO love
G0od 1NOTC than Hıs g1

“Apprecılate all created thıngs, and praise them In thıs WAdY, YOU
111l love the Creator... Love Hım who created the WOFr for yOou
However, there 1S somethıng LNOTC that He wıshes g1ve YVOU,
namely Hımse 135)‘

Thıs theme OCCUTS repeatedly 1ın Augustine’s SCITIINONS

66lf YOU wısh be OoOVve gratuitously by YOUT wıfe, why hen do
yYyOUu love G0d because of somethıng IC}

°““Remember what chaste heart ın human marrıages for
God Of COUTSC, spea about human marrıage. husband who
loves hıs wıfe because of her portion, o€es in fact NnOT OVEe her
wıfe who loves her husband because he has given something ' or
GVn much LO HET 0o€Ss nOT love hım in chaste WaY rich INan

132) Jul. ’  ' 44,818 «Vıdes CIBO quam inconsıderate nuptıas definıer1Ss,
dicendo eas alıud 1O  - 6ESSC 151 cCcCommıiıxtionem ». See LODOVICI, Sessualıta,
matrımon10 Concupiscenza In sant Agostino, ın (CANTALAMESSA, Etıca sessuale
matrımon10 nel erist1anesımo delle OTr1g1N1, ılano 1976, 263-265

133) AUS KXA1L37 SEL 254631
134) De serm Dom INn g  s CC 35,55-56 «Nıhıl 1NC iın alıquam partem

dısputo. Liceat CU1que exiıstımare quod velıt ; NONMN nım de dıvıinıs auctorıtatıibus
deprompta hıstorıia est Sed amen narrato facto NONMN ıta respult hoc SCI1ISUS humanus».

135) In ep1Ss Joh 244 5,1995 KL approbare ei audare (creaturas ut 11165$S

creatorem Ama ıllum quı eC1 Plus est quod t1bı vult dare, ıd esL, se1psum».
136) En In 53,10 CC «Cum CI SO conıuge gratıs amarı velıs,

Deum propter alıud amabıs?».
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who became POOT, remaıns CVEen yOUIL husband Many WI1Ves
ave OVEe: INOTC intensely theır usbands after the confiscatiıon of
theır pOSSeESSIONS. Many go0od marrıages ave een consolıdated Dy
misfortune of the husband Wiıves dıd nOoTt orsake theır husband,
but ave cshown that they OVEe: nothıng else INOTEC than hımself,
and they SaVC themselves INOTEC hım If wıfe unselfishly
loves husband of Mesh and (070] and loves hım chastely, and ı
the husband loves hıs wiıfe In the SAaIlNc WAdVY In hat INannNeTr
should then love GOod 740

ven love of the most SUSPICIOUS character, only ookıng after
beautiful body, 15 fOor Augustine OCCasıon iıllustrate OUT love for
G0od

us in lower thıngs DaY attention that IC they Can tell
us about hıgher thıngs. The lowest earthly love by 1C ONMNC

PUTrSUuCS bodıly beauty, csShows us somethıng from 1C Can
ascend LO hıgher and realıties. For example, lıcenti10us
and voluptuous Man loves extremely beautıiful Bodıly
beauty excıtes hım Nevertheless, he 15 seekıng somethıng INOTEC
than thıs: he ongs after mutual love. If he hears that thıs
altes hım, hıs passıon and craving fOor beautifully shaped 1mM
damp In certaın 9 he g1VES hıs intentions and he eels
aversion for that He eels hımself nNSsulte: and begıins
hate that 1C he OVEe much. Is there anythıng changed ın
that beautıiful OdYy Is NnOT all 1c seemed attractıve tO hım
ST1 there? Yes, ql 1S ST1 there He burnt ıth desıire for that
1C he SaW But in hıis heart he desiıred somethıing INOIC 1C he
dıd nNOT SCC, namely love. If he WeTC SUTC that che OVEe: hım in
reiurn, he WOU GCVENn desıre her LNOTEC strongly. She SCCS$S hım, he
SCCS her, but ONMNC SCCS love. Nevertheless, everybody loves OVEe
1C 15 not SCCH Ascend above thıs TOUDIE: COvetousness In
order remaın In the most DUIC love. You do nOT SCC God OVEe
Hım, and YOU DOSSCSS Hm +9°).
137) FEn In DS 5517 (AN , «Dıcam, ratres: In ist1s humanıs CONIUgNS

consıderate COI castum quale sıt ad [Deum. erte humana conjugla sun(; 1910}  — dılıgıt
UXOTICII SUalll, quı propter dotem iıllam dılıgıit; 110  . marıtum Castie dılıgıt, QUaC propterea
dılıgıt, quıa alıquıd donavıt, aut quıa multum donavıt. Et divus marıtus, ei PauDcCI factus
marıtus est Quam multı proscrIipti castıs uxorıbus amplıus dılecti sunt? Probata sunt
multa casta conıugla calamıtatıbus marıtorum: alıud AIn quam marıtum putaren(tur,
NON solum NOMN deseruerunt, sed amplıus obsecutae sunt 1 CIZO marıtus carnalıs gratis
ılıgıtur.. ei XOT carnalıs gratis dılıgıtur, S1 cCaste dılıgitur, Deus quomodo dılıgendus
est?».

138) 34,4-5 C «In inferi1orıbus attendamus, quod In superlor1bus
Inven1]1amus. Ipse INOT ıniımus errenus, 1pse INOT sordıdus ef fNagıt10sus, quı
COrpOorIS pulchrıtudines cConsecta(tur, alıquıd 1105 admonet nde ad superlora ei mundıora

mat alıquıs |aSCIVUS efi Impudiıcus pulcherrımam femınam. Movet quıdem
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Friendship wıithin marrıage.
TOM love frıiendshıp 1S only ONC step For friendship 1S nothıng

else but mutual love, accordıng Augustine. Friendshıp 15 love and
be OoVve Its characteristic 15 benevolence, LE {O ı1l the well-being

of the beloved DCISON. Augustine describes LNOIC than NCC conjugal
love AS friendship. StO1C authors ave one thıs before hım Augustine’s
CX  E} however, AIC less known.

It 1s noteworthy NOW Augustine SCCS the Fall in the 1g of
friendshıp between dam and Eve Consolatıon, unıon of heart, ene-
volence, and friendshıp play role in the of the Fall

‘Adam dıd notLt wısh orieve Eve, who wıthout hıs com({ort
(consolatio) COuU ave langulshed, and CVCRn could ave perıshe
otally because of eing bad ıth her husband, ıf che got
estranged from hıs ear Prompted Dy rıendly benevolence
(amicalis benevolentia), dam sinned *+*°7).

In Augustine’s representation of paradıse, there WeTIC only [WO human
beings, and in that VeIYy beginnıng they WeTC entirely thrown each
other’s soclety; they stood face to face 4S human eing before human
eing, A PCISON before PCISON, 4S husband before wiıfe. hey had the
task ul soclety, and therefore dam ıstened hıs wiıfe
aCCOount of theır conjuga relatiıonshıp 140)'

Friendship between husband and wiıfe WAas nOL imıted paradıse.
Even NO it remaıns task Explaining the first of the

COrporISs pulchrıitudo, sed intus quaerıtur aMOTIS vicıssıtudo. 1 nım audıat quod Jla
oderıt CUIMN, OMnı1s Jle aestus el impetus CIrca membra pulchra frıgescıt, ei ab
quod intenderat quodam modo resilıt, avertıitur, offendıtur, odısse et1am 1pse incıpıt quod
amabat? Numquıd forma utata est? Nonne ıbı sunt omnıa quaC illexerant? Ibı sunt Et
amen ardebat ın quod videbat, de corde exigebat quod 1O0O  - videbat S] CIO

cognoscat quıla VICISSIM amatur, quomodo vehementıius inardescıt! Vıdet Ila ıllum, videt
Ne ıllam, AI OTeM CINO videt Et ame ıpse amatur quı NOl videtur Erigıite VOS ab ista
Iutulenta cupidıtate, ut maneatıs In ıllumınatıssıma carıtate Deum NO  — vides. Ama, ef
habes»

139) De Gen ad litt X1.42 (59) SEL 284:378: «Ita el Adam, posteaquam de lıgno
prohi1bito educta mulhıer manducavıt eique dedıt, ut sımul ederent, noluıt Cal contristare,
( Ua credebat Ö: sıne SUOo solacıo contabescere, S] ab 1US ahlıenaretur anımo, ei

Oomnıno ]la interire discordia... sed amıcalı quadam benivolentia...». However, Augustine
0€es not appTOVC of thıs kınd of friends_hip fOor ıt leads transgressı1on of the dıvıine
11l

140) De CLIV. del’CCP «Ita credendum est ıllum VITuUumM SUac femıinae,
unı uUuNun_nm), homiınem homin1, conı1ugem con1ug], ad De1l egem transgrediendamAugustine’s View on Women  47  Friendship within marriage.  From love to friendship is only one step. For friendship is nothing  else but mutual love, according to Augustine. Friendship is: to love and  to be loved. Its characteristic is benevolence, i.e. to will the well-being  of the beloved person. Augustine describes more than once conjugal  love as friendship. Stoic authors have done this before him. Augustine’s  texts, however, are less known.  It is noteworthy how Augustine sees the Fall in the light of  friendship between Adam and Eve. Consolation, union of heart, bene-  volence, and friendship play a role in the story of the Fall:  “Adam did not wish to grieve Eve, who without his comfort  (consolatio) could have languished, and even could have perished  totally because of being on bad terms with her husband, if she got  estranged from his heart..  Prompted by friendly benevolence  (amicalis benevolentia), Adam sinned” *$).  In Augustine’s representation of paradise, there were only two human  beings, and in that very beginning they were entirely thrown on each  other’s society; they stood face to face as human being before human  being, as person before person, as husband before wife. They had the  task to build up society, and therefore Adam listened to his wife on  account of their conjugal relationship**°).  Friendship between husband and wife was not limited to paradise.  Even now it remains a great task. Explaining the first of the seven  corporis pulchritudo, sed intus quaeritur amoris vicissitudo. Si enim audiat quod illa  oderit eum, nonne omnis ille aestus et impetus circa membra pulchra frigescit, et ab co  quod intenderat quodam modo resilit, avertitur, offenditur, odisse etiam ipse incipit quod  amabat? Numquid forma mutata est? Nonne ibi sunt omnia quae illexerant? Ibi sunt. Et  tamen ardebat in eo quod videbat, et de corde exigebat quod non videbat. Si vero  cognoscat quia vicissim amatur, quomodo vehementius inardescit! Videt illa illum, videt  ille illam, amorem nemo videt. Et tamen ipse amatur qui non videtur. Erigite vos ab ista  Jutulenta cupiditate, ut maneatis in illuminatissima caritate. Deum non vides. Ama, et  habes».  139) De Gen. ad litt. X1,42 (59). CSEL 28',378: «Ita et Adam, posteaquam de ligno  prohibito seducta mulier manducavit eique dedit, ut simul ederent, noluit eam contristare,  quam credebat posse sine suo solacio contabescere, si ab eius alienaretur animo, et  omnino illa interire discordia... sed amicali quadam benivolentia...». However, Augustine  does not approve of this kind of friends_hip for it leads to a transgression of the divine  will.  140) De civ. dei XIV,11. CCL 48,433: «Ita credendum est illum virum suae feminae,  uni unum, hominem homini, coniugem coniugi, ad Dei legem transgrediendam ... sociali  necessitudine paruisse».soclalı
necessitudıne parulsse».
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commandments elated {O the love of neıghbour: ° Honour YOUT father
and mother” (Ex l2); Augustine us why should do

°For the rst ıng baby SCCS when openıng 1ts CYCS, dIc 1ts
paren(ts, and ıfe begıins ıth theır irnendship +47):

Elsewhere he declares that [WO thıngs dIC NECCSSaATY In thıs HE: namely
health and friendship:

“We should esteem hıghly health and frıendship, and IMNaY
hold these ıIn Health and frıendshıp 4TE natural

g0o0ods (GJ0d created the human eing that he COUuU exist and
lıve: that 15 health But in order that human eing should not be
alone, it desıres Iriendship. Now, friendship begins wıth wıfe and
children, and then it reaches Ouftft StianNBeISs . HE

Augustine asserts In the SdaJIne SCIINON that the frıendship between
husband and wiıfe ıll always uUrviıve and ıll be there CVCNMN in immortal
ıfe Friendship TUuS and al ın ONC another. We Can

perce1ve outward S1gNS of love, but SCC OoVve ıtself. For thıs
ICason, all OVEe requıres al Thıs PTOCCSS pplhıes also conjuga OVve
4s friendship:

““Without al irıendshıp ıll wholly perısh, Ssince it consısts ın
nothıng else than ıIn mutual OoVve (amor) If ONe 0€es NOT belıeve
rst hat the other has shown us token of friendship, N6 WOU
completely be unable LO recelve AaN Y token of friıendship from
another DCISON. When frıendship perishes otally, neıther the onNn!|
of marrıage, 11OT of relatıonshıp and allınıty ll remaın In the heart,
because all these rest frıendly unanımıty. Husband and wıfe
ll not be able {O have mutual love, ıf they do NOTL belıeve that they
love ONEC another, because love itself 1S InMSIDIE. 7)):
l41) 93 ( A\ «Ad parentes nım SUOS homo aperıt OCulos, el aeC ıta

ab amıcıtıa sumıt exordıium ». See BROWN, Augustine and sexualıty. (Ihe Center
for Hermeneutical Studıes In Hellenistic and odern Culture, Colloquy 46), Berkeley
1983, «A capacıty for intiımacy, above all, fıdes, for mutual and rehability in
friendship, derıved not merely from the post-conversion experience of the celebate bıshop,
but from ate adolescence onwards, Can be heard In these phrases tone subtle, but

unmiıstakable the nng of g00d crystal».
142) Denis 16,1 175 « Necessarıa SUnt in hoc mundo duo ista, salus ei

amiıcus; iısta sun(t, UJUaC magnı pendere, YJuUaC 1900)  — debemus cContemnere alus ei amıcus,
naturalıa bona sunt eC1 deus hominem, ut esse ei Viveret : salus est; sed, solus et,
amıcıtıa quaesita est. Incıpıt CI ZO amıcıtıa conıuge et filus, ei progreditur ad alıenos».

143) De fıde INVLS. 27 CCL 46,4 «Sı auferatur aeC fides de rebus humanıs...
tota ıtaque per1bıt amıcıtla, quıa NnONnISI MULuUO Onstat Quid nım 1US poterıt ab
alıquo recıpere, S] nıhıl e1lus credıtum fuerıit exhıber1? Porro amıcıtıa pereunte
conubıorum ul cognatıonum ei aflınıtatum vinculo In anımo servabuntur, quıa el In



Augustine s 1ewW Women

Iso ıIn hIis book De hono coniugali Augustine descrıibes g0o0od INaT-

riage AS friendship:
° Forasmuch 4S each human eing 1S part of the human TaCC,

and human naftiure 1 somethıng socı1al pOossessing natural
g00d (namely marrıage) d ell 4S the W: of frıendship, God
wıshed creaife all human beings Ouft of '0)41l  e In thıs WaY they
should be kept together socılally, NnOL only Dy equalıty of nature,
but also Dy bond of kındred TIhe first natural bond of human
soclety 15 the bond between husband and wiıle... ven wıthout
sexua|l intercourse there Can be bond of irıendshı1p between
them AS between brother and SIsSter E 7%).

And In the Samne work he insiısts NCC INOTEC frıendshıip wıthın
marrlage:

”1 rul must consıder that (GJ0d g1ves us SOINC g00ds C
ATC tOo be sought fOor theır OW sake, such ASs w1isdom, health and
frıendship. But also that He g1ves other g00ds 1C AIC NCCCSSaAT Y
for the sake of somethıng else, such learnıng, food, rın sleep,
marrılage, sexual intercourse ... Marriage and sexual intercourse dIC

NCCCSSaAT y for the sake of frıendship, Since these the
propagatıon of the human TaCC, ın 3C riendly tellowshıp 15

g00d Through lawful A ell hrough unlawful sexual
intercourse the Creator makes that PDTOgCHNY and
abundant SUCCESSION do nNnOoTt faıl, Out of 1iC. 11C  S holy irıendsh1ps
Can be COMSiiiutled _>

15 not CasS Y know what Augustine exactly by the exXpression
“holy irıendsh1ips”. The mMoOst important dea ın hıs texXtL, however, 15
that both marrıage and sexual intercourse dIC orıented hıgher and
greater g00d, namely irıendshıp between husband and wıfe. eIr

hıs utique amıca Consens1i0 est Non CIBO conı1ugem CON1UNX VICISSIM dılıgere potefit,
quando dılıgı, quıa 1psam dılectionem 1O  — potest videre, 19160}  — credıt ».

A} De ONO CONL. 1, SEL- «Quon1am UuNusquısque homo humanı
generI1s Dars est el socıale quıddam est humana natura INASNUMYUC ei naturale
bonum, vim qUOQqUC amıcıtılae, ob hOoc uUunNnO eus voluıt homıiınes condere, ut iın
SUua socıetate 110  - sola simılıtudıne generI1S, sed et1am cognatıon1s vinculo tenerentur
Prıma itaque naturalıs humanae socıetatıs copula VITr ei AXAOT est Poterat nım SSC in
utroque SCXUu et1iam siıne talı commıxtıione... amıcalıs quaedam ef SCIIMMAaANA conıunct10».

145) De ONO 'ONL 9; SEL 199-200 «Sane videndum est lıa ona nobıs eum
dare, quacC propter 1psa expetenda sunt, sıcut est sapıentıa, salus, amıicıtla ; alıa,
propter alıquıid sunt necessarıa siıcut doctrina, cCıbus, SOMMNUS, con1uglum, cConcubı-
{uS; 1INC nım subsıstıt propagatıo generI1s humanı, ın Q UO socıetas amıcalıs Magn um
bonum est sed multıs et1am DCI inlıcıtos concubiıtus luxuriantıbus ONO creatore de
malıs facıente, quod bonum est, 110  — desıt numerosıtas prolıs eft abundantıa
SUCCESS1IONIS, nde sanctiae amıcıtilae conquırantur».
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interrelatıon 1S that of to en!: TOmM thıs and other X{S,
MaYy conclude that Augustine SCCS the ole of the relatıonshıp between
marrıed people and nNOTL its sexual aspect In ıtself ASs frıendship;
thıs speaks ell for the hıgh esteem ıIn IC he held Christian
marrıage1+°), Augustıine SCS conjuga frıendship as example 1C
illustrates how much should Oove

May noTt be bıtter companıon for usS, but sweetheart
and frıend, ıth whom chare OUT heart as inviolate nuptıal
bed, and in whose COMPAaNY find and rest May be
OUT beloved whose embrace comi{forts us and ıth whom lıve ıIn
indıssoluble irıendship” 147)_
1ın that these XIS Show unquestionably that Augustine COIN-

ıdered arrıed ıfe as personal relatıonshıp hrough 1C husband
and wıfe partıcıpate intımately ıIn ONMNC another’s ıfe

““"I’hey ATEe Joıned ONC LO another sıde by sıde, walkıng together,
and ookıng ogether towards the 0al of theır Journey  **S).

Augustine o€es nNOTL ADDTOVC the interpretation of Mt 6:3 Y OT eft
hand must nOL NOW hat YOUT ng 1S o1ng  I9 In the that eft
hand stands for ...  25  wiıfe SINCE ın managıng the ome generally
ATiIC rather tenacC10us of9 hat they AdIC kept in the dark when
theır uSbands In p1ıty spen somethıng uUupDON the needy He finds thıs
interpretation absurd and ridiculous. Are NOTL both called by the Lord

do works of mercy”? Consequently, husband and wıfe should not
conceal theır g00d works for each other Rather they should invıte ONeC
another LO cCcCommunion ın al 149). But the personal conjJuga relatıons-

146) ıth Bonner that Augustine o€es not descrıbe physıcal sexualıty in
ıtself irıendshiıp, but attach bıt INOTEC importance Augustine’s 1eW frıendship
between husband and wıfe See BONNER, Augustine’s Attıtude Women and
‘Amaucıtıia’, In Homo Spirıtalıs. Festgabe für Verhehjyen (ed MAYER CHELIUS),
urzburg 1987, 214 < ıt 1S dıflicult belıeve that Augustine, an Yy of the Fathers,
could have antıcıpated the modern attıtude which SCCS the emotıions accompanyıng
physıcal sexualıty havıng posıtıve value bond between [WO indıviduals independent
of the begetting of children».

147) 3574 39,1582 «Sıt CISO DaX dılecta nOstira ei amıca, CUMmM Qua sıt Castum
cubiıle COT NOSITUumM ; (: Qua sıt fida requles ei 1918)  — am arum consortium, CU: qQua sıt
dulcıs complexus ei inseparabiılıs amıcıtla».

148) De ONO CONL. E SEL’ « Laterıbus nım S11 bı lunguntur (vır ei uX0rT),
quı parıter ambulant ei parıter qUO ambulant intuentur».

149) De Serm Dom In nle IL CC 35,97 «Quası CIO solı 171 christianı sınt,
el 110  - hoc praeceptum et1am femımnıs datum sıt Quapropter NON s1bı debent occultare
ona D' 5Suqg, quıbus invıtandı sunt ab Invicem, ut alter alterum possıt ad christianae
1de] Communı0onem invıtare».
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hıp 15 nOT ımıted to communıon ıIn al manıfestst iıtself also
materı1al and bodıily eve Marrıage entaıls COomMMUuUNIlON of materı1a]l
g00ds, 1:€e the COMMMON patrımony, 16 the wıfe ell the
husband has ng

“If YOUu POSSCSS the love 1C wıfe oug LO have, hen YOUI
husband DOSSCSSCS nothıng 1CcC yOUu do not DOSSCSS al the SAdaIlle
time  27 150)_

When the husband 15 ın financıal dıfhculties, the wiıfe should be able LO
her patrımony Out of OVEe for hım ven ıf the OoVve between

husband and wiıfe 15 only question of bodıly beauty, each of them
loves INOTC intensely when love 15 recıprocated. If lover eels hımself
rejected, hıs love ll change nto Fagl, because he o€es nOT recelve back
hat he g1ves. And Augustine remarks laconıclhy:

obody loves dead body however beautıiful it MaYy DE
Caresses form part of the intiımate relatıonshıp of marrıed

couple. When the kıng Abımelech wanted ave Rebekah, the preity
wıfe of Isaac, hıs wıfe, he diıscovers that che 1s not Isaac’s sister
pretended Dy the latter, but hıs wıfe, for ookıng Out of the wiIndow the
kıng Sa Isaac ondlıng Rebekah Augustine COMMENTS thıs 4S

ollows

kıng WOU. not ave known that Rebekah Was Isaac’s
wiıfe, had he not SCCTHI] hım ondlıng her It 1S nNnOoTt becomiıing do
ıth who 15 notL yOUL wıfeAugustine’s View on Women  51  hip is not limited to communion in faith. It manifestst itself also on a  material and bodily level. Marriage entails a communion of material  goods, i.e. the common patrimony, to which the wife as well as the  husband has a right:  “If you possess the love which a wife ought to have, then your  husband possesses nothing which you do not possess at the same  5 e  When the husband is in financial difficulties, the wife should be able to  renounce her patrimony out of love for him. Even if the love between  husband and wife is only a question of bodily beauty, each of them  loves more intensely when love is reciprocated. If a lover feels himself  rejected, his love will change into rage, because he does not receive back  what he gives. And Augustine remarks laconicly:  “Nobody loves a dead body however beautiful it may be””151).  Caresses form part of the intimate relationship of a married  couple. When the king Abimelech wanted to have Rebekah, the pretty  wife of Isaac, as his wife, he discovers that she is not Isaac’s sister as  pretended by the latter, but his wife, for looking out of the window the  king saw Isaac fondling Rebekah. Augustine comments this story as  follows:  “The king would not have known that Rebekah was Isaac’s  wife, had he not seen him fondling her. It is not becoming to do so  with a woman who is not your wife... Holy men do not act in this  way thoughtlessly, but with discretion. They bend down in a  certain manner to the weaker female sex by saying or doing  something charming or pleasing... This is part of the rules of  courtesy. I mentioned this story expressly lest some stern advocate  of insensibility should find fault with a holy man even for fondling  his wife... God’s prophet used bodily caresses to meet the affection  of his wife‘ !°?).  15°_j $. 392,4,4. PL 39,1712: «Non enim potest esse ipsius, quae non sit tua, si est  charitas in te, quae debet esse in uxore».  151) Jn Joh. evang. 32,3. CCL 36.301: «Si ergo ipsi corporum amatores redamari se  volunt, et hoc eos magis delectat si amentur, quales sunt amatores animorum? ... cadaver  horrescis; et quantumcumque pulchra illa membra dilexeris, sepelire festinas».  152) C. Faust. XX11,46. CSEL 251,638: «Rex alienigena Rebeccam viri sui coniugem  tunc esse cognovit, quando eum cum illa ludentem vidit: quod non cognovisset, nisi cum  coniuge ille sic luderet, quomodo cum ea, quae coniux non esset, ludere non deceret.  Quod cum sancti coniugati faciunt, non inaniter faciunt, sed prudenter; descendunt enim  quodam modo ad feminei sexus infirmitatem, ut aliquid blanda hilaritate vel dicant velHoly ICN do noLt act ın thıs
WaY thoughtlessiy, but ıth dıscretion. They bend oWwn ıIn
certaın INManner LO the weaker female SCX by sayıng oıng
somethıng charmıng OT pleasıng... Thıs 1S part of the rules of
COUurtesSYy. mentioned thıs expressiy lest SOTIC advocate
of insens1bilıty should find au ıth holy INan CVCN for ondlıng
hıs wiıle ... prophet sed bodıly meeTt the affection
of hıs wıfe” 152)'

1503 9  5 9.1712 « Non nım potest SSC 1PS1US, QJUaAC NO  —; sıt (Ua, S] est
charıtas ın Ie, QuUuUaC S5C in UXOTITC)

151) In Joh e 323 CL «S1 CI SO 1DSI amaftores redamarı
volunt, ei hoc COS magıs electa 1 amentur, quales sunt amatores anımorum ?Augustine’s View on Women  51  hip is not limited to communion in faith. It manifestst itself also on a  material and bodily level. Marriage entails a communion of material  goods, i.e. the common patrimony, to which the wife as well as the  husband has a right:  “If you possess the love which a wife ought to have, then your  husband possesses nothing which you do not possess at the same  5 e  When the husband is in financial difficulties, the wife should be able to  renounce her patrimony out of love for him. Even if the love between  husband and wife is only a question of bodily beauty, each of them  loves more intensely when love is reciprocated. If a lover feels himself  rejected, his love will change into rage, because he does not receive back  what he gives. And Augustine remarks laconicly:  “Nobody loves a dead body however beautiful it may be””151).  Caresses form part of the intimate relationship of a married  couple. When the king Abimelech wanted to have Rebekah, the pretty  wife of Isaac, as his wife, he discovers that she is not Isaac’s sister as  pretended by the latter, but his wife, for looking out of the window the  king saw Isaac fondling Rebekah. Augustine comments this story as  follows:  “The king would not have known that Rebekah was Isaac’s  wife, had he not seen him fondling her. It is not becoming to do so  with a woman who is not your wife... Holy men do not act in this  way thoughtlessly, but with discretion. They bend down in a  certain manner to the weaker female sex by saying or doing  something charming or pleasing... This is part of the rules of  courtesy. I mentioned this story expressly lest some stern advocate  of insensibility should find fault with a holy man even for fondling  his wife... God’s prophet used bodily caresses to meet the affection  of his wife‘ !°?).  15°_j $. 392,4,4. PL 39,1712: «Non enim potest esse ipsius, quae non sit tua, si est  charitas in te, quae debet esse in uxore».  151) Jn Joh. evang. 32,3. CCL 36.301: «Si ergo ipsi corporum amatores redamari se  volunt, et hoc eos magis delectat si amentur, quales sunt amatores animorum? ... cadaver  horrescis; et quantumcumque pulchra illa membra dilexeris, sepelire festinas».  152) C. Faust. XX11,46. CSEL 251,638: «Rex alienigena Rebeccam viri sui coniugem  tunc esse cognovit, quando eum cum illa ludentem vidit: quod non cognovisset, nisi cum  coniuge ille sic luderet, quomodo cum ea, quae coniux non esset, ludere non deceret.  Quod cum sancti coniugati faciunt, non inaniter faciunt, sed prudenter; descendunt enim  quodam modo ad feminei sexus infirmitatem, ut aliquid blanda hilaritate vel dicant velcadaver
horrescıs: ei quantumcumque pulchra Ila membra dılexerı1s, sepelıre festinas».

152) AUS: XX11,46 SEL 25} 638 « Rex alıenıgena Rebeccam VIT1 SUl conı1ugem
tunc s5C cCognovıt, quando CU CU) Jla udentem VI! quod NO  — COognovısset, 1S1 CUu

conıuge lle SIC uderet, quomodo Cu C QUaC CON1UX 1900}  —; essel, Iudere 1O  — deceret
Quod u sanctı conlugatı facıunt, NON inanıter facıunt, sed prudenter; descendunt nNnım
quodam modo ad femiıine!l sexus infirmitatem, ut alıquıid blanda hılarıtate vel dıcant ve]
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Husband and wıfe do NnOTL tolerate the of others, not CVCMN

that of theır chıldren. when they PICDAIC themselves for sexual inter-
COUrSse +?). Bodıly love 1S also necessarıly allıed ıth feelıng of
jealousy lover wıshes LO SCC alone the nakedness of hıs beloved, and
he 11l xclude jealously an y other PCISON from see1ıng the nudıty of his
beloved 154)_

Conclusion.

TOm the study of Augustine’s it apPCars undoubtedly hat
the Man OCcupIles the central place in socıal ıfe The 1S always
compared and measured Dy the mMa  - We must admıt hat Augusti-
nes VIEW 1S androcentric. Woman 1S the weaker SCÄ, subordinate the
INan and Oowıing hım obedience. In the question of subordinatıion of
sAugustine 15 nOT only infÄuenced by the socılal ideas of hıs tiıme.
but also and perhaps INOIC by the He read the paradıse
rYy in hıstorical WaY the rst human beings 1ve In perfect
paradısıal sıtuation; only later they egrade because of SIN Augustıine
starts from iıdealızed pıcture of the MNirst human couple, whereas
modern people eXpect human perfection tO COIMNC only ın the future.
What he read AS about the beginnıng, read d about
the en odern Cclence us that human beings egan VeETY
primıtıve evel. and that they developed only slowly In long PTOCCSS of
evolutıon. For Augustine ıt Was more OT less the opposıte. hıs implıes
consıderable dıfferences In VIEW and evaluatıon. Augustine had LO ase
hımself the clence of h1is day, and COu nOot NOW OT realıze hOw
much the 1DI1Ca narratıves WeTiIC soclally and culturally condıtioned, In
genera|l and ıIn partıcular regardıng the relatıonshıp between male and
female For thıs ICasonNn it Was dıfhcult for hım LO consıder lıbıdo AS

acılant... Verum hoc, quod ad humanıtatıs pertinet, dıxerım, qu1squam durus el
sine adfectu id 1psum DIO criımıne obıcıat SAnNCLO 1r0 ropheta de1 carnale alıquıid lusıt,
ut CU: cCaperet adfectus UXOTIS». f  9 ,'  % «X  electant conjugales
amplexus; delectant et1am meretricum. Hoc 1cıte, ıllud Ulıcıte Vıdetis CI SO, charıssım1,
ESSC In ist1s COTPOTIS sens1ibus icıtas ei illıcıtas delectationes».

153) De CILV. dei ( 45,441 «Nonne amulos 1DSOS et1am
paranymphos nte mıittıt foras, Quam ve] blandırı CON1UX conlug] incıplat?... ei amen
CU agıtur, nde fılıı nascantur, NC 1ps1 fllı, S] quı inde 1am atı sun(t, testes erl
permiıttuntur»

154) En IN 35 27 A9«Qu1squıis Nnım mat carnalıter, NECCCSSC est ut
CUu) elo pestifero amet; S1 forte PIO nudam videre potuerıt numquıd vult ut
videat am el alıus?».
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somethıng belongıng orıginally human nafiure However, he Was not

completely mıstaken in hıs observatıon of lıbıdo Many psychologists,
especılally of the psychoanalytıc school, WOU ıth hım in see1ing
sexual lıbıdo ASs ambıguous force. 10 consıder lıbıdo sımply d

g0o0od WOU be nalve; it 1$ also SOUTCEC of eviıl. On thıs pomnt Augustine
Was INOTC realıstic than Juhan of Eclanum

We should nOTL be 1n for the posıtıve aspects of Augustine’s
VIEW. More than C he breaks hrough tradıtional Christian opını10ns,
openıng Hc  S perspectives and instigatıng urther evolution. It 15 D1Ity
that SOIIC of hıs ideas ave had greater infÄuence posterity. Some
of these posıtıve elements of hıs hought ATC taken OVCI from h1ıs
predecessors; others ATIC corrections of the opınıons of his predecessors.
The dea of the moral superlorı1ty of 1S borrowed from the est
of Christian tradıtion. In the question of ASs the image of God,
he the opınıon of everal theologıans who WTrOTfe before hım
Woman 1S created ıIn the image of God; she 1S the image of God Dy
nalture, and notLt only hrough Christ’s conferred in baptısm The
SaJIinec must be saı1d regardıng the of the female body and SC In
the resurrected sSea of the human eing Thıs had een denied Dy
influential authors before hım An important polnt 1S urther hıs protest
agaınst the discrimıinatıon of by C1vıl law In o1ng he
assaıled socı1al injustice In hıis OW day He erıticızed vehemently and
intrepidly thıs kınd of diseriımınatıon. Augustine’s OW and MmMOST

important contrıbution change wıthın the relatıonshıp between
husband and wıfe 1S, accordıng 1981 hıs emphasıs love ın marrıed
ııfe, and CVCN INOTC hıs interpretation of the conjuga relatiıonshıp A4ASs

friendship. In the Chrıstian tradıtion before hım thıs Was seldom OT

one
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