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INTRODUCTION

The reference of Augustine Cor F provıde
umen from aT for the resurrecti1on. In thıs artıcle attempt

show thıs It 1S to be noted, however, that not all VETISCS ATITC sed Dy
Augustine for the theme of resurrect1on. hıs explaıns why ın thıs artıcle
everal VEeTISCS ÖT parts of dıfferent VEISCS do not AaDPDCAaL hıs artıcle 1s
imıted VEISCS Verses 5-8, where Pau!l] speaks of the order of
APPCATaNClcC0S, 111 nOot be treated here, but has een treated rather ın
DrevIOuUs artıcle, which eals 1ın part ıth Augustine’s explanatıon of
APPCATaNCce narratıves. 1s lıkewise LO be noted that Augustine$ al
least ASs far ASs ave investigated, refers tO VEeISCS and He Starts ıth

etaıle‘ treatment of 28 111 be all ıIn 1C 1s
pa  Y consıdered here, 111 follow.

IHE DENIERS RESURRECTION COoR 15

Thıs section 111 be dedicated discovering the ıdentity of the
deniıers of resurrection and tO investigate whether, accordıng tO
Augustine, these deniıers totally denıed ıfe after ea OT only the bodıly
resurrection

* Lambrecht dıvıdes the deniers into four posstble ZTOUDS:
The materılalısts, C. the Sadducees and the Epicurlans. They reject CVECTIY form of ıfe

after ea FoOor them existence after death 18 meanıngless. ere AI SOINC authors, who,
by referring hes SCC that the deniers WEeIC those Imnen who suspect that salvatıon ıll
(0)801° only those who A1IC OUnN:' lıyvıng al the time of the Parousıa. These denıers fear,
therefore, the unknown lot of ose wh ave already diıed They accept only change,
transformatıon, of the lıying; they reject the resurrection of the dead The deniıers who
WEeIC only al Corinth They rejecte: the resurrection of the bodies, but not the immortalıty
of the soul (Oor In INOTEC gnostic term of the pneuma); they WOIC not materalısts but
spirıtualists. Followers of Hymeneus and Fiıletus (cf. 1ım 248} who, because they
ave swerved TOmM the TU ave thought that resurrection had en place already See
Daar komt toch ens opstellen Vver verrijJzenis eeuwıg leven, Leuven, 1981,
Augustine g1ves only [WO STOUDS . OSse who thınk that ere 18 other better WaY of
ıfe for them than that which they ave In COININON wıth the beasts;: uDON ea everythıng
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Their identity ere they from within or from without the communit y of
Corinth? “ Some 79  you

Augustine identifies the deniers of resurrection ıIn ( D7r 15 as

indıvıduals within the communıty of Corinth iıtself. The proofs he o1ves
for thıs ATC the followıing : (1) the prec1sıon of the words of Paul in

“some 27  you ( quidam In vobis). He AaIgUCS that Paul voılded
VaguCNCSS of eXpress10ns, ıke “some thıs earth” (in hac terra) OT

""some ın thıs world’” (in hoc mundo ) Paul learly pomts them d>

existing ıIn the communıty of Corinth

ere ATIC also the Corinthians themselves wh dıd not
belıeve in the resurrection, which 1S the dıstinguıishing al of the
Christians, because the Apostle Says them d ollows “NOw if it
15 preache: of T1sS that he LOSC from the dead, hOow Can SOMNC

yOUu Sd y that there 1s resurrection of the d daa (’Or.
151278 He dıd NnOoTt 5>dYy, ..  on thıs earth” OT c  1ın thıs world”, but
..  among you’”’ %).
(11) the prec1s1on of the words of Paul ın L, “some

27  vVou; taken together ıth the warnıng g1ven ın VeEISCS 33 and "°Do nOoTt
be dece1ved : ‘Bad COMDAaN Y rulns g00d morals’. Come yYOUTr rıght
mınd, and SIN INOIC For SOINEC of YOU ave knowledge of God
Sa y thıs YOUI shame’. Verses 373 and 34, apparently al least, IMPpIY, ıf
they do not CXDICSS 0)8 confiırm, that the communıty of Corinth Was

m1ıxed ONC, incorporatiıng those wh eNEVE: in the resurrection and
those wh dıd not Augustine mplıes thıs proof, LOO, 1ın ‚pistula
and ıIn Contra Partem Donatı post Gesta 1,33-35 In both these works he
sShows probably in ‚pistula 03 he had the Donatiısts ın mınd that in
the canoniıcal scrıptures there AIC examples of kınd of rebuke IC

ıll end for Man, ere ıll be hope of another and better ıfe Therefore they 5SdYy
eafi and drınk for OMOTTOW dıe” Cor See Sermo 361,1, 9,1599

Here he DUuts orward thıs denıal the motivatıon for hıs dıscussıon of the question of
resurrection : °*Hınc CIRO sSsumatftur nOostrae dısputatıon1s exordıum Hymeneus and
ıletus, and eIr followers Corinth. Augustine pays INOTC attention the second

He iıdentifies them the SOUTCC of the denial]l of the resurrection of body by the
Manıcheans.

in 1DSI1S et1am Cormnthiuis ıbı erant, quı NO  — credebant resurrectionem MOTLUOTUM,
QUaC singularıs fiıdes est chrıstianorum, quod e1s ıta 1C1 apostolus: S71 autem Christus
praedicatur quod resurrexiıt mortuls, quomodo dicunt quidam In vobis qul1a resurrectio
MoOrtuorum NO  > est Cor. S 12)7 Non dıxıt ın hac terra’ ve]l ın hoc mundo’, sed iın vobıs’
inquıt”. Contra Partem Donatı post esta 21,34, SEL For sımılar and related
thought, SCC Iso De Unico aptismo 11:48. SEL 53,18-19
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although In fact ntende only for SOMC, 18 expressed as ıf it applıed all
One example cıted by Augustine 1S in COr 1333 and In ‚pistula 93,
wrıtten 1ın 408, he explaıns:

1lary, therefore, eıther Was rebukıng nOot the wheat, but the
iın those ten provinces of Asıa, OT Was addressing hımself LO

the wheat, because it Was endangered hrough SOIIC unfaıthfulness,
and spoke dSs ONe wh hought that the rebuke would be useful 1ın
proportion LO the vehemence ıth which it Was g1ven. For the
canonıcal scriptures ave also thıs WaY of rebukıng, that ın order
that the word MaYy reach SOINC, ıt 15 spoken 4S ıf all For what the
apostle Sa y>S LO the Corinthıians, 1$ it that SOIMNC yOUu SaYy
that there 15 resurrection of the deadE Jearly sShows that not all
WeTC ıke that Neve  eless, he testifi1es that those who WeTC such
WeTC also nOL outsıde but wıthın theır cCommunıl0n. est those wh
WeTC of dıfferent belıef be led astray by them, he warned them lıttle
further “DO nOot be dece1ved: ‘Bad COMPDAaANY rulns g00d morals’.
Be cCaut1ous, rıghteous, and SIN INOTIE for SOINC ave
knowledge of God Sa Y thıs LO yOUr shame’’ °).
By WaY of comparıson Hılary’s statement shows that for Augustine

the deniers WEeTC wıthın the community of Corinth And ın Contra
Partem Donatı DOst Gesta Z 2 he SayS

The apostle, therefore, 0€es nOoTt separate physıcally those wh
already elleVve: ın the resurrection of the dead from those, In the
Samıe communıty, who dıd not belıeve ıt; however, he o€es not

separate them spirıtually sayıng “DO not be deceived : ‘Bad
‚A ü

COMDAN Y rulns g00d morals (verse 34) He fears not theır
assembly, but theır consent, est they adop the al (of the others)
hrough bad COMDANY, 1C rulns g00d morals; therefore, he

°“ Hılarıus CIgO decem provincl1arum Asıanarum aut z1zanıa NO rıtıcum arguebat
aut 1psum et1am trıticum, quod defectu quodam perıichtabatur, quanito vehementius
utiılıus arguendum putabat Habent nım et1am scrıpturae canonıcae unc arguendi

ut tamquam omnıbus dicatur ei ad quosdam pervenılat. Quod enım dicıt apostolus
ad Corinthios: Quo modo dicunt quidam In vobis, qula resurrectio MOrtuorum AoNn est Cor.
IDIeT manıfestat utıque NO  — SSC ales, CI UM amen NO  — exira sed In e1Is fulsse

quıbus Il seducerentur, quı NO  — ıta sentiebant, paulo DOSsL monuıt diıcens:
olite seducıi COrrumpunt bonos conloquia mala Sobrii estolte, Iust! el nolite DECCUATE ,
ignorantiam nım dei quidam habent ; ad reverentiam vobis loquor Cor IX 33-34)”.
Epistula SEL (2). 477-478 Hılary’s words aIi® "“Non peregrina loquor, ul
ignorata sceribo : audıvı 1d]ı vıitla praesentium ; NO laıcorum, sed ep1scoporum. Nam
absque epI1SCODPO Eleus1ı1o0 et paucıs CUM C! maJjorI1 partae sianae decem provinclae,
intra qUuUas consisto, C106 Deum nescıiunt . De Synodis 27,63, 1 C}  2-52
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admoniıshes them LO separate from theır morals, not from the
altars ©)
1 The communıty of Corinth Wds actually mixture of g00d and

evıl members, and those who elleve: in the resurrection of the dead
Both Oorme ONC communıty of Corinth hıs 18 proved Dy the dıfferent

from both the first and the second etters LO the Corimmnthıians. In
Contra Partem Donatıi pOost Gesta 6’5 Augustine the COIMMM-

munıty of Corinth 1e where both the wheat and the SITOW
together, yel do NnOTt cross-fertilıze each other The wheat represents the

of the g00d the belıevers; the represent the evı] OT the
unbelhevers. ere 1S partnershıp between the LWO, a  oug both
belong LO the SAaTllec communlıty. Accordıing LO Augustine, Paul pomints thıs
Out ın Cor 6, and ° For hat partnershıp ave righteousness and
inıquıity? ÖOr, hat fellowshıp has 1g ıth darkness? What aCCord has
T1S ıth Belhal? Ör, what has belıever in COMMMON ıth
unbelhliever Ua And ıIn Contra Partem Donatı DOost Gesta 21,34, he specıfies
the dıfference iın belıef between the belıevers and the nonbelhevers
regardıng the resurrection of the body He maımntaıns that Paul WOU. NnOT
ave preache the resurrection of Jesus T1S the communıty of
Corinth unless he NEW that SOME of them WeTIiC already Christilans.
ÖOtherwiıse, Augustine argucs, Paul WOU nNnOoTt ave sa1d in Cor S41
..  SOo preache and YOU belıieved”’

For he COU. nOoTt ave preache them about the resurrection of
T15 unless they WeTiIC already ruly Christians. He told them about
the resurrection iıtself of T1S ..  So preache and yOUu
elieved”
In fact, ıIn ‚pistula 9 Augustine WAaTIls agaınst generalızıng

Judgments the moral standıng of the Cornmthians. They ATIC nOoT all
reprobates AS ONC perhaps COU infer from Cor 15,34 and 35 and
Cor 53 For ın Cor 53 it 15 sald : °° HOr whıle there 15 jJealousy and

""E.0S CI O, quı 1am credebant resurrectionem MOTrtUOrum, ab hI1s, quı Ca In
eodem populo 1988)  - credebant, NO  — corporalıter apostolus separatl, sed amen spirıtalıter

NO  — cessat dıcens: Naolite seducl ; Corrumpunt bonos conloquia mala Cor.
Non CONSICSSUNMNL, sed CONSCHSUIIN timet, malıs conloquls adcommodent

fiıdem, quac Corrumpunt bonos; morıbus CTZO COS, NO  —_ altarıbus admonet separarı .
Contra Partem Donatı post esta 21.33: SEL

“Neque nım pOssel de Christı resurrectione praescribere 1S1 1am utique hrıs
t1anıs, quıbus de 1psa resurrectione Christı 1C1 SIC praedicamus el IC credidistis Cor
3a1) Contra Partem Donati post esta 21L.35. SEL
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strıfe YOU, AIC YOU not of the {lesh, and walkıng accordıng LO
INan 7 a Not all Corinthians AT ıke thıs The words of (r 1,4-7 test1ify
LO thıs

Therefore, unless ave read in the SdadIne epistle : LLI g1ve thanks
LO God always for YOU because of the of God which Was g1ven
yOUu 1in Christ Jesus, hat In CVCIY WdYy yOUu WeOIC enriched ıIn hım wıth
all speech and knowledge CVCnN d the testimonYy of T1S Was
confirmed in yOUu that YOU ATC not ackıng in an Y spırıtua. oift”

Cor 1,4-7), WOU ave hought that Zl Corimthıians WOIC
carnal and rutal, not percelving those things 1C ATIC of the spiırıt
of God, content10us, eNVIOUS, walkıng accordıng LO man °©).
ıl1e ıIn ‚pistula> Augustine refers Cor 1‚4- 9 ın order

tO describe the moral goodness of the Corinthians and Counteract the
generalızıng Judgments that they all ATeC evil, ASs others INa Yy be led to
ın iın Contra Partem Donatı pDOost Gesta 21,34 he SCS the Samnec

scriptural texti In relatıon theır belıef regardıng the resurrection of the
dead In thıs ast mentioned work, therefore, he 1n COr 1,4-7 ıth
Cor IS and He Aargucs that because of the testimony of Paul 1ın
KLOT 1,4-7 there WEeEIC also those who, because they weTIie nrıched ın
Christ ıth all speech and ıth all knowledge, belıeved in the UlI-
rection of the dead Moreover, these belıevers dıd NnOTL OW themselves
be influenced Dy the nonbelievers. And thus, Augustine opınes, they WeTIC
NOTL led astray.

Let us NO lısten those words wıth 1C he pralses the
church of Corinth In the beginnıng of the letter that he SayS L£I g1ve
thanks God always for yYyOUu because of the of (J0d 1C
Was gıven yOUu ıIn T1sS Jesus, that in WaY yOUu WOIC nrıched
in hım ıth al] speech and knowledge CVCN dSs the testimonYy of
T1sS Wäas confiirmed ıIn yYOUu that yOUu AT not ackıng 1n alıy
spirıtual gıft  29 COr 1,4-7) See, how they WEIC nrıched ın T1S
wıth all speech and ıth all knowledge and how they WeTIC NOl
wantıng In anı Yy , and hOow in spıte of that there WeIC
those wh far dıd NnOoTt belıeve In the resurrection of the body 1,
however, 1n that these, wh aATC not wantıng In dıd not

® *Proinde 1S1 ın 1psa epıstula legeremus: Gratias ag o deo MEeO SEMPET DVYO vobis In
gratia dei, QUaAE data est vobis INn Christo Jesu, qula In Oomnibus ditati estLs In illo, In mMnı verbo

In MN scient1a, Sicul testıiımonıum Christi confirmatum est In vobis, ıta ul nıihil vobis esi In
ulla gratia Cor. 1,4-7), putaremus Corimthios carnales ei anımales, NO

percıpijentes, quacC sunt spırıtus de1, content10sos, aemulos, secundum homınem ambulan-
tes  Ya ‚pistula m SEL9
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ear the yoke ıth those who dıd not belıeve that the dead ll
Mse
The deniers of resurrection, accordıng to Augustıine, WeTeC wıthın the

communıty of Corinth But 1C resurrection dıd they eny Thıs ea
us LO the question, whether they otally denıed ıfe after ea OT only
bodıly resurrectlion.

Ola denial of life after death denial only of bodily resurrection ?

In the understandıng of Augustine the deniıers of resurrection ın
Cor 15 denıed only bodıly resurrection. He sShOows thıs Dy bringing
together Cor and Tım ‚ 16-18 ‘Avol1d such godless chatter, for ıt
11l ead people into IMNOTIEC and INOTIC ungodlıness, and theır talk 111 eal
ıts WdYy ıke CAaAaNCeETT. mong them AI Hymeneus and ıletus, who ave
werved from the truth Dy holdıng that the resurrection 15 past Jlready
They AdIC upsetting the al of some‘’”. Augustine 1Ss not alone ın makıng
thıs Juxtaposıtıon. John Chrysostom (c 345-40 7) dıd the same ©).
Augustine o€es thıs by interweavıng the dıfferent etters of Paul in order
to form apart of hıs ole eology of the resurrection of the dead, and
al the SAaIlnle time in order LO correct ETIIOIS He demonstrates thıs iın
characteristic INannNneTr In ‚pistula 5 In thıs letter he 15 answering
question raısed by certaın Januarıus, who asks: Yy o€es the
annıversary which celebrate the passıon of the Lord not fall the
SAaInlc day CVETIYV VCAaT, 1ıke the day 1C tradıtion has handed OWN as the
day of Hıs bırtha! Augustine’s 15 the observance of Christ’s
bırth 15 not sacramental but only commemoratıve, whereas the obser-

of Christ’s passıon and resurrection 1S sacrament He explaıns
that “there 1S sacrament in certaın celebration when the COIMM-

memoration of 15 one that ıt 1S understood LO sı1gnıfy
somethiıng, which 1s be receıved in holy Wa Such 15 the

“ Nunc adtendamus verba ılla, quıbus Corinthiorum ecclesiam 1n epistulae
princ1p10 SIC laudat, ut dicat ratias ago deo Mei SEMDET PDFO vobis In gratia dei qUaE«E data esi
vobis IN Christo lesu, quia In omnibus divites facti estLs In illo, In OMn verbo el mMn sclientia,
SiCcult testäimonıiıum Christi confirmatum est In vobis, ıta ul nihil vobis esl. In ulla gratia Cor.
1,4-7) Ecce SIC eran dıtatı In Chrıisto ın mMnı verbo el In mnı sclentla, iıta e1s nıhıl deerat in
ulla gratlia, ut ın ıllıs essent, quı resurrectionem MOTrLTUOTUM uCcC ul NO  — crederent.
Puto autem quod ist1, quıbus nı deerat in ulla gratia, 1918)  ; ducebant 1ugum CUu e1S, quı
reSsurreCturos MOrtuOos NO  — credeban Contra Partem Donatı post esta 2134 SEL

See Homaiilia 38,1-5, l 3  1-3 According John Chrysostom ese deniıers
thınk that resurrection happens already al the purıfiıcatıon of the soul.

7 “Sacramentum est autem ın alıqua celebratione, CUu reıi gestae commemoratıo ıta
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celebration of the Passover. 1S celebrated not only recall Christ’s
er and resurrection but also In order fınd place for all the other
thıngs which estif y about Hım, to the effect that they g1ve evidence of
s1ignıficatıon of the sacraments Augustine interprets the grounds of
hat Paul mean In Rom 425 He Was delıvered for OUT offences, and
WAas raıised for OUT justification”” 19). The passıon and resurrection of
T1S WOIC mean LO effect and, indeed, they dıd effect, the rem1ission of
OUT SINS and OUT Justıfıcatıon. He C4SONs that pascha originally mean
transıti1on. It o€s not COMMNC from the 168 word NAOYELV, which 1S
commonly understood d w sulfer”; ıt 15 Hebrew word which
Ffransıtus. has, therefore, eschatologıica meanıng. For thıs TCasON,
OUT transıtion from ea ıfe has een consecrated, that 1S, 1t has
already taken place ın the passıon and in the resurrection of Jesus T1IS
It takes place NO ın al ASs testifi1ed by another texti besides those of
Paul. namely Jo 5,24 “He who belheves in DAaSsSCS from ea
lıfe”

Augustine reformulates Paul’s eachıng of double resurrection. He
evelops it ın hıs system of virtues. The theologal virtues of al hope
and love, form trıad 12) In the believers the transıtiıon from ea _O ıfe

fit, ut alıquid et1am sıgnıfıcare intellegatur, quod sancte accıpıendum est  32 Epistula Y
SEL’

10) °°Eo ıtaque modo agımus pascha, ut NO  — solum, quod factum est, ın memorl1am
TEVOCCINUS, ıd est quod MOTrTUUS Chrıstus el resurrexIı1t, sed et1am ceiera, qUaC CIrca CUu

adtestantur, ad sacramentorum signiıficatıonem 19083  - omıttamus. Quıia en1ım, sicut dicıt
apostolus, OFrTIUUSs est propter delicta nOostra el resurrexıt propter iustificationem nostram

(Rom £3),; transıtus quıdam de morte ad vitam ın ]la passıone dominı ei resurrectione
sSacratus est  LAa Epistula 3512 SEL’

ll) “Nam et1am vocabulum 1pSum, quod pascha dıicıtur, 1910)  — Graecum, sıcut vulgo
vider]! solet, sed Hebraeum SSC dıcunt, quı ınguam utramgque nOoverunt eque nım
passıone, quon1am NACY ELV Graece dıcıtur patı, sed ab C quod transıtur, ut dix1, morte
ad vitam, Hebraeo verbo ICs appellata est. In qUO eloquı10 pascha transıtus dıcıtur, sıcut
perhıbent, quı haec scıunt, quod voluıt ei 1pse domıiınus tangere, Cu alt Ou1 credit In M
Yansılt MO ad vıtam (Jo. 5,24)” Epistula 5512 SELASee Iso En In Ps 68,
Sermo K CC

12) For references the SCS of Augustine of the theologal virtues ın form of
trıad, SCC the following: In Epistulam Toannis, TIractatus 92; Epistula 2107° En In Ps
NFn In Prs 100,3; Sermo Mai 98,1 Sermo 251 Sermo 198,3; De Perfectione Tustitiae
OMINLS 8,19; De Catechizandıis Rudibus 4‚’ De Spiritu el Littera 36,64; De Beata 1ta
4,35 De Libero Arbitrio 254° Epistulae ad Galatas Expositio 43; Soliloquia 13 De
Ordine > 20 An In Epistulam Toannis, Tractatus G 1* In Toannıs Evangelium Iractatus
Epistula 5,14-26, SEL FEn INn Ps 104,3, P : 40,1537:; En In Ps 57 En 25
FL-““Quod credıt fide1 est, quod operatur carıtatıs est Illo CTIgOo 10Cc0 fıde
coepit apostolus: 1des, SpCS, carıtas Cor. ,  n lhıo 10Cc0 ab 1psa arıtate coep1t :
C’aritas de corde, DUYTO el COoNSCIENLIA bona, et fide AON ficta 1ım 15} Modo 910 medio
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takes place NO ıIn al However, 1S not assent It seeks tOo
work through ove and ffects the rem1ission of S1Ns. The belhevers who,
havıng een remiıtted of theır SINS, love G od and theır ne1ghbours, AI

1spose: LO hope for eternal ıfe

Thıs transıtıon 1S made by us NO hrough al 1C ave
for the rem1ssion of SINS and by lovıng G 0d and neıghbour In the
hope of eternal lıfe; ° for al works through love  29 (Gal 5:6) and
‘“the Just lıves by faıth” (Hab 2,4); and “hope that 1s SCCIH 15 not
hope; for what INan SCCS, why o€es he yet hope for? But ıf hope
for what do NOT SCC, then waıiıt for ıt ıth patıence (Rom 8,24-

Wıth the theologal virtues the belıievers AT put “under grace” in
personal unıon ıth TIS Our unıon ıth 15 ffects OUT inclusıon
in Hıs ea resurrecti1on, and finally OUT exaltatıon ıth Hım In order

hıs through the scrıptures, Augustine refers the followıing
Rom 6, °“OQur old Man 1S erucıfied ıth Hım’”, Eph Z “He

has raısed us together and made us sıt wıth Hım in eavenly places’””.
Augustine has always understood that thıs lıberation of INan hrough

constitutes man’s spırıtua resurrection only. 1s ST1 the UT-

rection of man’s soul and not yerl of hıs body He PIOVCS thıs by referring
to Col 3,1- “If then yYOU AIC sen ıth nst, seek those thıngs 1C
AIC above, where T1S5 s1ıts at the rıght hand of God Set YOUI affection

thıngs above, nOot thıngs earth”, and Rom ’  -25 The
resurrection of the body, for which NO hope, has STl LO take place
In ‚pistula 5513425 Augustine SaysS that OUT unıon NO ıth T1S 15 the
beginnıng of the rest IC 15 NnOT interrupted but glorıfıe by the

Coepı1mus, ab 1psa conscientia ei SPC Quı vult, Inquam, habere bonam SpCMmM, habeat bonam
consclentiam, credat, el operetur. medio ImMus ad inıt1um ei finem ; credat ei operetur‘.

13) “Hıc transıtus nobıs modo agıtur pDCI fıdem, quUaC nobıs est in remissionem
peccatorum, In SC vitae agetiernae dılıgentibus eum eit Droximum, quıia fides per dilectionem

el IUSIMUS fide VLVIE ; SDES au qUaE videtur, NO:  > est SDES , quod nım videt QUILS,
quid sperat ? \}9 quod HNOn videmus,»DEr patıentiam eXDECILAMUS (Rom 8,24-

Epistula 5323 SEL 3  „171-172.
14-) “Idem apostolus COS dIgUCHS detestatur, quı amen dıicıt NOS resurrex1sse CUu

Christo. Unde, 1S1 qula hoc pCI fiıdem ei SpCIN ei dılectionem factum SSC dıcıt iın nobıs
secundum DrimIitias spiritus? Sed quıla SDECS, QUAE videtur, NOn est SDES ei ıdeo, SL, quod NO  >

videmus, a  S, per patıentiam EXSPECLAMUS, restat ut1que redempt10 CorporIıs nostrI1,
qUamı eXspectantes In nobısmet 1PSI1S ingemesc1Imus. nde est Spe gaudentes, INn
tribulatione patıentes (Rom 8,23- Epistula 532 SEL 1/4



130 Alfeche

resurrection ; en]Joy thıs rest NO In faıth (C£. Hab 2,4) 15) And earher
ın the SaJImne letter he had sald :

But because ıt ollows and he SayS “°FOr YOU dIC dead and yYOUTF
ıfe 1S hıdden ıth Christ ıIn God;: when T1sS yOUTr ıfe ıll apDpCal
yOUu also DC ıth Hım in glory  27 (Col 3,3-4), he sufficıently
indıcates what he MaYy wısh be understood: OUTI transıtion from
eg LO ıfe NO which takes place hrough faıth, 1S accomplıshed
ın the hope of the future resurrection and glory al the end, ‘“when
thıs perıshable”, that 1S, thıs flesh, ın al NO A DUS
imperıshabiılıty and thıs mortal (sC. es. DUuts immortalıty”
Cor’
Augustine has always held that ıle AdICc ST1 1n hıs of

mortalıty continue for the redemption of OUT bodies, CVECN

when iın al already ave sen ıth T1S wıth OUT souls. We ave
sufficıently demonstrated thıs in OUT first artıcle. He repeals thıs Same

thought iın ‚pistula 55 ın connection wıth Col 1,18
The whole church, therefore., { ( 1$ oun ın the pılgrımage of

mortalıty, opes for thıs al the end of the WOT. IC has een
cshown first ın the body of rnst, wh 1s “the iırstbegotten from the
d d” (Col L13) consıdering that Hıs Dody, of which He Hımself 1S
the Head, 18 nothing else but the church 17)

WOUuU nOoTt be impossıble OT groundless LO opıne hat al the SaJInlec

time Augustine Wds writing hıs ‚pistula Y In the yYCal 400, he easıly
identified the belıef of the denıers of resurrection In Cor 4S ıth that of
Hymenaeus and 1l1letus 1ın Tım ‚16-18 At that time he Was strongly
engaged in a  ing agaınst the Manıcheans. The tex{i in Tım ‚16-1
furnıshed hım of pınnıng OoOWnNn the Manıcheans for theır iın
denyıng bodıly resurrectlion. Besıdes, CVCNMN before 400, he had already
pomted Out LO them the SOUICC of theır whıich lay ıIn theır belıef that

15) Epistula 314{25 SEL 197-198
16) qulia sequıtur ei dıcıt Mortui nım estLs el Vıta VesLIra abscondita est CU:

Christo In deo ; CU: Christus apparuerit Vita vesLIraqa, [UNC el VOS apparebitis CUM Ilo IN gloria
(Col 3,3-4), satıs indıicat, quıd velıt intellegı, quıa UnCcC transıtus noster de morte ad vitam,
quı fit DCI —  em, SC peragıtur uturae in fine resurrect10on1ıs ei glorliae, Cu corruptibile OC,
ıd est ATO ista,. ın qua gemInus modo, induet Incorruptionem el mortale hoc induerit
inmortalitatem Cor. 5505 Epistula 93923 SEL,

17) H oc igıtur unlıversa ecclesia, qUaC ın peregrinatione mortalıtatıs inventa est,
expectat In ıne saeculı, quod In domuinı nostrI Jesu Christı COTDOTEC praemonstratum est,quı
est primogenıtus MOFtTULS (Col 1,18), qula ei COI DUS e1UsS,CUl est 1pSse, NO nısı ecclesia
est  03 Epistula 53253 SEL 173
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there 1s only ONC resurrecti1on, namely, that of the souls alone hrough
preachıng the truth He pomnts thıs Out to them 1ın Contra Faustum
Manicheum 4 wrıtten In 30’7 OT 398/399. And, accordıng tOo Augustine,
the SOUICE 1S the belıef of Hymenaeus and 1letus O’Meara, In The
oung Augustine, 15 ın agreement wıth W.H Frend?®), ın
Gnostic-Manıchean Tradıtion In Roman orth Afrıca”, when he Sa YyS
that the Afrıcan-Manichees held St Paul ın hıgh esteem hus he 1S
inclined believe that Augustıine, ıle stT1 Manıchean had “falrly
thoroughly” read Paul ‘ wıth Manıchean CYCS, of course’””. And when
he Was converted Christianıity he Was CUr10us read Paul ıth
Tıstıan CYCS 19) Presuming that thıs 15 LIrue and that ıt applıes LO the
question of the belıef of the denıers, COUuU ql] the INOTE that
Augustine understood the denıers of the resurrection in | Cor 15 ave
denıed only the bodıly resurrectlion. The Manıcheans consıdered the
body evil, and, because they denıed the umanıty of nıst. they COUu
nOot accept Hıs bodıly resurrection and OUT OW ın the future. Augustine,
however, ıIn agreement ıth the Chrıstian tradıtion, consıders al iın
bodıly resurrection dS the characterıstic al of the Christians. hus in
‚pistula 55,3.4 he wriıtes :

For SOINC in studyıng the words, 1C Paul trequently SaVYS,
“° Because also ave dıed ıth hrıst” (Rom 6‚ 9 Col 2.20;
tım Z 1) also [OSC ıth Hım, dıd not understand the 1in
which they AdIC sald, and hought that the resurrection 15 already past
and other ONC 15 tO be ope for ın the end of time. ““Among
whom’”, he sald, ..  are Hymenaeus and 1letus who swerved from
the truth, sayıng that the resurrection 1s past already. They ATC
upsetting the al of some‘’’ (2 Tım 2,17-18) 20)
18) W.H REND, Gnostic-Maniıchean Tradıtion ın Roman North Afrıca””,

in Journal of Ecclesiastical History prnı 13-26,
19) ‘“ Another poin whiıich Must be strongly emphasızed ere 1S the IEVEICNCE In which

St Paul Wds held by the Afrıcan Manıchees. ren: BOCS far SaYy that Afrıcan
Manıcheism Was Paulinist heresy and rghtly wonders hOow far Augustine had studıed St
Paul’s Epıistles urıng hI1s ten Manıchee. It 1S quıite ımpossıble belıeve that
Augustine had noft read St Paul faırly thoroughly ıth Manıchean CYCS, of COUTSC
Hence, when hıs COoNnversion Christianity 0€s take place, he 18 naturally VC CUrN10USs
read St Paul ıth Chrıstian CYCS which pa aCCoOounts for the prominence of St
Paul ıIn Augustine’s conversion) : 13 O’MEARA, The oung Augustine, London and New
YOrk. 1980, 63

20) Nonnull:ı nım adtendentes verba,quae assıdue dıcıt apostolus, quıia ei mortul
C’U: Christo (Rom 69a Col 2,20 Tım Z} eit resurreXimus CU) C NeC

intellegentes, uatenus dıcantur, arbıtrati sunt 1am factam SS5C resurrectionem NEC am
ulterius In ıne temporum SSC sperandam, quibus estT, inquit, Hymenaeus el Philetus, qui
CIrca veritatem aberraverunt dicentes resurrectionem 1a4M factam AAY S fidem quorundam
subvertunt (2 Tım 2,17-1 Epistula 55,3.4, SEL 3  ’  i
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Another [CasSsON that MaYy g1ve OUT posıt1on, tOo wit, that the
deniers of resurrection ın Cor. 15 denıed only the bodıly resurrect10n,
COUuU also be that Augustine NECW that Paul, in hıs preaching of the
TI1st1an belıef the resurrection of the body, Was only a  ressing
those who WeTIC Jready within the church Thıs eing the CascC, Augustine
COu ave always understood that they only denıed bodıly resurrection
but ccepted the resurrection of the mınd. We SCC thıs d possıble
solution In hıs work, De Baptismo Contra Donatistas, wrıtten either iın the
YCaTl 400 OT 401 Here hıs reference for cComparıson 1$ Tım „17-20 In
agreement ıth St Cyprıian, he maıntaıns that Paul spoke of Hymenaeus
and 1letus d members of the church a  oug they maıntaıned
dıfferent belıef. The Casec of the Donatısts Was simılar. They WEIC

members of the church a  oug they had broken AWAY from the other
members. Therefore, ıf Hymeneaus and 1letus elleve: that the
resurrection 1S Jlready past, and ıf accordıng tOo Augustine the denıers of
the resurrection ın Cor 15 WeIiIC ıke Hymeneaus and ıletus, then the
deniers of resurrection ın Cor 15 denıed only bodıly resurrection.

Cyprıan, therefore, arguıng ıIn such INanneTr agamınst those, who,
under the pretext of avoldıng the soclety of the wıicked, ave broken
AaWaY from the unıted communıty, shows that he understood by the

house, about 3C the apostle spoke, in whıich there WeTIC

only vessels of gold and sılver, but also of WwOood and of Salta.
nothıng else but the church, 1n iCc there should be g00d and eviıl,
t1l] al the last day when it should be purged Dy the winnowıng-fan.
And ıf thıs 18 S In the church herself, that 1S, in the house
itself, there WEIC vessels of dıshonor whose preachıng spread ıke
CANCcOTL. Because when the postle spoke about them. he taught thıs
nd theır word’””, he sald, ““spreads AS CanNnceT does; these
AT Hymenaeus and ıletus, who ave werved from the truth,
sayıng that the resurrection 1S past already; they AI upsetting the
al of some‘” (2 Tım 2:17-18) 67
21) “Sıc ıgıtur aIguCNs yprianus COS quı tamquam malorum consortium devıtantes,

ab unıtate dısrupant, ostendit MagNnam domum quUam dıxıt Apostolus, ubı essent NO  _

solum asa el argentea, sed ei lıgnea ei fictilıa, NO iıntellexisse 181 Ecclesiam, ubı
essent ONn ei malı, donec ın fiıne sıcut ICa ventilata Quod S1 ıta esL, ın 1psa
Ecclesıia, 1d est, in 1psa OMO eran dsa In contumelıam, QUOTUMM ut CanceI

serpebat. Nam CUM de iıllıs Apostolus loqueretur, hoc docuıt : inquıt, SICUL
CAaNcer serpit ; quibus est Hymenaeus el Philetus, qul CIrCca verıtatem aberraverunt, dicentes
resurrectionem jam factam EISIE, et fidem quorundam subvertunt. Firmum autem fundamentum
Dei Sial habens signaculum hoc Novit OMINUS qul Sunf eJus , el recedat ab Inıquitate OMMNLS
qul nominat Domuinıi. Ing domo, AON solum VaSa Sunf el argenltedqg, sed
el lignea fictilia (2 Tım 2,17-2) De aptısmo Contra Donatistas 'y
The statement of Cyprıan that Augustine 15 referring [UNS ollows ‘““Tunc deiınde
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Farlhıer iın the Samılc chapter 1219 of the fourth book of the Samne

work, Augustine IMNOTEC learly brings together Tım 2} and Cor E5.
397-33 and BRut here, INOTEC than proving that the deniıers denıed only
bodıly resurrecti1on, he PTOVCS that they aIic wıthın the church of Corinth

However, for (Cyprıan Ssays ..  we find that the apostles ın all theır
epıstles and OTr the sacrıleg10us wıckedness of the
heretics, such that they Sa y °theır word spreads ıke cancer‘ ” (2
Tım 2:1:4) How then? Does the apostle NnOoLt SNOW that they who
sald, “ Let us eat and drınk, for dıie” AT
’ WEeIC also corrupiters of g00d morals hrough theır evıl
COMPAaNY, addıng immediately, COMPDANY rulns Zz00d morals”

Cor and nevertheless he intimated that they WEIC wıthın
(the hurch), when he SdaYyS, How 15 it that SOMINC YOU 5Sd y that
there 1S resurrection of the dead Ü Cor’
The ast TcCason COUuU put forward 15 thıs Augustine 0€s not

make distinction between these three eXpress10ns, namely, "“"resurrec-
t1on of the d d”‚ “resurrection of the bd” and “resurrection of the
fMesh”” ese three AdIC sed vırtually in the SAaIinc WaYy hıs iımplıes that
Augustine thınks most of the time, ıf he o€es NnOTL PTICESUMIC, that Paul’s

quantus adrogantıiae est, quanta humıilıtatıs eft lenıtatıs oblıvio, adrogantıae SUac

quanta lactatıo, ut quıs aut audeat aut facere credat quod NeC apostolıs concessıt
Domuinus, ut zizanıa Trumento diıscernere aut quası 1psı1 palam ferre ei

DUTrgare CONCECSSUM sıt, paleas cConetiur trıt1co,CUMUC apostolus dicat In
domo au 44 AON solum VaSa Sunt el argenteqa, sed el lignea el fictilia (2 Tım
220 eit argentea dasdad videatur elıgere, lıgnea CIO ei fictilıa cContemnere abıicere
damnare, quando NO 1S1 dıie Dominiı asa lıgnea dıvını ardorıs incend1ıo CONCrementur ei
iıctılıa ab CUul data est ferrea virga frangantur’””. Epistula &} A SEL 3, Dars 2’ 643-644
hıs text 18 quoted Dy Augustine In De aptiısmo Contra Donatistas 4, 12 ] 8, z  -
W.H ren that Augustine Was iınfluenced by Cyprian C The ONALILS:
Church, Oxford, 1952, Ta 237

22) a 1 nım INVENLMUS Apostolos INn omnibus Epistolis SULS exsecrarı el detestarıi
haereticorum sacrilegam pravıtatem, ıta dicant SICcul CAaNncer Serpere. Quid
enım ? ei iıllos quı i1cebant, Manducemus el bibamus, CYAds enım moriemur, MN COI -

ruptores bonorum pDCI mala colloquıa Paulus sSSC manıfestat, continuo subjugens,
Corrumpunt bonos colloquia mala ; ei amen COS intus fulsse sıgnıficavıt, CUu alt,
Quomodo dicunt quidam In vobis quia resurrectio MOTrTIUOruUumM ANon est? Cor 15,32-33,
De aptısmo Contra Donatistas 4, 8, gThe statement of Cyprıan, it aDPCAaIs
In the SEL edıtion, [UNS ollows *G1 quıd apostoliı de haereticıs senserınt
consıderemus, invenı1emus COS in omnıbus epistulıs SUls execrarı ei detestarı haereticorum
sacrılegam pravıtatem. Nam CUu dıcant ut CaNncel SCTDETIC, quomodo
potest 18 SCIINO are rem1ıssam peccatorum quı ut Cancer serpit ad audiıentium .
Epistula 71343 SEL 3 ParIs 2,789 hıs 1$ quoted Dy Augustine ın De aptismo Contra
Donatiıstas Ihe dıtıon renders it ıth neglıgıble dıfference :
“invenimus’”’ FL “iınveniemus’’ (CSEL), ..  1ta ul dicant” PL) E  nam CU: dicant”
(CSEL)
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opponents denied only the resurrection of the flesh and not ıfe after
ea such. On thıs partıcular poimnt, H.1 Marrou SaYyS of Augustine :

He 0€s nOoTt confine hımself to technical vocabulary, usıng each
term ıIn rngorously un1ıvocal For instance, ıt has sometı1mes
een attempted establısh, ıf not dıstınction, al least shades of
dıfference between the terms “resurrection of the d d”, OF the
ody  27  9 “of the flesh”; but Augustine sCcs the three formulae wıthın

few few lınes of each other ıth apparently other
CONCEITIN than vxqa the expressions“>).

Augustine eXamınes the words of aul concerning the belief of
Hymenaeus and Philetus

In order to follow losely Augustine’s analysıs of Tım Z 6
the texti In Latın CIrCca verıtatem erraverunl, dicentes

resurrectionem jam factam eSsEC et fidem quorumdam subverterunt‘). In hıs
understandıng, Augustine Says that Hymenaeus and 1letus denıed only
bodıly resurrection. Hıs maın m  n 15 thıs Paul saıd that they erred
“* CIrCca veritatem ” and not veritate”. He makes dıstiınetion between
the [WO eXpress10ns. However, he O€s noTt make al y dıistinction between
“erraverunt CIrca veritatem and “aberraverunt CLICAa veritatem’’, but
interchanges them He opınes that Paul had Teason for usıng “"“CIrCAa
veritatem ” and nOoTt veritate”. To SaYy “*erraverunt CIrCca veritatem ”
WOU INCcCan that Hymenaeus and 1letus admıtted only sıngle
resurrect1on ; whereas, LO 5Sd y “* aberraverunt veritate” WOU INcan that
they departed completely from the truth, that 1S SdY, they denıed
otally ıfe after ©Ba The first statement WOU sıgnıfy partıal deviatıon
from the truth, whereas the second WOU 1gn1ıfy total devlatıon OT

eparture from the truth
For there WeEeIC also men ın the time of the apostles, wh: had

saı1d that the resurrection has already een accomplıshed and they
perverted the al of SOINC Oou them the apostle sald : “"They
ave erred concerning the truth, sayıng that the resurrection has
already een accomplıshed; they aATC upsetting the al of some‘”’ (2
TLım 2,18) It 18 sıgnificant that he dıd not Sd Y “they ave eparte
from the truth’””, but, “concerning the truth”; for they dıd nOoTLt
DOSSCSS the truth134  M. Alfeche  opponents denied only the resurrection of the flesh and not life after  death as such. On this particular point, H.I. Marrou says of Augustine:  He does not confine himself to a technical vocabulary, using each  term in a rigorously univocal sense. For instance, it has sometimes  been attempted to establish, if not a distinction, at least shades of  difference between the terms ‘“resurrection of the dead”’, ‘““of the  body”, ““of the flesh””; but Augustine uses the three formulae within  a few pages on a few lines of each other with apparently no other  concern than to vary the expressions*®).  C. Augustine examines the words of Paul concerning the belief of  Hymenaeus and Philetus  In order to follow closely Augustine’s analysis of 2 Tim. 2,18 we  shall quote the text in Latin: ‘“Qui circa veritatem erraverunt, dicentes  resurrectionem jam factam esse ; et fidem quorumdam subverterunt””. In his  understanding, Augustine says that Hymenaeus and Philetus denied only  bodily resurrection. His main argument is this: Paul said that they erred  “circa veritatem” and not ‘‘a veritate”. He makes a distinction between  the two expressions. However, he does not make any distinction between  “erraverunt circa veritatem” and ‘“‘aberraverunt circa veritatem’”, but  interchanges them. He opines that Paul had a reason for using ““circa  veritatem” and not “a veritate”. To say ‘“erraverunt circa veritatem”  would mean that Hymenaeus and Philetus admitted only a single  resurrection ; whereas, to say ““aberraverunt a veritate” would mean that  they departed completely from the truth, that is to say, they denied  totally life after death. The first statement would signify partial deviation  from the truth, whereas the second would signify total deviation or  departure from the truth.  For there were also (men) in the time of the apostles, who had  said that the resurrection has already been accomplished and they  perverted the faith of some. About them the apostle said: “They  have erred concerning the truth, saying that the resurrection has  already been accomplished; they are upsetting the faith of some” (2  Tim. 2,18). It is significant that he did not say ‘“they have departed  from the truth”, but, ‘““concerning the truth””; for they did not  possess the truth ... How did they, therefore, err concerning the  ?3) See The Resurrection and Saint Augustine’s Theology of Human Values, Villanova,  1966, p. 14-15. Marrou gives examples found in De Catechizandis Rudibus 1(11): “corporis  93  resurrectio” ; 271(54) “resurrectio mortuorum  ; "resurrectionem ... caro ...”. See also note  47, p. 40.How dıd they, therefore, Cr concerning the
23) See The Resurrection and Saint Augustine’s Theology of Human Values, Vıllanova,

1966, 14-15 Marrou g1ves examples found in De Catechizandis Rudibus /(1 1) “"corporis
ebresurrectio ‘; 27/(54) “"resurrectio MOTIUOrum resurrectionem134  M. Alfeche  opponents denied only the resurrection of the flesh and not life after  death as such. On this particular point, H.I. Marrou says of Augustine:  He does not confine himself to a technical vocabulary, using each  term in a rigorously univocal sense. For instance, it has sometimes  been attempted to establish, if not a distinction, at least shades of  difference between the terms ‘“resurrection of the dead”’, ‘““of the  body”, ““of the flesh””; but Augustine uses the three formulae within  a few pages on a few lines of each other with apparently no other  concern than to vary the expressions*®).  C. Augustine examines the words of Paul concerning the belief of  Hymenaeus and Philetus  In order to follow closely Augustine’s analysis of 2 Tim. 2,18 we  shall quote the text in Latin: ‘“Qui circa veritatem erraverunt, dicentes  resurrectionem jam factam esse ; et fidem quorumdam subverterunt””. In his  understanding, Augustine says that Hymenaeus and Philetus denied only  bodily resurrection. His main argument is this: Paul said that they erred  “circa veritatem” and not ‘‘a veritate”. He makes a distinction between  the two expressions. However, he does not make any distinction between  “erraverunt circa veritatem” and ‘“‘aberraverunt circa veritatem’”, but  interchanges them. He opines that Paul had a reason for using ““circa  veritatem” and not “a veritate”. To say ‘“erraverunt circa veritatem”  would mean that Hymenaeus and Philetus admitted only a single  resurrection ; whereas, to say ““aberraverunt a veritate” would mean that  they departed completely from the truth, that is to say, they denied  totally life after death. The first statement would signify partial deviation  from the truth, whereas the second would signify total deviation or  departure from the truth.  For there were also (men) in the time of the apostles, who had  said that the resurrection has already been accomplished and they  perverted the faith of some. About them the apostle said: “They  have erred concerning the truth, saying that the resurrection has  already been accomplished; they are upsetting the faith of some” (2  Tim. 2,18). It is significant that he did not say ‘“they have departed  from the truth”, but, ‘““concerning the truth””; for they did not  possess the truth ... How did they, therefore, err concerning the  ?3) See The Resurrection and Saint Augustine’s Theology of Human Values, Villanova,  1966, p. 14-15. Marrou gives examples found in De Catechizandis Rudibus 1(11): “corporis  93  resurrectio” ; 271(54) “resurrectio mortuorum  ; "resurrectionem ... caro ...”. See also note  47, p. 40.Uro See Iso ote

47,
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truth? Because they laımed the ONC resurrection, but denıed the
other.*“).

Augustine refutes those who subscribe the belief of Hymenaeus and
Philetus

FEarlıer mentioned that In Contra Faustum Manicheum 4,2,
Augustine traces the SOUTCE of the of the Manıcheans the belıef
of Hymenaeus and 1letus As exXxponen of the belief ın double
resurrection “>), he refutes theır posıtion. Herte: however, he
INOTIC than argumentum ad hominem, 1C he usually o0€es when he
g1ves free rein hıs temper.

And therefore, ıle YOU profess recelve only the 191  S promıses
of God, yOUu ave remaıned In the old flesh and brought In novel
C  9 of thıs novel the apostle SayYsS °‘Avol1 such godless
chatter, for ıt ıll ead people into INOTC and INOTE ungodlıness, and
theır talk ıll eal ıts WdY ıke Cancer mong them ATIC Hymenaeus
and 1letus, who ave werved from the truth by holding that the
resurrection 15 past already They AIC upsetting the al of some‘)’’ (2
Tiım ‚16-18) KNOw IC veiın of yYOUu drıp from, YOU, who
SaYy that the resurrection1 1S only of the souls takes place NO

Dy preachıng the truth; however, VYOU deny the future resurrection of
the body, IC the apostles preached“*®).

24) ‘Non nım deerant et1am sub Apostolıs, quı dicerent resurrectiıonem 1am factam
CSSC, ei fidem quorumdam perverterent, de quıbus Apostolus, Qui CIrCa veritatem, inquıt,
erraverunl, dicentes resurrectionem 1a4M factam CESSE el fidem quorundam subverterunt (2
Tım 2,18) Non autem Vaca: quod NO alt, veriıtate aberraverunt sed, CIrca veritatem,
NON amen verıtatem NUulAugustine’s Theology of Resurrection  135  truth? Because they claimed the one resurrection, but denied the  other24).  D. Augustine refutes those who subscribe to the belief of Hymenaeus and  Philetus  Earlier we mentioned that in Contra Faustum Manicheum 4;,2,  Augustine traces the source of the error of the Manicheans to the belief  of Hymenaeus and Philetus. As an exponent of the belief in a double  resurrection*°), he refutes their position. Here, however, he presents no  more than an argumentum ad hominem, which he usually does when he  gives free rein to his temper.  And therefore, while you profess to receive only the new promises  of God, you have remained in the old flesh and brought in a novel  error; of this novel error the apostle says: ‘““Avoid such godless  chatter, for it will lead people into more and more ungodliness, and  their talk will eat its way like cancer. Among them are Hymenaeus  and Philetus, who have swerved from the truth by holding that the  resurrection is past already. They are upsetting the faith of some” (2  Tim. 2,16-18). Know which vein of error you drip from, you, who  say that the resurrection which is only of the souls takes place now  by preaching the truth; however, you deny the future resurrection of  the body, which the apostles preached?®).  24) “Non enim deerant etiam sub Apostolis, qui dicerent resurrectionem iam factam  esse, et fidem quorumdam perverterent, de quibus Apostolus, Qui circa veritatem, inquit,  erraverunt, dicentes resurrectionem iam factam esse; et fidem quorundam subverterunt (2  Tim. 2,18). Non autem vacat quod non ait, a veritate aberraverunt ; sed, circa veritatem,  non tamen veritatem tenuerunt ... Quomodo ergo illi circa veritatem aberraverunt? Quia  veram dixerunt resurrectionem unam, sed aliam negaverunt”. Sermo 262,19.22, PL  39,1626-1627.  25) Fora study on the teaching of Augustine on the double resurrection, see P. GONI,  La resurrecciön de la carne, segün San Agustin, ch. II, art. IA, Washington D.C., 1961,  p- 45-53. His principal references are the following: Sermo 362,20,23, PL 39,1627; De Civitate  Dei 20, 6,1, PL 41,665; In Ioannis Evangelium Tractatus 1\9,14, PL 35,1551-1552; Sermo  362,22,25, PL 39,1628; De Civitate Dei 20,6,2, PL 41,666; Sermo 362,21,24, PL 39,1627-  1628. In all these references Augustine is interpreting Paul and John.  26) “Et ideo dum sola promissa dei nova tenere vos arbitramini, remansistis in  vetustate carnis et novitatem induxistis erroris. De qua novitate apostolus dicit: profanas  autem verborum novitates evita ; multum enim proficiunt ad inpietatem, et sermo eorum sicut  cancer serpit. Ex quibus est Hymenaeus et Philetus, qui circa veritatem aberraverunt dicentes  resurrectionem iam factam esse, et fidem quorundam subverterunt (2 Tim. 2,16f.). Ex qua  vena falsitatis vos manare cognoscite, qui dicitis nunc esse resurrectionem tantummodo  animarum per praedicationem veritatis, corporum autem, quam praedicaverunt apostoli,  futuram negatis’””. Contra Faustum Manichaeum 4.2, CSEL 25(1),270.Quomodo CISO Ilı CIrca verıtatem aberraverunt? Quıia

dıxerunt resurrectionem uNnam, sed alıam negaverunt . Sermo 262,19.22,
39,1626-1627

25) For study the eachıng of Augustine the double resurrect1on, SCC GONI,
resurreccion de la 9 segun San Agustin, ch I art } Washıington 1961,

454 Hıs princıpa. references are the following: Sermo 362,20,23, 39,1627; De ( ivitate
Dei 20, 6‚’ ’  P In Toannıs Evangelium I ractatus 19,14, 35.:1531-1352:; Sermo
M ZZ 39,1628; De (ivitate Dei 20,6,2, ,  9 Sermo 362,21,24, 39,1627-
1628 In all ese references Augustine 18 interpreting Paul and John

26) °°Ht 1ıdeo dum sola promissa de1 OVa ténere VOS arbıtramıiını, remansıstIis In
vetiustate Carnıs ei novıtatem induxıstıs erTOTIS. De qua novıtate apostolus dıicıt profanas

verborum novitates evita ; multum nım proficiunt ad Iinpletatem, el sSicul
CUNCer serpit. Ex quibus est Hymenaeus el Philetus, qul CIrCca verıtatem aberraverunt dicentes
resurrectionem 1A4M factam ESSIE, ef fidem quorundam subverterunt (2 Tım Ex qua
ecnNna falsıtatıs VOS INanNlaIc cognoscıte, quı dıcıtis UncCcC S5S5C resurrectionem tantummodo
anımarum pPCI praedıcatıonem veritatiıs, autem, QqUamı praedıcaverunt apostolm,
uturam negatıs’””. Contra austum Manichaeum SEL,
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Later, ın the SaImnec work, namely, Contra Faustum Manichaeum
besides usıng the Same SOTT of argument, he es specıfic poımnts which
iıllustrate that Faustus contradıcts hımself Dy claımıng that he aCCcepts
Paul’s teachıings. We ave already mentioned that Paul Was held 1ın hıgh
esteem the Manıcheans. Augustine attacks Faustus, accusıng hım
of contradıcting hımself, since he denıes the umanıty of Christ and
consequently Hıs ea and resurrect10on, IC doectrines Paul teaches.

ake off, therefore, the C108a of fallacy wıth 1i Faustus
lothed hımself when he put question to hımself d ıf askıng and
Sayıng, (.LDO YOU accept Paul ?” And he answered, “ Gertamly:::.
Why dıd he nOoTt rather ANSWeET “al al all, because as a 1ar he Was
nOTL able ANSWET anythıng than falsehoods” For what dıd he
accept of the apostle au Not the first INan whom he (Paul) SaYyS 1S
ear from earth, about whom he lıkewise 5SdYyS, first mMan
dam became lıyıng eing  29 Cor 15;45; Gen 29 He
(Faustus), however, professes, do not NOW what thıs first INan
wh: 1s neıther earth from earth NOT has een made into lıyvıng
eing, but that he 1s of the substance of God, he existing in hımself
AS (G0d does:136  M. Alfeche  Later, in the same work, namely, Contra Faustum Manichaeum 11,3,  besides using the same sort of argument, he addes specific points which  illustrate that Faustus contradicts himself by claiming that he accepts  Paul’s teachings. We have already mentioned that Paul was held in high  esteem among the Manicheans. Augustine attacks Faustus, accusing him  of contradicting himself, since he denies the humanity of Christ and  consequently His death and resurrection, which doctrines Paul teaches.  Take off, therefore, the cloak of fallacy with which Faustus  clothed himself when he put a question to himself as if asking and  saying, ‘“Do you accept Paul?”. And he answered, ““Certainly”.  Why did he not rather answer ‘“Not at all, because as a liar he was  not able to answer anything than falsehoods’””. For what did he  accept of the apostle Paul? Not the first man whom he (Paul) says is  earth from earth, about whom he likewise says, ‘The first man  Adam. became :a living' being”. (1..Cor. 15;45; Gen. -2,7). He  (Faustus), however, professes, I do not know what this first man  who is neither earth from earth nor has been made into a living  being, but that he is of the substance of God, he existing in himself  as God does. ... Not the second man, whom Paul says is from  heaven, whom he also says to be the last Adam who became a life-  giving spirit, whom he says was made from the seed of David with  respect to the flesh, made from the woman, made under the law in  order that he might redeem those who were under the law; about  whom he says to Timothy, ‘“Remember that Jesus Christ, of the seed  of David, rose from the dead according to my gospel” (3 Tim. 2,8);  with the example of His resurrection he preaches, too, our own  resurrection, saying, ‘“For I delivered to you as of first importance  what you also received, that Christ died for our sins in accordance  with the scriptures, that He was buried, and that He was raised on  the third day according to the scriptures” (1 Cor. 15,3-4). And a  little later he infers (the reason) why he had said this: “Now, if it is  preached of Christ that he rose from the dead, how can some of you  say that there is no resurrection of the dead?” (1 Cor. 15,12)?”).  27) “Exuimini ergo pallio fallaciae, quo Faustus indutus, cum sibi proposuisset  tamquam interrogantem et dicentem : accipis apostolum Paulum? respondit : et maxime. Cur  enim non potius respondit: et minime, nisi quia fallax aliud quam id, quod falsum erat,  respondere non potuit? Quid enim accepit apostoli Pauli? Non primum hominem, quem  ille dicit de terra terrenum, de quo item dicit : factus est primus homo in animam viventem (1  Cor. 15,45; Gen. 2,7), ille autem adnuntiat nescio quem primum hominem nec de terra  terrenum nec factum in animam viventem, sed de substantia dei id ipsum existentem quod  deus est  . Non secundum hominem, quem Paulus dicit de caelo, quem dicit etiam  novissimum Adam in spiritum vivificantem, quem dicit factum ex semine David secundum  carnem, factum ex muliere, factum sub lege, ut eos, qui sub lege erant, redimeret ; de quo ad  Timotheum dicit: memor esto Christum Iesum resurrexisse a mortuis ex semine David  secundum evangelium meum; in cuius exemplo etiam resurrectionem nostram praedicatNot the second INan, whom Paul Sday>S 18 from
heaven, whom he also SayS be the ast dam wh became ıfe-
g1ving spırıt, whom he Sa y>S Was made from the seed of avl ıth
respect the flesh, made from the9made under the law iın
order that he m1g redeem those wh WEIC under the law;: about
whom he 5Sdy>S tO Tımothy, “Remember that Jesus Christ, of the seed
of avı LOSC from the dead accordıng ZO! (3 Tım 2.,6);
ıth the example of Hıs resurrection he preaches, LOO, OUTI OW

resurrection, sayıng, °° F OTr delıvered yOUu AS of first importance
what YOU also rece1ved, that Christ died for OUTI SINS ın accordance
wıth the scrıptures, hat He Was burıed, and that He Was raısed
the 1r day accordıng the scrıptures” Cor ‚3-4 And
lıttle later he infers (the reason) why he had sa1d thıs "NOW, ıf ıt 1s
preache of Chriıst that he LOSC from the dead, how Caln SOMEC of yYOUu
SaYy that there 1s resurrection of the ead?”” Cor’
27) ‘*Exulmini! CIZO pallıo fallacıae, quUO Faustus indutus, CU s1h] proposulsset

tamquam interrogantem ei dicentem : ACCIDIS apostolum Paulum respondiıt : el MaxXıme. Cur
nım NO  — potıus respondiıt : ei mınıme, 1S1 quıa fallax alıud quam 1d, quod falsum eTral,
respondere NO  - potuit? Quid nım accepit apostolı Paulı? Non prımum homıinem, qUCHN
Jle dıcıt de erra errenum, de qUO ıtem dicıt factus est priımus OMO In anımam vıventem
Cor 15,45; Gen 2° 7: lle autem adnuntıat nescC10 qUCIM prımum homiınem NC de
errenum NEC factum In anımam viventem, sed de substantıa de1 ıd 1psum existentem quod
eus est Non secundum homiınem, QUCIN Paulus dıcıt de caelo, quem dıicıt et1am
nOovissımum dam In spırıtum vivificantem, quem dıicıt factum semine Davıd secundum
9factum mulıere, factum sub lege, ut COS, quı sub lege erant, redimeret ; de qUO ad
Tımotheum 1C1 AWOI, Christum lesum resurreXisse MOFTUuLS semine David
secundum evangelium MEUM , in CU1uUSs exemplo et1am resurrectiıonem nOostram praedicat
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In In Toannıs Evangelium Tractatus 19,14, Augustine analyzes the
belıef of those wh subserıibe only ONMNC resurrection through pPa-
rıng them ıth the basıs for the belıef of Hymenaeus and 1letus Here,
however, he 0€es nOot specıfy iICc NS those wh subserı1be. We
AIC that Augustine NEW IMOTE of other heresies 1C denıed the
resurrection of the body“*®). In hıs work, De Haeresibus, he mentions
eighty-eight heresies 1C after the ascensi10on of Christ, twelve of
1C he expressly mentıons denı1ed the resurrection of the body
Gonl, iın La resurreccion de la segun San Augustin, specıfies them 29)
as ollows S5imonlanl, Carpocratianlt, Valentianli, Cerdonlianl, Marcus,
Calanl, Selucianl, Hierarchitae, Sever1anl, Archonticl, Manichael, and

dıiıcens: tradidi nım vobis In DrImIS, quod el accepist1s, qula Christus OTrTIUuUSs est DYO peccatıs
NOSIrLS secundum scripturas ; el quia sepultus est ef qula resurrexXiıt tertia die secundum
scripturas Cor. Et paulo pOSstL infert, u hoc dixerıit : y Christus
praedicatur, qula resurrexılt MOTrtulS, quomodo dicunt quidam In vobis, quila resurrectio
MOTrTIUOrum NO:  > est Cor. SI Contra austum Manichaeum 113 SEL 316-
Au

28) ere 18 paralle between the challenges ıth regard the faıth of the
Christians ıIn the time of Paul and ın the time of Augustine. Paul Was confronted by the
StO1CS and by the Epicureans. Augustine Was confronted in sımılar WaYy by INanYy others
CT H.-I MARROU, The Resurrection and aın Augustine s Theology of Human Values,
Vıllanova, 1966, TIhe author refers Iso COURCELLE, Propos antiıchretiens
rapportes par saınt ugustın’', 1ın Recherches Augustiniennes I) Parıs, 1958, 149-186 Here

Courcelle g1ves catalogue of objections raısed agaıinst the ressurecti1on.
29) The Simoniani WeTiC followers of Sımon agus; theır belıefs and practices aAIC

descer1ibed In cts 8,9-19 C£. De Haeresibus, 42,25 The Carpocratiani WeTiIC the followers
of Carpocrates, wh Was orn In Alexandrıa ; he Was consıdered gnostic and he Was

greatiy influenced Dy ato X GONI, CIE.. ote ITF3 See Iso De Haeresibus 7’
GZ27 TIhe Valentiniani WeIC followers of Valentin, wh Was orn In ZyYp' and WAas

educate: ın Alexandrıa. Hıs heresy spread Cyprus C 1 CIt., ote 114;
SCC Iso De Haeresibus L1, 42,28 TIhe Cerdoniani WeTiIC followers of Cerdon, who Was

Syrian by bırth He Was the eacher of Marcıon. CY GONI, C OoOftfe LIS. De
Haeresibus 21 42,29 Marcus WwWas C  ra of Ireneus. Hıs heresy spread
through Asıa Mınor and probably reached the East ell GONI, CIE,. ote
116 Ihe Cailanıi honored Caın ; they WEeIC antı-Semiutic. E: De Haeresibus 18, 42,
TIhe Seluciani, known Iso Hermıianı, belıeved that ere would be future resurrection.
Resurrection es place NO in the generatıon of chıldren Ihid. 59, 42,41 Ihe
Hierachitae weTC followers of Hıeracha. He Was natıve of Leontopolıs ın Z2Yp Hıs
practice of austerity gaıned hım Man Yy followers € I:} 31 ote 119; De
Haeresibus 47,38-39 TIhe Severıanı WEeIC followers of the WaYy of Pythagoras and of the
Essenes. They spread through Asıa Mınor and the Roman provınce and Antıoch In Syria.
C GONI, 628., ote 120 SCC De Haeresibus 24, 42,30 The Archontici
receıved eIir from eır belıef that the unıverse 18 rule: by the princes archontes.
&} CiE.. 31 ote 124 De Haeresibus 20, 42,29 For extensive study
these heretics, SCC ÜLLER, The De Haeresibus of Saint Augustine, translation with
Introduction and Commentary, Washıngton 956
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Origeniani. Augustine g1Vves {WO OpInı10ns regardıng the heresy of the
Origeniani*°): (1) Only accordıng to Epıphanıus that ‘“there AT

Orıgenists followers of the wrıter Adımantius, who reject the resurrection
of the dead”: (n)There WeIC defenders of Orıgen who saıd that he dıd noOot
reject the resurrection of the body 10 these twelve mentioned by
Gonl, WOU ıke tO add another three C PICSUMIC Augustine
NECW denied the bodıly resurrection, although ıIn De Haeresibus he dıd
1a(0]! SaYy thıs expressly They ATC the Gnostici and the Priscillianistae and
the Marcıionitae. Our TeCAason 1S sımple. If these twelve heresies 0)8 the
adherents WeIC gnostic, and that AaCCOunt denıed bodıly resurrection,
OT, ıf al least, they wWeTiIC influenced by Gnosticısm, then wıth GEVcCn INOTC

lıkelıhood, Can Sa Y hat the Gmnostics themselves denı1ed the C_

t1on of the body In fact the ( mostIics had contempt for the body and
matter In general. For them salvatıon consisted ın the possess1on of
knowledge. The Priscillianists hought sımılarly. As ave pointed Out
already ıIn DrevI1Ous artıcle. thıs adopted the posıtion of the
Manıcheans. They WEeEeIC docetistic and taught that matter W as eviıl.
Tertullıan, In Adversus Marcionem S0 SaySs that arcıon denıes the
resurrection of the body For hım resurrection takes place ın the soul:
° Marcion enım IN CAFNALS resurrectionem Aon admittens el solı
anımae salutem repromittens, AON qualitatis, sed substantiae facit ES-
tionem’” **). Augustine certamly NECW Marcıon’s posıtion thıs sub-
ject- *. In In Toannıs Evangelium I ractatus 19,14, Augustine Was OC-
cupled wıth heresy durıng hıs time. He nvoked dıvıine assıstance :
ehold SCC the resurrection of the mind;: let us not, therefore, ose
al the resurrection of the body And unless YOU, Lord Jesus, declare
thıs us, whom put in opposıtıon those who assert the
contrary”” **). We suspect that he W ds referring partıcularly LO the
Manıcheans. The Manıcheans, wh WeIC the representatıves of
Gmnosticısm durıng that tıme, nNOL only taught the resurrection of the

30) ““Orıigenianı, Inquıit, alıi, qul el Adamantıl tractatorIis, qul el MOrtuorum Ur-
rectionem repellunt138  M. Alfeche  Origeniani. Augustine gives two opinions regarding the heresy of the  Origeniani®°): (i) Only according to Epiphanius that ““there are  Origenists followers of the writer Adimantius, who reject the resurrection  of the dead”’; (ii) There were defenders of Origen who said that he did not  reject the resurrection of the body. To these twelve mentioned by P.  Goni, we would like to add another three which we presume Augustine  knew denied the bodily resurrection, although in De Haeresibus he did  not say this expressly. They are the Gnostici and the Priscillianistae and  the Marcionitae. Our reason is simple. If these twelve heresies or the  adherents were gnostic, and on that account denied bodily resurrection,  or, if, at least, they were influenced by Gnosticism, then with even more  likelihood, we can say that the Gnostics themselves denied the resurrec-  tion of the body. In fact the Gnostics had contempt for the body and  matter in general. For them salvation consisted in the possession of  knowledge. The Priscillianists thought similarly. As we have pointed out  already in a previous article, this group adopted the position of the  Manicheans. They were docetistic and taught that matter was ewvil.  Tertullian, in Adversus Marcionem 5,10, says that Marcion denies the  resurrection of the body. For him resurrection takes place in the soul:  “Marcion enim in totum carnis resurrectionem non admittens et soli  animae salutem repromittens, non qualitatis, sed substantiae facit quaes-  tionem”**). Augustine certainly knew Marcion’s position on this sub-  ject*?). In In Zoannis Evangelium Tractatus 19,14, Augustine was preoc-  cupied with heresy during his time. He invoked divine assistance:  “Behold we see the resurrection of the mind; let us not, therefore, lose  faith on the resurrection of the body. And unless you, Lord Jesus, declare  this to us, whom shall we put in opposition to those who assert the  contrary”’*%). We suspect that he was referring particularly to the  Manicheans. The Manicheans, who were the representatives of  Gnosticism during that time, not only taught the resurrection of the  30)  “Origeniani, inquit, alii, qui et Adamantii tractatoris, qui et mortuorum resur-  rectionem repellunt ... Haec quidem de Origene Epiphanius: sed qui eum defendunt ...  dicunt ... neque resurrectionem repulisse mortuorum”’. De Haeresibus 42, PL 42,33.  $1) TERTULLIAN, Adversus Marcionem 5,10.3, CCL pars I, 692.  52) Cf. L. MÜLLER, The De Haeresibus of Saint Augustine. A Translation with an  Introduction and Commentary, Washington D.C., 1956, p. 146: “There was to be no  resurrection of the flesh, for it will be destroyed as the seat of sin”.  33)  “Ecce videmus resurrectionem mentis; non ergo amittamus fidem de resur-  rectione carnis. Et nisi tu, Domine Iesu, dixeris eam, quem opponemus contradictoribus?” :  In Ioannis Evangelium Tractatus 19,14, CCL 36,197.Haec quıdem de Orıgene Epiphanıus: sed quı CU defendunt138  M. Alfeche  Origeniani. Augustine gives two opinions regarding the heresy of the  Origeniani®°): (i) Only according to Epiphanius that ““there are  Origenists followers of the writer Adimantius, who reject the resurrection  of the dead”’; (ii) There were defenders of Origen who said that he did not  reject the resurrection of the body. To these twelve mentioned by P.  Goni, we would like to add another three which we presume Augustine  knew denied the bodily resurrection, although in De Haeresibus he did  not say this expressly. They are the Gnostici and the Priscillianistae and  the Marcionitae. Our reason is simple. If these twelve heresies or the  adherents were gnostic, and on that account denied bodily resurrection,  or, if, at least, they were influenced by Gnosticism, then with even more  likelihood, we can say that the Gnostics themselves denied the resurrec-  tion of the body. In fact the Gnostics had contempt for the body and  matter in general. For them salvation consisted in the possession of  knowledge. The Priscillianists thought similarly. As we have pointed out  already in a previous article, this group adopted the position of the  Manicheans. They were docetistic and taught that matter was ewvil.  Tertullian, in Adversus Marcionem 5,10, says that Marcion denies the  resurrection of the body. For him resurrection takes place in the soul:  “Marcion enim in totum carnis resurrectionem non admittens et soli  animae salutem repromittens, non qualitatis, sed substantiae facit quaes-  tionem”**). Augustine certainly knew Marcion’s position on this sub-  ject*?). In In Zoannis Evangelium Tractatus 19,14, Augustine was preoc-  cupied with heresy during his time. He invoked divine assistance:  “Behold we see the resurrection of the mind; let us not, therefore, lose  faith on the resurrection of the body. And unless you, Lord Jesus, declare  this to us, whom shall we put in opposition to those who assert the  contrary”’*%). We suspect that he was referring particularly to the  Manicheans. The Manicheans, who were the representatives of  Gnosticism during that time, not only taught the resurrection of the  30)  “Origeniani, inquit, alii, qui et Adamantii tractatoris, qui et mortuorum resur-  rectionem repellunt ... Haec quidem de Origene Epiphanius: sed qui eum defendunt ...  dicunt ... neque resurrectionem repulisse mortuorum”’. De Haeresibus 42, PL 42,33.  $1) TERTULLIAN, Adversus Marcionem 5,10.3, CCL pars I, 692.  52) Cf. L. MÜLLER, The De Haeresibus of Saint Augustine. A Translation with an  Introduction and Commentary, Washington D.C., 1956, p. 146: “There was to be no  resurrection of the flesh, for it will be destroyed as the seat of sin”.  33)  “Ecce videmus resurrectionem mentis; non ergo amittamus fidem de resur-  rectione carnis. Et nisi tu, Domine Iesu, dixeris eam, quem opponemus contradictoribus?” :  In Ioannis Evangelium Tractatus 19,14, CCL 36,197.dıcunt138  M. Alfeche  Origeniani. Augustine gives two opinions regarding the heresy of the  Origeniani®°): (i) Only according to Epiphanius that ““there are  Origenists followers of the writer Adimantius, who reject the resurrection  of the dead”’; (ii) There were defenders of Origen who said that he did not  reject the resurrection of the body. To these twelve mentioned by P.  Goni, we would like to add another three which we presume Augustine  knew denied the bodily resurrection, although in De Haeresibus he did  not say this expressly. They are the Gnostici and the Priscillianistae and  the Marcionitae. Our reason is simple. If these twelve heresies or the  adherents were gnostic, and on that account denied bodily resurrection,  or, if, at least, they were influenced by Gnosticism, then with even more  likelihood, we can say that the Gnostics themselves denied the resurrec-  tion of the body. In fact the Gnostics had contempt for the body and  matter in general. For them salvation consisted in the possession of  knowledge. The Priscillianists thought similarly. As we have pointed out  already in a previous article, this group adopted the position of the  Manicheans. They were docetistic and taught that matter was ewvil.  Tertullian, in Adversus Marcionem 5,10, says that Marcion denies the  resurrection of the body. For him resurrection takes place in the soul:  “Marcion enim in totum carnis resurrectionem non admittens et soli  animae salutem repromittens, non qualitatis, sed substantiae facit quaes-  tionem”**). Augustine certainly knew Marcion’s position on this sub-  ject*?). In In Zoannis Evangelium Tractatus 19,14, Augustine was preoc-  cupied with heresy during his time. He invoked divine assistance:  “Behold we see the resurrection of the mind; let us not, therefore, lose  faith on the resurrection of the body. And unless you, Lord Jesus, declare  this to us, whom shall we put in opposition to those who assert the  contrary”’*%). We suspect that he was referring particularly to the  Manicheans. The Manicheans, who were the representatives of  Gnosticism during that time, not only taught the resurrection of the  30)  “Origeniani, inquit, alii, qui et Adamantii tractatoris, qui et mortuorum resur-  rectionem repellunt ... Haec quidem de Origene Epiphanius: sed qui eum defendunt ...  dicunt ... neque resurrectionem repulisse mortuorum”’. De Haeresibus 42, PL 42,33.  $1) TERTULLIAN, Adversus Marcionem 5,10.3, CCL pars I, 692.  52) Cf. L. MÜLLER, The De Haeresibus of Saint Augustine. A Translation with an  Introduction and Commentary, Washington D.C., 1956, p. 146: “There was to be no  resurrection of the flesh, for it will be destroyed as the seat of sin”.  33)  “Ecce videmus resurrectionem mentis; non ergo amittamus fidem de resur-  rectione carnis. Et nisi tu, Domine Iesu, dixeris eam, quem opponemus contradictoribus?” :  In Ioannis Evangelium Tractatus 19,14, CCL 36,197.resurrectionem repulısse mortuorum . De Haeresibus 42,33

31) TERTULLIAN, Adversus Marcı:onem 5,10.3, ( 'C DaIs L, 692
32) An ÜLLER, The De Haeresibus of aın Augustine. Translation ith

Introduction and Commentary, Washıngton 1956, 146 “I here Was be
resurrection of the flesh, for ıt l be destroyed the seat of SIn

33) “Ecce videmus resurrectionem mentis; NO  — CIZO amıttamus em de ‚UT-
rectione Carnıs. 1S1 £ Domine Jesu, dıxerIıs Ca qUCMm OPPONCMU: contradıctorıbus 7°
In Toannıis Evangelium Tractatus 19,14, (
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mınds but also Ooun au ıIn those who elleve ın the resurrection of
the body Augustine confronted them SYUaIrc by usıng theır OW proofs
agalınst them hey la1ımed proofs from the Gospel accordıng tO John
1S understandable why they dıd thıs It Was because of the LraCces
of (mosticısm ın the narratıon of John In theır understandıng, John Can

be saı1d claım that the resurrection takes place NO ..  and NO 15  27 (Jo
Z In the act of belıeving. hıs that accordıng tO them the
eschatologica condıtions aTe ully accomplıshed 1910) 1  ı— al Augustine,
however, them ıth Hymenaeus and Phiıletus

All, therefore, who ave ounded sect of alse relıg10Nn, 1ıle
they wıshed {O be elleve: COu not deny resurrection of the mınd
17 YOU talk about ;: They al about hıs poıint, but INanYy
deny the resurrection of the flesh; they SaYy hat the resurrection has
taken place already in a TIhe apostle OPpPOSCS such people,
sayıng “"“Among whom dIC Hymenaeus and ıletus, wh erred
concerning the truth, sayıng that the resurrection has taken place
already. They ATIC upsetting the al of some‘” (Z Tım 2:18) They
saı1d that the resurrection has taken place already ın such INanNnnNeT
hat another ONC 1s NnOoTt be ope for;: they repriımanded INeN wh
ope for the resurrection of the flesh, Just 4S ıf the resurrection
i has een promısed has een accomplıshed In the mınd by the
act of belıeving. The apostle repriımands them Why 0€s he
reprımand them? Dıd they not Sd y what the Lord sa1d NO
OUr 1S comıng, and 10 1S, when the dead 11l ear the volce of the
SO of God, and those who ear ll lıve  79 (Jo 5,23) ST
Augustine AaIguC>Ss that they dıd nOoTt really understand John

oug ere he claıms that John, ruly, speaks of the resurrect1on, the
evangelıst, however, o€s NOL teach single resurrectlon, namely, of the
mınd alone. Moreover, Augustine poılnts outl, it 15 the Lord Hımself wh
makes the claım that there 1S double resurrection, that 1S, of the soul,
1C takes place NO ın al and consequently, the resurrection of the
DOody, which ıll follow in the future.

34) *V olentes CTgO s1bı credı quı nstıtuerunt alıcumus et1am falsae relıg10n1s
seclam, NCBATC istam mentium resurrectiıonem 1910)  —_ run  » de lla consenserunt,
sed mult!ı Carnıs resurrect1ionem negaverunt, dıxerunt ın fiıde 1am factam SSC C-
tiıonem. Talıbus resistiı apostolus, dıcens: Ex quibus est Hymenaeus e1 Philetus, quıl CIrca
verıtatem aberraverunt, dicentes resurrectionem 1am factam ESSIE, el fidem quorumdam
subvertunt (2 Tım 2,17-18) lam factam SA resurrectionem dıcebant, sed modo ut lıa
NO  —_ sperareiur; ei reprehendebant homiınes quı sperabant resurrectiıonem Carnıs, velut 1am
resurrect10 QuaCl promıssa erat, credendo impleretur ın mente Reprehendıt 6COS apostolus.
Cur COS reprehendıt ? Nonne hoc dıcebant quod modo OMINUS loquebatur: enl hora,
UNcC est, quando mortul audient ılu Del, el qul audierint, Vvıventlt (Jo. 6 E i 4 0 A In
Toannıs Evangelium Tractatus 19,14, AL-
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Dıd they not SaYy hat the Lord 19(8) salıd, Our 18 Comıng,
and NO 1S, when the dead 111 ear the VOlCe of the Son of God, and
they who ear ıll lıve  297 (Jo But ST1 speakıng of the ıfe
of the miınd, Jesus VYOU, do nOL spea yel about the ıfe of the
body; but speakıng about the ıfe of the ıfe body, that 1S,
about the ıne of the soul,; in which 1s the ıfe of the body, SINCe
NOW that bodıies aATIc yıng In the tombs and also NOW that yOUuIr
bodies 111 lıkewise be in the tombs on’t spea yel of that
resurrect1on. spea of thıs Arıse 1ın thıs, est yYyOU arlse in that into
punıshment

I1 IHE CONSEQUENCES TIHE DENIAL IHE RESURRECTION IHE FEAD

VERSES Z

Cor 15,12-19 MaYy be taken d separate nıt However, of all
Augustine’s Varlıous references the chapter single ONMNC treats of 1t as

whole Augustine refers it d ıf it consısts of everal Seis of VEeISCS In
Contra Litteras Petiliani 3,46.55-56, he Juxtaposes VEeISCS 13-15; ın De
Doctrina Christiana 23411 19%t. VETITSCS 13-14:; in ‚pistula 28,3.4, VEISCS 1A-
15 ın De Mendacio, he SCS only p ıIn De Virginitate and in En
IN Ps ‚  E} he scs only and in Contra secundam ulianı
responsionem ODUS Imperfectum 74'3’ VEISCS © S Sa

In hıs explanatıon of the varıed sets of VEeTITSECS Augustine has LWO
1n of argumentation for the CONSCQUENCES of the den1al of the
resurrection of the dead, namely, argumen from the OgI1C of the
propositions and argumen from hıs interpretation of the meanıng of
the Varıo0ous Paulıne In thıs secti1on sShow Augustine’s
understandıng of the dıfferent seis of VEISCS ase‘ these LWO 1n of
argumentation.

An from the ogZLC of verses 135 1tSs form
In Contra Tiıtteras Petilianı 3,46.55-56 Augustine condemns A4ASs

absurd the VIEW 1 denıes the resurrection of the dead He AaIgUCS

35) ““Nonne hoc diıcebant quod modo OmI1nus loquebatur: en hora, el UNcCG estT,
quando mortul audient Filü Deli ; el qul audierint, vıvent (Jo ‚ Sed de ıta
mentıium 10quor adhuc, aıt t1bı Jesus; nondum 10quor de ıta COrDOTUM , sed 10quor de ıta
vitae COTrDOTUMHM, ıd est, de anımarum, ın quıbus est ıta COrpoTUM , Na SCIO CSSC COrpora 1n
monumentis lacentla, SCIO ei COrpoTa vestra ın monumentis futura; nondum de ]la
resurrectione 10quoT; de ista 10quor, ın ista resurgıte, ad DOCNHNAaM ın ]la resurgatıs””.
In Toannıs Evangelium Iractatus 19,14, CCL
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from the testimonYy of Paul ıIn Cor 13.13-15 °°Rut ıf there be
resurrection of the dead, then T1S has NOoTt een ralsed; and ıf Chriıst
has nOoTt een raised, then OUT preachıng 15 vaın, and yYyOUT al 1s also
vaın. And ATC oun alse wıtnesses of G0od because ave testifi1ed
of G0d that He raısed Christ, whom He dıd nOot ralse ıf it 1s that
the dead do nNnOoL rise 27  up

The cContent of Augustine’s u Was nOot 1recte agalnst
Petilıan, wh Was Donatıst. The Donatiısts dıd, in fact, belıeve ın the
resurrection of the dead°). Augustine Was sımply makıng comparıson
between the WaYy Petılıan attrıbuted somethıng {O hım, ASs though ıt Was

hıs opınıon, and the WdY Paul’s opponents had wıshed to ACCUSC the
apostle of havıng tOo SdYy by “Then Christ has not een raised’”’ that
there 15 resurrection of the dead

1s Just ASs ıf those, whom the apostle confutes because they sa1d
that there 1S resurrection of the dead, WOU ave wıshed _O
ACCUSC the SadJIiIne apostle SInce he has sald : “Then Christ Was nOoTt
raıised’”’ (verse 13). and the preachıng of the apostles 1s vaın, the al
of the beliıevers 15 also vaın, and they dICc Ooun to be alse wıtnesses
agaınst God, who had saı1d that He had raised Christ Thıs 1S
what Petilianus wıshed LO do ıth M' SInCce he Was desperate al not
eiıng able read that ave wrıtten, which he COUuU not ANSWCLI,
and he wanted LO 1ın that he had answered them weil2 J.
though, Augustine oes not appeal ere VeEeISCS 305 in order

O make counterattack agalnst Petilı1ıan the Issue of the resurrection
of the body, hıs reference the Case of Paul and hıs opponents ea| us

hıs understandıng of the VeEISCS Thıs 1s h1s analysıs. ese VEISCS, iın
the WaVY Augustine sed them, WEeTC saıd by Paul ın order pomint ouft
hıs opponents the drastıc CONSCYUCHNCCS that result from the denı1al of the

36) C£. W.H REND, Gnostic-Manıchean TIradıtion ın Roman North
Afrıca”, 1n Journal of Ecclesiastical History (1953) 13-26, See Iso ‘“Manıchaeıism In
the truggle Between aın Augustine and Petilıan of Constantıne"” In Augustinus agister
L Parıs, 1954, S60 Donatists burıed eır dead In cemetrIies where ATC WAas

en the shape of the Dody ın plaster for recognıtion al the ast day; offerings
WeIiIC made the dead’”

37) “Quemadmodum S1 Ilı qUOS apostolus argult, quıa 1ceban NO SSC ‚UTI-

recti1ıonem MOrtUOruUum, eundem apostolum vellent, quon1am dıxıt Christus
ressurrexXı1t, eft inanem SSC praedıcatıonem apostolorum, inanem et1am em credentium
falsosque invenirı testes adversus deum, quı dixıissent quod suscıtaverıt Chrıistum, hoc mıhı
Petilianus facere voluıt desperans leg] quaCc SCI1pS1, quıbus respondere NON potult, ei

putarı respondisse MASNODCIC Concupivıt . Contra Litteras Petiliani SEL
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resurrection of the body ese Can be deduced CVOIMN from the logical
SCQUECNCECS of the proposıtions alone. Thus, for example, ıf ONC ITeIMOVECS

the proposıtion: ” there 1s resurrection of the d d” (verse 13a3),; the
rest of the proposıtions WOU ave een expressed; yelr the
mıisstatement must be ascrıibed LO Paul hımself. WOU leave just the
statement, rıst has not een raised’”’ (verse 13b) Or, ıf ONec TEINOVECS

the condıtiıon “lf” and restate the maın clause ın thıs MAaNNCT, “"There 15
resurrection of the dead’””, then the CONSCQUECNCECS WOU be the

followıing: (1) Christ W as nOot raıised, 11) Paul’s preachıng and that of the
evangelısts WeTiTC vaın, 111 the al of the Corinthijans and all that it
ınvolves 1S aın

However, Augustine contends that VEeISCS 13-15 ave een ell
worded and xactly stated, much that ıf mistaken inferences aTic

EVCT made from them, they must ave derıved irom the SITOTIS of the
deniers themselves.

If, there{fore, yOUu TEeEINOVEC what has een placed al the head of thıs
“If there 1$ resurrection of the dead” (verse 13a), the

rest must ave een wrongly sald, and yveLl must be ascrıbed LO the
postle But if YOU restore (the proposıtion 1C they depend
and pDut thıs al the beginning: °“"There 1S resurrection of the
d d”‚ then these ı1l rıghtly follow Christ Was NOTL raısed’””,
and ..  OUur preachıing 1s vaın ” and ““your faıth” and all that it involves
..  1S also vaın . And all of these ave een ell and carefully sa1d Dy
the apostle, and whatever mistakes they mMay contaın AB be
attrıbuted those wh denıied the resurrection of the dead.*®).
In De Mendacio 21 and 1ın ‚pistula 28,3.4, the other CONSCQUCNCC 15

mentioned by Augustine, that 1S, the evangelısts WeIC OUnN:! be alse
wıtnesses.

An from the OgZiC of VvVerses 13:174 1fs valiıdit y
ıle In Contra Litteras Petiliani and In De Doctrina

Christiana 233 49,1 ıu 1 Augustine 18 concerned sımply ıth the form

38) “°O1 CIBO tollas quod ın capıte ratiocınationıs hulus es posıtum SI resurrectio
MOrTIu0rum AON eST: male cetera icta Sunt ei apostolo rıDuenda sSunt; S] autem reddas nde
pendent ei ın exordıo constituas : s1) resurrectio MOrtTuU0rum ANonNn esT, recte CONsequen(UT:
q Christus resurrexXıt et INANLS est praedicatio nostra, INANLS est fides vestra ei cetera

quacC CONCXA SUn(T, ei aeCc omnl1a ab apostolo ene prudenter ictia sun(t, quon1am
quı1dquıd malı habent 18 imputandum est, quı negabant resurrectionem mortuorum’ .
Contra ltteras Petiliani SEL See Iso Contra eras Petiliani
SEL De Doctrina Christiana 2,31.49,1 19-120, SEL 0,67-68
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of the logıc of VEeEISCS 13-1 % Dy hıs analysıs of which he Was able to deduce
the veracıty of the resurrection of the dead from the ogıcal SCQUENCECS of
the propositions, in De Doctrina Christiana Z  1-123 he deduces
hıs conclusion from the valıdıty of the proposıition.

The valıdıty of propositions depends the degree of objectivity
hey CXÄPICS. For Augustine objectivity, in thıs partıcular CasSC, 18 that
which ‘ ex1ists ın the FeCasomnNs of thıngs, and has ıts or1g1ın wıth God;)
TIhe proposıitions made by inen of thıs order ATIC result of theır
observatıons of thıngs, of whıich they Can learn and teach Men do nOoTLt
create thıs order:;: they sımply desecrıibe ıt

Nevertheless, the truth iıtself of the ogıcal SCQUCNCECS has nOoTt LO be
instituted, but observed and noted Dy INCH, in order that they INnNaYy
eıther learn ÖOI teach it; Since ıt ex1sts perpetually and ave een
1viınely instituted ın the Teason of thıngs. For OMMCONC who

the order of hıstory o€es nOoLt hımself create that order: and
dSs he wh desceribes the posıtıon of places, 0)8 the natures of anımals,
0)8 of plants, 0)48 of stones, 0€s nOoL describe that these thıngs ave
een instiıtuted by INCN, and he wh points al te STAars and descr1ibes
theır movements O€es not descer1ibe that the thing  L has een instituted
by hım OT Dy anı y other INa  —; 40)
The order of proposıtions 15 reflection of the order of thıngs of

nature What, dSs rule, applıes the description of the order of thıngs
of nature, that 1S 5SdYy, that the arra  ent of thıngs o€es not depend

man’s makıng, also applıes {O the ogıcal SCQUECNCES of proposıtions.
hus when OMIMCONMNC 5SdYy>S, “When the Consequent proposıition 1s alse, it
1S NCCCSSATY that the antecedent be also false”, he sımply shows HOW thıs

Lrul  s he o€es nOoLt create ıts order. 15 the Samne ıth the
proposıtions the resurrection of the dead, whıiıch, iın thıs partıcular
CaSC, aATC expressed by Paul ın VEISCS 137128 hey AIC reflectiıon of the
truth of the resurrection of the dead They dIC nOoTt INCIC proJections of the
miınd, much less the products of wıshful inkıng. Augustine de-

39) "Ipsa amen verıtas conexionum NO instıtuta, sed anımadversa est ab homiınıbus
et notata, ut Canl possınt ve] dıscere vel docere. Nam est ın ratıone perpetua ei

dıvinıtus instituta”. De Doctrina Christiana 230021 SEL 80,68
40) ® verıtas conex1ionum 1O  — instıtuta, sed anımadversa est ab hominıbus

et notata, ut Cam possınt vel dıscere ve] docere. Nam est ın TEeTUMIN ratiıone perpetua ei
dıvinıtus instıtuta. ICU! nım quı narrat ordınem t(eMpOTUM, 1918) CU iıpse componıt, et
OCOrum S1IfUS aut naturas anımalıum vel stırpıum vel apıdum quı ostendıit NO  ' ICS ostendıt
ab hominıbus instıtutas, eft lle quı demonstrat sıdera motus, 1910)91 vel ab
homine alıquo IC instıiıtutam demonstrat”. De Doctrina Christiana 231120 SEL 80,68
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monstrates thıs dSs ollows H. dASs the deniers WOU formulate ıt, thıs
proposıtion OCCUTIS fırst, namely, ‘“there 15 resurrection of the dead’ « it
WOU necessarıly follow that Christ dıd not rse from the dead eıther.
However, Ssince the Consequent proposıtion, 1st dıd NOL rnse)’ 1s alse,
then 1t 1S that the precedent, “there 1s resurrection of the
dead’”’ 15 also alse Why? Because Christ LOSC from the dead The only
ogıcal conclusıon fifrom VeISCS 13-14, therefore., 1s that there 15
resurrection of the dead

In De Doctrina Christiana ‚  E} Augustine formulates hıs
syllogısm AdSs follows**):

If there 1s resurrection of the dead, then Chriıst dıd not Nse from
the dead (verse 13)
Tıist; however, LOSC from the dead
There{fore, there 1s resurrection of the dead
In thıs partıcular CAaSC, concerning the resurrection of the dead, both

the law of the ogıcal SCQUCNCECS and the entence ıtself in the conclusıon
AIC true  42).

An from his interpretation of the meanıng of Pauline
discussion ith Julian

In Opus Imperfectum CONILFra Julianum 6,34 wrıtten In 429/430, both
Julıan and Augustine cons1ıder 13 and AS paralle XIS Verse 13
reads: I there 18 resurrection of the dead, then Christ has not een
raıised’”. Verse reads: “1f the dead ATIC nOot raısed, then Chriıst W as NnOT
ralised’”’. oug both Julıan and Augustine the identity of
meanıng of the tWO VEISCS, they dısagree, however, ın theır interpre-
tatıon. Let us Show thıs ıIn scheme*”);

41) ““Quod brevıter ıta dicıtur S1 NO  — est resurrect10 MOrtuorum,
Chrıistus resurrexIit ; Chrıstus autem resurrexIit, est igıtur resurrect10 mortuorum . De
Doectrina Christiana 252Z SEL 830,69 As shown by the mınor premise and conclusıon,
Augustine applıes h1ıs theology of the oftla: Christ h1is analysıs of 13

42) In hoc 10CO de resurrectione CU) agereitur, el regula CONexX10nNn1s CIa est et
1psa In conclusıione sententla . De Doctrina Christiana 2,33.124, SEL 80,69

43) siımıiılar discussion 18 OUN! In Contra Julianum 5,15.52-54, 44,813-814
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Julıan Augustine

There 15 orıgınal SINere 1S SIN by nature
Nature 1S not bad (the opposıte 18 ere 15 somethıng bad ın nature

Manıiche1sm).
Christ has OUT nature and flesh Christ has only the simılıtude of sinful

flesh
An example must be the Same level An example 0€s nNnOL ave be the

SAaINc level

Julıan scs5 (7Or 1516 as proo for hıs posıtion: f Christ Was
raised from the dead, then LOO be ralsed.

Never he (Paul) would ave sald : “If the dead ATIC not raısed, then
Christ Was not raised’” (verse 16); ıf ıt COUuU be referred thıs
(sentence): °°Rut since Christ Was orn of vırgın, he has risen ıIn
specıal WaY, IMCnN, however, Since they AIC orn Dy diabolıical
miıxture (intercourse), do not rse

gaın for Julıan there 1s dıfference iın nature between Jesus AS

INan and

But he (Paul) WOU immediately declare hat Was the dle brag
about resurrection, ıf ıt Was not fıtted OUT hope NOT OUT

teaching? For hat [Cason WOU. there be teach: what freAason

WOU there be sShow example, ıf the nature of Jesus and UTS 1S
not sımılar, and ıf there would be hope of reignıng wıth Hım, and

strength follow Him*)?
Augustine’s specıfic pomt ıth regard Cor 1313 1S thıs SOINC

of the Corinthıans elleve that Christ Was rısen: but they dıd nol helieve
that there ıll be resurrection of the rest of mankınd °° Resurrectionem
MOTIUOTrUM AoNn A putantibus, el Christum resurrexXlLsse creden-
tIDUuS, propterea dicitur, A resurrectio MOrTuUO0rum NOn eslL, Christus

‚>}resurrexXIıit

44) ““Nunquam quıppe dıceret, S71 mortul NOn resurgunt, nNecC T1SIUS resurrexılt : Cul
poterat referT1, Sed Chrıstus, quon1am de virgıne NAatu: estL, peculıarıter resurrex1t ; homıiınes
autem, quıa atı sunt de commıxtione dıabolica, NO  — resurgunt . Opus Imperfectum contra
Julianum 6,34, 45,1587

45) “ Verum lle protinus referret, Et quacC fuit resurgendi] vanıtas, S1 NC spe1l nOstrae
NC magıster10 parabatur”? Quae nım esse‘ ratıo docendi, qua«Cl graviıtas exemplt, S1 natura
In nobıs dıssımıilıs, et SPC conregnandı, el V1 Carerei imıtandı ?” : Opus Imperfectum Conitra
Julianum 6,34, 45,1587
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Verses and In connection ith
How O€s Julıan understand VEeISCS 13 and 12 In connection ith

°°Rut Christ W as raısed from the dead’”® He claıms that
1S completion of the hypothetical sentences of VOEISCS 13 and u1f146  M. Alfeche  1. Verses 13 and 12 in connection with verse 20  How does Julian understand verses 13 and 12 in connection with  verse 20: ‘“But Christ was raised from the dead’’? He claims that verse 20  is a completion of the hypothetical sentences of verses 13 and 12: “If ... if  ...”. This means that since we have the same human nature as Jesus, we  too can claim for ourselves the resurrection of our bodies, because He  rose in a body.  Paul says, “If there is no resurrection of the dead, then Christ was  not raised. If, however, Christ was raised from the dead, how is it  that some of you say that there is no resurrection of the dead”  (verses 13 and 12)? That is, if you confess that Christ as man was of  the same nature as we are, on what grounds do you think either that  the resurrection was accomplished in Him or that it will not be  accomplished in the rest in the future? After the conditions have  been granted, Paul completed the sentence: “Now, however”, he  says, ‘“Christ was raised from the dead (verse 20); therefore, there  will be a resurrection of the dead*°).  Augustine, however, maintains that there are differences between  Jesus and us. He makes the following points*”): (i) Jesus was not only a  man, but also God. Other men are not God. (ii) Jesus was born of a  virgin and of the Holy Spirit. Other men are not. (iii) Jesus has the power  “to lay down His life and to take it back again” (Jo. 10,18). Other men  do not have such power. Augustine, nevertheless, argues that it is not on  the basis of dissimilarity but of similarity with us that Jesus was raised  from the dead. His flesh, not conceived ın sin, was made like sinful flesh  (similitudo carnis peccati). Our flesh is sinful. The priviledge of origin  may not be the same in Him as in us. Yet His flesh and ours are similar  concerning their origin from earth; and, therefore, both are mortal  substances. Christ Himself willed this similarity. Being similar with us,  He died in the same manner as we do. On the basis of this similarity He  rose from the dead in order to set the exemplum in order to demonstrate  that we, too, should rise.  46)  “Si, inquit, resurrectio non est mortuorum, neque Christus resurrexit, Si autem  Christus ex mortuis resurrexit, quomodo dicunt quidam in vobis quia resurrectio mortuorum  non est? Id est, si confitemini ejusdem illum secundum hominem, cujus nos, fuisse naturae,  qua ratione vel in illo factam resurrectionem, vel in reliquis non futuram putatis?  Praemissis conditionibus, implet ex omni parte sententiam: Nunc autem, inquit, Christus  resurrexit ex mortuis; erit ergo resurrectio mortuorum””. Opus Imperfectum contra Julianum  6,34, PL 45,1587-1588.  +7) Opus Imperfectum contra Julianum 6,34, PL 45,1588.ıf
29 Thıs that SINCE ave the SdmMlc human nature d Jesus,
LOO Can claım for ourselves the resurrection of OUT bodies, because He
LOSC in body

Pau!] SdYS, L$If there 1S resurrection of the dead, then Christ Was
not ralised. If, however, Christ Was raised from the dead, how 15 1t
that SOIMNC of yOUu SaYy that there 1s resurrection of the d d”
(verses 13 and 128 That 1S, f yOUu confess hat Chriıst 4S INa  — Was of
the SAaIMnNec nature 4S aIc, hat grounds do YOU iın eiıther that
the resurrection Was accomplıshed ın Hım OT that ıt ıll nOot be
accomplıshed In the rest ıIn the future? er the condıtions have
een granted, Paul completed the sentiencC “NOW, however’”, he
SaVYS, °‘Chriıst Was raısed from the dead (verse 20); therefore, there
111 be resurrection of the dead ®:
Augustine, however, maıntaıns that there dIC dıfferences between

Jesus and He makes the followıng DOMES * ): (1) Jesus Wdads noTt only
INan, but also Go0od er INCN dIc nOoTt God 11) Jesus W ds orn of
virgın and of the Holy Spirıt. er 199101 AdIC noO  — 11 Jesus has the W!
“t0 lay OoOWn Hıs ıfe and take ıt back agalın ” (Jo er Inen

do NnOoTt ave such W Augustine, nevertheless, argucs that ıt 15 nNnOT
the basıs of dıssımılarıty but of simılarıty wıth us that Jesus Was raıised
from the dead Hıs flesh, not conce1ved in SIN Was made ıke sınful flesh
( similitudo CAFrNLS peccati). Our flesh 15 sinful The priviledge of orıgın
INaVYy nOoTt be the Samne in Hım AS ın Yet Hıs flesh and OUTS AIC simılar
concerning theır orıgın from earth: and, therefore, both ATC mortal
substances. Chriıst Hımself wiılled hıs simılarıty. eing siımılar ıth UuS,
He dıed ın the Samec INanneT d do On the basıs of thıs sımılarıty He
LOSC from the dead ıIn order seit the exemplum In order demonstrate
that W LOO, should rNse.

46) RN 7 Inquıt, resurrectio NO  > est MOFrTUOrTrUuM, Christus resurrexit, SI
Christus MOFTULS resurrexXit, quomodo dicunt quidam In vobis qula resurrectio MOrtuorum
AON est? SS 81 confıtemiını ejusdem ıllum secundum homınem, CUuJus NOS, fulsse naturae,
qua ratıiıone ve] In 1llo factam resurrectionem, vel ın rel1quıs NO  ; uturam putatıs ?
Praemissıs condıtionibus, iımplet mnı parte sententiam : Nunc9 Inqult, Christus
resurrexXıt MOFrtulS; erıt CIBO resurrect10 mortuorum . Opus Imperfectum CONILra Julianum
6,34, 45,1587-1588

47) Opus Imperfectum CONIra Julianum 6,34, 45,1588
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If therefore they mention these thıngs because they admıt that
Chrıst alone LOSC from the dead, they WOUuU not 1ıke belıeve that
others WI rse). thus ave deny the dıfferences
between Christ and others in order be able persuade people
belıeve ıIn the resurrection of the dead the basıs of the equalıty of
Chriıst ıth them? Just, therefore, ASs do not deny thıs dıfference,
because of which confess that the flesh of Chrıst alone WAas not
flesh of SIN ıke that of others but simılıtude of the flesh of S1N,
nevertheless, allege that nOot only had hıs flesh risen but also that
the flesh of others ıll nSE; and allege and 5Sd y what the
Apostle has sald : “If the dead aATe NOT raised, then Chriıst Was noOoTt
raıised’”’ (verse 16) Chrıst,however, Was raised ; therefore, the dead
mMse. For the fact that the prıviıleges of or1g1ın dIC 1a(0)! the SAaIinec ın
both flesh 0€s not INnNncan that the flesh of Chriıst 18 NOT of the SaJIne
mortal substance taken from the earth The 1ıkeness of sinful flesh
has certamly dıfference, ıth 1C ıt 18 distinguished from the
flesh of SIN But let ıt not be that Christ had made Hımself dıssımıiılar
from hem Dy MNsINg, ıth whom He chose be equa by dying“*®).
In elated CONLFrOVEeTSY, in connection wıth the CONSCYUCNCC of

denı1al] of the resurrection of the body, Julıian claıms hat there 1s
sımılarıty ın nature between Jesus and UuS, ın order make ıt SCCIN that
Augustine maıntaıns that He SulIlere of inborn deformity In the SAamnc

anneTr that do

Let us elaborate these forces ın the transmıiıssıon (of S1N) and
SaY, “lf Christ, wh Was made Man, dıd nOTL ave natural SIN, hOow 15
ıt that SOTINC of yOUu 5Sd y that inborn deformıty domiınates the
image of G0d ( e If, however, there 1s evı] In nature, Chriıst also, who
POSSCSSCS the Sd1I1lc nature, 1s put under the reign of the eV1 If,
however, He 1S eileve: to be guillty, then OUT preachıng 15 vaın, yYOUur
al 1s also MmMPpUY ; the apostles ATC alse wıtnesses, Ssince they SaVC

4-8) SN CIgO ista dıcant, quıa Chrıistum solum resurrex1isse concedunt, CcCaeftferos
nolunt ; numquıd ıdeo as Christı tam Magnas caeterIıs dıfferentias negaturı' ut
alıorum QUOQUC MOTLUOTUM resurrectionem de Chnstı CUu e1s aequalıtate persuadere
possımus? S1IC CI£O NEeEC istam dıfferentiam denegantes, qua atemur solam Chnstı,
NO  —_ ut alıorum fulsse Carnem peccatı, sed CcCarnıs peccatı siımılıtudınem ; NO iıdeo amen
solam resurreX1sse, sed alıorum qQUOQUC resurrecturam CSSC defendıimus, ei SIC defendimus,
ut dıcamus quod apostolus 1X1t, S17 mortul AoNn resurgunl, Christus resurrexXıt :
resurrexıt Chrıistus;: resurgunt igitur mortul. eque nım quıla NO  — eadem SUunt in
ulraque OTg1N1S merita, iıdeo NO  — est eadem errena mortalısque substantıa. Habet
quıdem dıfferentiam SUamllı simılıtudo cCarnıs peccatl, qua dıscernitur peccatı : sed
absıt ut Chrıstus e1s dısparem facıat resurgendo, quıbus voluıt AaCUUaIC orliendo’”.
Opus Imperfectum CONILFa Julianum 6,34, 45, 5558 See Iso De Genesi ad eram 10,18,
SELAihas “* similitudo CAFNLS peccati”.
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testimonYy agalnst God, because He had made Hıs Son wıthout
eformıty and holy from the seed ofavı accordıing tO the flesh, ıf
the crıme of the cursed seed has infected Hım Moreover, ıf hope
ın such Christ, then dIC the most pıtıable of all men ?).
Augustine, however, A4dUSWEeTIS insıstently hat CVCH when Christ dıd

not ave orıgınal SIN, ST1 Hıs flesh Wäas sımılar 18 UuTIs He., nevertheless,
makes thıs dıistinetion : OChrist’s flesh eing simılar UTS o€es nOoTt INCanNn

that there Was SIN in Hım 50) T1S Was noOot guilty of an Y SIN Because He
Wäas NnOTL guilty of anı Yy SIN He W ds able blot Out OUT SINS. On aCCOunt of
thıs, the preachıng of Paul Was 19(0)! in vaın; OUTI al 1S not MDpLUY ; the
apostles WOIC nOoTt alse wıtnesses; and dIC not be the mMOSstTt pıtıable
of all men ?”).

The CO  CcE of hoping IN Christ only for this life
In En IN Ps Augustıine elated 19 Tım 32 Cor

15,19 I[UNS ASs ollows “If fOor thıs ıfe only ave hope in Christ, ATIC

the mMoOst pıtıable of all pe And Tım 342 who desıre 1ve
wıth Chriıst ıll be persecuted“. ÖOne Cal iımmediately SCC the Outfcome of

49) "Has vires ECXSCTAaMus In traducem, dıcamusque : 1 Chrıistus, quı OMO factus est,
1910}  — habuıt naturale peccalum ; quomodo dıcunt quıdam ın vobıs quıa imagın!ı De1 pravıtas
dominetur ingeniıta? S1 autem in natura malum OSL} ei Chrıistus, quı In eadem natura
deprehenditur, sub n dıiaboli est constitutus. S] autem Ile credıtur TCUS, inanıs est
praedicatıo nOstTra, ei est fides vesira invenıuntur autem alsı testes Apostoli, qula
testimonı1um dıxerunt adversus Deum, JUO Fılılum SUUM, semiıine Davıd secundum
9 Innocuum sanctumque formaverıt, 61 Cu malıdıct1 sem1n1s crımen niecıt Prorsus
S] In talı Chrıisto amus, miıserabıiliores omnıbus homiınıbus”. Opus Imperfectum
CONIra Julianum 6:35 45,1589

50) “Non nım sequıtur ut S1 Chrıstus, quı OMO factus eSsL, 1N1O  - habuıt naturale, hoc
esSL, orıginale peccatum, Nnu imagın!ı DeI pravıtas dominetur ingenita : quon1am NOMN

sequiıtur uft S] nı habuıt pravıtatıs simılıtudo Carnıs peccatl, nı habeat pravıtatıs CUul est
ista sımılıs, 1d est, dAIiIO 1psa peccatl; 1mMoO CIO 1d sequıtur, ut S1 est simiılıtudo cCarnıs peccatı,
sıt et1am aAIiIQO peccatı Quıia INNEC sımıle, alıcul siımıle sıt NECCESSC est ei S] solus habuıt
Chrıstus quıdem 9 sicut caeter]ı homines, sed amen carnıs peccatı NO  -

proprietatem, sed sımılıtudınem ; 110 solum 1NECESSC est ut sıt la CUul aeC sımılıs sıt dIiO

peccatl, sed omnıum aeterorum homınum NO  3 sıt 1S1 aTO peccatı  P Opus Imperfectum
CoNnira Julianum 6,35, 45,1589

51) “Quapropter tsS1 malum est In peccatl, NO  - est amen In Christo, quı venıt
ın VCIa, 19(0)  — amen ıIn peccatı, sed In siımılıtudine CcCarnıs peccatı, CaInNecemM SANaTe

peccatı. Non CISO lle credıtur ICUS, sed ab 1llo nOoster solvıtur reatus, ef orıginalıs, el
addıtus nde NC inanıs est Apostolı praedıcatılo, quı 11O  —_ praedicaret In Chrıisto
simılıtudiınem Carnıs peccatı, 1S1 alıorum CaInNecem scıret S peccatı. Nec est fides
nostra, ua vacuatur haeresıis vestra Nec alsı testes invenıuntur postol1, quı simiılıtu-
dınem Carnıs peccatı dıscernunt peccatı””. Opus Imperfectum CONILFra Julianum 0,35.
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thıs Juxtaposıtıion. Hoping in Christ only for thıs ıfe ea!| LO
where suffering 1s meanıngless. Suffering persecut1ons Nilıcte: by
ternal forces and/or comiıng from the proclhvıty of CONcupIscenNCe, 4S

descer1ibed ıIn Wıs 9,15 °° FOTr perishable body weıghs OoOWN the soul””, 15

of value. Wıthout the realıty of the resurrection AICcC {O be the MOSstT

pıtiable of all IN  -

For what, therefore, do suffer such persecutions? 7al for thıs
ıfe only ave ope in C hISE.- the apostle SaVS, ..  wWwe ATIC the
MOSsT pıtıable of all men  27 Cor For hat WeIC the martyrs
condemned the beasts? What WAas the 200d of that? Can ıt be
described? By what means? 1C LONguUe Can tell ıt? Or which Car
Can egr } That, indeed, “neıther the Car eArT! ıt, NOT has it
entered into man’s heart” Cor 2,9) Let us ove much : let us SIOW
much in love. For YOU SCC that battles AaTC NnOT wanting; 1g
agalnst OUT ConcupIliscence. We 1g outsıde wıth the unbelievers
and disobedient MN , 1g insıde ourselves agamnst suggest10ons
and carnal perturbatıions. Everywhere aI®c ST1 1g  tıng, because
the body, 1C>weıghs oOWnNn the soul (Wıs 9,15) Let us
STl 1g SINCE SV ıf “the spırıt 15 alıve, nevertheless tHe body 1s
dead because of SIN  79 (Rom 8,10)>°*)

111 CORPORATE PE  E Y AN  - IHE RESURRECTION IHE BODY

Our DPDUTDOSC In thıs section 1s 18 investigate and CXDOSC Augustine’s
interpretation of Cor 15,20-22 Wıth the UsSCc of these VEISCS he
expounds the idea of causalıty ıIn connection ıth the theme of
resurrection. As SCC, h1s eology of cCorporafte personalıty
functions ASs the guldıng idea of hıs exegesI1s. The 1ıdea of causalıty 1s
gradually delıneated, first in and second and INOTEC learly In
VeTISCS E} and

52) Propter quıd CTgO patımur tantas persecutiones? 57 nım In hac vıta In Christo
sperantes [antum, aıt apostolus, miserabiliores omnibus hominibus. Propter
quıd damnatı sunt ad bestlas martyres? Quod est iıllud bonum, dıcı potest ? unde, auft quacC
lıngua dicat? aut quaCl audıant? Et quıdem iıllud Nec AUFLS audivit, nNecC In COr hominis
adscendit. Amemus tantum, proficıamus tantum ; videtis enım qulia PDUgNaC NON desunt, eft

CU) concupiscent1s nostrIis. Pugnamus fOorı1s CUu infidelıibus eit inoboedientibus
hominıbus, intus CU suggestion1ibus, CU! perturbatıonıbus carnalıbus: ubıque

adhuc, quıa {0)  u quod corrumpitur, anımam ; PDUugNamus adhuc,
quon1am S1 SDIrLIUS vıta estT, am COFDUS Ortiuum esti propter peccatum . En In Ps $
GE 40,1879-1880.
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Verse °° But fact Christ has heen raised from the dead the
firstfruits of those who have Jallen asleep

At the V oOutset WOU 1ıke Out that ave scCCH

Augustine makıng references only four and only four
works namely, Confessiones Adnotationes Job Opus Imperfectum
CONIra Julianum and De Diversis Quaestionibus 8& 3 In Confessions

he alludes indırectly LO the first part of the “He from
the d d” Here he speaks of hımself before h1s CONVEISION ASs unaffected
by the T1TS of TIS glorıfıcatıon then he sStT1 OVEe!l
and searched for lıes (cf Ps In Adnotationes Job 38 he makes
ention of the second part of the

He NEW Hıs place that He Was be the “first fruıts of those
wh ave fallen asleep” (verse 20b), the first-born from the dead,
the head of the church, whom the body 11l also ollow ı the future
resurrection of the saınts>*).
In Opus Imperfectum CONIra Julianum 36 he rnngs

together wıth But ere the VOeISCS aDPCal ave een sa1d by
Julıan Augustıine PULS them hıs mouth

In both Adnotationes Job 38 and Opus Imperfectum CONILra
Julianum 36 the aspect of prımılıae 15 Augustine of CONCECIMN-

ratıon We ave already ea ıth thıs extensively artıcle
Nevertheless ere WOU 1ıke add somethıng LNOIC

Let us turn Adnotationes Job 38 wrıtten 3909 If follow the
losely, 1C cıted above the makes 1t

aAapDPCAaI that Augustine oe€es 19(0)1 dıstiınguı1s between the LWO CO  (0)  S
namely, prımılıae dormientium and prımogenılus OVYTIULS He puts
the latter apposıtıon LO the former What o€es thıs mean ? Does thıs
INncan that these CONCEPLONS AdIC equıvalent meanıng? hıs COUuU ave
een the Cadsc al the iiıme when he thıs book 399 However il 15

ıimpossıble LO substantıiate thıs the basıs of another work T1ıtLten
around that iiıme includıng ention of such work
eX1Ists In hıs later wrılngs the other hand thıs Can be proved wıthout
dıfficulty In OUT artıcle ave already explaıned how
QOuaestiones Heptateuchum QOuaestiones Numerorum datıng from
419 Augustine makes dıstincetion between prımıtıae and O0-

53) "Ipse agnovıt ordınem SU U ut esse‘: prımılıae dormientium, prı  us
Ortuls ecclesiae SECUTUTO et1am COTIDOIC futura resurrectione sanctorum ”
Adnotationes Job 38 SEL 603
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genitus””. ‘ Primogenita” NPDOTOYEVNUT AdIc the first fruıts taken from
the earth, OTr tree OT vine (mPOTOYEVNLUATA VerDQÖ°) primi fructus de
sumpti vel de arbore vel de vite). It 1S the first harvest. °° Primitiae” OT

ANAapYXal aAT®C those taken firstly from the frults already harvested and Dut
into contaıners ( primitiae de fructibus quidem, sed 1AM redactis ab
asgrO, sicult de de lacu, de olio, de CUDA, GQUAE primitus sumebantur ).

1S what has een taken from what has een selected. Thıs CONNOTLES that
the ““primitiae” and the rest of the harvest from 16 they ave een
selecte: stand VC close each other hıs further mplıes that the
relatıon 0)8 unıon between the ““primitiae” and the rest, 1C ATeC eft
behıind ın the containers, 15 much closer than the relatıon OT unıon
between the ““primogenita” and the subsequent fruıts. For both the
““primitiae” and the remaınder belong the SdaIinc selected

ven wıth thıs subtle distinetion between the ““primitiae” and the
““primogenita’”, COUu safely 5Sd y that Augustine has made the iıdea of
causalıty already decıpherable iın Adnotationes IN Job 38 For CVECN there,
althoug he put “"primogenitus mortuls” d apposıtıve ““primitiae
dormientium’”, he the conception of ““caput ecclesiae” °*), Thıs
latter CXDICSSCS learly the un1ıon between the influence uDON ONC another
of T1S and the church For Christ, wh: 18 the Head, and the church,
1C 1s Hıs body, form ONMNC sıngle organısm. the basıs Öf Incar-
natıon ?>) and the basıs of theologal virtues 56) the unıty of the head

54) See Iso Sermo 264,6, 8,1218
55) Concerning thıs poIn SCC the followıng: Sermo 92,3,3, y  P En In Ps 56,5,

©& 8 /-698; In Epistulam Toannıs Iractatus l’, 5,1979; En In Ps 90, Sermo Z
SE 39,12/0-127/1; In Epistulam Toannıs Iractatus 2„ 5,1000; Sermo Maı 86,2,
325 En IN Ps 101, Sermo Z 809 40,1427; Sermo Morıin 3,4, 1,598-599; Sermo
361, 13,14, 9,1606; En In Ps 224 CC 40,1814; En In Ps 95,2, CEL 40,1343

56) En IN Ps 100,3, 3 9,1408 TIhe texti [UNS ollows ‘““Quia CISO
misericordia et i1udıcıum cCantaiur nobıs, ei 1105 facıentes misericordiam SeCUTI eXspectemus
ludiıcıum ; el SIMUS ın COTDOIC 1PSIUS, ei 1105 cCantemus Cantat enım hoc Chrıistus; 1
solum cantat, Domino est cantıcum hoc, ad 10OS NO  — pertinet ; S1 autem
Christus, ıd est ei U: e1us, StIO In membrıs e1us, adhaerere 1Ilı PCI fidem., et pCI
SPDCIN, ei pCI carıtatem ; ei 11 1llo cCantas, ın Ilo exsultas; quıa et 1pse ın te aborat, ın te sıtıt,
in te esurıt ei trıbulatur. Ille in ucCcC morItur, ei C in Jlo 1am resurrexI1st1. Nam S1 1O in
te morere({ur, nollet ıIn te sıbı parcı perseculore, Gc diceret Saule, Saule, quid
persequeris? Ergo, ratres me1l, Christus cCantal; sed quomodo, nostIis: Chrıistum assıdue
commendavımus vobıs, ei SCLIO qula rudıa vobıs NO sunt OMI1NUSs Christus Verbum De1
SE PCI quod facta sunt omnıa. Hoc Verbum ut redimeret NOs, aAIiIO factum est, ei habıtavıt
iın nobıs: factus est homo Deus D' Oomn1a, Fıhus De!1 aequalıs Patrı; ad hoc OMO factus
eSL, ut Deus OMO medıiator esse inter homiınes ef Deum, ei reconcılıaret onge pOosıtos, et
conıungeret separatos, el revocareit alıenatos, el reduceret peregrinos; ad hoc factus est
OMO Factus est CIgO eccles1iae, ei COTDUS ei membra’’.
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and the body continuously seeks LO keep ıtself indıvısıble, iın certaın
WAaY, and works for ıts completion. In the Context of the ota Christ; it 1S
un  1inKaDle ave ead wıthout Body TIhe unıon between the
ead and Body has nOotL een severed al the ascensi0on of the ead The
un1ıon remaıns, and the ead seeks ave complete un1ıon later wıth
the Body hıs ıll be accomplıshed al the resurrection of the body hıs
explaıns why in Adnotationes IN Job 38 Augustine Sday>S that in the
resurrection 1i 1s COIMNNC the body ıll also follow the head wh has
already rmsen and ascended.

In Opus Imperfectum CONILIFra Julianum 6,36 Augustine asserts thıs
ıdea of causalıty, when he AagICCS wıth Julıan that the resurrection of
Christ Causecs the resurrection of the Just ; however, only insofar 4S thıs
resurrection of the Just 1S taken d reward, that 1S; In opposıtıon
ea 1Cc 15 punıshment CONSeEquUeENL upDON SIN Thıs point 111 NOL be
discussed agalın here, sınce ave already treated it sufficıently The
idea of causalıty becomes clearer in hıs explanatıon of VEeEISCS 71 and
In De diversis Quaestionibus 83,69>”) Augustine polnts Oout that
clearly demonstrates that it 18 Dy assumıng human body that Christ
dıed and L[OSC from the dead He dıscusses thıs In the context of the
dıstınetion between the Father and the Son

Verses 23 and “ HOr bDy MAN CAaAMe ea by MAN also has
COME the resurrection of the dead. For IN Adam all die, also IN Christ
shall all he made alive”

We aAre descendants of the stock of Adam
In Contra Fortunatum Dıisputatio 21-22, wriıtten ın 392 Fortunatus,

Manıchean, Was contending agaınst Augustine that the soul of Man,
ECVCN ın ıts pristine Was already compelled Dy nature transgress
the of G0od Apparently the soul SINS involuntarıly, that 1S.
through the force of nature,118 not ubject the law of God 58) He

57) *Invenımus ıtaque ıta ventum SsSSC ad Uunc locum, ut upD dıceret, Nunc au
Christus surrex1ıit mMOoOrtuls, primitiae dormientium Cor. Agebat enım de
resurrectione mMOTtUOTUM, quod In Domino secundum susceptionem homiınıs factum est ;

apertissıme SeEquatur ei 1Ca) Quoniam quidem DEr hominem MOrsS152  M. Alfeche  and the body continuously seeks to keep itself indivisible, in a certain  way, and works for its completion. In the context of the Total Christ, it is  unthinkable to have a Head without a Body. The union between the  Head and Body has not been severed at the ascension of the Head. The  union remains, and the Head seeks to have a complete union later with  the Body. This will be accomplished at the resurrection of the body. This  explains why in Adnotationes in Job 38 Augustine says that in the  resurrection which is to come the body will also follow the head who has  already risen and ascended.  In Opus Imperfectum contra Julianum 6,36 Augustine asserts this  idea of causality, when he agrees with Julian that the resurrection of  Christ causes the resurrection of the just; however, only insofar as this  resurrection of the just is taken as a reward, that is, in opposition to  death which is a punishment consequent upon sin. This point will not be  discussed again here, since we have already treated it sufficiently. The  idea of causality becomes clearer in his explanation of verses 21 and 22.  In De diversis Quaestionibus 83,69°7) Augustine points out that verse 20  clearly demonstrates that it is by assuming a human body that Christ  died and rose from the dead. He discusses this in the context of the  distinction between the Father and the Son.  B. Verses 21 and 22: “For as by a man came death, by a man also has  come the resurrection of the dead. For as in Adam all die, so also in Christ  shall all be made alive”  1. We are descendants of the stock of Adam  In Contra Fortunatum Disputatio 21-22, written in 392, Fortunatus,  a Manichean, was contending against Augustine that the soul of man,  even in its pristine state, was already compelled by nature to transgress  the precepts of God. Apparently the soul sins involuntarily, that is,  through the force of nature, which is not subject to the law of God>®). He  57) “Invenimus itaque ita ventum esse ad hunc locum, ut supra diceret, Nunc autem  Christus surrexit a mortuis, primitiae dormientium (1 Cor. 15,20). Agebat enim de  resurrectione mortuorum, quod in Domino secundum susceptionem hominis factum est;  quanquam apertissime sequatur et dicat : Quoniam quidem per hominem mors ... ut sit Deus  omnia in omnibus (1 Cor. 15,21-18). Manifestum est ergo hoc secundum susceptionem  hominis dictum”. De Diversis Quaestionibus 83,69, PL 40,79.  58) “Haec nos dicimus, quod a contraria natura anima cogatur delinquere ... Nam  dictum est ab apostolo, quod prudentia carnis inimica sit deo ; legi enim dei non est subiecta,  nec enim potest (Rom. 8.7). Paret ergo his rebus, quod anima bona factione illius, quae legi  dei non est subiecta, peccare videtur, non sua sponte”. Contra Fortunatum Disputatio 21,  CSEL 25(1),102 and 103.ul sıt Deus
OMNn1a IN Oomnibus C’ör 15,21-18). Manıfestum est CISO hoc secundum susceptionem
homiınıs dictum . De Diversis Quaestionibus 83,69, 40, 79

58) “ Haec 1 OS diıcımus, quod contrarıa natura anıma cCogaltur delınquere152  M. Alfeche  and the body continuously seeks to keep itself indivisible, in a certain  way, and works for its completion. In the context of the Total Christ, it is  unthinkable to have a Head without a Body. The union between the  Head and Body has not been severed at the ascension of the Head. The  union remains, and the Head seeks to have a complete union later with  the Body. This will be accomplished at the resurrection of the body. This  explains why in Adnotationes in Job 38 Augustine says that in the  resurrection which is to come the body will also follow the head who has  already risen and ascended.  In Opus Imperfectum contra Julianum 6,36 Augustine asserts this  idea of causality, when he agrees with Julian that the resurrection of  Christ causes the resurrection of the just; however, only insofar as this  resurrection of the just is taken as a reward, that is, in opposition to  death which is a punishment consequent upon sin. This point will not be  discussed again here, since we have already treated it sufficiently. The  idea of causality becomes clearer in his explanation of verses 21 and 22.  In De diversis Quaestionibus 83,69°7) Augustine points out that verse 20  clearly demonstrates that it is by assuming a human body that Christ  died and rose from the dead. He discusses this in the context of the  distinction between the Father and the Son.  B. Verses 21 and 22: “For as by a man came death, by a man also has  come the resurrection of the dead. For as in Adam all die, so also in Christ  shall all be made alive”  1. We are descendants of the stock of Adam  In Contra Fortunatum Disputatio 21-22, written in 392, Fortunatus,  a Manichean, was contending against Augustine that the soul of man,  even in its pristine state, was already compelled by nature to transgress  the precepts of God. Apparently the soul sins involuntarily, that is,  through the force of nature, which is not subject to the law of God>®). He  57) “Invenimus itaque ita ventum esse ad hunc locum, ut supra diceret, Nunc autem  Christus surrexit a mortuis, primitiae dormientium (1 Cor. 15,20). Agebat enim de  resurrectione mortuorum, quod in Domino secundum susceptionem hominis factum est;  quanquam apertissime sequatur et dicat : Quoniam quidem per hominem mors ... ut sit Deus  omnia in omnibus (1 Cor. 15,21-18). Manifestum est ergo hoc secundum susceptionem  hominis dictum”. De Diversis Quaestionibus 83,69, PL 40,79.  58) “Haec nos dicimus, quod a contraria natura anima cogatur delinquere ... Nam  dictum est ab apostolo, quod prudentia carnis inimica sit deo ; legi enim dei non est subiecta,  nec enim potest (Rom. 8.7). Paret ergo his rebus, quod anima bona factione illius, quae legi  dei non est subiecta, peccare videtur, non sua sponte”. Contra Fortunatum Disputatio 21,  CSEL 25(1),102 and 103.Nam
dıctum est ab apostolo, quod prudentia CAFrNLS INLMICA sıt deo legi nım dei AoNn est subiecta,
Nec nım potest (Rom 8.7) are CIZO h1s rebus, quod anıma bona factıone Ihus, quacCc leg1
de1 10O est subıecta, DECCATC videtur, 1O SUua sponte””. Contra Fortunatum Disputatio 21,
(:,and 103
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g1ves everal TeasSsoNs for thıs, namely, (1) CoveLlousness, IC 15 the 197011
of all evil, dwells iın us Faustus ascrıbes thıs reason Augustine 59) (11)
ere aATC several testimonı1es 1n Paul such ASs Gal 57 flesh lusts
against the spirıt ; and the spirıt lusts agaıns the soul” and Rom 123 “I
SCC In IN Y members another law al WAar ıth the |1aw of mY mınd and
makıng captıve the law of SIN C dwells 1n INY members’.
Faustus, however, admıts that only the of God hrough Chrıst ıll
delıver us from the body of ea (Rom 425}

Augustine responds that dam Was nOoTt compelled by nature He
COUuU exercıse h1is ıll ireely when he Was first formed®®). He Was created
ıIn such WaYy that had he wiılled LO obey the of God, absolutely
nothıng COUuU. ave resisted hıis will® *).

However, after thıs voluntary act of SIN, dam Was plunged into the
necessity of oıng what he dıd not wısh do We, LOO, ave een
plunged into thıs necessity. Augustine’s proofs for thıs AI the following:
(1) The testimonYy of Paul ın Cor 15,21-22, which has ıts paralle]l In
Rom 519 ° For dSs by ONC man’s disobedience Man Yy WEeTIC made sinners,

by ONeC man’s obedience Man y ıll be made righteous’”. 11) The
testimonYy of OUTI internal experlence. Before acquıre of oıng
somethiıng, experience that ave the free 111 of oıng 0)8 nOL oıng
lt62)

Concerning the {tWO rCasONs, Augustine Liraces them OUI descent
from dam We ATIC descended from hıs stock (ab e1IUS stirpe de-
scendimus). The usc of “SLrDS ere 4S symbol signiıfles that there 1s
ontologıcal unıon between us and dam And because of thıs un1on, ıke
dam who Was made subject the law of SIN, W! LOO, WEIC made

subject the Samnc law The law of SIN 1s W hoever has sinned
dıe” And sımılarly, Just AS dam Was made ubject the law of ea

59) “Nam 1X1 dıgnatıo (ua, quod aecC sıt radıx malorum, cupıdıtas, quac in nostris
corporıbus versatur, CU quando NO est cupıdıtas malı nostrIis corporıbus, princıpalı
Jla contrarıa natura versatur ın mundo’’. Contra Fortunatum Disputatio 2 SEL

102
60) *1 ıberum voluntatis arbıtrıuum In 1llo hbmine dıco, quı prımus Oormatus est  LAa

Contra Fortunatum Disputatio 21, SEL,
61) “* Ille SIC factus est, ut nı Oomnıno voluntatı 1us resisteret, S] vellet de1 praecepta

servare”. Contra Fortunatum Disputatio 2 9 SEL'‚
62) est autem unusquısque NnOsSstrum medioer]! consıderatione invenıre CI UIN

CSSC, quod 1CO 1e€ Namqu«c in actıonıbus nostrIis antequam consuetudıne alıqua
ımplıcemur, ı1berum habemus arbıtrıum facıendi]ı alıquıid vel NO  — facıend1 . Contra
Fortunatum Disputatio 21 SEL 104



1 54 Alfeche

because of SIN, W LOO, WEIC made subject the law ofea The law of
ea 1s expressed In Gen 3,19 °°Y Oou dIC dust, and into ust yOUu
return ” ®®) Augustine urther SaVyS that share the SAaIne fate ıth
dam SInce share wıth hım the SaJmıe Or1g1n, that 1S, from dust hıs

that OUT state of eing mortal, because of 1C Eeven before the
first S1IN, WEeIC JIready ontologically destined dıe potentially,
became confirmed realıty dS CONSCYUCTICC of the first SIN

For WEIC orn In such WdY that, because aTe dust,
also return tO ust ACCOUNLT of the CONSCYHUCHNCC of the first

SIN of man ®°*).
eat IN ” Por hominem MOFS “ refers only the death of the body

In De Peccatorum eritLis el Remissione 1‚8)8! wrıtten ın 41 1,
Augustine claıms that the er spoken of ın 2 a “by A INan Camnle

eath‘ . refers only the en of the body The TCasomns he g1ves for thıs
AIC the followıing: (1) Paul intends spea of the resurrection of the body
only In 21 Accordıing Augustıine, the rest of the VEISCS after
21 and the WaY they ATC sald, that 1S, ıth persuasıon, earnestiness and
sharpness concerning the resurrection of the body, show thıs

Moreover, hıs statement “Ihrough ONC INan CaIiInec ea hrough
ONe INan also the resurrection of the ead’” (verse 21) in what
other Can it be understood than d concerning the ea of the
body; Ssince ıIn order 5Sd y thıs, he spoke about the resurrection of
the Dody persuasıvely ıIn mOst earnest and sharp discourse°>)?
11) ogether, VEISCS 21 and CONVCY the SAaIinec MCSSALC d Rom

3tZ “By ONC INa  —; SIN entered into the WOT. and ea Dy SIN  y In
Rom S12 Augustine recalls, the deniers of the resurrection of the body

63) “*I ex autem peccatı est, ut quicumque DeCCalL, morlatur ab ista lege lıberamur,
CUu 1ust] SS5C cCoeperımus. Lex mortis esu; QJUuUa dıctum est homiını : Tra el IN terram Ihis
(Gen 9 Contra Fortunatum Disputatio 21 SEL,

64) "*°Ex 1DSO enım SIC NnasCIımur, quıla erra .US, ei ıIn terram ıbımus propter
merıtum peccatı prımıhomiını1s”. Contra Fortunatum Disputatione 21, SEL,See
Iso the followıing : De 1Vıtlate Del 14,12, SEL 40(2),30; Sermo 959 2 * In
connection ıth Ecclesjastes B “"Tunc CO  ur In lerram pulvis, SIıcul fuit, el SpIritus
revertetur ad dominum, quıl dedit Ullum , SCC the followıing: Epistula 9  s SEL 44,581;
Epistula 143,8, SEL 44,258-259; Epistula ,  P SEL

65) "Item quod alt Per hominem MOFrS el DEr hominem resurrectio MOFrTUO0rum, quıd
alıud qUam de morte COTDOTIS intellegı potest, quando ut hoc dıceret de resurrectione
COrporI1s loquebatur Ca qu«cC instantıssıma et acerrıma iıntentione suadebat?’>: De
Peccatorum er1ıtis el Remissione 1,8.8, SEL 60,9
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wısh understand thıs tex{i to refer tOo the ea of the soul. Agaımnst
them Augustine contends that the basıs of the elated and sımılar
meanıng of Rom SR ıth Cor 1532122 e other than that of
the body 15 ntende: by Paul, SINCEe ere it 1S the resurrection of the body
1C 1S treated, the opposıte of the en of the body

What 1S, then, hıs statement ere the Corinthlians: “"Ihrough
INan ea and hrough INan the resurrection of the dead:;: for Just aASs
ın dam all die, also in Christ all ıll be made alıve”. eXcept what
he also SdayS the Romans: “"Ihrough ONLlC INan SIN entered into the
WOT. and hrough SIN death’’? Ihey want tO understand Dy thıs not
the e of the body, but of the soul; it 15 ASs ıf another ıng has
een saı1d the Corinthians Dy “through INan eath where they
AIC NOT lowed understand thıs of the ea of the soul, SInce the
cContex{i eals ıth the resurrection of the body, 1C 1S the
opposıte of the en of the body Therefore, CVOCIM there only Ca
through INan 1s hought of and nOoTL also of SIN, SINCEe the text o€es nOot
deal ıth righteousness, 16 1S CONLrary SIN: but it treats of the
resurrection of the Dbody, 1C 1s CONLrary _O the ea of the
body®2):

The comprehension ofr ** all die IN Adam: and of .. ll” INn
UTE brought life INn Christ”
The first uall9a dıffers In comprehensıon from the second ualI”.

Augustine shows thıs dıfference In the Varlıous but coherent K he
makes of the ıIn several

In De Peccatorum erıtLs ef Remissione3 wrıtten in 41 1 and
dırected the Pelagıans, Augustine Say>S that OTMC wh has COIMNC

Christ Dy baptısm 1S excepte from the of forgıveness of S1INS, NOT 15
eternal ıfe regarde: poss1ıble apa from in Hıs kıngdom. Eternal ıfe 15
be revealed LO the rıghteous al the resurrection of the dead ese
rıghteous wh shal partake of the eternal ıfe be made alıve only in
Christ Augustine deduces the I[CAaSON for the vivıficatıon of the rıghteous

66) “Quıd est CTZO quod hıc alt ad Corimnthios per hominem MOTrsS el DEr hominem
resurrectio MOFTrTIUOrum ; SICuL Nnım In dam moriuntur, S1IC el In Christo
vivificabuntur, 181 quod alt et1am ad OMAanOs: per NUumM hominem DEeCCATU.: intravilt In
mundum el per peccalum mors? Hanc Ilı mortem NO  — COTrpOTIS, sed anımae intelleg] volunt ;
quası alıu: dıcetum sıt ad Corinthios per homınem mOTS’, ubı omnıno anımae mortem
accıpere NO  — sınuntur, qula de resurrectione COrporIS agebatur, quaCc mort!ı COrporIıs est
contrarıa. Ideo et1am sola INOTIS ıbı pCI homınem acta COomMMeEMOTaAaTtaA est, NO]  — et1am
atum, quıa NO  — agebatur de lustıtlıa, qUaC contrarla est peCcCcalto, sed de COrporIıs
resurrectione, qUuUaCc est COrporIs mort1  A De Peccatorum Meritis el Remissione 1,8.8, SEL
60,9
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in Christ from the alutary dispensatiıon of Christ ın them all, d opposed
{O the pena. CONSCYHUCNCC of the SIN of dam iın all

Sınce thıs 15 the CaSC, ONC of those who ave COMNC Christ
hrough baptısm has GV een regarde: accordıng to sound al
and sound doectrine to ave een excliude from the of the
rem1ission of SINS, 1OT 1s eternal ıfe possible somebody from
Hıs kıngdom For thıs etiterna. ı1e 1s ready LO be revealed al the en
of time (B Pet D3 thıs 1S, al the resurrecti1on of the dead wh
pertaın not eternal en wıich 1s called “+the second eath”, but
eternal lıfe, 1D God, who 0€es nOT lıe, promısed {O Hıs saınts and
Hıs faıthful people All those who be partakers of thıs ıfe shall
not be made alıve eXCeDL ın Christ, CVCMN 4S all dıe In Adam®”).
What 1s the extent of Eall’9 In “* ql] die In dam  77 and “all” **ql] Ad1iC

made alıve In Chrıs In the former “all” ENCOMPDASSCS everybody°®). In
the latter “a1199 NCOMPDASSCS only the former*).
However, in the former “a‚ll” INa Yy also appIiy partıcular OQOUD,
encompassıng only everybody belonging that wh ave wiılled
LO dıe eternal ea Yet thıs ‘6a11’9 1s wıthın the COMDASS of the 66a11” wh:
dıe iın Adam, Since nobody, eıther g00d eviıl, 1s exempte from the fate
of ea brought about Dy the SIN of dam The latter “all” 1s
encompassıng everybody who has een chosen and wılled tO be ın unıon
wıth Chriıst Augustine Sa the scrıptural explanatıon of thıs in Rom
518

For Just AS all who belong wholly the generatıon accordıng LO
the ıll of the flesh do nOTL dıe EXCEDL iın Adam, ın whom all ave
sinned, > from these, all wh belong wholly LO the regeneratıon

67) ..  Quae CUu ıta sınt, nemınem umıquam COTUM, quı ad Christum aCCesserunt PCI
baptısmum, SaJmna f1ıdes ei sSana doectrina putavıt eXceptum gratia rem1ss10n1s peccatorum
NC CSSC alıcul praeter rCegNum e1us aeternam alutem Haec nım parata est reveları in
tempore NOV1ISSIMO, hoc est in resurrectione mMmortuorum pertinentium NO  — ad mortem
aeternam, qUaC secunda INOIS appellatur, sed ad vitam aeternam, QUahm promisıt NO  —
mendax deus sanctıs eit fidelibus SUlS, CU1US vitae partıceps NO viviıficabuntur 1S1 in
Christo, sıcut In dam morıiuntur’”. De Peccatorum eritis el Remissione
SEL 60,53-54 See Iso Opus Imperfectum CONILra Julianum 2 134, 45,1 197 ‘“infants AIC

included’”; Opus Imperfectum Conitra Julianum 2,68 45,1 U7
68) ““Quemadmodum nım Oomnıno pertinentes ad generatıonem voluntatıs

carnıs NO  e morlıluntur 1S1 in Adam, In quUoO peccaverunt De Peccatorum eritis
el Remissione SEL 60,54 See Iso De Diversıis Quaestionibus ad Simplicianum 1,16.

69) ö SIC h1s Oomnıno pertinentes ad regeneratıonem voluntatıs spiırıtus
1O viviıficantur 1S1 In Christo, In quo lustiıficantur De Peccatorum eritis el
Remissione SEL 60,54
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accordıng the ıll of the Spirıt AIC nOoTt made aqalıve eXcept In
Christ, iın whom all aIiec made rıghteous, because Just ds through ONC
all ATIC led condemnatıon, through ONeC all aATC led ustif1-
catıon (cf. Rom 5:18)'°)
Later Augustine makes urther dıistincetion between both SCS of

“all” by pomtıng out the dıistinction between the sinful flesh (caro
peccati) and the flesh made after the 1keness of the sinful flesh (caro IN
similitudine CAFNLS peccati), and the relatıon of each ıth the generatiıons
concerning condemnatıon and Justiıfiıcation. TOmM the sinful flesh all aATeC
Orn nto condemnatıon. Through the One made after the lıkeness of the
sınful flesh all aAaTe TE from condemnatıon. Not all, however, dIC Tee
from condemnatıon. Why nOoTt all? For Augustine o1ves al AdSs the
requırement for Justiıfication. Hıs scrıptural proo for hıs 1s hes Z
°° FOor not all INCIM ave faıth” He, therefore, lımıts the applıcatıon of
“a11” in 7a11 AIiIcC made alıve in Chrıs only beliıevers.

Certainly the sınful flesh 1s ONC thıng, ın 1C all] ATC orn
condemnatıon, and the flesh made after the lıkeness of the sınful
flesh, hrough a all ATC Tree‘ from condemnatıon 15 another.
The word L‘all79 has nNOTL een sa1d that all WI1  ou anı Yy exception)
who AdICc orn of the sinful flesh dIC themselves understood be
cleansed Dy the flesh made after the lıkeness of the sınful flesh, "PEOF
not all ave faıth” C2 Ihes 3:2): but al wh belong the
generatıon orn through carnal unlıon AIC nOoTt orn EeXCepL through
the sınful flesh, and all who belong the generatıon orn hrough
spırıtual un1ıon aTec NnOTL cleansed eXCcepL hrough the flesh made after
the lıkeness of the siınful flesh: thıs 1S 118} SaY, the former _O
condemnatıon through dam., the latter Justiıficatıon through
Christ *).

70) “Quemadmodum nNnım Oomnıno pertinentes ad generatiıonem voluntatıs
carnıs NO morluntur 1S1 iın Adam, ın qUuUOo peccaverunt, SIC hıs Oomnıno
pertinentes ad regeneratiıonem voluntatıs spırıtus NO vivıfıcantur 1S1 1n Chrısto, In quUO

lustificantur, quıa sıcut DCI unum ad condemnatıonem SIC DCI un um

ad iustificatiıonem’ . De Peccatorum Meritis el Remissione K3 SEL 60,54 See Iso
the following: Contra Duas Epistulas Pelagianorum 4,4.8, SEL De Spiritu el
Littera 1” SEL Epistula 9 SEL 9-5 Sermo k05:J,

71) Una est quıppe ‚aATO peccatı, In qua omnes ad damnatıonem NaSCUnNTUr, el 1980921

est aATO in simılıtudıne Carnıs peccatl, pCI qUamı damnatıone lıberantur. Nec ıta
dıctum est velut quicumque nascuntur ın arnec peccatı, ıdem 1Ds1 mundarı
intellegantur pDCI CarnNnecmmm simılem carnı peccatı NO  > nım omnıum est fides sed
pertinentes ad generatiıonem conubil carnalıs NO  - nascuntur 181 In AINc peccatı el

pertinentes ad generatıonem conubıl spirıtualıs NO mundantur 1S1 PCI CaInNncImn siımılem
arnı peccatı; hoc est Ilı DCI dam ad condemnatıonem, ist1ı PCI Chrıistum ad lustif1-
catıonem)’”. De Peccatorum Meritis el Remissione m  ' SEL 60,54-55
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In analogy Augustine dam LO the only obstetricıan In
certaın village who delıvers all, and Christ the only teacher of etters

who teaches all in that Samne village. By 6all” ın the former 15 mean al]
wh dIC orn By fl6all$, In the latter 15 only those wh learn.

1S ASs ıf should 5SdYy, for example : there 1s ONMNC obstetricıan in
certaın village who delıvers all; and ın thıs VeETrYV Same vıllage there 1s
ONeC teacher of etters wh teaches all In the fiırst the “a11„
Can only INCAanN those who aATC born;: and 1ın the latter, the ‘all” Can

only INCan those who learn. However, noOot all who dIC orn learn the
etters. But 1t 1S clear that ın both, ın the former, it has een rıghtly
saıd, c  she delıvers all, SINCe wıthout her help nobody 1s I7  born and
iın the Talter. ıt has een rıghtly salıd, “he teaches all, SINCe ousıde hıs
teachıng, nobody learns’”’ ’*).
In order tO be Justified, besıides the Christ’s a1d ONC

needs the dısposıtion and capacıty of accepting and assımılatıng Hıs
eachıng In Faıte : Augustine speaks of thıs In ‚pistula 87,9.30,
wrıtten iın 417, In connection ıth 17r and ebırth Here. he
VEISCS ET ıth VEISCS 46-49 He contends that both sSeis of VEOEISCS

CXDICSS sımılar meanıng: [WO events of 1r and ebırth which take
place In ONMNC INan pertaın tO the LWO INeCN In hım 1r 1n SIN, aCCOuNLT

72) 1 amquam SI dıcamus verbı gratia: una est obstetrix In hac cıvitate, quacC
eXc1pit, ei 1NUus est hic lıtterarum magıster, quı docet’, qu ıbı possunt intelleg]

1S1 quı NaSCun(T{ur, qU!l hıc 1S1 quı dıscunt ; NO  — amen quı
nascCunfiur ıtteras dıscunt, sed CU1US claret, quod ei ıllıc recte dıctum est "omnes exc1pıit,
praeter CU1US CINO nascıtur, ei hıc recte dıctum est "omnes docet, praeter CU1US
magısterıum CINO dıscıt  PE De Peccatorum Meritis el Remissione 9  n  5 SEL 60,54-55
The SAaIllCc analogy 1S used In De Nuptiis 21 Concupiscentia SEL

73) In order demonstrate thıs, Augustine, ın In Toannıs Evangelium Tractatus 26,3
&4, g1ves {[WO examples: (1) In connection ıth the SLOTY of the suffering of
hemorrhage In „44-46, he 5Say>S *G1 trahıtur, alt alıquıs, Invıtus venıt. S1 Invıtus venıt,
NEC credıt ; 81 NO  — credıit, NC venıt. Non nım ad Chrıistum ambulando CUrrT1mus, sed
credendo; NC mMOtu COrporIs, sed voluntate cordıs accedimus. Ideo ]la mulıer quacCc
fimbrıiam tetigıt, magıs tetıgıt quUam ur' quac pressıit””. 11) In connection ıth Jo.6,44, he
explaıins: *Inde ei hıc S1 advertis Nemo venıt ad M LS1 qUEM Pater attraxeriıt (Jo 6,44)
olı cogitare Invıtum trahı; trahıtur anımus ei Nec timere debemus ab
homiıinıbus quı verba perpendunt, et rebus maxıme dıvinıs intellegendıs longe remoti! sunt,
In hoc sceriıpturarum sanctarum evangelıco verbo forsıtan reprehendamur, et dıicatur nobıs:
Quomodo voluntate credo, S1 trahor? Ego 1C0O u est voluntate, et1am voluptate
raherıs Quıd est trahı voluptate? Delectare In Domuino, el dabit fibi petitiones Cordis {ul (Ps.
36,4) Est quaedam voluptas cordis, CUul panıs dulcıs est lle caelestis. Porro S1 poetae dicere
hıcuit Trahıt S U:  xv quemquc voluptas, NO  $ necessitas, sed voluptas; NO  - oblıgatıo, sed
delectatı1o, quani{o fortius 1105 dicere debemus Ta homiınem ad Chrıstum, quı delectatur
veritate, delectatur beatıtudıne, delectatur lustitla, delectatur sempiterna vita, quod
Chrıstus este In Toannıs Evangelium Tractatus 26,3,4, CL
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of1C dıie, pertaıns to the dam in Rebirth ın .  > aCCoOount
of which dIC Justifıed and meriıt the resurrection of the body, pertaıns
tOo the Chriıst In us Thus, the expression “all’9 and “a11„ in
that nobody 1s led ea eXCcept hrough the fırst INan dam, and
nobody 1s made alıve eXcept in Chriıst As existing in dam, INan uffers
hat the ll of INall has effectively led hım ea As existing in
Christ, INan enN]JOys what the of God has brought hım LO ıfe We
suffer ea since Camec from and ATIC members of dam through
propagatıon by carnal un1on. But lıve, ıf AIC members of Chriıst
through spiırıtual unıon. Here, Augustine places emphasıs the W1 of
dam and of Chrıist, 1C respectively, led us OUT fate, IC 1s
ea and OUT destiny, ; 1S complete unıon ıth TI1IS

He thus saı1d L‘all,9 and “all” because nobody uffers e” eXCcepL
through the former (Adam) and nobody (18 made alıve) eXcept
through the latter NS In the former it appeare hat the 11l
of INan Was able wıth regard ea In the latter it appeare hat
the help of (J0d Was able do wıth regard LO ıfe Briefly, the first
INan Was nothıing IMNOTEC than INan, the second, however, Was God
and INa  S For SIN 18 commıtted by abandonıng God; Justification
o€s not happen wıthout Go0od And therefore WOU nOTt die if
had not COINC from the members of the former hrough carna|l
propagatıon; and WOU not be made alıve unless WeTC
members of the latter hrough spırıtua unlon. There{fore, there Was

eed for us be orn and reborn 74)
siımılar explanatıon 15 gıven by Augustine iın De (’ivitate Del 13.25

Here he Juxtaposes VEISCS 24227 wıth VEISCS 47-49 He SCS the symbolısm
of ‘““imago’”. We all ave put the image of dam hrough the physıca.
inheritance of SIN and ea but, hrough ebıirth W! the belıevers, ave
put the image of the eavenly Man Dy the of pardon and eternal
ıfe Seen in thıs context, the *A* the first proposıition that
OMNC 1€eSs ın hıs physıca body eXcept In dam In thıs CasSC, the “all”
ENCOMPDPASSCS everybody wıthout exception. However, of the “all” who

74) ‘**“Omnes’ et "omnes’ iıdeo dixıt, quıa in mortem CINO 1S1 pPCI ıllum, ıIn vitam 1S1
DCI istum ; 1n prımo patuıt, quıd homiınıs arbıtrıum valeret ad mortem, ın secundo autem,
quıd de1 adıutoriıum valeret ad vitam, den1que primus OMO nonnısı homo, secundus CIO

eus eil homo; peccatum nım factum est relıcto deo, iustıitia NO  — fit sıne deo Ac pCI hoc
NC INOTCTICEMUT, 1S1 pCI carnalem propagatıonem de membriıs ıllıus venıremus, viveremus,
N1sı pCI spirıtalem conex1ionem membra hu1lus ESSECTINUS Ideo nobıs fuıt nascı eft renascı .
Epistula 87,9.30, SEL
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dıe In Adam, only number ıll be made alıve in Chrıst But, “all”
thıs number 111 be made alıve only in Chrıst

TIhe apostle DULs thıs ın the S\admInlec letter IMNOTE plaınly ““Through
INan ea and hrough INan the resurrection of the dead For Just d
in dam all dıe, also ın Chriıst all dIC made alıve” (r 15,21-
22) undoubtedly rought 11e ıIn spiırıtual body which ıll
ex1ist in relatıon the lıfe-giving spırıt. Thıs o€es nOoL INCcCAan that
because all who dıe ıIn dam aATC members of T1sS (for
number of them ıll be punıshe: ıth the second en in eternity).
However, ‘all” and £6a11” has een saı1d thus, because ONC 1e6s in
hıs anımal body eXcept ıIn dam, ONMNC 1s made alıve in
spiırıtual body eXCcept in Christ ’”).
In De Gratia Christi et-Peccato Originalı Augustine extends

the COMDAaSS of the “all” 1n ‘<all 111 be made alıve in Christ” to nclude
the saınts before Christ Came He asserts thıs agaınst the posıtıon of the
Pelagıans who attempted xclude the rıghteous of ancıent tımes, ASs ıf
Jesus Chriıst Was not the ediator between them and God, SINCE, AS they
contend, incarnatıon has ST1 nOoLt taken place Augustine o1Vves chaın of
L1LCAasSONS for hıs contentlion: (1) the rıghteous of ancıent times WeIC

destined to rse and ll be made alıve ıIn Christ; (11) they ıll be made
qalıve ın T1S because they AdIC members of Hıs body; 1 they AIC

members of Hıs body because Christ 1S also theır ead CL Cor IL3
(1v) He 1s theır ead because there 1S only ONeC Mediator between God
and them, Jesus Christ Augustine’s FCasONS, however, do not rest the
sımple enumeratıon of scrıptural cıtat1ons. He places emphasıs the
necessity of theır al in the resurrection and the second comıng of Jesus,
and the necessity of havıng ordaıned theır lıves rıghteousliy and 1ın
INAannNeT 240) (iuste pIeque VIXISSENT ) ıIn accordance ıth theır al

I however, SINCEe truth speaks through Hıs apostles, . AUSE dSs ın
dam all dıe, also in Chriıst all be made alıve, because
hrough that INan ea and hrough thıs INan the resurrection of
the dead”, which Christian May are LO oOu that CVCMN those
rıghteous LLICH who pleased God In the earlıest times of the human

75) H oc ın eadem epıstula evidentius ıta ponıt Per hominem MOFrS, el per hominem
resurrectio MOTrIuUO0rum Sicut nım In dam moriuntur, S1IC el In Christo
vivificabuntur ; 1am ut1que In COIDOIC spırıtalı quod erıt In spirıtum vivificantem ; NO qula
9 quı ın dam morluntur, membra Tunt Chrnstı (ex ıllıs nım multo plures secunda in
aeternum morte plectentur); sed ideo dıctum est adque 9 quıa sicut CIHO

COTDOIC anımalı 1S1 ın dam morIitur, ıta NEeCINO COIDOIC spiırıtalı 1S1 ın Chrısto
vivificatur . De 1vıtate Dei 1323 SEL 40(1),651-652.
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L[ACeC ıll COIINC the resurrection of eternal lıfe, and not eternal
ea because in Christ they ll be made alıve. They aIC, however,
made alıve In Christ because they belong the body of Christ, and
they belong the body of Christ because T1sS 1S theır head
Cor 1E3) and Chriıst 18 also theır ead because there 1S ONC
ediator between God and MMCN, the INan Jesus Chriıst Tım 2:)
But He COU not ave., een (theır Mediator) unless they had
eileve: by Hıs ıIn Hıs resurrection. But how WOU. they ave
one thıs ıf they had nOoTt known that He ıll COMEC in Hıs flesh and ıf
they had not lıved rıghteously and iın ZO! INanNnnNneT accordıng
thıs al76)?
Abraham WAas example of the ancıent saınts who bel1ıeved ın the

Incarnatıon of Jesus. For scrıptural proo for thıs, Augustine points
Jo 6756. where the Lord Jesus Hımself SayS ° Abraham desıred LO SCC INY
day, and he Sa  S 1t, and Was glad” “My day’””, that 1S, Jesus’ day refers
°Hıs tiıme  RS It 1S ıth respect O Hıs incarnatıon that the Word, before
Wädas made flesh, had time lıving ıIn tıme), for Hıs dıvinıty transcends
all time. ose rıghteous INeN profite NnOTt only Dy Christ’s dıvinıty but
also by Hıs umanıty.

For it 1s NOTL be hought of that those riıghteous INCMN of ancıent
times profite only Dy Hıs everlastıng 1vinıty and noL also by Hıs
humanıty, whiıich W das not yet revealed. For that statement of the
Lord Jesus: ‘“ Abraham desıred LO SCC mMY day and he Sa  - ıt and W as

g1 d„ (Jo 8,56) ıf He wılled Hıs day be understood by Hıs time
affords, indeed, Abraham testimonYy that he Was imbued ıth

the al ıIn Hıs incarnatıon. For it 1s wıth respect thıs that He 18
lıving ıIn tıme, SInNCe Hıs divinıty transcends all tıme, because hrough

all per10ds of time ave een made ' ').
76) °°C1 autem, quemadmodum pPCI apostolos SUuUoS verıtas ogquıtur, SICUL In dam
moriuntur, SIC el In Christo vivificabuntur, qulia DEr um hominem MOS el DEr

istum hominem resurrectio MOFrTUOruUuMmM, qu1s audeat dubıitare christianus et1am OS 1ustos,
quı recentioribus generI1s humanı temporıbus deo placuerunt, iıdeo ın resurrectionem vitae
aeternae, NO  — mortis aeternae S5C venturos,; quıa In Christo vivificabuntur : ıdeo au
vivıfıcarı In Christo, quon1am ad pertinent Christı; et 1ıdeo pertinere ad COIDUS
Chriıstı, quıa ei 1DS1S est Christus ; ıdeo l 1ps1s SS5C Chrıstum, qula nNus

mediator est dei el hominum OMO Christus Tesus ? quod e1s NO fulsset, 1S1 In 1USs
resurrectionem DCI 1US gratiam credıidıissent. Et hoc quomodo fıeret, S1 CUu ın AINc
venturum S5C nescıssent ul hac fıde iuste pleque vixissent ?”. De Gratia Christi el De
Peccato Originalı SELg

77) “Neque nım putandum est, quod antıquıs 1ust1s sola qUuUaC SCHIDCI Tat dıvinıtas
Christi, NO  — et1am qUuUaC nondum Tal 1US humanıtas revelata profuernit. enım, quod
alt domiıinus Jesus : Abraham CONCUPILVIT diem Meum videre el Vidit el ZAVISUS est, S1 1em SUUM
voluıt SU UT tempus intellegı, testimonı1um profecto perhibuit Abrahae, quod fıde fuerıit
incarnatıon1s e1us inbutus. Secundum anc nım t(eMPUS; dıvınıtas CIO 1US 100001°
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The rıghteous, therefore, of ancıent t1imes AIC ncIliude: ın the “all”
who ıll be made alıve In Chrıst The ‘“extension of the orıgın” and the
‘“extension of the dımens1ıons of the Churc reaches back them In
thıs connectlion, Van avel, ın hıs artıcle, “What kınd of Church Do
You Want? TIhe Breadth of Augustine’s Ecclesiology””, has elaborate
discussıon of the extient of the church and salvatıon. He SaySsS that,
accordıng Augustine’s eccles10logy, the Church SCS back CVCNMN

Abel, that IS. by tracıng back the foundatıons of the church {O INeCnN wh
ıth theır eeds, 1ve suffered, and struggled for God

Wıth the Maccabean martyrs ave another sei of In
which the foundatıons of the church aDPCaT IMNOTE clearly. For what
made them Christians? Only theır eeds, 1.e theır struggle and
suffering for God, who has revealed Hımself both ın the Law of
Moses and in Jesus T1S A Met, Jews 11l reproach ‘how Can

YOU consıder OUT martyrs d belonging you? Is it through
stupıdıty 0)4 insolence that YOU dIC celebrating theır memory ? ead
theır confession ofal Dıd they confess Christ? But IM Y AdNSWCI

these Jews WOU. be ertamly, they dıd not confess T1sS
explicıtly, for the mMYSterYy of T1sS Was STÜ1 veıled” (Sermo 300,3,3)
At the beginnıing of the Sa”ame Augustine had already warned
agalnst ınkıng that before the Christians became Hıs people,
T1S had people al all TOmM thıs text Can conclude that the
1dea of Chrıst-centered communıty (populus ) depends Jearly
upon CO al 1ve ıIn ee

He continues:

Pursuing the Same lıne of hought, Augustine becomes of
the fact that there 15 I1Cason for stoppıng al Abraham and the Old
Testament saınts. One CannoTlt maıntaın that there Was authentic
Justice OT holiness before Abraham There{fore, Augustine eeis
hımself oblıged extend the idea of the church, asserting NO that
the church dıd not only ex1ist from the time of Abraham, but ECVCMN
from Abel ‘®).

tempus excedit, quıa pCI am unıversa facta sunt tempora . De Gratia Christi el De
Peccato Originali SEL 1-1

78) VAN AVEL, “What ınd of Church Do You an The Breadth of
Augustine’s Ecclesiology””, ın OUVain Studies 753 (1979) 47-17 15 BAS2 NSee Iso En In
Prs 118, SCITINO 29,9, u 40,1 76 7 “Unde hoc CIgO iste inıt10 COgNOVIt, 1S1 quıia ecclesia
loquitur, quac terrTIs NO defult ab iInıt10 generI1s humanı, CUI1US primıtıae bel SAancCctius SL,
immolatus et 1pse In testimonıum futurı sanguln1s Mediatoris ab 1ImMp10 fratre fundendı:ı?
Nam ei ab inıt10 dıctum est Fun duo In UNd (Gen 2,24) Quod Magn umnm)
sacramentum apostolus Paulus E20, Inquıt, dico IN Christo el In Ecelesia (Eph
332)°
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Adam 18 opposite figure of Christ
In the De Nuptits el Concupiscentia Augustine 1n

ıth Rom 5,14 ° Dea reigned from dam Moses, CVECN VeOTI those
whose S1INs WeTITC NOTL ıke the transgression of Adam, who Was the fıgure
of the ONC who has come’”. dam Was the figure forma) of nst,
who Was stıll LO COIMNC However, he Wäas Hıs opposıte figure. According

Augustine, CXÄPDICSSCSH thıs opposıtıon : A 1ın dam all dıe,
CVECMN in T1S all be made alıve”.

Of which future (was he the figure) eXcept of Chrıist? And 1C
i1gure EXCcepL the contrary”? Because elsewhere he also Say>S rnefly
° Just dS ın dam al dıe, qalso iın T1S ıll ql be made alıve in
C.hrıist: Cor Just d In the former that vVe (sc 11l take
place), In the latter thıs (sc ıll take DIace) .
How Was dam opposıte figure of Christ? For [WO [CAaSONS (1)

The of God hrough T1IS abounde much IMOTE ntio the Man Yy
who WeIiC led L death Dy the SIN of dam For all wh AIC delıvered
hrough T1s suffer only empora ca they ave everlastıng ıfe in

for them

But thıs figure 15 NnOoL conformable ın CVCIY respectT. Accordingly,
the apostle, followıng the SAaIinec ıdea, © '°But the free gift 1s NnOoTt
ıke the For ıf IMNanYy dıed hrough ONC man’s Spass,
much INOTC ave the of (G0d and the free gift ıIn the of
that ONe IMNan Jesus T1S aDOounde: for many (Rom 5:15) But
what o€es ıt INCAaN, °“much INOIC it abounded’”, eXcept that because
all, wh AIC Tee hrough TISE. suffer ea temporarıly
aACCOUuNT of Adam; however, ACCOUNT of T1S hıimself they ll
lıve wıthout end®®).
(11) One offence by dam delıvered all condemnatıon. However,

the free gift of God hrough T1S delıvers irom al offences, both
orıgınal and the personal S1INS.

79) “Cu1us futurı 181 Christı? Et qualıs orma 1S1 contrarıo? Quod alıbı et1am
brevıter dıcıt 1ICU. In dam moriuntur, ıta el IN Christo vivificabuntur : sıcut ın
1lo ıllud, ıta ın 1sto istud’” De Nuptiis el Concupiscentia SEL

80) "Ipsa est forma, sed aeC forma NO  — mnı parte conformıs est nde hıc
apostolus SECUTLUS adıunzıt : sed AoNn sıcul delictum ıta el donatio ; S17 nım ob UNIUS delictum
MU. mortul Sunl, multo MAaZ1S gratia dei el donum In gratia UNIUS hominis EeSu Christi In
multos abundayvit. Quıid est mMUu magıs abundavıt", 1S1 quıa I'  9 quı pCI Christum
lıberantur, temporalıter propter dam morluntur, propter 1psum autem Chrıistum sıne ıne
victurı sunt ?””. De NuptiLs el Concupiscentia9 SEL
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Let these (objectors SaYy how ONC Can COM from ONC offence ntio
condemnatıon, eXcept ıt be that CVOCIMN ONEC orıgıinal SIN, 1C has
passed all, 1S sufficıent for condemnatıon. But (can bring
one) Out of Man Yy offences into Justification, because ıt dissolves nOoTt
only that ONC or1gına S1n), 1C 1S contracted from the first S1IN,
but also the others, C dIC In each INan by the actıon of hıs
OW will* 3

IV CCONCEPTIONS SOME PHRASES VERSES 23-728

In thıs section wısh g1ve Augustine’s conceptions OT expla-
natıons of SOINC words 0)48 phrases In VEISCS 23-28 15 tO be noted that
NOTt all phrases words, 4S far dS ave SCCH, ave een explaıned. In
De Diversis Quaestionibus 83,69®7*) Augustine o1VveEs the ole per1cCope,
from Let us show ir the dıfferences and
simılarıties between the version sed by Augustine for VEISCS 2378 and
of the Vetus Latina.

23 Unusquisque autem In Su:  ® ordıne, IN1- Unusquisque autem in SUÜ!  ® ordıne : In1-
tium TIStUS deiınde h1, quı sunt ti1um Chrıistus; deiınde 11 quı sunt
Chriıstı In adventu eJus. Christı, in praesentia (xapovO1a) eJus.

Vn einde finıs: um tradiderit TCRNUM Deinde nıs, CUMmM tradıderıt rCeegNUm
Deo ei Patrı, CUMmM evacuaverıt Deo el Patrı CUu evacuaveriıt
princıpatum, el potestatem, eft princıpatum el potestatem efi
virtutem. virtutem.
Oportet enım ıllum ICgNaTC, donec Oportet nım ıllum ICRNAaAITC, donec

IN1M1COS sub pedıbus eJus. IN1M1COS SUuoS sub pedıbus
SU1S.

Omnı1a enım subjecıit sub pedıbus eJus: Novıssıma 1Inımıca destruetur L111OTIS

Novıssımus INIMICUS destrultur L1OTIS (OOmnıa nım subjecıt sub pedıbus e1us.
Cum autem dıicat
Omnı1a subjecta sunt praeter CUu quı Cum autem dıxerıt quod Oomnıa subjec-
subjecıt e1 omnı1a. Sun(t, manıfestum est quıa praeter

CUu quı sujecıt 1Ilı omnı1a.
28 Nam CUMmM subjecta Ilı uerıint omn1a : Cum autem el omnıa subjecta fuerint,

iunc 1pse Fılıus subdıtus rıt el, quı S19)! [uncC ei 1pse Fılıus subjectus rıt el quı
omn1a, ut Deus sıt Oomnıa In omnıbus. 1lı subjecıt Oomn1a, ut sıt Deus omnıa

ın omnıbus.

81) * Diıcant ist1, quomodo uln delıcto 1n condemnatıonem, 181 quıia sufficıt ad
condemnatıonem eti1am NUMmM orıginale DeCCalum, quod In homiınes pertransılt.
Gratıia CIO ıdeo multıs delıctis ın lustiıficatiıonem, qula NO solum ıllud NUMm solvıt,
quod orıginalıter trahıtur, sed et1am ceieTra, qUaC In UuNOQUOQUC homiıne MOTtu propriıae
voluntatıs adduntur’”. De Nuptiis Concupiscentia SELJ

82) De Diversis Quaestionibus 83,69, 40, 75
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Verse * Christ the beginning, then they who belong Christ”

Augustine g1ves three coherent interpretations of Fırst, iın
En IN Ps 6/,24, in connection wıth Ps 6/,185°) charıot of God 18
of ten thousands manıfold””, o ten of thousands manıfold”, OI “°ten
times ousan times manıfold’””, (WVPLOTAAGOLOV). Augustine interprets

a 4S meanıng that T1S 15 OUT leader who brings uS, who belong
LO Hım, the realıty of what ave een hopıng for ın patıence. He

T1sS charıoteer wh drıves charıot certaın
destination. The charıot sıgnıf1es the multitude of salnts. T1S as the
charıoteer abıdes in and guldes (immanendo el regendo them

The followıng 1S also composed thus charıot
of God 15 of ten thousands manıfold’””, 0)8 °of ten of thousands
manıfold’””, OT ""ten times Ousan times manıfold” Ar
For Latın interpreter has translated d best d he COUuU
that ONCc ree word that has een sa1d there WUVPLOTAOGOLOV.
In Latın, however, thıs COUu nOot be adequately expressed, Since the
166 call thousand YIMO; WUPLÄOEG, however, 18 dıgıt. of tens of
thousands, ON WUPLAC 18 ten Ousan Therefore, by thıs word the
psalmıst sıgnıfıed vast multitude of saınts an belıevers, who by
carryıng God become in certaın INannNeT the charıot of G0d By
abıdıng in and by guldıng thıs (multiıtude He MnNgs it ıts en ASs
ıf He ea Hıs charıot to certaın estine': place ®*).
Wıth thıs interpretation Augustine TISE the INLLUM, to

charıoteer and UuS, wh belong rnst, the charıot. He also nngs
Oout the 1dea of UNION between and rst, and the idea of T1S ASs OUT

princıple ; thus the idea of order, T1S the beginnıng (initium), then
W wh follow and belong Hım, 15 made clear. hıs unlıon and
direction OUT end happens NO N 15 also expressed iın the text
(immanendo el regendo In the followıng' iın connection wıth
the words 1110 laetantium, Augustine 5SaYy>S that thıs multiıtude of salnts

83) Ihe etus Latina version 18 (urrus Dei decem milium multiplex, milia laetantıum
OMINUS In e15s In Sina In SancLo

84-) fıt et1am quod sequıtur : Currus Dei decem milium multiplex, ve]l denum
milium multiplex, ve] decies milies multiplex. Unum verbum nım SIACCUM sıcut quisque
potult latınorum interpretum transtulıt, quod ıbı dıctum est, WLPLOTAAGOLOV. Latıne au
satıs 1988) eXprim1] NO  —_ potult, quon1am mılle apud TAaeCOS YXLALO dicuntur, WLPLÄÖEG au
plura ena miılıa ; WDPLACG quıppe una, decem mıiılıa sunt ngentem ıtaque multı:tudinem
‚Aanctorum fıdelium, quı portando Deum fiunt quodammodo Delı, significavıt
hoc nomıiıne. Hanc immanendo ei regendo perducı in finem Llamquam SUUM velut
in locum alıquem destinatum ”. En INn Ps 67/7,24, ® Hi’
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OTr al 1$ the church, whıch NO re]Jo1ces ıIn hope (Rom and
ll continue rejJo1ce, CVCMN INOTC ully, through the attaınment of 1ts
end ‘"Haec es!1 SAanCILIAa ecclesia, qUAE Sunft quod sequıitur Milia laetantium.
‘Spe enım SUunNnf gaudentes’ (Rom ’  ’ donec perducantur IN finem qUEFN
AUNC exspectant per patientiam”. Second, ın In Toannıs Evangelium
T ractatus 68,2, he speaks of John 14,2 “III the house of mM Y Father there
AT INa Yy mansıons’”, Augustine interprets 23 sıgnıfy the un1on,
In terms of TFESCNCC, between T1S and hıs of T1S ıIn us

1s symbolızed by OUI eing the temple of God Cor 3.17; and Dy OUT

eing Hıs kıngdom; T1IS 15 present In the temple and In the kıngdom of
God which He 11l hand OVeOTI tO Hıs Father al the end of time. T1S
hımself us LO well NO ın these mansı1ıons, and LO WwWe
fuller extent later in them ıle contemplatıng Hıs father ( contemplando
etiam Patrı Su0).

OWEeVEeT. He mansıons by preparıng odgers for the
mansı1ıons. NOow, when He sald : “In the house of IN Y Father there ATiIC

INanYy mansıons” (Jo 14,2), what do 1n the house of God 1S
but the temple of od? Ask the apostle what ıt COUuU be and let hım
aNSWEeT Or the temple of God 1S holy, 1C YOU are  29 Cor
S4 hıs 1S also the kıngdom of God, 16 the Son ıll hand VeT
LO the Father In connection ıth the Apostle hımself SaysS ° Fiırst
nst, then those who belong T1S ıIn Hıs TESCNCC,; then the
end, when He ıll hand OVeCLI the kıngdom God and Father”
(verse 23)
Irı In De T rinitate 4,3.6 Augustine explaıns Paul’s [CAaSOIMN for

sayıng the iın In the Contexfti of resurrection 23 1S
saı1d pomt out the chronologica order In resurrectl1on. T1S Was first
hen follow Hım Augustine SaVyS thıs In accordance wıth h1ıs
conception of Christ’s resurrection d S the exemplum.

It 1S ACCOUNT of thıs exemplum of OUT future resurrection In
body, 1C went before ıIn the Lord, that the Apostle 5Sdy>S ° Fiırst
1ISE. then they who belong LO hrıst” (verse 23) 86)

85) *Para au quodammodo mansı1ıones, mansıonıbus parando Quıippe
CUu dixerıt : In domo Patrıs mel MANSLONES multae SUNLT, quıd Dutamus SsSSC domum Deı, 1S1
emplum De1n Quod sıt, ınterrogetur apostolus, ei respondeat : Templum nım Dei
SANCIUM est, quod estis VOsS. Hoc est et1am ICN UMM Del, quod Fılıus tradıturus est Patrı;
nde dıicıt iıdem apostolus: nıtum Christus, deinde qul Sunf Christi In praesentia 1US deinde
finis, C'UÜU: tradiderit FES£NUM Deo el 'aAtr:  _- In Toannıs Evangelium I ractatus 68,2, A

86) "Propter hoc exemplum uturae nOostirae resurrect10on1s In COTDOIC quod praecessıit
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We AdIC not going repeat ere OUT explanatıon of exemplum
resurrectionis. However, WOU ıke to Show that beside expla-
natıon from h1ıs exemplum EOTY, In the Statement ıtself there dIC words
that indıcate that Augustine LO sShow thıs order. The first word 1s
praecessit (went before). Christ’s resurrection in body has COMNC first The
word praecedere denotes that others follow Accordıingly ıt 15 the basıs
of thıs precedence that OUT OW. bodies 111 be ralsed. They 11] follow the
example 1C has een demonstrated be precedence. TIhe second
word 1s INLEUM. It 1s clear that In Augustine’s reference LO thıs 9 in
the version wıth the word Inıtıum and nOoLt primitiae, he the order iın
time of resurrection : Inıtium Christus, deinde I1 qul SUNTl Christt*!).

Verse “Then the end, hen He delivers the Kingdom 27

Finıs
The word finis refers to the time al the completion of hıstory when

all the g00d act1ons, which NO AaCCOUNT of human weakness ave LO
be emande: of everybody ın theır relatıonshıp wıth ONC another, 11l

Our Lord Jesus T1S wıll, therefore, hand VeCeT the kıngdom
Go0od and Father (verse 24), wıthout excludıng Hımself NOT the Holy
Dır from ıt, SInce He ıll ead the bellıevers the contemplatıon
of God, where there 1S the end of al g00d act1ons and where there 1s
eternal rest and ..  JOY  27 1C wıll noLt be taken away” (Jo
from us®%)
Specıufically these z00d actıons dIC the works of9 for after the

transformatıon of OUT bodies work of 111 ST1 be needed ere
11l longer be anı y ONC needy us

But perhaps YOU work hard when yYOUu SO and yOUu fee]l paın ın
yOUT cCompassıon because yOUu SCC people in mISerTY. One day ıt 4l
be better when do not ave those LO whom g1ve alms. When
al ave een transformed into Incorruption Cor ’  , there

ın domıno 1C1 apostolus: Inıtium Christus, deindé qul SUntl Christi” De Trinitate 4,3.6,
(} 50, 169

Inıtıum.
87) We ave NnOT OINC ACTOSS an Yy reference the ıth primıitiae instead of

88) det ıtaque FESHUM deo el patrı domiınus nOster lesus Christus, NO inde
separato NC spiırıtu sancto, quon1am perduce credentes ad contemplatiıonem de1 ubı est
finis omn1ıum bonarum actıonum ei requles sempiıterna gaudium quod 1910)  - auferetur
nobıs’”. De T rinitate e 37 50,56
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11l be ungrTYy PCISON for yYyOUu g1ve Tea C hırsty ONC for
YOU g1ve drınk C na ONC for YOU clothe, S  a for
yOUu recel1ve168  M. Alfeche  will be no hungry person for you to give bread to, no thirsty one for  you to give drink to, no naked one for you to clothe, no stranger for  you 10 TeceIVe ...  89).  Finis also refers to Christ Himself. He is our end. In De Diversis  Quaestionibus 83,69.7 Augustine makes a distinction between finis qui  pertinet ad consummationem and finis qui pertinet ad consumptionem. The  former refers to the end that perfects; the latter refers to the end that  corrupts. Christ is the end that perfects. He perfects our union with God  through Him: Zpse scilicet finis est, ut sit Deus omnia in omnibus (verse  28). This conception of Christ as finis seems to show that Augustine  makes Christ both the principle*°) and the end of human beings, for, in  Augustine’s interpretation of Paul, Christ is both the initium and the finis  of humanity’s union with God now, and later to perfection. This is  apparently in accordance with the whole of verse 23, where the version  with in praesentia (napovoia) ejus is used instead of in adventu ejus. With  this version, i.e. with in praesentia ejus, the idea of God’s presence in us  through and with Christ is presented as continuing towards a more  evident and fuller presence. This presentation becomes clearer in  Augustine’s explanation of the following verses.  2. Cum (Christus) tradiderit regnum Deo et Patri  This phrase does not mean that now the Father does not possess the  kingdom: “Sed alia in hoc capitulo, cujus totum textum commemoravi,  solent habere questionem: primo quod dictum est, ‘Cum tradiderit regnum  Deo et Patri’; quasi nunc non teneat regnum Pater”°!). Augustine  understands the phrase as referring to the event when Christ will bring  the believers to the contemplation of God. In De Trinitate 1,8.16 he  identifies this contemplation of God with what Paul in 1 Cor. 13,12 calls  the “face to face” vision of God. At the same time it is clear that  Augustine identifies ‘“the kingdom” with the ““righteous believers”.  What is meant, therefore, by ‘“When He will hand over the  kingdom to God and Father”’? Is it as though now God and Father  89) “Sed laboras forte cum seminas, et doles cum misereris, quia miseros vides.  Melius enim aliquando non habebimus quibus ista demus. Cum omnes in incorruptionem  commutabuntur, nullus esuriet cui porrigas panem, nullus sitiet cui des potum, nullus  nudus erit quem vestias, nullus peregrinus quem suscipias”. En. in Ps. 36, sermo 3,7, CC  38,373. See also In Ioannis Epistolam Tractatus 8,5, PL _ 35,2038.  99) See De Diversis Quaestionibus 83,69.6, PL 40,77: in connection with 1 Cor. 15,27-  28  91) De Diversis Quaestionibus 83,69.3, PL 40,75.89)
Finis also refers T1S Hımself. He 1S OUT end In De Diversis

OQuaestionibus Augustine makes dıstıncetion between finis qul
pertinet ad cronsummatıonem and Finis qul pertinet ad consumptionem. The
former refers tO the en that perfects; the latter refers the en that
COrrupits. T1S 1S the end that perfects He perfects OUTL unıon ıth God
hrough Hım Ipse scilicet Ffinis eST: ul S1ıf Deus OMNILA In Oomnibus (verse
28) hıs conception of T1S ASs finis tOo sShow that Augustine
makes T1S both the principle ?°) and the end of human beings, for, ıIn
Augustine’s interpretation of Paul, T1S 1$ both the inıtıum and the finis
of humanıty’s unıon wıth God NO  9 and later perfection. Thıs 18
apparently ın accordance ıth the whole of 23 where the version
wıth In praesentia (napOoVvOLA) eJus 1s sed instead of IN adventu eJus Wıth
thıs vers1on, 1e wıth IN praesent1ia eJuS, the idea of ın us

hrough and wıth T1S 1S presented d continuing towards INOTEC

evident and fuller hıs presentatiıon becomes clearer ın
Augustine’s explanatıon of the followıing VeEISCS

Cum ( Christus) tradiderit FEZNUM Deo el Patrı

Thıs phrase o€es not INCan that NO the Father O€es nOoL PDOSSCSS the
kıngdom “Sed alia In hoc capitulo, CUJUS fextitum CommemMoOraVl,
solent habere questionem : DrIMO quod dietum est, °Cum tradiderit FEZNUM
Deo el Patri QquUası AHAUNC AON fenealt FVESNUH Pater ” Augustine
understands the phrase AdSs referring the when NS 111 rıng
the belıevers LO the contemplatıon of God In De Trinitate 1,8.16 he
identifies thıs contemplatıon of God ıth what Paul in Cor L3 ca
the * face face  79 VIs1Oon of God At the SAamnlc time ıt 1S clear that
Augustine identifies n kıngdom  27 wıth the “rıghteous belıevers”.

What 1S ‘9 therefore, by “‘When He 111 hand VeOI the
kıngdom tO God and Father’”? Is it 4S though NO God and Father

89) aboras orte CUIM sem1nas, ei oles C misererI1s, quıa m1seros vides.
elıus nım alıqguando NO habebımus quıbus ista demus. Cum In Incorruptionem
commutabuntur, nullus esurıet CUul porrigas 5 nullus sıtiıet CUul des otum, nullus
nudus erıt qUCIN vest1as, nullus peregrinus QUCIN susc1plas’””. En In Ps 36, SCIIIHNO u
’ See Iso In Toannıs Epistolam Iractatus 8,5, 35,2038

90) See De Diversıs Quaestionibus' 40,77 In connection ıth Cor. 15,27-
28

91) De Diversıs Quaestionibus' 40, 75
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oe€es noOot DOSSCSS the ıngdom? But because “the ediator between
God and IMCN, the INan Jesus Christ” Tım 2.3) ll ead all the
rıghteous those who lıve NO accordıng tO theıiral VeT whom
He re1igns the S1g 1C the SAdI1le Apostle ca the “face
face  9 COr VISLON ; ıt 15 saı1d “when He has handed OVCI
the kıngdom God and Father’”, ASs ıf ıt WeTC INCcCan “When He

ave led the believers the contemplatıon of (G0d and
Father 92)
Later ın De T rinitate D3 he describes thıs contemplatıon ASs the
where ave eed of anythıng from G0d Here he

adds interpretatiıon of God ll be all ın

Therefore, 1ın that contemplatıon God 111 be “°a 1ın since
from Hım nothıng else ıll be needed;: but ıt 111 be sufficıent

be iıllumıned Dy and LO en]oy Hımself alone?°).
In that contemplatıon T1S Hımself 11l reign iın and 11l manıfest

Hımself together wıth the Father the riıghteous belıevers. hıs
hat Christ’s reign ıll continue and 111 become INOTITC full through
eternity. TIhus the phrase CÜU. ( Christus) tradiderit VESNHNÜUM Deo el Patrı
o€s NOTL InNecan the transfer of the kıngdom from Chrıst’s reign tO the
Father’s reign. Rather, ıt 15 the bringing of the rıghteous belıevers tO the
full understandıng and Vis1on of Christ’s reign together ıth the Father’s
reign ın them

However, hrough Hıs nature, 1C 1$ equa. that of the
Father, T1S re1gns ıth the Father ın those contemplatıng the
truth nst, wh ea those who belıeve in Hım NO from al
iın Hıs incarnatıon the nature of the dıvinıty, ıll 19(01! isolate
Hımself when He an VeTI the kıngdom LO God and Father:;: but
He ıll sShOow Hımself ONC WI1 the Father) be enjoyed by those
who contemplate 94)

92) ‘“Quid CTIgO est Cum tradiderit FEZNUmM deo el patrı, quası modo NO habeat
ICN UMM eus Al pater? Sed quıa lustos quıbus UIlC regnat fide viventibus
mediator dei 21 hominum OMO Christus Tesus DeTrduCLUurus est ad specıem quam visıonem
1C1 iıdem apostolus facie ad faciem, ıta dıctum est Cum tradiderit FreEZNUmM deo el patrı, CSs1I

„  » De I rinitatedıiceretur : ‘Cum perduxerıt credentes ad contemplatıonem de1 et patrıs
I 16, GE 50,49

93) “ In ]la ıgıtur contemplatıone deus erıt OMNIA IN OmniDus qula nıhıl ab llo alıud
requıretur, sed solo 1DSO inlustrarı perfru1que sufficıiet . De I rinitate CCL 30.57

94) * Per specıem autem, quaC aequalıs est Patrı, CUl atre regnat In contemplan-
tıbus vertiıtatem Quod autem tradet ICgNUMmM Deo et Patrı, fide incarnatıon1s SUac ad
specıem eıtatıs perducens COS quı sıbı UuUncCcC credunt, NO 1pse amlıttıit, sed uterque 1U

ad fruendum contemplantıbus praebet  D De Diversis Quaestionibus 40, 79
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Verses and The reign and the kingdom
Regnare (verse 25) refers LO the reignıng VvVer the kıngdom regnum

that 15 spoken of in ‘“when He delıvers the kingdom God and
Father. Thıs kıngdom COmprIses both all creation and the church” ?>).

In De Diversis OQuaestionibus Augustine thınks it possıble
that SOINC 11l consıder FEQXNAFE ın Z ave connection ıth
VESHUHN In They mMaYy 1ın that VEZNUM (verse 24) refers tO the
un1ıversal creation OVOTI 16 G0d re1gns, ı1e FESHAFE (verse 75} refers

Oovercomıng the evıl forces because of the followıng phrase: donec
INLIMICOS sub pedibus SULS.

Sımıilarly there ATC those wh INaYy understand thıs A}ı 1S
that he reigns untıl He subjugates all hıs enemıi1es’”’ (verse

25) in IManneTr that “t0 reign ” has een placed wıthout connection
ıth that ““kıngdom about 1C the Apostle Sa yS “When He 111
hand OVOTI the kıngdom God and Father (verse 24), such that
there, iın 24, he called the kıngdom the ole creation ( V
1C God re1gns, here, however, ın 29 he sed the Wword
“regnare ” ıth the meanıng ead al OT tO defend CIty d

though agaınst the such that he sa1d dS ollows “It 1S
that He re1gns untiıl He subjugates all Hıs enemies’’ (verse

23 SInNCEe there 11l be TCAasSson £C) ave such kıngdom wıth
armed leaders, f the has een dominated that ıt cannot
re For indeed it has een sa1d ın the Gospel Hıs Kıngdom
11l ave end’”’ (Lk 1,33): and accordıng thıs He ıll reign
hrough eternity. However, ıIn accordance ıth the battle wage
under hım agaınst the ev1 there ll always be thıs guar untiıl He
subjugates all Hıs enemıles. But later there 111 be guar: SInNCe

en]oy evcrlasting Deace Y
95) radet CIBO regNuUum Deo ei Patrı, CUu pCI ıllum pCI specıem Cognoscetur afer.

Regnum nım eJus Sunt ın quıbus UNC regnatl DCI em Alıter nım dıicıtur ICRNUM. Christı
secundum potestatem dıvinıtatis, secundum quod el cuncta creatura subjecta esL; ei alıter
regNum eJus dıcıtur Ecclesıa, secundum proprietatem fiıde1 qUaC In llo est. secundum quod
Talt quı dıcıt, Posside NOS (Is ’  ’ eque enım NO  — 1pse possıdet omn1a’”. De
Diversis Quaestionibus 'y 40,76

96) "“*Sun ıtem quı SIC intellıgant Unc locum, Oportet e VEXNATE, donec
INLUMILCOS SUOS sub pedibus SULS, ut sub lıa sıgnıfıcatıone posıtum hic dıcant FVEZNATE ,

1N1ON sub qua posıtum est, FESHUH de qUO alt, Cum tradiderit reEZNUmM Deo el Patrı ut iıllud
SIC appellaverıt, VESNUHN, qUO unıversam creaturam Deus regit ; hoc autem SIC appellaverıt,
rEZNAFE, intellıgatur tanquam adversum hostem exercıtum ducere, ve]l defendere
C1ıvitatem : ut ıdeo dıxerıt, Oportet CUu regNaTC, donec IN1mM1COS SUOS sub
pedıbus SU1S : qula talıs regn], quale habent princıpes armatorum, nulla erıt hoste ıta
subjecto ut rebellare NO possıt. Nam ut1que dıiıctum est in Evangelıo, Et regnı eJus NOn rılt
finis, secundum quod regnat In aeternum secundum au 1d quod adversus 1abolum sub

milıtatur; tandıu erıt ut1que ista milıtıa, donec 1IN1mM1COSs SUOS sub pedıbus
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Verse °° FoOor It 15 NECESSAFY that He reigns until He subjugates all his
enemies‘. The duration of Christ’s reıign

hıs phrase tOo suggest that T1sS ıll longer reign later
Wıll thıs really be the case” No Why? Fiırst, because the preceding
phrase deinde Ffinis O0€s not InNncan the termıinatıion of Chriıst’s re1gn.
Second, because Christ’s kıngdom ıll ave end (Lk The
phrase indicates that Chrıist’s reign has LO be made LLOIC evident untiıl al
Hıs enemıles acknowledge Hım be the ruler. er He has subjugated
Hıs enemıles, He 11l be acknowledged q ]] the INOTE AdSs ruler. Thıs sShows
the continulty of Christ’s reign.

°° FOr ıt 1s that He re1gns untiıl He subjugates Hıs
enemies’’ (verse 25) hıs that ıt 15 for Hıs reign LO
become evident such degree untıl all Hıs enemiles confess that
He re1gns. For the words dICc understood INCcCAan that Hıs enemıles
111 be subjugated ıIn the future. But ıf had taken it tOo refer to the
Just, then these ATC subjected by belıeving ıIn Hım Therefore they
Can be called “enemies’” because they became Just from havıng een
unJust, and ATIC subjected LO Hım by elıeving. However, ıt has be
taken for the unjust who do NOTt belong the future happıness of
the Just, for CVCN the unJust themselves, eing made ashamed Dy the
manıfestation of Chrıst’s reign, 111 confess that He re1gns.
Therefore, “ 15 that He re1gns untiıl He subjugates all Hıs
enemies’’ (verse 23) hıs has nOTL een sa1d ıf after He has
subjugated all Hıs enemıles He ıll NnOTL reign. Rather, “f 1s NCCCSSaL Y
that He re1gns untıl He subjugates Hıs enemıles’”. He 15 sayıng that ıt
1S NECCSSATY for Hım LO bring Hıs kıngdom degree of OR
nıtiıon untiıl] all Hıs enemıles in WaY are LO deny that He feisns”®).

SUIS : postea DEO NO ert, Cu DaCCc prefruemur’””. De Diversis Quaestionibus
TT

97) ‘“Deıinde quod dıctum est, Oportet nım ıllum VESNATE, donec INLMILCOS
SU 0S Sub pedibus SULS ; quası postea 1O  —_ sıt regnaturus, ei ad hoc valeat quod upD dıctum
est, Deinde finis. Quod sacrılega opınıone SIC accıpıunt, quası finem dıxerıit COMNSUMN-
matıonem regn1 eJus; Cu scerıptum sit ın Evangelıo, regn! eJus ANOoONn erit finis (Lk 65333
De Diversis Quaestionibus 40, 75

98) "Oportet nım eum VEQNATE, donec IANULUMILCOS SUOS Sub pedibus SULS ! ıd
est, oportet ICgNUmM eJus ın Ltantum manıfestarI, donec Inımıcı eJus 1psum TrCgNaIc
fateantur. Hoc nNnım intellıgıtur, sub pedıbus eJus uturos 1iN1m1cCos. Quod S] de Justıs
acceperımus, iıdeo dıctum est, INIMICOS, quıa InJust1s Justificantur, el el credendo
subduntur. De injust1ıs autem quı ad Justorum beatıtudınem uturam NO pertinent, SIC
accıpıendum est, quon1am ei 1psı CU ICBNaAIC 1psa regn]! eJus manıfestatione confusı
fatebuntur. Ergo, Oportet €l VESNAFE donec INLMILCOS Sub pedibus SULS, NO  — ıta
dıctum eSE, quası CUuU posuerIt IN1mM1COS sub pedıbus SUl1S, NO sıit postea regnaturus;: sed,
Oportet eum FEZXNAFE, donec INIUMILCOS SUOS sub pedibus SULS, oportet CU: Inquıt, ad
tantam evidentiam ICN UM SUUTMN perducere, donec Inımıcı eJus Nnu. modo audeant NCBAaAIC
quod regnet”. De Diversis Quaestionibus 40,76
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1T1S A the Word of God re1gns from and hrough eterniıty: Nam
secundum id quod Verbum Dei eS8 tam SIne fine qUAM SIne INItLO el SIne
Intermıissione est FVESNUHM Z e In thıs respect Augustine refers T1sS
4S the second Person of the TIrimitarıan unıty. As the incarnate Word,
1T1S began reign 1ın the al al the beginnıng of faıth ın Hıs
incarnatıon, and He continues reign hrough Hıs lıfe, sufferings and
ea Secundum quod Verbum CUYO factum est (Jo 1,14), coepit
FEZNAFE In credentibus DEr em INCAFrNAatIiONLS SUAE nde est etiam
° Dominus regnaviıt 18NO0  7 ( S Hinc evacuayvıl
princıipatum el potestatem el vırtutem, dum AON Der claritatem eJus,
sed DEr humilitatem salvı fiunt credentes INn eum *”); In thıs respect
Augustine refers LO T1S AdSs both God and Man, 1.€e€ 4S the ediator.
What remaıns LO be SCCIHI 1S whether T1S re1igns d the Head, ın the
otia OT Universal T1sS respectT. We ave not SCCI1 anı y clear reference
tOo thıs iıdea. It ımplıed, however, in Augustine’s explanatıon of
Cor k3:26 ..  tUunNncC el LDSEe Filius subjectus erıt el qul Il subjecit Omnia ‘ 1n
De Diversis Quaestionibus 83:69.1052%) We sShow thıs later

Christ’s reign hrough sufferings continues untiıl and beyond the
pomt when “He 11l delıver it al the end God and Father (verse 24)
Why? Because by Hıs umıilıty 1ın becoming Man He dıd not sSCep
from the Father He remaıned ON ıth Hım

He who Was aughed al, crucıfied, and abandoned, acquıres thıs
kıngdom and wıll delıver ıt al the end tO God and Father” (verse
24), NOoTt iın order that He INa Yy lose it, but in order that what He has
SOWIL in al when He Came less than the Father, He mMaYy bring
that CSSCNCC, through which He, eing equa ıth the Father, dıd nOoT
separate from Hım 102).
The handıng VeCI of the kıngdom by T1S the Father 111 reveal

Christ’s reign together wıth the other Persons of the Trinity.
Let us not 1n that T1S ll g1ve the kingdom God and

Father (verse 24) that He INaYy take ıt AWAdY from Hım For SOINC vaın
alkers ave elleve: Evecn thıs For when it 1S sa1d He 111 delıver

99) De Diıversıiıs Quaestionibus 40, 78
100) De Diversis Quaestionibus 40, 78
101) De Diversis Quaestionibus 40,79
102) “* Ille INTISUS, 1le crucıfiXxus, He derehctus hoc IrCgNUum adquırıt et tradet In ıne

deo eit patrı, NO ut 1pse amıttat, sed, quod In fıde seminavıt, AlK venıt mIinor patre, hoc
perducat ad specıem, 1n qua aequalıs NO  — recessIit patre  A Epistula 40,27.66. SEL
44,212
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the kıngdom tO God and Father’”, He Hımself 15 not separated,
because He 1s ONC God together wıth the Father**?).
urıng Augustine’s time, SOIMNC consıdered the word .  untıl’ donec)

1ın Z “It 1s that he re1igns untıl he subjugates all hıs
enemil1es’”, LO INCcCAanNn that Christ’s reign 11l end when he subjugates all hıs
enemiles’”. Augustine opınes that they ave een decei1ved Dy the WOrd,
and INOIC precısely because they AIC careless readers and ATiIC ookıng for
controversıes. FoOor Augustıine the word ..  untiıl” 1S sed 1ın order 1gn1ıfy
continulty and NOTLt rea. 0)18 the end of Christ’s reign. He cıtes salm
1LLS dS another sample texi ın 1C ..  untıl” 1s sed ıth the Samne
function.

But the word ...  untıl” IC has een sed dece1l1ves those who AT
careless readers of the sacred ser1ptures and AIC for COIN-
troversıes. The text continues 4S ollows: “It 1s that he
re1gns untıl he subjugates ql hıs enemıiles’”’ (verse Z d though,
when he had subjugated them, he WOUuU not re1gn. Nor do they
understand that thıs has een sa1d d 1ın the other text °°Hıs heart 15
steadfast, He 11l 1a(0)1 be shaken untıl He trıumphs VOI Hıs
enemıles’’ (Ps For He 11l not then be shaken when He has
rıumphe 104).
In De Sermone Domuinı IN Monte Augustine explaıns CVCNMN

INOIC clearly that the word ..  untıl” sıgnıf1es the cContinuous reign of
T1S hrough eternity. Here he SCCS the sımılarıty in meanıng and
function of ““untıil” ın Cor S25 wıth that 1ın salm 109,1 and in Mt
526

For perhaps ..  untıl yOoUu Day  27 has een expressed ere ın the
WdYy that it has een expressed there where ıt 15 sa1ld. °°Sıt al INnY rıght
hand, untıl subjugate all yOoUuUr enemıies’’ (Ps ’  9 for ıt o€es nOot
INCAanN that when the enemıies aIc subjugated, he CCdsSCsS sıt al the
rıght hand; OI (take) that statement of the apostle “£OF ıt 18

103) ° Nec SIC arbıtremur Christum tradıturum VESAHUM deo el patrı ut adımat sıbı
Nam ei hoc quıdam vanıloquı credıderunt. Cum enım dıicıtur Tradiderit FES£NUM deo el

patrı, 1O  —_ separatur 1pse qula sımul CUu NUS deus est  E De I riniıtate 1,8.16, (}
50,49

104) dıyınarum scrıpturarum INCUr10SOS ef contentionum stud10s0s fallıt
verbum quod posıtum est, donec. Ita NamMıquc sequıtur: Oportet nım illum VESNATE donec

INLMLCOS subh pedibus SULS, tlamquam CUu posuerit 1O  —_ sit regnaturus. Nec
intellegunt ıta dıctum sicut est iıllud Confirmatum es1 COr eIuUsS ; NO:;  > commo vebitur donec
videat LD INLMICOS SUOS. Non nım CUM viderıt, 1am commo vebitur ” De I riniıtate 1,8.16,
CCL 50,49
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that he re1gns untıl he subjugates all hıs enemies’”’ Cor
9 for 1t 1S noLt that he CCascsS to reign after they ave een
subjugated. Therefore, Just d there ıt 18 understood, concerning
whom it has een sald : “It 1s hat he re1gns, untıl he
subjugates hıs enemıi1es’’, that he ıll always reign, because they 111
always be subjugated, here, it Can also be accepte concerning
whom ıt has een sald : Y QB 11l get out until YOU ave paıd
the ast penn  7 (Mt 3.26). that he 111 depart‘*>)
In De Diıversıis OQuaestionibus 3  E} ın comparıson ıth Ps 222

“Our CYCS ook I8 the Lord OUT God til] He shows 22  us
ugustine interprets the word “ donec” of Cor S25 INCan the lımıt
of the degree of evidence of Hıs reign, that Hıs enemıl1es 111 not be able
tO deny ıt By o€s ıt s1gnıfy the end of Chrıist’s reign.

For ıt has een wrıtten uso OUT CYCS ook LO the Lord OUT God till
He sShows LO us  27 (Ps 222); This o€es not INCcCan that
should ook AdWdY from Hım after He has showed LO us Our
happıness 15 COmMMeNnsurate ıth OUT delıght ın contemplating Hım
hıs 18 the meanıng (of the words) The DUTIDOSC of OUT SAaZC 1S not
strıve for the Lord unless it 1S strıve obtaın Hıs
that should later ook AaWAaY from Hım, but that should n OT
ave an Yy farther desıire than Hım Donec therefore has een sa1d in
thıs, yYOU must understand Dy it ..  NO more”. For how COU the
reign of T1S be IMNOTEC evıident OT be made INOTEC manıfest than
when all enemıles confess that He reigns? It 18 ONC 1ng, therefore,
nOoTt 118 be urther manıfested; it 15 another not SLaYy urther Not tO
be manıfested further 1S nOot become INOTEC evıdent ; nOoL LO SLaYy
urther 18 nNnOoL become INOTEC persever1ing. When, however, 111 the
reign of T1sS be INOTEC evident than when He 1S glorıfie: In the S12
of all Hıs enemi1es..?°).?
105) nım ortasse hıc posıtum est donec solvas, quomodo In ]lo ubı diıctum est

'ede ad dexteram MEUAM, donec INLMICOS [UOS sub pedibus {UILS ; NO en1m, CUu
fuerint In1mı1cC1 sub pedıbus posıtl, desıinet le sedere ad dexteram ; aut ıllud apostoll1:
Oportet nım ıllum VESNATE, donec INLMICOS SUOS sub pedibus SULS ; NO en1m,
CUu) posıtı fuerint, desıinet ICENAaAIC, uemadmodum CIRO 10) intellegıtur, de qUO dıctum est

Oportet €U.: rEZNAFE, donec INLMILCOS sub pedibus, SCHADCI regnaturum, quon1am
SCINDCI 1Ilı erun sub pedıbus, iıta hıc acC1pı pDotest, de qUO dıctum est Non exies inde, donec
solvas NOVLSSLIMUM quadrantem, SCINDCI NO  — SSC exiturum . De Sermone Dominı In Monte

( 5,31-32
106) “ Nam scerıptum est, Ita oculi nNostrı ad OmMINUM Deum nNOSTITrUM, donec misereatur

nostrı (Ps NeEC iıdeo amen, Cu misertus nostrI uernt, oculos ab debemus
avertere In tantum enım est beatıtudo nostra, In quantum eJus contemplatıone perfrummur.
SIC CISO ei hoc dıctum est Oculorum OSLITrOorum intent10 ad omımmum NO  ' porrigıitur, 1S1
qUu ad iımpetratıonem misericordiae 1pS1US, NO  — ut postea inde avertatur, sed ut nı inde
amplıus requırat. Donec CTgZO DIO posıtum esL, ut ANOoON amplius intellıgas. Quo nım
amplıus, ıd est, ad QUahmı majorem manıfestatiıonem manıfestabıitur ICN Uum Chnstı,
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TIhe manıfestatıiıon of Christ’s reign together ıth the Father COIMN-

the ‘““subjugatıon of all princıpalıty and al W! and authorıty”
(verse 24) Augustine interprets thıs phrase d the termıinatıon of Christ’s
usSe of symbols in the CCONOMYVY of salvatıon.

For Just as he SaysS ° FOor everythıng has een delıvered LO Dy
Father, and ONC knows the Son eXcept the Father, and ONC

knows the Father eXcept the Son and an yOoNC LO whom the Son
chooses reveal Hım: then the Father ıll be revealed Dy the SOn
*““after He has put OoOWnNn all the princıpalıty and all W and
authorıty ” (verse 24), 1.e€ In such IMNManneT that there 15 eed of
the dıstrıbution of symbols hrough angelıc princıpalıty and DOWCLIS
and authorıty 107)‘
In De Diversıs Ouaestionibus thıs phrase the destruc-

tiıon of all earthly princıpalıty, W and authonty. Augustine CcContrasts
thıs ıth how 118 re1gns in Hıs incarnate flesh 1le He ruled in
hıdden WdYy (Mt by emptyıng Hımself and takıng form of
ervant ZuE3 He ıll rule manıfestly after destroyıng all princı-
palıty, W and authonty.

For He ıll hand VeI the kıngdom LO the Father, when He re1gns
through that by 1C He 1S equa also the Father 1in those
contemplatıng the truth, and when He makes the Father visıble
hrough Hımself only egotten hrough Hıs ESSCIICE For NO He
re1gns ın the belıevers hrough W! wıth 1C He emptied
Hımsellf, accepting the form of ervant 2 Then, however,
He ll hand VeCTI the kıngdom God and Father after He has
destroyed CVCIY princıpalıty, W! and authorıty. How dıd He
destroy them eXCepL Dy humillıty, patıence, and weakness” For what
princıpalıty ıll NnOTt be destroyed, when the Son of (J0d re1gns
consequently ıIn the belıevers, the earthly rulers submıtted Hım
Judgment ? What W ıll not be destroyed when He Hımself
through whom everythıng Was created re1igns ın the belıevers, for the

181 inımicı C ICENAaAIC fateantur? Alıud est CIgO 19160}  — amplıus manı-
festarı, alıud 1O  - amplıus PEIMANCTIC. Non amplıus manıfestarIı, est 1910}  — tıer] manifestius :
NO  - amplıus IMANCTIC, 1O  - 1eTr1 perseverantıus. Quando autem manıfestius erıt regNnNumnm
Chrıstiı, qUam Cn omnıbus laruerıt inımıcıs ?””. De Diverstis Quaestionibus'
40,76-77

107) *Sıcut nım 1C1 Omnia mihi tradita SUuntl MEO , el eMO novit fılium 151
pater, atrem qULS nNOovılt nisi filius el CUul voluerit filius revelare ; {unc revelabıtur fiılıo

evacuaverıt princıpatum el potestatem el vırtutem, 1d est ut
necessarlıa NO sıt dıspensatıo siımiılıtudınum pCI angelıcos princıpatus ei potestates ei
virtutes’’. De Trinitate 1,8.16, ( CC 50,49
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vVC 1Cason that He Was subjected 18 DOWCTIS such that He saıd
INan ılate), Y ou WOU. not aveWVCI unless it has een
gıven tOo YOU from above” (Jo 19,1.1)? What force ıll not be
destroyed, when He Hımself, hrough whom the heavens ave CCn
strengthened, thus re1gns ıIn the belıevers. because he became weak
t1l] the and death? roperly speakıng ıt 1S the Son wh re1gns
in thıs INalnlDnecI ın the al of the belıevers. For the Father cCannot be
saıd OT belıeved eiıther be incarnated, OI Judged, ecrucıfied. By
Hıs CSSCNCC, however, C 15 equa the Father, He re1gns ıth
the Father, ın those contemplating the (rüuth.°)
Karher. In De Diversis Quaestionibus he SaysS that when

Christ’s reign ıth the Father has een made manıfest, hope ın earthly
DOWCLIS ll remaın : In TIa enım manifestatione NU. SDES aliqua remanebit
INn GQUOGUAM princıpe, aul IN QUOGQUAM homine. OQuod etiam AUNC prophetice
Canıltur : °° Bonum est SDETAFE IN Domino, qQUAM SDETUFE IN homine ; bonum
es!t SDETAFE IN Domino qQUAM SDEFTAFE IN principibus” (Ps 117,8-9) 109).

Verse °“ When death, the last will be destroyed”
TIhe destruction of ea the ast9 brings about the realıza-

tiıon of the object of OUT hope eternal 1ıfe Augustıine shows thıs Dy
bringing together Cor 1526 ıth Gal 6,8 ° For he who has SOWTN In
hıs OW flesh ll from the flesh ICaAD corruption: but he who SOWS In the
spiırıt 11l from the spirıt ICapD eternal lıfe’ The SOWEIS In the flesh AT
those who love fleshly desıres INOIC than G0od The SOWETS 1n the spırıt dIC

those, who, in accordance wıth theır ar ogether wıth love, work for
Justice. Gıiven thıs dıstinction between the [WO kınds of SOWCLIS, ONC Canl

easıly SE the implications. Whereas the dynamıcs of the actı1ons of those

108) Regnum nım tradet Patrı, CUu DCI 1d regnabıt In contemplantıbus verıtatem,
QJUO aequalıs et Patrı, ei pPCI unıgenıtum pCI specıem facıet viderı Patrem Nunc enım DCI
hoc in credentibus, qUO 1psum exinanıvıt, forman SerVvVI accıpıens (Phıl Z Iunc
autem tradet ICN UM Deo ei Patrı, CUl evacuaverıt princıpatum, el pDotestatem, el
virtutem. nde evacuabıt (evacuavıt), 181 humilıtate, ei patientlia, ei infiırmıtate? Quıis enım
princıpatus NO  — evacuetltur, C Fıllus De1l propterea regnat In credentıbus, quıa CU

princıpes saeculı Judicaverunt ? Quae NO EVaCuUeLUT, CU ıpse pCI quem facta sunt
omnı1a, propiterea regnat In credentıbus, quıla ıta subjectus est potestatıbus, ut dıceret
homin1, Non haberes IN potestatem 151 data {ibi desuper (Jo 19,1 1)? Quae virtus
NO  } eVaCcuelur, CUu 1pse pCI qucm coel.i1 solıldatı sSun(, ıdeo regnat In credentibus, quıa
ad mortemque infırmatus est? Hoc autem modo Fiılıus proprıe regnat iın fide
credentium. Non enım ater dıcı aut credı potest ve] incarnatus, vel Judıcatus, vel
crucıfıxus. Per specıem autem, quaC aequalıs est Patrı, CUu atre regnat In contemplantıbus
verıtatem . De Diversis Quaestionibus 40,78-79

109) De Diversıis Quaestionibus’ 40,76
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who s6) ın the flesh ATIC VICIOUS and ata because from the corruptible
flesh they ICap corruption, the dynamıcs of those wh SO ın the spırıt
ATIC eschatologıical. In other words, a  oug the actıvıtıes of those wh
50 ıIn the spirıt derıve from theır desıres, 1C in turn arıse from theır
mortal existence, and only ıth strugglıng and suffering, and
despıite their enemıies, those wh SO ın the spırıt 11l nevertheless ICaD
eternal] ıfe

He SayYsS °° FOor he wh has SOWN In hıs OW flesh ıll from the
flesh ICapD corruption’”. He SaYyS thıs of those who love desıires INOIC
than G0d He SOWS iın hıs OW flesh, wh: 0€es everything ın order
that it ıll be of benefit hım ıIn the flesh, CVONn ıf ıt AaDDCAIS to be
g00d However, he, who SOWS in the spırıt, ıll from the spiırıt ICaD
eternal lıfe” Gal 6,8) The SOWINZ ın the spirıt consısts ın serving
Justice arısıng from al and love, and ın NnOTL obeyıng the desıres of
SIN a  oug they COINC from the mortal flesh However, the reapıng
of eternal ıfe ll COMEe when the ast>ea 1s destroyed
Cor 9 when thıs mortal (Sc es 1S ADSOTDE: by lıfe, and the
corruptıible (SC. es DUuts incorruption **°).
e 1s the ast manıfestation of mortalıty * 11) When SCCMH ın the

Contex{i of the church, Augustine refers LO ıt d S the 1na removal of all the
changeableness incıdental her mortal condıtıon. On aCCOUuUNTL of her
habılıty change, the church 15 comparable the INOON that and

Before the Parousıa, the church ın her pılgrımage amıdst
Man Yy inıquıitlies. But CVOMN amıdst and despıite of them the church
Dy ringıng OT Man Yyalwıtnesses tO the siıde of truth 1s nNnOTt dle
speculatıon 5Sd y that Augustine Was ınkıng of the condıtıon of the
church durıng hıs tıme, when several heresies and vliolent schısms,
especlally Donatısm, Indeed, bearıng wıtness LO the truth in such
Ccırcumstances, 1le it often, ıf not always, involves paınful struggle for
survıval, ST1 inevıtably ea LO the gradual establıshment of rıghteous-

10) “"“Qula qul seminaverit, Inquıt, In SUd corruptionem. Hoc dıcıt
de amatorıbus voluptatum magıs qU am de1 In AdINC nım SU:  eb seminat, quı Oomn1a, qUaC
facıt, et1amsı ona videantur, propterea amen acıL, ut carnalıter el ene sıt Qui autem
semimnaverıt In spiritu, de ;pirıtu metel vıtam Semiminatıo in spirıtu est fiıde CU
arıtate servire 1ustitiae ei NO  e} obaudıre desiıdern1s peccatı, quamVvıs de mortalı ATIDNC
ex1istentibus. Messıs autem vitae aeternae, CUu inımıca novlıssıma estruetur INOTIS ei
absorbebitur mortale ıta ei corruptıibile hoc induet Incorruptionem . Epistulae ad
Galatas eXpositi0 61,4-7, SEL

111) See Contra Secundinum Manichaeum 10, SEL n  s De Diversıis
Quaestionibusn 40,77 death wiıll be destroyed al the transformatıon of the body

Cor. ea 15 ncluded ın the phrase : “"Omnia nım subjecit sub pedibus ejus”.
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( and the en]Joyment of One Can only hope for the definıtive
attaınment of these when ea the last9 has een destroyed Thıs
111 take place when all the manıfestations of mortalıty incıdental the
changeable condıtıon of the church AdIC emoved.

The church, ruly, ıle ıt remaıns under the condıtions of thıs
mortalıty of the flesh, aCCOunNntT of thıs mutabiılıty, 1S called INOON
Hence In the scrıptures 1S saıd : “Ihey ave made ready theır aITOWS
In the quı1ver, hat they INaYy, 1i€e the INOON 1S obscured, wound
those who dIC upright ıIn heart” (Ps 10,5) For before what the
apostle SayS happens: “When Christ, wh 1S YOUTF lıfe, shall AaDPCAL,
then YOU also AaDPCAaI ıth Hım In glory  27 (Col 3,4), the church
AaDPCAaIS be obscure ın the time of her pılgrimage, groanıng amıdst
INanYy inıquities; and al such time the SI14aI1Cs of the seducers
falsehood dIC be feared es:e he intended desıgnate Dy the
word “*arrows’. Hence in another DASSaLc concerning the faıthful
wıtnesses the truth which the church brings or everywhere, ıt 1S
sald : MOOIN, al wıtness ın heaven (Ps And
when the psalmıs Sang of the kıngdom of the Lord., he sald : In Hıs
days Nse rıghteousness and abundance of 9 untiıl the
INOON be destroyed’”’ (Ps JA that 1S, the abundance of
SLIOW greatly, untiıl He fınally takes AWdaY all the changeabılıty of
thıs mortal condıtıon. Then ‘““death. the ast 15 destroyed”
Cor178  M. Alfeche  ness and the enjoyment of peace. One can only hope for the definitive  attainment of these when death, the last enemy, has been destroyed. This  will take place when all the manifestations of mortality incidental to the  changeable condition of the church are removed.  The church, truly, while it remains under the conditions of this  mortality of the flesh, on account of this mutability, is called moon.  Hence in the scriptures is said: ‘They have made ready their arrows  in the quiver, that they may, while the moon is obscured, wound  those who are upright in heart” (Ps. 10,3). For before what the  apostle says happens: ‘“When Christ, who is your life, shall appear,  then shall you also appear with Him in glory” (Col. 3,4), the church  appears to be obscure in the time of her pilgrimage, groaning amidst  many iniquities; and at such a time the snares of the seducers to  falsehood are to be feared. These he intended to designate by the  word ““arrows””. Hence in another passage concerning the faithful  witnesses to the truth which the church brings forth everywhere, it is  said: ‘“The moon, a faithful witness in heaven” (Ps. 88,38). And  when the psalmist sang of the kingdom of the Lord, he said: ‘‘In His  days shall rise righteousness and abundance of peace, until the  moon be destroyed” (Ps. 71,7), that is, the abundance of peace shall  grow so greatly, until He finally takes away all the changeability of  this mortal condition. Then “death, the last enemy, is destroyed” (1  Cot 4S 268 2i  Augustine uses the phrase, ‘““when death, the last enemy, is de-  stroyed”’ for awakening hope in some existential situations. For example,  in Epistula 55,14.26, addressed to Januarius, he appeals to this phrase  together with verse 54: ‘When death is swallowed up in victory”, in  order to exhort believers in time of seemingly unbearable burdens not to  lose sight of the reality on which their hope is anchored. In such  conditions some can easily lapse into murmuring against God and even  into despair of the possibility of attaining freedom from suffering, thus  considering suffering meaningless or futile. There were several believers  112) “Ecclesia vero adhuc in ista mortalitate carnis constituta propter ipsam  mutabilitatem lunae nomine in scripturis significatur. Unde est illud: Paraverunt sagittas  suas in pharetra, ut sagittent in obscura luna rectos corde. Prius enim fiat illud, quod dicit  apostolus: Cum Christus apparuerit vita vestra, tunc et vos cum illo apparebitis in gloria,  obscura videtur ecclesia in tempore peregrinationis suae inter multas iniquitates gemens et  tunc sunt timendae insidiae fallacıum seductorum, quas nomine sagittarum intellegi voluit.  Unde alio loco propter nuntios fidelissimos veritatis, quos ubique parit ecclesia, dicitur:  Luna testis in caelo fidelis, et cam de regno domini psalmus caneret: Orietur, inquit, in  diebus eius iustitia et abundantia pacis, quoad usque interficiatur luna, id est abundantia pacis  in tantum crescet, donec omnem mutabilitatem mortalitatis absumat, zunc novissima  inimica destruetur mors ...”. Epistula 55,6.10, CSEL 34(2), 198.112)_
Augustine SCS the phrase, ‘“when ca the ast ’ 15 de-

stroyed” for awakenıng hope In SOINC exIistent1a] sıtuati1ons. For example,
in ‚pistula 33.14.26. addressed Januarıus, he appeals hıs phrase
together ıth “When ea 1S swallowed in victory’”, In
order LO exhort belıevers in time of seemingly unbearable burdens nOoTL
OSse S12 of the realıty 1C theır hope 1s anchored. In such
condıtions SOINC Can easıly apse into murmurıng agaınst God and CVOI

into despaır of the possı1ıbılıty of attaınıng reedom from suffering, thus
consıderıing suffering meanıngless OT futıle ere WEIC everal belıevers

112) ““Ecclesia CIO ucC In ista mortalıtate carnıs constituta propter 1psam
mutabiılıtatem lunae nomıne 1in ser1pturıs sıgnıfıcatur. nde est iıllud Paraverunt sagıttas
SUd In pharetra, ul sagıttent In obscura Iuna rectlos corde. Prius nım fiat quod dıcıt
apostolus: C(Cum Christus apparuerit Vıla ves«ra, [UuncC VOosSs CUM Ilo apparebitis In gloria,
obscura videtur ecclesia In tempore peregrinat1ıon1s SUac inter multas inıquıtates SCMCNS el
tunc Sunt timendae insıdıiae fallacıum seductorum, quas nomiıne sagıttarum intelleg] voluıt.
nde lıo 10C0 propter nunt10s fideliıssımos veritatis, qU OS ubıque parıt ecclesı1a, dicıtur:
Luna testLs IN caelo fidelis, ei CUu de n domiını psalmus caneret Orietur, inquıt, INn
diebus 10458 Iustitia el abundantia DACIS, quoad interficiatur luna, ıd est abundantıa pacıs
iın tantum CrESCEL; donec mutabılıtatem mortalıtatıs absumat, Iunc NOVLSSIUMGA
INIMILCA destruetur MOS178  M. Alfeche  ness and the enjoyment of peace. One can only hope for the definitive  attainment of these when death, the last enemy, has been destroyed. This  will take place when all the manifestations of mortality incidental to the  changeable condition of the church are removed.  The church, truly, while it remains under the conditions of this  mortality of the flesh, on account of this mutability, is called moon.  Hence in the scriptures is said: ‘They have made ready their arrows  in the quiver, that they may, while the moon is obscured, wound  those who are upright in heart” (Ps. 10,3). For before what the  apostle says happens: ‘“When Christ, who is your life, shall appear,  then shall you also appear with Him in glory” (Col. 3,4), the church  appears to be obscure in the time of her pilgrimage, groaning amidst  many iniquities; and at such a time the snares of the seducers to  falsehood are to be feared. These he intended to designate by the  word ““arrows””. Hence in another passage concerning the faithful  witnesses to the truth which the church brings forth everywhere, it is  said: ‘“The moon, a faithful witness in heaven” (Ps. 88,38). And  when the psalmist sang of the kingdom of the Lord, he said: ‘‘In His  days shall rise righteousness and abundance of peace, until the  moon be destroyed” (Ps. 71,7), that is, the abundance of peace shall  grow so greatly, until He finally takes away all the changeability of  this mortal condition. Then “death, the last enemy, is destroyed” (1  Cot 4S 268 2i  Augustine uses the phrase, ‘““when death, the last enemy, is de-  stroyed”’ for awakening hope in some existential situations. For example,  in Epistula 55,14.26, addressed to Januarius, he appeals to this phrase  together with verse 54: ‘When death is swallowed up in victory”, in  order to exhort believers in time of seemingly unbearable burdens not to  lose sight of the reality on which their hope is anchored. In such  conditions some can easily lapse into murmuring against God and even  into despair of the possibility of attaining freedom from suffering, thus  considering suffering meaningless or futile. There were several believers  112) “Ecclesia vero adhuc in ista mortalitate carnis constituta propter ipsam  mutabilitatem lunae nomine in scripturis significatur. Unde est illud: Paraverunt sagittas  suas in pharetra, ut sagittent in obscura luna rectos corde. Prius enim fiat illud, quod dicit  apostolus: Cum Christus apparuerit vita vestra, tunc et vos cum illo apparebitis in gloria,  obscura videtur ecclesia in tempore peregrinationis suae inter multas iniquitates gemens et  tunc sunt timendae insidiae fallacıum seductorum, quas nomine sagittarum intellegi voluit.  Unde alio loco propter nuntios fidelissimos veritatis, quos ubique parit ecclesia, dicitur:  Luna testis in caelo fidelis, et cam de regno domini psalmus caneret: Orietur, inquit, in  diebus eius iustitia et abundantia pacis, quoad usque interficiatur luna, id est abundantia pacis  in tantum crescet, donec omnem mutabilitatem mortalitatis absumat, zunc novissima  inimica destruetur mors ...”. Epistula 55,6.10, CSEL 34(2), 198.Epistula 9  s SEL 198
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of thıs kınd especılally the POOT, durıng Augustine’s time 13) He
therefore them continue hope and struggle, tıll ea the ast

has een destroyed For only then 11l the Ne  S ıfe 1C 10

begıns in al and 1$ maıntaıned ın hope be made perfect
Remember how often repeate thıs Let us not 1ın that

oug be made appY and ree‘: from all dıfficulties already NO
In thıs lıfe, and, that therefore, MaYy INUTINUTLE sacrıleg10usly
agalnst God when aAaTeC ın rouble ın empora thıngs, 4S ıf He WeTC
not g1VINg us hat He has promıiısed. He has indeed promiısed those
thıngs for thıs ıfe But the consolatıons of those in mMI1SseTY
and the JOYyS of the appY AdIC dıfferent He Say>sS “Lord, accordıng

the Man Yy troubles ıIn INY heart, yOUT exhortatıons ave rejo1ced
INY soul” (Ps Let us therefore 19(011 INUTIINUL 1ın OUT dıfficulties,
est lose the breadth of OUT cheerfulness, ofC it 1s wrıtten,
..  ejolcıng In hope  »” because there ollows, ““patient in trıbulation’”
(Rom The HC  S lıfe, therefore, 1s meanwhıle egun ın al
and maıntaıned ıIn hope; for then ıt 111 be (perfect) ‘“when en 15
swallowed In victory” Cor and when that °*last»
ea 15 destroyed” Cor 1 5:56) 79

Verse Jn °° But hen he sSald all things A4re made subject Hım 11 L$
clear that He who made all things ubject him 15 excepted”

Who DUts all thıngs under whom? For Augustine, both the Father
and the Son together rıng everythıng into subjection themselves.
Augustine Was of the possı1ıbılıty that others, readıng Z
COUuU 1n that it 15 the Father alone, wıthout the Son, wh brings
everythıng into subjection Hımself. He agaınst thıs M1SCONCEPD-
ti1on. For hım, the operatıon of the Father and the Son AIC indıvısıble,
much that 11e the Father subjects everythıng Hımself and the
Son, sımultaneously and together the Son brings thıs SaJIne operatıon into
subjection {O the Father and tO Hımself. Augustine’s scrıptural proofs

113) See En In Ps 93,1, GCEL. 39,1300-1301.
114) “Quod ementO qUamı D' COMMECIMNOTITEM eque 1am UNC In ista ıta 105

beatos 1eTr1 debere arbıtremur ei ab omnıbus dıfficultatıibus 1beros SIC In angust1s
temporalıum adversus eum OIC sacrılego UTIIMNUICIMNUS, quası NO  — exhıbeat, quod
promisıt. Promisıt quıdem et1am U1C vitae necessarla ; sed hıa sSsunt olatıa m1iserorum, lıa
gaudıa beatorum : Domuine, Inquit, secundum multitudinem dolorum INEOTUM IN corde MeQ

exhortationes [UAae iucundaverunt anımam Meam Non CISO TIINUTECEINUS ıIn dıffiıcultatıbus,
perdamus atıtudınem hılarıtatıs, de qua dicıtur : Spe gaudentes, quıa sequıtur: In

tribulatione patıentes. Nova CISO ıta ın fiıde UnNnCcC inchoatur 1n SpPC gerıtur; Na iunc er1lt,
CUu absorbebitur INOTIS In victorlam, CUu ]la NOVLSSIUMAG INIMICA destruetur MOrsS

Epistula 5,14:26; SEL 198-199
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for the operatıon of the Son AIC Phıl }  5} for the Son’s subjecting
everythıng Hımself; and COor, 15,24, fOor the Son’s subjecting
everythıng the Father However, let us not lose S11g of the fact that
Augustine explaıns thıs wıthın hıs eology of the Trinıity, and, therefore,
both the Father and the Son nclude each other In theır operatıons.

Let NOTL aNyONC, when he has ear‘ what the apostle SayYSs °°RBut
when he has saı1d all thıngs aATC made ubject hım, ıt 1S clear that
He who made all thıngs ubject Hım 15 excepted” (verse 27X 1ın
the words, that He has made subject all thıngs under the Son, be

understood of the Father that he MaYy 19(8)! thınk that the Son
Hımself subjects everythıng Hımself. What the apostle Was sayıng
to the Phılıppians cshows thıs °Qur commonwealth 1S ın heaven:
from it waıt for Savlor, the Lord Jesus Christ, wh has charged
OUTI owly Dody be 1ıke Hıs glor10us body, Dy the W 1Cc
nables Hım LO subject all thıngs Hımse 32021} For the
operatıon of the Father and the Son 18 indıviıisıble ÖOtherwise., the
Father Hımself has nOot subjected everything under Hımself, but the
Son has made subject all things Hım, who delıvers the kıngdom
and estroys °°all princıpalıty and all the W and all the
authorıty” (verse 24) ese words of Paul dIC indeed spoken of the
Son ‘“when He has delıvered the kıngdom God and Father:
when He has destroyed all the princıpalıty and all the authorıty and
all the power ” (verse 24) For He wh estroys 1S the ONEC wh:
subjects
Therefore, ıIn thıs partıcular eschatologıca operatıon, ıle the

Father ubject everythıing Hımself and the Son, In the Same anner

and al the SadIinec time the Son subjects everythıng the Father and
Hımself ( Nec QuLSQUuaAmM exıstiımet de intellegendum quod sub-
Jlecerıt OMNLA 1L10 ul LDSUM filium SIbi OMNLA subiecisse AON putet ) For
clear understandıng of the {ex{i ıt 1s important to take ote that ıIn
describing the operatıon of the Father in relatıon {O the S5on, Augustine
0O€es not Uusc the reflexive PTONOUN, “"IDSUmM 8107° whereas ıIn describing

15) ““Nec qu1squam CU: audıerit quod alt apostolus: Cum dixerit qu1a OMNILA
subiecta SUNIT, manifestum qu1a praeter 1: qul subiecit Jli OMNIAa, iıta existimet de
intellegendum quod subıieceriıt omnıa filıo ut 1psum fiılıum sıbı omnıa subiecısse NO

Quod apostolus ad phılıppenses ostendıt dicens: Nostra au conversatıio INn caelis 251
nde el salvatorem eXSpeCLAmMus dominum Iesum Christum, qul transfiguravit COFDUS
humilitatis nNOSIrae conforme ul fiat corporı gloriae SUAE, secundum operatiıonem UUMmM qUd
DOsSsıt etiam sibi subiecere OMNILAG. Inseparabılıs nım est operatıo patrıs ei 1111 Alıoquin NEC

1pse s1b1ı subıecıt omn1a, sed fiılıus el subiecıt quı el TrCgNUum tradıdıt ei evaCuat

principatum el potestatem el vırtutem. De 1110 quıppe ista dıcta sunt Cum tradiderit,
Inquıt, VESNUH deo el patrı, CUÜU.: evacuaverıt princıpatum el potestatem el

vırtutem. Ipse nım subiecıt quı evacuat”. De I rinitate 1813 0,48-49
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the operatıon of the Son, he 0€es “"IDSUM filium SZbi OMNLA subiecisse”.
Later, however, 1n the Samnec texti referring agaın the operatıon of the
Father, he SCS the reflex1ive DTONOUN : °“the Father Hımself subjects
everything _O Hımse Ipse sibi subiecit omnla).

In De Diversis OQuaestionibus 3.69.67°) Augustine pomts Out that
it 1S Paul’s intention ıIn thıs cshow that the Father had subjected
everything the Son both in the form of ervant and as the princıple,
because of 1C He 1S equa wıth the Father

Verse °Then the SOn will he also subjected HimAugustine’s Theology of Resurrection  181  the operation of the Son, he does: ‘“ipsum filium sibi omnia subiecisse”.  Later, however, in the same text referring again to the operation of the  Father, he uses the reflexive pronoun: ‘“the Father Himself subjects  everything to Himself”” (ipse pater sibi subiecit omnia).  In De Diversis Quaestionibus 83,69.61!°) Augustine points out that  it is Paul’s intention in this verse to show that the Father had subjected  everything to the Son both in the form of a servant and as the principle,  because of which He is equal with the Father.  G. Verse 28 : “ Then the Son will be also subjected to Him ... God will be  all in all”  1. Tunc et ipse Filius subjectus erit ei qui illi subjecit omnia  In De Diversis Quaestionibus 83,69.10 Augustine considers the  question whether the word Filius refers to Christ alone as the Head of the  church (Ephes. 5,23) or to the Total Christ (universum Christum), that is,  Christ in union with His Body and members. Although he says that,  properly speaking, this verse, within the context of verses 20-28, refers to  the resurrection of Christ by reason of His having a human body he  nevertheless considers it valid to ask whether this same verse also refers  to the Total Christ.  What has been said is right: ‘“Then the Son Himself will also be  subjected to Him who put all things under Him” (verse 28).  Although this is said on account of His assuming humanity, since it  is from here that the question dealing with the resurrection of the  body has arisen, nevertheless it is rightly asked whether this was said  concerning Himself alone as the Head of the church (Eph. 5,23) or  concerning the Total Christ, including His Body and members!!”).  Augustine is inclined to interpret the verse according to the concep-  tion of Christ as the Total Christ. His reasons are the following: (i) the  testimonies of many scriptural texts which speak of Jesus Christ not only  as an individual but as a corporate person; (ii) in the life after  resurrection and transformation Christ and His Body will remain in  union such that ‘“‘God will be all in all”.  116) De Diversis Quaestionibus 83,69.6, PL 40,77.  117)  “Sane quod dictum est, Tunc et ipse Filius subjectus erit ei qui illi subjecit omnia ;  quamvis secundum susceptionem hominis dicatur, quia inde est quaestio nata, cum ageret  de resurrectione mortuorum : tamen recte quaeritur utrum secundum ipsum tantum dictum  sit, quod est caput Ecclesiae (Eph. 5,23); an secundum universum Christum, annumerato  corpore et membris ejus””. De Diversis Quaestionibus 83,69.10, PL 43,79.God will he
all IN all”

Tunc el Ipse Filius subjectus erıt el qul Il subjecit OMNLAG
In De Diversiıs OQuaestionibus 83,69.10 Augustine consıders the

question whether the WOTrd Filius refers LO Christ alone dSs the ead of the
church (Ephes 3, 23) OT the (01521 T1S ( universum Christum), that 1S,
Chriıst ın unıon ıth Hıs Body and members. oug he SaYyS that,
properly speakıng, thıs9 wıthın the context of VOISCS 20-28, refers
the resurrection of Chriıst Dy TICason of Hıs havıng human body he
nevertheless consıders ıt valı ask whether thıs SadIinle also refers
tOo the ota Christ

What has een saı1d 15 ng “Then the Son Hımself ıll also be
subjected Hım wh: put all thıngs under Hım” (verse 28)
oug thıs 1s saı1d aACCOunNtT of Hıs assumıng humanıty, SINCe ıt
15 from ere that the question dealıng ıth the resurrection of the
body has arısen, nevertheless ıt 1S rıghtly as whether thıs Was saı1d
concerning Hımself alone as the ead of the church (Eph 5,23) OT

concerning the otia Christ, includıng Hıs Body and members 117).
Augustine 1s inclined interpret the accordıng the CONCCD-

t1on of Chriıst dSs the ola NS Hıs ICAasOoNs aIic the following: (1) the
testimonı1es of INanYy scriptural 1C spea of Jesus Christ nOoTt only
d indıvıdual but as Corporate PCISON, (11) in the ıfe after
resurrection and transformatıon Christ and Hıs Body 11l remaın in
un1ıon such that °Go ıll be all in

116) De Diversis Quaestionibusy 40, 77
117) “Sane quod dıctum eSt; Tunc el IDSe Filius subjectus rıl el qul lı subjecit OmMNLa

quamVvıs secundum susceptionem homiınıs dıcatur, quıa inde est quaest10 nata, CUu ageret
de resurrectione Ortuorum amen eCc quaerıtur utrum secundum 1psum tantum dıctum
sıt, quod est Ecclesiae (Eph 5,23); secundum unıversum Chrıistum, annumerato
COTDOITC ei membrıs eJus””. De Diversıis Quaestionibus 3,69.10, 43, 79
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For when He SaVyYS LO the Galatıans. °Holy Scripture 0€s noTt SaYy,
‘And to offspring), ASs Many, but as tOo ONC, ‘And yYOoUur
offspring', that 15 (AfSt est understand in thıs Chriıst
Hıimself alone, wh Was orn of the vırgın Mary, he later sald, °° FOr
yYOU AdICc all ONC In Chriıst Jesus. f however yOUu dIC of Christ,
therefore YOU ATeC offspring of Abraha  77 Gal ’  ’ And
when he spoke the Corinthlians about charıty, drawıng paralle
from the members of body he sald : °° FOr Just d body 1s ONeC and
has Man y members, however all the members of body, a  oug
they ATC ManYy, ATiIC ONC body, also 1S Christ” He dıd not SdY,
also the OdYy of (Ahrst.; but ..  so also 18 C.3Bust , showiıng that
Chriıst 1S rıghtly called also the Uniuversal Chrıist, that 1S, the ead
wıth Hıs Body, that 1s the Church We find in Man Yy serıptural exXiIs
that Christ 1S spoken of also iın thıs WaY, such that He 1$ hought of
in un1ıon ıth all Hıs members; ıth respect tO them it has een sald,
"°You AICc the body of Christ and Hıs members’’ OF, 2.42.21)
hus it 1s nOoTt absurd for us understand it ASs ollows “IThen the
Son Hımself11l also be subjected Hım who subjects all the things
tO Hım>” (verse 28), that understand that the Son nOoL dS the
ead of the Church alone but all the saınts ın un1ıon wıth Hım, wh
ATIC OMNC in Christ, dIC OMNC offspring of Abraham hey aIC, however,
subjected ıth respect the contemplatıon of the eternal truth, ın
order obtaın happıness, where moti1on of the soul and part
of the body create obstacle, “such that” ın that lıfe, SInce ONC
loves hıs indıvıdual W  > od ıll be al In 118)_
Wıth thıs conception of Chrıst ASs the ota Christ Augustine

perhaps has also ın mınd the reign of Chriıst dSs the ota Chriıst from Hıs
incarnatıon untıl and through eternıty. hıs completes the theme of the
reign of Chrıst IC pa:  Y showed earlıer accordıng three WaYyS of

118) “(Cum nım alt ad Galatas, Non dicit Lt seminibus, I[ANnquam INn multis ; sed
LANquUaAM INn UNO, SCeMINL [UO, quod est Christus ; 1psum hoc 10C0 solum intellıgeremus
Christum, quı de Marıa virgıne est natus, postea dıcıt, Omnes nım VOS NUM estLs In Christo
Jesu. 7au VOsSs Christi, eErgo Abrahae OSIIS (Gal 3, 16,28,29) Et ad Corinthios CUu
de charıtate dıceret, de membrıs COrporIs simılıtudiınem ducens: Sicut nım COFDUS NUum estT,
Inqult, el membra habet multa, OMNLA membra COrporiıs CUM SInf multa, NUM est
COFTDUS , ıta el Christus. Non dixıt, ıta ei Chrnsti1; sed, ıta ei Christus, ostendens Christum
recte appelları et1am unıversum, hoc esL, CU COTDOIC SUO, quod est Ecclesıia.
multıs Scripturarum locıs invenımus Chrıistum et1am hoc modo appelları, ut CUu omnıbus
SUl1S membrıs intellıgatur, quıbus dıctum est, Vos estis COFDUS Christi el membra Cor.
Z Non CTZO absurde SIC intellıgımus. Tunc el 1DSE Filius subjectus rıt el qul Ili
subjecit OMNIG ; ut Fılıum NON solum Ecclesiae, sed et CU) SanctiOs
intellıgamus, quı SUnt UNUuMN In Chrıisto, NUMm Abrahae subjectum autem secundum
contemplatiıonem sempiıternae verıtatıs, ad obtınendam beatıtudınem, Nnu mMOtu anım1ı,
Nnu. parte CorporIis resistente ; ul ıIn Ila ıta nemiıine amante propriam potestatem, sıt Deus
Omnı1a In omnibus’””. De Diversıs Quaestionibus 3,69.10, 40,79
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namıng Hım,1Augustine g1ves In Sermo 34114 19) (1) God’” and
accordıng {O the dıvıinıty, that 1S, coequal and coeternal ıth the Father
before the incarnatıon of the body; (11) C HSE after the incarnatıon of

body, when the Samne PCTISON wh 15 INan 15 God, and the SdINnc PCISON
wh 15 (GJ0d 1s al the SAadIille time INan, the ediator and the ead of the
Church:;: and 1 ‘“the ota Christ”: 1.e€ ead and Body, accordıng
the ullness of perfect INan (Eph 4,13) ıIn whom each of us 1s member.

Deus OMNLA IN Oomnibus

Augustine g1ves everal coherent meanıngs the phrase ll
be all ın d ollows the rıghteous 111 be made whole;: God ıll be
the only SOUICC of all theır satısfactıon and the only object of theır desıre ;
and they ıll attaın perfect 9 and they ll reach unıty ıth ONC

another nNOT only ın nature but also ın will, Judgment, oughts and WdY>S
We elaborate thıs theme In the last artıcle of thıs serl1es.

In Sermo 2358 where Augustine refers 28C and Juxtaposes it
ıth 53, he speaks of salvatıon in of eing healthy (sanıtas).
Hea  1ness also iımmortalıty. One 1s not healthy when ONC ST1
has Nan y desıres, for ManYy desıres dısorder; 0)J8 else: he wh has
ManYy desıres 1S sıck 120)' At the donnıng of ıiımmortalıty (et. 53);
these INanYy desires ıll be removed AWAaVYV and replace: Dy only ONC desıre,
the desıre for God alone.

What 1s thıs hea  1N€ess by 1C Sa Y dIC ca  y ake the
followıng illustration. Because SINCEe the sıck ave Man Y desıres,
1C hea  1nNness takes AWAdY, 1ın whatever WaY thıs hea  1Ness takes
them AWdY, } ıIn the SdI1lle WaY 0€es iımmortalıty take hem all
AaWaVY, because OUT hea  1Ness 1s OUT immörtality*<").

19) Sermo ü  r 39,1493 For references the eme of the otia Christ, CC

the followıing : RANZ, OtUus Christus, Studien hber Christus und die Kirche hei Augustin,
Bonn, 1956; VAN AVEL, Christians In the World, New Y ork, 1980, 80-95 :
BERNARD, s predestinatıon du TM1S' total selon saınt Augustıin””, In Recherches
Augustiniennes FEL Parıs, 1965, ü  OO

bRN') ‘Sun quaedam aegrotantium desıder1a:: ardent desiderio aut alıcuyus fontis, aut
alıcuyus DOMI ; et SIC ardent, ut existiment quia S1 Sanı fuerint, TUl debeant 1DSIS desıider11s
Suls. en! sanıtas, el perıt cupiıdıtas. Quod desıderabat, fastıdıt quıa hoc iın 1lo febrıs
quaerebat. Et qualıs est ista sanıtas, In qua convalescıt aegrotus?””. Sermo 2557
38,1 89-1 190

121) ‘“Sanıtas ista qua dıcımur Sanı, quıd est? Sed amen 1NC capıte exemplum. Quia
G mMu sınt aegrotantium desıderı1a, qua«Cc ista sanıtas tollıt ; quomodo lla tollıt ista
sanıtas, SIC omnı1a tollıt immortalıtas : qulia sanıtas nostra mmortalıtas est  IT Sermo 2557

38,1 190
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The substitution of the many desıres NO for INa y thıngs by only
ON desıre later OCCUTIS when DOSSCSS God, wh 1S Hımself the creator
of everythıng, in the exti lıfe, when God ıll be all ın all

Here yOUu seek for riches. How 111 YOU ack anythıng when yOUu
ave Hım who made everything? In order that IMaYy AaSSuTe yOUu also
ıth the words of the apostle, he Says thıs about that ıfe °that God
INAaVY be all In ala S72
What Augustine 1s sayıng ere 1s that al that time when G0d 15 al] In

all, OUI desıres ere and NO 1C seek be satısfıed ıth created
thıngs 111 be transformed into only ONC desıre, which ıll be satısfıed by
the Creator.

That God 11l be the only object of man’s desıire 1s CVCN INOTIC clearly
expressed by Augustine ıIn De (ivitate Deli 22.30

The reward of virtue ıll be God Hımself, wh SaVC the virtue,
together ıth the promise of Hımsellf, the best and the of all
possıble promiıses. For hat dıd He INCan when he saıd, ın the words
of the prophet, “I be theır G0d and they 111 be pe
(LEV 26.12)7 Dıd He nOTt INcCan cha]l be the SOUICC of theır
satısfaction ; be everythıng that INCN Can honorably desıire :
lıfe, health, {[00d, riıches, glory, honor., > and CVETIY blessing?
For that 1S also the cCorrect interpretation of the apostle’s words,
that God mMaYy be all in (verse 28) He ıll be the goal of all OUT

longings; and SCr Hım forever; love Hım wıthout
satıety ; praise Hım wıthout wearyıng. Thıs ıll be the duty,
the delıght, the actıvıty of all, shared Dy all wh chare the ıfe of
eternıty 23)
Concomitant wıth the attaınment of sıngle desıre 18 the attaınment

of perfect What kınd of 1S thıs? How 0€s it dıffer from the
attaın now? It 1s the purged of all forces of mortalıty,

122) *“ Dıvıtias hıc quaerIs: quomodo tıbı deerunt omn1a, quando ıllum habebıiıs quı
fecıt omnıa ? ut verbiıs Apostolı te facıam SCCUTUM, de ]la ıta hoc dıxıt ıl Deus
OMNILA In Omnibus or 5.28). Sermo Z 8,1190

123) ‘“ Praemıum virtutis erıt 1pse, quı virtutem eique 1pSum, qUO melıus
malus nıhıl possıt CSSC, promisıt. Quıid est enım alıud quod PCI prophetam dıxıt Ero Horum
Deus, el 1DS1 mihr plebs, 1S1 'Eg20 CIO nde satıentur, CRO C143 UaCCUMYUC ab
homiıinıbus honeste desıderantur, efi ıta et salus ei Victus ei copla el glorıa ei honor eft DaX ei
omnı1a bona? SIC nım el ıllud recte intellegıtur, quod alt apostolus: Ut Sit Deus OMNILA In
Oomnibus. Ipse {1nıs erıt desıderiıum (0)  OTrum, quı siıne ıne videbitur, sıne fastıdıo
amabıtur, sine fatıgatıone laudabitur. Hoc u  s hıc adfectus, hıc aCtus profecto erıt
omnıbus, sıcut 1psa ıta aeterna, cCommun1s’. De (ivitate Deı 22,30, CSEL, 40(2),665-666.
See Iso Sermo 148,9,
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namely, troubles, CoveLlousness, needs and wearl1ness. ese characterıze
the present that Can attaın ere and NO The that
MaYy NO enN]JOY, accordıng tOo Augustine, 15 neıiıther irue NOT perfect.

Therefore, what kınd of 1s thıs 4C Inen NO ave wıth
the resisting of all troubles, COVeLOuUuSNesSs, needs and
wearıness? hıs 18 nOoTt irue, not perfectAugustine’s Theology of Resurrection  185  namely, troubles, covetousness, needs and weariness. These characterize  the present peace that we can attain here and now. The peace that we  may now enjoy, according to Augustine, is neither true nor perfect.  Therefore, what kind of peace is this which men now have with  the resisting presence of all troubles, covetousness, needs and  weariness? This is not a true, not a perfect peace ... For wherever  there is still mortality, how can peace be full!?*)?  In order to speak of where and when perfect peace can be attained,  Augustine introduces the idea of two cities, namely, the present city and  the city hereafter. As we shall show later, these two cities are not  numerically distinct; the present city will be transformed into the city of  the hereafter. In that city, the peace we now enjoy will be purified. God  alone will be our common peace. And He alone will be our common sight  and possession. When will this take place? This will happen after the  transformation of the bodies, when God’s reign in that other city will be  unchallenged.  We shall be in a certain city ... Peace, therefore, will be purged in  all the sons of God, all loving one another seeing themselves filled  with God, since God will be all in all (verse 28). We shall have God  as our common sight; we shall have God as our common posses-  sion; we shall have God as our common peace. For whatever that  which He gives now to us, He Himself will be ours for everything  that He gives; He himself will be our perfect and full peace!?>).  Whıile still in the city of the present time peace can never be fully  attained. In Epistula 238,2.13, in connection with verse 28, Augustine  speaks of the impossibility of attaining unity among men in any society,  even when they belong to the same nature and share the properties of  that nature. This cannot be had either in a religious community !?°) nor  in'any sort of society. People cannot be fully united because of their  diversity in will, judgment, opinion and customs. Diversity is a threat to  peace, or a sign that true peace does not exist.  124) “Qualis ergo est ista pax, quam hic habent homines tantis resistentibus  molestiis, cupiditatibus, indigentiis, lassitudinibus? Non est ista vera, non est perfecta pax  ... Ubi enim adhuc mortalitas, quomodo est plena pax?”. En. in Ps. 84,10, CCL 39,1170.  125) “Erimus in quadam civitate ... Erit ergo pax purgata in filiis Dei, omnibus  amantibus se, videntibus se plenos Deo, cum erit Deus in omnibus. Commune spectaculum  habebimus Deum; communem possessionem habebimus Deum; communem pacem habe-  bimus Deum. Quidquid enim est quod nobis modo dat, ipse nobis erit pro omnibus quae  dat; ipse erit perfecta et plena pax”’. En. in Ps. 84,10, CCL 39,1170.  126) See Epistula 210,1, CSEL 57,354. Addressed to Felicitas.For wherever
there 15 ST1 mortalıty, how Can be 0 d el M
In order spea of where and when perfect Can be attaıned,

Augustine introduces the 1ıdea of {[WO cıties, namely, the present CIty and
the cCıty hereafter. As cSshow later, these [WO cıtles ATC not

numerically dıstinct ; the present CIty 111 be transformed into the city of
the hereafter. In that CIty, the NO enN]OYy ıll be purıfied. (G0d
alone ll be OUT COININON And He alone ıll be OUT COININON S1g
and possess10n. When ıll thıs take place”? Thıs 111 happen after the
transformatıon of the bodies, when reign in that other cıty 111 be
unchallenged.

We be in certaın CItyAugustine’s Theology of Resurrection  185  namely, troubles, covetousness, needs and weariness. These characterize  the present peace that we can attain here and now. The peace that we  may now enjoy, according to Augustine, is neither true nor perfect.  Therefore, what kind of peace is this which men now have with  the resisting presence of all troubles, covetousness, needs and  weariness? This is not a true, not a perfect peace ... For wherever  there is still mortality, how can peace be full!?*)?  In order to speak of where and when perfect peace can be attained,  Augustine introduces the idea of two cities, namely, the present city and  the city hereafter. As we shall show later, these two cities are not  numerically distinct; the present city will be transformed into the city of  the hereafter. In that city, the peace we now enjoy will be purified. God  alone will be our common peace. And He alone will be our common sight  and possession. When will this take place? This will happen after the  transformation of the bodies, when God’s reign in that other city will be  unchallenged.  We shall be in a certain city ... Peace, therefore, will be purged in  all the sons of God, all loving one another seeing themselves filled  with God, since God will be all in all (verse 28). We shall have God  as our common sight; we shall have God as our common posses-  sion; we shall have God as our common peace. For whatever that  which He gives now to us, He Himself will be ours for everything  that He gives; He himself will be our perfect and full peace!?>).  Whıile still in the city of the present time peace can never be fully  attained. In Epistula 238,2.13, in connection with verse 28, Augustine  speaks of the impossibility of attaining unity among men in any society,  even when they belong to the same nature and share the properties of  that nature. This cannot be had either in a religious community !?°) nor  in'any sort of society. People cannot be fully united because of their  diversity in will, judgment, opinion and customs. Diversity is a threat to  peace, or a sign that true peace does not exist.  124) “Qualis ergo est ista pax, quam hic habent homines tantis resistentibus  molestiis, cupiditatibus, indigentiis, lassitudinibus? Non est ista vera, non est perfecta pax  ... Ubi enim adhuc mortalitas, quomodo est plena pax?”. En. in Ps. 84,10, CCL 39,1170.  125) “Erimus in quadam civitate ... Erit ergo pax purgata in filiis Dei, omnibus  amantibus se, videntibus se plenos Deo, cum erit Deus in omnibus. Commune spectaculum  habebimus Deum; communem possessionem habebimus Deum; communem pacem habe-  bimus Deum. Quidquid enim est quod nobis modo dat, ipse nobis erit pro omnibus quae  dat; ipse erit perfecta et plena pax”’. En. in Ps. 84,10, CCL 39,1170.  126) See Epistula 210,1, CSEL 57,354. Addressed to Felicitas.Peace: therefore, ıll be purged in
all the SONS of God, all lovıng ONC another see1ing themselves filled
wıth God, SINCe God ıll be all in all (verse 28) We ave God
d OUT COMMMON sıght; ave G0od dSs OUTI COININON DOSSCS-
S1ON: ave God d OUT COTNINON For whatever that
which He g1ves 1910)] UuS, He Hımself ıll be UTIS for everythıng
that He g1ves; He hımself 111 be OUT perfect and full peace  125).
ıle ST1 ıIn the cıty äf the present time Can be ulNYy

attaıned. In ‚pistula 386.2.13, in connection ıth 28, Augustine
speaks of the impossı1bilıty of attaınıng unıty INCN In anı y soclety,
CVEOIMN when they belong the SAdInNec nature and chare the properties of
that nature hıs cCannot be had eıther ıIn relıg10us communıty 126) NOT

in an y SOTT of soclety. People cannot be ully unıted because of theır
dıversıty ın will, Judgment, opınıon and CuStOoms Dıversıty 1s threat LO

9 0)1 sıgn that irue oes nOTt ex1st.

124) ‘“Qualıs CIgO est ista DaA, QqUalll hıc habent homiınes tantıs resistentibus
molesti11s, cupıidıtatıbus, indıgent11s, lassıtudıiınıbus? Non est ista VCTIaA, NO  — est perfecta PaXAAugustine’s Theology of Resurrection  185  namely, troubles, covetousness, needs and weariness. These characterize  the present peace that we can attain here and now. The peace that we  may now enjoy, according to Augustine, is neither true nor perfect.  Therefore, what kind of peace is this which men now have with  the resisting presence of all troubles, covetousness, needs and  weariness? This is not a true, not a perfect peace ... For wherever  there is still mortality, how can peace be full!?*)?  In order to speak of where and when perfect peace can be attained,  Augustine introduces the idea of two cities, namely, the present city and  the city hereafter. As we shall show later, these two cities are not  numerically distinct; the present city will be transformed into the city of  the hereafter. In that city, the peace we now enjoy will be purified. God  alone will be our common peace. And He alone will be our common sight  and possession. When will this take place? This will happen after the  transformation of the bodies, when God’s reign in that other city will be  unchallenged.  We shall be in a certain city ... Peace, therefore, will be purged in  all the sons of God, all loving one another seeing themselves filled  with God, since God will be all in all (verse 28). We shall have God  as our common sight; we shall have God as our common posses-  sion; we shall have God as our common peace. For whatever that  which He gives now to us, He Himself will be ours for everything  that He gives; He himself will be our perfect and full peace!?>).  Whıile still in the city of the present time peace can never be fully  attained. In Epistula 238,2.13, in connection with verse 28, Augustine  speaks of the impossibility of attaining unity among men in any society,  even when they belong to the same nature and share the properties of  that nature. This cannot be had either in a religious community !?°) nor  in'any sort of society. People cannot be fully united because of their  diversity in will, judgment, opinion and customs. Diversity is a threat to  peace, or a sign that true peace does not exist.  124) “Qualis ergo est ista pax, quam hic habent homines tantis resistentibus  molestiis, cupiditatibus, indigentiis, lassitudinibus? Non est ista vera, non est perfecta pax  ... Ubi enim adhuc mortalitas, quomodo est plena pax?”. En. in Ps. 84,10, CCL 39,1170.  125) “Erimus in quadam civitate ... Erit ergo pax purgata in filiis Dei, omnibus  amantibus se, videntibus se plenos Deo, cum erit Deus in omnibus. Commune spectaculum  habebimus Deum; communem possessionem habebimus Deum; communem pacem habe-  bimus Deum. Quidquid enim est quod nobis modo dat, ipse nobis erit pro omnibus quae  dat; ipse erit perfecta et plena pax”’. En. in Ps. 84,10, CCL 39,1170.  126) See Epistula 210,1, CSEL 57,354. Addressed to Felicitas.Ubı nım uC mortalıtas, quomodo est plena paxX ?”” En IN Ps 84,10, AA 39,1 170

125) ‘*Erımus in quadam cıvıtate Erıt CISO DaX purgata In filıs Delı, omnıbus
amantıbus S} videntibus plenos Deo, CU erıt Deus ın omnıbus. OmMMUNE spectaculum
habebıimus Deum; possessionem habebimus Deum ; habe-
bımus Deum. u1ldquı nNnım est quod nobıs modo dat, 1pse nobıs erıt DIO omnıbus quaC
dat ; 1pse erıt perfecta ei plena 2  paX En In Ps 84,10, CCL 39,1 170

126) See Epistula 210.1. SEL Addressed Felıicıtas.



186 Alfeche

For those inen through fellowshiıp in society and by sharıng ONC
and the Samnme nature, by whıich they WeIC INCNH, WeTC ONC, althoug
sometıimes because of dıversıty in will, and Judgment and Op1In10ns,
and dıssımılarıty in CuUStOMS they WeIC not ONC; however, they 1l]
be Ul Yy and perfectly ONC, when they ave arrıved al that end, °“that
God MaYy be all iın all’ (verse 28)2 %:
Let take ote of the between “they WeEeTC one  27 (unum

erant ) and “they 1l] be fully and perfectly one  R (erunt plene
perfecteque unum). hıs cshows how unıty CannoTt be UNLy achıeved
earth In an Yy soclety.

ÄLFECHE OS

127) *l Nnım homines PCI consortium ei commun1ıonem Uun1ıus eiıusdemque naturae,
qua homiınes erant, uUunNnNum 'ant, tsı alıquando secundum dıversitates voluntatum ei
sententiarum et opınıonum MOTUMUC dıssımılıtudines NO  — eran UuUNUunNl, runt autem plene
perfecteque un um, CUu perventurum fuerit ad 6U] finem, ul sıt deus OMNLA In Oomnibus”.
Epistula 236213 SEL .2-5


