
Groaning reation In the eology
of Augustine

In The Eschatological Iransformation of the Matertial OFr
According Saint Augustine, Clarke g1ves lıst .of references
Rom S, 9-23 in Augustine’s Works mong these he analyzes [WO where
Augustine g1ves extensive explanatıon of the per1cope, namely, in De
Diverstıis Ouaestionibus 63,07 and in Ouarundam Propositionum
Epistola ad Romanos 45(53) C('larke maiıntaıns that all the other
do not add sıgnıfiıcantly these LWO

St Augustine ea formally and ıIn detaıl wıth Rom S, 9-723 ın
{WO works, ONMNC serles of quodlibeta, the other exposıtion of
selecte from the Romans. ese {[WO wriıtings aIC, roughly
al least, Ontemporaneous, and the only notable dıfference
ONC CUTr10USs detaıl, of MC spea later Elsewhere he
frequently cıtes ÖOI Iludes to the Paulıne PassSapc. None of these

adds s1ıgnıfıcantly the [WO maın treatments *).
Clarke’s PUIDOSC ın selecting Augustine’s discussıion of Rom Ö, 19-

3 1s cshow that %at clearly demonstrates hıs consıstent efusal aCccept
anı Yy real solıdarıty between INan and COSI1OS in SIN and redemption z) We

take the SaJIne dıscussıion for the followıng TeCAaSONS (1) it 15 OUT

cCONvıction that the theme of groanıng creation forms integra part of
the theme of hope ın resurrection of the body; (11) eXpect {O find
explanatıon addıtional C 1f not dıfferent from, what Clarke g1VeS; 111
Show that Augustine dıffered from authors both before and COIN-

hım
TIo thıs end dıvıde OUT work into the followıng sect1ons: (1)

the COMLDASS of groanıng creation ın De Divirsıs Ouaestionibus 83, 67: (11)
the COMDAaSS of groanıng creation 1ın EXpositio0 OQuarundam Propositionum

‚pistola ad Romanos 45 (33); 1 the COMDAaSS of groanıng creation ıIn
other works;: (1V) Rom Ö,

CLARKE, The Eschatoloögical Iransformation of the Material World According
aın Augustine, Woodstock, Maryland, 1956, DE

Ibid., 11
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IHE COMPASS DE DIVERSIS QUAESTIONIBUS 83,
6’7

Paul speaks of groaning creation ıIn Rom S, u73

19) For the creatiıon waıilts wıth ongıng fOr the revealıng of
the SOMNS of God: 20) for the creation WAas subjected futilıty. not
of ıts OW ıll but Dy the ıll of Hım who subjected ıt ın hope; 21)
because also creation ıtself ıll be sel free from ıts bondage ecay
and obtaın the glor10us reedom of the chılaren of (GI0d 27 We
NOW that CVECIY has een groanıng in travaıl together tO
the present,; 23) and not only the creatıon, but ourselves, wh
ave the first fruınts of the Spirıt, ınwardly 4S walt for
adoption dSs SONS, the redemption of OUT bodies
We note that In the per1cope the word crea daDPCAaIs four tiımes,

while the words OMMNALS AaDPDPCAaT only OMNCE Do the [WO refer ONC
and the Same thing? Augustine identifies both wıth human beings.
However, he SCCS In 25 the as hat Paul makes between

and HOS IDS1 pPrimIıt1as SPIFLEUS habentes. ere 1s the dıfference
between the two?

Augustine attrıbutes human eing varıed COMDPAaSS. He 1S
eıther belıever, OTr nonbelıever, OT nonbeliever wh 15 the WaYy
al and who 1l] become belıever. In 1C of these categories 1S
human eing consıdered creatura? A+t what 1s be considered
ave stopped groanıng? When do human beings StOp groanıng
completely

Groaning creation stands for FL, either believer, nonbeliever,
nonbeliever the WAYV al

The difficulties
At the Ve Outset Augustine us of the dıfficulties involved in

interpreting the texit

hıs chapter 1s obscure because hat he NO ca creation o€s
nOoTL AaDPCaI ere clearly enough. 1s however, accordıing tOo
the atholıc doctrine, hat creation 1s whatever God the Father has
made and created through the onlybegotten Son, ın unıty wıth the
Holy pırı Therefore, NOT only the bodies, but also OUTr souls and
spırıts A encompassed by the word “"Creaii0on)”. However, ıt has
een thus sald, *°C'reation ıtself 11l be seit free from ıts bondage
ecay ntio the glor10us lıberty of the SOMNS of Go  79 Rom S, 21)
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1S d S ıf dIC noTt the creation, but the SOMNS of God, into whose
glor10us reedom creation ıll be ree from servıtude. Sımilarly, he
5SdYyS, °° FOor NOW that has eecn groanıng and
sufferiıng the pDresent; nOoTt only the creation, but also
courselves ’’ (Rom S, 22); ıt 15 AdS ıf and the ole creation aTIe
dıfferent The ole chapter has therefore be examıned in
specı1a]l WdY ?)

We INAaYy phrase the {[WO dıfficulties pominted Out by Augustine in thıs texi
in the followıng INaNnnNner (1) The atholıc doctrine teaches that creation
1s whatever G0od the Father has created through the Son iın unıty wıth the
Holy Spirıt. hıs that human beings ATIC encompassed Dy the ame
“* erealion. However, contradıct hıs bDy appearıng
state hat dIC not the creation but the SOMNS of God, into whose
glor10us reedom the creatiıon ıll be Tee. from servıtude; (11) We SCCINH
tO be exciude from the COMPDAaSS of creation, for ın 23 Paul

make dıstincetion between us and the ole creation, 1LEe between
and HO:  —

The ConlexTl

It 15 important ote that ın thıs work Augustine includes
L‘I consıder that the suffering of thıs present time aATC NnOoTt worth
comparıng ıth the glory that 1s tO be revealed tO us  27 hıs shows
I[Cason for groanıng creation LO hope 15 further development of the
idea of hope expressed Dy Paul ıIn the earlıer VECISCS, namely, “If
yOUu lıve Dy the spiırıt, yYyOUu put ea the ee: of the body and YOU 11]
1ve  9 and ' However, if suffer wıth rıst, suffer in order
that INaYy also be glorıfıed wıth Hım ”

He SaYS, For consıder hat the suffering of thıs present time AT
not orth comparıng wıth the future glory, 1c ıll be revealed ın
us  79 (verse 18) hıs 15 evident. For he had saı1d earlıer, ‘ However, ıf

°° HOoc capıtulum obscurum est, quıla NO satıs hıc apparet QJUamm unc VOCE
creaturam Dıiıcıtur utem secundum catholiıcam dıscıplınam creatura, quıdquıid fecıt
condıdıt Deus ater DCI unıgenıtum Fılıum, iın unıtate Spirıtus sanctı. Ergo NO solum
COI DOTA, sed et1am anımae nOsitirae spirıtus creaturae nomıne continentur. SIC autem
dıcetum eSL, Ipsa liberabitur servıtute Interitus, IN libertatem gloriae filiorum Dei
quası NOS 1O SIMUuUS atura, sed fılıı Delı, ın gloriıae lıbertatem lıberabitur
servıtute creatura Item dıcıt, SCIMUS nım quia OMMNALS altura congemiscıit el dolet
adhuc AON solum Illa, sed el ANOS IDS1 tanquam alıud SImMuSs NOS, alıud Omn1s atura
Totum CISO capıtulum partıculatım consıderandum est  O9 De Diversis Quaestionibus
83, | 40,
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YOU ave put ea the ee of the flesh ıth the e of the
spiırıt, yOUu ıll lıve  »” Thıs cannot be one wıthout dıfficulty.
Patıence 1s for ıt What he had saı1d lıttle earlıer,
‘° Nevertheless, ıf suffer (with Christ), suffer in order that
INaYy be glorıfıed ıth Hım ” (verse 13 and 17) pertaıns thıs also*).

TOom thıs texti it 1s clear that for Augustine what Paul 15 ryıng 5Sd y 1S
thıs Paul hımself 1S g1ving the basıc lıne of hıs eology of hope We dIC

suffering. But ıf OUT inclınatıions tOo evıl by OUT inclınatiıons
to 200d, lıve. And if suffer ın unıon wıth Christ’s suffering

also be glorıfıed ıth Hım d He Wds glorıfied. Our future glory ıll
much exceed OUT present suffering. hıs idea ea Augustine ıdentıfy
the comprehension of in VOeISCS 9-23

The identification of
In and in A Augustine notices the that Paul

makes between and LEL Dei Wıth respect tOo the Bıshop
of 1ppo SayS that 1S hopıng fOr the revelatıon of the SOMNS of
God Its hope 1s aroused Dy both internal and external experience of
suffering. What in us experliences suffering 18 called Dy Augustine

Therefore ın wıth the statement, For creation waılts for the
revelatıon of the SOMNS of Go 29 (verse 19), he 1s sayıng thıs What
uffers ın us when put ea the D of the flesh, that 1S,
when aIic ungrTy and hırsty by fastıng; 1je deprive
ourselves of the pleasure In marıtal relatıons through chastıty; 1ıle

ear ıth patıence the wounds caused Dy inJurıes and the stings
of affronts; whıiıle OTr wıthout an Yy elfish interest fOor the
benefit of the other Church; whatever uffers ıIn us In thıs and ın
sıimılar to1l] 1S creation

** FxXistimo eniIm, Inquıt, quod Indignae SInt passıONES AUJUS temporiıs ad futuram
gloriam, QUAE revelabitur IN nobis : hOC manıfestum est Dixerat nım superI1us, 7
spiritu facta Carnis ' mortificaveritis, Vivelis. Quod fier1 1910}  ‘ potest sıne molestıa, CUul patientia
necessarı1a est Quo pertinet ei quod paulo nte alt, S7 amen Compatımur, ul el CONMN-

glorificemur (Rom S, 13-1 d De Diversis Quaestionibus 83, A 40, 66
“Quod ıtaque alt, Nam exspectatio Crealurae revelationem filiorum Del exspeclal;

hoc CUu PULO dicere. Nam et hoc 1psum quod in nobıs olet, GÜ facta carnıs
mortificamus, 1ıd ßst, Cu esurımus aut Ss1t1mus pPCI abstinentiam, dum frenamus de-
ectatıonem concubitus DCI castıtatem, dum injJuriam laceratıones contumelıarum
aculeos DCI patıent1am sustinemus, dum neglect1s reject1s voluptatıbus nostrIis DTIO
fructu matrıs Ecclesiae laboramus;: quı1dquid In nobıs ın hac hujusmodı attrıtıone
olet, creatura est  DD De Diversıs Quaestionibus 83, OF 40, 66-67
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The internal of sufferiıng 1Ss the paın experienced In the practice of
mortificatiıon and of cultivatiıon of the spırıt. The external 1s the
paın nflicted Dy others. Augustine ENCOUTALCS us LO the paın
IC 15 inflıcted Dy others by strugglıng ul the church (scC human
soclety He maıintaılns that paın 1s inevıtable ın thıs struggle when made
wıthout an Yy elfish interest : dum neglectLs reject1s voluptatibus
NOSTIFLS DVTO fructu MAaLtrFLS Ecclesiae laboramus.

oug Augustine pomnt the spırıt 4S the part of
human beings that suffers, he 15 actually referring both the soul and
the flesh in un1lon. Creatura, therefore, stands for the ole human
eing

For body and soul uffers dolet) which 18 certamly creatlion. They
hope for the revelatıon of the SOMNS of God®)
Augustine g1ves another fOor the groanıng of creation, namely,

the call of God glory call makes creation the INOTITC

because ıt makes it desıre be unıted ully wıth God Augustine SCCS in
thıs LTeCAasSsonN for excludıng the Son of God from the COMDASS of

Creation opes for the appCarancce of what has een called in
SlOTrYy, 1C creation has een called For SInNCce the only egotten
Son of God cannot be called creatiıon, because everythıing that
God had made has een made hrough Hım, also aIic called
creation ın dıstinct INanneTr before the manıfestation of glory, and
1n distinct INanneI ATIC called the SOMS of God, SINCe meriıt
thıs dilc Dy adoption, whıle He 1s the only egotten Son Dy
nature

The revelatıon of the SONMNS of God, whiıich 1s the object of hope of
groanıng creatıon, 1s ıtself the manıfestatiıon 1n glory of creation.
Augustine SCCS thıs iın the 1g of Jo d

Therefore, °°the hope of creation ”’, that 1S, OUT hope, “hopes for
the revelatıon of the SOMNS of Go (verse 19) That 15 LO SaY, it opes
fOor the appCATance of hat has een promiısed when hat aIc
19(0) 1ın hope 111 be manıfested ın realıty ıtself. FOor ..  we AIC SOMNS of

7) °° Dole: enım COIDUS ei anıma, quaCl ut1que creatura OST; ei eXspectat revelatıonem
fiılıorum Deil De Diversıs Quaestionibus 83, 6/7, 2 40,Groaning Creation in the theology of Augustine  9  The internal cause of suffering is the pain experienced in the practice of  mortification and of cultivation of the spirit. The external cause is the  pain inflicted by others. Augustine encourages us to overcome the pain  which is inflicted by others by struggling to build the church (sc. human  society). He maintains that pain is inevitable in this struggle when made  without any selfish interest: dum neglectis atque rejectis voluptatibus  nostris pro fructu matris Ecclesiae laboramus.  Although Augustine seems to point to the spirit as the part of  human beings that suffers, he is actually referring to both the soul and  the flesh in union. Creatura, therefore, stands for the whole human  being.  For body and soul suffers (dolet) which is certainly creation. They  hope for the revelation of the sons of God®).  Augustine gives another cause for the groaning of creation, namely,  the call of God to glory. God’s call makes creation groan the more  because it makes it desire to be united fully with God. Augustine sees in  this a reason for excluding the Son of God from the compass of creatura.  Creation hopes for the appearance of what has been called in  glory, to which creation has been called. For since the only begotten  Son of God cannot be called a creation, because everything that  God had made has been made through Him, so also we are called  creation in a distincet manner before the manifestation of glory, and  in a distincet manner we are called the sons of God, since we merit  this name by adoption, while He is the only begotten Son by  nature”),  The revelation of the sons of God, which is the object of hope of  groaning creation, is itself the manifestation in glory of creation.  Augustine sees this in the light of 1 Jo. 3, 2.  Therefore, ‘‘the hope of creation”’, that is, our hope, ‘“hopes for  the revelation of the sons of God” (verse 19). That is to say, it hopes  for the appearance of what has been promised when what we are  now in hope will be manifested in reality itself. For ‘“we are sons of  6) “Dolet enim corpus et anima, quae utique creatura est, et exspectat revelationem  filiorum Dei ...”. De Diversis Quaestionibus 83, 67, 2, PL 40, 67.  7) “... exspectat quando appareat quod vocatum est in ea gloria ad quam vocatum  est. Quia enim Filius Dei unigenitus non potest appellari creatura, quandoquidem per  ipsum facta sunt omnia quaecumque Deus fecit, distincte etiam nos vocamur creatura ante  illam evidentiam gloriae, et distincte vocamur filii Dei, quamvis hoc adoptione mereamur;  nam ille unigenitus natura Filius est””. De Diversis Quaestionibus 83, 67, 2, PL 40, 67.exspectat quando quod VOCaLum est ın glorıa ad QUamı VvOocatum
est Quıa nNnım Fılıus De1l unıgen1tus NO potest appelları creatura, quandoquıdem pCI
1psum acta Sunt omn1a UaCCUMUC [Deus fecıt, dıstinete et1am NOS VOCAamMmMur creatura nte
ıllam evidentiam glorıae, et distinete VOCaMmMMur filı De1, quamVvIıs hOcC adoptione9
908 le unigenitus natura Fılıus est  d De Diversıs Quaestionibus 8 E 67, 2i 40, 67
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God, and ıt has not appeare: yet hat be We, however,
known that when ıt has appeared, be 1ke Hım, since

SCC Hım ASs He 15  9 Jo 3: 2)5)
In thıs texti Augustine makes the COMDAaSS of only the
belıevers. hıs 1s clear from {[WO points. First, he identifies the hope of
creation ıth OUT hope exspectatio Creaturae, id e exspectatio NOSTIra
Second, by seeing the meanıng of “the revelatıon of the SOMNS ofGo
the 1g of Jo Z he ıdentifies ıth the SONS of G0od who ıll
be transformed into better state hıs interpretation 18 ıIn accordance
ıth the inkıng of Augustine, since for hım only the SONS the Jus
ıll merit transformation fOor the better. In ManYy OCCAaAS1O0Ns he identifies
the Just ıth belıevers.

Wıth respect OF creation has een subjected
vanıty ”, Augustine O€es nOotL spea expressly of the COMPAaSS of
However, it 1s clear enough that he applıes the word LO CVETV human
eing The human L[aCcc 1s the that has een subjected tOo vanıty.
He refers tO thıs subjection ın the lıght of the pDutL all humanıty
that 1s expressed in Gen 3, “In Or yYOU eal yOUuIL read ” hıs

clearly applıes all human beings?).
However, In connection ıth 24 he applıes only tO

the nonbelıevers ın search of truth and the WaYy al Augustine
bases hıs interpretation the succeedıng words, namely, wıll be ree‘
from the bondage of destruction ’. He understands these words tO be the
lıberating. function ofal They indıcate that these nonbelievers AIic
the WaYy toO lıberatıon although they ST1 do nOoTt DOSSCSS al They dIC
called in to those who already POSSCSS al and AICc
called the SONS of God Thıs however ıll become SOIMNS of G0d
and ıke those who AdIC already SOIMS of God ıll finally reach ultımate
glorıfiıcation.

°° Because also creation ıtsel£f . that 1S, human kınd ıtself after ıt
had ost the sea] of the image aCCount of SInN, remaıned only
creatıion. Therefore, °° qalso creation ıtself””, that 1S, that LOO 1C 1S

Ergo exspectatio Crealurae, ıd est, exspectatıo nostra, revelationem filiorum Dei
exspeclal; ıd est, eXspectat quando quod promıssum est, quando 1psa
manıfestum sıt quod UNC SPC ıluı nım Dei9 el nondum apparuıt quid erLmus.
SCIMUS quoniam CU: apparuerit, sımıles e1 erImus, quoniam videbimus €U: SICULL AA
Jo 3’ 2)„ De Diversıs Quaestionibus 83, 6/, 2 40,

#) NSee De Diversis Quaestionibus 83, 67, 3’
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nol veLr called the perfect form of SONS, but 1S called only creatiıon,
c  wiıll be TrTee from the bondage of destruction ” (verse 21)
There{fore, in what he 5>dYyS, “* also iıtself ll be ireecd “ he intends the
words) *° also ıtself ” be understood A ..  us t00  Hrd that 1S, ONC
should noTt despaır ECVCcCnN of those wh AdIC nOoTt yel called SOMNS of God,
S$ince they ave not yeLl belıeved but AIC only creation. They also 111
beliıeve and ıll be ree from the bondage of destruction ıke us
who ATeC already SOMNS of God, althoug it has appeare not yeLl what

be Jo 32 Therefore they ıll be ree‘ from the
bondage of destruction “°1nto the reedom of the glory of the SONS of
GO 27 hat 15 SaY, they ıll be lıberated both from themselves
and from eing slaves, and from the dead they ıll be glor10us iın
perfect lıfe, which the SOTMNS of God ıll Have”°).

Augustine DayS specıal attention to the word “also” et) in the For
hım hıs the inclusion of in the of lıberatıion. hıs
1ıkewıse indıcates that 15 identified wıth human beings: Oula ef

IDSa E id esl, IpSe homo :. Thıs 1s urther confirmed by hıs
clarıfiıcatıon in Retractationes I 25 of hıs statement above, namely,
°° Because also creatiıon tself: that 1S, human kınd tself, after ıt had ost
the sıgn of image aCCOUuUNLTL of SIN, remaıned only creation. In hıs
Retractationes he makes clear that the statement above 15 tO be accepte:
dS meanıng that INan dıd notLt completely lose the seal of the image;
otherwise he WOU ave absolutely chance of IECCOVECLIY from SIN into
NECWMNCSS of ıfe Wıth thıs explanatıon Augustine CXDICSSCS clearly the
ıdentity between and homo. He shıfts from the former the
latter CVCNMN when he refers the Same ıng

In the DasSsSagc where explaıned what has Ben wrıtten : ° Also
the creation iıtself 111 be ree‘ from the bondage of destruction ”
(verse 21). salıd, ** also creation tself, that 1S, humankınd itself after
it had ost the seal of the image aCCount of S1N, has remaıned only

creation ” 15 NOoTL o be taken AdS though INan had lost the ole s;al
10) "Qul1a el IDSA cCrea ıd 6Sst, 1ıpse homo, Cu jJam signaculo imagınıs propter

peccatum amısso remansıt tantummodo creatura d 1DSaA itaque ‚9 ıd est; el 1psa
qQqUaC nondum VOCaliur filıorum forma perfecta, sed tantum VOCalLur creatura, liberabitur
servıtute Interıtus. Quod ıtaque alt, el IDSA liberabitur, facıt intellıg1, el 1DSA, quemadmodum
et NOS, ıd esL, ei de 1DSIS 10O  —_ est desperandum, quı nondum vocantur 1111ı Del, quıl1a nondum
credıiderunt, sed tantum atu qula ei 1ps1 credıturIı sunt, ei lıberabuntur servıtute
interıitus, quemadmodum 1105 quı jJam fılıı De!I 9 quamVvıs nondum apparuerıt quıd
erımus. Lıberabuntur CI O servıtute interıtus, In libertatem gloriae filiorum Del: ıd est,
1DSIS erun el ServVIs lıber1, Bt mortuls glor10s1 in ıta perfecta, qUam habebunt fılıı Dei”
De Diversis Quaestionibus 8 E} 6 E} 4, 40, 6/-68
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C he had of the image of God If he had lost it entirely, there
WOU be basıs for sayıng “Be reformed iın the NEWNCSS of YOUIL
mınd ” (Rom :2; and “ We dIC changed nto Hıs lıkeness ” (2
(JOr 3: 18): but agaın, ıf he had lost ıt entirely, there WOU
longer be fTeason SdY, oug INan lıves ın the image neverthe-
ess in vaın 15 he perturbe  29 (Ps 38, 11)

1s important take ote here that Augustine 1s learly speakıng of the
hope of creation for lıberation. However, ıth respect {O the early works
of Augüstine hıs interpretation 1s controversıi1al, d ullıvan, in The
mage 0  (0) The Doctrine of St Augustine and Ifs Influence, pomnts Out
He states hat SOIINC impute neo-Platonic conception of image
Augustine. FOor Plotinus, accordıng hım, °“the image must always be
turned toward ıts model, SsInCce image has realıty only insofar ASs ıt 1S in
contact ıth the divine ideas”’. However, INan TO hıs contact wıth
God through orıgınal SIN, hat 1S, contact of the image ıth ıts model; S
the divıne 1ıkeness in INan tends O be completely ost ullıvan,
however, pomts Out that about the YCal 412, Augustine changes hıs
posıtıon agalnst the Pelagılans, wh ° have are aSSsertT, hat 15
nature, in which ave een created, made the image of GO I9 But
Augustine maiıintaılns that image 15 not identical ıth He that
after the cCommıss1ıon of and the penalty for SIN INan ST1 retaıns vestige
of the image of G0d In hım, and thıs Can be called image ” *).

In the 1g of Sullıyan’s explanatıon INdYy Sd Yy that for Augustine
the termEd spoken of ıIn De Diversis OQuaestionibus 83, 674 In
the context of IMAZO Del, WOU stand CVCMN fOor nonbelıevers, regardless
of whether theyv aTe In search of truth and the WaY al OI nOoL,

ll) CUu CADONCICH), quod scerıptum est IDSa liberabitur servitute
Inter1tus, 1X1 21 IDSa crealuraqa, id est LDSE homo, CÜU: 1AM signaculo IMAZINLS propter
AMLSSO remansıt tantummodo Quod NO  — iıta est accıpıendum, quası amıserıt
homo, quod habebat imagınıs de1 Nam S1 omn1ıno NO  — amısısset, 1O  —; esset, propiter quod
diceretur : reformamini IN noviıtate mentLSs ves_Irae, ei IN eandem Imagınem transformamur ;
sed TUISUS, 1 amısısset, nıhıl manerel, nde diceretur: INn Imagine ambulat
homo, VaANE conturbatur . Retractationes N 75 26) SEL 36, 2601237

12) SULLIVAN, The mage of God. The Doctrine of St Augustine and IES Influence,
Dubuque, lowa., 1963, 47 -44 sıiımılar study WAds made Dy HEUKE, .od ın het diepst
Van de gedachte. De imago Deıileer Va  — Sınt Augustinus ””, In Bijdragen 16 (1955) 357/7-376

LADNER, NR Augustine’s Conception of the Reformatıon of Man the mage of
God’ in Augustinus agister IL, Parıs, 1954, R67-878 TIhe TrTee Fathers hold that the
transformatıon of INa  e} better image of God 1s return hıs pristine condıtıion;
Augustine maıntaıns that ıt 18 renovatio IN melius.
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Ssince they tOO retaın vestige of the image of God But, In thıs work
mentioned above it 15 clearly explained Dy Augustine that stands
for those wh aATeC the WdY the possession of the irue al qula el

LDS1 credituri SUNTlGroaning Creation in the theology of Augustine  13  since they too retain a vestige of the image of God. But, in this work  mentioned above it is clearly explained by Augustine that creatura stands  for those who are on the way to the possession of the true faith: quia et  ipsi credituri sunt ... quemadmodum nos qui iam filii Dei sumus.  C. The identification of omnis creatura  The shift by Paul from creatura in verses 19, 20 and 21 to omnis  creatura in verse 22 poses an added difficulty. It seems that omnis  creatura encompasses also all other forms of creation. But Augustine  does not think along these lines. Rather, he considers man as a  microcosm, and accordingly fits into this conception the meaning of  omnis creatura. For him, therefore, omnis creatura stands also for man.  However, Augustine does not speak of the actual presence of all the  other creation in man. This is impossible. Instead, he conceives this  presence in terms of the correspondence of the different natures in the  other forms of creation with the different levels of life in man. In other  forms of creation some are spiritual (partim spiritualis est), some are  animate (partim animalis), and some are corporeal (partim corporalis).  All these three kinds of creation are present generatim in a human being.  Every creature is present in man, not because all angels and  heavenly Virtues and Powers are in him, or heaven and earth, and  everything that exist in them, are in him, but because all of creation  is partly spiritual, partly animate, partly corporeal*®).  How does Augustine explain this kind of correspondence of other  creatures in man? He does this by considering man in his physical  constitution and in his biology, psychology, and moral life. If£ we  consider the other creatures from the inferior to the superior, the  corporeal creation (corporalis creatura) is that which is moved through  places. The animate creation (animalis creatura) is that whose body is in  union with its soul such that it gives it life. The spiritual creation  (spiritualis creatura) is that which rules its animal instincts and con-  sequently is itself subjected to God. In the first consideration, namely the  biological and physical, corporeal creation in the other creatures cor-  '3) “Omnis creatura in homine numeratur, non quod in eo sint omnes Angeli, et  supereminentes Virtutes ac Potestates, aut coelum et terra et mare et omnia quae in eis  sunt; sed quia omnis creatura partim spiritualis est, partim animalis, partim corporalis ”.  De Diversis Quaestionibus 83, 67, 5, PL 40, 68.queMaAadmodum HOS qul 1AM E1 Deli

The identification of OMMNLS cCrea

The chıft Dy Paul from in VOISCS 19, and OMNLS
in dıfficulty. that OMNLS
ENCOMPASSCS also all other forms of creation. But Augustine

o€es not 1ın along these lınes. KRather, he consıders INan d

M1ICr0OCOSM, and accordıngly 1ts nto thıs conception the meanıng of
OMNLS For hım, therefore, OMNLS stands also for INla  -

However, Augustine 0€Ss nOoTt spea of the actual of all the
other creation in INa  - hıs 1s ımpossıble. nstead, he CONCelves thıs

In of the correspondence of the dıfferent natures ın the
other forms of creation ıth the dıfferent levels of ıfe ın INa  - In other
forms of creation SOINC dIC spırıtual (partim SpirLtualis est), SOINC aAaTe

anımate (partim animalis), and SOINC AIC corporeal (partim corporalis).
All these three 1n of creation dIC present generatim in human eing

Every 1s present ıIn INan, NnOT because all angels and
eavenly Vırtues and Powers ai®c 1ın hım, OT heaven and earth, and
everythıng that ex1ist iın them, AL iın hım, but because ql of creation
1s partly spirıtual, pa anımate, pa corporeal *°).
How o€es Augustine explaın thıs kınd of correspondence of other

creatures iın man ? He o€es thıs by consıdering INa in hıs physıca
constıitution and iın hıs bıology, psychology, and moral ıfe f
consıder the other creatures from the infer10r the super10r, the
corporeal creation (corporalis creatura) 1s that 1C 15 moved through
places. The anımate creation (animalis creatura) 1s that whose body 15 in
un1on wıth ıts soul such that it o1ves it ıfe The spırıtua creation
(spiritualis creatura) 1s that IC rules ıts anımal instincts and COIl-

sequently 1S itself subjected God In the first consıderatıion, namely the
bıologıcal and physıcal, corporeal creation ıIn the other creatures COI-

13) ‘ Omnıs creatura in homiıne umera(tur, 1O  — quod in C sınt Angelıi,
superemi1nentes Vırtutes Potestates, aut coelum ei erra ei INaIic ei omnıa quac In e1s
Sun(l; sed quıa Omnı1s creatura partım spirıtualıs est, partım anımalıs, partım corporalıs ”.
De Diversis Quaestionibus 83, 67 D 40, 68
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responds man’s abılıty ex1ist and INOVC physically hrough
Anımate creatiıon corresponds tO both INa  —_ as anımate eing and tO
INa  _ when he 15 unable the desıres of SIN Qui ETrZO Vivıl
COFYDOFE, carnalıis homo vel aniımalis vVocatur Spirıtual creation COTI-

responds man’s ıfe eve where he obediently subjects hımself.
both iın body and In spiırıt, the domiınıon of God

When consıder creation from the infer10rT, the corporeal
creatiıon extends through’ the anımate, however, enlıvens the
corporeal; the spırıtual rules the anımate, and then ıt rules properly
when iın turn it subjects ıtself tOo the rule of God; when ıt (ransgresses
Hıs commandments ıt 1s implıcated ıIn the dıfficulties and troubles
through those which ıt COUuU rule. He, therefore, wh: l1ves Dy the
body 1s called carnal 0)8 anımal Man , carnal because ıt ollows
what aTe carnal, anımal because it bears the unloosed lascıviousnNess
of hıs soul, which the spırıt o€s nNOTL rule 0)8 force wıthın the bounds
of the natural order, because the spiırıt o€es nOoTt subject iıtself God
He however, who rules hıs soul ıth hıs spiırıt, and who rules hıs
body wıth hıs soul, which cannot be done unless he has (G0d 4S hıs
ruler, because ASs INan 15 the head of Christ 15 the head
of INan Cor L133); 1S called spırıtual 14)

However, in considering the other creatures from the super10r the
infer10r, the spiırıtual creatures correspond the spırıt of Man, the
anımate soul, and the corporeal the body

And the higher angels 1ve spırıtually, but the lower angels in the
INanNnnNeTr of the anımals, and the beasts and other anımals lıve
carnally. The body, however, oes nOotL 1ve but it 1s made alıve.
Every atu 18 in human eing because he understands wıth hıs
spirıt, he eels wıth hıs soul, and ın wıth hıs body*>).

14) ‘““Quod ut ab inferiorıbus consiıderemus corporalıs creatura PCI loca tenditur:;
anımalıs autem vicıficat corporalem ; spirıtualıs anımalem regıt, tunc ene regıt, Cu 1psa
regendam subjecıt 1Deo CUu autem transgredıtur praecepta eJus, laborıbus aerumnıs
pCI eadem 1psa quacCl ICRHCIC poterat implıcatur. Quı CIBO Vivıt COTDOTC, carnalıs OMO vel
anımalıs VOCaliur carnalıs, quı1a carnalıa sectatur; anımalıs autem, qula fertur dıissoluta
lascıvıa anımae SUacC, QqUahln NO regıt spırıtus, COeTrCel intra metas naturalıs ordın1s;
quıa ei Ipse NO  —_ subdıt regendum Deo Quıi autem spirıtu anımam regıt, ei DCI anımam
COTrDUS (quod facere 970)8! pDOteSsL, 1S1 Deum habeat Ipse CIO:  8 quon1am sıcut
mulıer1ıs VIT ıta 1rı Christus est (Or- 31), VOCatur spirıtualıs””. De Diversis
OQuaestionibus 83, 67, 3: 40U, 68

15) “EB+t quon1am SUumm1 Angelı spirıtalıter vivunt, infım1ı autem anımalıter, bestiae
OD ei omn1a PCECOTA carnalıter, COTDUS autem NO Vivit, sed vivificatur; Omn1s in
homiıne est, qula et intellıgıt spirıtu, et sentit anıma, ei localıter COTDOTC movetur . De
Diversıis Quaestionibus 83, 67, o 40, 68
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Augustine’s conception of INa  —; d m1icrocosm from ato
and probably also the Manichees*®). For atlo there 15 close COI -

respondence between the WOTr. d whole, the ONMNC hand, and the
human creatiu the other hand The WOT AS ole 1s the
MAaCTOCOSM, the human ın partıcular 1s the MICroCOsSm. Sınce
OMMNALS stands fOr INan d MICrOCOSM, thus ıt stands for 11Nall ın
eneral. Every ure 1s consıdered d groanıng and suffering In INall

OMMNALS Itaque IN homine congemiscıf el ole
Augustfne defends and clarıfıes hıs interpretation. He poımts Out

hat Paul Oe€es noTt UsSsCcC LOla but OMMNALS He maıntaıns
hat ıf Paul had sed Ola then all other creatures WOU be encompassed
Dy groanıng creatıion. But siınce Paul SCS OMMNALS he therefore refers only
{O the generI1c of other creatures in INan We belıeve hat
Augustine 1s usıng fOr hıs interpretation the princıple that part Can

stand for ole

Therefore CVECIY SI0OaANS and uffers ın human eing
For Paul dıd nOTt 5Sd y ole totam) but CVETY omnem) 1s ıke
OTINCOIIIC 5Sday>S that all InNenNn (omnes homines) who ATC healthy SCC the
SUnN, but not the ole of them (non tot1) SCC it. because they SCC it
only wıth theır CYCS SO CVEIY 15 in INan because he
understands, lıves, and has body But the ole creation (fota
creatura) 1s not ın hım, because besides hım there AIC also angels,
who understand and lıve and exIist ; there AdIcC beasts IC lıve and
ex1ist ; and there aATe bodies a only exist : sınce 1ve iıtself 1s
better than NnOt lıve, and understand iıtself 1S better than 1ve
wıthout understandıng
Augustine’s identificatiıon of OMMNLS ıth INan ın general

becomes even clearer in the 1g of hıs interpretation of the words
UC (verse 22) Accordıing to Paul gr0aNs and uffers Ü,

the present. Augustine Aasserts that Paul sa1d thıs rıghtly. Why Because

16) See H .-C PUECH, La Manicheisme. Son Fondateur. Sa Doctrine, Parıs, 1949,
Lıiıke the world, human being 1S amalgam of g00d and vıl He has struggle

free hımself from vı] ASs the WOT. oes
17) ‘ Omnıis itaque creatura ın homiıne congemiscıt ei ole Non enım am, sed

dıxıt tanquam S1 qu1s dicat, quod solem homiınes vident quı sunt incolumes,
sed 19183  - tot] vident, quıa tantum oculıs vident ıta ın homıiıne Omn1s creatura est, qula ei

intellıgıt et Vvivıt et COTIDUS habet; sed 1918)  - tota creatura in 1PSO esL, quıa sunt praeter 1psum
Angelı, quı intellıgant eit vivant el sınt, el PCCOTA quacCc vivant eit sınt, ei COrpoTa QUaC

tantummodo sınt ; Cu 1ıpsum Vvivere magıs sıt, qUamı 1O  - Vivere, el ıpsum intellıgere magıs
sıt, qU amı sıne intellectu Vivere’”. De Diversis Quaestionibus 83, 67, S 40, 68
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CVCII when CCdSCS suffer tOo certaın extient al 1fs COMMMNS
a and when SOINC human beings aATeC Jready the bosom of
Abraham, CVCIY (TEarl Can ST1 be consıdered those InNnenNn who
AaTe not yel lıberated Every Ü, the presen!t STOANS and uffers

those who ATC nNnOtL lıberated entirely, 1S, Spiırıtl, soul, and ı
body *®) Sınce complete lıberation happens only al the resurrection of
the body, IN Yy ınterpretation of Augustine for hım
stands ere for human beings general because he SCCS complete
lıberatıon CoOoNnectLion wıth the otalıty of INan

Therefore when mıserable human eıng SIOANS and uffers
atu SI0ANSs and uffers the present However Paul

sa1d correctly the present because CVCN ıf there AIC Jready
SOINC the bosom of Abraham (Lk 23) and ıf that 1e Was
establıshed wıth the Lord Paradıse (LK DA 43) the day he
elleve and ceased suffer nevertheless the present CVEIY
Creatiu SI0aANJNS and uffers because creature 15 those wh
AIC not yel lıberated d far 4S Spirıt soul and body AIC
concerned 19)

IB) ('LARKE The Eschatological Transformation of the Material World
According Saint Augustine 19 COMMEeEeNTS thıs Ads ollows After establıshıng al

SOINC length that OMNMNLSN er verıfıed INa  — he iıdentifies ıth Oose
wh AIC NOTL yel lıberated From hıs COmMMent 21 where ave SCCH

thıs lıberatıon Was ıdentifıed ıth the COMIN£ faıth and dıvıne sonshıp, clear that he
st1l] ınkıng of unbelıeving INa N contrasted ıth the SOMNS of (G0od wh 11l AdS

eXpect be spoken of DA (C'larke INaYy be rıght ere hıs analysıs But the texti of
Augustıine nOot clear (larke contends FOor Augustıine the SpIrI1L of the belıevers 1so
S10dIS sympathy ıth the body We do nOoL ave far thıs In De Diversıs

Quaestionibus 83 iıtself Augustıine speaks of thıs oug he oes nOTL make
dıstınction between SD and clear that he speaks of the suffering of belıevers
that permeates theır entire selves hıs idea became clear later See Contra Julianum

JE 70 865 In thıs work Augustine COrrects hıs earlıer 1CW DYy Saylıng Julıan
that he 19808) maıntaıns hat belıevers LOO be TrTeEE. from CONCUPDISCCIICC He bases h1s
posıtıon Rom 18 2 Gal and Wıs 1: Farlıer he had maıntained that the
basıs of Rom 18 25 the unbelıevers always obeyed the bıddıng of CONCUPDISCCENCC hıs
posıtı1on 15 expressed Simplicianum Expositio Quarundam Propositionum ad
OMANOS and 47 and EXpostt10 Epistolae ad Galatas 4 / The aifer OPINION expressed

De Gratia Christi 43 Contra Duas Epistolas Pelagiıanorum 14 25 Retractationes
| 23 and Contra Julianum

19) ““Cum CIgO OMO congemiscıt el dolet creatura congemıiscıt ei ole!
ul adhuc Sque adhuc autem recte dixıt qUul1da et1am sınt alıquı Jaı SIMU Abrahae
(Lk 16 23) ei atro lle CUu IDomıno paradıso (Lk 23 43) 1lo dıe qUO
credıdıt dolere destıterıt amen ul adhuc cCTreatiu congemiscıt el ole qul1a

De Diıversıs115 QqUul nondum 1Deratı Sunt est propter spırıtum el 80000082 000! eit COTDUS
Quaestionibus 8 3 68
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The identification of HOS IDS1 (verse 23
By makıng from consıdering the COMPDaASS of OMNLS

1.€ C corpore' ın considering the COMDDaAaSS of HOS IDSL, ı.
SDIFNIEUS el anıma wıthout the OFDUS) ın 23 Augustine also makes
chıft ın the COMPDASS of groanıng creatlion. TOom establıshıng ıt d

encompassıng CVCIY human eing AS groanıng In spırıt, soul, and body,
he extends ıt the beliıevers, CVEOMN tO those wh dIeC J]ready advanced ın
the practice of vırtues. ese belıevers ST1 in soul and body,
althoug they longer In spirıt. The ICasON that Augustine g1ves
1S thıs the meanıng that Paul o1ves hıs words DrImIt1as habentes
SDIFLEUS 1s that these beliıevers ave already offered theır SDIFLEUS d

sacrıfıce tO God, and these SDIFLIUS ATIC JIready aDSOTDEe by the divıine 1re
of love. In other words, theır SDIFLEUS ave already rısen. However, they
ST1 (congemiscunt) in body because ın faıth there 15 ST1
complete offerıng of the ole human eing nondum est holocaustum.
Thıs ıll ave take place al the resurrection of the body, when e
has CNn aDSOTDE: in Victory (JOF 3: 54-5

He SaVYS, °° Not only, however , oes all creation and suffer
(congemiscit el dolet), Bl also ourselves””. hat 15 SdYy, in
INan 81011 only the body, the soul, and the spırıt suffer al the SAaMlec
time Dy ICASON of the dıfficulties arısıng from the body, but also
ourselves taken separately from OUI bodies, .  ınwardly, wh ave
the first-fruıuts of the spırıt, oro0an (verse 23) And Paul rıghtly
sald, c  who ave the first-frunts of the spırıt ”. ese dIC those whose
spırıts ave een Jlready offered d sacrıfıce (G0d and ave een
aDSOrbDe Dy the dıvıne ıre of love. Ihe ICasON fOr thıs 1s that truth
recelves first OUT spırıt in order hat hrough the spırıt the rest INaYy
be ncluded Therefore, he has Jlready offered the first-fruıuts (J0d
who SdYyS “Wıth mınd the law of God, however, ıth INY
flesh SCIVC the law of SIN  29 (Rom g 25): and he who 5SdYy>, od
whom SCIVC ıth spırıt ” (Rom ı: Thıs 15 also Irue of hım, of
whom ıt 1s sa1ld : spirıt 1s indeed willıng, but the flesh 1s weak ”
(Mt 26, 41) But Ssince he SaYy> agalın LGI unhappy INan, wh
ıll delıver from the body of thıs eath ” (Rom f 24)? and
such people ıt 1S ST1 sald, He ıll make alıve also YOUT mortal
bodies through Hıs Spirıt that dwells ın 27  you (Rom Ö, IL} there 1s

holocaust yet ere 1l] be however, when er 1s aDSOTDE in
VictorYy; when ‘ Death, where 1s yYOUuUIF strıfe? ea where 1S yOUur
sting ” Cor L3 54-55 1S 4as of ea20)
20) * Non solum Inquıit, Omn1ıs creatura congemiscıt ei olet, sed el HOS 1DS1 ıd

esL, NO  — solum iın homiıne COTDUS el anıma ei spirıtus sımul dolent dıfficultatıhbus
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Another [CasSson that Augustine g1ves and thıs 18 the maın TCason

15 hat God ca us tO complete lıberation:; qUd vocatı
HOS liberatos. TIhe of humanıty O call ıll be accomplIıs-
hed when the body ]Jo1ns the spırıt al the resurrection. hen the W  ole of

human eing ll be entirely and evidently adopted ASs SO© of God
15 for thıs ICAason that not only all of the creation, that 1S, INan ıIn general,
but also the belıevers and those advanced 1NCS in the practice of virtues,

fOr complete lıberatıon.

NOw, therefore, he SdYy5S, not only CVECIY u  9 that 18 tOo SaVY,
together wıth the body, © Aut also ourselves who ave offered the
first-fruilts of the spırıt ”, thıs5 the souls, wh ave Jready
offered OUT mınds ASs firstfruıts {O God, inwardly hat 1S,

from OUT bodıies “"We hope for the adoption, the redemption
of OUT bd”, that 1S, In order that the body ıtself rece1ving the
benefit of the adoption of SOIMNS (of God), wıth which ave een
called, manıfest that ave een completely lıberated, havıng

all dıfficulties, and that aATe SOIS of God in
respect

Why Augustine includes also belıevers, CVECMN those wh AIC already
advanced ın the lıving of virtue, 1S that these all dIC iın realıty NOl yel ulLy
saved. They aAaIc saved, however, already ıIn hope. Augustine takes hıs
explanatıon fOor thıs from Paul’s statement ın Rom S, °° FOTr In hope

ave een saved; hope, however, IC 1S SCCH, 1S 1a(0)! hop  7, Ihus,
there st1l] remaılns somethıng for these beliıevers hope for and

CorporIs, sed ei 1105 1DSI1, eXcept1s corporıbus, IN nobis IDSIS COoNZEMISCIMUS, DrImIt1as habentes
SPINLUS. ene dixit, primitias habentes Spiritus : ıd esL, QUOTUIMM jJam spirıtus lanquam
sacrıfıcı.m oblatı sunt Deo, ei dıvyıno charıtatıs igne comprehensı sunt Hae Sunt primıtıae
homin1s; quıia verıtas prımum spırıtum NOSITUM obtinet, ut DCI unc cCaetera COIMN-

prehendantur. Jam CI RO habet primıtıas oblatas Deo, quı dıcı Mente SEerVIO legi Del,
legi peccati (Rom 05 25) quı dıicıt Deus CUl SEerVIO IN Spirıitu MMeO (Rom $ Et de

qJUO dıicıtur: ‚DIFIIUS quidem eslT, CUYro infirma (Mt 26, 41) Sed quon1am
adhuc dıcıt, Infelix ECDO homo., QULS liberabit de COFDOFE MOFTtLS AUJUS (Rom 7’ 24)°
adhuc talıbus dıcıtur. Vivificabit el mortalia COFDOFa VesIra propter ‚piriıtum M®a In
vobis (Rom S, UL nondum est holocaustum : erıt autem, CM absorbebitur INOTS ın
victorl1am ; Cu el dıicetur, Ubi est; MOFrS, contentio tua? ubi est, MOTFS, aculeus [UUS Cor
[3 54-5 De Diversis Quaestionibus 83, 67, 6, 69

21) * Nunc CI £O, Inquıt, ı9{8}  — solum Oomnı1s creatura, 1d est, CUu COI DOTITC, sed etiam NOSs

IDS1 primıtias habentes Spirıtus: 1ıd N 1910 anımae, QuUaC jJam primıtıas mentes nOSIras
obtulımus Deo, INn noDbis IDSLS CongemISCIMUS, ıd est, praeter COTDUS: adoptionem
speclantes, redemptionem COrporIis nostri, ıd est, ut 1psum COTDUS accıplens beneficıum
adoption1s fılıorum, qua vocatı 198  Uus, NOS lıberatos, transactıs omnıbus molest11s,
mnı Deı fılıos BSsSe manıfestet ”. De Diversis Quaestionibus 83, 6X 6, 40,
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fOr Thıs ıll be achieved only al the transformatıon of OUTL bodies after
resurrection

For hope ave een saved hope however IC 15 SCCI1 15
noTt hop!  27 (Rom 24) What NO 15 hope ıll therefore be realıty
then ‘“ when il has appeare what be ” that 15 ..  we be
ıke Hım SCC Hım AS He 1s  27 Jo

In ° Primitiae Remarques SUr UNe paulinienne des
Confessions de Augustin epın confirms OUT interpretalion of
Augustine explanatıon of 23 He SayS that the WwOord habentes
the phrase DFIMILIAS habentes 15 be understood the of
dantes“>) and 15 the human Spiırıt Ihıs word 15 noL

ıf 15 hat functions apposıtıon DFIMILMLAS
Our dIC therefore the DFIMILIAS Our that AIC eing offered
dIC OUTI first offerıngs Our second offerıng ıll be the body Thıs 111
ake place al the resurrection of the body epın Justifies h1ıs
interpretation of Augustine Dy evera|l words 16 Augustine SCS the
context order indıcate that OUT present offerıng of the 15

incomplete sacrıfıice The words that he chooses that indıcate thıs dIC the
followıng Caelera nondum holocaustum OomniDbus OMNIE

24)

22) ‚pe CeNimMmM salvı fact! SDES QUAE videtur ANON est SDES Iunc CTSZO TIL

ICS quaCc UuncCcC 5SDCS est CUÜU.: apparueril quid ermus ıd est similes Uı QUONTIAM videbimus C1:

SICUTI est  2 De Diversıs Quaestionibus x 3 See also Epistula 130 15 28
SEL 73 SDES 15 expressed d desiderium inspıred Dy (GG0d h1s reference

ONNA deser1ıption of Augustine presentation of: hope moral force which
elps uplıft INa  — drawıng hım from evıl and ENCOUTALINS hım the performance of
g00d ” CI Despaitr and Hope Study Langland and Augustine, Washıngton 94%
p. 82

23) epın MNg Sayıng that habentes 15 be understood dantes We refer the
reader En Ps 125 845 “ Non solum AauU. Inquıt sed et nos 1ps1 prImTkıas

habentes ıd est QqUuIıl 14 spırıtu Deo qu1l 14 men DDeo crediıdımus
1DSd fide prımıt1as quasdam dedımus ut prımıt1as and De 1de el

Symbolo 23 SEL 28 ‘““dedt! prımıtlas Spırıtus qul1a credıdıt deo bonae
14 voluntatıs est  7

24) EPIN, ‘ Primıitiae Spiırıtus. Remarques SUT une Cıtatıiıon paulınıenne des
Confessions de saın Augustıin ”, Revue de l’Hiıstoire des Religions 140 (1951) FS5:202,

183- 184 L/ eXxeLese du 23 est subtıle : OUsSs souffrons L[OUS incroyant ; Mals,
tandıs '1] souffre egalement ans trıple structure, OUS souffrons,. NOUS, qucC ans
notre ei no COFDUS , Calr notire9 OUusSs deja offert le sacrıfice £ Diıeu.
Tel est le SCI15 de DrImMIt1As habentes SDIFLIUS , habentes le SCMNS actıf de dantes ; SpIrItus
desıgne esprit humaın: grammatıcalement, MOoOL est LICN un genitıf partıtıf ;

est genitıf QUul le SCI15 UnNCc apposıtıon les DFIMILLAS, QUu1 Sont no enfin
DYIMILIAS est ntendu ans SCI15 VOIS1IN du SCHS PDTrODIC offrande ce du
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Angels a4re nol NCIUdE: groaning creation

Augustine SayS that SOTINC people 1ın that Paul includes the angels
groaniıng creation ın the apostle’s statement the creation

g10aNS and SUHNeIsS —. elr Casons A the followıing: (1) angels share
In OUT sufferings d ong AS dIC nOoTt ully lıberated, and (11) angels AIiIc

ıke the Son of God, wh suffered wıth us in order 1Derate us

Augustine thınks hat thıs interpretation 1s SCITONCOUS He maıntaıns that
angels choeuld not be nclude in the COMDASS of groanıng creation for the
followıng [CaSONsSs (1) ıf angels aTe be ncluded then they AT ın
pıtiable condıiıtion: miserl existimentur, (11) there 1S eed for g00d
angels be lıberated from the bondage of destruction because they AdIiIcC

not subject it deinde liberandam ed. dixit servıtute interıtus ; GQUO
illos cCecidisse, qul IN coelis vıtam beatissimam, AON

credere, and 1 those who ATC already ın the ‘“ bosom of Abraham ” ATIC

appYy and lıberated; they longer feliciorque SIt de HUMEeTO

NOSTIFO Ile qul Jam IN Abrahae SINU requiescit.

Summar y
In De Diversıis Ouaestionibus 83, 67 Augustine iıdentifies

ıth OMMNALS Eıther of these stands fOr human beings
alone. And either word applıes human being iın hıs varıed COMMPASS,
namely, (1) INan in general; (11) nonbelıevers; 111 nonbelıevers ın search
for and the WaYy {O truth, (1v) belıevers. Nos LDS1 1s identıfied only ıth
belıevers, includıng those who AaATe advanced In the practice of virtues. All
of them dIC wıthın the COMDASS of groanıng creation. er creatures ATC

exclude:

Spirıitus, ei attendant la deuxieme, celle du COFDUS , le SCHS iınchoatıf et empore. de primitiae
est accentue CNCOTEC Dar L[OUS les MOTts marquan inachevement : Caeltera, nondum,
holocaustum, [OTOS, Oomnibus, IMN parte  DE

25) “ Hoc capıtulum S1 hoc modo, ut tractatum SST; aperlatur, NO  — incıdımus iın ıllas
molest1as, quıbus plerıque homines dicere cCoguntur, Angelos sublımesque Vırtutes
in dolore ei gemitıbus CSSC, antequam 1105 peniıtus lıberemur, quon1am diıcetum est, Omnıs

congemiscit e] dolet Quamyvıs nım adjuvent NOS DIO SUua sublımıtate, dum
obtemperant Deo, quı PIO nobıs et1am unıcum Fılıum SUUuMm dıgnatus est miıttere ; amen
sine gemitu el doloribus ıd facere credendı sunt De Diversıs Quaestionibus 83, 67, r
40,



Groaning Creation IN the eology of Augustine

I1 IHE COMPASS IHE E: XPOSITIO (QUARUNDAM
PROPOSITIONUM EPISTOLA ROMANOS 45 53)

In °° Primitiae SPIFIUS. Remarques Ur UNeEeE Citatıon paulinienne des
Confessions de saıint Augustin , epın maıntaıns that there 15 close
affınıty between Augustine’s exXxegesI1s of Rom 8 0.:23 in De Diversis
Quaestionibus 83, 6’7 and In E.Xposit10 OQuarundam Propositionum
Epistola ad Romanos 45 53) In order cshow thıs he made SynNOopsI1s of
the i{W:  © He has oun however, that 1in De Diversıs Quaestionibus 83, 67
Augustine ses readıng of Rom Ö, 23 that 15 dıfferent from that in
Expostt10 OQuarundam Propositionum ‚pistola ad Romanos 45 53) In
the former the readıng 15 AOoON solum Ulla, sed el NON LDS1
nobis IDSLS congemiscCImMuUs, DrImIt1As habentes SpIrItusGroaning Creation in the theology of Augustine  Z  II. THE COMPASS OF THE GROANING CREATION IN ExPOSITIO QUARUNDAM  PROPOSITIONUM EX EPISTOLA AD ROMANOS 45 (53)  In “ Primitiae spiritus. Remarques sur une citation paulinienne des  Confessions de saint Augustin’’, J. Pepin maintains that there is a close  affinity between Augustine’s exegesis of Rom. 8, 19-23 in De Diversis  Quaestionibus 83, 67 and in Expositio Quarundam Propositionum ex  Epistola ad Romanos 45 (53). In order to show this he made a synopsis of  the two. He has found, however, that in De Diversis Quaestionibus 83, 67,  Augustine uses a reading of Rom. 8, 23 that is different from that in  Expositio Quarundam Propositionum ex Epistola ad Romanos 45 (53). In  ın  the former the reading is: ... non solum autem illa, sed et nos ipsi  nobis ipsis congemiscimus, primitias habentes spiritus ... In the latter we  read: Non solum autem (ipsi), sed et nos (ipsi) primitias spiritus habentes,  et ipsi in nobismetipsis ingemiscimus ...?°) Arguing from this difference  and from the closer similarity between the reading in Expositio  Quarundam Propositionum ex Epistola ad Romanos 45 (53) and the  reading in Augustine’s later works, J. Pepin is inclined to believe that De  Diversis Quaestionibus 83, 67 dates anterior to Expositio Quarundam  Propositionum ex Epistola ad Romanos 45 (53). Thus if the former was  written in 395, the latter must have been written in 396?”).  Another reason we may give for the earlier date of De Diversis  Quaestionibus 83, 67 is that in this work Augustine puts more effort into  showing the identity of creatura and omnis creatura than in Expositio  Quarundam Propositionum ex Epistola ad Romanos 45 (53). In this later  work Augustine interchanges the two terms easily; their identity seems to  be presumed.  In this section we wish to show the similarity and the difference  between the two works we have mentioned above. Our main concern is  to prove that for Augustine creatura or omnis creatura stands only for  human beings.  A. Omnis creatura stands for human beings  Augustine treats Rom. 8, 19-23 for two reasons: (i) to correct a  26) J. PEPIn, ‘“Primitiae spiritus. Remarques sur une citation paulinienne des  Confessions de saint Augustin”, p. 184-185.  27) See T.E. CLARKE, The Eschatological Transformation of the Material World  According to Saint Augustine, p. 3 note 8.In the latter
read: Non solum (1pSL) sed el HON (1DST) DrIMIELAS SDIrLEUS habentes,
el IDS1 IN nobismetipsis InZEMISCIMUSGroaning Creation in the theology of Augustine  Z  II. THE COMPASS OF THE GROANING CREATION IN ExPOSITIO QUARUNDAM  PROPOSITIONUM EX EPISTOLA AD ROMANOS 45 (53)  In “ Primitiae spiritus. Remarques sur une citation paulinienne des  Confessions de saint Augustin’’, J. Pepin maintains that there is a close  affinity between Augustine’s exegesis of Rom. 8, 19-23 in De Diversis  Quaestionibus 83, 67 and in Expositio Quarundam Propositionum ex  Epistola ad Romanos 45 (53). In order to show this he made a synopsis of  the two. He has found, however, that in De Diversis Quaestionibus 83, 67,  Augustine uses a reading of Rom. 8, 23 that is different from that in  Expositio Quarundam Propositionum ex Epistola ad Romanos 45 (53). In  ın  the former the reading is: ... non solum autem illa, sed et nos ipsi  nobis ipsis congemiscimus, primitias habentes spiritus ... In the latter we  read: Non solum autem (ipsi), sed et nos (ipsi) primitias spiritus habentes,  et ipsi in nobismetipsis ingemiscimus ...?°) Arguing from this difference  and from the closer similarity between the reading in Expositio  Quarundam Propositionum ex Epistola ad Romanos 45 (53) and the  reading in Augustine’s later works, J. Pepin is inclined to believe that De  Diversis Quaestionibus 83, 67 dates anterior to Expositio Quarundam  Propositionum ex Epistola ad Romanos 45 (53). Thus if the former was  written in 395, the latter must have been written in 396?”).  Another reason we may give for the earlier date of De Diversis  Quaestionibus 83, 67 is that in this work Augustine puts more effort into  showing the identity of creatura and omnis creatura than in Expositio  Quarundam Propositionum ex Epistola ad Romanos 45 (53). In this later  work Augustine interchanges the two terms easily; their identity seems to  be presumed.  In this section we wish to show the similarity and the difference  between the two works we have mentioned above. Our main concern is  to prove that for Augustine creatura or omnis creatura stands only for  human beings.  A. Omnis creatura stands for human beings  Augustine treats Rom. 8, 19-23 for two reasons: (i) to correct a  26) J. PEPIn, ‘“Primitiae spiritus. Remarques sur une citation paulinienne des  Confessions de saint Augustin”, p. 184-185.  27) See T.E. CLARKE, The Eschatological Transformation of the Material World  According to Saint Augustine, p. 3 note 8.26) Arguing from thıs dıfference
and from the closer sımılarıty between the readıng in EXpOostt10
OQuarundam Propositionum ‚pistola ad Romanos 45 (53) and the
reading ın Augustine’s later works, epın 1s inclıned believe that De
Diversis OQuaestionibus 83, 67/ dates anterl1o0r E Xpostt10 Ouarundam
Propositionum ‚pistola ad Romanos 45 (53) hus if the former W as

wrıtten in 395, the latter must ave een wrıtten ın 396*')
Another TICAaSON INaYy g1ve for the earlıer ate of De Diversıs

Quaestionibus 83, 6’7 15 that in thıs work Augustine puts INOIC into
showıng the identity of creatura and OMMNLS than ın Expositio
OQuarundam Propositionum ‚pistola ad Romanos 45 53) In thıs later
work Augustine interchanges the {[WO terms easily j theır identity to
be presumed.

In thıs section wısh ShOwW the sımılarıty and the dıfference
between the {WO works ave mentioned above. Our maın CONCCIN 1s

that for Augustine OMNLS stands only fOor
human beings.

Omnis stands for human beings
Augustine treats Rom Ö, 9-23 for [WO 1C4SOIMlS (1) tOo Correct

26) EPIN, ‘° Primit1iae spıirıtus. Remarques SUT UuUnNnlc cıtatıon paulınıenne des
Confessions de saınt Augustin ”, 184-185

27) See (CLARKE, The Eschatological Transformation of the Matertial World
According Saint Augustine, ofe
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Manıchean errör®®), and (11) cCorrect opınıon that angels aTeC wıthın
the COMDASS of the creatures hat aATeC subject corruption. He refers
Manıchean as ollows

nd also ınwardly waıltıng for adoption, the redemp-
t1on of OUT bodies’”). Thıs 15 be understood 1in INanneLr that
INaYy 1ın that S, and erbs, and stones, and other creatures of
thıs kınd do not ave for paın and suffering. FoOor thıs 1s
Manıiıchean CIror - ).
The Bıshop of 1pPPpO oe€es a(0]1 show how the Manıchean teachıng 15

SCITONCOUS We suspect that he SCCS thıs d parti of theır pantheıstıc
eachıing ÖOI implied ın it The Manıiıcheans hold that .. part of God 1s
everywhere mıxed ıIn heaven and earth, ın all bodıies, dry and moO1st, in
q]] seeds of es, erbs, INeN and anımals %: part of God 1S present
ın these creatures, being “dettered, oppressed, polluted ””, and therefore it
1s nflıcted wıth paın and suffering, and through and iın these creatures ıt
gr0anNs “t0 be loosed and lıberated22  M. Alfeche  Manichean error*®), and (ii) to correct an opinion that angels are within  the compass of the creatures that are subject to corruption. He refers to a  Manichean error as follows:  ‘“And we also groan inwardly waiting for adoption, the redemp-  tion of our bodies”’. This is to be understood in a manner that we  may think that trees, and herbs, and stones, and other creatures of  this kind do not have a sense for pain and suffering. For this is a  Manichean error??).  The Bishop of Hippo does not show how the Manichean teaching is  erroneous. We suspect that he sees this as a part of their pantheistic  teaching or implied in it. The Manicheans hold that ‘‘a part of God is  everywhere mixed up in heaven and earth, in all bodies, dry and moist, in  all seeds of trees, herbs, men and animals”’*°). A part of God is present  in these creatures, being ‘“fettered, oppressed, polluted”’, and therefore it  is inflicted with pain and suffering, and through and in these creatures it  groans ‘‘to be loosed and liberated ...’”*!). Augustine abhors this error  as ““ sacrilegious and incredible turpitudes ’’*?). To say that a part of God  is fettered, oppressed, and polluted is the same as saying that God  Himself is fettered, oppressed, and polluted, because a part of God is  ?8) See also P. PLATZ, Der Römerbrief in der Gnadenlehre Augustins, Würzburg, 1938,  p. 182: “Der Kampf gegen die Manichäer ist der Hauptgrund für die eigenartige Exegese,  die uns Augustin hinterliess von Röm 8, 19-23, wo der Apostel das Sehnen der Natur nach  der Offenbarung der Herrlichkeit der Kinder Gottes beschreibt ”.  29)  “Et ipsi in nobismetipsis ingemiscimus adoptionem expectantes redemptionem  corporis nostri, sic intelligendum est, ut neque sensum dolendi et gemendi opinemur esse in  arboribus et oleribus et lapidibus et ceteris huiuscemodi creaturis — hic enim error  Manichaeorum est ...”. Expositio Quarundam Propositionum ex Epistola ad Romanos 45  (53), CSEL 84, 26. The same Manichaean error is discussed in De Quantitate Animae  33, 71, PL 32, 1074. In Confessiones 3, 10, 18, CSEL 33, 59, Augustine confesses that _ he  had embraced this error in the past.  30) See De Natura Boni 44, CSEL 25 (2), 881: “ Iam vero quod partem naturae dei  dicunt permixtam in caelis, in terris, sub terris, in omnibus corporibus, siccis et humidis, in  omnibus carnibus, in omnibus seminibus arborum, herbarum, hominum, animalium, non  potentia divinitatis sine ullo nexu incoinquinabiliter ... ”.  31) See De Natura Boni 44, CSEL 25 (2): “  incorruptibiliter omnibus rebus  administrandi regendisque praesentem, quod nos de deo dicimus, sed ligatam, obpressam,  pollutam, quam solvi, liberari purgarique dicunt, non solum per discursum solis et lunae et  virtutis lucis, verum etiam per electos suos ...”  32) See: De Natura Boni 44, CSEL 25 (2): “... hoc genus nefandissimi erroris quam  sacrilegas et incredibiles turpitudines eis suadeat, etiamsi non persuadeat, horribile est  dicere”. Augustine finds this errofand many others in a Manichean book called Thesaurus.  The Manicheans esteemed this book as a certain kind of a scripture.Augustine abhors thıs
dSs ““ sacrıleg10us and incredıble turpitudes + Yı HO SaYy that part of God
15 fettered, Oppressed, and pollute 1s the SdI1llc A sayıng that G0d
Himself 1s fettered, oppressed, and polluted, because part of God 1s

28) See Iso PLATZ, Der Römerbrief in der Gnadenlehre Augustins, Würzburg, 1938,
1872 °° )er amp dıe Manıiıchäer ist der Hauptgrund für dıe eigenartige Exegese,

dıe uns Augustın hınterlıess VOoN RoOom S, 9-23, der Apostel das Sehnen der atur ach
der Offenbarung der Herrlichkeit der Kınder Gottes beschreıbt ”.

29) °° Hf IDS1 INn nobismetipsis INZEMISCIMUS adoptionem exXxpeclantes redemptionem
COrporIis nostri, SIC intellıgzendum est, ut SCI1SUMM dolendı ei gemendiı opınemur ANNS In
arboribus olerıbus et lapıdıbus el ceterIıs huluscemodiı creaturIıs hıc Nnım
Manıchaeorum est Expositio OQuarundam Propositionum ‚pistola ad OMANOS 45
538 SEL 54, The SaJIne Manıchaean 1S discussed iın De Quantitate Anımae
33: T 32. 074 In Confessiones 3 10, 18, SEL 33 59, Augustine confesses that he
had embraced thıs iın the past

30) See De Natura Bonı 44, SEL 7 (2) 88 ] ' Iam ( quod naturae de1
dıcunt permıxtam in caelıs, ın terrTIS, sub terrIs, ın omnıbus corporibus, SICCIS ei humı1dıs, In
omnıbus carnıbus, ın omnıbus semıinıbus arborum, herbarum, hominum, anımalıum, NO

potentıa dıvinıtatıs sıne ullo ( OD Incoınquinabılıter22  M. Alfeche  Manichean error*®), and (ii) to correct an opinion that angels are within  the compass of the creatures that are subject to corruption. He refers to a  Manichean error as follows:  ‘“And we also groan inwardly waiting for adoption, the redemp-  tion of our bodies”’. This is to be understood in a manner that we  may think that trees, and herbs, and stones, and other creatures of  this kind do not have a sense for pain and suffering. For this is a  Manichean error??).  The Bishop of Hippo does not show how the Manichean teaching is  erroneous. We suspect that he sees this as a part of their pantheistic  teaching or implied in it. The Manicheans hold that ‘‘a part of God is  everywhere mixed up in heaven and earth, in all bodies, dry and moist, in  all seeds of trees, herbs, men and animals”’*°). A part of God is present  in these creatures, being ‘“fettered, oppressed, polluted”’, and therefore it  is inflicted with pain and suffering, and through and in these creatures it  groans ‘‘to be loosed and liberated ...’”*!). Augustine abhors this error  as ““ sacrilegious and incredible turpitudes ’’*?). To say that a part of God  is fettered, oppressed, and polluted is the same as saying that God  Himself is fettered, oppressed, and polluted, because a part of God is  ?8) See also P. PLATZ, Der Römerbrief in der Gnadenlehre Augustins, Würzburg, 1938,  p. 182: “Der Kampf gegen die Manichäer ist der Hauptgrund für die eigenartige Exegese,  die uns Augustin hinterliess von Röm 8, 19-23, wo der Apostel das Sehnen der Natur nach  der Offenbarung der Herrlichkeit der Kinder Gottes beschreibt ”.  29)  “Et ipsi in nobismetipsis ingemiscimus adoptionem expectantes redemptionem  corporis nostri, sic intelligendum est, ut neque sensum dolendi et gemendi opinemur esse in  arboribus et oleribus et lapidibus et ceteris huiuscemodi creaturis — hic enim error  Manichaeorum est ...”. Expositio Quarundam Propositionum ex Epistola ad Romanos 45  (53), CSEL 84, 26. The same Manichaean error is discussed in De Quantitate Animae  33, 71, PL 32, 1074. In Confessiones 3, 10, 18, CSEL 33, 59, Augustine confesses that _ he  had embraced this error in the past.  30) See De Natura Boni 44, CSEL 25 (2), 881: “ Iam vero quod partem naturae dei  dicunt permixtam in caelis, in terris, sub terris, in omnibus corporibus, siccis et humidis, in  omnibus carnibus, in omnibus seminibus arborum, herbarum, hominum, animalium, non  potentia divinitatis sine ullo nexu incoinquinabiliter ... ”.  31) See De Natura Boni 44, CSEL 25 (2): “  incorruptibiliter omnibus rebus  administrandi regendisque praesentem, quod nos de deo dicimus, sed ligatam, obpressam,  pollutam, quam solvi, liberari purgarique dicunt, non solum per discursum solis et lunae et  virtutis lucis, verum etiam per electos suos ...”  32) See: De Natura Boni 44, CSEL 25 (2): “... hoc genus nefandissimi erroris quam  sacrilegas et incredibiles turpitudines eis suadeat, etiamsi non persuadeat, horribile est  dicere”. Augustine finds this errofand many others in a Manichean book called Thesaurus.  The Manicheans esteemed this book as a certain kind of a scripture.22  M. Alfeche  Manichean error*®), and (ii) to correct an opinion that angels are within  the compass of the creatures that are subject to corruption. He refers to a  Manichean error as follows:  ‘“And we also groan inwardly waiting for adoption, the redemp-  tion of our bodies”’. This is to be understood in a manner that we  may think that trees, and herbs, and stones, and other creatures of  this kind do not have a sense for pain and suffering. For this is a  Manichean error??).  The Bishop of Hippo does not show how the Manichean teaching is  erroneous. We suspect that he sees this as a part of their pantheistic  teaching or implied in it. The Manicheans hold that ‘‘a part of God is  everywhere mixed up in heaven and earth, in all bodies, dry and moist, in  all seeds of trees, herbs, men and animals”’*°). A part of God is present  in these creatures, being ‘“fettered, oppressed, polluted”’, and therefore it  is inflicted with pain and suffering, and through and in these creatures it  groans ‘‘to be loosed and liberated ...’”*!). Augustine abhors this error  as ““ sacrilegious and incredible turpitudes ’’*?). To say that a part of God  is fettered, oppressed, and polluted is the same as saying that God  Himself is fettered, oppressed, and polluted, because a part of God is  ?8) See also P. PLATZ, Der Römerbrief in der Gnadenlehre Augustins, Würzburg, 1938,  p. 182: “Der Kampf gegen die Manichäer ist der Hauptgrund für die eigenartige Exegese,  die uns Augustin hinterliess von Röm 8, 19-23, wo der Apostel das Sehnen der Natur nach  der Offenbarung der Herrlichkeit der Kinder Gottes beschreibt ”.  29)  “Et ipsi in nobismetipsis ingemiscimus adoptionem expectantes redemptionem  corporis nostri, sic intelligendum est, ut neque sensum dolendi et gemendi opinemur esse in  arboribus et oleribus et lapidibus et ceteris huiuscemodi creaturis — hic enim error  Manichaeorum est ...”. Expositio Quarundam Propositionum ex Epistola ad Romanos 45  (53), CSEL 84, 26. The same Manichaean error is discussed in De Quantitate Animae  33, 71, PL 32, 1074. In Confessiones 3, 10, 18, CSEL 33, 59, Augustine confesses that _ he  had embraced this error in the past.  30) See De Natura Boni 44, CSEL 25 (2), 881: “ Iam vero quod partem naturae dei  dicunt permixtam in caelis, in terris, sub terris, in omnibus corporibus, siccis et humidis, in  omnibus carnibus, in omnibus seminibus arborum, herbarum, hominum, animalium, non  potentia divinitatis sine ullo nexu incoinquinabiliter ... ”.  31) See De Natura Boni 44, CSEL 25 (2): “  incorruptibiliter omnibus rebus  administrandi regendisque praesentem, quod nos de deo dicimus, sed ligatam, obpressam,  pollutam, quam solvi, liberari purgarique dicunt, non solum per discursum solis et lunae et  virtutis lucis, verum etiam per electos suos ...”  32) See: De Natura Boni 44, CSEL 25 (2): “... hoc genus nefandissimi erroris quam  sacrilegas et incredibiles turpitudines eis suadeat, etiamsi non persuadeat, horribile est  dicere”. Augustine finds this errofand many others in a Manichean book called Thesaurus.  The Manicheans esteemed this book as a certain kind of a scripture.31) See De Natura Bonı 44, SEL 2 (2) 6 incorruptibıilıter omnıbus rebus
admınıstrandı regendisque praesentem, quod 1105 de deo dicımus, sed lıgatam, Oobpressam,
pollutam, QUall solv1, lıberarı purgarıque dicunt, 1910} solum pCT discursum solıs lunae
virtutis lucı1s, et1am DCI lectos SUOS22  M. Alfeche  Manichean error*®), and (ii) to correct an opinion that angels are within  the compass of the creatures that are subject to corruption. He refers to a  Manichean error as follows:  ‘“And we also groan inwardly waiting for adoption, the redemp-  tion of our bodies”’. This is to be understood in a manner that we  may think that trees, and herbs, and stones, and other creatures of  this kind do not have a sense for pain and suffering. For this is a  Manichean error??).  The Bishop of Hippo does not show how the Manichean teaching is  erroneous. We suspect that he sees this as a part of their pantheistic  teaching or implied in it. The Manicheans hold that ‘‘a part of God is  everywhere mixed up in heaven and earth, in all bodies, dry and moist, in  all seeds of trees, herbs, men and animals”’*°). A part of God is present  in these creatures, being ‘“fettered, oppressed, polluted”’, and therefore it  is inflicted with pain and suffering, and through and in these creatures it  groans ‘‘to be loosed and liberated ...’”*!). Augustine abhors this error  as ““ sacrilegious and incredible turpitudes ’’*?). To say that a part of God  is fettered, oppressed, and polluted is the same as saying that God  Himself is fettered, oppressed, and polluted, because a part of God is  ?8) See also P. PLATZ, Der Römerbrief in der Gnadenlehre Augustins, Würzburg, 1938,  p. 182: “Der Kampf gegen die Manichäer ist der Hauptgrund für die eigenartige Exegese,  die uns Augustin hinterliess von Röm 8, 19-23, wo der Apostel das Sehnen der Natur nach  der Offenbarung der Herrlichkeit der Kinder Gottes beschreibt ”.  29)  “Et ipsi in nobismetipsis ingemiscimus adoptionem expectantes redemptionem  corporis nostri, sic intelligendum est, ut neque sensum dolendi et gemendi opinemur esse in  arboribus et oleribus et lapidibus et ceteris huiuscemodi creaturis — hic enim error  Manichaeorum est ...”. Expositio Quarundam Propositionum ex Epistola ad Romanos 45  (53), CSEL 84, 26. The same Manichaean error is discussed in De Quantitate Animae  33, 71, PL 32, 1074. In Confessiones 3, 10, 18, CSEL 33, 59, Augustine confesses that _ he  had embraced this error in the past.  30) See De Natura Boni 44, CSEL 25 (2), 881: “ Iam vero quod partem naturae dei  dicunt permixtam in caelis, in terris, sub terris, in omnibus corporibus, siccis et humidis, in  omnibus carnibus, in omnibus seminibus arborum, herbarum, hominum, animalium, non  potentia divinitatis sine ullo nexu incoinquinabiliter ... ”.  31) See De Natura Boni 44, CSEL 25 (2): “  incorruptibiliter omnibus rebus  administrandi regendisque praesentem, quod nos de deo dicimus, sed ligatam, obpressam,  pollutam, quam solvi, liberari purgarique dicunt, non solum per discursum solis et lunae et  virtutis lucis, verum etiam per electos suos ...”  32) See: De Natura Boni 44, CSEL 25 (2): “... hoc genus nefandissimi erroris quam  sacrilegas et incredibiles turpitudines eis suadeat, etiamsi non persuadeat, horribile est  dicere”. Augustine finds this errofand many others in a Manichean book called Thesaurus.  The Manicheans esteemed this book as a certain kind of a scripture.>9

32) See‘ De Natura Boniı SEL 7 (2) : hoc n nefandıssım! ı erTrorIs qQUamı
sacrılegas ei incredıbiles turpıtudines e1s suadeat, et1amsı 110 persuadeat, horrıbile est
dicere”. Augustine 1N! thıs eIrTOor and INanYy others in Manıchean book called Thesaurus.
The Manıcheans esteemed thıs book d certaın Kınd of serıpture.
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God Himself*°) FOor Augustine therefore the other lower forms of
creatures aATC excluded from the COMPDASS of

Neıther AT the g00d angels nclude: 34) hey ATC not NIlıcte: ıth
paln and suffering they WEeIC not made subject corruption eing
nOoTL ubject it they do noTLt be lıberated Ihıs TCasoNmn£ Dy
Augustine ere EXposit10 Ouarundam Propositionum ‚pistola ad
Romanos 15 exactly the SAaImnc AS De Diıversıis Quaestionibus 8 3 6’7

How 15 then be understood? It 15 be understood
d InNan Augustine illustrates thıs by howıng the correspondence
between the AS ole and mMan partıcular

onstıtuent: of the Constituents of human eing

spırıtual angels ATC consıdered SDIrIL (SDIrIIUS)
the hıghest)
anımate beasts ATC representa- soul anıma)
1ve
corporeal (anythıng visıble and body (corpus)
tangıble)

Ihe correspondence between the cConstıtuen of the 4S ole
and the constıtuents of human eing partıcular that Augustine
ere thıs later work 15 also the Same 4S the correspondence between the

dAs the MAC.  ( and INan as ML that he
De Dıversıs Quaestionibus 8 3 67 Every COnNs of the as

ole 15 present generaltlım CVCIVYV human eıng hıs 15 HNOW
I IN be understood

For Can be anYy  ıng other than eiıther eing spiırıtua
1C 15 represented ell angels OI anımate IC appCAaIs
sufficıently also the ıfe of the beasts, OI corporeal that Caln be
SCCI1 and ouched However, all ı15 also I human eing, because
human being 115 composed of spirıt, soul, and body *>).
33) ” Anımam qUIDDC Deum CSSC dıicıtıs ve] De1l Nec video quomodo Deus

De Moribus Manichaeorum1910)8! SIl qUaC Dars Del dıcıtur Na HI! DaIs UIu
1 1 37 354

34—)6 angelos SanctiOs vanıtaltı subılectos SSC arbıtremur ei de hıs
istımemus, quod lıberabuntur servıtute interıtus, G interıtur1ı ul1que 19(0)  — sınt, sed

creaturam 1DSO homine SIMIC ulla calumnıa cogıtemus . Expositio OQuarundam
Propositionum @ ‚pistola ad OMANOS 45 33 SEL 26

35) ' Non N1m creatura ulla SS5C potest 151 aut spırıtualıs qUuaC excell! angelıs
aut anımalıs qUaC et1am ıta bestiarum sSatıs apparet aut corporalıs quacCc viderı aut
Dotest autem est et1am homiıne qu1a OMO Onstat Spirıtu ei COTDOIC EXposit10
OQuarundam Propositionum Epistola ad OMANOS 45 533 SEL Z
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Creatura stands for whatever struggles and 18 connected IM corruption
IN MAN

FOor Augustine the word in 19 (creatura revelationem
exspectat) stands for human beings. TOmM the Contiext of hıs explanatıon

understand that he refers human beings either ın general OT d>

belıevers. He shows hıs by shıfting from the COMPDPAaSS of AS

standıng only fOor belıevers the COMDASS of dSs standıng for
human beings in general. We Cal ıllustrate hıs in the following INaNnnNeT

firstly, ote that Augustine assoclates thıs texti ıth Col Sn and ıth
Jo, 3

Theref{fore, ‘““creation ” hat 1S, whatever struggles and 1S COIMN-
nected tO corruption 110 ıIn IMNan, ‘ hopes for the revelatıon of the
SONMNS of GO 79 (Rom Ö, 19), namely, the manıfestation of 16 the
apostle SdaYyS °° FOT YOU ave dıed and YOUL ıfe 1s hıdden wıth Christ
In God:;: when Christ yOUur ıfe has appeared, then yYyOUu ıll also
AaDPCaI ıth Hım iın glory  297 (Col 3 3-4) John also S : Beloved.

ATC chılaren NO and ıt o€es noTt AaDDCaI yvel hat
De: however NOW that when He appCars be iıke Hım
since SCC Hım dS He 18  27 Jo 3

Because Augustine assoclates the three references: namely, Rom 8 29,
Col 3 3-4 and Jo 3 Z it 18 clear enough that stands only for
belıevers. He refers ere to those wh aATeC unıted NO ıth
Christ ın God and ıll be glorıfıed together ıth Christ econdly,
ofte that Dy shıfting 20, “tar creation Was subjected tO vanıty ”,
Augustine inevıtably shıfts also broader COMDPDaSS of hıs 1S

SINcCe not only WeTeC the belıevers made ubject punıshment, but the
ole human LTace dS ell

Creation, 1C 18 subject vanıty NO iın INan long d it 1s
g1ven temporal things, which pPass AWaY d shadow, opes
therefore for thıs revelatıon of the SOMNS of God>*”)
36) "Ergo revelationem filiorum dei eXpeclal, quidquıd UuUncCc In homiıne

laborat ei cCorruption1 subıacet, ıllam scılıcet manıfestatiıonem. de UUd ıdem dıcıt apostolus:
Mortul enım estLS d vViLla vVersIrada abscondita AI ('Y: Christo IN deo C’U|: Christus apparueri1t
vıta vesIra, C el VOS apparebitis OÜ Tlo IN gloria. Dıcıt lohannes: Dilectissimli, nunc filii
del el nondum apparult, quid erımus ; SCLMUS M, QUI1A, CUÜU.: apparuerit, sımıles el
erımus, quoniam videbimus eum SICULI est  C EXpositio OQuarundam Propositionum Epistola
ad OMANOS 45 53). SEL 84,

37) * Hanc CIZO revelatıonem filıorum de1 creatura, UJUaC In homiıne UNC
vanıtatı subıjecta SSLE, quamdıu dedıta est temporalıbus rebus, qJUaAC transeunt (amquam
umbra EXpostitio0 Ouarundam Propositionum Epistola ad OMANOS 45 I3} SEL
84, 26



ÜGroaning Creation IN the eology of Augustine

Augustine’s WaY of identifyıng the COMPASS of in thıs later work
1s the Same AS hat ın De Diversis Quaestionibus 83, 67 The only
dıfference between the {[WO 15 that in the later work, that 1S, Expositio
Quarundam Propositionum ‚pistola ad Romanos 45 53) he integrates
Col $; 3-. wıth Rom S, 19, whereas ın the earlıer work he o€s not

However, thıs addıtional reference ın the later work o€es nNOT add
anythıng substantıal that WOU constitute substantıal dıfference
between hıs interpretations ın the [WO works. Jo 3, alone shows that
those who ıll be glorıfıed ıth Christ ıll be transformed and ıll en]oy

beatıfic VISION. Col S, 3-. repeats thıs iıdea. Gilorıification ıth Christ,
transformatıon, and beatıfic Vvisı1ıon aTiec the objects of human hope ese
ıll be achieved al the revelatıon of the SOTMNS of G0od

The ord IN P stands for nonbelievers the WdYV
Irueal
Augustine makes distinction between and ZEIL dei

Possession of al 1S the basıs of theır dıistinction. Creatura stands for
nonbelievers the WaY faith 1U dei stands for beliıevers. We ote
that stands for nonbelievers the WUAYV al and noLt an Yy
other kınd of nonbelıevers, because Augustine remarks the CONNECC-

t1on that Paul g1ves between the word and the followıng phrase:
liberabitur servitute Interitus, IN libertatem gloriae filiorum dei hıs

hat there 1S progression from towards filiz Deı1i In other
words, nonbelıevers wh: aIic called Dy the Ve TCason of the fact
hat they st1l] do nOot POSSCSS the irue al AIC becoming filiz del, wh AIC

called fOor the VeC [CAasSON that they DOSSCSS the true al This
distinction has be remarked 0) Since for Augustine EVECMN those
nonbelıevers wh aATe groping in dIC nclude: in the of hopıng
creatli1on. Augustine SCCS ın them the future fulfillmen of complete
lıberation. He indıcates thıs Dy usıng the words nondum and

adhuc crediturti. The word adhuc 15 stated by Paul hımself In
SCLMUS enIm, qula congemiscit 21 dolet adhuc

And he therefore Say>S .(KO creation Was subjected vanıty,
nOot of ıts OW ıll but) by the ıll of hım wh. subjected ıt in hope,
because creation ıtself ıll be ree‘ from the bondage of ecay, into
the glor10us lıberty of the SOMNS of Go (Rom S, 20-21 Thıs 1S
SdYy, CVCMN (creatiıon) ıtself which 18 called only C} and nOoTt yet
(nondum integrated hrough al the STOUDS of the SONS of God,
the apostle nevertheless Sa  S ıIn them who WOU belıeve hat he
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SdYy5S, because ‘“Ccreatiıon ıll be ree: from the bondage of eca  27 in
order that ıt INAY noTt SCIVC ecay, IC all inners For it has
een sa1d the sinner : ” V OUu dıe ” Gen Z 17) However, “He
ıll be ree into the glor10us reedom of the SOMNS ofGo (Rom S,
Z1); that 15 to SaY, it ıll iıtself reach the glor10us treedom of the SOIMNS
of God hrough al When there Was al In ıt, It Was called
only The followıing statement For know that creation
YIOANS and uffers the present ” (Rom Ö, 28) 1s also saı1d ıt
For those who WeTIC subject dıfficult CITOIS In spiırıt WeTiTC ST1
going belıeve (erant enım adhuc credituri)*®).
The COMPASS of groaning creation also includes the helievers

1le the ONe hand Augustine marks the distinction between
and Jılır dei the basıs of nonpossession 0)8 possession ofal

the other hand he consıders them both under the SdI1NlC condıtıon of
suffering creation, a  oug they dıffer ıIn nature and degree of suffering.
TIhe suffering of arses from both flesh and spiırıt. The suffering
of ZEU dei from TOUDIES and other tendencıes of OUT mortal
nature Augustine tiraces hıs suffering öf the ZEIL dei the nature of the
flesh 1ıle stıll servant to the law of SIN qul1a servıtur legi peccati.
When flesh has een lıberated from hıs slavery al ıts resurrection and
transformatıon ıt ıll groanıng.

But est OIMMNCOIIIC 1n that ıt (SC groaning and suffering) has been
saı1d concerning only theır (SC, of the creatura) dıfficulty, he adds (a
SsTatement groaning and suffering) concerning those who had
already elleve FOor althoug. they served the law of G0d In spırıt,
thıs 1S, in mind, nevertheless because the law of SIN 1s served Dy the
flesh ong dS suffer the disturbances and TOUDIES of OUT
mortal nature, he therefore the following statement
‘ However, not only (creation) but also ourselves wh ave the
firstfruits of the spirıt wıthın ourselves ” (Rom S, 23) He

38) °° Ht 1ıdeo : Propter EUM, Inquıt, qul subiecit &(: IN SDE, quı1a el IDSA
liberabitur serviıtute Inter1tus, IN libertatem gloria filiorum del, id esl, etiam 1DSA, QUAE
tantummodo esT, nondum per fidem aggregala AHAUMEYT O filiorum del, sed IN e1S,
qul credituri9 videbat apostolus, quod ICIE, qula liberabitur servıtute Interitus,
ut interitul NON servlat, CUu1l serviıunt peccaltores. Peccatorı enım dıctum est orte
morler1s. Liberabitur autem In libertatem gloriae filiorum del, 1ıd esL, ut ei 1psa pervenlat ad
lıbertatem glori1ae filıorum de1 DCI em, qQuaC fides CUu In 1O  — erat tantummodo
creatura dicebatur ei ad 1psam refe: quod sequıtur: SCIMUS enIm, qu1a congemiscıit

dolet adhuc ran nım adhuc credıturI1, quı et1am spirıtu subıacebant laboril0sis
errorıbus ”. Expostit1o0 Quarundam Propositionum ‚pistola ad OMANOS 45 53) SEL
54, N
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therefore SayS that nOot only what 1s called only in human
beings who ave not elleve: yel and AT therefore not yel
numbered the ren of God, o€es and suffer, but
also ourselves, who belıeve and ave the firstfruınts of the spiırıt
because cling (G0od l]ready in spırıt hrough al and
therefore aATC called longer but SOMNS of G0d
Nevertheless, ...  we also wıthın ourselves hopıng fOr the
adoption, the redemption of OUI bodies ” (Rom S,

T.HIS statement of Augustine 1S INOTEC han SUMMAAaTY of hıs OW

statement ın De Diversis Quaestionibus 83, 67 However, whıle ın De
Diversis Quaestionibus 83, 67 he draws the attention of hıs lısteners 0)J8

readers the future unl1on of body and soul d complete sacrıfıce
(holocaustum) and the full lıberation of human beings ASs theır full
adoption d SOMNS of God (ut el 1DSUM COFDUS aCccCIpLieNs beneficium
adoptionts filiorum), in Exposttio OQuarundam Propositionum Epistola
ad Romanos 45 55) he poılnts Out them the nature and JOY of ully
resurrected PCISONS. YIhıs nature and JOY consıst ın the followıing: (1) full
adoption ın spiırıt and DOody, (11) transformatıon of the body, 3081
manıfestation and enjoyment of perfect and everlastıng rest

For thıs adoption, which has already een made ın spiırıt in those
wh elleve: has not een made in body Besıdes, the body has not
yel een transformed into that eavenly unchangeabılıty Just AS the
spiırıt converted God from 6CIIOIS has J]ready een transformed
by the reconcılıation of al Therefore that manıfestation, which
ıll COMMC al the resurrection of the DOody, which belongs that
fourth SC IN human iStory where ıll be perfect ın
CVETIYV respect and rest ıll be everlastıng since corruption from
anı Y SOUTCEC fights agaınst UÜS, NOT o€es dısturbance rouble us

manifestation) 1S sST1 ope: fOr also ın those wh: ave
eileve40)
39) qu1s putlarei de 1psorum tantum abore dıctum CS5SC, subiungıt et1am de

hıs, quı 1am credıderant. Quamquam nım spiırıtu, hOC SSt mente servırent leg]1 de1, am:

quıl1a servıtur leg]1 peccatl, quamdıu molestias ei sollıcıtatiıones mortalıtatiıs nostirae

patımur, iıdeo addıdıt dıicens: Non solum sed e| HNOSN IDS1 DrImMILELAS SPINIEUS habentes el

1DS1 INn nobismetipsis InZgEMISCIMUS. Non solum CI£O inquıt 1pSa, qUaC tantummodo creatura
dıcıtur ın homiınıbus, quı nondum credıderunt iıdeo nondum ın fiılıorum de1 LUINCIO

constitut1 SUntT, congemiscıt ei olet, sed et1am nosmet1ps1, quı credımus spiırıtus primıt1as
habemus, qul1a 1lam spırıtu adhaeremus deo PDCI fiıdem iıdeo 918)  — 1am creatura sed fılıı de1
appellamur, amen el LDS1 IN nobismetipsis INZEMISCIMUS adoptionem exXxpectantes
demptionem CorporIis nostrLı”. Expositio Quarundam Propositionum Epistola ad OMANOS
45 (33); SEL 84, 28

40) ° Haec enım adopti10, quUaC 1am aCcta est 1N. hıs quı credıderunt spirıtu 10  —_ COTrDOIC
acta est Nondum nNnım et1am SOLRUS reformatum est In caelestem ıllam immutatıonem,
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111 IHE COMPASS

It 1s OUTL intention investigate the SAdIlle question AS in the [WO
Drevi10us sect10ons. Our materı1als for invest1gation AIC the other works of
Augustine. We S  a however, refer the {WO DrevI1OUS works only for
the DUTIDOSC of comparıng them

The COMDAaSS of creatura IN Augustine s ork dating before 393 15 nNoTl

learly defined
Augustine refers for the first time Rom S, in De Moribus

Ecclesiae Catholicae, written in 388

Not but Paul hımself claıms thıs ° For creation has een
subjected vanıty ” (Rom S, 20) What has een subjected
vanıty cannot sunder us from vanıty and unıte us truth But the
Holy pırı o€es thıs fOor Therefore ıt 15 not Because
all that ex1ists 1s eıther God 0)8 creature ).

It 15 dıfficult define the of from thıs text Augustine 1S
not concerned ere ıth definıng ıt but cshow the helplessness of

in lıberating iıtself. It 1s the Holy Spirıt which frees ıt However,
from thıs SdINe text INa Y SET1 define the COMPDAaASS of etTe A

three hınts 1C INa Y enable us to do thıs Fırst, Augustine g1ves the
identity of He make tautology between that
has een subjected LO vanıty qUuo subjectum e2st vyanıtati) and human
beings NOS) Thıs WOU INcan that he identifies ıth human
beings. Second, Augustine iıdentifies ıth human beings by
showıng the helplessness of 1Derate iıtself from subjection
vanıty. In oıng thıs he CXPDICSSCS the betweenE1C 1s
elpless, and the Holy Spirıt, 1ic has the W 1Derate Augustine,
however, 15 81011 concerned only wıth lıberation but also wıth unıon

sıcut spirıtus 1am mutatus est reconcılıatiıone fide1 ad errorıbus COMNVETITSUS ad eum Ergo
et1am 1ın h1s, quı crediderunt, expectatur adhuc ]la manıfestat1o, qua«Cl iın COTrpOorIS
resurrectione provenıiet, QJUaC pertinet ad quartum ıllum gradum, ubı tOLO perfecta DaX
rıt ei quıes aeterna nu nobıs alıqua parte corruptione resistente aut sollıcıtante
molestija . Expositio Quarundam Propositionum Epistola ad OMANOS 45 53) SEL
84, 28-29

4l) “*° C’reatura nım ul hoc CEO, sed iıdem Paulus clamat, vanıtatı subjecta est
(Rom 8, 20) eque NOS potest vanıtate arare, verıtatique connectere, quod subjectum
est vanıtatl. Et hoc nobıs Spirıtus Sanctius creatura igitur NO  —__ est Quıa INNEC quod
est, aut Deus, aut creatura est  27 De Moribus Ecclesiae Catholicae EZ; 23 42. 371
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truth verıLalıque Connecltlere search for ıth
truth DOSSCSSION of intellıgence hus it WOUuU be INOIC lıkely
hat Augustine 15 referring ere only human beings 1r by
argumen from internal probabiılıty Can establısh fOor certaın that
Augustine identifies only wıth human beings If consıder the
context of chapter 13 of De Moribus Ecclesiae from 1C ave
chosen the text quoted above SCC that Augustine 15 speakıng only
about human beings Thus IT WOU be iInCONnsıstent for us {O 1ın hat he
has other creatures/the remaınder of mınd as ell

However the VC CO that Augustine makes between the Holy
Spirıt and confuse us knowıng clearly the COMMDASS
of The between the Holy Spiırıt wh 15 G0d and who 15

consequently nOoTt nNnCcCIude: creatures and all the rest that eX1ISTSs
creatures o€es nOoTt al all demonstrate that Rom °° FOTr

has een subjected vanıtly 18 necessarıly 18 be identified wıth
human beings wıthout the inclusıon of the other creatures

The only thıng that ı15 clear ı De Moribus Ececelesiae Catholicae ı3:
23315 that the Holy pırı eing G0od 15 NnOTL and that the Holy
Spirıt lıberates from subjection tO vanıtly

From 393 learly identified IA human beings
In De ide el Symbolo 23 wrıtten 30903 Augustine learly

identifies ıth human beings Thıs iıdentıfication made
clear Dy hIs reference {O the three Components of human eing, namely,
the spırıt the soul and the body

But there AIC three COomMpONnentTs of C human eing
SISTIS SpIrıt soul and body, IC ATC called [WO because
soul 15 irequently called al the SdIllc Liime SDINL fOor 1fs certaın
rational nature 15 called SDIrIL 1C beasts ack OUT princıpal
Component 15 SPITIL Then ıfe Dy iC dIC Joıned O the body, 15
called soul Our ultımate Componen the body iıtself it 15
visıble However all thıs S10ANS and 15 travaıl (In-

et parturit) 18 the present” (Rom Nevertheless il
has the firstfruıts of the SpIrıt fOo God 1{ has elleve! Hım
and It 15 already of g00d wiıll**)

42) Et qUON1AM irıa sunt quıbus OMO Oonstat Spırıtus ei COTITDUS qQUaAC
[UTSUS duo dicuntur UUla D' sımul CUu Spırıtu Oomınatu Dars1 quaedam
eiusdem rationalıs qua cCarent bestiae Spırıtus dıcıtur princıpale nOstrum est
deinde VIla, qua CONIUNSIMUTK COTDOTI 111a dıcıtur DOostremo COIDUS quUON1AM
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Thıs identificatiıon wıth human beings 1s made even clearer Dy what
Augustine adds hıs statement the Components of human eing
He Say>S ‘‘ Nevertheless ıt (SC OMNLS creatura) has gıven the firstfrulnts of
the spirıt God since ıt has belıeved Hım and ıt 1s J]ready of g00da
Wıth these words he not only identifies OMNLS wıth human
beings but also lımıts ıts identity belıevers, namely, those wh ave
given the firstfruıts God Thıs interpretation becomes INOIC learly
formulated later in De Diversiıs Quaestionibus 83, 6’7 and in Expostitio
Quarundam Propositionum Epistola ad Romanos 45 53) Here, how-
CVCI, In De ide el Symbolo he oe€es nOoTt make anı y dıstincetion between

and Jı dei NOor o€es he make al the basıs of theır dıfference
Thıs cShows that thıs distinction between and E dei ase‘
faıth Was made only in later D that 1S, from 305

hat Augustine lımıts the COMPDaSS of OMNLS human
beings and INOTE belıevers IMaYy be shown Dy hıs secrıptural
references. They ATC the followıng : (1) Rom 1 °“ FOr God 1s
wıtness, whom SCIVC wıth IMY SDIt 11) Rom f 7 “I of myself SETVO

the law of God wıth mind: : 11 Cor S °° EF OT al the sound of
the last trumpet, the dead ıll rse imperıshable and be
changed ”. The fırst {[WO refer clearly belıevers, partıcularly
Paul hımself after convers1on. TIhe last INay also refer INa  z iın eneral
and EVCMN nonbelıevers. However, Augustine frequently makes
distinction between the result of transformatıon In belıevers and NOMN-

belıevers. We INOIC of thıs In OUT later work iın connection wıth
COr 15

Let us examıne later work : C’ontra Secundınum Manichaeum,
wriıtten ın 399 In paragraph Augustine’s statement reads:

visıbıle SS ultımum nostrum est Haec autem OMNLS Ingemiscıf el parturıf
primıtıas spiırıtus, quı1a credıdıt deo bonae 1am voluntatıs est  77 De ide

2| Symbolo 10, 23 D 41, 28% hıs conception of cCrealtura 1S sımılar that gıven In De
Maoribhus Ecclesiae Catholicae L 200208 32 3720 ‘ Non, Inquıt, separat ia
Rom Ö, 39) altıssımorum myster10orum virum ! Non fult cContentius dicere9sed
alıa, inquıt, Crea admonens et1am ıdıpsum qQUO dılıgımus Deum, qUO iınhaeremus
Deo, ıd est anımum mentem creaturam CSSC lıa CIgO creatura COTDUS est ei S1
anımus ICS quaedam est intellıg1bılıs, ıd est qUuUaC tantum intellıgendo innotescıt, hıa
creatura est INNEC sens1ıbıle, ıd est quod DCI oculos, ve] 9 vel olfactum, vel gustum, ve]
Lactlum, quası quamdam notıit1am SUul praebet; ıd deterius sıt NECECSSC est, QUaln quod
intellıgentia sola capıtur . We ofe ere that Augustıine 18 commenting crea
found in Kom S, and not In Rom S, 1923 If Augustine thought Iso of thıs conception
of In Rom S, In hıs aier reference it ın De Moribus Ecclesiae Catholicae
1:3 23 then hıs would bolster OUTI argumen!ts.
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For in connection wıth thıs (SC question) the Apostle SdyS ° All
creation has een subjected vanıty not by ıts OW (Rom
S, 20), because all (SC creation) 1s also in INa  3 Certamly there 1s 1ın
INan both the invisıble 1C conforms hıs soul and the visıble
IC conforms hıs body But CVCIY 1s partlıy isıble and
pa  y invısıble. Nevertheless nOot all 1s present in beast 1cC has
81011 intellectual mind*>).

We SCC ın the texti hat Augustine 1s workıng ıth readıng of Rom S,
wıth OMNALS instead of hıs 1S the first OCCUHFLTEHNGE of thıs
readıng The second 1s De OUnNn! ıIn ‚pistula 55 By usıng the
readıng wıth OMNLS instead 16 he already
knew, AS Can SCC ın hıs earlıer works Augustine suggest
us that he AaSSUMNES the ıdentıty of the [WO words and what they stand for
Thus both OMMNLS and stand fOor human beings alone. In
thıs work Augustine 0€Ss not g1ve the dıfferent categories of human
e1ng, 1ıle he O€s do ıIn hıs other works. hıs 1s because he 1S
workıng ıth Rom S, 20; and consequently ıt WOUuU be superfluous to
mention these categorIies because all human beings ave een subjected

vanıty. Another ICAaSonN 1s that he 1S showing the correspondence
between creation dS ole and the human eing A partıcular
creatlon. Thıs demonstratiıon 1S sımılar the DrevI1Ous NS in De
Diversıs OQuaestionibus 83, 6 and EXpOosit10 Ouarundam Propositionum

Epistola ad Romanos 45 53) And the fina]l IcCaAason 1s that the
cConiext of the ole discussıon 1S the Justice and of God for the
first human eing wh sinned voluntarıly. CIe 1S mention of
syndrome includıng the CONSCYUCNCC of man’s voluntary sınnıng and 1ts
effect other creatures

TOmM 406 0) Augustine 18 longer concerned wıth investigatıng
the COIMNPDASS of OMMNLS and Neıther o€es he distinguls
these {[WO terms Hıs chıft from ONeC the other manıfests thıs We notıice
thıs in En IN Ps 125 Z wrıtten ıIn 406

He sa1d that CVCIY (omnem creaturam) 1s also ın human

43) ° Hınc enım alıt apostolus: OMNLS CYreaAlur.: vanıtaltı subiecta 2 S17 HON Sponlte, qula et

in homiıne Omnı1s est nes quıppe hominı el invısıbıle quıd secundum anımum visıbıle
secundum COTrDUS, Omn1s aute Creatiu. partım est visıbilıs, partım invisıbılıs, NEC amen

Omn1s In DECOIC, CUul MMCIIS intellectualıs 10 inest ” C’ontra Secundinum Manichaeum JM
SEL 25 (2) 916

44) Epistula S MM 20, SEL 3 (2). 191
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beings who do not belıeve but nevertheless 11] belıeve: creation
(creatura) g10aNS in struggle. Is creation only In those wh do not
belıeve ver: But o€es it nolt OT travaıl (non gemit, He parturit)
in those wh: ave belıeved? He sald : ‘‘ However, not only (creation)
but also ourselves wh ave the firstfruınts of the Spirıt , that 1s
SdY, wh ave Jready served God ın spirıt, wh have J]ready
elileve: (G0d ın mınd and in al tself, ave gıven certaın firstfrulnts
In order that follow OUT firstfrults. Therefore. ..  we
ınwardly, hopıing for adoption, the redemption of OUT bd” (Rom
Ö,

In thıs tex{ti it 15 clear that Augustine not only identifies OMNLS
wıthE and both of them wıth human beings as whole, but also
applıes OMNLS 0)8 CVCNMN those who ave Jlready
elleve: Numquidnam IN his [anlum, qul nondum crediderunt TIam Vero° IN
his qul crediderunt AON gemit, He parturıt creatura ? hıs interpretation
clearly dıffers from that ın EXpOsIt10 OQuarundam Propositionum
Epistola ad Romanos 45 53) [3 18, where he makes dıstinetion
between and E1 dei The former 1s either nonbelıever in
general ONe the WaY faıth The latter 1s belıever.

In thıs homily the Psalms Augustine SCCS the of the
groanıng of creation from dıfferent perspective. human eing gTOaANS
because he 1S in captıvıty. He desıres be lıberated and we in 810}  S

WOT. the eternal Jerusalem. Augustine 1kewıise pomnts Out that human
being 18 able Dy virtue of the Holy Spirıt ’s In hım Paul
hımself 1S ypıcal example of thıs groanıng creatl1on.

However, let ask the Apostle Paul hOow human eing Cal into
captıvıty. He hımself partıcularly STOANS iın thıs captıvıty, sıghıng for
the eternal Jerusalem. And he taught us because of the
Holy Spirıt because he LOO0 Was fiılled wıth ıt and roaned For he
5SdyS thıs creation gr0anNns and uffers untıl NOW (Rom Ö, 22)
And he lıkewıise SayS °° FOr creation Was subjected vanıty, noTf of
ıts OW 111 but Dy the ıll of Hım who subjected ıt in hop!  79 (Rom
8, 20) 26)
45) ‘ Omnem creaturam dixıt ın homiıinıbus et1am 1NON credent1bus, sed amen

credıiturI1s, ingemiscere creaturam In laboribus. Numquıdnam In hıs tantum, quı nondum
credıderunt ? 1am CIO ın hıs quı credıderunt NO  — gemit, NC parturıt creatura? Non solum
8 Inquıit, sed PT7 NOS IDS1 DrImIt1as SDIFLIIUS habentes, ıd OSt; quı 1am spirıtu Deo SerVImMus,
quı 1am mente crediıdımus, et In 1psa fide primıtı1as quasdam dedımus ut primıitıias nostras
ur CIBO e|f HOS 1DS1 IN nobismetipsis INZEMISCIMUS, adoptionem eXspeclantes,
demptionem COrporis nostrLi. FEn IN Ps 125 Z ( 40, 845

46) Quomodo autem OMmMO venerat In captıvıtatem, Paulum apostolum inter-
FOgCMUS. Etenım Ipse praecıpue gemit In sta captıvıtate, suspırans 4geternae Jerusalem :
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The ASSUTANCE of lıberatıon that 1S sıghed for 1s guaranteed because it has
been demqnstrated Dy Jesus’ resurrecti1on. Jesus Christ’s resurrection 15
the exemplum. The resurrection of body 15 the final redemption of the
Just

16 redemption do they hope for? 15 the redemption of theır
body which precedes in the Lord, who L[OSC from the dead and
ascended into heaven. Before thıs uDON us ıt 1s that
W wh aTe nOoTt only belıevers and hopıng, 47)

Later deeper into hıs theme of Christus exemplum.
Meanwhiıle let us g1ve ere Augustine’s general formulatıon of the
dynamıcs of hope

Look al the Teason why and hOow 1S because
the ıng which AIC hopıng for 1s precıisely the Samec ıng which

ar waıltıng IOr but do not DOSSCSS ıt yet But sıgh for ıt
NO untıl DOSSCSS it because desıre the ıng which do noT
DOSSCSS yel Why? Because ..  ın hope WeEIC saved ” (Rom
8, 24)48)

In hope, ASs Augustine 1s sayıngz hete. there 1s the aspect both of the
Iready and the not yel Thıs 1s precıisely the ICaSO why human eing
continuously groans.

In his later 0€es Augustine admiıt that other cCrealures a4are

included IN the COMDASS of groaning creation

In Consultatio Orosi ad Augustinum de Errore Priscillianistarum el

docuıt NOS gEMEIC 1PSO Spiritu qUO el lle impletus gemebat Hoc enım aıt ()mnıs
Crealura congemiscıt el dolet HUÜUNC, alt, AON sponte, sed propter CU quı subiecıt In
ET  spe En IN Ps LZ3. Z AA 40, 845

47) Quam redemtionem exspectant? CorporIis SUul, QquUaC praecessit in Domino, quı
resurrexıt mortuls, ei adscendit in caelum. Hoc nobis antequam re:  atur, NECCCSSC est

SCINAMUS, et1am fıdeles, et1am sperantes . En IN Ps Wa 2’ C 40, 845
48) “ HCcce gem1ımus, ei quomodo gem1Imus; quıa quod INUS, 1am quıdem

EXSPpeCLAMUS, sed nondum tenemus, ef donec eneamus, In tempore suspıramus, quıl1a
desıderamus, quod nondum enemus Quare ” Quıia 5DE salvi facti SUMUS . En IN Ps 165, 2’
C 40, 845 Augustine In speakıng ere partıcularly of those wh ATIC in close unıon ıth
Christ *Ideo sequıtur ıbl, 1C1 Cu diceret : IDS1 IN nobismetipsis InNZEMISCIMUS,
adoptionem eXxspectantes, redemtionem COrporIis nostri; quası diceretur el Quıid tıbı CI SO
profult Christus, S1 adhuc gemI1s; ei quomodo alvator salvyum te fecıt ? quı gemit, adhuc
rotal; subiunxıt eit aıt Spe enım salvi facti Spes autem QUAE videtur, HON es!t SDESY
quod enım videt qUI1S, quid sperat ? S57 quod NON videremus SDEYTUAMUS, Der patientiam
exspectamus . En IN Ps [23. FE CX 40, 845
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Origenistarum Oros1ius consults Augustine certaın interpretation of
the Orıigenists concerning Rom Ö, 19023 hıs school belıeves hat the
SUnN, the INOOIN, and the aATeC nclude: in the COMPDASS of that
1S$ ubject corruption.

They sa1d that creation 1C has ıll must be understood tO
be also subjected tO corruption, namely, the SUnN, the MOON, and the

And these AIC noTt elementary shıinıng bodies but DOWCIS ıth
I1CasonNn However, they sShow subjection corruption by the ıll of
Hım who subjected it ıIn hope (Rom Ö, 20)49)

Orıgen thınks that there Was preexistence of ratıonal spırıts. Sın caused
theır unıon ıth materıal bodıies In De ( ivitate Dei M 3: Augustine
states that Orıgen seis out hıs notion in TEPL ÜPXOV34  M. Alfeche  Origenistarum Orosius consults Augustine on a certain interpretation of  the Origenists concerning Rom. 8, 19-23. This school believes that the  sun, the moon, and the stars, are included in the compass of creatura that  is subject to corruption.  They said that creation which has no will must be understood to  be also subjected to corruption, namely, the sun, the moon, and the  stars. And these are not elementary shining bodies but powers with  reason. However, they show a subjection to corruption by the will of  Him who subjected it in hope (Rom. 8, 20)*°).  Origen thinks that there was a preexistence of rational spirits. Sin caused  their union with material bodies. In De Civitate Dei 11,23, Augustine  states that Origen sets out this notion in zepi üpyOVv.  ... but they said that souls are indeed not parts of God, but were  made by God. They sinned by withdrawing from the Creator. In  proportion to the diversity of their sins, in various stages they were  sent from heaven to earth to dwell in different bodies as in chains.  And the reason why this world exists and why this world was  created was not in order that good might be established but in order  that evil be restrained. Origen is justly reproached for this. For in  the books which he calls zepi üpyGv, that is, concerning principles,  he thought and wrote this >°).  In Commentaria in Epistolam S. Pauli ad Romanos 7, 4 Origen explains  how these spirits share in the lot of the creatura. They animate the sun,  the moon, and the stars. These bodies act upon the other creatures that  are at the service of human beings. Accordingly angels are included since  they also were sent to minister to human beings.  If it is apparent from these examples, proceed also to cansider the  superior bodies and see the services of the sun itself, of the moon,  and of the stars of heaven, and of the whole world, how they have  49)  “Creaturam quoque subjectam corruptioni, non volentem, intelligendam esse  dicebant, solem et lunam et stellas; et haec non elementarios esse fulgores, sed rationales  potestates: praebere autem servitium corruptioni, propter eum qui subjecit in spe (Rom.  8, 20)”. Consultatio Orosii ad Augustinum de Errore Priscillianistarum et Origenistarum 3,  PL 42, 668-669.  50) “  sed animas dicunt, non quidem partes Dei, sed factas a Deo, peccasse a  Conditore recedendo et diversis progressibus pro diversitate peccatorum a caelis usque ad  terras diverse corpora quasi vincula meruisse, et hunc esse mundum eamque causam mundi  fuisse faciendi, non ut conderentur bona, sed ut mala cohiberentur. Hinc Origenes iure  culpatur. In libris enim, quod appellat xepi äpy®v, id est de principiis, hoc sensit, hoc  scripsit”. De Civitate Dei 11, 23, CSEL 40 (1), 544-545.but they sa1d that souls AIc indeed nOoTt pa of God, but WOIC

made by (G0d They sinned by wiıthdrawıng from the Creator. In
proportion the dıversity of theır S1NS, in Varlous stages they WeIiICc
sent from heaven earth wWwe in dıfferent bodıies d In chaıns.
And the TICAaSoN why thıs WOTr ex1Ists and why thıs WOT Was
created Was nOoTt In order that g0o0d m1g be establıshed but in order
that evıl be restraıned. Orıgen 1S Justly reproached for thıs For ın
the 00 16 he ca nEPL ÜPYXOV, that 1S, concerning princıples,
he hought and WTO hıs 50)

In Commentarıia IN Epistolam aull ad Romanos T Orıgen explaıns
how these spiırıts chare in the lot of the They anımate the SUnN,
the MOON, and the ese bodies act upON the other creatures that
ATC al the service of human beings. Accordingly angels aT®e nclude Ssince
they also WEIC sent miıinıiıster human beings.

I ıt 1S from these examples, proceed also cansıder the
super10r bodıies and N the Servıices of the SUun ıtself, of the INOON,
and of the of heaven, and f the ole WOT. how they ave

49) *“Creaturam QUOQUC subjectam corruptioni, 1O  —_ volentem, intellıgendam SSC
1cebant. solem ei Ilunam tellas: ei ah2eC NO  — elementarıos SSC ulgores, sed ratıiıonales
pDOotestLates praebere autem servıitium COorrupt1i0n1, propter 6n quı subjecıt ın SPC Rom
5 Consultatio Orosi ad Augustinum de Errore Priscillianistarum el Origenistarum

42, 668-669
50) e“ sed anımas dicunt, 1O  —_ quıdem partes Deı, sed factas Deo,

Condıtore recedendo ei diıversıs progressibus PTIO dıversıtate peccatorum caelıs ad
terras diverse COTrDOTA quası vincula meru1lsse, eit unc CSSC mundum Camıquc CAaUuUsalll mundı
fuisse facıendi, NON ut conderentur bona, sed ut mala cohıberentur. Hınc Örıgenes iure
culpatur. In lıbrıs en1ım, quod appellat NEPL ÜPYXOV, ıd est de princ1pis, hOocC sensıit, hoc
ser1psıit ””. De 1Viılate Dei 1 1, 23 SEL (1) 544-545
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een subjected vanıty and corruption. They indeed nourısh
the 1e for the uUsCcC of human beings; they produce the frunts of
and the plants of the fıelds They turn the cycles of the YCal For
hey GECOVEI hat pass aAaWAaY and they OW DaSs AaWdAdY agaın
hat has een recovered. Understand that angels themselves ad-
mınıster somethıng and aIc also subjected thıs corruption, ıf YOU
consıder the statement of Paul which [UNS d ollows because °they
all AIC minıstering spirıts sent or {O for the sake of those
wh obtaın the inherıtance of salvatıon ” Heb L 14) belıeve that
these dıd nOoTt ll it but by the ıll of Hım wh subjected them In
hope (Rom 8, 20) *OT who resists Hıs wıll ?” (Rom 9,

Orıgen belıeves that angels and archangels and suffer Out of Oove
and affectiıon fOor human beings CVECIMN when they themselves dıd not
commiıt SIN hey therefore AdIC encompassed Dy the term

Creatura enIm, licet HON volens subjecta SIt, quoniam voluntatı cedit
eJusS qul subjecit, etiam affectum quemdam el charitatem CIrCAa C€ON exhibit,
DFO- quibus videtur PE subjecta, el DFO doloribus dolet, el DFO
gemitibus gemit >*). However, Orıgen 0€es not belıeve that all creatures

°° FOr knOow that CVEIY gI0OaANs and suffers ” (Rom
S, 20) Can be understood ın thıs WaY because nNOTL CVEIYV 1S
indeed that 1C S10aNS and suffers, that 1S SaY, that 1C 1Ss
ubject tOo the necessity of the perishable body However, CVEIVYV
Creatu 1s that which uffers ıth those wh: suffer and that 1C
g10aNS wıth those wh 53)
51) ab his, S1 videtur, exemplıs et1am ad super10ra conscende, el ıde 1DS1US

solıs, ei lJunae, stellarum coeli1, el tot1us mundı miınıster1a quomodo subjecta SUNT

vanıtatı, corruption1que deservıunt. SUS NaMqUuC homınum alunt segeles, arborum
ructus producant, herbamque eosdem in revertentes nnı cırculos
volvunt Reparant nım quUuaC praetereunt, ei praeterıre LUTSUM quUuaCl reparata SUntT,
sıinunt. pSOS qUOYUC angelos, S1 ad sententiam aulı respiclas quaCl dıcıt, quıla
ministeriales SUunl SpIrNLEuS ad minısterıium 151 propter C0S qul haeriditatem capıunt ‚alutis
(Heb B 14), intellıges tale alıquıid SCICIC, ei U1C corruption1 DEn subjectos: credo et1am
1DSOS NO  . volentes, sed propter S quı subjecıt COS in SC Voluntati nım ıllius qULS resistılt
(Rom 9, Commentarıa IN Epistolam Paulı ad Romanos 7 4, 14, 1l hıs
work eX1Ists only In Latın version whıich 18 claımed Dy SOINC be unreliable.

52) Commentarıa IN Epistolam aulı ad OMANOS F 4, F1
53) ** SCIMUS nım quoniam OMNLS congemiscit, el condolet (Rom S, 223

DOteESL S1IC intellıgı, quıa 1O  —_ Omnı1s quıdem creatura est JUaC ingemiscıt olet. hOC est

QuUaCl necessıiıtatı COrporI1s corruptıbilıs subjacet : Omn1s aute creatura est QJUaC dolentibus
condolet, el quacCc gementıbus congemiscıt ”” Commentaria In Epistolam Pauli ad
Romanos 7) 4, 14, F3 Orıgen beliıeves that hıgher forms of lıvıng creatures chare iın
OUTI JOyS and SOTTOWS * Omnıs autem creatura super10r dg OMNCS certamına nOostira spectaltl,

ole CUu VINCIMUT, CUu CIO ViINCIMUS gaudet; eft mu plus QqUaM nobıs, ıllıs inest
gaudere CUu gaudentıbus ei dolere O dolentibus  dın Commentaria INn Epistolam Paulıi ad
Romanos I 4, Pa
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In thıs texti Orıgen learly dıffers from Augustine ın interpreting the
meanıng OT COMPDaSSs of OMMNALS We ave already cshown how
Augustine rejects the eOTrY that angels AT nclude: in the COMPDPASS of
groanıng creatiıon. Later in Oros1us given in Orosium
CONLra Priscillianistas el Origenistas, written in 415, he o€es not take thıs

agaln. He consıders instead Origenist eOTY hat the eavenly
bodies aTeC wıthın the of the term Unlıiıke Orıgen
Augustine consıstently maıntaıns that only human beings Omniıs

1S be understood ASs the in of all the other
creatures in human eing quoniam IN UNOGQUOGQU homine est OMNLS

generatim quodam modo  54). The bıshop g1VvESs etaıle‘
explanatıon of thıs ıIn the above-mentioned work. However, certaın
extent, he concede that other creatures AIC poss1ıbly ncluded ıIn
the COMDASS of groaning creation.

We SO urther hat the SU  — and INOON and other planets AIC

eavenly bodies We do noTlt SCC that they ave souls. But belıeve
that (this account) MaYy be read outsıde the Holy Scriptures.
However, the testimony from the Epıistle of Paul that yYOUu pul
Orward d eing habıtually saıd by them Can also (etiam potest) be
taken for human beings alone. The I[CAaSONMN for thıs 15 that CVECIY

1s ın each human eing, not in unıversal]l INanNnnNeI AdSs the
heaven and earth and everythıng that ex1ist in them, but in certaın
generI1c WaY 55)

Augustine SOCS explaın hat he Dy generatım quodam modo.
Hıs explanatıon 1S INOTE than that of the correspondence of the
unıverse, the ON«eC hand, d the INAacCTOCOSM and human e1ng, the
other hand, as mM1Ccrocosm. Here 1s thıs later work he 1kewı1se analyzes
how each constıituent of the unıverse 15 present ın human eing

Despite Augustine’s consistency and insıstence fee]l that the
bıshop partly concedes that other creatures aATeC poss1ıbly ncluded We
ote the words etiam potest ın the text cıted above. ese words and hıs
IMannerTr of expressing hıs idea aTe not present In hıs earlıer wrıtings where

54) The reader 1S referred ote 55
55) . Porro de sole ei Iuna caeterısque sıder1ibus, quod coelest1a sınt COTrpoTra videmus;

quod anımata sınt 1810)8| videmus. De dıvinıs hoc Libris legatur, credimus. Nam
testimonı1um postoli pıstola quod ab e1s 1C1 solere posulst1, et1am de solıs homiıinıbus
intellıg] potest ; quon1am ın UNOQUOQUC homine est Omnı1s creatura, NO unıversalıter sıcut
est coelum ei erra omn1a UJUaC iın e1s Sunt, sed generatım quodam modo’)”. Trosium
CONIFTa Priscillianistas e] Origenistas S, EL 42, 675
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he 1s IMOTE categorical. In De Diversis OQuaestionibus 63 he 1s sayıng
Omnıs IN homine umeraturGroaning Creation in the theology of Augustine  37  he is more categorical. In De Diversis Quaestionibus 83, 67. 5 he is saying:  Omnis creatura in homine numeratur ... omnis creatura in homine est. He  writes similarly in Expositio Quarundam Propositionum ex Epistola ad  Romanos 45 (53): omnis autem est etiam in homine. There is therefore a  shift from est or est etiam to etiam potest.  We can present another reason for our position. Later in the same  work he admits a possibility of a better interpretation of the same  passage, namely, Romans 8, 22-23. However, he insists that he does not  believe that from these very same words one can deduce that heavenly  bodies groan.  And if the same passage of the apostolic letters can be better  understood in another way, nevertheless it does not follow that we  believe that the sun, and the moon, and the planets groan until they  are freed from the bondage of corruption at the end of the world >°).  Here again Augustine is using the expression potest intelligi. This shows  that in later years he does not completely rule out the position of some  Fathers.  D. Other Fathers on the compass of creatura  In The Eschatological Transformation of the Material World  According to Saint Augustine, T.E. Clarke gives the names and notions  of the different Fathers who maintain that other creatures are included in  the compass of the groaning creation>”’). Apollinaris of Laodicea takes  5°) “Et si quo alio modo melius potest idem locus apostolicarum Litterarum  intelligi: non tamen ex eisdem verbis consequens est ut solem et lunam et sidera  congemiscere credamus, donec in saeculi fine a corruptionis servitute liberentur”. Ad  Orosium contra Priscillianistas et Origenistas 8, 11, PL 42, 675.  57) Clarke gives the following references for the different authors: Apollinaris of  Laodicea: K. STAAB, Pauluskommentare aus der griechischen Kirche, Neutestamentliche  Abhandlungen 15, Münster, 1933, p. 65f; Irenaeus of Lyons: Adversus haereses 5, 32, 1;  5,36,3 (PG 7,1210, 1224; ed. Harvey 2,413f., 429); Methodius of Olympus: De  resurrectione 8 (PG 18, 273-276; GCS 27,298f.); John Chrysostom: In epistolam ad  Romanos 14, 4-6 (PG 60, 529-531) and Ad populum Antiochenum 10, 5 (PG 49, 117-118);  Ambrosiaster: Commentaria in XII epistolas B. Pauli, PL 17, 130-132; B. LEEMING, ‘“ The  Mysterious Ambrosiaster””, in Downside Review 73 (1955) 263-276; C. MARTINI,  Ambrosiaster : de auctore, operibus, theologia, Rome, 1944 ; Diodorus of Tarsus: K. STAAB,  Pauluskommentare aus der griechischen Kirche, p.93-95; Theodore of Mopsuestia: K.  STAAB, Pauluskommentare aus der griechischen Kirche, p. 137-139; PG 66, 823-828; H. B.  SWETE, Theodori episcopi Mopsuesteni in epistolas B. Pauli commentarii, Cambridge, 1880,  vol. I, p. 1xxix-Ixxxv, 128-131, 143 f., 267-272; Origen: Commentaria in Epistolam S. PauliOMNLS IN homine est He
wriıtes sımılarly in Expositio Ouarundam Propositionum Epistola ad
Romanos 45 (53) OMMNALS est etiam IN homine. ere 1s therefore
chıft from es!t 0)1 est etiam etiam poltestT.

We Call present another ICason for OUT posıtion. Later in the SAa1L11lC

work he admıts possı1bılıty of better interpretation of the SadIne

passagcC, namely, Romans S, FF} However, he insısts that he o€es nOTt
belıeve that from these Ve SaImnle words OIlC Can deduce that eavenly
bodıies

And ıf the SAamlc PassSagc of the apostolıc etters Can be better
understood ın another WAaY, nevertheless ıt 0€s not follow that
beliıeve that the SUnN, and the IMOOIN, and the planets untiıl they
AIC Tee from the bondage of corruption al the end of the WOT 56)

Here agaın Augustine 1s usıng the expression potest intelligt. Thıs sShows
that in later he oes not completely rule out the posıtıon of SOMMC

Fathers

Other Fathers the COMDAaSS of
In The Eschatological Transformation of the Material World

According Saıint Augustine, Clarke o1ves the and notilons
of the dıfferent Fathers who maıntaın that other creatures aAI®c nclude: ın
the COMDASS of the groanıng creation > ’). Apollınarıs of Laodıicea takes

56) °° Ht 61 qJUO lıo modo melıus potest ıdem IOCus apostolıcarum Litterarum
intellıgı : 19183  —_ amen eisdem verbıs CONSCYUCHS est ut solem ei Iunam ei sidera
congemiscere credamus, donec in saeculı ıne COrruption1s servıtute lıberentur ”.
TrOoSsSium CONIFra Priscillianistas e|] Origenistas S, F 675

57) Clarke Q1VES the followıng references for the dıfferent authors Apollınarıs of
Laodıcea: ‚TAAB, Pauluskommentare DITAN der griechischen Kirche, Neutestamentliche
Abhandlungen 15, Munster, 1933, 65 i} Irenaeus of yons Adversus haereses D, 32 I
5 36;.3 (PG E 1210 224: ed Harvey , 429); Methodius of Olympus De
resurrectione (PG 18, 273-276; GCS John hrysostom: In epistolam ad
OMANOS 14, 4-6 (PG 60, 529-531) and populum Antiochenum (PG 49, 17 18);
Ambrosiaster: Commentaria In ME epistolas Pauli, L7 130-132; LEEMING,
Myster10us Ambrosıiaster ””, in Downside eVIEW 73 (1955) 263-276; MARTINI,
Ambrosiaster : de auclIore, operibus, theologia, Rome, 1944 : Dıodorus of Jarsus:
Pauluskommentare AUS der griechischen Kirche, 93-95: Theodore of Mopsuestla :
STAAB, Pauluskommentare uUus der griechischen Kirche, 13/7-139:; 66, 823-828;
SWETE, Theodori episcopl Mopsuesteni INn epistolas Paulıi commentarıl, Cambridge, 1880,
vol } IXX1X-IXXXV, 128-131, 143 P 267/-272:;: Orıgen: Commentaria INn Epistolam Pauli
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ktISLS (creatura) in Rom S, be the mater1al WOT. exclusıve of INa  -

Human beings, however, SInCe they AIC the adopted SOMNS of God, exercise
egemony NOr the mater1a]l un1verse. In hıs Adversus Haereses Irenaeus
of yons ın [tWO makes allusıon Rom &, 0223 and
maıntaıns that in thıs per1cope Paul 15 speakıng of the mater1a]l WOT
alone. However, the Justice of God demands that the Just be rewarded iın
the materı1al WOT when it 1s restored tO 1ts pristine and ree from
the bondage of ecay Methodıius of Olympus maıntaıns that the
materı1al WOT 1s subject corruption. It SI 0OaANSs for the sake of human
beings and works for theır delıverance from corruption. The materı1al
WOT ıll be restored better state tOO and ıll rejJo1Cce VGLr the
lıberated children of God John Crysostom belıeves that there 1s strıct
parallelısm between the materı1a]l WOT. and the human LACC The SIN of
human-kınd 1C caused ıts corruption also brought about the COITUD-
t1on of the materı1al WOT. At the glorıficatiıon of human beings In the
resurrection the materı1a] WOT. ıll be transformed better
KtisIs, which refers the materı1al WOr 1S personıfication.
Ambrosıiaster identifies wıth the mater1al WOT Its elements
or in theır COSmIC function untıl human-kın 1S completely redeemed.
eT Fathers reject the notion that stands for the materı1al
WOT Dıodorus of Jlarsus maıntaıns that the materı1al WOT. O0€s not
ave soul. Creatura stands for DOWCTS placed Dy G0d Ver creatiıon.
hus fOr hım applıes angels. eodore of Mopsuestla
the SaJIminec eOTY 4S Dıodorus of Tarsus, but adds, however, that there 1S
unıty of the COSINOS that 15 centered In INa  S Hıs conception of INan 4S

MICrO0COSMOS 15 nOTL dS exclusıve of INan d Augustine thınks The rest of
creation 1s ordered Ina  = Orıgen belongs thıs latter school, as

ave already cshown. Others who belong the SAdIlNlec school AdIC Clement
of Alexandrıa and Gregory ofyssa ven elagıus hımself subseceribes
hıs not1on. nly Ambrose close Augustine. FOor hım, in hıs first
[WO letters, namely, Epistolae and 35, the term OMMNALS

ad OMANOS Y (PG 14, 111 and M Clement of Alexandrıa: Qui1s dives salvetur 29,
9, 636; l 9 179; Gregory of yssa Contra Eunomiıum 4; (PG 45, 636):; elagıus:
SOUTER, elagius’ Exposition of Thirteen Epistles of St Paul, eXtis and Studies 9,
Cambridge, 1926, vol IL, 65 Ambrose ‚pistola (PE 1119-1123); Epistola
(PL 16, 127) We WOUu ıke mentiıon that C(larke mistaken In sayıng that
Methodıius of Olympus maıntaıns that only the b visıble WOT. exclusıve of man  wr 1S subject

corruption. We ave hecked the work mentioned above and found that Methodıiıus
includes INanl TIhe visıble world partıcıpates in the suffering of humanıty.
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congemiscit stands primarıly for the human soul. SI0OANS because it 1s
confined ın the human body However, Ambrose applıes the phrase also

the SUnN, IMOOIN, and and CVOIN to angels. Augustine dıffers from
these Fathers because he belıeves that angels do not dıe and the materı1al
WOT.| has not een subjected tO punıshment. But hıs posıtion stands
close the posıtion of ANONYMOUS authör ?°), who makes
commenta of the old Latın Paulıne texi sometime between 3906 and 405
in the dıstrıict of Aqulleıa. For thıs author iın Rom S, stands
fOor rationabilis and not for Iirrationabilis vel Insensibilis
Creatura stands INOTEC specıfically for dam and Eve wh: st1il] waıt LO
recelve adoption from God 59) The COMDASS of OMMNLS includes
LOO the Just before Christ who ope recelve the reward promıised Dy
God°®) hıs author aAargucs for hıs interpretation the basıs of Rom
S, 23 Non solum, sed el ANOS IDSL DYIMILELAS SPIFLEUS habentes. According
hım these words sShow that Paul 15 speakıng of human beings ın Rom
Ö, 0.23 Ssince only human beings chare ıfe ın the Holy pırı Thıs 15
irue ıth the discıples of Moses and partıcularly ıth the Just and wıth
the dıscıples of Christ .. We suspect that ıf Augustine NEW thıs
commenta it 1s possıble that hıs interpretation W as influenced Dy ıt Or
ıf Augustine had written hıs commentarıes ea of thıs author, it 15 also

58) SOUTER iıdentifies thıs author elagıan interpolator known pseudo-
Jerome. See Pelagius’ Exposition of Thirteen Epistles of S Paul, 3, 16

59) Blr Dıicens: SI {amen conpatımur, Ul el conglorificemur, ei inferens:
Expectatio cCrealturae, de rationabıliı °creatura’ facıt el NON, sıcut quıdam
aestimant, de inrationabiıliı vel insensı1bıli. ad servitutem homınum creata est et DOSL
aec perıtura, quando Sok obscurabitur 217 luna dabit Ilumen SUUM, el tellae caeli cadent LD
lerram (Mt 24, 29), et tunc’ (cf. Mt 30) Trıt "novum caelum ei OVa terra’ (Ap Z

” 59‘Creatura’ autem dam est el Eva, qUaC adhuc 'expectat’ “deo’ 'recıpere adoptionem
H.J REDE, Eın Paulustext un Kommentar, Band I1 Dıi1e exie der Vetus Latina,
Freiburg, 1974, 58

60) e& Hıc "omnem creaturam' 1ustos homines sıgnıfıcat quı DOst dam ul ad
adventum Christı uerunt G dam el Eva parıter ‘dolentes’, donec ‘tiılıorum de1’

‚ *  wpromıssam recıplant ‘adoptionem H.J REDE, Ein Paulustext UN: Kommentar,

61) e Dıcens: Non solum, sed el NOS IDS1 DrimIitias SpIrItus habentes, manıfteste
edocuıt quıla NO  — de inrationabili ve] insensı1ıbıilı creatura fecerit, qula NO

partıcıpatur ‘spirıtum’ sanctum, sed de sanctıs 1C1 quı "deo placuerunt’ naturalı lege,
simılıter OySI dıscıpuli. Dıscıipuli autem Christı ‘primit1as’ dicuntur 'habere’, prıma
praeclara charısmata, pCI JUaC dıtaverunt terram ; NO  — anım fuıt gratia ntie
legem el ın lege OysS1i Et qula amplıo0res sınt dıiscıpulıs Christı, Hebraeıs secrıbens OCe
Sed 21 hi P ftestLmonL10 fidei probati, AON acceperunlt repromissiOonem, deo DYFO nobis
melius aliquid providente, el SINe nobis ONSUMMArentu: (Heb ıT, 9-40) FREDE,
Fın Paulustext un Kommentar,
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poss1ıble that this author’s position Was influenced Dy hat of Augustine.
It Was also between 305 and 396 that Augustine SaVC hıs etaıle'
treatment of Rom S, 923°

RoOoMm 8, °° FOR WAS SUBJECTED VANITY NO [TS OW
WILL BUT IHE WILL HIM WH  a SUBJECTED HOPE-

Here wısh present Augustine’s dıfferent conceptions of vanıty
and hıs understandıng of how INnan 1s subject vanıty. Accordingly, thıs
sect1on 18 study of Rom S, 20 and 1ts dıfferent parallels, j } Br
Augustine hımself g1ves®®). More attention 15 g1ven Ecclesiastes iM vA
‘ Vanıty of the vaın, Ecclesiastes sald, vanıty of the vaın, and a]] 1$ vanıty.
What o€es human eing gaın in all hıs toıil, al the to1] he oe€es under the
ean / Augustine frequently makes thıs texti d the basıs of hıs interpre-
tatıon of Rom 8, 15 be noted that Augustine works wıth hıs
readıng of Ecclesiastes 8 TB In hıs early works. The readıng 1s ““vanıty of
the vaın ” (vanitas vanıtantium). Later he found Out that the TrTee
readıng and the best Latın codices ave ““vanıty of vanıtiles ” (vanıtas
vanıtatum). H owever, he insists that hıs interpretations of that readıng,
CVCIMN when it 1s faulty, AIC self-evident ©°).

Vanitas LS the opossite of verıtas

Vanitas 1S SYNONYMOUS wıth Jallacia B mendacium. We find thıs

62) We ATC arguıng ere only for Augustine’s detailed lreatment of Rom Ö, 19-23,
which 18 OUnN:! in De Diversis Quaestionibus 83, 67 an! ın EXpositio Quarundam
Propositionum @'} Epistola ad OMANOS 45 53) ese works WeTiTC wrıtten, ave
indıcated, around 395/396. We have, however, shown that ven In earlhıer works Augustine
g1ves the identity of Crealura human beings.

63) In De Diversıs OQuaestionibus 83 O7 40, 67, Augustine g1ves paralle] of
Rom S, the followıing: Ecclesiastes ® Au an Gen M y aD toıl yOUu chall eat yOUr
read ” In EXpostt10 Quarundam Propositionum Epistola ad OMANOS 45 D3) he g1ves the
following: Ecclesiastes L 2-3, Ps 4, Why do yOUu love vanıty and seek He2 Ps 43,
' Man W ds made sımılar vanıty. Hıs days Dasd AdWdYy lıke shadow ””. He adds ese

Gen 2’ _  You dıie ”
64) Vanitati enim, Inquıt, Yrealura subjecta esLt Hoc est ıllud Vanıtas vanıtantıum, el

OMNLA Vanıtas. Quae abundantia es1 homini IN NN labore 5UO, YUEM IDSE 'aborat sub sole
ccle @e

65) * Item quod pOsu1l de TO alomoni1s: Vanıtas vanıtantıum, dixit Ecclesiastes, in
multıs quıdem codıcıbus leg], sed hoc STACCUS 10  —_ habet; autem vanitas vyanıtatum,
quod postea vl1ld1, ei iInven] COS atınos SSC verlores, quı habent vanıtatum, NO  — vanıtantıum.
Ex OCCasıone amen hulus mendoscıtatiıs UAaACCUMIGUC disserul, cIa ND 1DSIS rebus
apparet  97 Retractationes ® w8l 4, SEL 36, 30-31
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conception of vanıtas ıIn Augustine’s early works. In De Ouantitate
Anımae 33 76; written ın 388, he teaches that ON 1l] COMEC realıze
hat the mater1a]l creation 1S deceptive when ONe 15 ın close unıon wıth
God

are 19(0) tell YOU thıs plaınly If embrace ırmly the WdYy
that the Lord commands us and accept it d it must be embraced,

DaSss hrough the Power and i1sdom of G0od the ultımate
0)8 the ultımate author OT the ultımate princıple of all thıngs,

iın whatever other INanneTr such thing Cal be INOTE fittingly
named. Once thıs 1s understood ruly SCC how everythıng
under the SUunN 15 vanıty of the vaın (Eccles1iastes F For vanıty
stands for what 1S deceıtful: the vaın however AT understood as the
deceived 0)8 those dece1ving, OT both®®).

What Augustine 1s sayıng ere 1s that ıdelıty command makes
ON«C closer Hım and nables ONC SC that God 1s be preferred
above materı1a|l creatlion. God 18 the ultımate whom ONC Can hold
definitely, whereas mater1al creation Can easıly deceıive ONC, for materı1a]l
creation DASSCS AWdYy hıs 1s the [CASON why Augustine maıintaıns that
irue happıness o€es not consıst in the pOossessioN of materı1als thıngs.
They slıp easıly. They deceive A4Ss lıe (mendacium) and what dece1ives
CannoTt make people ruly appYy Thıs conception 1s clearly expressed iın
En IN Ps 4, 3, written ın 302 Thıs time Augustine 1S commenting the
word ““ vyanıty-” AaSs sed 1ın Ps 4, in the 1g of Eccles1iastes 1: Ar

Y do YOU OoVve vanıty and seek for lıe  79 (Ps 4, 3)? Why do
yOUu wısh be appyYy wıth the basest thıngs Only truth, from 1C
everythiıng 1s Lrue, makes human beings appy Because vanıty 18 of
the vaın, and all 15 vanıty. What oes human eing gaın in all hıs
toıl al 1C he toıls under the sun ”” (Eccles1iastes 1, 2-3) Why AIC

YOU held back by love of mater1a|l thıngs? Why do yYyOUu seek after the
ast dS the fırst, because it 1s vanıty and he? For yOUu wısh
everythıing that Dass AWdY 1ıke cshadow YOUu 67)
66) ü& plane CHO UuUuncCcC audeo t1bı dıcere, 1105 S1 CUTISUM queCm nobıs Deus imperat,

QUCIMN tenendum SUSCeEPIMUS, constantıssıme tenuer1mus, perventuros PCI Vırtutem De1l
Sapıentiam ad SUTNINAIN ıllam CaUSaMl, vel SUMIMMUMM auctiorem, ve] SUITMNINUIN

princıpium Oomn1um, ve]l 61 JUO lıo moOodo Tes congruentlius appelları potest :
JUO intellecto, CIC videbimus Q Ua sınt omnı1a sub sole vanıtas vanıtantıum. Vanıtas enım
est fallacıa, vanıtantes autem vel falsı, vel fallentes, ve] utrıque intellıguntur . De Quantitate
Anımae 6 OB 76, An

67) * Utquid diligitis vanıtatem, el quaerıit1s mendacıum / Utquıd vultıs eaftı S5C de
infimıs? Sola verıtas facıt beatos, qua ecIa sunt omn1a. Nam vanıtas est vanıtantıum,
omn1ı1a vanıtas. Quae abundantıa hominı ın mMnı labore 5>UuUoO, qQUO 1pse aborat subh sole?
Utquıid CIZO temporalıum detineminı1? Cupitıis enım DETMANCIC vobıiscum,
UJUaAC Oomnıa transeunt tamquam umbra ”. En IN Ps 4. 3, DE 38, 15
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It 18 made clear by thıs tex{i that vanıty 1s the opposıte of ver1ıtas. For
clinging what 15 consıdered aın o€es NOT make ONMNC appY; whereas
clınging what 1s consıdered iru o0€Ss make ONMNC happy Tu iın hıs
partıcular CAadsc stands fOr God®®) verıtas facit bonos, GUUA Verd SUunl
OMNIAG. 10 seek fOor hat dece1ves and be dece1ved by it 1s be vaın.
1s be subject tO vanıty. In terms of abılıty make people appY
Vanıtas 1s therefore opposed _O verıtas.

Vanıtas L$ SYANONYMOUS ith mutabilitas

If materı1a]l creation deteriorates it 1S because of ıts abılıty tO change. In
De Vera Religione 18, 35 wrıtten in 389/591; Augustıine attrıbutes hıs
changeabiılıty ıts INanneTr of existence. 1S not the hıghest degree of
being qula AON INM SUunft 1s the opposıte of the INaNNeT of existence
of ıts creator qul est?7). In Contra Secundinum Manichaeum S,
written in 399, Augustine Lraces thıs mutabiılıty of the mater1a] creation

ıts or1ıgın from nothıng nihilo

Therefore when ask yYOU, from hat W as the ole
created, althoug of ıts OW kınd ıt 1s g00d, it 1S nevertheless lower
than ıts creator, 1l1e He 1s permanently unchangeable ıt 18 ıtself
changeable, YOU ıll nNOoT find AaNSWCI, eXcept confess that ıt
Was created from nothing ’°).

eing created nihilo the materı1a] creation tends deterlorate. Man,
however, should ave enjoyed exemption from thıs endency had he
not sinned. In hıs pristine condıtıiıon he Was g1ven the possı1ibiılıty not
dıe AON MOTL. However, he dıd not retaın that priviılege because he

68) See Iso the followıng works: De Moribus Eecelesiae Catholicae 1 9 23: 32
13210 En In Ps 143, I CT 4 $ 2081, De 1ta eala 4, 24, (L 29, Tu 18 iıdentified
ıth Christ in En IN Ps 118, Sermo l, C 40, 700 Christ hımself 1S the opposıte of
vanıty.

69) dicıs ıhı uare deficıiunt ? Quıa mutabiılıa sunt Quare mutabiılıa sunt ”
Quıa NO  — sunt uare 1O  — sunt? Quia inferliora Sunt C  p UUO acta sunt
Quıis fecıt ? Quı est Quıis hıc est? Deus incommutabiıilıs trınıtas, quon1am ei DCI
SUTNINam sapıentiam fecıt e{ benignitate CONServat Cur fecıt ? Ut essent
psum nım quantumcumque sS5C bonum est, qula SUuTmMMNmMmMum bonum est esse ”” De
Vera Religione 18, 35 B B AZ 208-209

70) e& Quapropter G abs te qQqUacCTO, nde facta sıt unıversa creatura quamVIs In sul  @

BCNHNCIC bona, ore amen infer10r7 1lo incommutabiıli permanente 1psa mutabılıs,
NON invenıes quıd respondeas, 1851 de nıhılo factam SSC fatearıs”. Contra Secundinum S,
SEL Z (2). 916
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sinned /*). Augustine ca thıs aCi of sinnıng aCcTt of choosing vanıty
instead of maiıntalnıng unlıon wıth truth As CONSCQUCNCEC it acquıred
tendency to deteriorate: VETSETE ad ihilum

And therefore when that 0)1 al least ıts part which Can

SIN S1NS, it Cal toward nothingness nOTL such that ıt 1S
educed nothıng but such hat it becomes ess capable and
weaker. BRut be less capable and weaker, ıf yYyOUu take thıs
consclously ıts conclusıon (means that) nothıng remains ’*).

In thıs text Augustine show d ell the close un1ıon between the
materı1a]l WOT. and human beings. He SaY that by man’s sinnıng
the materı1al world 1s also implicated in ıts CONSCQUCNCC. The endency
deteriorate Came d punıshment nOot only upOoN human beings but also
upDON the rest of creation: el deo potest vergere ad nihilum, quando peccal
IlaE el portio, qUAE potest DECCAUATE. The Tla apparently
refers the UMNIVerSsa ın the earlıer statement 73) which Augustine
1s speakıng of AdS havıng een created from nothıng (ex nihilo) Portio

clearly refers human beings. Potest vergere ad nihilum refer
charaecteristic both of the materı1al WOT. and human beings, 16

primarıly arNses from theır nature, since they WeIC created nihilo, but
became punıshment for rational creatures Augustine, however, O€s
notLt elaborate thıs notion. nstead he chıfts fO consıder human eing AS

m1icrocosm that cofresponds the unıversal aSs INaCIOCOSI

We suspect that he makes thıs because he oes nOoTt ıke appCal
ave given credıt the posıtion of Secundinus, who, eing Manıchean,

that all creatures ave somethıng evıl in them
The first human eing COu ave chosen maıntaın unıon ıth truth

But he dıd nOot nstead he separated from ıt Augustine descrıibes thıs
separatıon as wiıllful self-subjection vanıty: diligit erg sponte
vanıtatem. And he equales “ vanıty ” ere ıth uncertalnty (opinabilia)

71) ‘‘ Alıud est aute NO mOT, secundum QqUECIN modum primus OMO cCreatus
est inmortalıs, quod el praestabatur de 1gno0 vitae, NO de constitutione naturae qUO
lıgno separatus esi, Cu peccassel, ut possel moOTI1, quı 181 peccasset possetl 11O  — morT1 . De
Genesı ad Titteram 6, 25 SEL 28 I: 197

72) °Ht iıdeo potest VEIBCIC ad nıhılum, quando peccat Jla creatura, ei port10, quaCl
potest DECCAIC, NO ut nıhıl sıt, sed ut M1INUS vigeat minusque fırma sıt Nam m1ınus vigere
mM1Inus valere, S1 anımo perducas ad ultımum, remanetl nıhıl ” Contra Secundiınım Ö, SEL
25 (2) 916 The edıtiıon of Maurın1ı has the readıng SI OMNINO perducas instead of S71 ANLIMO

perducas.
73) Ihe reader 18 referred ofe
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and changeabılıty (mutabilia). Thıs delıberate abandoning of truth for a

love fOor the changeable brought about changeabılıty hat rebounde
ntio human beings.

It therefore delıberately loves vanıty when after reakıng solı-
darıty ıth truth ıt ollows the uncertain, that 1S, the changeable.
However, when it explates the punıshment it deserved from that
break), it 1s subjected vanıty, nOoTt of ıts OW ıll ASs happens in
human eing wh S1Ns. For thıs T[CAaSON the postle 5SayYS
creation Wds subjected tOo vanıty a(0)1 of ıts OW wıll ” (Rom 8, 20)
because it 18 also al] in human eing 74)

In De Genesi ad Litteram 6, Z wriıtten around 401, Augustine describes
thıs subjection of human beings tO vanıty ASs the transıtion of the human
condıtıion Irom AON MOoOrL MOTNL. Thıs WdY ea however,
Can be How? In Contra Secundinum Augustine maıntaıns
that God because of Hıs goodness subjected human-kınd vanıty c  iın
hop  27

He (sc Paul) SayS that it SC OMMNALS creatura) has een subjected
hope by the of God) wh lıberates through rem1ission of SINS
and adoption Dy grace. '?).

ıle being subjected vanıty in hope human beings AIC actually
subjected changeabılity. ere 1s dıalectica ension in them between
the force of mortalıty and the endency iımmortalıty. Thıs charac-
er1ı7zes the human condıiıtion that 1s subject vanıty in hope hus vanıty
15 SYyNONYRIOUS wıth mutabılıty. hıs notion 1$ expressed learly ın FEn IN
Ps 143, EL, written ın A17 hıs time Augustine 1s commenting Ps
143, ' Man W ds made sımılar vanıty. Hıs days DAaSs AaWaVY 1ike
shadow ”” By sınnıng human beings became 1ıke time, and ıke cshadow
and smoke hat vanısh.

74-) “ Dılıgıit CIgO sponte vanıtatem, CUu deserta solıdıtate verıtatis opınabılıa
sequitur, it est mutabiılıa. Cum autem inde meriıitas DOCNAS luıt, subicıtur 1910) sponte
vanıtatl, sıcut subilecta est ın homiıne peccante. Hınc nım alt apostolus: OMNALS Crealu
vanıtatı subiecta est AON Sponlte, quı1a ın homine Omnı1s est  227 Contra Secundinum 8 SEL
FAr (2) 916

75) ”ın SPCIMN SA\Aallc sublecta CSSC 1C1 propter misericordiam lıberantıs pPCI [C-

mıiss1ıonem peccatorum et adoptionem gratiae ””. Contra Secundinum S, SEL 25 (2) 916
Ihe SdINeC idea 1S expressed In De Diversis Quaestionibus 83, 67, Y 4U, 67 ' Non CTIgO
sponte creatura subjecta est vanıtatı : sed propter eum qul subjecit e€Aaim IN 5DE , SL: propter
eJus Justit1am adque clementi1am, quı impunıtum relıquit peccatum, ul 1N-
sanabılem voluıt CSSC peccantem .
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Man Was made simılar to vanıty ” (Ps 143 Whiıch vanıty?
Time 1cC. DAaSSCS Dy and 1e$ AdWAY For vanıty 15 called thıs In
comparıson ıth truth that always and deterlorates. But
thıs has ıts OW place For A ıt has een written,
fiılled the earth ıth Hıs g00d things ”” Sır 16, 30) What 1S Dy
c& hlS’“’ ose 1C belong tO Hım But all these arthly, fleeting,
transıtory thıngs, ıf compared tO hat truth concerning 1C it has
een sald, “I wh. am (Ex 5 14), the ole of thıs 15 called
vanıty. For ıt vanıshes through time d smoke into the alr What

SaYy further, other than hat the Apostle James sa1d when he
wanted humilıate prou men ? He sald : For hat 1s YOUT 116e
15 that aAaPPCAaIs for lıttle time and hen vanıshes ” (Jas
4, 15) Therefore, Man Was made sımılar vanıty ”. By sınnıng
“he Wäds made simılar tOo vanıty ”. But when he Was first created, he
Was made simılar truth But because he sinned .. he Was made
simılar vanıty ” because he received hat he deserved - ).

Augustine’s usec of the word ‘“ sımıiılar ” o€es noTt ave the sıgnıfiıcance
only of resemblance between the mater1a] creation the ONe hand and
the ıfe of human beings the other the reduction of human
lıfe vanıty iself” '} In Enchiridion Augustine adds other CON-

SCQUENCES of SIN, namely, ignorance CONcupIscence fOor what 15 harmful,
C  5 and pain'2). He consıders these CONSCQHQUCNCES d the SOUICE of all

76) ° Homo vanıtaltı similis factus est Cu1 vanıtatı ? emporıbus praeterlabentibus
praeterfluentibus. Vanıtas nım ısta dıicıtur In comparatıone SCIMPCI manentis ei NUuMqUaIM
deficıentis verıtatis. Nam eit ista creatura est locCı Sul mplevit nım Deus lerram, sicut
scerıptum eSsL, bonis SULS. Quıid est SULS ? S1ıbı congruentibus. Sed aecC omn1ı1a terrena,
volatıca, transıtorl1a, 81 Comparentur 1Ilı verıitatl, ubı dıctum est Eg20 SUM qul SU:
hOC quod transıt, vanıtas dıcıtur. Evanescıt nım DCI (eMPUS, Lamquam In fumus. Et
quıd dıcam amplıus, qU am ıd quod apostolus acobus dixıit, volens homines superbos ad
humıilıtatem redigere ? QOuae est enim, Inquıit, vVIta vestra ? apor est ad modicum ADDUVENS ,
deinceps exterminabitur. Ergo, OMO vanıtaltı SIMIILS factus est Peccando vanıtatı sımılıs
factus est Nam quando est prımum condıtus, verıtatı sımılıs factus SSt; sed quı1a peccavıt,
qula recepit dıgna, vanıtatı SIMIILS factus est  ar FEn IN Ps 143, i 4: C 40, 2081 In Opus
Imperfectum CONIFAa Julianum 6, Zn 45, 272 Augustine asSsOcCl1ates Ps 143 ıth Wıs
I, S °“ FOr the flesh weıghs oWwn the soul ”

77) Augustine g1ves ın De ( Ivitate Deli 20, g0ood descr1iption of the aın and vanıty
Dy assoclatıng ıth Ecclesiastes 1, 2-3 er of the SA{Illec 1Ca book, namely,
Ecclesiastes 2 e *“Then SA W that wısdom excels folly lıght excels darkness. The WIse
INan has hıs CYCS In hıs head, but the fool]l wa ın darkness;: and yel perceived that OTNC
fate all of them  97 Eccles1iastes S, *There 1S vanıty whıch es place ear‘
hat there dAdIC rıghteous InNeN whom ıt happens accordıng the eel of the rıghteous.
saıd that thıs Iso 18 vanıty ”.

78) “ Hoc prımum est creaturae ratıiıonalıs malum, ıd CST, prıma priıvatıo ONı deinde
jam et1am nolentibus subıintravıt ignorantıa agendarum, el concupiscent1a
nOXlarum ; quıbus comıtes subinferuntur ei olor: quae duo mala quando immiınentı1a
sentiuntur, fugıtantıs anımı MOTLUS VOCalur Porro anımus Cu adıpiscıtur
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human miserYy : his morborum, AON ubertatis, sed indigentiae LANQUAM
fontibus OMNLS MISser1a Naturae rationaliıs emanalt For thıs [CasSOonN in FEn IN
Ps 38, 10, wrıtten ın 412, he descr1ibes the ıfe GVn of those wh ave seit
theır hope in the Lord d vaın. He sSu thıs posıtion ıth Ps 38,
UMNIVeErSa Vanıtas OMMNLS homo VIVenSs.

Look, ave J]ready Jumped OVCI everythıng that 15 mortal,
ave disdaiıned the basest, ave rushed the earthly, ave risen {O
the delıght of the law of the Lord, uncertaın of the number
of the days (In dispensatione AUMEYTrOTUM OT OT AUME-

rum) g1ven by the Lord, aV also desıred that end which has
end, ave desiıred the number of MmMY days that ruly 1s because

the number of these days NO has real eing Look, thıs
15 hOow ave Jumped OVeT much. er these circumst-

long for thıngs that ‘‘ Nevertheless ” in the in
which d long 4S here, long 4S ın thıs WOT.
long d ear mortal flesh, long 4S the ıfe of INan earth 15
temptatıiıon Job 1 long d breathe Causes of offense,

long aSs whıiıle stand fear est fall, long AS both IN Y g0o0od and
ıll AIC uncertaın mM “*eVeIYy lıving human eing 15 altogether

vanıty ” (Ps 38,

Later In the Same work and in the SaJmne Context Augustine DOCS
attrıbute thıs SOrt of ıfe lıve under the SUunm in the 1g of Ecclesiastes
E and Human ıfe itself and all the other created things dIC vanıty
because they all A Har under the SUnN, that 15 they all aATC mutable and
mortal. They all tend tOo change and vanısh. Unlıke the theologıcal
virtues and other virtues such AS kındness (benignitas) and holy fear
(timor Castus), which iın themselves do nOoTt dıe Out because they dIC nOoTt
* under the sun all the other things that pertaın INan tend to change

concupıta, quamVIs pern1c10sa ve]l inanıla, quon1am ıd STG NO  — sentit, ve]l delectation!
morbıda vincıtur, vel ana et1am aetıtı1a ventilatur. K x hıs morborum, 1918)  — ubertatis, sed
indıgentiae tanquam fontıbus Omnıs 1ser1a naturae rationalıs emanat . Enchiridion ad
Laurentium 24, 40, 244

79) .& lam OE transılıvı mortalıa omn1a, eit ima contems!]1, calcavı terrena, adscendı ad
delectatıonem legıs Dominı1, fluctuavı ın dıspensatıone UMETITOIU dıerum dominıcorum,
desiıderavı et1am finem ıllum, CU1US NO  — est {1nıs; desıderavı LLUTIHNETITUIMN dierum ILNCOTITUIMN quı
est quıa 1UIMECIUS dıerum istorum 9(8)  — esi: BCCEC 1am alıs Su transılıv1ı, In QUaC

SIC inhio: Verumtamen, S1IC quomolo hıc Su quamdıu hıc Su. quamdıu ın hoc
saeculo Su quamdıu CAaTnNeCecMm mortalem OrLOo, quamdıu tentatıo ıta humana est D'
terram, quamdıu inter scandala SUSpIrO, quamdıu timeo cadam quı StO, quamdıu mıhı
incerta sunt mala INCa ei ona INCA, UNIVersa Vvanıtas OMNALS OMO ViIvens . En IN Ps
38, 10, CS 38, Varıations of UMETOTUM A1C gıven DYy the edıtor in the ote
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and ecay ese thıngs embrace both the biological and psycholo-
91Ca needs_ of human eing

5SdYy uevery ”‚ both clinging and Jumping OVCIL, and dıthun
hımself belongs st1l] tOo entire vanıty (universam vaniıtatem) because
all 1S vanıty and vanıty of the valın : hat oes human eing gaın ın
all hıs toıl, al which he toıls under the Su  —_ CC k 2-3) Is dıthun
t00 under the sun? He has somethıng under the SUunNn, he has other
things beyond the SsSu  - er the Su he has the abılıty keep
awake, tOo sleep, tO cal, rın hunger, thırst, SIOW SLTONg,
tO become tıred, SIOW O chıldhood, you and old dBC,
ave uncertaımnty in what he wıishes and fears. dıthun hımself has all
these under the SUnN, CVOCMN when he Jumps NGI them all How then
o€s he Jump V1 them? TOom thıs desıre : +D  d let NOW
end ” (Ps 38, For thıs desıre 18 beyond the SUunNn, it 1s nOoTt under the
Su  = Everything visıble 1s under the Su  > atever 15 NOTL visıble 15
8(0)1 under the SUu=Mn al 1S not visıble Neıther 1s hope, 1910)8 charıty,
NOT kındness. Lastly that holy fear IC abıdes for eternıity 1s not
visıble dıthun has Ssweetness and consolatıon ın all thıs and dwells
beyond the SUnNMN because hıs commonwealth 1s in heaven. He STOANS
from hat he has ST1 under the Su=mnm He both despises thıs and
uffers He burns iın that 1C he desıres. He spoke about the
former (sCc despicable hings) Let hım spea about the latter (SC
desirable hings) You ave ear‘ about thıngs that must be longed
for Listen what must be espised. ‘° Nevertheless, CVCIY lıyvıng
human being 1s altogether vanıty ” (PS 38,

The bıological needs of human beings dIC expressed Dy the followıng

80) Idıthun 18 personıfication of the virtuous, especılally of Oose wh: put theır
In the Lord For deseription of the characteristics of dıthun, SC the following works: En
IN Ps 38, 1-22 CC 38, 401-422; En IN Ps 780 1-18, a SIN 39, /72-718T; En INn Ps F6 I
f $ e 8 39, 2-1 064; En IN Ps 80, Z CEL 39, E

81) + Omnis, Inquam, ei haerens el transılıens., ei 1pse dıthun ad unıversam vanıtatem
ucC pertinet ; qula omn1a vanıtas, ei vanıtas vanıtantıum : QuUaC abundantıa homin1ı In
mnı labore 5>UO, qUO ipse aborat sub sole” Numquıd ei dıthun sub sole adhuc est?
alıquid SuUu sole, alıquıid ultra solem. Sub sole evıgılare, dormiıre, manducare,
bıbere, esurıre, sıtıre, vigere, fatıgarı, PDUCTASCETE, luvenescere, SCNCSCCIEC, incerta habere
quUacC ei tiımet ; aeC omnı1a sub sole habet ei ıpse Idıthun, et1am ıpse transılıens CO  T
nde CT ZO transılıens? E xXx Ilo desıder1i0 : Notum fac mMIhl, Domine, finem Hoc enım
desıderium ra solem eST,; 1O0O  —_ est sub sole. Sub sole omn1a visıbılıa ; quı1dquıd visıbiıle NO  —
esL, sub sole NO  — est Non est visıbilıs fıdes, NO  — est visıbilıs 5SPCS, NO est visıbılıs carıtas,
NON est visıbilıs benignitas, NO  } est visıbiılıs mO timor Jle Castus PDEIIMANCNS In
saeculum saeculı. In hıs omnıbus dulcedinem habens consolatıonemque dıthun, el Tra
solem CONVCISANS, quıla conversatıo e1lus In caelıs esL, h1s quac uC sub sole,
gemit; ef ista contemnıt ei dolet, In ]la inardescıt UJUaC desıderat. Locutus est de ıllıs,
loquatur ei de ist1s. Audıstis concupıiscenda, audite contemnenda. Verumtamen
Verumtamen UNliversa VanıtLas OMNALS O0MO Vivens . En IN Ps 38, 10, CL 38, LA
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words: “t0 keep awake v to SICCD ® and The psychological needs
AT expressed by hıs “t0 have uncertainty in hat he wıshes and fears”.
The ıfe of INan 1s ““vanıty ” long ASs he has these needs.

The material Wwor although considered vanıt y, L$ nolt evıl

Augustine consistently that the mater1a] WOTr 1s 2g00d The
general CaJsons that he g1ves aAaTeC the tollowıing: (1) the materı1al]l WOTr
iıtself and everything that it contaıns WeTiTeC created by Go0od 82) (11) they aATe
admırable and beautiful In (HeEMSCIVES T: 111 substance 1s e
(1v) al  oug infer10r tO ıts creator, nevertheless ıt 1S 200d of ıts OW

kınd ®>) (V) the materı1al WOTr and al] ıt contaıns belong {O (G0d 86)
Why 1s the materı1al]l WOr called vanıty? Augustine g1Vves [WO

eneral Teasons Firstly, it 1S because the mater1a] WOT 1S transıtory;
when compared wıth God who 1s truth, the materı1a] WOTr dece1ves
human beings 87) econdly, because it 1S inferi0r Man; man’s choice tO

ıt instead of G0d the order *?): Because of these ICaSONS, it
1S hat the materı1a]l WOT 1s noOoTt evı] ın ıtself but only ıIn relatıon
{O INan 89) In the work mentioned Clarke ca thıs the extrinsıc
denomination of vanıty °“because ıt 1S Dy man’s vaın 11] that mater1al]l
thıngs dIC called vanıty. . ). What 15 vanıty in the PTODETI of the
word 1S hat vaın human eing wh has chosen o abandon unıity ıth
God and SCIVC what 15 inferior hım Augustine deseribes thıs AS
°conformatıon OTr configuration wıth the world ” AS Oopposed TCON-

82) De Moribus Eecelesiae Catholicae E3 23 32 3721 hıs Was taught LOO Dy
ato, SCC T imaeus

83) De QOuantitate Anımae 33, 7O, 32, OFT
84) De Vera Religione 20, 38, CS 52 210
85) ( ontra Secundinum S, SEL 78 (2) 916
86) En IN Prs 143, VE ( 40, 2081
87) En INn Ps 143, 11. GÜ 40, 2081
88) De Moribus Ecelesiae Catholicae 13- 28 32 RA
89) u& Est autem vitium priımum anımae rationalıs voluntas facıendl, QJUuUaC

intıma verıtas. Ita OMO de paradıso In hoc saeculum expulsus SST; ıd est ab
ageternI1ıs ad temporalıa, CODP10SIS ad 5 firmıtate ad infiırma. Non CIgO ONO
substantıalı ad malum substantıale, quı1a nu. substantıa malum S5L sed ONO ageterno ad
bonum temporale, ONO spiırıtualı ad bonum carnale, ONO intelleg1bilı ad bonum
sensıtbıle, ONO ad bonum infımum. Est igıtur quaddam bonum, quod 61 dılıgıt
anıma rationalıs peccal, quı1a infra ıllam ordınatum est uare 1psum peccatum malum est,;
10  —_ substantıa, JUaC peccando dılıgitur ””. De Vera Religione 20, 38, CC 38, 210 See
Iso De Moribus Ecceclesiae Catholicae Z 39, 32. 13728

90) CLARKE, The Eschatological Transformation of the Matertial World
According Saintf Augustine, OTE
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figuration wıth God:’??) 15 the subjection of the human eıng of
hımself hat has been made subject hım Dy diıvine law In other
words, ıt 18 the reversal of the natural order. Accordingly, vanıty 1s
human eing wh 15 intrinsıcally vaın when he chooses enN]JOoYy the WOT
instead of referring ıt tOo God Dy usıng ıt fOr the servıice of humanıty ın
order en]JOYy God However, ıt that fOr Augustine the materı1al
WOT. 1S nOtL completely exempt from the classıfıcatıon “Vain” because of
ıts unlıon ıth cursed humanıty. Augustine beliıeves that the materı1al
world egan rıng or *thorns and thıstles ” when INa  — Was cursed
AS CONSCHUCNCC of SIN

91) CIgO pDCI charıtatem ei conformemur Deo, conformatı
configuratl, ei Circumcısı ab hoc mundo, NO confundamur Cu 118 quaCl nobiıs debent CSSC

subjecta . De Moribus Ecclesiae Catholica U: 23 SZ Z 0M
92) ‘“ Fruimur enım cognıit1ıs In quıbus voluntas 1DSI1S propter 1psa delectata

conqulescıt ; utiımur CIO e1s QquUuUaC ad alıud referımus quUO fruendum est Nec est ha ıta
homınum vit10sa culpabılıs qQUam male utens male fruens, de qua 10 est U1lCc

dısserend]ı locus’”. De Tirinitate IS Cr S0 ST Augustine elaborates thıs
eme 1s h1s distinetion between frul and ut! For IMNOTC relevant refer the readers
the followıng works: De I''rınıtate 10, 11 PE K 50, 330 “ Utı est enım alıquıd
In facultatem voluntatıs;: frul est autem ut1 Cu gaudıo0 NO adhuc spe1 sed 1am re1  37 On the
love for ne1ghbors, the followıng references AT useful De Doctrina Christiana } 5 A0 K
40, SEL 80, 18 que INagNa quaest10 esE; utrum fru1 homiınes debeant ut1ı A

ulrumque. Praeceptum est nNnım nobıs ut dılıgamus Invicem, sed quaerıtur, propter
OMO ab homiıne dilıgendum sıt A propter alıud S1 enım propter 5 fruımur C S1

propter alıud, utimur e0o  LA De Doctrina Christiana E RS SEL 80, ° Hoc
CI RO ut CINUS, acta est ota PTIO nostra salute pCI dıyınam DIO-
videntiam dispensat1o temporalıs Ua debemus ut1, NO quası mansorl1a quadam dılectione

delectatione, sed transıtor1ia potıus (amquam viae, tamquam vehıculorum vel alıorum
quorumlıbet instrumentum, auft S1 quıid congruentius 1C1 potest, ut C quıbus ferımur
propter ıllud ad quod ferımur dılıgamus ””. De Dorctrina Christiana L, XX XII 79, CSEL
80, 28 Here Augustine analyzes Phılemon a, frater, CHO te fruar in domino . He

agaınst confusıng frui ıth ut! the basıs of thıs scrıptural reference, although the
[WO words aAaTC VeEILIY close in meanıng: “ Quamquam etiam VICINISSIME dicitur Ffrui CUM

dilectione uti  23 Augustine applıes the distinction of the {[WO words human OIIN for
relatıng ıth the external world For hıs eme fınd texti ın De Doctrina Christiana
L S, SEL 80, ‘“ utendum est hoc mundo, ANON fruendum . Wıth ese
mentioned above fınd g00d support fOor oltmann statement ula the realms of
play where modern soclety proviıdes release, ere Can therefore be rebirth of experlience of
transcendence. Sınce wıde of ne1ighbourly love ave een soclalızed, Can arrıve al
the ebırth of the love of God, free of an y ulteri0r DUrDOSC. For long tiıme people needed

In order en]oy the WOT. al eas CODC ıth i But God 111l Dy
dısappear from world where he 1S longer ‘needed’. On the NLIrary, shall arrıve
the Augustinian reversal hat “need’ the world In order en]JOYy C306 The Future of
Creation, London, 1979,
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Thorns and thistles”

Before the fall OUT first parents enjoyed close affınıty ıth nature In
hıs interpretation of Gen 2 15 in De Genesi ad Litteram Ö, S, Augustine
Sa Yy>S

For what Can be greater and INOIC wondertful spectacle, OT
where Can human I[CAasSON spea In INOTEC intimate IMannerTr wıth
nature than when after he has SOWIN the seeds, planted the shoots,
transferred the shrubs, and grafted the slıps, he aAaPPDPCAaISs ask
hımself .  what Cal the streng of the Support and hat Cal it
not? In what kınd of ground Can it do ıt and ın 10 ground Can ıt
not? What value has the inter10r and invısıble pOLeENCY of numbers
In these thıngs, and hat 1s the value of the exter10r Ca that 1S g1ven
tO them? In thıs consıderation SCC that ıt 1s *“neıther he wh plants
NOT he wh waters anythıng, but only (GJ0d who o1Vves the growth ”
Cor 3 The work that 1s exterl1orly 1S given by Man, whom
God created, eads, and rules invisıbly ?°).

Earlıer, In the SAaImnc contex(t, Augustine descr1ibes thıs work of OUT first
parents AS one voluntarıly and wıth delıght.

Therefore farmıng has everythıng delıghtful, especılally then (SC
before the fall) when nothing harmful CaIlle upON it from eıther the
earth 0)8 from the sky For there Was nOoTt the paın ofOr but JOYV of

free actıon50  M. Alfeche  D  “ Thorns and thistles”  Before the fall our first parents enjoyed close affinity with nature. In  his interpretation of Gen. 2, 15 in De Genesi ad Litteram 8, 8, Augustine  says:  For what can be a greater and a more wonderful spectacle, or  where can human reason speak in a more intimate manner with  nature than when after he has sown the seeds, planted the shoots,  transferred the shrubs, and grafted the slips, he appears to ask  himself ‘‘what can the strength of the roots support and what can it  not? In what kind of ground can it do it and in which ground can it  not? What value has the interior and invisible potency of numbers  in these things, and what is the value of the exterior care that is given  to them? In this consideration see that it is ‘“neither he who plants  nor he who waters anything, but only God who gives the growth ” (1  Cor. 3, 7). The work that is added exteriorly is given by man, whom  God created, leads, and rules invisibly ?*).  Earlier, in the same context, Augustine describes this work of our first  parents as done voluntarily and with delight.  Therefore farming has everything delightful, especially then (sc.  before the fall) when nothing harmful came upon it from either the  earth or from the sky. For there was not the pain of labor but joy of  ä free’action ... ”*)  After the fall however, the relationship between our first parents and  nature has been wounded.  Finally since man did not like anymore to remain subjected (fo  God) by protecting the likeness of Paradise in himself which he  cultivated, he received a field similar to his cursed condition. God  said: “ (The field) shall bring forth to you thorns and thistles” (Gen.  3, 18)°9.  93) “Quod enim maius mirabiliusque spectaculum est ubi magis cum rerum natura  humana ratio quodammodo loqui potest, quam cum positis seminibus, plantatis surculis,  translatis arbusculis, insitis malleolis tamquam interrogatur quaeque vis radicis et germinis  quid possit quidve non possit, unde possit, unde non possit, quid in ea valeat numerorum  invisibilis interiorque potentia, quid extrinsecus adhibita diligentia, inque ipsa con-  sideratione perspicere, quia neque qui plantat est aliquid neque qui rigat, sed qui incrementum  dat, deus, quia et illud operis, quod accedit extrinsecus, per illum accedit, quem nihilominus  creavit et quem regit atque ordinat invisibiliter deus?”. De Genesi ad Litteram 8, 8, CSEL  28 (1), 243.  9*4) “Quidquid ergo deliciarum habet agricultura, tunc utique longe amplius erat,  quando nihil accidebat adversi vel terrae vel caelo. Non enim erat laboris adflictio, sed  exhilaratio voluntatis ...””. De Genesi ad Litteram 8, 8, CSEL 28 (1), 243.  95) “Denique, quoniam similitudinem a se culti paradisi in se ipso custodire subditus94)
er the fall however, the relatıonshıp between OUTI first parents and
nature has een wounded

Finally SsInce INan dıd not iıke ANyYMOIC remaın subjected (fO
God) by protecting the lıkeness of Paradıse in hımself C he
cultıvated, he received 1e simılar tO hıs cursed condıtıon. God
sa1ld : (The field) ring forth yYOU thorns and thistles ” Gen
3:

93) “Quod enım malus mırabıilıusque spectaculum est ubı magıs CUu natura
humana ratiıo quodammodo 10quı potest, QUam C posıt1s semın1ıbus, plantatıs surculI1s,
translatıs arbusculıis, insıt1ıs malleolıs (amquam interrogatur QUACQUC VIS radıcıs ei germ1n1s
quıd possıt quıidve 1O possıt, nde possıt, nde NO possıt, quıd In valeat UTNECTITOTUIN

invısıbilıs inter10rque potentla, quıd extrinsecus adhıbıta dılıgentia, inque 1psa COINMN-

sideratione perspicere, quıl1a qul plantat est aliquid qul rigat, sed qul Incrementum
dat, deus, qul1a ei ıllud ODperI1S, quod accedit exXtrinsecus, DCI ıllum accedit, QUCIMN nıhılomiıinus
creavıt QUCIMN regıt ordıinat invisıbiliter deus ?”” De Genesi ad Litteram S, S, SEL
28 (1} DEr

94) ““ Qui1dquıid CTIgO delıcıarum agrıicultura, tunc ut1que onge amplıus eral,
quando nıhıl accıdebat adversı ve] terrae ve]l caelo. Non enım erat laboris adflıctio, sed
exhılaratıo voluntatıs50  M. Alfeche  D  “ Thorns and thistles”  Before the fall our first parents enjoyed close affinity with nature. In  his interpretation of Gen. 2, 15 in De Genesi ad Litteram 8, 8, Augustine  says:  For what can be a greater and a more wonderful spectacle, or  where can human reason speak in a more intimate manner with  nature than when after he has sown the seeds, planted the shoots,  transferred the shrubs, and grafted the slips, he appears to ask  himself ‘‘what can the strength of the roots support and what can it  not? In what kind of ground can it do it and in which ground can it  not? What value has the interior and invisible potency of numbers  in these things, and what is the value of the exterior care that is given  to them? In this consideration see that it is ‘“neither he who plants  nor he who waters anything, but only God who gives the growth ” (1  Cor. 3, 7). The work that is added exteriorly is given by man, whom  God created, leads, and rules invisibly ?*).  Earlier, in the same context, Augustine describes this work of our first  parents as done voluntarily and with delight.  Therefore farming has everything delightful, especially then (sc.  before the fall) when nothing harmful came upon it from either the  earth or from the sky. For there was not the pain of labor but joy of  ä free’action ... ”*)  After the fall however, the relationship between our first parents and  nature has been wounded.  Finally since man did not like anymore to remain subjected (fo  God) by protecting the likeness of Paradise in himself which he  cultivated, he received a field similar to his cursed condition. God  said: “ (The field) shall bring forth to you thorns and thistles” (Gen.  3, 18)°9.  93) “Quod enim maius mirabiliusque spectaculum est ubi magis cum rerum natura  humana ratio quodammodo loqui potest, quam cum positis seminibus, plantatis surculis,  translatis arbusculis, insitis malleolis tamquam interrogatur quaeque vis radicis et germinis  quid possit quidve non possit, unde possit, unde non possit, quid in ea valeat numerorum  invisibilis interiorque potentia, quid extrinsecus adhibita diligentia, inque ipsa con-  sideratione perspicere, quia neque qui plantat est aliquid neque qui rigat, sed qui incrementum  dat, deus, quia et illud operis, quod accedit extrinsecus, per illum accedit, quem nihilominus  creavit et quem regit atque ordinat invisibiliter deus?”. De Genesi ad Litteram 8, 8, CSEL  28 (1), 243.  9*4) “Quidquid ergo deliciarum habet agricultura, tunc utique longe amplius erat,  quando nihil accidebat adversi vel terrae vel caelo. Non enim erat laboris adflictio, sed  exhilaratio voluntatis ...””. De Genesi ad Litteram 8, 8, CSEL 28 (1), 243.  95) “Denique, quoniam similitudinem a se culti paradisi in se ipso custodire subditusDe Genesi ad eram S, S, SEL 13} 243

95) ‘“ Den1que, quon1am simılıtudınem Cu paradısı In 1DSO custodıre subdıtus



Groaning Creation IN the eology of Augustine

Later, ıIn Contra Julianum Opus Imperfectum 627° ‘written ıIn
429/430, Augustine discusses wıth the elagian Julıan The theme 15 the
meanıng of Gen 3, 7-19 “°Cursed 1s the 1e because Of you; In o1] YOU

eal of ıt all the days of yYOUIL ıfe TIhorns and istlies ıt rıng
ar to YOU, and yYOU eal the plants of the 1e In the of YOUIL
face YOU eal Tea t1ıl] yOUu retiurn the ground, for out of it yOUu
WeIC taken; yYOUu AT dust and dust YOU return . Augustine SCS

part of thıs reference, namely, .  1ın to1l] yOU eat  4R explaın the
meanıng of Rom S, °° FOr creation Was subjected vanıty ”.

Julıan and Augustine maıntaın contradıctory posıit1ons. Julıan
belıeves that the mater1a] WOT. Was not implıcated Dy the sıinnıng of the
first human eing

has not een saıd here, “I 1l] multıply YOUL thorns OI yYOUTr
sweat . But they AIC sa1d ave een created al that moment ın the
beginning?°).

And later he SOCS d ollows

Therefore that unproductivıty of the Ses, that abundance of
thıstles, that increased dıfficulty of paınful childbirth., AIC imputed

indivıidual DCISONS and nOoTt the human 1ac6 _
In the work menti1oned above Augustine oes not g1ve hıs OW posıtıon.
He sımply reduces Julian’s interpretation ad absurdum.

It 1s d though God, when he sa1d thıs, dıt noTt g1ve hım
punıshment fOr hıis SIN but DaVC hım reward A4AS well”®).

nolult, siımılem sıbı damnatus accepIit. SpInasS, inquıt, 217 tribulos parıet HDL De
Genesi ad Liıtteram &, 10, SEL 28 (1) 746

96) * Hıc NO  — est dıctum, Multiplicabo spınas aut sudores [UOS sed quası [UNC

prımum creata dicuntur ”. Opus Imperfectum CONILFra Julianum 6, ZT. 45, 5658
97) * IIla CI£O sterılıtas arborum, lla vepriıum ubertas, ]la aegr1 partus aucta

calamıtas, person1s homınum sunt llata, 1O gener1 . Opus Imperfectum CONIFra Julianum
ZI 45, 568

98) The ole statement of Augustine agraminst Julıan [UNS ollows ST CIgO 10  —

videatur grande pDeCcCatum, quUO potuerIit In deterıius natura mutarı, leve nullam
supplıcıum CSSC contendis quod merTult. Hınc est quod maledıctam terram In operıbus
praevarıcatorIıs retorques ad tu1ı dogmatıs pravıtatem : 1NC est quod spiınas et rıbulos, ei

antequam OMO peccaretl, fulsse aSSeTI1S instıtutos; CUu Deus aeC inter SsUua primıtus
instituta 1910}  x nomıinet, sed ın peccatorıs supplıcıo commiınetur : Hınc est qUO! sudorem
laborantıs, ut NO  — satıs ad pertinere videretur, et1am naturale adıumentum S5C

dixist1, ut scılıcet operantıum artus sudore FeCreCHTtUFr; Lamquam Deus ista dıcens NO  —;

ırrogaret supplıcıum PTIO DECCALO, sed are Insuper praemıum . Opus Imperfectum CONILra
Julianum 6, Z 45, 569



8 Alfeche

But in Contra Julianum 6, 65 in similar discussion wıth Julıan, ıle
reducing hıs adversary’s ad absurdum, Augustine mentlions at
the SaJmme time that od’’s the human LACC ıimplıcated the
materı1a]l WOT. ASs punıshment for INa  -

You COUuU SqaYy hat farmers resist God and dısturb hıs order byrıddıng the fiıelds of thorns and thistles X he (SC God) COIMNM-
manded rıng forth sinners 4S punishment ??).

We belıeve that thıs texti o€s not g1ve us clear basıs for OUT

interpretation of Augustine’s later hought the implication of the
mater1a]l WOT.| However, the V fact hat cannot find later texti
which speaks clearly thıs ubject be accıdent.).
Augustine apparently evades thıs question. We suspect that he o€es not
want {O appCar Julıan AdSs STl havıng SOMEC traces of Manıcheism ın
hım For otherwise it WOUuU ave appeare that the WOT. for hım WOUuU
also be eviıl. Thıs 1s Manıchean doetrine.

AMERTO ÄLFECHE, OS

99) ""Posses dıcere, Deo resistere agrıcolas, eJusque ordınem perturbare, purgando
SP1INIS eit trıbulıis, QUaC lle peccatorıbus nascı Jussıt in OCNamMm (Gen 3’ Contra

Julianum Pelagium 65, 44, 863
100) er references the theme ‘““thorns and thıstles ”” ATC the following En IN Ps

102, Iß (AMGL. 46 / ‘““thorns and istles  27 stan: for SCOUT£ZC and corruption in the
mortal condıtion. En INn Ps 102, LA CC 468 they stan: for o1ıl and struggle. En IN
Ps L3 A G 40, 98 / they sStan: for all human suffering CONSCQUCNCE of SIN In hıs
ast reference Augustine Juxtaposes Gen A, ıth Rom R 25 and Rom S, 2R Opus
Imperfectum CONIra Julianum 6, 549 ONC 15 exempte from the paın of work
after the


