
The Basıs of Hope
In the Resurrection of the Body

according Augustine

INTRODUCTION

The resurrection of the body 15 the object of man’s hope In thıs
study attempt sShow the basıs of thıs hope, which accordıng
Augustine, dS SCC ater, 1S the fact of Christ’s resurrection *).

The fact of Chriıst’s resurrection Was proved by Hıs ADPCATIaANCCS ıIn
Hıs physıca from. He appeare Man y nOot ..  1ın spırıt but In flesh and
bones’”’ (Lk He ate and ran ıth Hıs dıscıples CIS 13 and
24,41-43)

However, AS KNOW, the four narratıves concerning the events

surroundıing the resurrection of Jesus contaın INanYy discrepancies. For
thıs ICAaSsSON INanYy modern strongly dıscredıiıt the value of the
resurrection narratıves 4S of hıistorıical facts 10 cıte ONeC

example, Fuller, in Formation Öf the Resurrection Narratives Sa VYS

TIhe best WaY tO discredıt wıtness ıIn COU 1s for the S5-
examıner t1e hım iın knots and make hıs evidence appCar be
such t1ssue of inconsistencIles that the Jury becomes convınced he 1s
untrustworthy. One o€s nOot eed 88} be scıentific cholar do
that ıth the resurrection narratıves

(T Epistula y  9 3: SEL 545-546 the truth of the promıse of
resurrection 15 4Sse| the nature of the resurrection of Christ Being raısed from the
dead He ll dıe agaln ; death has longer domınıon VOTI hım (Rom 6,9) It 18 N OL
ase! the resurrection of Lazarus. Lazarus Was raısed TOM the dead, but He dıed agaln.
See Iso En In Ps 129,9, E 40,1895-1896: It 15 not ase‘ the dead raısed Dy Elıyah (3
Kıngs 9  ' NOT the dead raıised Dy Elısha (4 Kıngs 4,35), 1910)8 the dead 10)  ; of the
W1IdOw of Naın raısed Dy Christ Hımself (Lk L;45) 910)8 the raıised daughter of Jaırus, the
ruler of the SYNagOoguc (Lk 8,55); NOT the resurrection of Lazarus (Jo. 11,39-44) All
ese DCISONS WeTC raısed from the dead, but they dıed agaıln. Our OW resurrection the
comıng of the Ord ıll be resurrection eterniıty ıke that of Jesus Christ

See The Formation of the Resurrection Narratives, New Y ork, 1971, hıs 18
dırectly CIite\ by LADD In Believe IN the Resurrection of Jesus, London, 1977,
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On the other hand Augustine thought *), ıke SOMNEC others“*), that the
narratıves concerning the events of Christ’s resurrection had be
harmoniızed. He attempted hrough thıs harmon1ızatıon demonstrate
the realıty of Jesus’ resurrection.

But why dıd Augustine LO establısh al 1ın the resurrection of
Jesus? For hım al ın the resurrection of Jesus 15 the specıfic al of the
Christians that dıistingulshes them both from the 1ImMp10uUSs, from the Jews,
and from the Dagans Dagans, the 1IMp10US, and the Jews. elleve:
in the passıon of Christ: however, only the Christians elleve: in Hıs
resurrection ” >). For hım, lıkewise, resurrection of OUT bodies 11l also
take place. Thıs eachıng hocked the Priscillianists and the Manıcheans
because they denıed the goodness of bodıies

AÄAN AIIEMPI HARMONIZ. IHE RESURRECTION NARRATIVES

ere AIC praenotanda the understandıng of Augustine’s attempt
harmon1ıze the narratıves:

“Omnes nım Evangelıstae uOT, de passıone, de resurrectione
eJus tacere Nam qula MU: fecıt OMINuUs Jesus, NO  - omnla COMN-

scrıpserunt : sed alıus ista, alıus ılla ; amen concordıia’”. Sermo 240,1, 38,1 130
® Augustine followed the tradıtıional practice of attempting harmoniıze scrıptural
We ave the following examples: Tatıan (T ÜLE ıth hıs Diatessaron 53-1  5

Ammonius of Alexandrıa, ıth hıs Apyuovia (c 220), whiıich Was lost ; FEusebius of aesarıa
(T 340), ıth hıs Canons; Augustine, ıth hıs De C ONSENSU Evangelistarum hıs
atum 18 g1ven Dy RIDDLE ıIn “Introductory SSay  A Augustine’s The Harmony
of the Gospels In Ihe Nıcene and Post Nıcene Fathers VI, Tan! Rapıds, 1974, 68-69
For INOTEC informatıon harmoniızatıon SCC ARDY, A E lıtterature patrıstıque des
quaestiones ei responsı0oNnes SUuT l’Eeriture Saılinte’”, In Revue Biblique (1932) 210-236, 341-
369, 515-537; 47 (1933) 211-229, 379-357)

‘“Passıonem Christı ei Paganı ei Imp11 ei Judaeı credıderunt : resurrectionem
nonnısı Chrıstianı ermo 2351 81142 For further references ar ın the
resurrection of Christ and of the body, the specıfic and the fundamental belıef of
Chrıistians, SCC the followıng works: Sermo 216,6, 8,1075 ola haec es esL, QqUaC
christianos ab omnıbus homınıbus dıscernıit eit separat. Nam qulia MOTTIUUS est ei sepultus,
ei paganı modo credunt, ei Judaeı tunc viderunt : quıa CIa 1a dıe resurrexıit mortuls,
NC Paganus NC udaeus admaiuttıit. Dıscernit CT ZO mortuls perf1idıs vitam fiıde1 nostrae,
resurrect10 mMOortuorum Nam ef apostolus Paulus CU TIımotheo seriberet : Memento,
Inquıt, Jesum Christum resurrexXisse MOFtULS I1 Tım 2,8) Credamus CTI£O, fratres, ei quod
In Chrısto factum credimus, hoc uturum In nobıs. Deus nım quı promiıuttit, NO  —

fallıt”” Contra Faustum 16,29, SEL 476; Epistula I2 SEL Sermo
234,3, 38,1 Sermo Denis 24,1, 1,141 Sermo 2156 38,1075:; Sermo 240,2,
8,1131 Sermo 24141 38,1 133; De T rinitate m  : (r 50,1 Fn IN Ps 1O1, Sermo
Z CF 40,1442; En IN Ps 120,6 CL 40,1 791 En In Ps. 138,8, ( 996 See Iso
H.1 MARROU, The Resurrection and aın Augustine s eology of Human Values,
Viıllanova, 1966, 40-41 ote
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Matthew’s priority. TIhe chronologıica order that Augustine g1ves
to the composıtiıon of the gospels 15 d ollows Matthew, Mark, Luke,
John

Now, those four evangelısts whose ave gaıned the most
remarkable circulation VeCI the ole WOT. and whose number
has een fixed ASs four, ıt INaY be for the sımple TCASoN that there
dIC four dıvisıons of that WOT through the unıversal length of
IC they, by theır number d by kınd of mystica S12Nn, indıcated
the advancıng extensıion of the Church of Christ, AIC elleve: to
ave wrıtten in thıs order: fiırst Matthew, then Mark, thırdly Luke,
lastly John7
Augustine g1ves [WO ICAasSONSs for thıs order. Fırst, AdS the

acquisıtion of knowledge and the COomMMIss1io0nN preach, those WeTe first
who because of theır personal ıth Jesus ear'! hım spea and
Sa hım act Second, ASs the task of cComposing the record of the
Gospel, only Matthew and John ODtiaıne': places, the former the first and
the latter the last The other LWO, Mark Luke., althoug nNnOTt the
twelve, WeIC embraced ..  as sons’”’ and put ın between the first two ’)

The principles which the evangelists (1) Each evangelıst
kept order of narratıon PTODCI hıimself. Augustine that, for
the work of harmonı1zatıion, despıte the fact that each of the evangelısts
ollows hıs OW order of narratıon, it O€es 19(0)1 INCcCanN that each 1s 1gnorant
of hat hıs predecessor had done, OT eft out d atters about IC
there Wds information thıngs IC another nevertheless 1s discovered

ave recorded : 11) voldıng superfluılties. Each evangelıst rece1ved
gift of inspıration. Sınce thıs Was S they “abstaiıned from addıng tOo theır
several labors aM Y superfluous conJoıint cComposıtıons

“ Ist1 igıtur evangelıstae un1verso errarum rbe not1ssım1, el ob hoc
ortasse uOT, quon1am sunt partes orbıs terrae, PCI CUI1US unıversıtatem
Christı eccles1iam delatarı 1DSO SUl numer] sacramento quodammodo declararunt, hOcC
ordıne SCT1PSISSE perhıbentur: prımus Mattheus, deiınde Marcus, tert10 Lucas, ultımo
Johannes’”. De COonsensu Evangelistarum K SEL 43,3

“Unde alıus e1s furnt Tdo cognoscendı adque praedıcandı, alıus autem serıbendı.
cognoscendum quıppe adque praedıcandum prım1 utique uerunt quı secut]1 domınum

In ATINc praesentem dıcentem audıerunt facıentemque viderunt adque 1US OIC ad
evangelızandum m1ssı sunt Sed in conscribendo evangelıo, quod dıvinıtus ordınatum SSC
credendum SE 1NUMMNCIO COTUM, qUOS nte passıonem dominus elegıt, prımum adque
ultımum locum duo tenuerunt, prımum eus, ultımum Iohannes, ut relıquı duo, quı
1lo NUINCIO NO  ' ant, sed amen Chrıistum iın ıllıs loquentem secut1ı ‚9 Lamquam fılı
amplectendi pCTI hoc in 10C0 medio constitut1! utroque ab e1s latere munırentur)””. De
C’ONSENSU Evangelistarum H2 SEL 43,3-4

"Horum SaJmne solus Mattheus Hebraeo SCYT1PSISSE perhıbetur eloqui0,
ceter]1 Graeco. Et quamVvıs sınguliı SUUTN quendam narrandı ordınem tenulsse videantur, NO



243The Basıs of Hope IN the Resurrection of the ody

Augustine s Feasons for attempting harmonize the narratiıves of
the four evangelists”?). (1) T1o defend the credibilıty of the evangelısts AS

narrators of TITu AaCCOU ( veracıs narrationis) ; (11) 10 defend those
who aAIc the WaY al from eiıng dıssuaded by enemıles: 11 1Io

protect the belıevers from eing agıtate by enemıies; (1V) 1O equıp the
belıevers wıth ANSWEeIS for theır OW quest10ns, for the PUIDOSC of
refuting the objections comıng from theır enemıles, iın atters ofal (V)
10 demonstrate these enemıiles theır C711 and the rashness of theır
charges; (v1) TIo that the evangelısts ATIC not antagonist1ic towards
each other

1s iımportant take ote of the first and the last TCASOINS that
Augustine g1Vves. Wıth the first [CASON he apparently ShOws that he
belıeves ın the historicıty of SOMMEC events ın the Gospel. In connection
ıth the resurrection and post-resurrection appCaranNces of Jesus the
hıistorıical happenıng 1s the pomt of eparture of hıs proofs. Wıth the ast
FCasON, it 18 clear that he 1S that the hıstorical actualıty of the
events elleve by the Christians depends primarıly the possıble
harmoniızatıon of the narratıves. In fact all the other preceding Casons

am! unusqulsque vVeIlu: alterıus praecedentis ignarus voluısse serıbere repperıtur
vel ıgnorata praeterm1sse, qQuaC scr1ps1sse alıus invenıtur, sed sıcut Uunıcu1que inspıratum est
110  — superfluam cooperatıonem SUl laboris adıunziıt. Nam Mattheus suscepI1sse intellegıtur
incarnatıonem dominı secundum stırpem regiam ef pleraque secundum homınum Prac-
sentem vitam facta ei i1cta 1US Marcus Cu subsecutus (amquam pedisequus et

SCQUUUuS breviator 1US videtur. Cum solo quıppe ohanne nıhıl axıt, solus 1pse5
CUu solo Luca pauclora, CUu Mattheo CIO plurıma ei mu totıdem adque 1DSI1S
verbıs S1Vve C solo Ss1ve CUu ceterI1s Consonante Lucas autem CIrca sacerdotalem domıiını
stırpem adque magıs OCCupalus apparet Nam ei ad 1psum Davıd NO  ; regıum
stemma SECUTLUS ascendıit, sed DCT COS, quı NO  — fuerunt, x1it ad Nathan fiılıum Davıd,
quı NC ıpse ICX fut Non sicut eus, quı pCI Salomonem descendens cCetieTrOos
et1am ordıne perseCcutus est SCTVAaNs In e1S, de qUO postea lonquemur, mysticum
numerum . De COonsensu Evangelistarum 126 SEL 43,4

”3 ""Has domıiın!ı sanctias quadrıgas, quıbus pCT orbem VEeCLIUS subigıt populos len1 SUÜ!  ®

1ugo ei sarcınae lev1, quıdam ımpla vanıtate ve] imperıta temerıtate calumnı1s unt, ut
e1s veracıs narration1is erogent 1dem, pCI qU OS chrıistiana relıg10 dıssemıinata DCI mundum

fertilıtate provenıt, ut homiınes infıdeles 1lam ınter 1DSOS calumnıas sSuas mussıtare
VIX audeant conpressı fide gentium ei omn1um devotione populorum. Verum quıa
nonnullos adhuc calumnı10sı1s dısputationıbus Suls ve] retardant fiıde, credant, vel 1am
credentes, quantum potuerıint, exagıtando perturbant, nonnull: autem ratres salva fide

desıderant, quıd :alıbus respondeant quaestion1ıbus, vel ad provectum scıentilae vel ad
ıllorum vanıloquıa refellenda, inspırante adque adıuvante domiıno deo NOSLITO quod
utınam eft 1psorum salut1ı prosıit hOoc opere demonstrare suscepıimus CITOTICH, quı Contra

evangelı lıbros, qU OS evangelıstae singulos conscr1pserunt, satıs argutas
criminationes proferre arbıtranftur. Quod ut fat, quam NO  - S19)! adversentur iıdem
scr1ptores uUOT, ostendendum est Hoc enım solent quası palmare SUac vanıtatıs
obıcere, quod 1ps1 evangelıstae inter 1DSOS dıssentiant . De ( ONSENSU Evangelistarum
740 SEL 43,10-11
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AiIC g1ven add weıght tO thıs ast ICAason For the maın objection of the
adversarıes, namely, the heathens and the Manıcheans, 1S that the
evangelısts dIC not In harmony 10)

Oome salıent “"apparent ” discrepancies IN the resurrection narratıves
harmonized by Augustine
Matthew Mark Luke John

theEvenıng of Very early In the Very early In the arly hen ıt Was
abbath toward morning al the mornıng yet dark
the first day of the rısıng of the SUu  —
eek
An angel] sıttıng INan s1ıt- Iwo ICN stood Dy Iwo angels sıttıng
outsıde the tomb themting the rıght where the body of

STONe 1C sıde Jesus has aın
had been rolled
AWAaVY
The wıth The WeEeIC

fear and JOYV [  — Dy trem-
ell the NCWS the ıng and fear and

old OTNCdıscıples

Harmony of the narratiıves the hour al which the CUME

the sepulcher
Matthew that the time Was ..  on the evenıng of the abbath

towards the awn of the first day of the week”’ ( vespere sabbatti,
qUaAE Iucescit In prımam sabbati) (Mt 284 Mark SaVYS, ..  very early 1ın the
morning, the first day of the week244  M. Alfeche  are given to add weight to this last reason. For the main objection of the  adversaries, namely, the heathens and the Manicheans, is that the  evangelists are not in harmony!°).  A. Some salient ‘“apparent” discrepancies in the resurrection narratives  harmonized by Augustine‘!)  Matthew  Mark  Luke  John  the  Evening of  Very early in the  Very early in the  Early when it was  sabbath  toward  morning at  the  morning  yet dark  the first day of the  rising of the sun  week  An angel sitting  A young man sit-  Two men stood by  Two angels sitting  outside the tomb  them  ting on the right  where the body of  on a stone which  side  Jesus has lain  had been rolled  away  The women with  The women were  fear and joy ran to  overcome by trem-  tell the news to the  bling and fear and  told no one  disciples  B. Harmony of the narratives on the exact hour at which the women came  to the sepulcher*?)  Matthew narrates that the time was ‘‘on the evening of the sabbath  towards the dawn of the first day of the week” (vespere autem sabbati,  quae lucescit in primam sabbati) (Mt. 28,1). Mark says, ‘“very early in the  morning, the first day of the week ... at the rising of the sun” (valde mane  una sabbatorum ... oriente iam sole) (Mk. 16.2). Luke, however, säys,  10) De Consensu Evangelistarum 1,7.10, CSEL 43,11.  '1) We shall give only some of the themes. The verses in the four Gospels that  narrate such themes may be considered ‘“apparent”” discrepancies. We use the word  “apparent”” because, in Augustine’s observation, they appear to be in discord. However, for  Augustine they could be harmonized. In fact, in connection with the resurrection narratives,  Augustine discussed only a few verses which were ““apparently”” at variance. But he  discussed problematic verses either because the expressions used by the evangelists are  vague or the words used seem not to tally with facts. We have chosen only three themes  which he harmonized, and the rest of the pertinent themes are discussed under the subtitle,  “Other problematic aspects of the resurrection narrative”.  1?) The theme discussed by Augustine in De Consensu Evangelistarum 3,24. 65,  CSEL 43,354.al the rNsıng of the SUun  27 ( valde MANe

UNd sabbatorum oriıente 1AM sole) (Mk 16.2) Luke, however, SaVySs,

10) De COonsensu Evangelistarum 1A10 SEL 43,1
ll) We chall g1ve only SOINC of the themes The VEISCS ın the four Gospels that

narrate such themes INaYy be consıdered ”apparent” dıscrepancıes. We uUusec the word
“apparent ” because, in Augustine’s observatıon, they aDDCAaT be ın dıscord. However, for
Augustine they could be harmonized. In fact, In connection ıth the resurrection narratıves,
Augustine discussed only few VEeISCS whıich WeTIC “apparently” varlance. But he
discussed problematıc VOeISCS eiıther because the eXpress10ons sed Dy the evangelısts AdIC

the words sed SCCITN noTt tally ıth facts We have chosen only ree themes
which he harmonized, and the rest of the pertinent themes ATC discussed under the subtitle,
‘“Other problematic aspects of the resurrection narratıve”.

12) The theme discussed by Augustine 1n De C’ONSENSU Evangelistarum 3,24 65,
SEL 79
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‘very early In the morning” ( valde diluculo ) (LKk 24.1), whıle John,
..  early when it Was yel dark”’ ( mane CU. UC tenebrae essent ) (Jo
20.1)

Accordıing Augustine there 15 discrepancy between the four
narratıons. Mark 1s ın accord wıth Luke and John The desceription of
Luke, that 1S, “ very early 1n the mornıng” and that of John, ..  early when
ıt Was yel dark’”, refer exactly LO the SadJIine per10d escr1De Dy Mark,
..  verYy early iın the mornıng, the first day of the weekThe Basis of Hope in the Resurrection of the Body  245  “véry early in the morning” (valde diluculo) (Lk. 24.1), while John,  ‘“early when it was yet dark” (mane cum adhuc tenebrae essent) (Jo.  20.1).  According to Augustine there is no discrepancy between the four  narrations. Mark is in accord with Luke and John. The description of  Luke, that is, ‘‘very early in the morning” and that of John, ‘““early when  it was yet dark”, refer exactly to the same period described by Mark,  ‘“very early in the morning, the first day of the week ... at the rising of the  sun”. This period described by Mark is that when the heavens begin to  brighten in the east, and that takes place when sunrise is at hand. The  brightness that is diffused by the rising of the sun is commonly called  dawn (aurorae). Mark’s description, ‘“at the rising of the sun”’, by which,  according to Augustine, he meant the time when the ‘“heavens begin to  brighten in the east”, is not at variance with the description of John,  ‘“when it was yet dark”. Augustine explains that at day-breaks, ‘“what  remains of the darkness of the night passes away just in proportion as the  sun continues to rise”’ !?). Nor is Mark’s description at variance with that  of Luke, ‘““very early in the morning”. Augustine points to the distinction  between “very early in the morning” and “early in the morning”. The  former, ‘““very early in the morning” ( valde mane), as described by Luke,  does not mean that the sun was actually seen blazing over the land, which  could have been the case had Luke said ‘“early in the morning”. But, as  Augustine points out, Luke did not use this description!*). Luke’s  description then, ‘“very early in the morning”” is in accord with John’s,  “early, when it was yet dark’””!>). Nor is Matthew’s description at  variance with that of Luke. However, his expression may pose a  difficulty, for he said that the event occurred ‘“on the evening of the  Sabbath, towards the dawn of the first day of the week” and not “in the  early morning” nor ‘“in the morning””. The difficulty arises when we take  “evening” in its technical meaning. Augustine explains that what  Matthew referred to as the ‘““evening”, which is, according to common  usage, the first part of the night (prima pars noctis), is actually its close.  For the particular part of the night was the period when women were  legally allowed to bring spices to the tomb, because it was only since then  13) “Die quippe surgente aliquae reliquiae tenebrarum tanto magis extenuantur,  quanto magis lux oritur””. De Consensu Evangelistarum 3,24.65, CSEL 43,354.  14) De Consensu Evangelistarum 3.65, CSEL 43,354.  15) De Consensu Evangelistarum 3.65, CSEL 43,355.al the MNsINg of the
Sun  , hıs per10: deseribed Dy Mark 1s that when the heavens egın to
rıghten In the Ceasl, and hat takes place when sunrıse 1s al hand The
brıghtness that 1S dıffused Dy the MNsINg of the SUunmn 15 commonly called
awn (aurorae). ark descr1iption, ..  at the rsıng of the 7  sun Dy 1C
accordıng Augustine, he the t1ime when the °“heavens begıin
rıghten in the east” .  27 1S nOoTt al varıance wıth the description of John,
‘“when ıt Was yel d k” Augustine explaıns hat al day-breaks, ..  what
remaıns of the darkness of the nıg DPasSsSCS AWAY Just ın proportion dS the
Su  — continues rnse”’ 13) Nor 15 ark descr1ıption al varlıance wıth that
of Luke, ..  very early ın the mornıng”. Augustine poımints the dıstiınetion
between ...  very early ın the mornıng” and c&  early in the mornıing””. The
former, ..  very early in the mornıing” ( valde mane ), dS desceribed by Luke,
o0€s not INCcCan that the SU  —; Was actually SCCI blazıng OVCI the land, 1C
COUu ave een the Case had Luke sa1d ..  early ın the morning”. But, d

Augustine pomints Oul, Luke dıd not usc thıs description **). Luke’s
desceription then, ..  very early 1in the mornıng”” 18 in aCCOord wıth John’s,
“early, when it Was yel dark * ”). Nor 1s Matthew’s descr1ıption al
varlıance ıth hat of Luke However, hıs exXpression INa Yy DOSC
dıfficulty, for he saıd that the Occurred i  on the evening of the
abbath, towards the awn of the first day of the week’”’ and nOoTt ..  1n the
early morning” NOT ..  ın the morning”‘. The dıfficulty arlses when take
“evening” In ıts technıcal meanıng. Augustine explaıns that what
Matthew referred d the EVENINS , 1C 1S, accordıng COININON

9 the first part of the nıg ( prima DUars noctis), 1s actually 1ts close.
For the partıcular part of the nıg Was the per10 when WeTITC

egally lowed rıng Spilces the tomb, because ıt Wds only SIncCe then

13) ° DIie quıppe surgente alıquae relıquıiae tenebrarum magıs extenuan(tur,
quanito magıs 1ux orıtur”. De C’ONSENSU Evangelistarum SEL

14) De C’ONSENSU Evangelistarum 3.65, SEL
15) De ( ONSENSU Evangelistarum 365 SEL
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that the Sabbath Wds OVOT. It Was forbıdden do durıng the Sabbath
Therefore, the description .  1ın the evenıng of the Sabbath’’ the
nıg 1C OllO0OwWwe!: the day of Sabbath (nocte sabbati, id est n  , qUaAE
sequitur 1em sabbati) The evening spoken of COU. not refer only the
first of the nıg ( tantum moOdo particulam NOCLLS primam ) NOT only
tOo the beginnıng of the nıg (solum Inıtıum noctis). For A it Was saıd by
Matthew, ıt Was in the evenıng when the awn of the first day of the week
Was beginnıng. Accordingly ıt Wäds not only the beginnıng of the nıg
but the nıg iıtself 1DSa noX), ASs it Cainlec close al the advance of the
1g °° FOr the ftermıinus of the first pDart of the nıg 1s Just the beginnıng
of the second Dart, but the ftermiInus of the ole nıg 15 the lıght”
Augustine’s explanatıon 1S ase the famılıar method of expression
frequently sed in the Holy Scripture : the ole 1s expressed under the
part):

Harmony ofthe narratıves the number0angels seen and their
location 17)
ere be discrepancy between the version of Matthew

and that of Mark regardıng the locatıon of the ange SCCMN by the
1ıle Matthew that the ange Was sıttıng upDON 1C.
already had een rolled dWAdVY, ° For the ange of the Lord descended
ifrom heaven, and Camme and rolled back the from the OOTr and saft

upDON 14 (Mt 28.2) Mark, the other hand, that the ange W as

SCCIMH insıde the tomb sıttıng the rıght entering the tomb, they
Sa man **®) sıttıng the ng sıde dressed in whıte robe’’
Mar 16.5) Augustine trıes harmonıiıze the [WO vers10ns.

But the explanatıon MaYy be that Matthew sa1d nothıing about the
ange whom they Sa  S when they entered into the graveyard, and
that Mark has sa1ld nothıng about the OIlCc whom they Sa sıttıng
outsıde upDON the In thıs WdY they WOU ave SCCNH {WO angels
and ave goLl [WO angelıc reports relatıng to Jesus, namely,
the first ONC from the ange whom they Sd sıtting upON the

16) "“KHt usıtatus loquendı modus est dıvinae scrıpturae parte otum  LA De C onsen.'s'uEvangelistarum SELi
17) The eme 18 dıiıscussed ın De CONSENSU Evangelistarum 3,24.67,68, SELn

36()
18) Augustine identifies “angelus” ıth .6,  VIEr  97 “angeli” wıth 6,  VINM  LA De CONSeNSu

Evangelistarum 3,24.6 7,68, SEL-
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outsıde, and the other from the ange whom they Sa sıttıng the
ng when they entered the sepulcher *”).
ere 1S another poss1ible WaY of harmoni1zıng the [WO vers10ns, ASs

Augustine ShOWS. The ange SCCI1 Dy the 1C the {WO CVaANSC-
lısts WEIC speakıng of Wäas ONC and the SAadIille The ange 1C 1n the
version of Mark, W as SCCH sıttıng the ng 1s the VECILY Samne ange
which, ıIn the version of Matthew, Was SCCI1 sıttıng the outsıde.
Augustine demonstrated hıs eOTY thıs WAaY, that 1S, ıf the first expla-
natıon o€es not appCar Convincıng:

Or f thıs explanatıon 1s not satısfactory, oug certamly
accept the eOTrY that, dS they entered into the graveyard, they Camle
wıthın section of the walled ground where, it 1s reasonable tO
SUDPDOSC, certaın had een by hat time securely enclosed,
lıttle dıstance in front of the rock 1C had een cut Out ın order
CONSIruCTt the place of urlal; that, accordıng thıs VIEW, hat
they really Sa Was the ONC ange sıttıng the rıght in the
thus referred LO, i Same ange Matthew also represents d

havıng een sıttıng the which he had rolled AaWaVYV from the
mouth of the tomb when the earthquake took place, that 1s SayYy,
from the place C had een dug Out in the rock for
sepulcher*°).
Of the [WO possıble explanatıons, Augustine the second tO be

h1Is eimnite posıtıon. In De C(C’ONSENSU Evangelistarum 3,69 he confiırms
thıs posıtıon. TIhe 1C had een rolled AaWdaVY from the sepulcher
Was in the SaJmne dIcCca A the sepulcher i-tself ; The ange SCCH Dy the
WAas ONe and the Samne

°° F OT dS yel they dıd not NOW the Scripture, that He must rıse
agaın from the dead hen the dıscıples went AWdYy agaın theır
OW ome Rut Mary stO0d outsıde the sepulcher weeping”, (Jo
0,9-11), that 1s SdY, before the place 1ın the rock ıIn IC the

19) “ Nısı ıntellegamus aut Mattheum taculsse de Ilo angelo, QUCIMN intrantes
viderunt, Marcum CIO de 1lo tacu1sse, qUueCm {OrI1S viderunt sedentem UD apıdem, ut
UuOSs viderint et duobus sıngıllatım audıerıint qua«C dıxerunt angelı de lesu. prıus ab Jlo
JUuUCcm forıs viderunt sedentem .D' lapıdem, deinde ab 1llo quUCIm viderunt in mMmonNnumentum
sedentem dextrIis S De C’ONSENSU Evangelistarum9 SEL 2-35

20) erte intrantes In monumentum ıIn alıqua saepta acerlae debemus
accıpere, quUaC communıtum locum {unc fulsse: credıbıle est in alıquo spatıo nte petram,
qua eXcIısa 1O0Cus factus fuerat sepulturae, ut 1ıpsum viderınt 1ın eodem spat1o sedentem
dextrIis, quecm dıicıt Mattheus sedentem D' apıdem, qQUCIN terrae MOTLu ab Ost10
monumentiı revolverat, ıd est 10Cc0 sepulchrı, quod ffosum Tatl ıIn petr.  Sat De C’ONSENSU
Evangelistarum SEL
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sepulcher Was constructed, but al the SdaJInec time wıthın that
into y(w they had 19(8) entered: for there Was garden there, ASs
the SAaIne John mentlons. hen they Sa  Z the ange sıttıng the ng

the stone 1C Was rolled aAaWdY from the sepulcher; of F} @s
ange both Matthew and Mark discourse**).
What, then. about the vers1ions of Luke and John ! 7 O mentıiıon

[WO angels instead of one? Augustine o€es not relate the vers1ons of
Matthew and Mark which recount the of only OMNC ange wıth
those of Luke and John May, therefore, be concluded that for
Augustine the ONMNC ange ıIn the versions of Matthew and Mark 1S nOoTt
be ıdentıfied wıth eıther of the {WO angels in the versions of Luke and
John That ONC ange 15 nOot Jearly iıdentified in the works of Augustine.

However, Augustine identifies the [WO angels ın Luke wıth the [WO
angels ıIn John Referring John, he salıd, “II1 the report of [WO angels
wh WeTeC SCCH, he 18 also al ONC wıth Luke;“%). ese [WO angels, 1C
ıIn the narratıve of John WEIC SCCIHI sıttıng, OIlC al the head and the other al
the feet, where the body of Jesus had laın, WEeIC the Sa|Imne angels 1C ın
the version of Luke WeTC SCCI1 standıng and 16 addressed $
As they WEIC afraıd and OoOWEeE oWwn theır faces the ground
Augustine, however, explaıns that the change in the posıtıon of the
angels MaYy be due the fact that ıle John took ote of the pr10r
VISION by Mary, Luke took ofte of the later VIS1ION.

At these words, Mary, ST1 weep1Ing, ent OoOWnNn and looked ıinto
the sepulcher, ..  and Sa [WO angels’””, wh dIC introduced us In
John’s narratıve, ““sıttıng ıIn whıte raıment, ONEC al the head, and the
other al the feet. where the body of Jesus Was aıld And they SaYy
her, 'W oman, why do yYOU weep ? She ALNSWETIS them, ’Because they
ave taken AdWAaVYV Lord, and do nNnOT NOW where they ave aıld
hım  w Here aTe SUDDOSC the angels ave risen that
they COU be SCCMH standıng, as Luke states they WeTiTC SCCH, and then
accordıng the narratıve of the SaJIne Luke, ave addressed the
9 4S they WEeIC afraıd and OoOWEe oWn theır faces tO the

21) “Nondum enım scıebat scrı1ıpturam, qula oporteba!: CUMmM mortuls IeSUTSCIC.
Abıierunt CISO ıterum ad seme 1DSOS dıscıpuli. Marıa autem stabat forıs ad mOonumentum
plorans, 1d est ntfie ıllum Saxel sepulchrı locum, sed amen intra spatıum, quod 1lam
ingressae fuerant ; hortus quıppe illıc erat, sıcut iıdem Ilohannes COMMEMOTAL Iunc
viderunt angelum sedentem dextrIis u lapıdem revolutum onumen(to, de qUO
angelo narrant Mattheus ei Marcus’. De C’ONSENSU Evangelistarum SEL
363

22) *Illud et1am, quod duo angelı 181 Sunt, concordat CUM Luca  ‚2’8 De Consensu
Evangelistarum SEL
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earth Why do YOU seek the lıving the ea He 15 NOT here,
but has sen Remember how He spoke O yOUu when He Was yel in
Galılee, Ssayıng, the Son of INan must be delıvered into the an of
sinful IMNCN, and be crucıfied, and the 1r day Mse. And they
remembered Hıs words’’ (Lk-

MaYy be PTOPCI al thıs stag consıder the hought behind
Augustine’s harmoniızatıon of Luke’s and John’s narratıves Mary’'s
VIS1ION of the angels. In De C(ONSENSU Evangelistarum 3,69, he 5Sdy>S that the
MOMent of the ddress of the angels Mary, 1C 18 narrated in
24,5-8, 1s Oll0owe!: ımmediately Dy the mMmoOoment when, accordıng the
narratıon of John 20,13-18, Mary turned around and Sa  S Jesus standıng.
Af first che dıd nOoTt recogniıze hım, but finally che dıd Thıs recogniıtion
DTOCCSS W ads later expounded Dy Augustine in In Toannıs Evangelium
I ractatus’ Hıs startıng pomt 1s hıs conception of “angels’””. He
adopted the TrTee conception. What dIC saı1d tOo be angels Dy the Greeks
ATIC called newsbearers (nuntil) ın Latın What, therefore, dıd those {[WO
angels who salt, ONC al the head and the other al the feet where Jesus W das

laıd, sıgnıfy? According Augustıine, they WOIC posıtioned in such
INanNnnNeT because they ““sıgnıfied that the gospel of Christ WAas be
preache from head foot, from the beginnıng CVCN the end’”’ In the
Context of the ole partıcular TIractatus 121, the head-through-the-foot
of the Gospel stretches through the ole ıfe hıstory of the God-man
Jesus, and, therefore, tends toward and clımaxes in hıs resurrecti1on. hat
the resurrection of Jesus 1s the CWS 1C the angels intended

1s hınted at, accordıng the interpretation by Augustine, by
John 20,13 V do yOU weep? For Augustine, insofar ASs the angels
AIC newsbearers, they WOIC NOT askıng Mary question. They WEIC
instead tellıng her, "°Do nOoTt WeCD. 5 .

23) “ Ad AeC verba Marıa dum ecre inchnavıt ei prospexıt In mMOoNumentLum el
vVidit duos angelos, sıcut dıcıt, lohannes, In albis sedentes NUM ad IDU, el NUM ad pedes, ubi
positum fuerat COFDUS eSsu dicunt el lı mulier, quid ploras ICI e1s5 quia ulerun dominum
Meum el nNeSCIO, ubi posuerunt eum. Hıc intellegendı Sunt surrexX1isse angeli, ut et1am tantes
viderentur, sıcut COS Lucas VISOS fulsse CommemoOoOTal, ei dixisse secundum eundem Lucam
timentibus mulhierıibus el vultum ın terram dechnantıbus : quid quaeritis vıventem CUÜU:

Mortuls ? Non est hic, sed Surrexılt. Recordamini, qualiter OCULUS est vobis, CUÜU: adhuc In
Galilaea P dicens GULA oportelt filium homintis fradı INn hominum pecCcCalorum e1

crucifigi el die tertia FESUFTSETE, recordatae Suntl verborum 1U8sS De COonsensu
Evangelistarumn SEL 43,363-364.

24) “Angelıi acrymas prohıbebant ; ubı] quıd alıud q Uam uturum uodammodo
gaudıum nuntjiabant ? Ita nım dixerunt ; Quid ploras? S1 dıcerent olı plorare ]la
COS putans interrogasse nescientes, CAadusads prodıt lacrymarum’”. In Toannis Evangelium
Iractatus DA CL
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Wıth these words the angels WEIC conveyıng the MCSSALC of JOY,
because of the fact that Jesus had rsen. In Mary thıs JOYV succeeded her
SOITOW, IC her, because al the dısappearance of the body of
Jesus che dıd not NOW where S LO mıtıigate her grief. 1S ıth thıs
conception that, belıeve, Augustine Sa  S the possı1bıilıty of connecting
John 20, BT ırectly wıth Luke 5-8, as pointed out above. In John
20,13-18, Mary fiınally recognized that the gardener wıth whom c<he W as

alkıng Was Jesus hımself. Therefore, it 1s the hought that the angels
conveyed the MCSSALC of Jesus’ resurrection Mary which Wds behind
Augustine’s harmonizatıon of John 20,13-18 and Luke 24,5-8 For
Augustine admıtted that it COU ave een * dıvıne impulse” that led
Mary o0k agaın into the sepulcher when che Sa the L[WO angels.

What then o€es ıt INCAaAN, that, d che weDp(L, che stooped down, and
looked agaln into the sepulchre ? Was it because her grie Wäas
exXCcessive that che hardly hought che COUuU belıeve eıther theır CYCS
OT her own? Or Was it rather Dy SOINEC dıvine mpulse that her mınd
led her ook within*>)?

The harmony of Mark 16,8 and Matthew 28,8
Mark 16,8 reads: they went Ouft and fled from the tomb: for

trembling and astonıshment had COM upON them; and they sa1d nothıng
tO an Y ONGC, for they WeIiIC afra1d”. Matthew 28,8 reads: “SO they eparte
quickly from the tomb wıth fear and JOY, and Ian tell hıs
dıscıples””.

Augustine observes tha  — Mark took ote of the experlence of fear of
the upDOoNn rece1ving the MECSSALC from the angels; Matthew,
however, took ote of the experlence of JOoYy Despıite the
discrepancy between the {[WO evangelısts’ observatıons, Augustine thınks
that the Caln be reconcıled. He that both eelıngs WEeIC

experienced by the eIr feelıng of fear INa Yy be explaıned iın that
they dıd ..  not ave enough COUTALC to SaYy something eiıther of the
angels, that 1s SaY, reDpILY what they had eanı from them, OI else
they certamly dıd not are spea the guards whom they Sa  S yıng
[{he1e *. eir feelıng OI JOY, however, 1s nOot explaıned by Augustine.

25) ““Quid s1b] CIBO vult quod ista CU eret, 1UISUMM In mMmOonNnumentum inclınata
prospexiıt ? Tum quod nımıum dolebat, i SUls NC iıllorum oculıs facıle putabat CSSC

credendum ? An potıus divino instinctu In anımo 1US effectum est ut prospiceret . In
Toannıs Evangelium T ractatus [21.% K A,

26) “ Nısı intellegamus 1pPSsorum angelorum nem1n1 fuilsse alıquıd dicere, 1d est
respondere ad quaC ab 15 audıerant aut certe custodıbus, qU OS lacentes viderunt ”. De
C’ONSENSU Evangelistarum9 SEL
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He implıes that thıs Was caused by the CWS that Jesus has risen. Matthew
relates that both eelıngs possessed them

Indeed must SuUuPPOSC that both eelıngs had possess1on of theır
hearts, CVCN though Matthew hımself had saı1d nothing about the
fear. But NO when thıs evangelıst 5>dYy>, “Ihey eparte quıickly
from the sepulcher wıth fear and JOY, 4she allows nothıng
remaın 1C Can OCcasıon an Yy question of dıfficulty thıs
subject 27)
We IMNay, however, question Augustine’s consistency ın hıs analysıs

of Matthew 28,6 Why, when referring ONEeC and the SAamllec V  9 O€s he
5SdYy that “both eelıngs had pOossession of theır mınds, even though
Matthew himself had said nothing about the fear ‘ ? In the it 1s clear
that both eelings WeIC experienced by D} but ıt 1s apparently not
Irue that °“Matthew had sa1d nothıng about the fear  27 Augustine oes
NO g1ve anı Yy elaborate explanatıon of thıs partıcular

Other problematic aSspecLs of the resurrection narratiıves

The problem of the “ +three days
It 1s narrated that Jesus LOSC irom the dead three days after Hıs

ea Jesus Hımself oreto thıs of tıme, 4S Augustine pomints ouft
°° FOr d ona Was three days and three nıghts ın the eILY of the whale,

the Son of Man be three days and three nıghts ın the heart of the
earth” (Mt The problem arıses from interpreting ..  three day  27 4S

ree complete days ıth eIr correspondıng nıghts. Augustine for-
mulates the problem ollows

For the nıg connected ıth the comıng abbath ollows, and ıf
COmpulLe it along ıth ıts day, there ll then already be [WO days

and {WO nıghts. But, urther, after the abbath there the nıg
connected ıth the first day of the week, that 15 SaY, ıth the
dawnıng of the Lord’s day, 1C Wds the time when the Lord
Consequently, the result 1C thıs mode of calculatıon ea us
ıll be Just {[WO days and [WO nıghts, and ONC nıg CVOIMN ıf
supposing ıt possıble take the last 4S complete nıg and in the

27) * Debulmmus nım utrumque in Wa anımo factum intellegere, et1amsı ıpse
eus de timore NO dıiceret ; Cu CIO eft 1pse 1cCal ; el exierunt CL1to de MONUMeENLNT, CUi

timore el gzaudio 193°  » nıhıl hac quaest10n1s permittit  07 De ( ONSENSU
Evangelistarum A  9 SEL

28) Ihe theme 18 dıscussed In De CONSeNnSsu Evangelistarum SEL
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supposıitıon that WEIC not able ShOow that the sa1d awn Was In
realıty the ultımate portion of the Same hus ıt WOU aAapPpPCal that,
SV though WeEIC compute these S1X hours of the day of
erucıfıxion duriıng three of which the SUun Was arkene: and durıng
the other three of which ıt shone or agaın, the countıing of three
days and three nıghts 11l not hold g0o0d 29)
Augustine resolves the problem by appealıng the princıple of

computatıon usually sed In the Scripture : the part 18 counted for the
ole There{ore, counting the day of preparation, durıng IC Jesus
W ds erucıfied and burıed, AS ONMNC day, plus the day of abbath dSs another
day, and the awn al 1C He LOSC another day, reach the SU of
the of three days 30)

The problem of the pri0rity of the OT aADDEAFANCE Peter
the other ADDEUAVANCES the male disciples**)

ere 1s problem d regards the priority of Peter ın the narratıves
of the evangelısts. The problems, however, IMaY arıse, Augustine ob-
s ıf consıder the order gıven by Paul ın Cor 15,5-8 “He

29) ‘““Sequıitur nım L1OX futurı sabbatı, qua C U:  ® dıe conputata erun 1lam uae
noctes ei duo dıes; au pOost sabbatum sequıtur 1OX primae sabbatı, ıd est
inlucescent1s 1€1 domuinıcı, ıIn qua tunc domınus resurrexIit ; erun CIgO uae nOCcies ei duo
dıes ei una NOX, et1amsı tota pOosset intelleg], HCt ostenderemus., quod ıllud dıluculum Dars
1US extirema sıt; quapropter NC adnumeratıs ıllıs SCX horI1s, QqUaT Ul us so] COIl-

tenebratus est l us eluxıt, constabıt ratiıo trıum dıerum ei trıum noctium . De ('ONSENSU
Evangelistarumn SEL,

30) estat CI8O, ut 1lo scerı1ıpturarum usıtati1ıssımo loquendı mO0do, qJUO parte
intellegıtur, iInven]1amus 1em tempus PaTrasCCVCs, qQUO crucıfıxus eit sepultus est

dominus, ei 1psa extirema parte 1em CU Sua NOC  'g quı 1am DEeT.: fuerat,
accıplamus, medium VCIO, ıd est sabbatı dıem, 1910)  — parte, sed ntegre Ootlum, ertium

s U}  w prima, 1d est nocte CUu s U  - dıurno temporTe, SIC erıt trıduum’”.
De C’ONSENSU Evangelistarum SEL ‚357-358.
See 1Iso De I riınıtate 4,6.10, (, "Ipsum autem tfriduum NO  —; ei plenum
fulsse scrıptura test1s esLt; sed prımus 1€e58 parte extirema annumeratus eSL; 1e6s KL

ertius parte prıma 1pse Otus; medius autem inter COS, 1d est secundus dıes, aDsolute
vigıntı horıs SU1S, duodecım nocturnis ei duodecım dıurnıiıs. Crucifixus est

nNnım prımo iudaeorum vocıbus Ora tertia CUu esse 1es SX sabbatı ; deiınde ın 1psa
SUSPCHSUS Ora SexX eit spiırıtum tradıdıt Ora NONd, sepultus est autem CU: 1am sero factum
AY (Mk 15,42.46) siıcut SCSC habent verba evangelı, quod intellegıtur In ıne 1€e1
Undelıbet CI O InC1plas ett1am S1 lıa ratıio reddı potest quomodo 1O  — sıt Contra evangelıum
Ilohannıs ut ora tertia 12N0 SUSPCNSUS intellegatur, 1em prımum 11O  — COIMN-

prehendis. Ergo parte extrema computabıtur sıicut ertius prıma. Nox Nnım
qUl ad dıluculum qUO dominı resurrect10 declarata est ad tertıum pertinet 1em quia deus
qul dixit de tenebris Ilumen clarescere (2 COT. 4,6 ut DCI gratiam OVI1 testament! ei

partiıcıpatıonem resurrect10n1s Christı audıremus252  M. Alfeche  supposition that we were not able to show that the said dawn was in  reality the ultimate portion of the same. Thus it would appear that,  even though we were to compute these six hours of the day of  crucifixion during three of which the sun was darkened, and during  the other three of which it shone forth again, the counting of three  days and three nights will not hold good??).  Augustine resolves the problem by appealing to the principle of  computation usually used in the Scripture: the part is counted for the  whole. Therefore, counting the day of preparation, during which Jesus  was crucified and buried, as one day, plus the day of sabbath as another  day, and the dawn at which He rose as another day, we reach the sum of  the space of three days  30)_  2. The problem of the priority of the Lord’s appearance to Peter to  the other appearances to the male disciples**)  There is no problem as regards the priority of Peter in the narratives  of the evangelists. The problems, however, may arise, Augustine ob-  serves, if we consider the order given by Paul in 1 Cor. 15,5-8: “He  29) “Sequitur enim nox futuri sabbati, qua cum suo die conputata erunt iam duae  noctes et duo dies; porro autem post sabbatum sequitur nox primae sabbati, id est  inlucescentis diei dominici, in qua tunc dominus resurrexit; erunt ergo duae noctes et duo  dies et una nox, etiamsi tota posset intellegi, nec ostenderemus, quod illud diluculum pars  eius extrema sit; quapropter nec adnumeratis illis sex horis, quarum tribus sol con-  tenebratus est et tribus eluxit, constabit ratio trium dierum et trium noctium””. De Consensu  Evangelistarum 3,24.66, CSEL 43,357.  30) “Restat ergo, ut illo scripturarum usitatissimo loquendi modo, quo a parte totum  intellegitur, inveniamus extremum diem tempus parasceves, quo crucifixus et sepultus est  dominus, et ex ipsa extrema parte totum diem cum sua nocte, qui iam peractus fuerat,  accipiamus, medium vero, id est sabbati diem, non a parte, sed integre totum, tertium  rursus a parte sua prima, id est a nocte totum cum suo diurno tempore, ac sic erit triduum’””.  De Consensu Evangelistarum 3,24.66, CSEL 43,357-358.  See also De Trinitate 4,6.10, CCL 50,173: “Ipsum autem friduum non totum et plenum  fuisse scriptura testis est; sed primus dies a parte extrema totus annumeratus est ; dies vero  tertius a parte prima et ipse totus; medius autem inter eos, id est secundus dies, absolute  totus viginti quattuor horis suis, duodecim nocturnis et duodecim diurnis. Crucifixus est  enim primo iudaeorum vocibus hora tertia cum esset dies sexta sabbati; deinde in ipsa cruce  suspensus hora sexta et spiritum tradidit hora nona; sepultus est autem cum iam sero factum  esset (Mk. 15,42.46) sicut sese habent verba evangelii, quod intellegitur in fine diei.  Undelibet ergo incipias etiam si alia ratio reddi potest quomodo non sit contra evangelium  Iohannis ut hora tertia ligno suspensus intellegatur, totum diem primum non com-  prehendis. Ergo a parte extrema totus computabitur sicut tertius a parte prima. Nox enim  usque ad diluculum quo domini resurrectio declarata est ad tertium pertinet diem quia deus  qui dixit de tenebris lumen clarescere (2 Cor. 4,6) ut per gratiam novi testamenti et  participationem resurrectionis Christi audiremus ...”.  31) The theme is discussed in De Consensu Evangelistarum 3,25.71, CSEL 43,370-371.Ihe eme 1s discussed ın De ( ONSENSU Evangelistarum SEL0-3
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appéared Cephas, then tO the twelve. hen he appeare INOTC han
f1ve hundred reihren af ONEC tiıme, MOStT of whom AdIC st1ll alıve, though
SOMMNEC ave fallen asleep hen he appeare James, then all the
apostles. ast of all, 4S tO ONC untimely born, he appeare also me  22 In

d Augustine analyzes, Paul 0€es nOoTt 5SdY, He appeare first
Cephas’'; but “He appeare Cephas’”. Augustine DAaYyS attention tO the
absence of the word “fil'St”‚ In the sStatement of Paul: thus, he admıts the
possıbıilıty that the prior1ty of the aPPCATaANCC tOo Peter COUuU neıither be
held d certaın NOT be easıly denı1ed

NOW, In the entire number of INCN, Peter 1S understood be the
ONC whom Christ cshowed Hımself first At least, hıs g00d

far dSs regards all the indıvıduals wh dICc actually mentioned by
the four evangelısts, and Dy the apostle Paul But, at the Same tiıme,
wh WOU be bold enough eiıther affırm OT tO deny that He INa y
ave appeare OMMNCONC them before He showed Hımself

Peter. althoug all these wrıters Dass V the matfiter iın
sılence 32)

We SCC ere Augustine’s posıtıon regardıng the impossı1bılıty of determiın-
ıng whether hrıs appeare o eier fırst the apostles. hıs
incertitude caused the impreciseness of Paul. dSs the bıshop of 1pPDO
antıcıpates in hıs interpretation of John 21425 *“3ut there ATC also INanYy
other thıngs 1C Jesus dıd; WeTiIC CVETYV ONe of them be wrıtten,
SUDDOSC hat the WOT ıtself COu nOT contaın the 00 that WOU be
wrıtten). Augustine applıes thıs the appCAaTrances of Jesus after
Hıs resurrection, but, dAS he SaVYyS, ** ql] 1s noTt recorded, dS John plaınly
declares? > Augustine’s posıtıon COU be sa1d be ambı1gu0o0us. In De
CONSEeNSUu Evangelistarum 3,85, he explaıns that Paul dıd NnOoT Sa Y He
appeare: Ffirst Cephas” because ‘“thıs WOU be inconsıistent ıth the
fact hat ıt 1s recorded in the Gospel that He appeare first the
women)’**). Here Cal SCC that Augustine, besides eıng uUuNaWadIec of
the priorıity of Paul’s composıtıon of the Letter 18 the Corinthıans, d

modern 1ıke Ladd*>) hold, 1s also inconsıstent ın hıs

32) ‘ Omnıum CIBO VITOoTUmM prımo apparulsse intellegıtur etro, hıs dumtaxat
omnıbus qUOS evangelıstae el Paulus apostolus COMMEMOOTAaverunt Ceterum 61
apparuıt alıcul prıus qUam etro, quod Ltacuerun(i, quı1s vel dicere audeat vel
negare ?””, De ( ONSENSU Evangelistarum SELA

33) 10 omnı1a scr1pta sunt, sıcut lohannes atetur”. De C’ONSENSU Evangelista-
Ü: SEL

34) ""Non 1X1 prımo apparuıt Cephae, Na esse contrarıum quod prımo muherıibus
apparulsse ın evangelıo legıtur”. De C(C’ONSENSU Evangelistarum SEL

35) Ladd wrıtes : °Pau LESCIVCS for the earhest tradıtıon of the resurrection
dD  es of Jesus. We ave mentioned that the Gospels WeIC wrıtten al eas
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analysıs of Cor 7575 ıth respect tOo the order of the post-resurrection
AdDPCAIANCCS. Earlıer, In De ( ONSENSU Evangelistarum S, 1ın ryıng tOo
establısh 16 AaPPDCATANCC Was first the APDPCATIaNCCS made only

the male discıples, he Cor 153 In order tOo DOSC poss1ıble
problem; later In De ( ONSENSU Evangelistarum 3,85, he longer
consıders the Same statement of Paul d presenting possıble problem
Moreover, ıIn thıs later paragraph, he reckons also wıth the aAaPDPCATANCECS

the Thıs inconsiıstency ıIn Augustine makes us inclıne tOo
conclude that hıs posiıtıon Was ambıguous. And thıs ambıgulty 1S urther
shown ıIn hıs attempt identify the °Twelve” ıIn the order g1ven Dy Paul

The problem of the identity of °°the Twelve’*°)
Who WCCIC the twelve whom Paul referred to? Augustine g1ves

everal possıbılıties: (1) SOINC unknown twelve belongıng the multıtude
of the dıscıples. The ICason fOr thıs possı1bilıty 1s that al that time the
apostles WEeEeIC longer twelve but eleven;: as had already 1sap-
peared Some codices, Augustine poımnts Ouf, designated the AS

Eleven‘. (11) Another of twelve dıscıples (sive alios quosdum
duodecim discipulos). 111 The consecrated number twelve desıgnatıng
the of the apostles, CVCNMN though then theır number had already
een educed tO eleven. For thıs latter possı1biılıty, Augustine I[CAaSONS hat
the number twelve had mystıca importance, much that keep ıts
spırıtual symbol only ONC Wäas elected, Matthıas, ın order tO fil] ıIn the
place vacated by as

Augustine o€es NnOTL g1ve preference an Yy of the three possıbılıties.
He 1s not concerned ıth 1C VIEW 18 LO be adopted. But he 1S engrossed
in defending the veracıty of the narrators, CVOCMN when he o0€es not ucceed
in solving the problem:

But whichever of these everal VIEeWS IMaYy be dopted, nothıng
necessarıly results 1C Can apDpCar be inconsıstent ıth truth, OT
al varlıance wıth al Yy moOst ruthful of these events*’).

generatıon er the events they record, and the tradıtıon of ese events Was preserved ın
ral form before it Was wriıtten OWn by the evangelısts. Paul g1ves earher tradıtion.
Writing the Corinthijans about 56, Paul SdyS Believe IN the Resurrection
of Jesus, 104

36) The theme 18 discussed In De C(’ONSENSU Evangelistarum SELm  m
37) ““Quodlıbet CISO COI U sıt, nı inde ex1istit quod verıtatiı ve]l istorum alıcul

verac1ssımo narratorı ICDUgNAIC videatur . De COonsensu Evangelistarum SEL
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What 15 Augustine’s conception of most truthful Tratior ( vera-
CLSSIUMUS narrator ) Does he refer inspıredTF he conce1ıved
of the evangelısts In De C(ONSENSU Evangelistarum 1,4; ÖI o0€s he refer LO
na who, ASs ın De CONSeNSsu Evangelistarum 1’7 Wäds ıIn actual
personal contact ıth Jesus and ear hım spea and Sa  S hım aCT, and
therefore COU only narrate *verac10us aCccounts” ( verax narratio ) of
historical events IC he personally wıtnessed? Augustine 0€s NnOoTt g1ve

clear ansWeTl tO thıs question.
oug Paul put the AaDPCATANCC the twelve second in order,

Augustine 15 inclined put the AaDPCATAaNCcC the LWO dıscıples
iımmediately after that made Peter

The aADDEUYANCE the [WO

In the order g1ven by Paul the ADPCATaANCC LO the twelve
ıimmediately after the AaDPCAIANCC Peter Thıs 18 al varlıance ıth the
order given ın Luke 4,13-14 1 Na VC day [WO of them WEIC gomng

village named Emmaus., about mıiıles from Jerusalem and talkıng
ıth each other about all these thıngs that had appened” and In Mark
„12-1 ‘ After thıs he appeare ın another form L[WO of them, ASs they
WeIiIC walkıng into the COUNITTY. And they went back and told the rest, but
they dıd not belıeve them  ; According tO these [WO evangelısts, the
AdDPCATANCC the [WO Camec before the AaDPCAIANCC the twelve. And
Augustine that thıs supposıtıon made by the [WO evangelısts 1s
INOIC probable than that Dy Paul

ıt remaıns the probable supposıition, that, after He appeare
FPeter. He appeare exi those L[WO, ONC of whom Was

eophas, and regardıng that ADPCAIANCEC Luke D:  S!  S us ıth
complete narratıve, ıle Mark g1ves us only TIe notice *®).

The problem pDose bDy Mark 16,14
Mark 16, L1UNS thus “Lastiv°) he appeare the eleven ASs they

sat A Y able”? The problem arılses from takıng the implıcatıon of the
WOTd, "lastly””. The usec of thıs word, at least ıIn the Judgment of

38) “ Probabiılıiter credıtur, posteaquam eiro apparuıt, deinde apparulsse ist1s
duobus, U: Tat NUs Cleopas, de quıbus Lucas narrat, Marcus AQU!' brevıter
ıta perstringit De COonsensu Evangelistarum SEL‚

39) Augustine sed the atın translatıon “novissıme” which 18 translated into
Englısh astl The Greek word DOTEPOV 15 translated into Englısh ‘“afterwards’’.
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Augustine, makes it AaDPCaI that the AaDPCATANCC the eleven Was the last
AaDPCATANCC of Jesus. But thıs Was not the Case ere WeTC other
AaDPCATANCECS after that Besıdes, the ast time the discıples really Sa  S the
Lord Was durıng the time of hıs aSCeNSION. Why then dıd Mark uUusec the
word ““lastly Augustine ADSWEEIS that has een employe
“because the incıdent Was the last ONC that took place the Same day  9
of the resurrection of Jesus. Besıdes, ASs Augustine thınks, ıt Was ark
style tO be concIıse (more SUO hreviter COM  Yr voluisse). It 1S
important ote that Augustine 1s UuNaWaTlre of the orıginalıty of Mark
and of hıs priorıty the other evangelısts. Augustine consıders Mark d

the ollower and the abbreviator of Matthew Marcus e subsecutus
ILAMQuUam pedisequus el breviator PIUS videtur ) 40)

O resolve the problem the order of the APDPCATANCCS of Jesus
after hıs resurrect1ion, Augustine g1ves us hıs OW order, d S result of hıs
harmon1ı1zatıon 41)

30 the Cal the sepulcher (Jn 20, 14-18:; 16,9-1
To the SdmInec ASs they WeEeIC returnıng from the sepulcher (Mt

-  D 24,9-1
10 Peter (Lk
TIo the L[WO g01Ing the COUNLIY (Lk
Ü 8r the INanYy In Jerusalem when Ihomas Was absent (Jn 20,19-24:;

24,15-33)
On the OCCasıon when Thomas Sa  S Hım (Jn 20,26-29)
By the Sea of Tıberias (Jn Z
On the mountaın of Galılee accordıng Matthew (Mt 28,16-17)
At the tiıme which Mark refers ın hıs statement stl (Mk

10) As Jesus ascended into heaven (Mk 16,19; 24,50-51 : cts
1,4)

Unrecorded aD  es

Augustine contends hat noTt all the post-resurrection AD  CS
of Jesus WeTC recorded. Hıs 1DI1Ca proof 18 John 2125 °But there are
also ManYy other thıngs Jesus dıd ; weTe CVCIY ONC of them wrıtten,
SUDDOSC that the WOTr. iıtself COUuU NnOT contaın the 00 that WOU be

40) De COonsensu Evangelistarum 1,2.4, SEL 43,4
41) Ihe order of the ten dıstinct appCaTaNCceSs gıven by Augustine result of hıs

harmonizatıon of the four evangelısts 1S found in De ( ONSENSU Evangelistarum
SEL s  A
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wriften”. He claıms that Jesus had requent ealıngs crebra conversatio )
wıth hıs dıscıples durıng the forty days 1C precede hıs ascension **).
And durıng those Orty days, d Augustine DUuts ıt, Jesus appeare ..  as
Man y tiımes as he wished, {O whomever he wıshed, and in whichever WaYy
he wıshed’”’ ( quotiens voluit, quiDus volult, quemaamodum voluit ) 43)

The problem of the location of the first ADDEUFUANCE the disciples :
Jerusalem Galilee 44)

Matthew 28,5-7 and Mark 16,6-7, g1ve the impression that after Hıs
resurrection Jesus Was nOoTt sShow Hımself tO Hıs dıscıples EXCECDL ıIn
Galılee

But the ange sa1d the5O nOoTLt be afraıd, for NOW
hat yOUu seek Jesus wh Wäas crucıfied. He 15 NnOoTt HeTe: for He has
rsen, d He sald. Come, S üür the place where He lay Ihen quickly
and tell hıs dıscıples that he has risen from the dead, and behold He
15 go1Ing before yOUu Galılee ; there YOU ıll SC Hım See, ave
old 27  you (Mt ‚5-7

ark version 1s simılar :

And he saı1d them, “DO noOoL be amazed:;: yYOU seek Jesus of
azare wh Was erucıfled. He has rısen. he 1s nOoTt here ; Nlr the
place where they ave a1ld Hım But, O, tell Hıs dıiscıples and Peter
that he 1s going before YOU Galılee : there YOU ıll SCC Hım, ASs He
old 29  you (Mk ‚6-7
Seemingly Matthew’s version In VOEISCS and o1ves the priorıty

Galılee, Ssince ıt mentions the fact that the dıscıples went Galılee and
actually Sa  S Jesus and worshıipped Hım

NOw, the eleven dıscıples went Galılee, the mountaın
which Jesus had dırected them And when they Sa  S Hım they
worshıpped Hım: but SOTINC doubted (Mt 28,16-17)
John, however, ranks the dDPCALIANCC the dıscıples ıIn Jerusalem d

the fırst, wıthout countıng the AaDPCATANCC which Was made Mary and
the other5 a  oug only Mary’s amne Was mentioned, SINCE che

42) °“Crebra nım Tal 1US C ıllıs conversatıo DCI dies ’quadraginta, priusquam
ascendisset ın coelum . De CONsensu Evangelistarum9 SEL-

43) De C’ONSENSU Evangelistarum SEL
44) The theme 18 discussed In De C ONSeNSu Evangelistarum SEL2-3



Z Alfeche

Was INOIC ardent In love for Jesus*>). The aPpPCATaNCce ın Galılee Dy the
Sea of Tıberias Was the 15r ın order*°).

1S ıth the testimonYy of John that Augustine agIrelS. However. he
Justıifies hıs agreement ıth hım by usıng proofs gıven In dısorderly
IMNManneTr Besides eing repetit10us Augustine o€es not marsha hıs
arguments clearly. TIhe task of ordering hıs arguments upDON OUT

shoulders First, Augustine takes the texti of Mark He that
Mark dıd nNnOot CVCcnNn record at all the aAaDPCATANCC in Galılee, whereas he
recorded the other AaDPCATANCCS, namely, fırst, tOo Mary Magdalene (Mk

then the {tWO dıscıples (Mk 16,  9 and then 1le the
dıscıples WeTIC al a  ©, 1C OCCasıon Mark called ın hıs OW ashıon the
“1aSt” (Mk 16:  ’ and finally the dıscıples when He Was ascendıng

heaven (Mk Luke (24,33) and John 20,19) in testifyıng
that the AaPDPPCaATaNCce the [WO (Mk took place in Jerusalem
the VC SdINC day ASs the Lord’s resurrection °°).

Ihen Augustine takes the version of Matthew He observes that
ıle Mark, the OINC hand, dıd nOT relate the actual AaDPCATaANCC in
Galılee AaSs announced beforehand by the angel, Matthew, the other
hand, ‘““confines hıs statement sıngle OCCUITENCE, and refers
other localıty whatsoever, whether earlıer later, where the dıscıples
Sa the Lord after He has rısen, EXCEDL In Galılee accordıng the angel’s
prediction ”

But iın De C’ONSeENSu Evangelistarum 3,80, Augustine Q1VveEs valı
LCAasSsoNs for hıs insıstence the prior1ity of the aDPCATaANCC ın Jerusalem.
First, he dIgUCS that the testimon1es of Luke and John AdIC clear enough
( satis UucClLde manifestantes ) in showıing that the ADPCATANCC the VC

45) ‘“Marıa Magdalena sıne 10 ceterI1ıs mulıeribus, qUaC domiıno miıinıstraverant,
plurımum dılectione ferventior, ut NO  — inmerıto lohannes solam COomMMeEMOTaAaret acıtıs e1s
quacCc CUu 1la fuerunt, sıcut 1ı testantu De COonsensu Evangelistarum 9 SEL

46) ‘Iam UNCcC quaerendum est, quando prımum VISUS sit dıscıpulıs In alılaea,
quıa et hoc quod tert10 narrat Ilohannes ın Galılaea factum est ad INaTe Tıberiades’””. De
ONSECNSU Evangelistarum SEL

47) De C ONSENSU Evangelistarum9 SEL
48) De ( ONSENSU Evangelistarum SEL
49) De ( ONSeENSUu Evangelistarum SEL
50) “Sıcut Lucas eit Ilohannes coattestantur, in Hıerusalem eodem 1DSO dıe UT-

rect1o0n1s 1am noctıs inıt1o De C ONSENSU Evangelistarum SEL
‘“ Mattheus CIO nıhıl alıud dıcıt NCC ullum alıum locum Omnıno COoMMEMOTAa vel

nte vel postea, ubı] discıpuli, posteaquam resurrexIit, viderint domınum 1S1 ın Galılaea
secundum angelı predictionem ”. De C ONSENSU Evangelistarum9 SEL
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Same day AS the resurrection took place Jerusalem 1C 15 far enough
from Galılee for ıt to ave een ımpossıble fOor Jesus tOo be SCCIH Dy those
discıples these {[WO places ONe day 52) Second althoug. Mark
mentioned the announcement Dy the ange the Sd1I11lC WaY that Luke
and John dıd he nowhere mentioned the actual fulfiıllment of that
aPPCAaATIANCcC Galılee the VC day of the resurrection ” *) 3F the
ange Augustine observes dıd NnOoTL SaYV, He SOCS before yYOU to Galılee
there yYOU ıll SCC hım first primum 0)8 YOU 111 w Hım only there
(1DI tantum ) OT yOUu ıll SCC Hım nowhere else but there ( nonnisi
LDT) 54) Fourth Matthew dıd nOoTt ention the DICCISC i{1ime (nec
DVYESSUM est)

When however ıt Was sa1d “*See He ıll S before YOU
Galılee and there YOU ıll SCC Hım 1l Wäds not made clear when
that WOU take place whether al earlıer iime before he Wäas SCCI1

by them elsewhere OT after they had SCCH Hım also SOINC other
places besides Galilee ?°)

Matthew dıd not specıf y the day of theır eparture when they
went to the Gallee>?) And sixth Matthew dıd nOoTt
CONSIruCTt hıs narratıve order that WOU force anı y ONC SUDDOSC
hat the eparture Galılee and the AaDPCATIANCC there of the Jesus
must ave een actually the Hist }

short discussion ith Riddle Augustine statement that
and .. will ZO before VOU Galilee there VOU will W
COU. have een spoken prophetically

We AdICc struck Dy the COMMEeENnT of Rıddle ote

Augustine statement that Mt 28 and “I ıll before yOUu
LO Galılee there YOU ıll SCC Wds spoken prophetically Augustıine
statement 1UNS AS ollows

We observe however that the words u  S AIC nNnOT AS

52) De C ONSENSU Evangelistarum 2 SEL 43 384
53) De C ONSENSU Evangelistarum 25 SEL 43 384
54) De CONSeNSu Evangelistarum 25 SEL 43 385
55) “Cum CcIO dıctum est CCEe praecedit VOS Galilaeam, Ihl ECU.: videbitis, NC

CXDTESSUM est, quando ıd uturum esset, utrum qUamı I1  5 antequam alıbı ab C155

SSse)  9 d} posteaquam CU alıcubı 1am praeter Galılaeam vidissent . De C’ONSENSU
Evangelistarum 3,25 80, SEL 4 E385

56) 'Mattheus dıcıt Galılaeam montem NO eXprımıt 1em 5 > De COoNnsensu
Evangelistarum e SEL 43 385

57) De COoNnsensu Evangelistarum Z SEL 43 385
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the words of the evangelıst himself, In the form of narratıve of d

past OCCUITENCE, but d the words of the angel, who spoke accordıng
the Lord’s COomm1Sss10n, and subsequently also ASs the words of the

Lord Hımself : that 1S 5SdY, the words ATC sed by the evangelıst in
hıs narratıve, but they AT presented Dy hım A dırect statement of
hat Was spoken Dy the ange and Dy the Lord Thıs, therefore,
unquestionably compels us accept them d S havıng een uttered
prophetically 58)
In ote hıs statement Rıddle remarks:

TIhe discussıion of the ADPCATANCES of the Rısen Lord 1s clear
and candıd, that ONC must regreit that ıt finds the conclusıon In the
allegorizıng exeges1s of thıs SCeCHON ” ).:

Rıddle maiıintaıns that Augustine’s conclusıon 1S legory,
instead of conclusıon arrıved al through investigation of facts alleged

ave actually appened. We aUly disagree ıth Rıddle In OUTI
OW understandıng, Augustine g1ves [WO possıble interpretations of the
texti ıIn question, namely, the ıteral and the allegorıcal. Before g1ving the
allegorıca. ınterpretation ın De C’ONSENSU Evangelistarum
Augustine had already gıven the ıteral interpretation iın De ( ONSENSU
Evangelistarum We WOU ıke TAaW Rı  e attention
LO thıs reference, namely, De CONSeENSU Evangelistarum which
Augustine Iudes {O In De (ONSENSU Evangelistarum wıth the
words

Let us ake NO the subject ıC had postponed, and
inquıre hat mystıca sıgnıfiıcance underlıes the AaCCOUuUNT g]ven Dy
Matthew and Mark, namely, hat rsıng He made hıs statement
“I ll before YOU LO Galılee, there yOUu 11l SCC me  „
We SCC that the treatıse In paragraph X6 1s attempt explaın the

mystıca s1ıgnificance of the texti tO those who MaYy be anxXx10us NOW
about it In other words, Augustine 1s g1ving explanatıon. He

58) *Procu 10 CI£O, quoni1am VO.  > est ista 1O evangelıstae narrantıs, quod ıta
factum sıt, sed angelı mandato domıiını eit 1PS1US pOostea domin1, evangelıstae autem
narrantıs, sed quod ıta abh angelo ei domıno dıctum sıt, prophetice dicetum accıpıendum
est  Z De C’ONSENSU Evangelistarum SEL s  ©

59) See RIDDLE, The Nicene and 'Ost Nicene Fathers, vol VI, ran Rapıds,
1974, 27a ote

60) “ Nunc 1am videamus, quod dıstuleramus, CU1uUSs myster1 gratia secundum
Mattheum ei Marcum ICSUTSCHNS ıta mandaverıt : praecedam VOsSs In Galilaea, ıhi
videbitis’” De CONSsSenSsu Evangelistarum SEL
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cofisiders that the texti contaıns mystıcal meanıng, besides the ıteral,
since ıt Was uttered by angel®*) and the place pominted al W dads Galılee

For all that, d the Lord pomted NOl the place where He
intended first manıfest Hımsellf, but the localıty of Galılee,
where He appeare afterwards for NECCCSSALY PUurpOsC, and AS He
conveyed these instructi1ons about eing SCCIL, he saıd through the
angel, CCS He SOCS before YOU Galılee : there YOU SCC me  27
Thıs makes belıever aNnxX10us inquıire ıth hat mystıica)
s1ignıfiıcance thıs statement 1s be understood °*).
In thıs SaInec paragraph, Augustine also SayS that the appCarance 1ın

Galılee actually appened, and thıs 1s proved by the testimonYy of Mt
8,16-17 “"NOW the eleven dıscıples went Galılee, the mountaın
1C Jesus had dırected them And when they Sa hım they worshıpped
hım; but SOMC doubted’” Wıth the testimony of Matthew hımself,
Augustine concludes that there Was ıteral fulfiıllmen of the prediction,
besides the figuratıve OT the allegorıca meanıng of ıt

For ıf Matthew hımsellf, LOO, had not stated that the eleven
discıples went Galılee mountaın, where Jesus had appoımınted
for them, and that they Sa Hım there and worshıpped Hım,
m1g ave supposed that ere Was ıteral fulfiıllmen of the
prediction in question, but that the ole announcement Was

intended C CONVCY figuratıve meanıng 63)
It MaYy profit us illustrate eFe the allegorıca meanıng Augustine

g1ves the He 5Sdy>S that Galılee May INCAan either ‘““transmıig-
ratiıon ” ( transmigratio ) OT “ revelatıon (revelatio) 64) If the former

61) FOor references iın Augustine’s works angels nunt1l, SCC the followıing works:
De Genesi ad Litteram’ ,  9 In Toannıs Evangelium I ractatus I[ZI.1. CL

En In Ps 8,12, R D E B pf En In Ps 35 ermo 11,1 E CC 9  ’ En IN Ps 173
5 4 9,.1070; In Toannıs Evangelium Tractatus 24, 7, CC In Toannıs Evangelium
Iractatus 533 (1 9  g En In Ps 9 CLE 40,1488; En IN Ps 8 (
40,1959

62) ‘“ Verum amen quod domınus 10  —; ubı prımum demonstraturus erat, sed ın
alılaea, ubı necessar10 pOostea VISUS est, videndum mandavıt l DCI angelum dıcentem :
ECCEe praecedit VOS INn Galilaeam, ibi 1U ; videbitis, ei pCT 1psum dıcens: ıte, nuntiate
fratribus melS, ul ant INn Galilaeam, ıhi videbunt, quemVvI1s fidelem acı intentum ad
quaerendum, In qUO myster10 dıctum intellegatur”. De C ’ONSENSU Evangelistarumz
SEL.

63) ‘N am ei 1pse Mattheus S1 OomnınO NO  — diceret undecım dıscıpulos abısse iın
montem iın Galılaeam, ubı constituerat e1s lesus, ei 1C Cu vidisse adque adorasse, nıhıl
hac praedıctione conpletum ad ı1tteram putaremus, sed figurata sıgnıfıcatıone
praedictum ”. De C’ONSENSU Evangelistarum SEL

>>64) *Galılaea Nam qUuU«C interpretatur ve]l ‘transmiıgratio' ve]l °revelatıo De Consensu
Evangelistarum SEL
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meanıng 1s dopted, namely, ““transmigration’””, the WOU sıgnıfy
that the of Christ Was be spread from the people of Israel OVOCTI
towards the gentiles

Consequently, ıf adop the idea of ““transmiıgration”, what
other OCCUTS us {O g1ve the “He ZOCS before YOU
Galılee ; there YOUu SCC Hım’”, but that the of Christ Was
be spread from the people of Israe] VeI towards the gentiles? In
preaching the gospel these gentiles, the apostles WOU meet ıth

acceptlance unless the Lord prepare WaY for them ın the eart
of men ®?).
And if the latter meanıng, namely, ““revelatıon””, 15 to be adopted,

the WOU sıgnıfy that they WOU. longer SCC the Lord ın hıs
form a4s ervant but ASs equa wıth the Father 2,6-7) hıs VIS1ON,
however, ll be shown only {O the Just (Jo Christ ıll sShow
Hımself them not merely ın Hıs glorıfıed body but also d the ineffable
1g IC enlıghtens all who COMeEe into the WOT (Jo 1,9)

Augustine includes the idea of “transmıgration” in the idea of
““revelatıon’. Christ’s revelatıon of Hıs glorıfıed self also the
revelatıon of Hıs transmıgration from thıs WOT. eternity®®). Yet thıs
transmıgration dıd not involve hıs detachıing Hımself from

He went before us place 118 He dıd not leave althoug He
Camne uS, and by go1ng ea of us He has NOTL deserted üs')
In thıs Contexti the conception of the ota Chriıst 1s strongly

asserted. The ead has preceded However, He has not broken aAaWaY
from the unıty of the DOody, SInNCce He has transmıgrated. He seeks the
transmigration also of the body eternıity.

Then ave INOTC appY transmıgration from thıs WOT.
eterniıty ıf embrace Hıs that INaYy be worthybe set al Hıs rıght hand®°®).

65) ‘“ Prius ıtaque secundum transmigrationi1s sıgnıfıcatıonem quıd alıud occurrıt
intellegendum praecedit VOS IN Galilaeam, ıhi EU: videbitis, 1S1 quıa Chriıstı gratia de populo
srahel transmıgratura Tal ad gentes? quıbus apostoliI praedıcantes evangelıum nullo modo
crederentur, 181 e1s 1pse dominus 1am In cordıbus homınum praepararet””. De COonsensu
Evangelistarum SEL 4 39072

66) °*Illa erıt revelatıo (amquam CIa Galılaea, CUu simiıles el ermus;: ıbı Aln
videbimus sicuti est. Ipsa erıt et1am beatıor transmıgratio isto saeculo In ıllam
aeternıtatem) . De CONSeEeNSu Evangelistarum SEL[

67) “Illuc N OS praecessit, nde ad 105 venlens NO  — recessıt el quUO 1105 praecedens NO  -
deserult”. De C’ONSENSU Evangelistarum SEL See Iso Sermo 2032
8,1220

68) Eerıt et1am beatıor transmıgratio 1Ssto saeculo In ıllam aeternıtatem, 81 1US
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At present that eternıty 18 the object of hope of the body G0d works
in the body of Christ that the SETV ..  as TrTee people May
contemplate the form of the Lord - 2°).

Thıs 15 the allegorıcal meanıng of Matthew 18, 7 and of Mark 167
accordıng Augustine. hıs 18 nOot Augustine’s sole conclusıon hıs
discussıon the aAaDPDCATANCCS of the riısen Lord, Rıddle
contends.

138 IHE IHE POST-RESURRECTIONAP JESUS

Jesus truly LOSC bodıly from the dead Augustine PTOVCS thıs wıth the
testimony of 24,39 70) “*See IN Yy an and feet, that ıt 1s myself;
handle and SCC, for spiırıt has flesh and bones d yYOU SC that
ave  I9

Wıth 24,39 Augustine DIOVCS nOoTt only the resurrection of Jesus
in Hıs physıcal form, ıth which He appeared; he also Su the
eachıng that WC, In the SaImnec INannNeT dS Jesus, ıll be raised from the
dead and ıll TEeCOVET the substance of OUTI flesh in OUT transformed
condıtıon.

In In Tohannits Evangelium T ractatus 1222 Augustine ca the
teaching the risen flesh of Jesus the mMoOst evident truth (eviden-
1SSIUMaM veritatem). H.1 Marrou, ın The Resurrection and Saint
Augustine s eology of Human Values, poımnts Out that Augustine’s
‘“princıpal argumen 18 furnıshed by the Luke 24,39 “See IN Y an
and IMN Y feet ‘5„71). Augustine SCS thıs scrıptural reference AdSs proof
for the risıng of the substance of the flesh, agaılnst the Manıcheans who
deny it by invokıng Cor 15,50 ° Flesh and 00 cCannot inheriıt thekıngdom of Go

In thıs secti1on wısh explaın Augustine’s uUusc of 24,39 d

praecepta SIC amplectamur, ut ad 1US dexteram segregarı mereamur . De (’ONSENSU
Evangelistarum$ SEL

69) “ Sıcut ın 1la ageternıtate cognoscıtur, qUO perduce pDCI formam SeTVI, ut
lıber1ı contemplentur formam domiını . De ( ONSENSU Evangelistarum SEL’

70) Augustine NeW 1Iso of Mt 28,9, where Jesus 1S spoken of ouched and SCCI1 by
the dıscıples and Dy the ‘“Behold, Jesus met them, Sayıng, all haıl! And they ‚AI

and held Hım by the feet and worshıpped Hım He used thıs reference, however, In
relatıon the mystıca sıgnıfıcance of Jo 20,17 “* Jesus sa1d her, "Do nOL hold mM' for I1

NOTt ascended yet Father’” Ihe mystıcal signıfıcance 15 faıth In the dıvinıty of
Jesus Chrıist In Tohannıis Evangelium Iractatus lZES GCL S  j

71) See H.1 MARROU, The Resurrection and aın Augustine s Theology of Human
Values, Vıllanova, 1966, 41-47) ote
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proo for the resurrection of Jesus ıIn Hıs physıca form, ıth 1C He
appeared.

The ADDEUFUANCE of Jesus ItM H1s physical form WAS necessit y
er Hıs resurrection Jesus had necessarıly be in cCcCOommunlonN

ıth Hıs dıiscıples in Hıs physıca form. Augustine g1ves [WO princıpal
LTCasoNls for thıs necessıity. ırst, ıt Was In order {O strengthen theır al
that wavered ıIn the beliıef that Christ truly 1OSC wıth Hıs body

Wds clearly aCCOUNT of the apostles’ weakness. For there
WeTIeC NnOoTt absent in theır number SOINC whom the ev1i WOU

unbelıef, such that ONMNC of the dıscıples dıd NnOTt belıeve INOTEC In the
lıving members of the body ıIn 1C he had known Hım before than
In the recent wounds (Jo Therefore, In order strengthen
them, he Jjudged it g00d tO lıve wıth them after resurrection for forty
complete days, from the day of Hıs passıon untıl thıs day, go1ng In
and comıng OutL, eatıng and drinkıng, Just ASs the Scripture SaVyS CIS
1,3-4); thıs confirmed that what Was taken AaWAaVY hrough the
Was returned theır CYCS after the resurrection ’*).
Second, al in the Incarnatıon 1s always needed by the Church in

thıs dABC Why? The Church, ASs Augustine descrıbes, 18 1ke shıp saılıng
In flood The inter10r CYVCS of the members of the Church ave een
blınded “by the dust of SIN  »” We Can longer SCC Jesus Chriıst d the
Word of God (Jo @] TIo SCC somethıng of hıs truth eed the ervıice
of the exterl1or CYCS For the exter10r CYCS SCC, the object must ave
visıble form. 1S for thıs ICason that the Incarnatıon of the Word took
nlace ”°).

Augustine makes paralle between the PUTDOSC of Incarnatıon and
the DUIDOSC of the post-resurrection ADPCATaNCcEeS of Jesus in Hıs physıcal

72) "Sane propter infırmıtatem dıscıpulorum sUOTUMmM 91(0)  m nım deerant et1am ın Jlo
NUMECIO, quOS dıiabolus infıdelıtate ıta ut quıdam dıscıpulus eJus In 1psa specıe In
qua nOVveral, NOn amen magıs fiıdem haberet viventibus membriıs, quam recentibus
cıcatrıcıbus (Jo CTgO ad confirmationem dıgnatus est pOost resurrectionem
Vivere CU ıllıs quadragınta dıebus integrIs, ab 1PSO dıe passıon1s SUaC ın hodiernum
dıem, intrans ei ex1ens, manducans ei bıbens. sıcut dıcıt Scriptura (Acts 1,3-4):; confirmans
hoc reddıtum SSC oculıs DOSt resurrectionem, quod ablatum erat PCTI erucem .
Sermo 264  y Z 38,1212
See Iso Sermo 243,3 38,1 144

73) ““Excaecatus erat oculus inter10r pulvere pecCcatorum, Jam 11O  —_ Tal nde
intellıgeretur Verbum quod dıgnatus est ‚ATO fıer1, ut mandaretur quUO possıt pDOstiea vıder1,
quod modo 1O  — potest””. Sermo 264,5, 8,1217
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form. He thınks that Just ASs it Was for Christ mınıster INeN

in order for them belıeve ıIn Hıs physıca form after the of S1IN,
also it Was hat in the SaJIne INannNeT He ea ıth Hıs

dıscıples after Hıs ea and resurrection. al ın the Incarnatıon wıll
always remaın NCCCSSaAL Y In thıs WOT. Only after hıs dSC, when the Just
ave already attaıned the Vision of the Word ASs Wäds in the VeELY
beginning, ll ıt longer be needed

If there WeEeIC already CYC that Sa “In the beginnıng Was the
W d” (Jo F: hat WAas, that possessed, hat embraced. that
n]Joyed, it Was not for the Word become flesh and
we But because the inter10r CYVC of INan WAas blınded by
the dust of SIN and Was prevented from possessing and enjJoyıng Ät; ıt
Was longer in condıtıon where the Word COUuU. be understood:

thıs aCCount it W ds for become flesh ıIn order that
It be sent wıth somethıng wıth IC ıt COu later be SCCH, because
NO cannot be SsSCCH The CCONOMY of salvatıon hrough the flesh
of Chrıst 1s for theal iın thıs e through which they
INaYy tend the Lord: however, when the Word has COMEC In the
form of the Word, all the CCONOMY of salvatıon hrough the form of
the flesh ıll longer be 'Therefore. the dwelliıng ın the
flesh after the resurrection durıng the Orty days Was NCCCSSATY, In
order demonstrate hat the al in the incarnatıon of Chrıst 15

d lJong AdS the shıp iın thıs ıfe 15 lurching in flood 74)
For thıs LCAasSONMN Augustine exhorts hıs lısteners belıeve in the

resurrection of Jesus Chriıst ın Hıs physıca form hold what 5SdY,
brethren! Belıeve ın Jesus Christ He Was orn of the Vırgin Mary, and
crucıfied. He has HSR O

An apodictical proof for Christ’'s post-resurrection AD  e IN Hıs
physica form

Luke 24,39, “*See IN Yy anı and IL Yy feet. that ıt 1S myself; touch

74) *°O1 esse jam oculus, qu! videret In DFINCIDLO eral Verbum (Jo A quı videret, quı
teneret, quı amplecteretur, quı frueretur, 1O  — ODUS Tat ut Verbum dIiIO fıeret ei habıtaret in
nobiıs : sed quia ad iıllud tenendum fruendum eXcaeCatus Tal oculus inter10r pulvere
pecCcatorum, jJam NO TrTat unde intellıgeretur Verbum; quod dıgnatus est aATO fıer1, ut
mandaretur qJUO possıt postea vider], quod modo NO  - potestl. Quıia CTIgO dıspensatıo Carnıs
Christi U1C vıtae fidelıbus necessarı1a est, DCI q u am endant ad Dominum : CUu autem
ventum fuerıit ad specıem ıllam Verbı, Omnıs carnalıs dıspensatıo NO  - rıt necessarıa ıdeo
conversatıo 1DS1US In CarInec DOSL resurrectionem DCI quadragınta 1e6s Tat necessarla, ut
demonstraret tamdıu SSC fiıdem Incarnatıonıs Chrısti, quamdıu iın ista vita docetur ICa In
diluvio fluctuare”. Sermo 264,5, SE TZI0STZETER

75) “Fcce quod dico, ratres credıte In Jesum Chrıistum natum de Marıa virgine,
crucıfıxum resurrex1sse””. Sermo 264,5, 8.1217
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and SCC, for spirıt has flesh and bones AS yYyOUu SCC that ave  27 15 ONC

of Augustine’s apodıctica. proofs f{Or Christ’s resurrection and DOSL-
resurrection appCarances in Hıs physıca form. He refers precıisely thıs
scriptural text, SsInce thıs Jearly demonstrates the veracıty of Christ’s
claım for the realıty of Hıs risen body, and because thıs texi ırectly
contradıcts the claım of hıs adversarıes and of the enemıtles of the
Christian al Hıs adversarıes WeTiIC the Manıiıcheans, the Priscillianısts,
and the pagans  76). All of them denı1ed the ealıty of Christ’s body For
them the body 18 evil. And Christ dıd nOot ave ITUu body but sımply
appeare wıth form of body The Manıcheans and the Prisciılhanıists
held the docetist VIEW of the PDCISON of Christ 77) Augustine the
Manıiıcheans and the Priscillianists ’®) ıth the dıscıples. e1lIr mental
disposition made them conclude wrongly of theır VIS1ION.

He appeare: Hıs dıscıples, and suddenly He stood In theır
mıdst You ear thıs when it Was read Out TIhe dıscıples, however,
WeTC puzzled; they hought they WeIC see1ng Hıs spirıt. Thıs 1s hat
they ın those who do nNOL belıeve that Christ had irue flesh
hey ATC the Manıcheans, they ATC the Prisciılhanısts, and not tO
mention whatever other pes there ATIC For they do not hold that
Christ 1$ nothing; they do nOot hold thıs: but they 1n that He 15
spirıt, that He had body ’?).
In De gone Christiano 24..26, wriıtten ıIn 396 for the instruction of

the ordınary people and partly ın order refute the Manıcheans.,
Augustine for the first time refers tOo Luke 24,39 scriptural text which
DIOVCS that the risen body of Jesus Was the VeETIY Samle ONMNC ic Was ald
In the tomb Hıs argu for the veracıty of the appClCaTrance of Jesus in

76) ( Yr Sermo 238,2. 38,1 1
77) NEWMAN, ‘““Introductory SSaYy the Manıchean Heresy’, In The

Nıicene and OSl Nicene Fathers, vol I Tan! Rapıds, 1974, ı5
78) TIhe Priscillianısts adopted the eachıng of the Manıcheans. Augustine WTO

ree cshort works agaınst them, namely, rosium Contra Priscillianistas el Origenistas,
Contra Mendacium Liher ad Consentium, and Epistola 231 Ceretium Episcopum. He
included thıs in De Haeresibus. Un{fortunately, not ONC of these ree g1ves
ınformatıon theır princıpal arguments agaınst the bodıly resurrection of Jesus. For
study the teachıng of Prisciıllian refer the readers HADWICK, Priscillian of
Avila The Occult and the Charismatic In the Early Chruch, Oxford, 1976

79) ““Apparuıt discıpulıs SUls, et subıto stetit 1ın medio Cum legeretur audıstıs.
Illı autem turbatı sun(; existimabant nım spirıtum videre. Hoc est quod putant, quı CU)

Carnem habere NO  - credunt Manıchael sunt, Priscillianıstae sun(t, ei lıa QqUaCCUHl-
qucC CO nomiıinandae pestes, Non nım putant Chrıistum nıhıl CSSC, hoc NO  } putant: sed
spirıtum putant CS55C, NO  — habuiısse”. Sermo 2382 38,1125 See Iso Sermo
Morin 17,1, 1,659; Sermo Maı 93.3. 1,342



The Basıs of Hope the Resurrection of the Body 267

Hıs physıcal form 15 ul uDON the post resurrection characterıstics of
the glorıfıed body

Let us not lısten those wh deny that the body of the Lord
1C [OSC from the dead Was that ONMNC1had een placed the
tomb For if ıt WeTIieC noL, he WOU NnOT ave saı1d Hıs dıscıples
after Hıs resurrect1on : “*See MY an and IM Y feet, that 1t 15

myself ; touch and SC for spiırıt has flesh and bones A4ASs YOU
SCC that ave  979 It 15 sacrıleg10us belıeve that OUT Lord when
He 15 Hımself the truth COU. ave 1ed oOu somethıng Let noOoTt
be chaken Dy hat 15 wrıtten when the doors Were closedHe appeare
su  enly the dıscıples the exient that deny that that body
Was human body, because SCC that 1il 15 CONLrarYy the nature of
thıs body tO hrough closed OOT However everythıng 15

For ıf He COUuU glorıfy that body ıke thepossıble ıth (G0d
splendor of the SUu=m_n before Hıs DasslıoN why after the DassSlonN COUuU
He not endow it wıth the W of penetratıon for per10 of iiıme
LOO A4S much 4S He wıshed order that 1t COU hrough the
closed doors 80)
When refuting the Manıcheans for example De Continentia

Augustine sarcastıcally shows that theır doctrine involves self-
contradıction he ca Il doectrine of the 1iNSane Augustine OW

argumen the other hand STIS uDON the authorıty of Paul and uponNn
the claım of Christ hımself The he 15 1le refuting
the Manıcheans 15 the realıty and the goodness of the body Thıs
teaching 15 contradıctory that of the Manıcheans

What o€es the utterly 1NSanc Manıchean Sa Y of the flesh of Jesus
Christ? That F Was nOot real but alse What 0€s the blessed apostle
SaYy LO thıs? “ Remember that Jesus Chriıst who descended from the

80) “ Nec COS audıamus QUul negant taleOdominı TESUTTEXISSI quale posıtum est
mMOoNumentO 1 11MmMm tale NO  - ulsset NO 1DSC dixisset DOSL resurrectionem dıscıpulıs

Palpate el videte, qUONLAM AAYS: el NervVos An habet SICUL videtis habere
Sacrlegum est 11 credere domınum nOstrum CU 1DSC SIt verıtas alıquo fulsse
menti:tum Nec 19105 mMmOoveatlt quod CIAuUSLS OSTLILS subıto CU); apDPaTrUulsSsC dıscıpulıs scrıptum
est ut propterea NCSCHNLUS iıllud fulsse O: humanum quı1a Contra naturam hulus
COTDOT1S videmus s5C pDCI clausa Ostıa ntirare Omnıa 1000001 possibılıa sunt Deo Ita CTIgO
ei post resurrectionem de COTDOIC SUO ecC1ı quod voluıt S] 111111 potuıt nte PasSsSliONCIMN
clarıfıcare ıllud SICU! splendorem solıs u NO  — DOLUIL el pOost DassıONCM ad quantam
vellet subtilıtatem temporIıs OoOmento redigere ut DCI clausa Ostıa possetl nirare 929 De
gone Christiano 26 SEL 12641727 NSee Iso Epistula 164 SEL 534

quod relıquerat sepulchrum posıtum receplsse” Epistula 102
SEL, Sermo 362 13 619 Contra austum Manichaeum SEL

318
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seed of avı has rısen from the dead, accordıng INY gospe (2
Tım 2,8) And Christ Hımself SaVYyS, “See an and IN Y feet. hat
it 1S myself; touch and SCC, fOor spiırıt has nOoTt flesh and bones 4S

yOUu SCC that ave  27 (Lk How 18 there truth ıIn theır doectrine
which preaches that there Was alsıty In the flesh of Christ? How W as
there evıl ın Christ, in whom the lıe Was grievous? Because
apparently over-clean INCMN tirue flesh 18 evıl, and alse fesh
instead of true flesh 1S noTt eviıl; the true flesh of the ONC orn from
the seed of Davıd 18 evıl. and the tongue of the ONC wh Says
“ POC and SCC because the spiırıt has bones and flesh, Just d YOU
Oı that ave  A 1S NOT evil®*).
Sometime between 405 and 41 3 ıle writing Sermo 237 Augustine

sCcSs the SdInNe agalınst the Manıcheans which he sed ın Sermo
264, namely, the sımılarıty between the STa of theır mınds and that of
the of the mınds of the apostles. In thıs Sermo., however,
he elaborates hıs explanatıons and Olsters hıs argumen Dy showıng the
objective value of the testimonYy of the external SCHNSCS

1S$ important ote why Augustine appeals the testimony of
the SCNSCS Hıs maın LTCAasSson for oıng thıs 1S the truth of the
ogma of Incarnatıon. Thıs Wäas denied Dy the Manıcheans, SsInce they
believe that the human body, Just d an Y other matter, 18 eviıl. And fOor
thıs [CASONMN they ‘“destroy the 1r of Jesus of virgın, and they do not
want belıeve that he Was orn of woman’”’ ®?), Accordingly the
teachıng the Incarnatıon of the Word Was unacceptable them“®?)

81) “Quid de Chriıstı dıicıt INnsanıssımus Manıchaeus? Quod NO fuerıit VCIdA, sed
falsa Quıid ad aeC dıcıt beatus apostolus? Memor SI0 Christum lesum FesSsurreXLisse
MOFtULS semmne David secundum evangelium Meum Et 1pse lesus Chrıstus, palpate, inquıit,
el videte, quia Spirıtus CUaUArnem el NAYS/! HON habet, SICUL idetLis habere. Quomodo est In

doectrina verıtas QUaC ıd praedicat, quod In aIinec Chrnstı Trat falsıtas? Quomodo in
Christo NO Tal um malum, iın qUuUO erat tam grande mendacıum ? Quia videlıcet
homiıinıbus nımıum mundıs malum est dIiO CTa NO est malum alsa DIO VeTa,; malum est
dA1i1O CIa nascentis Davıd semıne ei NO est malum lıngua dıcentis : Palpate el videte quia
SPIFLEUS AAY/I el CAarnem AON habet, SICUL videtis habere!** De Continentia 10.24, SEL
0-17

82) *Sunt enım hodie quı 1O: redunt CarnNem habuısse Christum ;: quıa partum
VITrg1INIS destruunt, ei nolunt CU natu: femına credere’”. Sermo 234:1. 38,1 120

83) Ü& Verbum CUT O factum est (Jo 1,14), DIOISUS alıenant sudad fide, ve] potıus SUa

infıdelıtate. Totam iıstam dıspensatıonem salutıs nostrae, quod factus est OMO Dro
invenıendo homıine, quı Deus ecerat homınem ; hoc, quod Christus ın rem1issıonem
peccatorum NOSITrOTUM .9 NON falsum sanguınem fudıt, ei de CIO SUÜ:  ® sanguıne
chirographum peccatorum NOStTrorum delevıt ; hOC haerıtıicı damnabiıles
Conantur. otum hoc, ut Manıchaeil credunt, quod apparuılt oculıs homınum, spırıtus fult,
CaTO NO fult”. Sermo 2314 38,1 122 For er relevant references SCC the followıng
works: En In Ps S10 CCL 38,13; En IN Ps 34, Sermo 2,33 (L, En In Ps
6, © Ba 9 En IN Ps 36, 7 ( A En In Ps ®: GL 40,“ In
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In S errho 237 Augustine con{fronts thıs denıal and dısbelıef. He AI gUCS
agaınst the Manıcheans wıth gu for the truth of the C_

t10Nn of Jesus in the body He bases thıs the belıef that the Word
assumed human body As CONSCYUCNCC he rejects the eaching that
condemns the body ASs evil: the Ontrary he upholds the goodness of
the body and teaches the integration of soul and body He DTOVCS the
goodness of the body and the integration of flesh and spırıt Dy pomting
to Christ wh 1S Hımself both flesh and spiırıt.

Sometimes thıs detestable people, wh detest the flesh and lıve
accordıng the flesh, Sa y thıs. and they dece1ive In thıs INaNnnNeTr
Who ave the better belıef concerning Christ? Is ıt they wh SaYy hat
He had flesh OT wh 5Sd y that He Wds God, He Was spırıt, and
He appeare nOot d body the CYVCS of Inen but ASs God? What

AD SWeETI but that the spırıt 18 better than the OdY If,
therefore., he SaYyS, YOU confess that the spırıt 15 better than the body,
mMY ıdea of Christ 1s better, SsInce Sd Y that He Was spiırıt and not
flesh unfortunate miıstake! Why? Do 5Sd Y that Christ Was es
You Sd y that He Was spirıt. Sa Yy that He Was spırıt and flesh Y ou
do nOot put ıt better; but YOU 5Sd y less 84)
For Augustine the doectrine of Incarnatıon 1s eachıng of the

atholıc al ıt 1S the most ell establıshe: and the clearest truth quod
dicit catholica fides, quod dicit fundatissima el serenisSsSIma ver1ıtas. 1S
ıth thıs convıction that he exhorts the Manıcheans bandon theır

He them ıth the dıscıples of Jesus. Like the dıscıples of
Jesus wh abandone theır after havıng ascertaıned the truth of
Christ’s ADPCATANCCS ın physıcal form, the anıcheans should abandon
theır In OUT observatıon, however, Augustine’s exhortatton 15 nNnOTt

persuasıve enough and 15 fundamentally unacceptable tO the
Manıcheans. He starts wıth doctrinal explanatıon and ends ıth
conclusıon that 1S derıved not from the doctrinal explanatıon but from
the empirıcal ata that ATe furnıshed by the SCHNSCS The dıscıples had the

Iohannis Evangelium Iractatus %86.3 GE 4-5 Sermo 264,5, 38,1216-1217;
Sermo Morin LE3 1,667

84) "Alıquando 1ps1 detestabıiles, Carnem detestantes, ei secundum Car neIIn viventes,
alıquando hoc dicunt, ei SIC decıpıunt : Quı melhıus redunt de Chrıisto, 1Ilı quı dıcunt quıia
Carnem habuıt, N OS quı diıcımus, Deus erat, spiırıtus erat, S oculıs homınum NO COTDUS,
sed Deus apparebat? Quid est melıus, CaTO, spirıtus? Quıid responsurI! UuS, 151
spırıtum S5C melıorem? 1 CIgO, 1cıt, confıterıis quıa spiırıtus melhor sıt qU am CaIo;
melıus CRO de Christo sent10, quı CUM spirıtum fulsse dıco, NO CarnNncmmn nfelıx error!
Quare? Ego CarnNnecmImn 1CO fulsse Chrıistum? Iu dıicıs spiırıtum : CRO spiırıtum ei Non

melhlıus dıcıs, sed MINUS dıicıs”. Sermo 2 38,1122-1 123
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priviledge of havıng these data The Manıcheans, however, dıd not The
dıscıples, accordıng tO hım, really “touched and SaW Jesus (Lk
The Manıcheans dıd nO  — Thus, hOow COU. Augustine place the
Manıiıcheans and Jesus’ dıscıples ıIn the Samne sıtuation?

The post-resurrection aD  (“} IN the light of Augustine’s theory of
sensation

111l be of help {O us sShow, ın form of SUMMATY, Augustine’s
eOrYy of sensation ®>). We lımıt ourselves the aspect that 1S
relevant OUT objective, that 1S, clarıfıcatıon of Augustine’s appeal
the testimony of the SCNSCS, ASs provıde by Like 24,39

Perception by the external SCHNSCS has objective value. TIhe SCNSCS

do not dece1ve, because theır only function 1s inform the mınd
( anımus ) hOow they AdIC aliftfecte: by theır CONLaACTS ıth external bodıies
When the mınd attends these contactfts, sensatıon takes place Thıs
attention 1S the act of the mınd alone®°). hıs attention of the mıiınd,
1 Augustine ca opınıon opinlo ), INaYy somet1mes be mıistaken. It
INaYy take, fOor example, for simılıtude what 1S real OT vice In thıs
CasSC, Augustine explaıns, the defect o€es NnNOTL COMEC from the external
SCHNSCS 1OT from the objects perce1ved, but from the deficıency of
understandıng (ab intelligentia deficiens). hıs irequently happens ıth
the informatıon furnıshed Dy the of S11g the mind“ . Io make

85) For studıes Augustine’s theory of sensatıon and Knowledge, SCC the followıng
works: Augustine the Body, IL, 9-39; M.AI (JANNON, ‘“The Actıve
Theory of Sensatıon ıIn St Augustine’”, ın The New Scholasticiısm 30, 1956; NASH, The
Light of the Mind S Augustine s Theory of Knowledge, Lexington, 1969; O’CONNELL,
SE Augustine’s Early Theory of Man, Cambrıidge, 968 For study the dıfference
between St Augustine’s and St Ihomas eOTY of knowledge, SCC D’ARCY,
Phılosophy of St Augustine”, in Monument Saint Augustine, London, 1945, EFG
194 For Augustine’s explanatıon of the interrelatıon between the body and the soul in the
DIOCCSS of sensatıon, D the followıng works: De Genesi ad Litteram 12,14 and 16, SEL
2  , and 401-402 ; De Musica 6,1-5, 32,1161-1171 For study Plotinus’
influence Augustine’s eOTY of sensatıon, SCC MILES, Augustine the Body,
I1

86) “Solıus anımı est aeC intenti10’”. De T rinitate VL2 CC
87) “Inludıtur autem anıma simılıtudinıbus NO  — vVIt10, sed Op1InN10N1s

SUac, CU) adprobat qUuUacC siımılıa sunt PTITo hıs, quıbus simılıa sunt, ad intellegentia deficıens.
allıtur CIZO In visione corporalı, CUu ıin 1PS1S corporıbus 1er1 putat, quod fit In COrporIis
sensıbus sıcut navıgantıbus videntur mover!] qUacC eit intuenti:bus caelum StTaT!
sıdera, QqJUaC ur aut CU repentin1s inopinatisque corporalıbus VISIS anıma
turbata vel ın SOmMnNISs videre ve]l alıquo 1US modiı spinıtalı 1S0 adfıcı"” De Genesi ad
Litteram 1223 SEL 41 7-418
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or 4this deficıency and tOo CNSUIC ng Judgment, Augustine-
mends that the of S12 be complemented by the testimonYy of the
other SCHNSCS

There{fore, all the corporeal VIS1IONS should appeal for help from
the testimon1es of the other corporeal SCHNSCS, especılally of the mınd
and of FCaSON, in order that hat 15 held real in these VISIONS
mMaYy be OoOun d irue d it 1$ found®®).
In connection ıth the possıbılıty for the mınd commıt mistake,

Augustine,$ teaches that confused mental STA} and 1Xe'!
oughts (cogitationes ) COUu. contrıbute to Judgment. hıs Wäas

hat appene ıth the dıscıples, in Augustine’s interpretation.
TIhe Lord saı1d them Y aT®e yOUu trouble:  27 TIhe mental

disturbance had eileve: hat YOUu belıeve How 1s thıs? They
thought that they Sa  < spırı For thıs 9 the Lord
addressed them Why aIic YOU rouDle:| and why do oughts rnse
In yOUTr heart’? (Lk ese oughts AIC earthly. For ıf they
wWwWeTieC eavenly, they WOU. descend into yYOUI heart, not ascend®?).
We do not ave other clearer references consult ın order _O

elucıdate thıs poımnt. However, ATIC convınced that thıs COUuU be safely
interpreted wıthın the cContexti of the appearances-narratıves. ıthın thıs
context, the statement, ın OUT opınıon, MaYy INcan that the dıscıples ıke
Mary Magdalene WEeEIC AS yel nOoTt ıIn mental seta accept the fact of
the resurrection of Jesus: for Seven al that tıme, they ST1 dıd NnOT belıeve in
Hıs dıvıne or1gın and destiny. hıs 1S clear in Augustine’s interpretation
of John 2017 °°Do not hold m  9 for not yel ascended
Father”’ Augustine thınks ıt possible to interprete thıs phrase
prohıbıtion belıeve in Jesus er the resurrection, sımply Man,
Just 4S He Was hought of before ıt He explaıns thıs iın In Tohannıis
Evangelium Tractatus 1213

However, it COUuU be that Mary eileve that He Was unequal
wıth the Father: thıs certamly WAas forbıdden when it Was sa1d to

88) *Unde ın omnıbus corporalıbus VISIS ei alıorum SCHSUUIN contestatıo ei maxıme
1PS1Us menti1is ratıon1ıs adhıbetur, ut, quod ın hoc TEeTUM BENECIC esL, ınvenıatur
quantum invenirı potest””. De Genesi ad eram 12,15, SEL 417-418

89) ıllıs Domuinus, Quid turbatıi estis ? Perturbatıo credıdıt quod credıs. Quid?
tabant spırıtum videre. Et OMINUS ad aecC Quid turbati est1S, el cogitationes
ascendunt In COr vestrum ? Cogıtationes istae sunt 1 nım coelestes essent,
descenderent In COI, NO  - ascenderent”. Sermo 231.3; 38,1 E See Iso Sermo 242,1,
38,1139
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her "°Do nOoTt touch me  27 that 1s LO SaYy iDIS not belıeve 1ın ın the
WdYy yOUu known NO do not let yYOUI hought tretch
outward hat ave een made for YOU, NOT DaSs into that
(Verbum) through which it (my flesh, "ECArO.. Was made. For how
COUuU ıt nOoTt be that che SET1 elleve ın hım carnally, when c<he wept
OVeT hım d manı %)?

Thıs texfi clearly applıes to Mary But COu it also appIy the discıples
d regards theır NS of mınd? Wıthout sayıng it expressliy, Augustıine
thınks that the dıscıples dIC In the SAaIinlc psychological Aas Mary He
mplıes sıimılarıty in hıs interpretation of the statement, ‘for ave not
yel ascended IN Yy Father Augustine interprets thıs ASs ouchıing ın
al Jesus 4S God and Aas equa ıth the Father

°°"FOr aVvVe not yel ascended’””, he SaVS, “t0 Father ere yOUu
ıll touch II when YOUu ave elileve that ASs God, In WIse
unequal ıth the Father?*).
As cshown by Jo 20.17, ‘°But SO INY brethren, and SaYy tO them.,

ascend {O Father, and YOUr Father’’, Mary Was ommanded relay
the content of hıs al ıIn Jesus’ 1vinıty the dıiscıples. Sınce ıt Was

command, therefore., it mplıed that the dıscıples dıd not yet belıeve then
in Hıs 1vinıty. Besıdes, it InNaYy be for thıs SAdIille 1Cason that Augustine
urther explaıns why iın the Jesus dıd nOot SaYy, ‘“Our Father’”, but,
“My Father and YOUIL Father For He 1s the Father of Christ by nature;
He 15 OUT Father by Nor dıd He SaYy “°Our Go but, “My God
and YOUI GO 27 hıs that In ONC He 1s Jesus’ God: Jesus d

INan 1S also under Hım He 1s 1kewıise OUT God, ıIn anotherE that 1S,
between us and God, Jesus 1S the mediator. Augustine kept the word
vestrum. in Patrem vestrum and Deum vestirum hıs that the
Content of the MCSSALC dıd not appIYy, fOr theır instruction, only Mary,
but also the dıscıples. If it had een [UUM, then ıt WOU ave applıed
only to Mary

90) ""Poterat autem SIC credere Marıa, ut Cu putaret ımparem Patrı, quod ut1que
prohıbetur 88 e1 dıcıtur Naolıi [angere ; olı In SIC credere, quemadmodum uCcC
Sapıs; olı [UUumM SCI1SUTMN huc pertendere quod PTro te factus SU NeEC transıre ad
pDCT quod facta est Quomodo nım NO carnalıter uCcC iın CUu credebat. qucecm sıcut
homınem flebat ?”” In TIohannis Evangelium Iractatus 1213 . See Iso De
Trinitate 4,3.6, ('CE Sermos 38,1 341 4132: Sermo 243,2, 38,1 144

91) ‘ Nondum nım adscendi, Inquıt, ad Patrem MEUM , ıbı Langes quando
credıder1ıs Patrı 1N1O  — imparem Deum . In TIohannis Evangelium Iractatus 121.3 CCy
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°"But IN Y brethren, and tell them, “{ ascend {O Father and
_yOUr Father He 0€s not SaYy “°Our Father’”: 1ın ON E}

therefore, mıne, in another E} by nature miıne, bynd INY God, and YOUT Goi Nor ere dıd He 5SdVYV, °OQur
Go there{fore, also ere In ONe miıne, ıIn another s

IMNY God, under whom also IMan, yOUr God, between
whom and YOU mediıator?“*).
Earlıer, ın the SdInlle PaAssSapcC, Augustine 5SdYyS that the “touch” In Jo

20,17 Can only be interpreted dS the touchıng In al Jesus Christ’s
dıvinıty, because, aA4s ıt 1s narrated in Mt 289 the dıscıples and Mary
lıterally ..  got hold’”’ of Jesus Christ’s feet.

Christ wıshed be belıeved ıIn thıs WAaVY, that 1S, He Hımself 1s
be ouched spirıtually ın the hat He and the Father AdICcC 0)81  g
Indeed, LO the mMOst inward thoughts of ONC, who has made
In thıs (knowledge of Chrıst) such that he acknowledges Hım be
equa ıth the Father, He has ıIn INanneTr ascended the Father:
ıIn an Yy other WdY He 15 noTt rıghtly ouched, that 1S, ın allıy other WaYyHe 1s NnOTt rıghtly bel1ıeved m-

An from delay IN Instruction

Another that COu present for OUT contention,
namely, that the dıscıples ST1 COU NnOTL believe hat Jesus has truly rısen
Dodiıly, 15 that they had ST1 NOT een instructed about the resurrection of
ONe INan, although they already belıeved In general resurrection of the
body in the future. The Judaıc relıg10n taught the doectrine of the general
resurrection of the body In the interpretation of Augustine the Jews
laımed hope ın the resurrection only for themselves. The rest WeTeC
exclude from thıs hope Augustine reaCcts to hıs In order contradıct
the Judaiıc eachıng he asserts the resurrection of Jesus Christ and, Dy
extension, OUT OW future resurrection. In En IN Ps 654 he 5SdayS

For Chrıstians NEeEW that resurrection already took place In
the Head, and future resurrection 111 take place ıIn the members.

92) .. ade ad fratres MEOS, el dic e1s5 Adscendo ad Patrem Meum el Patrem
vestIrum Non alt Patrem nOostrum ; alıter CIgO INCUM, alıter vestTrum ; natura INCUM, gratia
vestrum Deum Meum, el Deum vestIrum. eque hıc dıxıt Deum nOstrum ; CTZO ei hıc
alıter INCUM, alıter vestrum ; Deum INCUM sub qUO eit CO OMO SUu: Deum vestrum inter
qUOS et 1ıpsum mediator sSsum  b In Tohannis Evangelium Iractatus 1213 € €S

93) SIC In credıt voluıt Jesus, hoc est, SIC spırıtalıter tangı, quod ıpse ef
'ater Num sınt. Eıus quıppe intimıs sensibus quodammodo adscendit ad Patrem, quı SIC ın

profecerit ut aftrı OSCa aequalem ; alıter 1910)  —_ recte tangıtur, ıd est, alıter NO  — recte In
Cu credıtur”. In TIohannis Evangelium TIractatus IZE3 CC
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Christ 15 the ead of the Church;: the Church 1s Hıs members. What
has precede: In the ead ıll follow ın the body Thıs 15 OUT hope
We belıeve In thıs We remaın 1Irm in thıs We DEISCVCIC amıdst
much ev1] iın thıs WOT. whıiıle hope consoles before hope becomes

realıty. For it ıll be realıty when LOO ave rısen, and havıng
een transformed into beings ıth eavenly condıtıion ave een
made equa: ıth the angels?*).

Farther in the SadIine context he refers dırectly 18 the Jews:

TIhe Jews, indeed, had ope for the resurrection of the dead; and
they ope that they alone WOU rse tO the blessed ıfe because of
the work of the law, and because of the Justificatıon Dy the
Scriptures, 1C the Jews alone had but the gentiles had nO  — Christ
Was crucıfied ; .  indness from the part of Israe] appene in order
that the ullness of the gentiles m1g In  79 (Rom A the
apostle sald. The resurrection of the dead egan be promiısed
the gentiles, who belıeved 1s Jesus Christ because He had rsen.
Thus, thıs psalm 1S agamnst the presumption and prıde of the Jews, in
favor of the al of the gentiles wh ATeC called the SdInc hope of
resurrection
In In Johannis Evangelium I ractatus 120 Augustine includes In hıs

treatise the 6sSs of the discıples and of the concerning
the resurrection of Jesus. Fiırst, he pomnts Out that the and the
dıscıples al first belıeved that the tomb suggested that Jesus
had risen from the dead He shows thıs the basıs of Jo 20,9 ° FOor d
yeL they dıd nNOoTt NOW that He must rıise from the ead” All that they
elleve then, Was that the body of Jesus Was sımply removed from the
sepulcher ” ). Augustine explalins clearly hıs hought in De CONSENSU
Evangelistarum

94) “Resurrectionem enım christianı NOVIMUS In capıte NOSITO 1am factam, ei In
membrıs uturam. apu ecclesiae Christus est, membra Chrnstı eccles1a. Quod praecessıit ın
capıte, SeEquelLur In COTDOIC., Haec est SCS nostra; ad hOocC credimus, ad hoc duramus,
PETSCVCTAMUS 1ın malıgnitate hulus saeculı, consolante NOS SPC, antequam SCS flat
res  ka En In Ps (1

95) ‘*Tenebant CIgO Iudaeı SDCIN resurrect10on1s MOTtUOTUM ; el solos ad beatam
vitam resurreCturos sperabant propter ODUS legıs, el propter iustificatıiones scrıpturarum,
quUas abeban solı Iudae!ı, ei gentes NO abeban Crucifixus est Chrıistus; caecıtas

Israel facta esT, plenitudo gentium intraret (Rom hoc apostolo dıcente.
oep1 et1am gentibus promuttı resurrect10 MOrtUOTUM, credentibus In lesum Chrıistum
quod resurrexIit. Inde psalmus iste est adversus praesumt1onem ei superbıiam Iudaeorum,
PTo fıde gentium ad eamdem SpCIM resurl:ecti On1s vocatarum . En In Ps 65.1. ®’

96) ‘**Sublatum sSSC omınum de monumen(to, dıscıpulıs 1US etiro et ohannı
nuntiaverat Marıa Magdalene; qUO 1lı venılentes, invenerunt sola lınteamına, quibus
u fuerat involutum ; eit quıd alıud credere potuerunt, 1S1 quod dıxerat, quod et1am
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TIThen John also entered and Sa lıkewise and elleve what Mary
sald, that the Lord had een taken dWaVY from the sepulcher, for he
dıd nOotL NOW yet that it Was NECESSATY for hım tOo rNse from the
dead ” *).
In In Johannitıs Evangelium TIractatus 120,9 Augustine definıtely

denıes the possıbılıty that John durıng the first discovery of the
omb iımmediately elleve: that Jesus had risen. Therefore, he clarıfıes
Jo 20,8 he sa  S and he belıeved’”’

he SaW  37 he SdYyS, ..  and he elhıeved’”’ Here, SOMEC, payıng
LOO lıttle attention, 1n that John elleve that Jesus had risen ;
but what ollows o€es not indicate thıs For hat 0€s he INcan wıth
hat he ıiımmediately, °° FOrTr they dıd nOoTt NOW yvel the scrıpture
that He must rse from the dead’’”? The INan who he dıd NOT NOW
had SE ; he therefore dıd noTl belıeve ave rsen. What, then,
dıd he see? What dıd he belıeve? He clearly Sa  S the tomb,
and elleve the sStatement of the E} that He had een
removed from the tomb?®).
And, second, ın Augustine’s descr1ption of the grave-yard drama,

where he dısplays VC g00d insıghts into the psychology of the
partıcıpants, especlally of the he argued that hat kept Mary al
the sepulcher, 1le the InNenNn had already SONC AWAaVY, Was that c<he wanted
always be physıcally Car the Lord, ECVCN when He Was buried

""But Mary sStood outsıde the sepulcher weeping” (Jo 20,1 1) The
weaker SC WAas astene: the place Dy affection. And
the CYCS 1C had sought the Lord and had not found Hım had
nothıing else do but C INOTEC deeply sorrowful that He had een
taken AaWAVY from the tomb han when He Was kılled the9 for

remembrance of such master remaıned, whose ıfe had een
wıthdrawn from them hıs grief, therefore, NO kept the al
the tomb??).

1psa crediıderat ?”. In TIohannis Evangelium Iractatus 244 C See Iso Sermo
2451 S1134 Epistula 1292 SEL 44,35

97) ‘“ Deıinde eil Ilohannes intravıt ei vidıt simılıter ei credıdı quod Marıa dıixerat
sublatum SS5C domiınum de MOoNumMentOo ondum nım cıebat scrıpturam, quıa oportebat
C mortuls resurgere’”, De CONSeNnNsu Evangelistarum SEL

98) N Vidit, inqulit, el credidit, Hıc nonnullı adtendentes, putant hoc
lohannem credıdisse, quod lesus resurrexIit ; sed quod sequıtur, hoc NO indıicat. Quod sıbı
nım vult quod statım adıunzxiıt : Nondum nım sciebant scriıpturam, quia oportelt el
MOFtULS resurgere? Non CTZgO CU credıdıt resurreX1sse, quCecm nescıebat Ooportere rEeSUTSCETIE.
Quıid CIgO vidıt ? quıd credıdıt ? Vıdıt scılıcet inane monumentium, et credıdıt quod dıxerat
mulıer, 08 de mMOoNumento CSSC sSsublatum  K In TIohannis E vdngelium Iractatus 120,9, (: 4:;

99) * Maria stabat ad MONUumMeENTIUumM foris plorans. Vırıs nım redeuntibus.
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Let us briefly recapıtulate. The Manıcheans, the Priscillianısts, and
the Pagans denied the bodıly resurrection of Jesus, SINCE they held hat
the flesh 1S eviıl. TIhe Jews, whose eachıng influenced the and the
dıscıples, dıd noTt belıeve ın the resurrection of ONC INan before the
general resurrection of the body Agaınst thıs background Augustine 18
forced demonstrate ın the MmMOSstT sımple and evident WaY, by the
testimony of the external SCNSCS, the veracıty of the post-resurrection
appCarances of Jesus. He thıiınks that ıt 1s possıble tO explaın thıs by
referring Luke 24,39

Therefore, ATEC YOU rouDIe: and questi1on1ıngs arıse iın YOUI
heart? See IMY an and MY feet, touch and seec If the attention of
the mınd 18 noTt enough for YOU, put yOUT an out! f thıs attention
15 nNOL enough, ıf touching 1S not sufficıent, ee]! He dıd NnOTL only
SaY, touch! but also, e and examıne closely! Let yOUuT an

it yOUu ıf yYOUT CYVCS ATIC deceived : Feel and see! Have CYCS ın
yOUur an Feel what, and SCC what? °“ Because the spırıt has
flesh and bones, Just AS YOU SCC that ave  27 (Lk 24397793
Augustine’s marshallıng of the dıfferent testimonIles of the SCNSCS

accordıng theır degree of sens1bilıty, wit, fırst, ..  put YOUTF hand out  27
( MaNus mittite), second, ‘“have contact” (tangere), 1rı “feel” ( pal-
pate and, finally, *fee] and examıne thorougly” palpate ef contrectate),
clearly demonstrates hıs intention of establishing the certitude of the
bodıly AappCATaANCC of Jesus. In fact, it 18 for thıs L1CAasSson that, dS he pomnts
OutL, the discıples egan beliıeve In Hıs bodıly resurrection rather than
that He had appeare: in Hıs spirıt. Therefore, Augustine exhorts the
Manıcheans beliıeve wıth the disciples.
infırmıorem In eodem 10C0 fortior figebat affectus. Et oculı quı omınum
quaesierant ei NO invenerant, lacrymıs 1am vacabant, amplıus olentes quod fuerat de
mMOonNumentoOo ablatus, QUaIn quod fuerat In lıgno OCCISUS; quon1am magıstrı tantı, CUI1US e1s
vita subtracta fuerat. NC memorı1a remanebat. Tenebat ıtaque ad monumentum 1am dolor
iste muherem’””. In Tohannis Evangelium I ractatus LZUIK GÜL 36,664

100) “ETgoO, Quid turbati est1S, el cogitationes ascendunt IN COr vestrum ? Videte NUS

MEeas el pedes MEOS, palpate el videte. 1 est vobıs attendere; mıttıite. S1u
est attendere, NC sufficıat tangere; palpate Nec, Tangıite, solum 1X1 sed palpate el

Probent S10)| vesirae, S1 mentiuntur oculı vestr1 ; Palpate el videte, oculos
In manıbus habete Quıid palpate, ei quıd videte? Quia Spirıtus CArnem el NAY / HONn habet,
SICUL Videtis habere’). Sermo 2313 38,1123 See Iso Sermo 246,4, 8,1155
““Numquıd jam ascenderat ad Patrem, quando dıcebat, Palpate el videte ? Praebet
tangendum dıscıpulıs SUlS, NO  — tangendum, sed palpandum, ut fides f1at carnıs, ver]
COTrporIS, ut exhıbeatur et1am tactıbus humanıs solıdıtas verıtatıs : praebet CIBO palpan-
dum manıbus dıscıpulorum . In connection ıth the 6,  touch” by Ihomas and the
general applıcatıon of the of sıght the er xternal SCNSCS, SCC In TIohannis
Evangelium Iractatus F21,3 EG
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You erred wıth the discıples, be corrected ıth the dıiscıples. It 1s
human, concede. You 1n that Christ W as spırıt. SO dıd Peter
So dıd the others, wh hought that they Sa  S Hıs spırıt. But they dıd
nOoTL lınger in thıs that YOU MaY NOW xactiy hat thıs had
een In theır hearts ***).
But, since it 15 Augustine’s eOTY that rıghtfu. knowledge takes

place in believers wıthout the a1d of dıvıne ıllumınatıon, he adds that ıt
Was Jesus the Physıcıan who finally converted the dıiscıples from theır

The Physıcıan dıd nOT send them AWdY d they WOIC He d
proache them and BaVC them the medicıne. He Sa  S the wounds In
theır hearts: and by bearıng the wounds in Hıs body, He cured the
wounds of theır hearts ***).

Does the testiımony of c  touch and see IN 24,39 g1ve Augustine
definitive stand for the veracıt y of the post-resurrection aD  €
of Jesus

In Sermo 25 % Dy appealıng LO the testimonYy of 24,39 “See IN Y
an and IN Yy feet, that it 15 myself; touch and SCC, for the spirıt has

flesh and bones d yYOUu SCC that have  I Augustine AaDDCAaIs tOo confirm
the veracıty of the bodıly resurrection and of the post-resurrection
ADPCATaNceS of Jesus. question, however, MaYy be pose concerning
how definıte thıs confirmatıon 15 How COUuU Augustine be SUTC that the
dıscıples really elleve! in Jesus’ bodıly resurrection immedıately after
they had ouched and SCCIH Hım, when he also appeals the other

101) ‘*Errabas Cr dıscıpulıs, corrıgere CU dıscıpulıs. Humanum esL, concedo.
Putatıs spirıtum Christum hOocC ei Petrus, hOC el caeter] quı spirıtum putaverunt videre;
sed In 1Isto CITOIC NO remanserunt, ut SC1As DTITOISUS hoc fulsse In cordıbus eorum . Sermo
2473 38,1123-1 124

102) ‘*“Medicus COS 10 dımısıt S1IC accessit, medicamentum adhıbuit : vulnera in
cordıbus videbat; ef nde vulnera cordıum curarel, ın COTDOIC cicatrıces’. Sermo 2313
38,1124 ote that ere Augustine AaDDCAaTSs show that Christ Hımself iınıtıated the
imparting of: Knowledge the apostles. hıs thınkıng 15 in accordance ıth h1s conception
of T1S the wısdom of G0d whose role 15 teaching (cf. De Moribus Ecclesiae Catholicae

God hımself does the ıllumınatıng (cf. Soliloquia 8 12) It 1$ Iso interesting ote
that ere Augustine speaks of Chrıst correcting the of the Apostles Dy curıng the
wounds of eIr hearts For hım faıth involves the mınd and the ear And often
OINC ACTOSS where he SCS ANıMUS Mens when he COT, 1CcCe For
example, he 5SdYyS, ‘“Debummnus nım utrumque ın illarum anımo factum intellegere,
etiamsı 1pse Mattheus de timore NO  ; dıceret277  The Basis of Hope in the Resurrection of the Body  4You erred with the disciples, be corrected with the disciples. It is  human, I concede. You think that Christ was a spirit. So did Peter.  So did the others, who thought that they saw His spirit. But they did  not linger in this error, so that you may know exactly that this had  been in their hearts!°1).  But, since it is Augustine’s theory thai no rightful knowledge takes  place in believers without the aid of divine illumination, he adds that it  was Jesus the Physician who finally converted the disciples from their  eITOT.  The Physician did not send them away as they were. He ap-  proached them and gave them the medicine. He saw the wounds in  their hearts; and by bearing the wounds in His body, He cured the  wounds of their hearts!°2).  E. Does the testimony of ‘touch and see’ in Lk. 24,39 give Augustine a  definitive stand for the veracity of the post-resurrection appearances  of Jesus?  In Sermo 237, by appealing to the testimony of Lk. 24,39: “See my  hands and my feet, that it is I myself; touch me and see; for the spirit has  no flesh and bones as you see that I have””, Augustine appears to confirm  the veracity of the bodily resurrection and of the post-resurrection  appearances of Jesus. A question, however, may be posed concerning  how definite this confirmation is. How could Augustine be sure that the  disciples really believed in Jesus’ bodily resurrection immediately after  they had touched and seen Him, when he also appeals to the other  101) “Errabas cum discipulis, corrigere cum discipulis. Humanum est, concedo.  Putatis spiritum Christum: hoc et Petrus, hoc et caeteri qui spiritum putaverunt se videre;  sed in isto errore non remanserunt, ut scias prorsus hoc fuisse in cordibus eorum””. Sermo  237,3,PL 38,1123-1124.  102) ‘“Medicus eos non dimisit sic: accessit, medicamentum adhibuit; vulnera in  cordibus videbat; et unde vulnera cordium curaret, in corpore cicatrices’”. Sermo 237,3, PL  38,1124. Note that here Augustine appears to show that Christ Himself initiated the  imparting of knowledge to the apostles. This thinking is in accordance with his conception  of Christ as the wisdom of God whose role is teaching (cf. De Moribus Ecclesiae Catholicae  16,27). God himself does the illuminating (cf. Soliloquia 1,6.12). It is also interesting to note  that here Augustine speaks of Christ correcting the error of the Apostles by curing the  wounds of their hearts. For him faith involves the mind and the heart. And so often we  come across texts where he uses animus or mens when he means cor, or vice versa. For  example, he says, ‘Debuimus enim utrumque in illarum animo factum intellegere,  etiamsi ipse Mattheus de timore non diceret ...’”, referring to the feeling of ‘“fear and  ’  ,  joy”. Cf. De Consensu Evangelistarum 3,24.64, CSEL 43,353.referring the feelıng of ‘ fear and
JOy  25 De (’ONSENSU Evangelistarum SEL
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actıvıtiıes of Jesus, ıke eatıng and drinkıng before the dıscıples, in order
demonstrate that He had truly sen iın Hıs physıca form?

We observe that ıIn Sermo 237 augustine omıts 24.41 °Whıle
they were ST1 unbelıeving and wonderıng for JOY, He saı1d LO them, "Do
YOU ave somethıng eat’ 7 In De COnsensu Evangelistarum
however, he thınks it possıble tO harmonize 24,36-40 ' However, 4S

they WeIC sayıng thıs, Jesus stood in theır mıdst and saıd them, "Peace
be ıth yOU’; it 15 L, do 19(0)1 be afrald. But they wWweTe tartled and
frıghtened, and they hought that they WEIC see1ing spırıt. And He sa1d
tO them, 'Why aATC Ou dısturbed and why do question1ings (cogitationes )
arıse In yOUI hearts’? See INY an and IN Y feet, because ıt 1s myself.
OuC and SCC, because spırıt has flesh and bones, Just d YOU SCC
that ave And after He had saı1d thıs, He showed them Hıs an
and feet’”. Wıth Jo 20, 19-20 ‘““Therefore, the evening of that day, the
first day of the week, and the doors WeIC closed, where the discıples WEIC
for fear of the Jews, Jesus CamM®C, stOood in theır mıdst and saı1d them,
"Peace be ıth you And after He had saıd thıs, He showed them Hıs
an and siıde’””. er Jo 0,19-20 Augustine thınks it fit add
4,41-43 However, ıle they WeTe St1 unbeliıeving and wondering for
]JOY prae Zaudio ) He sald : "Do YOU ave ere something eat”? And
they DaVC Hım plece of broiled fiısh and honey-comb containıng
honey And after He had 9 He took the eft-over and SaVC it
them  »” Wıth these three gTOUDS of VEISCS, namely, 24 ,36-40, Jo
20,19-20, and 24,41-43, Augustine Caves complementary STOUDS of
VeOeISCS from the {[WO evangelısts, Luke and John, into ONe part of the
appearance-narratıve. hıs shows that Augustine 0€s not find it
sufficıent tO appeal only 24,39 ın order that the dıscıples,
after they had scCcCMH and ouched Jesus, at HC belıeved In Hıs bodıly
resurrection. We 1n therefore, that In Sermo 2A7 it WOUuU ave een
INOTEC PIODCI for Augustine LO nclude further testimony g1ven 1ın
24,41 hıs reference Jesus’ plan of demonstrating further the
veracıty of Hıs bodıly resurrection by eatıng ıth OT before Hıs dıscıples.
Augustine, however, 0€Ss nNnOot nclude thıs

If OUT ere 1S insufficient, refer another Sermo
namely Sermo 2651 ere Augustine shows that CVCN after the everal
AD  Ccs durıng the first day, the dıscıples remaıned iındeed
certaın. They needed, therefore, be constantly reassured through the
ealıngs of Jesus ıth them until the day of Hıs ascensıion. However, in
the homily, Augustine’s scriptural reference 18 cts 3S K them He
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presefited Hımself alıve after hıs passıon by Man Yy proofs, appearıng
them uring forty days, and speakıng of the kıngdom of Go:

For the Lord OUT Savlor, after Hıs body had een aıd oOWnN and
recovered, . rose from the dead: after thıs He showed Hımself alıve
the dıscıples, He whom they despalired of when He Was yıng
fterwards He returned them for theır CYCS SCC and for theır
an examıne thoroughly, uılldıng theır faıth by exhıbıting
the truth; since LO sShow the wondertful miracle ın ONC day and
wıthdraw ıt al 18 Was not sufficıent for human frallty and weak
anxlety. He had ealıngs ıth them earth, Just d ear‘ when
the Acts of the ‚postles Was read, He had ealıngs wıth them
earth for forty days, g01ng in and comiıng OuL, eatıng and drinkıng,
ıIn order cshow them the truth and NOTL because He Hımself needed
something 103)'
In Sermo 242,2, wrıtten between 400 and 410, Augustine AasSsSerts that

T1IS Hımself NECW that to be merely scCCMHN and ouched by the dıiscıples
Was nOoL sufficıent demonstrate the veracıty of Hıs post-resurrection
aDPCATANCE that 1S narrated in 24,39

We ear‘ when the Gospel Was read 1910)] that when He cshowed
Hımself alıve the CYCS and an of Hıs dıscıples, He percei1ved
that ıt Was nOot enough demonstrate the corporeal evidence: but
He e °°Do VOU ave ere anythıng tO eat? And they offered
Hım plece of broiuled fısh and honey-comb contamıng oney He
ate it and hat remaıned He DaVC them  9 104).
Another ICason g1ven much earlıer Dy Augustine for the eed of the

dıscıples to be strengthened iın theıir belief 18 g1ven ıIn Contra Faustum
Manichaeum 4,

Jesus showed Hımself tOo the dıscıples after Hıs resurrection ıIn

103) * Dominus nım alvator noster, posıto COTDOTC, eft recCeDLO COIDOIC, DOS-
teaquam resurrexit mortuls, exnNıDu1L dıscıpulıs viventem, quCecm desperaverant
morlentem. Posteaquam re. oculıs intuendum, manıbus contrectandum, aedıfiıcans
1ıdem, exhıbendo verıtatem ; quon1am DParum fuıt humanae fragılıtatı ei infirmae rep1l-
datıonı tam Nagl um miraculum un  ® dıe exhiıbere, et inde subtrahere: CONversatus est CUu
e1s In ITEa sicut audıvimus, CU) er Actuum Apostolorum legeretur, CONversatus est CUIMN
e1Is ın erra quadragınta dıebus, intrans eit exi1ens, manducans eft bıbens ut exhıberet
verıtatem, NO  — quod haberet necessitatem . Sermo 265,1, 8,1219 See Iso Sermo
264,2, 38,1212

104) ""Modo Evangelıum CU legeretur, audıvımus, qula CUu exhıberet vivum
oculıs manıbusque dıscıpulorum SUOTUM, 1ı Visum est ad demonstrandam
evidentiam corporalem : sed addıdıt, Habetis hic aliquid 2]uod manducetur ? obtulerunt el
partem DISCIS aSsSL, el favum mellis : el manducavit, el reliquias 'edit ıllis (Lk 24,37-43)”.
Sermo 242,2, 38,1 139 See Iso Sermo 243,3 Y



280 Alfeche

order not only be SCCII and be ouched by them, est they should
1n that theır mortal and carnal SCMHNSCS WOEIC in anı y WaY playıng
tricks them, and he rather strengthened them by of the
testimony of ancıent ooks, ıth the words: “It Was that
all thıngs cshould be fulfılled that WeIC wriıtten 1ın the law of Moses,
and 1ın the rophets and in the Psalms concerning me  27 (LK

105)'
We., therefore, conclude that Augustine refers to the other actıvıtlies

of Jesus T1S after Hıs resurrectl1on, namely, eatıng and drinkıng,
entering ın and g0oIng OulL, as narrated In cts 13 and 4,41-43
ese actıvıtles of T1S ASs further demonstrations for Hıs resurrection
In body support the testimony g1ven In 4,41-43

111 IHE BOND BETWEEN (CHRIST’S GLORIFICATION
AN  - OUR OW FUÜULIURE GLORIFICATION

TIhe resurrection of T15 inaugurated Hıs glorification *©°). TIo
certaın SXIeIH., Hıs resurrection nNnclIude lready OUT OW resurrection.
Hıs 18 the exemplum of OUTI OW. resurrection 107).

ere ave een everal works wrıtten that partly nclude the theme
of the bond between Christ’s glorıfıcatıon and OUT OW ın the future.

Da Caglıarı, in Cristo Glorificato di Spirito Santo nel Pensiero dı
Agostino di Cirillo Alessandrino, cCenters hıs discussıon the
antıthesıs of umıilıty and glorıfiıcatıon, sıgnıfıed by Christ’s incarnatıon,
passıon, resurrection and ascension  108). Geerlings, in Christus

105) "Unde OMINuUs posteaquam resurrexIıt mortuls NO  — solum intuendum
dıscıpulorum oculıs sed et1am contrectandum manıbus obtulıt, quıd amen CT Suls
mortalıbus ei carnalıbus sensibus fallacıter agı arbıtrarentur, magıs COS de veterum
lıbrorum testificatiıone fiırmavıt dicens : oportebat inpleri OMNIA, GQUAE scripta Sunl In lege
Oysi 21 prophetis el psalmis de me  A Contra austum Manichaeum 4, SEL9

106) ""Haec est clarıfıcatıo Dominı nostr1ı Jesu Christi, quaC ab e1us resurrectione
sumsıt exordıium . In Tohannis Evangelium Iractatus 104,3, *D y  > SCC Iso Sermo
265,8, 361222 Sermo 263,1, 8,1209

107) Sermo 263,1, 8,1209; Sermo 361,3. 9,1600; Sermo9 9,1617;
Sermo 240,2, 8.1131:; Sermo 241 4, 38.1132; Sermo 2421 38,1139; De
I rinitate 7,3-5, f S 0.2338.; En IN Ps. 34, Sermo Z C A En In 39,5,
( ,  s En In Prs u ( e  P En In Ps 61,22, &n ’  p En In Ps
70, Sermo 2,10 (:8-9 En In F3 101, Sermo 2,14, @ En INn Ps
101, Sermo 2,14, 8& 9sEn In Ps 102,6, @/ x B 40,1456:; Sermo 216,6, 8,1075

108) CAGLIARI, Cristo glorificato Datore dı Spirito Santo nel Pensiero di
Agostino di C'irıllo Alessandrino, Roma, 1961, 70f.
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Exemplum. Studien ZUr Christologie und Christusverkündigung Augustins,
g1ves the dıfferent meanıngs of exemplum ın Augustine. In the context of
resurrection he speaks ofAugustine’s conception of resurrection 4S WdYy
by 1C INan en]oys God, the Hıghest CGood) In thıs respect
Geerling’s treatment 1s imıted because he eals ıth the theme only in
the perspective of Augustine’s Concept of utı and frul. AJ Vermeulen, In
The Semantic Development of Gloria IN arty Christian Latin, includes
Augustine’s conception of Gloria ın the cContext of the meanıng
Augustine g1ves the umilıty of Christ’s eg] the cros$!29).
According hım, Augustine makes the umıilıty of Christ’s en the

ASs the basıs of Hıs later glory
In thıs section attempt back ın Augustine the orıgin of

the bond of Christ’s glorıficatıon and UTsSs in the future We also
attempt sShow how Augustine Camlc 1n that Christ’s resurrection
1S the exemplum of OUT future resurrection. The theme of Christ’s
ascension 1S exciude Augustine consıders ıt INOTE than extension
of Christ’s glory in Hıs resurrection 111).

The bond between Christ’'s resurrection and OUFTS

In De Quantitate Anımae 33.76. wrıtten iın 388, Augustine clearly
mentions for the first time the certaiınty of the resurrection of the
0100 4 Al Here also for the first time he speaks of the bond that ex1sts
between the resurrection of T1sS and OUT OW that 11l happen ıIn the
future.

We also SCcCC that thıs corporeal nature, iın obedience the
dıvine laws, undergoes INanYy changes and vicıssıtudes that
INa Y maıntaın EeVen the resurrection of the body, 1C. SOINC belıeve
ıth hesitation and others not al all, be certaın that the rsıng
of the SU  ; after it has SONC OoOWn 1s nNnOT INOTIC certaın us Wıth thıs
certainty let us therefore o0ok oWwn those who aug al the fact
that the form of INan has een assumed Dy the most powerful,
eternal, and immutable Son of God al the other miracles pertaımıng

thıs hıstory, ın order set for us the prototype and the firstfrulnts

109) GEERLINGS, Christus Exemplum. Studien ZUFr Christologie Un Christus-
verkündigung Augustins, Maınz, 1978, 195-199

ll()) Aul VERMEULEN, The Semantic development of Gloria In Aarty Christian Latin,
Nıjmegen, 1956, 91{f.

lll) Sermo 20631 38,1209; Sermo 26317 12, 81222 224
112) C£. MILES, Augustine the Body, Miıssoula, 1979, 106
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of OUT salvatıon, as those bOoys, who, when they SCC paınter
paıntıng Dy ookıng at ablets models) seit before hım, 1n that
he cannot paınt INan unless he 00 al another plcture 113)'
In thıs texi Augustine 15 speakıng of the Vis1ıon of mMan in

contemplatıion. In the ınkıng of Augustine thıs ViIs1Oon 15 glımpse of
the realıty 1Cc MNNgS OoONne belıeve that ıf body, by eing subject
the dıvine laws, Caln change much, then ıt 1s not absurd to admıt also that
after the resurrection OUT body Can be transformed.

In the Samec teXT, Augustine establıshes ASs certaın the abılıty of the
bodies be transformed after the resurrection : ıta certam He
traces thıs certainty the PDUIDOSC of Christ’s incarnatıon, lıfe, sufferings
and ea the ole hıstory of Christ’s earthly existence Wäas aımed al
the salvatıon of mankınd Thıs that ın the ınkıng of Augustine
the role of Christ’s medıatıon 1S absolutely for OUT salvatıon,
and for that matter for OUTI resurrection. Christ’s OW bodıly resurrection
took place iın order set for us the exemplum and the primitiae of OUTI

salvatıon. Thıs that the meanıng of Christ’s resurrection CcCannot be
separated from Hıs OW lıfe, sufferings and ea Nor, therefore, Can ıt
be separated from OUT OW future resurrection. 1S ın thıs that it 1S
the exemplum of OUT future resurrectl1on.

Christ’s resurrect10on, SCCIH wıthın the Context of hıs ıfe earth
exerclses certaın degree of causalıty ın OUTI OW future resurrection. In
the text quoted above Augustine speaks of thıs In nalogy of the
abılıty of paınter tOo paınt EVCNMN wıthout mMO but ıth hıs capacıty
put under hıs command the instruments for paıintıng, Augustine 1S able

demonstrate the causalıty that Christ’s resurrecti10on, in connection
ıth the causalıty of Hıs incarnatıon and w has upOonN OUT OW UT-

recti1on. He demonstrates thıs causalıty further ıIn De Diversis Quaestioni-
hus” where he SsSCcs sımılar analogy However, there he speaks
INOTE properly of ine causalıty of G0d 1ın cComparıson ıth the causalıty
of paınter uUDON paıntıng. In OUT understandıng the reference the

113) .6  1ıdebimus et1am naturae huJus ID' tantas commutatıones ei VICISSItU-
dınes, dum dıvinıs egıbus servıt, ut et1am 1psam resurrectionem Carnıs, quac partım tardıus,
partım OmMnıno N O]  — credıtur, ıta cCertam eneamus, ut certius nobıs 1O sit. solem, CUIN

occıderıt, orıturum. Jamvero COS quı ad exemplum salutiıs nOosirae primıtlas, Fılıo De!l
potentissımo, aeterno, NnNcommutabiılı susceptum homınem, eumdemque natum SSC de
virgine, cCaetleraque hujus hıstorae mıracula irrıdent, SIC ontemnemus, tanquam CO DUCTIOS,
quı C pıctorem proposıtıs tabulıs, qUas intueatur, pingentem viderint ; NO putent
homınem pıngl, 1S1 alıam piıcturam, quı pingıit, aspexer1t”. De Quantitate Animae 33,76,
2.1077
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causality of G0od 0€s not rule Out the causalıty of rnst, consıdering
that in the ınkıng of Augustine T1S d S the Son of God and the
second Person ın the Irmitarıan unıty shared the causalıty of the Father
and VICce versa  114). In the transformatıon of the sen body, the Same

body ıll acquıre another dıgnıty
For ..  wWwe ATIC children NO ıt O€s not AaDPCaI yel hat

be Rut know that when he dDPCAaIS, be ıke Hım
since be ıke Hım, since SCC Hım 4S He 15  29 Jo
32 Thıs 15 ıtself the revelatıon of the SOMNS of God, 16 the desire
of creation opes for NO thıs oe€es nOoTt INcCcCanNn that creatiıon opes
for revelatıon of another nature,1 INaYy not be creation; but
iıtself in ıts actual NO opes for hat ıt ıll ıtself be In the
future. It 15 4S ıf it WeTIiC sald, when paınter paınts ıth the colors
pDut under hıs control and prepare for hıs work, the expecte result
of the colors 1S the manıfestation of the image, nOot because then they
dIC ONC ıng and later they 11l be another; but only because they
ll acquıre another dignity !!>).
In thıs analogy SCC clearly that God, ASs compared the paınter,

who exerclses causalıty in the transformatıon of the colors into certaın
image, exerclıses causalıty efficacı0usly ıIn the PTOCCSS of transformıng OUT

body The colors undergo transformatıon hrough the W and control
(subjectis SI of the paıinter. Our body 11l Tse and undergo transform-

I  .} atıon hrough the W and control of God
The transformatıon of the body of T1sS after Hıs resurrection

from the dead Was not patterne after an Y mo Hıs FesurFrectiON 1s
iıtself the exemplum of OUT OW future resurrection. In the Context of

114) See In TIohannis Evangelium Iractatus 19, | 9 UG 36, 198 ‘‘ Anımas CIgO suscıtat
Deus, DCTI Christum fılıum De1l; COTDOTA suscıtat Deus, pDCI eumdem Christum fılıum
homiıinıs”.
In Tohannis Evangelium I ractatus 19,5, CSs °°Ht fılıus qUOS vult vivifiıcat, ei 'ater
qUOS vult vivificat, ei 1PSOS Fılıus qUOS ei ater; pPCI hoc eadem Patrıs ei Fılu el
est ei voluntas’”.
In TIohannis Evangelium I ractatus 21,10, E "Ergo ei Lazarus quı resurrexIit, ei
atre ei Fılıo suscıtatus est In ONO ei gratia Spirıtus sanct1; ei mıiırabıle ODUS Irmitas
fecıt  >

115) * Filü enım DeLr el nondum apparult quid erImus. SCLMUS quoniam
CU|: apparuerit, simıles el erımus, quoniam videbimus eum SICUuLL est Jo d Ipsa est
revelatıo fiılıorum Deı, qUamı UNcCcC exspectatio creaturae NO  - quod creatura
exspectet alterıus naturae, qua«C NO  - sıt creatura;; sed 1psa qualıs futura est tamquam S]
dıceretur, operante pıctore subjectis sıbı colorıbus et ad ODUS e]Jus paratıs, exspectatıo
colorum manıfestatiıonem imagınıs eXspectlal: NO qula: tunc sunt Jn erunit; sed tantum

quod alıam dıgnıtatam habebunt”. De Diversis Quaestionibus ’  9 40,6 7
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salvatıon it 1S by WaY of Christ’s resurrect10n, sımılarly ın connection
ıth OUT ıfe hıstory In un1ıon wıth rıst, that 111 bring us LO
where en]OYy the Vis1ıon of T1S AS God

In °“Primıitiae pırıtus'. Remarques SUT unc cıtatıon paulınıenne des
‘Confessions’ de salnt Augustın , epın acknowledges also the Same

dıfficulty dSs ATC strugglıng ıth in De Quantitate Anımae. He wrestles
wıth the complexıity that Augustine 9)  S by assoclatıng exemplum
ıth primitiae. epın unravels thıs dıfficulty in the 1g of Augustine’s
statement In En IN Ps 64,5 ere Augustine assoclates primıtiae wıth
incarnatıon. He apparently identifies the human body of Jesus T1S ASs

the primıitiae.
Why 111 all flesh COIMNC Hım? Because He assumed flesh For

hat DUTIDOSC ıll all flesh come? He took therefore the firstfruınts
from the womb of Vvirgin; after the firstfrunts ave een assumed,
the rest ıll follow ın order that the holocaust be completed. Why
then o0€s He Sa y All es Because all flesh All inen 116)_
In En INn Ps 64,6 Augustine clearly SaVyS that thıs primitiae 1$ the

primitiae CAFNALS that T1S took from the wombh of vıirgın. The virgıin
Was ONC of us Thıs shows that T1S assumed from us body that He
WOU er the God

5Someone, therefore, stood outlL, OUT priest, sent by the Lord God;
He assumed from us what He WOU offer {O the Lord: called
them the holy firstfruınts of the flesh taken from the womb of
virgın. He offered thıs holocaust tO God:;: He extended Hıs an
the284  M. Alfeche  salvation it is by way of Christ’s resurrection, similarly in connection  with our life history in union with Christ, that will bring us to a state  where we shall enjoy the vision of Christ as God.  In “ “Primitiae Spiritus’. Remarques sur une citation paulinienne des  ‘Confessions’ de saint Augustin”, J. Pepin acknowledges also the same  difficulty as we are struggling with in De Quantitate Animae. He wrestles  with the complexity that Augustine presents by associating exemplum  with primitiae. J. Pepin unravels this difficulty in the light of Augustine’s  statement in En. in Ps. 64,5. There Augustine associates primitiae with  incarnation. He apparently identifies the human body of Jesus Christ as  the primitiae.  Why will all flesh come to Him? Because He assumed flesh. For  what purpose will all flesh come? He took up therefore the firstfruits  from the womb of a virgin; after the firstfruits have been assumed,  the rest will follow in order that the holocaust be completed. Why  then does He say: All flesh? Because all flesh means: All men !!®).  In En. in Ps. 64,6 Augustine clearly says that this primitiae is the  primitiae carnis that Christ took from the womb of a virgin. The virgin  was one of us. This shows that Christ assumed from us a body that He  would offer on the cross to God.  Someone, therefore, stood out, our priest, sent by the Lord God;  He assumed from us what He would offer to the Lord; we called  them the holy firstfruits of the flesh taken from the womb of a  virgin. He offered this holocaust to God; He extended His hands on  the.eroöss'... 117  B. The meaning of ‘“primitiae”” in the perspective of resurrection  Augustine distinguishes in a precise manner the nuanced conception  of primitiae from the conception of primitiva and primogenita. Primitiae  are the selected things among those harvested. Primitiva are the first  116) c&  Quare ad illum omnis caro veniet? Quia carnem assumsit. Quo veniet omnis  caro? Tulit inde primitias ex utero virginali, assumtis primitiis cetera consequentur, ut  holocaustum compleatur. Unde ergo omnis caro? Omnis homo”. En. in Ps. 64,5, CCL  39827  ll7)  “Exstitit ergo a Deo Domino missus quidam sacerdos noster; assumsit a nobis  quod offeret Domino, ipsas diximus sanctas primitias carnis ex utero virginis. Hoc  holocaustum obtulit Deo: extendit manus in cruce ...””. En. in Ps. 64,6, CCL 39,828.  See also En. in Ps. 129,7, CCL 40,1895: Christ’s resurrected body is our primitiae offered to  God.17)

The meanıng of "primitiae In the perspective of resurrection

Augustine dıstinguıishes In precıse INalnlnNecT the nuanced conception
of primitiae from the conception of primıitiva and primogenita. Primitiae
ATIC the selected thıngs those harvested. Primitiva ATC the first

116) uare ad um Omnı1s ATO venıjet ? Quıia Carnem assumsıt. Quo venılet Omnı1s
caro? ul inde primiıtias utero virgınalı, assumtıs primıt1ıs cetera CONSEquUeENLUT, ut
holocaustum compleatur. Unde CIRO OMMNALS caro ? Omnıiıs OM0  >> En IN Ps 64,5, (NOL

ll7) * Exystit! CI£O Deo Domino M1SSUS quıdam sacerdos nOster; assumsıt nobıs
quod offeret Domino, 1pSsas diximus sanctas primıtıas carnıs utero VIrgINIS. Hoc
holocaustum obtulıt Deo extend:! In En In Ps 64,6, (L
See Iso En In Ps 129,7, ( + 40,1895 Christ’s resurrected body 1$ Our prıimitiae offered
CG0d
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offspring of beasts and human beings: primitivi anımalium fetus, etiam
hominum. Primogenita ATC the first frunts harvested. For Augustine the
primitiae ATIC therefore the selecte artıcles the primogenita. hıs
WOU I11CAaAaN that for hım there 1S VEIY close unıty between the primitiae
and those who belong thıs When applıed LO T1S and Hıs
Body, primitiae WOU signify the close unıon between T1S and Hıs
Body 1S understandable that Augustine SCCS the relatıonshıp between
Christ’s resurrection and OUTS ın the future in the perspective of unıty
and not In the perspective of serles of harvests because it that he
00 al the relationshıp ın the 1g of hıs eachıng concernıng the ota
T1S hıs eachıng becomes often the underlyıng idea of h1s arguments
for the resurrection of OUTI bodies!}!®). The Head, wh has sen and
ascended, ongs for the resurrection of the body in 1e6 W of the unıty of
these [WOp Augustine presen thıs unıty 1ın the image of the unıty of
the harvest that has lready een put ıIn contaıner OT ıts ıke

first-born (primogenita) that ATC ın theır land, which they
bring fOo the Lord, 111 be yours’” (Num Here he 0€Ss not call
primogenita the first offspring of beasts, because ın ree they ATIC

called NPOTOTOKA; here, however, the word sed 15 NPOTOYEVN UUTE
But ın Latın the {[WO ATIC not OUnN!' for these thıngs. And
therefore SOTINC understood ose NPOTOYEVNUATO be primIt1as;
but primitiae ATC called ANAapYal and they ATC somethıing else.
ese three, therefore, should be distinguıished in thıs INannNeTI

because NPOTOTOKA AIC the first offspring of beasts and also human
beings, NPOTOYEVN WUOTU, however, ATIC the first frunts harvested from
the earth, OT from Lre®e., OI from vine; the primitiae, the other
hand, ATC Oose thıngs 1 ave een fırstiy selected from the
fruılts, but ave een already harvested from the fıeld and ATrTC
taken first from lump, from contaıner, from Jar, from
cask A
118) See En In Ps 65,1 85;*

19) “ Primogenita OMNILA quaecumque fuerint IN 9 quantiacumque adtulerint
domino, 7bi (Num Hıc primogenıta, NO  . etius prıimıt1vos DECOTUM dıcıt :
Na 1psa BrTaCcCcC NPOTOTOKA nomiınantur, aecCc autem NPOTOYEVNUATAO, sed latıne duabus
hıs rebus duo nomına reperta NO  — sunt Et iıdeo ista NPOTOYEVNUATO quıdam ‘primit1as
interpretatı sunt; sed primiıtiae Ünapyal dıiıcuntur ei alıud sunt Haec igıtur trıa ıta dıiscer-
nuntur, qula NPOTOTOKA sunt primitıvı anımalıum etus, et1am homınum, NPOTOYEVNUATA
CIO prim]ı ructus de erra sumt!ı ve]l de arbore vel de vite; primitiae autem de fructibus
quıdem, sed 1am redactıs ab agTO, sıcut de de lacu, de dolı0, de CUDA, qua«c primitus
sumebantur’”. QOuaestiones INn Heptateuchum ( Quaestiones de umer1s 32 SELy

Pepın, “Primıitiae Spirıtus Remarques SUT un«c cıtatıon paulınıenne des ‘C onfessions’ de
saınt Augustin’”, 176 ““primitiae enfin s’applıque A4UX premiers prelevements effectues SUT

ecolte deja rentree’.
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It WOU be in accordance ıth the ıdea ın thıs texi LO SaYy that for
Augustine the flesh of T1S 1Cc He hımself offered LO God 4S
holocaust 15 the flesh which 15 ontologıcally ONeC ıth OUT OW hıs
explaıns the ıdea that Christ’s resurrection in flesh nNnCcIiude: already, ın
certaın INCASUTC, the resurrection of OUT flesh Sed resurrexXıt INn quod
DFO accepit Ergo natura IN Ilo praecessit l el quod SUMpTUumM est

fe, adscendit Aante ıhi ergzgo el adscendisti. Adscendit Ergo Tle prIi0r,
quia CUTO Ila de SECHECTE humano. hıs LEXT; 1C 1s oun In En IN Ps 70,
Sermo 2,10 sımılar hought 1s also OUuUnNn: ın En IN Ps 65,1 shows
that for Augustine the bond between Christ and UuS, which WAas establıshed
through Hıs incarnatıon, Was not broken Dy Hıs en and aSCEeNSION.
Hıs flesh LOSC Ifrom the dead and ascended. Yet ıt retaıns ıts ontologıcal
unıon ıth OUTr Hesh *X Accordıingly Hıs resurrection showed the
resurrection of the firstfruits.

° FOor Aas by man  7 therefore, "Came ea by INan also Camme
the resurrection of the dead” (.. OTL 9 manıfested, NnOTt
created; for both ave een instıtuted by God:;: but the condıtıon of
ea 15 in Adam: however, in the pCerson of Chriıst the firstfruıts of
the resurrection shone °

Thiıs statement 15 actually Juhan’s. Augustine, however, assımılates ıt;
thus showing agreement wıth Julıan epın pomts thıs Out also : MLS Dar

SUr les levres de Julien 122)' In the cContext of the theme of resurrection
Julıan and Augustine aATC dıscussing the meanıng of primitiae ın Cor
15,20 and A °“But in fact Christ has een raısed from the dead, the
firstfrunts ( primitiae of those who ave fallen asleep. For A4AS Dy ONC INan
Camnlec ea Dy ONC INan has COMEC also the resurrection of the d”
epın contends that ere Augustine 1S amplıfyıng the meanıng of
primitiae AdSs Inıtıum 123). Accordıing tO hıs interpretation of Augustine, the
bıshop of 1ppo teaches that Christ’s resurrection Was the beginnıng of
the resurrection of the dead We ıth thıs interpretation. hıs
conception of primitiae resurrectionis ASs Inıtıium resurrectionis
the idea of bond in resurrection. The sıgnıfıcatıon of Christ’s C_

120) See En IN Ps 39,5 and 6, U
121) “* Per hominem Crg MOFS, el Der hominem resurrectio MOFTTIUOrum Cor

n  % manıfestata, NO  — creata utrumque instıtutum DCI Deum est; sed in
dam mortis condıtı1o, ın PCISONA CcTIO Christı primıtıae resurrection1ıs claruerunt”. Opus
Imperfectum CONIra Julianum 6,36, 45,1591-1592

122) PEPIN, **“Primitiae Spirıtus’. Remarques SUTr uUNc cıtatıiıon paulınıenne des
‘C onfessions’ de saınt ugustın , 176 ote

123) Ibıd See Iso In Epistulam Toannıs Iractatus 29’ 5,1990
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tıon. which should not be solate from the s1ignıficatıon of Hıs lıfe,
sufferings and ea continues exercise causalıty ıIn us towards the
time of OUT OW resurrectlion. hıs ıdea 15 explaıned INOIC clearly ıIn the
conception of Augustine of the resurrection of the body in terms of
reward for the Just T1sS 15 the author of the resurrection of the bodies
of the Just el duo 1Sta contrarıa singulos habent, dam MOFTS,
Christum resurrectio MOFrTIUOrUuUmM

Now therefore, because he speaks of the resurrection of the body,
which 111 be ın the future, ıthi the CONLrary he Contrasts
the ea of the body, 1C happens NO and these [WO opposıtes
ave theır OW. authors, ea has dam, the resurrection of the
body has rnst, ıt 1S understood that Just AS that resurrection Wads

reward, ea 15 LO be understood as punıshment. For the
CONLrary nature 1s not contrasted ıth reward whereas punısh-
ment 15 And therefore ın thıs pPassagcC, where the resurrection of the
body 1s contrasted wıth the ea) of the body, yhe Apostle o€es not
spea. of the general resurrecti1on, 16 pertaın both LO the Just and
the unJ]ust ; but rather, of that resurrection, in 1C those wh 228 W
vivified ın T1S 11l be present and not those who ATC condemned
by rst, althoug He 11l ralise both, SINCEe all wh aATI®C ın the
sepulcher ll ear Hıs volce: and 11l the resurrection of ıfe
those who 1ve': well: however, those who 1ve: unjustly ll tO
the resurrection nNiO Judgment (CE. Jo ‚28-29) For thıs rCason, a4as
ave saıd, therefore recommend thıs, which pertaıns the favor of
nst, and nOoTt that also 1C pertaıns only jJjudgment, iın order

csShow that SINCEe the resurrection 18 reward, also the er of
the body, 1C the CONLrarYy 1s contrasted ıth thıs, 1S cshown
be penalty 124).

1S understandable that Augustine that the resurrection of
the body of the Just 1s reward because Hıs maın COMNCOIN 15 to sShOow that
the resurrection of body 1s work of Justice. For thıs TCasSON, ıle

124) ""Nunc proinde quıa de resurrectione COrporI1s loquıtur, QuUuaC futura estT, CUul
opponıt contrarıo mMO corporI1s, quUuUaC UNC iit:; ei duo ista contrarıa siıngulos auctiores
habent, dam MOTIS, Christum resurrect10 mMOortuorum sıcut intellıgıtur resurrect10 Ila
praemıalıs, iıta SSC intellıgenda est INOIS sta poenalıs. Praemio quıppe contrarıo NO

opponıtur natura, sed Et deo 1sto 10CO, ubı resurrect10 COrporI1s opponıtur mort!
COrporIs, NO] de cCommun!ı resurrectione agıt Apostolus, quac ad Justos ei inJustos pertinet ;
sed de ]la potıus, ıIn qua erun quı viviıfiıcabuntur in Chrısto, NO  ' quı amnabuntur
Christo : quamVvıs utroSsqu' 1pse rEeSUTSCIC facıat, CUJUS audıent quı in
monumentis sunt; ef procedent quı ene fecerunt, ın resurrectionem vitae; quı autem mala
egerunt, ın resurrectionem Judıcı1u (Jo 5,28-29) Ideo CI£O, ut dıx1, Ca voluı commendare,
QqUaC ad beneficıum Chriıstı pertinet, 1O  - et1am ıllam, qQUaC tantum ad Judıcıum ; ut quon1am
ista praemıalıs est, INOTIS qQUOQUC CorporIs, quac contrarıo U1C opponıtur, ostendatur SSC

poenalıs”. Opus Imperfectum CONILra Julianum 6,36, 45,1593
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the ONe hand he maıntaılns that both the Just and the unjust ll MNSe,
the other hand he always makes dıstiınetion between the destiny of

the sen body of the Just and the destiny of the sen body of the unjust.
The former ıll Mse better condıtıon, the latter tOo condıtıon.
He has esteem for those who for Just courageously face
sufferings ECVCMN till ea 1S nOot because he pralises ea ıIn tself. 1C
he 0€Ss because ea for hım 1s penalty for SIN, but because he
belıeves that ea aCccount of Just guarantees the dead the
reward of resurrection better condıtıon.

For Just dSs eı 15 CONLrary lıfe, also punıshment 1S CONLrarYy
O reward: through thıs punıshment, that 1S, ea of the Dody, since
the holy martyrs fought and conquered, theır eg ıIn whıich they
sleep ıIn the Lord 18 PreC10US, not in tself, but because of ıts
rewardıng function f Ps L1, 159 And the Ortures that the saınts
recelve aTc, indeed, wıthout oOu PreC10US; but it 1s not } that
because they AIC preC10us, they ATC nOoTt ortures Just ıt 1S not } that
because they dIC tortures, they AIC PreC10OuUS; but because they ave
een receıved for the of truth, ÖT because they ave een borne
ıth holıiness. If yOUu held thıs sound and Catholıic hought, YOUu
WOU refraın from sendıing {O the paradıse of God, that 1S SaVYV,

the place of holy delıghts, noTt only the punıshments of ea
but also of the infirmities whiıch death 125)1
Later Augustine SaYyYS that the causalıty of Christ’s resurrection upOoN

OUT OW 1S made possıble hrough the Justice and a1d of T1IS DeCr
Justitiam eJusS el gratiam He O0€s not, however, explaıin how thıs Justice
and a1d of the risen hrıs works ıIn us

And YOU understand thus, that al] who dıe wıth the e of the
body dıe 1n Adam, because through thıs INan Camne ca that 15
hrough hıs gul and punıshment; and all wh dIC not condemned
but ATIC made alıve wıth the resurrection of the body of T1S lıve ın
rnst, because through thıs InNnan Came the resurrection of the dead,

125) “Sıcut nım vitae IMOTIS, iıta praem10 contrarıa est; DCI qUamı POCNAM, ıd
est, COrporIis mortem, quon1am sanctı martyres Certaverunt vicerunt, INOTS OTITUu ın
qua Uunc dormiunt in CONsSpectiu Dominı1, NO  - SÜu:  ® SCNCIC, sed ıllıus INUNCTEC preti10sa est (Ps
115;13) Etiam OCNAaC quıppe sanctorum, sine dubıtatione pretiosae sunt sed 1O quıa
preti0sae sunt, ideo PDOCHAaC 1O sunt; sıcut NO  ; quıia POCNAC sunt, 1ıdeo pretio0sae sunt; sed
quı1a DIo verıtate Ssusceplae, ve] CU) pietate toleratae sunt Hunc SCIHISUM et
catholiıcum 81 teneres, NON ın paradısum De1, hoc est, In locum sanctarum delıcıarum, NON
solum Ortuum POCNAS, et1am mortiferarum valetudınum miıtteres’””. Opus
Imperfectum CONtra Julianum 6,36, 45,1593-1594
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that 1S, through hıs Justice and For since the ea of the body
1S penal, therefore, SC from 1ts COoNntrary that the resurrection of
the body 1s opposıte ıt, SINCEe it 15 reward, when the other the
resurrection of the unj]ust) 1s also penal **°).
For both Augustine and Julıan therefore, the conception of Christ’'s

resurrection as the firstfrunts of those who ave dıed applıes only LO the
resurrection of the Just

He 5>dYy5>, °°Rut ın fact T1sS has een raısed from the dead, the
firstfrunts of those who ave fallen asleep, since hrough mMan Camec

ca and through INall Came the resurrection of the d d”
Cor 5,20-21) Here the Apostle o€es NnOT spea about the general
resurrect1on, 1G ECVCIMN wıcked and worldly IMnen 111 undergo, but
only the resurrection of those wh ll be lıfted into glory 127).

The double effect of Christ’s resurrection

In Sermo Z312 Augustine SayS that the resurrection of T1S 15 the
NC  S ıfe of the belıevers: Resurrectio Domuiniı nostrı esu Christi
NOVdA Vıta est credentium In Jesum, e1 hoc est SAa  um DASSIONLS el
resurrectionLis eJuS, quod valde el debetis. Farther, in the SAamec

contex(t, he SaYy>S that there 1S paralle between Circumcısion ın the Old
Testament and the resurrection of T1S Both took place the eighth
day Augustine interprets CiIrcumcısıon by the Usc of STO INCAan

allegorıcally the destruction of carnal ıfe through the resurrection of
Jesus, in VIEW of Hıs resurrection that WOU take place the eıghth
day *. For ın hıs understandıng T1sS 15 the (cf. Cor 10,4)

126) °°Ht SIC intellıgas, quı morte CorporIs morluntur, ın dam moOTI1, quıa DCI
1Ipsum homınem MOTS, ıd est, DCI culpam 1US ei OCNaMl , ef quı resurrectione
COrporI1s NO  — damnantur, sed vıivıfıcantur, ıIn Chrısto vivificarı, quıa DCT 1psum homınem
resurrect10 mMOTrtUOrum, ıd est, pCI jJustit1am eJus ei gratiam Quıa nım est poenalıs COrporIs
MOTS, iıdeo 1Ilı resurrectiıonem COrporIs tantummodo praeml1alem (cum sıt ha UJUOQUC
poenalıs), contrarıo videmus opposıtam . Opus Imperfectum CONIra Julianum 6,36,
45,1594-1595.

127) ‘ Nunc inquıt, Christus resurrexıt MOrtuls primitiae dormientium ;
quoniam quidem DEr hominem MOTS, el DEr hominem resurrectio MOrtuorum COr 15,20-21).
De resurrectione hıc Apostolus NO  —_ generalı loquıtur, qUamnı experturIı sunt et1am scelest1,
et1am profanı homines;: sed de tantummodo, quı transferentur ın gloriam’””. Opus
Imperfectum CONIFra Julianum 6,36, 4,1590

F*R) ETrg crucıfixus est, ut In ostenderet veter1s hominıs nostr1 OCCAaSUMmM eil

resurrexIit, ut In SUÜ:  S ıta ostenderet nOostrae vitae novıtatem. SIC enım doectrina OCEe!
apostolıica : Traditus est, Inquıt, propter peccalta nOSTrAa, el resurrexılt propter justificationem
NnNOsStram (Rom 4,25) Hulus reıl sıgnum CITCUMCIS1O data Trat Patrıbus, ut OCLavo dıe
Circumcıderetur Omnı1s masculus (Gen Circumcıs1o0 fiebat in cultellıs petrin1s (Jos
3:2) quıia Trat Chrıistus Cor. 10,4) In iısta Ccircumcısıone sıgnıfıcabatur exspolıatıo
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Wıth respect to in the New Testament, Christ’s resurrection that took
place the eighth day destroyed OUT old ıfe We NO lıve ın hope for
OUT OW resurrection : Resurrectio LDS1IUS InnOvat NO  D Ergo OCLAVO die
resurgendo Circumecldit NO  Z In 1DSA SDE VIVLIMUS. Thıs shows the effect of
Christ’s resurrection ın us

In De Trinitate 4,3.6 Augustine explaıns how thıs effect es place
in

Therefore. for thıs doublee of OUTS the Savlor paye Out Hıs
OW sıngle ca and LO effect OUT resurrection LOO, He set before
and offered Hıs OW ONe resurrection both 4S sacrament and dS

example 29)
In thıs statement Can easıly SCC that the sıgnıfıcance of Chrıst’s

resurrection 1s inseparable from the sıgnıfıcance of Hıs en Liıkewise
Can SCC the double effect of Hıs ea and resurrection iın us And

ınally Can SCC Augustine’s intention of showıing that thıs double effect
takes place In us For thıs intention poin the words sed by
Augustine : ad faciendam. hıs denotes the efficacıo0us causalıty of
Christ’s resurrection. Facere, dS dıstınguished Iirom > sıgnıfıes
certaın specıfic real result. One IMNaYy question OUT posıtion ere the
basıs of Augustine’s OW statement that the effect of Christ’s ea and
resurrection uUuDON us happens In sacramental WdY 1S Can INCcCan dS

MYySLeETY and SIgn of grace): IN SaAcCcramentO One INaYy be led LO 1ın that
thıs effect takes place only ıIn OUT souls. Thıs 1S nOL, however, the Cadsc in

OW opınıon. Fırst, because in the texti C1ite: above Augustine 1S
speakıng clearly of the double effect of Christ’s sıngle ea and
resurrectlion. Second, Augustine 1S speakıng of ONEe INan but consıders
hım doubly the exter10r INnan and the inter10r INa  S By exteri10r INan, he
refers hıs body By interior Man, he refers LO h1ıs soul. The resurrection
ofTIS exerclses causalıty upDOonNn both the interi10r and the exterl1or INa  -
It ffects Justification uDON the interl1o0r INa  - But thıs Justiıfiıcation 15
extended the resurrection of the exterlor INalnl EI1us resurrectio
differtur in finem CUÜU. el LDSA iustificatio NOSIra perficietur ineffabiliter 130).
carnalıs vıtae OCLavo dıe DCI Christi resurrectionem. Septimus nım dıes hebdomadıs
abbato completur. Sabbato OMINUs Jacuıt In sepulcro, septima abbatı resurrexıt
Octava Resurrectio 1pS1USs iInnovat NO  D Ergo OCLavo dıe resurgendo Circumcıdıt NO  R In 1psa
SDC V1ivimus”. Sermo 2342 8,1105

129) ‘“Huıic CTIgO duplae mort1 nostrae salvator ımpendit sımplam SUam), eit ad
facıendam utramque resuscıtatiıonem nOostram In sacramento ei exemplo praeposuılt et
proposult Nam suam . De I riniıtate 4,3.6, CI 50, 166-167

130) “Corpus CIO tamquam OMO exterior quanto est aecC ıta dıiuturnior magıs
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In “ Le sacrıfıce selon saınt Augustıin’, Lecuyer 00 al the
causalıty of the resurrection of Jesus T1S ın us ıIn the perspective of
Augustine’s conception of sacrıfice. eferring the SAaInc statement of
Augustine ın De Irinıtate 4,3.6, quoted above, he SayS that by virtue of
the {tWO words, namely, sacramentum-exemplum, Augustıine 15 expressing
the real causalıty of Christ’s resurrection taken ıIn unıon ıth the
meanıng of Hıs sacrıfıce 131).

However, farther statements of Augustine ın De TIrinıtate 4:3:06 May
present us ıth problem He splı the effect of Chriıst’s
resurrection ın Sa  um and its effect AS exemplum. He
apparently SaVYyS that Sa  um ıt ffects ın us spiırıtual
transfiguratıion.

But the resurrection of the body of the Lord 15 cshown pertaın
the mYSteTrYy of OUT OW inter10r resurrection, where, after He had

rsen, He saıd the$ “DO not touch mM for ave nOoTt yet
ascended MYy Father’”. Wıth thıs mYySteTIYV the Apostle agreed when
he sald : *16 then YOU ave sen ıth nst, seek those thıngs which
AIiIC above, where T1S S1Its al the rıght hand of God; set yYOUI
oughts thıngs above” (Col 3,1-2) For not LO touch rıst,
EXCEDL when He had ascended LO the Father, nOL NOW
T1S in hıs body
As exemplum, Augustine tO SaY, ıt ffects ın us al in the

truth of Hıs resurrection ın body; ıt 15 exemplum docens.

magısque corrumpitur ve]l aetate ve] morbo vel Varlıs afflıctatıonıbus donec venlat ad
ultımam quacCc ab omnıbus INOIS VOCAaTLUr. Fıus autem resurrect10 dıffertur ın finem C ei

1psa lustificatıo nOsiIra perficıetur ineffabiılıter”. De Trinitate G3 CC
131) ‘*“Maıs Comment echapper la conclusıion qu«cC le Sacrıfice du rst, tout

etant le plus Tal des sacrıfices, est cependant aussı sacrement, C’est-a-dıre ‘sıgne
sacre ‘ ? Tel est bıen, e  et, l’enseignement de saınt Augustıin, claırement exprime ans le
De Trinitate : la MOTT du Christ est la {O1s sacram  Ium et exemplum de notre double mo

spirıtuelle el corporelle ; la Resurrection est le sacrement de notre resurrection spiırıtuelle;
C’est-a-dıre qu«C le sacrıfıce du Christ est pas seulement modele SU1Vre, exemplaıre
de NOS sacrıf1ces personnels, ma1ıs qu'’ıl les sıgnıfıe eit les tout ensemble ; la
Juxtaposıtion des deux MOS sacramentum-exemplum montre qu'’ıl n y s’agıt pas
seulement une sıgnıfıcatıon ıde ei inefficace, ma1ls 1en d’une reelle causalıte”.
LECUYER, "*Le sacrıfıce selon saınt Augustın’, ın Augustinus agister II, Parıs, 1954,

909
132) “ Resurrectio CcCIO COorporIs domiını ad sacramentum interl1orıs resurrect10on1s

nostrae pertinere ostendiıtur ubı resurrexit alt muher1: oli [angere , nondum
nım Aascend ad patrem Meum Cul myster10 congrult apostolus dıcens: NYI aul Ur-

reXIStLS CU: Christo, qQUAE SUTrSum SUNI quaerite ubi Christus es! IN dextera dei sedens ; qUaAE
SUFTSUM SUunl sapıte Col 3,1-2) Hoc est nım Chrıiıstum NO tangere 1S1 CUu ascenderıt ad
patrem, NO de Christo carnalıter sapere . De T rinitate 4,3.6, CL
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He assumed from yOUu that ın 1C He WOUuU dıe for you Wıth
hıs example He WOU teach yOou What WOU He teach you? That
yYOUu ıll Mse 133)'
ese {[WO statements SCCIN csShow that for Augustine Christ’s

resurrection in the body 0€s noTt ave an Y real effect ıIn ourselves wıth
respect OUT future resurrection 1n body In OUT opınıon thıs o€es not
SCCTIMN to reflect Augustine’s thınkıng. Our Teasons ATC the followıing. Fiırst,

earlher statement of Augustine in De Trinitate 4,3.6 shows that
Christ’s resurrection CAausecs simultaneous effect ın OUT souls and
bodies sed iIndutus mortali el sola moriens, sola FESUFZENS, sola
nobis ad ue CONCINUILT CUM IN fieret InterLioris homintis
cCrament(um, exteriorLs exemplum 134)' Augustine SCS ere the word CON-

CINUILL, which 1S musıcal term CXÄDICSS un ounded ogether In
harmony 0)8 In Concert hıs hat In the mınd of Augustine the
resurrection of T1S taken ıIn relatıon ıth Hıs ea Causes sımul-
aneOus effect ın usS, that 1s {O SaY, in OUT soul and ın (MiT body It ffects
spırıtua transformatıon of OUT souls; it ffects elevatıon ın dignity In
OUT bodies hıs interpretation WOU be iın accordance ıth Augustine’s
thıinking that wıth the resurrection, scCCcCnMH ın the Context of the ola
Christ, OUT human nature also [OSC ıth Hım We ave shown thıs
already. The second ICason 1S thıs farther in De I rinitate 4,3.6, ın the
SdINC context, Augustine assoclates the 1dea of Christ’s resurrection ıth
the dea of the transfıguration of OUT bodies LO the glor10us body of the
sen Christ He 0€s thıs by assoclatıng Cor 1523 °Christ the
beginning, then they who belong LO CHhfst wıth Phıl .21 He
transformed OUT owly body be ıke Hıs glor10us ody  d

1S aCcCCcCount of thıs exemplum of OUuTI future bodıly CC-
tıon, 1C went before in the Lord, that the Apostle SaVYS, °Chrıs
the beginnıing, then they who AdIC of hrıst” Cor For ıIn
that text he Wäds speakıng about the resurrection of the body, about
1C he also 5SdYy5, “HC transformed OUT owly body tO be 1ıke Hıs
glor10us body” (Phıl 3:2Z1) 135)
133) “Suscepit te In qUO mMmorereiur PTro te, qUO exemplo doceret te Quıid doceret te?

Quıa TeSUTTECLUTUS es  La En IN Prs 7  ' Sermo 2,10, CC
134) "Neque nNnım fuıt peccator aut Impl1us ut e1 (amquam spiırıtu uo In interlore

homine renovarı ODUS sse' ei Lamquam resipiscendo ad vitam lustıtiae revocarı, sed
indutus mortalı et sola morIiens, sola reSUTZCNS, sola nobıs ad utlrumgque concınurt
CUu In fiıeret interl1or1ıs hominıs Sal  ntum, exterlorIıs exemplum’”. De T rinitate 4,3.6,
: B3

135) ”Propter hoc exemplum uturae nOstirae resurrection1s In COTDOTEC quod
praecessit In domıno dıicıt apostolus: Inıtium Christus, deinde qul ’unl Christi Cor
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This tex{i sShOows that for Augustıine the sen T1S continues the
work of transformıng OUT bodies untiıl they acquıre the Samec dıgnity after
theır resurrection ASs the glor10us body ofT1S Augustine CXPDPICSSCS thıs
dea further

Therefore, the ONe ea of OUTI Savl1or brought salvatıon OUT
double ea and Hıs ONC resurrection wrought for us {[WO
resurrecti1ons when Hıs body Was offered in each CasC, that 15 ın
en and in resurrect1on, wıth certaın healıng sultableness both In
the sacrament of the interi1o0r INan and ın the exemplum of the
exterl1or mMan 136).
1rı Augustine consıders the resurrection of Christ d sacrıfice.

1S partıal offerıng God of the ota Christ *3, It 111 become
total offerıng Augustine Ca ıt holocaust when after the
resurrection of OUT bodies, al the transformatıon of OUT corruptible
bodies incorruptıble, the ota T1S ın Hıs resurrected body has een
offered God A complete sacrıfice. Thıs learly shows the unıty
between Christ’s resurrection 4S the resurrecti1on of the ead and OUT

De COrporI1s nım resurrectione 1lo 10C0 agebatur propter qUamı et1am dicıt Transfiguravit
COFDUS humilitatis nNOSsSTIrae conforme corpori gloriae SUAE (Phıl ’21)„ De Trinitate 4,3.6,
ET In connection ıth Phıl Z in En In Prs 144,19, UE 40,2102, Augustine
referred ıt In order sShow hOow T1IS 1S for exemplum patıentiae, wıthout alludıng

the causalıty of Hıs resurrection upDON UTIS in the future “°Et amen ut t1bı ostenderet
exemplum patıentiae, transfiguravit humiulıtatıs nOostirae conforme gloriae suae’”.

136) ""Una CISO INOIS nostrIı salvatorıs duabus mortibus nostrıis saluti1ı fult, ei una 1US
resurrect10 uas nobıs resurrectiones praestitit CUu COIDUS 1US iın utraque X  s ıd est ei in
morte ei ın resurrectione, ei in sacramento inter10rIs homiınıs nostrI ei exemplo exterlorıs
medicıinalı quadam convenıentia mıinıstratum est  DE De Trinitate 4,3.6, X4 See
RANZ.  g Totus Christus. Studien her Christus und die Kirche hei Augustin, Bonn, 1956,

153 ıth respect the causalıty of Christ’s suffering, he >dYy>, * Der 'cCompassı10’ 1er
‚xentspricht dıe ‘glorıfıcatıo

l37) See the followıng works: En IN Ps 65,18, ( C ‘““Quid est holocaustum ?
otum Incensum, sed igne dıvıno. Holocaustum enım dıicıtur sacrıfıcıum, CU
accendıtur. Alıae Ssunt sacrıf1c1ıorum ; alıud holocaustum ; quando ardet, ei

consumiıtur igne dıvıno, holocaustum dıcıtur; quando DPaIs, sacrıfıcıum. Omne
quıdem holocaustum sacrıfıcıum, sed NO INNEC sacrıfıcıum holocaustum Holocausta
promuttıt ; COTDUS Christı loquıtur, unıtas Christı loquıtur: Introibo IN domum [uam INn
holocaustis (Ps otum INCUMmM CONSUMAa 1gN1s L[UUS; nı mel miıhl,
sıt tıbı, Hoc Aau! erıt in resurrectione lustorum, quando el corruptibile hoc induetur
Incorruptione, el mortale hoc induetur Iimmortalitate ; [UNC fiet quod scriptum absorpta est IN
VYictoriam Cor. Viıctoria quası 1gN1s dıvinus est; CUu absorbet mortem nOstram,
holocaustum est Non remanet alıquid in CaINcl, 19108)  — remanet alıquıid culpabıle in spirıtu;

mortalı ıta Consumetur, ut ın ageterna ıta onsummMetur erun CIRO Jlo
holocausta””. En In Ps 64,4 and 5‚ C and RZE En IN Ps 129,7, CN 40,1895; En
INn Ps 130,4, C 40,1900; En In Ps 140, I %63 40,2029; En In Ps 1,4, C4 2 38,1 13; En
In Ps 49,15, C En INn Ps S23 CL
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resurrection In the future, 1C ll be the resurrection of the Body of
the ota Christ 138).

Our posıtion ere WOU nOoTt be in complete agreement ıth anı Yy
conception of exemplum In the interpretation of Geerlings,
Christum xemplum. Studien ZUF Christologie und Christusverkündigung
Augustins. We refer hıs interpretations of Augustine’s conception of
Christ 4S the exemplum, conce1ved INOIC as external MO than T1S
AS the exemplum exercising efficacıous internal causalıty iın
Geerlings g1ves Augustine’s three scs of the word exemplum ASs

ollows 139)
pedagogıcal dımension of the exemplum that ca for imiıtatıon.
the moralızıng exemplary interpretation of hıstory.
the speculatıve interpretation of 1ıdeas 4S exempla P neo-Platonic).

Given thıs presentation of Augustine’s general conceptions of exemplum,
it 15 noTt surprisıng that when Geerlings applıes conception of exemplum

rnst. he 1s inclined LO sShow OUT of relatıng ıth T1S INOTE

through following Hım d the MO Christus, exemplum SInNe
emplo 140)' hıs WOU attrıbute the causalıty of T1S iın us INOTIC {O
external influence. hıs 1$ apparently explained by Geerlings’ 1dea of

actıon hrough TIS ın hıstory eerlıng 5SdaYyS that the early
wrıtings of Augustine sShow total identificatıiıon between the inner
enlıghtenment through the 1g of the mind, the OMNC hand, and, the
teacher T1S ( Christus magiıster el praedicator ), the other But the
maın pomint in thıs magıster-presentation shıfts the presentatıon of

138) “°Caro factus nde caro? Ex Marıa virgine. nde Marıa virgo? ExX dam Ergo
llo prımo Capt1vo; ei A1I1O ın Christo de captıvıtatıs. Utquıd hoc? exemplum.

uscepıt te ın qUO morereiur DIO te, qUO exemplo doceret Quod doceret te?? Quıia
resurreCturus nde nım crederes, 1S1 exemplum Carnıs praecedere assumtae de INassa
mortis tuae? Ergo In lo prımo resurreXImus; quıa ei Chrıstus CU! resurrexIıt, 105
resurreX1imus. Non nım Verbum mMOortuum esL; ei resurrexit ; sed In er! dAIO mortua est,
eit resurrexiıit. Ibı Or{tUuUus est Christus, ubı morıturus; eit ı bı resurrexıt T1Stus, ubı

TeSUTrTeEeCLUTruUsS Exemplo Su:  ® docuıt quıd NO  ; tiımeres, quıd sperares’””. En INn Ps 70, Sermo
2160 € 7‘ See Iso the followıng works: Fn INn Ps 101, Sermo 2,14, 40}

En In Ps 102,6, (FE 40,1456:; En IN Ps 129,6, CCL 40,1894 ; Sermo 361,1,
9,1599; Sermo 362,10-12, 39,1617-1618:;: Sermo 2551 381112° Sermo 24 1, l’
38.1133° Sermo 261.1- 38,1202; Sermo 2652 8,1219

breıt139) “Diesen unterschiedlichen, gefächerten Interessen und Aufgaben
Augustins entspricht der vielfältige Gebrauch des es exemplum. Sowohl dıe pädago-
gische Dımension des ZUT Nachahmung einladenden exemplums, dıe moralısıerden
emplarısche Geschichtsdeutung, wıe dıe spekulatıve Deutung der een als exempla
begegnen uns 1m augustinıschen Werk” GEERLINGS, Christus Exemplum, 170

140) GEERLINGS, Christus Exemplum, 169
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Chrrist AS the teacher of moralıty (Sittlichkeit) T1S 4S magister and
praedicator 15 teacher of moralıty; and A the true teacher T1IS 1s the
exemplum for hıs pup1 follow Chriıst’s teaching, ASs CONSCQUCNCEC of
Hıs incarnatıon, includes the demonstratıon of human weakness and the
WaY iın which it Can be 141)_ The other dımensiıon of T1S A4ASs

exemplum 1s Hıs ıfe Christ’s ıfe 1s the exemplum vıtlae 142)' By Hıs total
adoption of human nature, He experienced all human eelings and
temptatıions. For thıs TCAaSON Hıs ıfe 15 powerful exemplum for the ıfe
of indıvidual rıstian Thıs 15 the exemplum INCAFrNaAatLiONLS which func-
t10ons outstandıng stiımulus, because Hıs incarnatıon has taken place
In nobis, DFO noDbIis, de nobis. hıs that WaY fto INan

115 :man’s WaY to God 143) Christ’s resurrection 1s another
dımensıon of the Christus exemplum. TIhe exemplum resurrectLionis
NOUNCECS us ın the sıgnum exemplum resurrectionlis the definıtıve
experlence OI en]Joyment (from frui) ofbeatıtudo ıIn the jenseitige WOT ın
the hıghest g00d, namely, in God Die Welt der Sachen aber annn ein fruli
nicht ermöglichen, die beatitudo hleibt ein jenselts geschenktes Gut ESs ird
UNSs IM signum oder exemplum resurrectionlis angekündigt ***),. Wıth thıs
statement Geerlings places INOTIC emphasıs the external causalıty of
Christ’s resurrection in

hıs emphasıs the exterl1or causalıty 1S somehow moderated later
by Geerlings when he speaks of the imagery sed Dy Augustine ın Sermo
340,1 He pomts al Augustine’s use of the imagery of the 1e where the
planter 15 extrinsic agı ın the CaIrec for the 16 but the growth 15
g1ven by inter10r EXtErINSEeCUS accıpıte plantatorem
rigatorem, IANFIFTINSECUS Vero0° Incrementi datorem 145)‘ hıs WOUuU show the

141) Ihid. 189-190
142) Ibid., 191
143) Ibid., 191 ‘“ Dıieses exemplum incarnatıon1s entfaltet seine Wırkung als

vorbildlıch wirkender Stimulus deshalb, weiıl dıe Menschwerdung In nobıs, DTIOo nobıs, de
nobıs (Contra Felicem Manichaeum 2,9, SEL 838) geschehen ist Der Weg Gottes
ZU Menschen mac. darum Chrıistus selbst ZU Weg der menschen ott Quomodo ın
1lo ambulandum sıt, dıiscıte NO solum 1US verbo, sed et1iam 1US exemplo (Sermo 1342
38,8 FRANZ, OtuUs Christus. Studien her Christus und die Kirche hei ugustin,

L7 SCCS INOIC than Geerlings ıth respect the words ..  1ın nobıs, DIo nobıs, de nobıs’”.
Franz SCcCECSs both the xternal and nternal conception of exemplum. °“ Pro nobıs” refers the
external; ““de nobıs” refers the internal.

144) GEERLINGS, Christus Exemplum, 195-199
145) Ibid., 220 ""I)en unNns schon ekannten Gegensatz VO: exemplum exterlorıs

homıiınıs und sacramentum interl1or1s homiınıs verknüpft Augustin mıt dem bıblıschen Bıld
VO  —$ den Chrısten als dem Ackerfeld ottes, auf dem verschiedene Miıtarbeıter arbeıten.
Diese en unterschiedliche ufgaben der ege, das achstum ber können s1e nıcht



296 Alfeche

closer unıon between the effect of Christ’s sufferings In OUT souls and ıIn
OUT bodıies Here, however, Geerlings speaks apparently only of Christ’s
ea and nothıng about Hıs resurrection ıIn connection ıth Hıs ea
He tOo ave overlooked Augustine’s statement ıIn De T rinitate 4,3-6

refer thıs dS OUT maın reference where Augustine speaks of
the inseparabilıty of the sıgnıfıcance of Christ’s resurrection from the
significance of Hıs ea for OUT ıfe untiıl ea and resurrection.

In certaın dısagreement ıth Geerlings contend that ın
Augustine there 1S INOIC about inner unıty of Christ’s resurrection iın
body, taken in connection wıth Hıs sacrıfıce and ca ıth us

concerning OUT inter10r and exterlor ıfe Its causalıty extends us untıl
the resurrection of OUT bodıies hıs 1S the deeper meanıng of Christ’s
resurrection 4S the exemplum resurrectionis.

ÄLFECHE OS

hervorbringen. Extrinsecus accıpıte plantatorem rigatorem, intrinsecus CIO 1N-
crement1 datorem (Sermo 340,1, 38,1484). Dieses innerliche Wachstum wırd zunächst
grundgelegt ın der Taufe, dıe für Augustin, nıcht uletzt AUus der antıpelagıanıschen
Frontstellung, dem entscheidenden Sakrament wırd”


