
ote Ü  (]  m SOMEC I1 hemes of Sst Augustine’s
de Trinıtate, present In de Liıbero Arbitrio

Some dAgO, under the tıtle of “St Augustine’s “notıtıa SUl
elated Arıstote and the early neo-Platonists’”, hıs peri10dıcal pub-
ıshed dıssertation of mıne In artıcle Lorm*). In ıt propose: that in
hıs de Irinitate Augustine sei precıse phılosophıcal C  u  rm
the neo-Platonist SYyStems of Plotinus and Porphyry“*), ıth wıich he MaYy
have COIMNC nto cContact (not for the rst tıme) ıth the arrıval In or
Afrıca of refugees Irom the Vandal invasıon of aIly, and theır capture
of Rome In The change 1n orlıentation of the work from book
111 shows preoccupatıon wıth neo-Platonısm, IC parallels
siımılar change ıIn Orıentatıon ın de ( ivitate Dei*), al book VUI; and
both works WeIcCc eing wrıtten al the SdI1lC time. ven the scrıptural
setting in IC de T rinitate Was wrıtten coul have had the 11CO-

Platonists In mind: for whereas Orp3AYyTrY had aitacKkKe the ospels 4S

1SSuUeSs of contradıctions, and the evangelısts A “crimiıinal sophısts’”>),
Augustine Was able derıve from the Scriptures CONCEDL of super10r
beauty and super10r humanıty®).

In the Aifth section of hıs work: “Self-Knowledge in Augustine.
Triadıc Structures’’), argued that hıs trıadıc construction of KNOWINg,
ın 1C 1r element, 111 OT desıre, unıted object wıth subject, Can

be viewed d contrıbution the Graeco-Roman phılosophıcal tradı-
t1ıon A he knew il and partıcularly In relatıon the speculatıons of
Plotinus and Porphyry®); and suggested parallels. also propose: that
Augustine had gathere °these ideas from scattered places and obscure

Augustiniana Aug), 27 (1977) 28 (1978) 183-221:
(1979) pp.97-124. TIhe EXCUFSUS from the dıssertatiıon, "Hegel’s Conception of Self-

Knowledge een in ConJjunction ıth Augustine’s’”, W dads publıshed ın (1980) HT

Aug (1977) Dp  _-  , and 28 (1978) 191, 197-200
Aug AT (1977) 366-9

In DrevIOUS ote The cırcle for whom Augustine wrote de (’ivitate Dei WdsSs

reconstructed by Brown, In Augustine of 1DDO, (London, ch
Aug Pa (1977) 365

€ ID., 102-4, 395; 28 (1978) 198, n.6
1.e Aug (1979) pp.97/7-124.

ID., pp. 97-106.
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formulatıons’”, and that hıs “"reiınterpretatiıon of hem Was not only
hermeneutical [OUur de force: all the time ıt WAas ASs much speculatıve
eology ın the search for dependable analogıies between human Mens

and odhead’’?). And went tO interpret the inner constitution of
the triad of INeENS (memoria S velle) ASs Augustine’s
assertion of man’s ““godlıke independence’”” and ““self-equality””, 1Cc
had ın mınd the neo-Platonists’ assertion of the essentıa] unıficatıon of
mınd and soul wıth the transcendent hypostases of VOUC and DUXN,
ic lacked that self-equaliıity: theır SOUTCE Was In the inexplicable OSS
of self-equality by the Öne: and theır ealıty WAas determıned Dy theır
efflort rediscover it In themselves, hrough reunıon wıth the One
Hence they conceıived the PTODCTI place for the human mınd and soul
Was one-1n-many absorption of the indıvıdual nto these transcenden-
cCes ” °). Hıs rehabiılıtation of the IMNCMOTY agaınst the neo-Platonist
effort, In the search for ecstatıc unıon though VOoÜUC wıth the One., rse
beyond memorIies IC chaın the mınd and soul lower and transıent
thıngs, a1s0O seemed be sıgnıfıcant'! f Was al ONCC brilliant
nsıght nto the of wholesale unılicatıon of knowledge and
inversion of neo-Platonist speculatıon o1ve the espIise: human
IMCIMOTY the SdadINne function AdSs the self-gathering and knowledge unıfica-
tiıon of theır DUXN and provıdıng the possibılıty of the self
of theır VOoUuC  273

Thıs interpretation of the thought of Augustine d part of antı-
neo-Platonist apologetic o€es not SCECINMN be In eed of cCorrection.
However, the hıstorical setting Can be iımproved iın WaYy IC reveals

impressıive continulty ıIn Augustine’s hought, where 1t had een
presumed (even Dy myself) that the de I riniıtate provıde isolated
development of hıs hought, explained Dy hıs CONLrOVerSY wıth Roman
neo-platonists. For had assumed hat Augustine had forged all hıs
apparently NC  S In need ; Ta had arısen after
410 But 110 find hat he Was ringing Out and developing ıdeas
M> he had artıculated al the beginnıng of hıs CONVversion, ıIn the de

ID., 106
10) Aug 27 (1977) 100, 378 375-8, 383-5 E1 Augustine’s conception: ID.,

396-401. and Aug (1979). 06-1
ll) Aug 28 (1978) ole' by du ROY, L, intelligence de la foi la

rYiniıte selon Augustin, Etudes Augustiniennes, (Parıs, 23
12) Aug 28 (1978) 190
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Libero Arbitrio, 1C Was egun al Rome ın the wınter of 387/-8. and
finıshed al 1DPpDO In 395

ere 18 wıdespread Impression that, between Augustine and
IThomas Aquınas, 168 wıde dıvıisıon in theır VIEW of human nature
Augustıine, ıt 15 supposed, habıtually SCCS human nature A4ASs factually
awe by SIN and in need of9 whılst Ihomas CCS it primarıly ASs

functioniıng In ıts unflawed That Augustine, In de Irinitate, SCCS

human natiure A functionıng in the unflawed has created the
Impression that it 1S unusua|l and 1S isolated from the rest of hıs
thought. The Airst thıng, therefore, notıce ın de Lihbero Arbitrio, 15

hat he dıstıngulshes between these [WO staftes of human nature, and he
g1Vves primacy {O the of human natfure 4A5 unfallen

°°SIC et1am 1psam naturam alıter diıcımus &185 proprıe loquımur
naturam homiınıs In qua prımum in SWUO SCHCIC inculpabılıs factus
eSL, alıter istam in ua iıllıus damnatı ef mortales ei ignarı
ei carnı ubdıti1ı NasCcIMUr . *>).

Hence, the ratiıonal analysıs LO I{ @ he subjects the human Mens in the
search for possıble analogıes of the dıvıne Irmity, wıthout anı y refer-
ENCE fOo the effects of SIN in 1fs STIruciure OT ın 1fs functioning, Was

possıbılıty he had always envisaged. TIhe subject matter, 1 Was the
transıtion from the image ıIn INa  . ıts dıvıne DrotoLype called for
startıng poımint ıIn unflawed human nature TIhe DUTDOSC of the work
Was nOL, ASs In de (ivitate Dei tOo moralıze, but theorıze.

ave referred tOo the aspect of antı-neo-Platonist apologetıc In
Augustine’s g1ving central role to MCMOTY. went paralle wıth hıs
Romanıitas In insısting the indıviıdualıty and independence of the
human mens**+). In triadıc functionıng of the human mınd, Mens

COu be the SOUTCC irom 1cC the aCTts of intellıgence and aCTts of ıll
OT love, COUuU procede hıs already suggested the Irmity though, A

Augustine realızed, there Was eed of intellect and 111 ın the
constitution of each dıvine Person, and sımple parellelısm between acTl
of intellect correspondıng the Word, and aCT of wiıll, OT love.
correspondıng tO the Holy Spirıt, Was nOTL adequate‘

13) de Libero Arbitrio {11 19,
14) Aug (1978) The Roman ega which 5d W the individual A

the bearer of rıghts, WONU. not take verYy ser10usly the transendent hypostases of [11CO-
Platonısm.

15) infra., n. 31
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Hence hıs profounder and INOTEC satısfyıng CONsSiIructiion of trıad
of those DOWCTIS within the mens*°®) brought Dy havıng ASs theır
object themselves yel identifhed wıth Mens thıs 15 Augustine CONCCD-
tı10on of the basıc CONstiLitution of the human personalıty, brought
PTITCCISION AS he sought Ouft from wıthın 1L the V  1 of the (Gjodhead
1T 15 1fs uNn1QuC ıfe CONUNUOUS Uiıme ıf un  us but able
brought Into CONSCIOUSTICSS by COZ1LATIO

quadam interiıore NON simulata sed uUCcCIad praesentia (non CI1L1LIN

quıdquam Ilı est 1DSa praesentius) cogıtat U1lUETEC el
INCININISSC el intellegere ei uelle SC #M)
hılst had the IMDICSSION hat thıs diıscernment Out of the

need match hıs NCO Platonist dısputants after 410 the of
thıs trıad de Libero Arbitrio 1C have recently noted 15

IMPTCSSIVC aflırmatıon of the CONtUNULLY of Augustine’s hought
showıing that the 101  n he developed the debate IC the de
T rinitate reflects had SOTIINC the beginnıng of hıs phılosophıcal
reflections Yet CVECIN though Augustine Was already interested estab-
lıshıng mMO for the Irinty al thıs Deröd * ®) the CONceptıon 15 not
sed de Libero Arbitrio for thıs DUrpDOscC AaT1SCS de Libero
Arbitrio his discussion the reedom of the ıll He entlons that
each of the three DOWETS of voluntas and MeEemMorıa has the facılıty
NnOTL only of nndıng 1fs object somethıng external but of reflecting
back ntio ıtself

s‘A Quo modo r UJUaAC ad SCIENTLLAaAM CORNOSCIMUS, atıone
COZNOSCIMUS, er et1am 1DSa ratıo Ila umeraftu QUaAC
ratiıone COZNOSCIMUS. An oblıtus CS, C} U:  S QuaCl ratıone
COgnoscan(tur, confessum fulsse et1am ratiıonem ratiıone COZNOSCL?
olı CT ZO IMTaT, ceterI1ıs pDCT 1beram uoluntatem ulımur, et1iam
1DSa lıbera uoluntate PCI e ut1 900 9 ul quodam
modo LDSA ulatur uoluntas JUaC utıtur Ceterts, sıcut
COgNOSCIL UJUaC cognoscıt el Cetera Nam ei CINOT1a NOonN
solum Cetera JUaC CININIMU comprehendıt sed
quod NOoON oblıuiscımur 1900 habere 1DSd MEMOrLa
quodam modo ne nobıs QuaCl NO  —_ solum alıorum sed

16) Aug (1979) S
17) de I rinitate
18) du ROY CLl 416 putlıng de Libero Arbitrio the ontext of hıs

Irıiınıtarıan reflections
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Sl meminit; ue] potius 10Ss ef Cetiera el 1psam DCTI 1ıpsam memi1n1-
MmMus’ *J:
Iso to be oun ıIn de Libero Arbitrio 1S her trıad, deriving

ultımately from ato, but unquestionably passed through the uUusec
that neo-Platonists made of iıt CIIC, vivere, intellegere“?) 1S inter-
esting tO note hat ql ONC pomnt the three ATiIC arranged hıerarchically
under intellegere:

..  Cum trıa sınt haec, CSSC uluere intellegere Tenemus et1am
id, CS In hıs trıbus praestantıus quod homo CUu duobus cCefie-
r1S abet, ıd est intellegere, quod abentem sequıtur el CSSC ei
uluere’’?
Later in de Libero Arbitrio Augustine Seis Ouft VIEW of human

moral growth d growth in eSSC

“s] enım magıs magısque CSSC uoluerıs. e1 quod est propın-
quabiıs; el gratias AaBC 1NUNC quıla Quanto enım amplıus CSSC
amawuerIı1Ss, NIiO amplıus ultam aeternam desıderabis29  Some Themes of St. Augustine’s ‘“de Trinitate”  sui meminit; uel potius nos et cetera et ipsam per ipsam memini-  mus’’!9).  Also to be found in de Libero Arbitrio is ther triad, deriving  ultimately from Plato, but unquestionably passed on through the use  that neo-Platonists made of it: esse, vivere, intellegere?°). It is inter-  esting to note that at one point the three are arranged hierarchically  under intellegere:  ‘“cum tria sint haec, esse uiuere intellegere  .. Tenemus. etiam  id, esse in his tribus praestantius quod homo cum duobus cete-  ris habet, id est intellegere, quod habentem sequitur et esse et  Qlr  Later in de Libero Arbitrio Augustine sets out a view of human  moral growth as a growth in esse:  “Si enim magis magisque esse uolueris, ei quod summe est propin-  quabis; et gratias age nunc quia es. ... Quanto enim amplius esse  amaueris, tanto amplius uitam aeternam desiderabis .... Qui autem  amat esse probat ista in quantum sunt et amat quod semper est.  ... Huic enim exordio quo esse uis si adicias magis magisque esse,  consurgis atque exstrueris in id quod summe est ... qui autem plus  amat esse quam odit miser esse, adiciendo ad id quod amat quod  odit excludat; cum enim in suo genere perfecte esse coeperit miser  Hon erit”.  Leaving aside the value and importance of this ontological expres-  sion of progression in virtue, we can note that the esse of this passage is  that of human life, in fact taking in vivere and intellegere; their  separateness, together with their superiority over esse is set on one side.  And in the course of the reflection, temporal things have been seen in  19) v. de Libero Arbitrio 11 19, 51. This text is not referred to by du RoY (op. cit.), to  whom the theory of Augustine is seen as a genetic development; in terms of which he finds  the ‘“demarche anagogique” and ‘“ontologique”” (p.421), and the “cogito trinitaire”  (pp- 427, 432). It was a pity he did not notice this key-stone to the thought of de Trinitate,  even if it was not yet dressed, ready for its final position. Augustine returned to a  conception he had already formed and preserved, and found in it virtualities which he had  not yet, at least, commiteed to writing. The monumentality of his thought, entailed by its  having an anchorage in the beginnings of his reflection, does not preclude its having a  speculative vitality: it makes his thought doubly impressive. The passage is not referred to  either by L. CILLERUELO, O.S.A., in ‘La ‘Memoria sui’””, Giornale di Metafisica, 9 (1954),  pp-. 478-92.  20) du RoyY, op. cit., pp.471-3, has an appendix on this triad: ‘“Les essais de  hierarchisation triadique des &tres”.  21) v. de Libero Arbitrio 11 3.7.Quı
amat 6SSC probat sta in quantum Ssunt el amat quod SCINPDCT est29  Some Themes of St. Augustine’s ‘“de Trinitate”  sui meminit; uel potius nos et cetera et ipsam per ipsam memini-  mus’’!9).  Also to be found in de Libero Arbitrio is ther triad, deriving  ultimately from Plato, but unquestionably passed on through the use  that neo-Platonists made of it: esse, vivere, intellegere?°). It is inter-  esting to note that at one point the three are arranged hierarchically  under intellegere:  ‘“cum tria sint haec, esse uiuere intellegere  .. Tenemus. etiam  id, esse in his tribus praestantius quod homo cum duobus cete-  ris habet, id est intellegere, quod habentem sequitur et esse et  Qlr  Later in de Libero Arbitrio Augustine sets out a view of human  moral growth as a growth in esse:  “Si enim magis magisque esse uolueris, ei quod summe est propin-  quabis; et gratias age nunc quia es. ... Quanto enim amplius esse  amaueris, tanto amplius uitam aeternam desiderabis .... Qui autem  amat esse probat ista in quantum sunt et amat quod semper est.  ... Huic enim exordio quo esse uis si adicias magis magisque esse,  consurgis atque exstrueris in id quod summe est ... qui autem plus  amat esse quam odit miser esse, adiciendo ad id quod amat quod  odit excludat; cum enim in suo genere perfecte esse coeperit miser  Hon erit”.  Leaving aside the value and importance of this ontological expres-  sion of progression in virtue, we can note that the esse of this passage is  that of human life, in fact taking in vivere and intellegere; their  separateness, together with their superiority over esse is set on one side.  And in the course of the reflection, temporal things have been seen in  19) v. de Libero Arbitrio 11 19, 51. This text is not referred to by du RoY (op. cit.), to  whom the theory of Augustine is seen as a genetic development; in terms of which he finds  the ‘“demarche anagogique” and ‘“ontologique”” (p.421), and the “cogito trinitaire”  (pp- 427, 432). It was a pity he did not notice this key-stone to the thought of de Trinitate,  even if it was not yet dressed, ready for its final position. Augustine returned to a  conception he had already formed and preserved, and found in it virtualities which he had  not yet, at least, commiteed to writing. The monumentality of his thought, entailed by its  having an anchorage in the beginnings of his reflection, does not preclude its having a  speculative vitality: it makes his thought doubly impressive. The passage is not referred to  either by L. CILLERUELO, O.S.A., in ‘La ‘Memoria sui’””, Giornale di Metafisica, 9 (1954),  pp-. 478-92.  20) du RoyY, op. cit., pp.471-3, has an appendix on this triad: ‘“Les essais de  hierarchisation triadique des &tres”.  21) v. de Libero Arbitrio 11 3.7.Huitc enım exordıio YQJUO CSSC UulSs S1 adıcıas magıs magısque CSS5C,
COonsurgıs ue exstruerIis in ıd quod est29  Some Themes of St. Augustine’s ‘“de Trinitate”  sui meminit; uel potius nos et cetera et ipsam per ipsam memini-  mus’’!9).  Also to be found in de Libero Arbitrio is ther triad, deriving  ultimately from Plato, but unquestionably passed on through the use  that neo-Platonists made of it: esse, vivere, intellegere?°). It is inter-  esting to note that at one point the three are arranged hierarchically  under intellegere:  ‘“cum tria sint haec, esse uiuere intellegere  .. Tenemus. etiam  id, esse in his tribus praestantius quod homo cum duobus cete-  ris habet, id est intellegere, quod habentem sequitur et esse et  Qlr  Later in de Libero Arbitrio Augustine sets out a view of human  moral growth as a growth in esse:  “Si enim magis magisque esse uolueris, ei quod summe est propin-  quabis; et gratias age nunc quia es. ... Quanto enim amplius esse  amaueris, tanto amplius uitam aeternam desiderabis .... Qui autem  amat esse probat ista in quantum sunt et amat quod semper est.  ... Huic enim exordio quo esse uis si adicias magis magisque esse,  consurgis atque exstrueris in id quod summe est ... qui autem plus  amat esse quam odit miser esse, adiciendo ad id quod amat quod  odit excludat; cum enim in suo genere perfecte esse coeperit miser  Hon erit”.  Leaving aside the value and importance of this ontological expres-  sion of progression in virtue, we can note that the esse of this passage is  that of human life, in fact taking in vivere and intellegere; their  separateness, together with their superiority over esse is set on one side.  And in the course of the reflection, temporal things have been seen in  19) v. de Libero Arbitrio 11 19, 51. This text is not referred to by du RoY (op. cit.), to  whom the theory of Augustine is seen as a genetic development; in terms of which he finds  the ‘“demarche anagogique” and ‘“ontologique”” (p.421), and the “cogito trinitaire”  (pp- 427, 432). It was a pity he did not notice this key-stone to the thought of de Trinitate,  even if it was not yet dressed, ready for its final position. Augustine returned to a  conception he had already formed and preserved, and found in it virtualities which he had  not yet, at least, commiteed to writing. The monumentality of his thought, entailed by its  having an anchorage in the beginnings of his reflection, does not preclude its having a  speculative vitality: it makes his thought doubly impressive. The passage is not referred to  either by L. CILLERUELO, O.S.A., in ‘La ‘Memoria sui’””, Giornale di Metafisica, 9 (1954),  pp-. 478-92.  20) du RoyY, op. cit., pp.471-3, has an appendix on this triad: ‘“Les essais de  hierarchisation triadique des &tres”.  21) v. de Libero Arbitrio 11 3.7.quı plus
amat 6SSC qQquam odıt miıser CSSC, adıcıendo ad ıd quod amat quod
odıt excludat;: UG enım In Su  > SCHNCIC perfecte CSSC coeperıt miser
NO er1t””.

Leavıng asıde the value and importance of thıs ontologıcal CXDTITCS-
SION of progression iın virtue, Can notTte that the CC of thıs DAssSasc 1S
that of human lıfe, in fact takıng in Vivere and intellegere; theır
separateness, together wıth theır superlorIity (OQVCT AA 15 seit ONC sıde.
And iın the COUTSC of the reflection, empora thıngs ave een SsSCcCCMHN In

19) de Libero Arbitrio 8 19, HR8 hıs ex{i 1S not referréd Dy du ROY (op CIt.),
whom the theory of Augustine 18 SCCI] genetic development; In erms of which he inds
the ‘demarche anagog1ıque ” an “ontologique” (p.421) and the ‘“COogl1to trinıtaiıre ”
(pp 427, 432) It Was pıty he dıd not notıce hıs key-stone the thought of de I rinıtate.,
ven ıf it Was NnOL yel dressed, ready for its final posıtıon. Augustine returned
conception he had already formed and preserved, and found In ıf virtualıties whıich he had
notL yel, east, commıteed writing. The monumentalıty of h1s thought, entaıled Dy ıts
havıng anchorage in the beginnings of HIS reflection, o€es not preclude ıfs havıng
speculative vitalıty: it makes HIS thought doubly Impressive. The Passagc 1$ nOTt referred
eıther by CILLERUELO, 0O.S5 In r } ‘Memorı1a Su1  327 Giornale dı Metafısica, (1954)

20) du ROY, CiE pp.471-3, has A appendıx thıs triad ” LLes essals de
hıerarchisation triadıque des etres’””.

21) de Libero Arbitrio { 1 P A
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of PE alone: 7quae temporalıa eit sınt NO  —_ SUNlT, eit
Cu fugjunt, el Cu fugerint NO erunt *2

When Augustine Garine wrıte de I rınıtate X, thıs dea of triad
of the DOWCTIS of the human soul (“rationem ratıone COgNOSsCI30  E. Booth  terms of esse alone: ‘quae temporalia et antequam sint non sunt, et  cum sunf fugiunt, et cum fugerint non erunt””’??).  When Augustine came to write de Trinitate X, this idea of a triad  of the powers of the human soul (‘“rationem ratione cognosci ... Se 1psa  utatur voluntas  memoria sui meminit””), each reflecting on itself,  came to his mind as a model of the Trinity, of Persons, and at the same  time his reflections on the three realities of esse, uluere, intelligere,  which he had come to regard as a unity in human life, appeared to him  as a model of its single essence. And he brought the two reflections  together, developing, deapening, extending and yet simplifying them,  such that in the human life, esse uiuere intellegere, making a unity  22) v. ib., IIT 7,21; and cf. also III 13,36-16.45. A source for the unity in esse of the  triad could be Victorinus: cf. e.g., Adversus Arium IL, 4: “esse, vivere, intellegere, ita trıa  esse ut unum semper sint atque in eo quod est esse”. This is said of transient things; in III,  6, the same is said of God. (cf. P. HADoT, Porphyre et Victorinus, 2 vols., Etudes  Augustiniennes, (Paris, 1968), vol. 2, pp. 24-5). Hadot goes behind Victorinus to find, in a  supposed commentary of Porphyry on the Parmenides, two “Ones” (tö g{vaı and to öv),  as a ‘“double being” (Sıttov to elvaı: ib., pp. 106 and 107; XII, fol. 93v?%-3°). But to  derive Victorinus’ triad from that in turn is hazardous. Though St. Thomas Aquinas has a  metaphysics which reduces everything to esse, his thought is actually capable of being a  little more nuanced, and is reminiscent of Augustine’s variation in the two passages cited  at the beginning of this note and in the previous note. Cf. de Potentia, 7,2 ad 9: “Nihil  autem potest addi ad esse quod sit extraneum ab ipso, cum ab eo nihil sit extraneum nisi  non-ens”, Yet (ib.), “Et per hoc dicit Dionysius (de Divinis Nominibus, 5), quod licet  viventia sint nobiliora quam existentia, tamen esse est nobilius quam vivere, viventia enim  non tantum habent vitam, sed cum vita simul habent et esse”. I have already suggested  that Augustine’s conception of esse could have contributed to Boethius’ conception of  ipsum esse (v. my Aristotelian Aporetic Ontology in Islamic and Christian Thinkers,  Cambridge Studies in Medieval Life and Thought, 3rd series, 20, (Cambridge, 1983),  pp. 74-5), and Thomas knew his de Hebdomadibus well and had commented it). Whether  Thomas had Augustine’s position on esse in mind in such texts, or whether he had just  noted in a general way that this position coincided with that of pseudo-Dionysius (who  must be counted his primary source in this matter), it is impossible to establish; the  coincidence of thought on esse in two Christian writers, writing separately against two  forms of neo-Platonism, is striking (cf. infra, n. 26). The passage from pseudo-Dionysius  referred to in de Potentia is commented by Thomas at paras. 614-7 of the text edited by  C. Pera, O.P. (Turin, 1950): ‘Cum ipsum esse excedat vitam et vita excedit sapientiam,  unde est quod viventia supereminent existentibus et sentientia viventibus et rationabilia  sentientibus, et mentes, idest intellectus angelici, rationalibus creaturis’””. From which  arises a difficulty (‘“objectio””), that the angels, who are supposed to be closest to God,  would be furthest from Him. His answer moves from the fact that the angels also have  esse: “divinae mentes Angelorum non carent esse”, to the fact that they more abundantly  participate the divine goodness by their intelligence, and more perfectly possess their  being and life than other creatures: ‘“ipsum esse et vivere quod alia habent, perfectius ab  Angelis possidetur”. The context in Thomas is therefore more precise than that of  Augustine, but the similar flexibility in the solution should be noted.1psa
utatur voluntas emorı1a SUl memuinıt””), each reflecting ıtself,
Camlec hıs mınd MO: of the Trmity, of Persons, and al the Samne

time hıs reflections the three realıties of CSSE, uluere, intelligere,
1C he had COIMNC regard AS unıty in human lıfe, appeare hım
ASs MO of 1ts sıngle ESSCNCEC And he brought the [WO reflections
together, developıng, deapening, extending and yeLl sımplıfyıng them.
such that in the human lıfe, A uluere intellegere, makıng unıty

22) ID., \88| .21 and cf. IN 111 P3.  - SOUTCEC for the unıty in SEe of the
trıad could be Victorinus: cf. C Adversus Arıum 111 „ e8SSE,; vivere, intellegere, ıta trıa
CSSC 1U SCINDCI sınt in quod est Sse  Cl hıs 15 sa1d of transıent thıngs; In II1
6, the 15 saıd of (CGod (cf. HADOT, Porphyre O17 Victorinus, vols., Ftudes
Augustinijennes, (Parıs, vol 2 24-5) ZOCS behind Vıictorinus fiınd, in
suppose Commentary of Porphyry the Parmenides, [WO “Ones’” (tTO e{vaı and TO OV),

*double being  99 (ÖLTTOV TO e{vaı: ID., 106 and 107; AIlL, fol . 5 v - But
derıve Victorinus’ trıad from hat in turn 1S hazardous. Though St Ihomas Aquınas has
metaphysıcs whiıich reduces everythıng CSIE, hıs thought 1$ actually capable of eing
ıttle INOTEC nuanced, and 1S remıinıscent of Augustine’s varıatıon In the [WO cıted

the begıinnıng of thıs ote Aan! In the DrevIOUS ote CM. de otentia, 75 ad “Nıhı1ı
autem potest addı ad S5C quod Sii extiraneum ab 1DSO, C ab nı sıt exiraneum 151
non-ens. Yet 1b.) ° Ht DCI hoc dıcıt Dıionysıius (de ZVINLS Nominibus, quod lıcet
vıventija sınt nobılıora QUamı exıistentla, amen CESSC est nobılıus qUuamı vivere, viventia Nnım
NO  —_ tantum habent vitam, sed CUu ıta sımul habent ei SsSe  er | ave already suggested
hat Augustine’s conception of AMYS could ave contrıbuted €  1US conception of
1DSUM A (v Aristotelian ‚poretic Ontology IN Islamic and Christian Thinkers,
Cambrıdge Studies in ediıeva Lıfe and Thought, 3rd ser1es, 20, (Cambrıdge,

74-5), and Ihomas NEW hıs de Hehbhdomadibus ell and had commented it) Whether
Ihomas had Augustine’s posıtıon AWYS In mınd ın such whether he had Just
noted ın general WadY that hıs posıtion coincıded ıth that of pseudo-Dionysıus (who
mMust be ounted hıs primary SOUTCC In thıs matter), ıt 1S impossıble establısh; the
coiıncıdence of thought AYS In [WO Christian wriıters, wrıting separately agaınst [WO
forms of neo-Platonısm, 15 strıkıng (cf. infra, 26) Ihe DAasSsasc from pseudo-Dionysıus
referred in de Oltentlıa 15 commented by IThomas al 614-7 of the texti edıted by

PERA, (Turın, ‘“Cum 1psum CSSC xcedat vitam ei ıta excediıt sapıentiam,
nde est quod viventia superemiıinent exıstentibus ei sentientia viventibus ei ratıonabılıa
sentientibus, ei mentes, es iıntellectus angelıcı, ratiıonalıbus creaturıs . From which
arıses dıfhiculty (**objecti10””), that the angels, who dIC supposed be closest God,
WOU be furthest iIrom Hım Hıs AaNSWEI from the fact that the angels Iso ave
'sSC ‘““dıvınae mentes Angelorum 11O0O  —_ cCarent eSSE , the fact that they INOTEC abundantly
partıcıpate the dıvıne goodness Dy theır intellıgence, and INOTEC perfectly DOSSCSS theır
being and ıfe than other creatures "ıpsum S5C Vivere quod lıa habent, perfectius a
Angelıs possidetur””. The Ontext In Ihomas 1$ therefore LLOTC precIise than that of
Augustine, but the sımılar fexibilıty In the solution cshould be note:
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together corresponded the degree of iıdentity, theır unıLy wıth
each of the DOWCETIS and yel wıth all of the POWCTS ogether whatever
theır object

Thıs Passagc from de I rınıtate 18 needs areful analysıs
under make clear 1fSs INCAaNINS ECIOW ffrom the COrpus
Christianorum CdIUON“ ”) the Commentary iCc ollows uUsScs the ıne-
numbers of the exiract

Haec 1gıtur trıa CINOT1a intellegentıa uoluntas YJUuUON1AM 110
sunt ires sed una uıta NC ires entes sed una INeNs
CONSequenNTer ulıque NC ires substantıae Ssunt sed Un substantıa
emorı1a YJUIDDC quod uıta el INeNS el substantıa dıicıtur qad

dicıtur quod uUCTO INCTINOTI1a dıicıtur ad lıquıid relatıue
dıicıtur. Hoc de intellegentia QJUOYUC el de uoluntate dixerm. ei
intellegentia YQu1ppC eft uoluntas ad alıquid dıicıtur. Vıta est
UNAQUACYUC ad el INeNS ei Quocirca irıa haec
sunt UNUIN UUO una uıta, unla INCNS, una el quıdquı alıu
ad 1DSa sıngula dicuntur et1am sımul NO pluralıter sed ıingula-
rıter diıcuntur Eo CTITO irıa QJUO ad MNUICETNN referuntur Quae
aequalıa NO essent NO solum ıngula sıngulıs sed omnıbus
sıngula NO ulıque NUICCMM eque CM Lantum
sıngulıs ıngula sıngulıs Capıunlur Meminı

15 CeNmM habere el intellegentiam el uoluntatem ei
intellego intellegere el ue INECEMIMNISSC el uolo He ei
INECININISSEC ei ıntellegere m  ue INCAaM ei ıntellegen-
L1am el uoluntatem sımul CININI Quod CM INCAC NO
CININI NO est CcINOT1a INCcCa ıhıl Lam INeCINOT1a
QUam 1DSda INeCINOT1a est Totam ıgıtur CIN1INI Item quıidquı
intellego intellegere SCIO et SCIO ue quı1dquı uolo
quıidquı SCIO CIN1NI Totam 1gılur intellegentiamu
uoluntatem INCAam CININI Sımıilıter CH haec irıa intellego tota
sımul intellego eque CNM quıdquam intellegıbılıum 10  —_ intellego

an NISI quod 18NOTO uod 1I8NOTO NECEC CIN1INI 1CC olo
u1ldquı ıLaque intelleg1bilıum NO intellego Consequenter
NC INCININI NC uolo u1ldquı CT SO intellegı1bılum CIN1NL eTt olo
Consequenter intellego Oluntas INnca intellegentiam
otamque INCcCam dum tOTIO ufor quod intellego el
INCININI Quapropter quando NU1ICECIN sıngulıs et tota ei
Capıuntlur aequalıa sunt tota sıngula sıngulıs el tota sıngula
sımul omnıbus el aeC irıa NUMmM un ira un INCMNS una

L1a

23) Corpus Chrıistianorum, Series Latına : Aureli Augustıinı pera, Pars XVI,
1, de I riınitate Libri (Lıbrı 1AUl), ed: MOUNTAIN and Fr GLORIE, (Turnhout,

300-1
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Commentary thıs DASSsaYl.

The reflections the unity of the human Mens in EISE, Vıvere,
intellegere, AaIc S1gNUY transposed ASs ..  una substantıa, unc vıita, un

mens’” (lınes 32-33 15 4S ..  una vita, una MECNS, una essentia ”
ıne 9; repeate: lınes 2-3 The ““essentia ” and “sSubstantıa)
accordıng the Latıns, Augustine had wrıtten earlıer In the SadIne

work“**), AICcC SYNONOMOUS. The term ““essent1a ” however remaıns close
18 5;esse”‚ and therefore degree INOTEC abstract: ‘“substantıa ” remaıns

independent realıty, and the assertion of ..  not three substances but
one  n ıne 1S therefore approprIiate. The unıty of Vıta-mens-essentia
ıll stand for the dıvıne there AIC dıfferent realıtiıes In the unıty
of CSSCNCC; 1 Can be seit Out before COMNMNC consıder how
the dıfferent Persons ATC really distinct*”). At least. the hought
m1g be extended: though Augustine does nNnOTL DUTSUuC ıt The three
DOWCIS, memoria-intellegentia-uoluntas, ATIC be images of the dıstiınct
dıvıne Persons. Ihey the SaJIne time identified wıth the sıngle ViIta-
MeEeNS-esse.  14 (lines 1-3)*°) eing, ıke vıta-mens-essentia, self-related

24) de TIrinitate
25) TIo du ROyY (0opD. . Augustıine ‘“paraıt Das SAVOIT CNCOTEC COMMEeNntT

Lransposer DEr tro1s dımensiıons en Dıieu ” He May, however, be usıng the unıty of these
ree POWCIS in the human ınd startıng pomnt In an Y Asc the identıty of Men. ıth
essent14, nd hereby ıth CIIE, has ontologıcal importance (v exX{i note): .6  vıta  33
gıving them together cConvıncıng unıform qualıty. The whole DAa Can be compared
ıth simılar SITUCLUTE ın de I rinitate, 8 S, 1C. examınes In very sımılar WAdY the
“Trıinıitas” of “mens, AINOT, notıtia oOtitia an dIC both found be related
themselves and theır objects In thıs trinıty, Cal stand only for Person, and theır
unıty ın the PESSCNCEC 1S$ then OUnN:! In theır perfect ıdentity. In the ngure ATIC examınıng
here, the CSSCHNCEC 1S establıshed unıty ulla-mens-essentia and the PDOWCIS, A

representing the Persons, ATC found be iıdentical ıth ıt hus In the [WO figures, en
ogether, Augustine hoth starts from the OWETS arrıve theır unıty (IX Y an
starts from the unıty SsShOow the DOWCIS both iıdentical and separable from it, and from
each other A0 18)

26) hıs iıdentificatıon of each ıth the essentia has sıgnıficance greater
than INaYy AaDPCATL. Jlowards the end of de T rinitate, Augustine expressed hIs dısappomnt-
ment ıth h1ıs mMO whıch sed ıntellect and 111 CIs ımages of the Son and Holy
Spirıt, because iıntellect OT 111 alone could not represent complete PDEerSsoN (v infra,
n 3L but Ihomas accepte: thıs model, because ach procession of Person Was

complete Dy 1ts iıdentihcatiıon ıth the dıivine N cf. de Olentia 9, 6X “Intelligere autem
Dei est SSC e1us”; ID., 9, 9, 6,  Iın Deo iıdem sıt CSSC, intellıgere el velle  d Yet; through the
identificatıon of essent1ia ıth each 9 Augustine has already gıven hIs OW

problem the Sadmne salutiıon whiıich Ihomas Was g1ve later! In an Y Casc, the establiıshing
of theır unıty In being Dy Vıctoriınus and Augustine, ante-dates the SaIlle operatıon which

TO attrıbutes Ihomas: ‘“through hıs adıcal reflectiıon principle en aCtT,
Aquınas has the statıc and cırcular dialectic of the Platonıc trıads (OV, CON,
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(lınes 4-5, /-11), and yet distinguished from ıt Dy the fact that they
AIC capacıtles elated somethıng else theır object, 109 1S
remembered, known OT wılled (lınes 5-7) In far d they ATC self-
elated., ıke vita-mens-essentid, they dIiIC saı1d LO be al the Samllıc time
unpluralısed and single ıne 9-11) Ihıs entaıls that they ATC equa
each other ın such WaY that each oes noTt contaın Just ONC other, AS

paıred wıth I but contaıns both of the others:; for each 1S equa all,
and each contaıns all (lınes 11-14), d theır unıty ıth viıta-mens-essentia
makes clear.

He then exemplıfes thıs In RT of theır relatıonshıp theır
ın three CONIieEXTIS 1) when the cContent 18 the other DOWCIS in

the self (lınes 14-1 11) extending thıs the memorYy’'s CONSCIOUSNESS
about all aCTIS comıng from the other [WO DOWCLIS, ıth an entaılment
that the Same relatıons COUu be diıscovered in intellect and ll Dy

wıth the relatıonshıp ere estaDbDblıshe wıthın the MCMOTY , 111)

VOoÜCc in such ashıon make AAYS LDSUM CINCI SC the constıtutive metaphysıcs of
(0d and Iso make partıcıpated AYY S (actus essendi) CINCIEC the aCT of all CIS and the
perfection of all perfecti1ons” (v Overcoming of the Neo-platoniıc Irıad of Being,
Life and Intellect by aın IThomas Aquıiınas’, in Neoplatonism and Christian Thought, ed
D O’MEARA, Studıes ın Neoplatonısm Ancıent and Modern Y OTr10.  „ Vırginia,

108) ere 15 eed of caution in descr1ibing AAYS in Ihomas actT, for ıf 1$
manıfestly unlıke the acti of forma; ıt sıgnıfles ..  an actualısatıon coincıdent ıth ealıty ” (v
IL Yy Aristotelian ‚poretic Ontology, D.Z22 n. /4) But Thomas had in mınd the ater
proclean and crypto-proclean, subordinated emanatıons of intelligere-vivere-esse. ave
argued (2O., 202-4,l that he had confronted thıs conception from the crypto-proclean
Liber de (’AUSLS partiıcularly ın St ertus agnus’ commentary-lectures pseudo-
Dıionysius’ de IVINLS Nominibus, and that, mMOSsT sıgnıfıcantly, he ear ere almost
solated thought of Albert, that Vıvere and intelligere cannot be from SC

veritate nı est ntı addıbıle quası altera natura ab ea  7 (v Alberti Magnı nera ()mnia.
37,1 unster, p. 315a) Thıs, ıt 1s the startıng poin of IThoma’s
metaphysıcs of AWY S all-embracıng. (He NEW Albertus text verYy well, for he hımself
wrolfe Ouft the ofhicıal text, which Was sed the pec1a ser1€S; thıs autograph of
Thomas, somewhat mutilated SOUTCEC of second-class relıcs, st1l] ex1ists In Naples
Bıblıotheca Nazıonale: It 15 clear that Augustıine has hıs OW phılosophy of
ESIIE, which coilincıdes ıth that of the authoriıties whom Ihomas sed hıs startıng pomnts

Boethius and pseudo-Dionysıius ın particular. For homas’s apprecılatıon of the texti
under consıderatıon, cf. Summa Theologiae la Pars: 54,1 ad (n D the attrıbution of

siımiılar CoOncretiteness essentia and esSe); { ad L; 79,1 ob] and ad 2 79,6 and
COID. , 79,7 019) and ad 6 ob] and ad 3; 87,3 and COTID (n the order of objects,

AaCIuUs (not the ıtself) iıpseg1ven Dy Augustine, 15 reversed: ““objectum
intellectus’”’ : 87,4 and COTDUS. homas’s relate Augustine and Arıstotle
should be noted. TIhe unanımıty of Augustine’s ıth homas’s VIEWS EIIE, ıke that of
Augustine’s agreement ıth pseudo-Dionysius (ef. LD  9 22 15 INOTC impressiıve when
there 15 attempt derıve OoONe from the other under the defective mode!l of “iınfÄluence”.
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when the objects AdIC intelligibles, ılnleren from the DOWETS (lınes D
28); thus, al poss1ıble objects of the DOWCTIS ATC included

1) Of the first, suflicıent Was wrıtten in the orıgınal artiıcle” ”). The
second and 1r call for urther COomMMenT The ""totam
memiın1” ıne 20); ogether wıth “totam intellegentiam ue uolun-
tatem  27 (lines 2-24), SCS dıstinction ma earher in book about
self-knowledge, between ““knowing and “knowing the whole  ”
‘“absurdum est dicere NOoN Cam scıre quod scıt. Non 1CO "Lotum
scıt', sed uod scıt tota scıt  X (Cum itaque alıquıd de scıt quod
1S1 tofta NO potestT, am SC A} The second Contiexti
the DOWCIS A totalıtıes: d ..  tota  27 the IM pomnt DOCS INOTC

audacıously the wholeness of theır ontents ASs ""totum .

11) As In the rst part, the second begıns ıth the MECMOTY. The
INCINOTY 18 ..  tota  27 for hat 1S forgotten 18 not 1ın the MECMOTY.
111 contaın ıth it the CONSCIOUSNESS of nes understandıing hat ONe

understands. and of nes willıng what ONMNC W1 (lines 18-23 TIhe
n “Sımilıter CUu haec trıa intellego tota sımul intellego”’ (Iines
22-24), attach the Orgo1lng, and understand it 4S indıcatıon,
1C the reader must ake ın order work out the symmetrıes for
intellect and ıll For the intellect, the “tl'ia” AL a) the intellect knows
ıtself, AdSs whole; the intellect contaıns In ıtself the CONSCIOUNESS of
memory'’'s remembering what it remembers; the intellect contaıns iın
iıtself the CONSCIOUSNESS of the wıll willıng whatever it W1 For the
wiıll, the ”tl'ia” dIC the ll willing tself, ASs whole: the l
wiılling the rememberıing of whatever 1$ remembered;: C) the l wiıllıng
the understanding of whatever 1S known.

111) The 1r' part begıns wıth the intellect“?), for NO the object 1S NnOTL

27) Aug (1979)
ZB) de I rınıtate 3
29) As ell d the apprecılatıon of-thıs text gıven Dy Ihomas iın the Summa

Theologiae (v gıven In above), the apprecılatıon gıven In hIs cCommentary INn
Sententiarum should Iso be note: There, ıst A 1S elucıdatıon of thıs eXi.
ote how In art he aCcCcepts the order memoria-intelligentia-voluntas (end of COTp.), an:
how ın art 4, COTD., he 1S sensıtıve the change in predomınance 11O gıven the
intellect ‘In ıllıs enım QqUaC DCI habıtum acquısıtum dıscuntur, NOoOnN ervaltur ordo,
dıctum est u  5 quıia intellıgendi aCtius praecedıt um memorandı . Augustine’s order
of potencıles 1$ ere nol replaced, for the continues: N autem consıderentur respectu
hujJus object! quod est Deus, tunc servaftur ıbı actualıs iımıtatıo. Maxıme autem servatur
Ordo, quıa emorı1a procedit intellıgentia, quod 1psa est DeCT essentiam In anıma,
enetur ab 1psa NO  — DCI acquisıtionem . The introduction of the factor of habitus derıves
from the analysıs of habıt formation in Arıstotle’s Nicomachean Ethics.
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self, NOT it 1S the DOWCTIS In theır coincıdent inter-relations, but the
DOWCTIS, actıve wıth regard other objects “intelligibilıum ” (lınes 24,
26 27 Wıth the rgl distinection between hat ıt KNOWS., and what Can

neıther be known NOT wiılled, he has lıttle ıficulty in proposing that
memoria-intellegentia-uoluntas will, wıth external objects, also otally
penetrate and coincıde ıth each other:;: for ın Augustine the INCINOT y
has the primary and central role ıIn cognition.

The conclusıon (lınes 30-3 DAaSsSCS back hrough the argumen
the beginnıng. Each of the human DOWCTIS memoria-intellegentia-
uoluntas whether theır objects ATC exterl10or intellıgıbles, ÖT the DOWCTIS
themselves., OI the self rememberıing, knowıng and lovıng itself
coincıde wıth each the degree of identity, each take ın the ole
object of the other DOWCTIS, ASs ell ASs the ole of the other DOWCIS A

themselves, that, whıiılst dıstinct In of theır relationshıp tOo the
others and theır objects, hey nonetheless make unıty: ..  una
vita, una INCNS, unc essentia . And thıs provıdes 19910] in 1G the
dıvine Persons Can be SCCMH d dıstınct from each other. but iıdentical
wıth each other in the dıvıne 6SSCIICE

Conclusion

The [WO elements from 1 thıs reflectiıon egan the unıty in
CINE, and therefore ın Vivere and intellegere of the moral human eing,
and the self-reflectiveness of intellect, ıll and IMNCMOT Y ın the human
self, ATC the iıdeas of de Libero Arbitrio. But there they
WeTC noL brought together, 910)8 where they brought nto Irınıtarıan
mMO eır fusıon together wıthın subtle, complex and profound
insıght of de I rinıtate wıtnesses nOoTL merely the maturıng of the
orıgınal seed ideas, but the sımplıfyıng intensity of Augustine’s mınd.
In order demonstrate the enneadıc arrangemen of the three DOWCIS
reflecting themselves In theır nıne possıble paırıngs, hat the unıon
of three DOWCTIS ıIn each dıvıne Person which they represented (whether
taken vertically OT horizontally the or1d provıded>®) dıd, despıte

later expression of aılure Augustine’s part“*), represent the

30) Aug 79 (1979)
31) Cf. de I riınıtate 2 .6.  ın 1DSO intellectu conatum senserım magıs

habuisse (QUam HNectum trıa un1us 110  — siıcut humana poscıt intenti1o trıbus
ıllıs person1s conuenıIıre potuerunt . ere Wds eed fOor thıs heart-searching ıf each
faculty Was ultımately iıdentihed ıth the dıvine essent1ia which 1S 5>d y Hıs AYY E
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completeness of each, and also cshow ıts improvement of neo-Plato-
1st enneads 1C it INaY have had In miınd, took thıs Ouft of ıts
setting. But Dy O1ng, IM Y explanatıon fell far short of o1ng Justice

the richness of the ole PaAsSsSagc.

Edward BOOTH,


