
The Distincetion between Love for God
and Love for Neighbour In St Augustine

Thıs Journey nto Augustine’s mınd how love fOor neıghbour and
Oove for (0d AT elated each other ıth the question of the
dıstıncetion he makes between hem On what basıs does he dıstinguish
between “the and the first commandment” and “the second
which 1S equa it In value ” (cE Matt 37-40:; Dar 29

Ihe fact hat Mark and Matthew spea of “first“ and “second” command-
ment O€Ss not ımply that the former 18 INOTEC important than the atter In the Synoptics. See
the study of Vıctor Paul FURNISH, he Love Commandment IN the New Testament, SCM.,
London. 973

On Mark (p 27 ) he {[WO commandments together ATC sel vVer agaınst all er
requırements law “Ihere IS er commandment greater han ese (V Ihe
“second’ commandment IS NOTL of second ımportance’. 1S, sımply, the second of [W.
mentioned together comprising the 1e commandment about which the secrıbe had
inıtially inquıred . Furnısh continues ıth quotatıion from Ceslaus PICOQ. gape IN the
New T estament (Englısh ranslatıon Sıister Marıe Aquınas CNAMARA Sıister Mary
Onor1a ICHTER), St LouI1s and London, Vol 1, he unıon of the
sıngular noO er commandment‘) and the plural than these maıntaıns the dıstinction
between the {[WO epIs, but Duts both of hem nto specıal category .

On Matthew (p 31) “Perhaps mMOSstT sıgnıficant 1S the COMNCETN In ewWw s
version emphasıze the relatedness of the [WO cCommands love (J0d and the neıghbour
(vSs 38-39a) 10 love (G0d 1S underscored Ads the grea and first commandment‘, but then the
“second’ 18 saıd be Iıke) it, which quıte apparently equal it ın importance.
Moreover, ın SUMMAaTYy the Matthean version lınks the [WO commandments together
those uDON whiıch all the law and the prophets depend’ (VS The explanatıon of OUO10

equa In importance to 18 supported DYy BERGER., Die Gesetzesauslegung Jesu. Ihr
historischer Hintergrund IM Judentum und IM Alten Testament. el Markus und
Parallelen ( Wıssenschaftlıche Monographıien ZUuU en un Neuen JTestament. 40),
Neukiırchen-Vluyn, 1972, 207 *S ist eachten, ass In eIs das der
Nachstenlı:ebe ausdrucklıch als OUO10 bezeichnet ırd (jottes- und Naächstenliebe sınd
zugunsten der Nächstenli:ebe als gleichwertige der gleich STOSSC Gebote bezeichnet .

Finally, IN uke (p 45 ere IS >  NO request concerning the chıef‘ great command-
ment (as ın Mark and Matthew respectively). nstead., hıs (1.e the lawyer’s) question 18
‘ Teacher, hat shall do nheriıt ternal lıfe? Here Jesus allows the questioner
hımself the commandment. Most sıgnıfıcant about hıs formulatıon 1S “the
closeness ıth3 the [WO commandments of eut 6.5 (1e love for G0d) anı Lev 19

(1.e. love for neıghbour) ave een iıdentified Not only 1$ an y enumeratıon of hem A
fırst’ and “second’ entirely lackıng; Just ON OCCUITENCE of the erb you chall love‘’ SOVEINS
the [WO commands, whiıich AT Jo1ned DYy the sımple conJjunction “and)”. In hıs WaY the [WO
commands really do become Just ONC, and ere 1S eed for the SOr{ of explicıt indıcatıon
of theır equalıty be found In Matthew’s second IS lıke hıs (22 (p 37) Jesus ells
the awyer: "*Do thıs (Le hat the commandment requıres) and yOUu l lıve  27 (VvS 28b)



Canning

Is the former INOIC important for him han the latter? Is he inclıned tOo
g1ve INOTEC weıght the former such that OVe fOor neighbour 1S ıts
dısadvantage subordinated Ove fOr God? ÖOr, Can ove for (30d be
separated from OVe for ne1ghbour ıIn such WdY d be able stand
alone, independently of it? Are 2aCe wıth [WO essentially dıstinct
loves, each wıth 1ts OW 1e of actıvıty and mode of operatıon,
bordering each other but noTt intrinsıically related? In order
discover the beginnıngs of A4aNSWEeEeT tO such questi1ons and perhaps
also sharpen the quest1ons themselves the first step In thıs
investigatiıon ll be SUPVCY those XIS 1ın 1Cc Augustine explicıtly

OVe for (J0d and OVve for ne1ıghbour d ıIn SOINC WaY OI other
dıstinctly dıfferent 15 ell be$ however, that ın INanYy of these
VeETIY SaJmne exXiIs there AT also indıcations of A kınd of unıty. But. because
the inıtıal task 1$ primarıly lay are the foundatıons fOor speakıng of
OoOve for (J0d and OVe fOor ne1ıghbour ASs dıstinct and dıstinet acts,
ıt woul be confusıng and premature emphasıse unıty greatiy VEr The
distinetion 111 be examıned chronologically throughout the Varıo0ous
per10ds of Augustine’s development.

HE 386-395

Introduction the distinction

In De Oribus Eccelesiae Catholicae, datıng from 388, Augustine
permıits us insıght nto the complexıty of the problem of the relatıon
between the {[WO loves for hım al hat time. The [WO loves AT certamınly
dıstinct. but Augustine 1S uncertaın how {O TAaW the lIınes of relatıon
between them

But do noOoTt know whether these {[WO loves for God and fOr the
neıghbour) rse ogether fullness and DeEMNeCiION; ÖT whether,
He love for (30d (Dei amor) begıins first, OVe fOor neıghbour 15 first

be accomplıshed. For perhaps dıvine OVvVe divina charitas) draws
INOTEC quickly ıtself al the outset, but accomplısh maller

thıngs LNOTEC easıly. However that INaYy DE, the maın pomnt be held
{O 1S thıs, that ONC should 1n hat whıle he despises hıs
ne1ıghbour he ıll COINC {O beatıtude and the (G0d whom he

Then, iın ANSWET the lawyer’s self-Jjustifyıng question, .6,  who 1S$ I1 Yy neıghbour?” (VS 29), he
FreCOoun the parable 00d Samarıtan which closes ıth the exhortatıon “°Go and do
(AN he did (VS 3/b) When Augustine quo(tles the double commandment., ıt 1S In the as

majJorı1ty f the ean version which he refers.



Love for God and Love for N eighbo?tr
loves. . On his tOpIC IC 1s ONC, ın öl dıfficulty

1l] LIrYy Sa Yy few words in the context of the work have
undertaken. placıng all (Q)iiLE hope ın Hım from whom alone
receıve these gifts“).
hıs texi reveals INan attempting tO CXDTICSS hımself tentatıvely

matter of SOINC obscurity*). One should not take the caut1ons,
exploratory language «sed NEeSCLO quomodo», «fortasse», C
modo res habet», «de GUU F' quanium arbitror, difficillima,
tentabimus dicere» and the hope for help d IHEGIE dressing for

essentlally dogmatıc statement of how thıngs stand ın thıs regard. The
text, therefore, Cannot be taken ASs statıng firm and unbending posıtion,
eXcept that pomt Augustine hımself before all else : ıf the
neıghbour 1s shunned, there Can be expectation of happıness and of
comıng the (0d ONC loves. Thıs 15 assertion of princıple ; the rest 15
exploratory speculatıon about the WdYy the princıple works. 11] uffice
for the present COMMEentT briefly these provısıonal remarks of
Augustıine insofar d they dısclose ecrıterıon Dy I6 he 1S able
dıstinguısh ONMNC Ove from the other

Fırstly, therefore, the INOVC {ifrom « Del AMOrT >> ıIn the first of
the LexXti quoted above «divina charitas» ın the second should
be noted We translated the former 4S ‘love for GO I9 (not “the OVe of
GO 29 *God’’s 10ve:). since thıs 1s the only eas1ıble renderıing In VIEW
of what precedes OUT text But, ın the which ollows, the dıvıne
OVe («divina charitas>») which draws iıtself 1s somewhat INOTIC

ambıiguous. Is Augustine referring ()1I desıre for ove for God,
the Summum Bonum, 1C first SstIrs OVve of Anı y kınd, includıng Oove of
ne1ıghbour, lıfe, OT oes he INnNcan that (G0od takes the inıtlatıve 1ın lovıng

hereby attracting usS, al least ın the beginning, Ove Hım INOTEC

readıly than others? TOM the cContexti ıt 1S not possıble make Ouft

De Moribus Ecclesiae C’atholicae 1, 26, (ML 32. NESCIO quomodo
aut parıter ista In plenıtudinem perfectıonemque CONSUrgun(l, aut inchoatur prıus De!l aM oOT,
ei prıus perficıtur DroX1m1. Incıpıendum enım cıtıus 1105 fortasse In dıvına charıtas
rapıt, sed facılıus mınora perficımus. Quoquo modo autem [C6S SL: ıllud maxıme
tenendum SST, quısquam credat, contempto prox1mo ad beatıtudinem ad |Deum
QUCIN dılıgıt sS5S5C venturumLove for God and Love for Neighboér  7  loves... On this topic — which is one, I think, of great difficulty —  we will try to say a few words in the context of the work we have  undertaken, placing all our hope in Him from whom alone we  receive these gifts”).  This text reveals a man attempting to express himself tentatively on  a matter of some obscurity®). One should not take the cautions,  exploratory language — «sed nescio quomodo», «fortasse»”, «quoquo  modo autem res se habet», «de qua re, quantum arbitror, difficillima,  tentabimus dicere» — and the hope for God’s help as mere dressing for  an essentially dogmatic statement of how things stand in this regard. The  text, therefore, cannot be taken as stating a firm and unbending position,  except on that point Augustine himself stresses before all else: if the  neighbour is shunned, there can be no expectation of happiness and of  coming to the God one loves. This is an assertion of principle; the rest is  exploratory speculation about the way the principle works. It will suffice  for the present to comment briefly on these provisional remarks of  Augustine insofar as they disclose a criterion by which he is able to  distinguish one love from the other.  Firstly, therefore, the move from «Dei amor» in the first sentence.of  the text quoted above to «divina charitas» in the second sentence should  be noted. We translated the former as ‘love for God” (not ““the love of  God”’ i.e. ‘‘God’s love””), since this is the only feasible rendering in view  of what precedes our text. But, in the sentence which follows, the divine  love («divina charitas») which draws us to itself is somewhat more  ambiguous. Is Augustine referring to a taste or desire for love for God,  the Summum Bonum, which first stirs love of any kind, including love of  neighbour, to life, or does he mean that God takes the initiative in loving  us thereby attracting us, at least in the beginning, to love Him more  readily than others? From the context it is not possible to make out  ?) De Moribus Ecclesiae Catholicae 1, 26, 51 (ML 32, 1332): “Sed nescio quomodo  aut pariter ista in plenitudinem perfectionemque consurgunt, aut inchoatur prius Dei amor,  et prius perficitur proximi. Ad incipiendum enim citius nos fortasse in se divina charitas  rapit, sed facilius minora perficimus. Quoquo modo autem res se habet, illud maxime  tenendum est, ne se quisquam credat, contempto proximo ad beatitudinem et ad Deum  quem diligit esse venturum ... De qua re, quantum arbitror, difficillima, tentabimus dicere  sunt”.  pro suscepto opere pauca quaedam, spem totam constituentgs in eo cuius solius ista dona  3) Dietrich BONHOEFFER, at the close of a letter to Eberhard Bethge on the theme of  our earthly love and the love for God, expresses himself in a somewhat similar vein: *Ich  weiss nicht, ob ich es jetzt richtig gesagt habe, man sagt so etwas selten ...””. See Widerstand  und Ergebung, Munich and Hamburg, 1967, p. 142-143.De QUa I' quantum arbıtror, dıffiıcıllıma, tentabımus dicere

sunt  272
DTO SUSCePLO D' quaedam, SPCIM constituentgs In CUI1us solıus ista ona

Dietrich BONHOEFFER, the close of letter Eberhard Bethge the eme of
OUT earthly love and the love fOor God, CADICSSC hımself ın somewhat sımılar eın Ich
WEISS NIC ob iıch Jetz richtig gesagt habe, INa  >; sagl WwWAas seltenLove for God and Love for Neighboér  7  loves... On this topic — which is one, I think, of great difficulty —  we will try to say a few words in the context of the work we have  undertaken, placing all our hope in Him from whom alone we  receive these gifts”).  This text reveals a man attempting to express himself tentatively on  a matter of some obscurity®). One should not take the cautions,  exploratory language — «sed nescio quomodo», «fortasse»”, «quoquo  modo autem res se habet», «de qua re, quantum arbitror, difficillima,  tentabimus dicere» — and the hope for God’s help as mere dressing for  an essentially dogmatic statement of how things stand in this regard. The  text, therefore, cannot be taken as stating a firm and unbending position,  except on that point Augustine himself stresses before all else: if the  neighbour is shunned, there can be no expectation of happiness and of  coming to the God one loves. This is an assertion of principle; the rest is  exploratory speculation about the way the principle works. It will suffice  for the present to comment briefly on these provisional remarks of  Augustine insofar as they disclose a criterion by which he is able to  distinguish one love from the other.  Firstly, therefore, the move from «Dei amor» in the first sentence.of  the text quoted above to «divina charitas» in the second sentence should  be noted. We translated the former as ‘love for God” (not ““the love of  God”’ i.e. ‘‘God’s love””), since this is the only feasible rendering in view  of what precedes our text. But, in the sentence which follows, the divine  love («divina charitas») which draws us to itself is somewhat more  ambiguous. Is Augustine referring to a taste or desire for love for God,  the Summum Bonum, which first stirs love of any kind, including love of  neighbour, to life, or does he mean that God takes the initiative in loving  us thereby attracting us, at least in the beginning, to love Him more  readily than others? From the context it is not possible to make out  ?) De Moribus Ecclesiae Catholicae 1, 26, 51 (ML 32, 1332): “Sed nescio quomodo  aut pariter ista in plenitudinem perfectionemque consurgunt, aut inchoatur prius Dei amor,  et prius perficitur proximi. Ad incipiendum enim citius nos fortasse in se divina charitas  rapit, sed facilius minora perficimus. Quoquo modo autem res se habet, illud maxime  tenendum est, ne se quisquam credat, contempto proximo ad beatitudinem et ad Deum  quem diligit esse venturum ... De qua re, quantum arbitror, difficillima, tentabimus dicere  sunt”.  pro suscepto opere pauca quaedam, spem totam constituentgs in eo cuius solius ista dona  3) Dietrich BONHOEFFER, at the close of a letter to Eberhard Bethge on the theme of  our earthly love and the love for God, expresses himself in a somewhat similar vein: *Ich  weiss nicht, ob ich es jetzt richtig gesagt habe, man sagt so etwas selten ...””. See Widerstand  und Ergebung, Munich and Hamburg, 1967, p. 142-143.See Widerstand
Un Ergebung, unıch and Hamburg, 196/, 14)7-143



Canning
learly 1C ıf eıther. of these SCNSCS 15 intended. Perhaps both AIC, for
they ATeC nOot incompatıble. The pomint of interest, however, has een
ote lıkely in thıs texti from ..  love for Go °°the ove of
*CG0d’’s love  27 leave the question d whether thıs has een real

in abeyance wıth the hope of clarıfiıcatıon ın Augustine’s later
wrıtings. 11l already be perfectly clear that dıistinguısh OUT OVe fOor
(God from OUT OVe for the ne1ıghbour 1s quıte dıfferent matter tO
dıstinguıishing OVEe fOor us from OUT Ove fOr neıghbour.

second COmMMentT be made thıs tex{i the posıtion given
OVve of ne1ghbour. 1t 15 reckoned the maller things, the

«MINOra), which perform INOTEC easıly. MaY not be far-fetched
understand thıs In of what 15 saı1d the g00d and al servant
iın the parable of the talents: ..  you have cshown yYOU Can be al ın
small thıngs (« Dauca»; « ÖALYCO»), ıll YOUu ıth grealter; COTNNC

and Jo1m ıIn YOUT master’s happıness” Ma 25 23) hıs scrıptural texXtL,
however, 15 nNOoT cıted: and 1t 1S hıghly probable that phılosophıical
consıderations also play important role. The neıghbour OCcCupIles
place ın ordered hıerarchy ;: it 15 naturally “Jesser”’ place than that
occuplied Dy God

Therefore the soul cshould worshıp only (G0d who alone 1S ıts
creator As for INan, whoever he INaYy be, however WISe and perfect,

rather ASs fOr the ratıonal and blessed soul, 1t 1S only be OVe!l
and imıtated. and respect 1S be cshown 1t In accordance wıth Its
merit and rank (ordine For ...  you ıll adore the Lord, yYOUTr God,
and Hım alone’” Deu L3 Matt 10)

10 those souls elated OUT OW wh: aATC in and in rouble
knOow that oug bring help, insofar d> it 1$ permissıble and

a1ld OoWnNn We should do thıs in such WaY as understand that ın
g00d actıon God 15 actıng through us“*).

God then 15 be adored, others related {O ourselves wh: DE

(«errantibus Cognatıs animiıs ») aIic fo be helped, “ınsofar d 1t 1s PCI-
missıble and aıd down , and ıIn thıs the order of realıty ıll be respected.

De Quantitate Anımae 34, 78 (ML 52 ** Deus igıtur solus el colendus est, quı
solus 1US est auCtiOor. Homo quılıbet alıus, sapıent1ssımus ei DCTI -
fectissımus vel DTOTSUS quaelıbet anıma rationıs COMPDOS beatıssıma, amanda
tantummodo imıtanda BSU. e1que, DIO merıto ordıne, quod el congruılt deferendum.
Nam, Dominum Deum 1IUuUumM adorabis, e]! lı solı servies eu 13) Errantıbus CIO

cognatıs aN1mM1S laborantıbus, quantum 1ce! raeceptum esL, OPDCM ferendam S5C

SCIAMUS, iıta ut hoc Ipsum Cu ene agıtur, Deum PCI 105 intellıgamus’”. hıs ex{i
ates Irom Oou the SamIlle tiıme De Moribus Ecclesiae Catholicae.



Love for God and Love for Neighbour

he soul eecps örder ıIn lovıng wıth 1ts ole self what 18 above itself,
that 1S God, and iın lovıng ıts companıon souls (SOCIAS anımas) ASs ıtself.
Indeed, Dy the strengt of thıs ove the soul g1VveEs order lower thıngs,
and 1s nOot ullıed DY them“?) In thıs texti from De Musıiıca (385/ A.D.)
Augustine by ‘“lower thıngs” those elOW INan in the hıerarchy of
eing 1.e hıs lower soul, hıs body, all the creation noTt possessed of
«ratlio». er reigns iın these reg10ns when. in accordance ıth the
commandment, other human beings, elated INan A4ASs companıon souls.
AIC OVEe! as hımself”. and (G0od alone 15 worshıpped 1ın attıtude of
lovıng bandon of the ole self. For De era Religione (390 A.D.), the
reedom and perfect goodness («perfecta IuStLt1A») of human beings
consIısts ın lovıng (GG0od INOTEC than oneself iın subjection hım In thıs

Oove the better INOIC and the lesser ess qUa pot1us potiora el

MINUS MINOFra diligimus»®). We prefer cling God and ave hım
reign ın OUT lIves than {O remaın attached ourselves and be OT'!
Vr OUT OW lıves. The «MINOFAY eTre aATeC explıicıtly ourselves, noOoL the
neıghbour. But, d 11l become oleaf, thıs kınd of OVe fOr self 1$ noft
wıthout 1ts influence ove fOor ne1ghbour, 1C 1s be as oneself”

That there should be [WO commandments, ONC of OVe G0od and
ONEC of love neıghbour, 15 evident from al least [WO pomlnts of VIEeW.
Fiırstly, God 18 (30d and INan 1s INa  - Between them 15 all the distance
between the creator and eing created in the lıkeness of the Creator 10
be SUTC, Just Aas there 1S 1keness between the and the creator,
the other («alterum»), the second commandment of OVve neighbour, 1s
saıd bee the first In TaCt. Matthew SdyS 1t 1S ÖUOLC, hat 1S, equa
ın importance the first Nonetheless, fOr Augustine, because of the
superlor1t y of the dıvıne nature the human nature, {[WO dıfferentiated

dIC called for’) econdly, only (GG0od 15 the Supreme 00d
(«5Summum Bonum)»), and, therefore. nothıng 1S be OVEe: INOTIC than

De Musıiıca 6, (ML C 'Iene ordınem, se1psa tota ılıgens quod
D eSt. ıd est Deum, SOC1ASs au anımas (amquam se1psam. Hoc quıppe dılectionıs
virtute inferi10ra ordınat, NC ab inferiorıibus sordıdatur .

De Vera Religione 262 1A8 67) 48, Y 3 (CC 32, 248 34, 163-164):
6,  Quem delectat CTZO ıbertas, ab mutabılıum lıber S5C ppetal; qUCIN
regZgNaATC electal, unı omn1ıum regnatorı deo subdıtus haereat, plus CU dılıgendo Q Uam
1pSsum. aeC est perfecta lustitla. UUa potıus potiora ei mM1INus mınora dılıgımus””.

De Oribus Ecclesiae Catholicae 1, 26, (ML 32 ""Promat nobıs CI SO
Iterum praeceptum 1pse Dominus, de vitae praeceptis interrogatus: [11OM nım cContentus
funt unGO, quı scıret alıud Deum CS55C, alıud homınem ; interesse tantum, quantum inter
CUu quı creavıt ıd quod ad Creatorıs simılıtudınem creatum est Dıcıt CI SO secundum
praeceptum sS5C Diliges proximum IUUM amquam te1ıpsum Matt



10 Canning

He; He alone 15 tO be OVEe: wıth the ole self, “wıth all the soul, and
heart. and Mind.: Oove AalıYy being ess g00d and ess trustworthy
unreservedly WOU be disastrous and iıdolatrous. ”I hese thıngs havıng
een establıshed and mMoOst fırmly eleve wh: 111 ou ask, that
there 1S INOTEC excellent Z00d, IC must hasten arrıve before
q]] the rest, han (J0d In the for eternal lıfe, unrestricted Oove
for (GG0d AaDPDCAaTIs at SOINC OoOments be all-ımportant for Augustine. As
John DUtS ıt 185 1S eternal lıfe, know yOU, the irue God. and Jesus
Christ whom yOU have sent  73 (Jn E What therefore”, Augustine
asks, ‘°do have do but first OVe wıth full OVve Hım whom
wısh NOW OVe God, the fulfilment of °the and the
first commandment”, al least be granted posıtıon of privilege
here. As ave SsSCCNH though, OUT author 1S ully CONSCIOUS that 1le
PCISON despises hıs ne1ıghbour he ıll no COINC beatıtude and the
(J0d he 10ves :°). OVe for the neıghbour 1S indispensible ıf the rıght
order of realıty 1S {O be regarde and maıntained, and ıf the exploratıon
nto the ulness of OVe for God, eternal lıfe, 18 NOl abortive.

In certaın other from Augustine’s early per10d (pre-395), the
of dıstinction between the {[WO loves ea ıth above AT gıven

urther 1N1UAaNcCces Iwo of them will. for the present, Just be mentioned and
the thırd en wıth In INOTEC detaıl In the SaJmne De OFIDus Ecclesiae
Catholicae, OVEe for ne1ıghbour 1s concel1ved In of Rom 13

Ibid., E HE 18 52 «S1 igıtur dılıgentibus Deum omnıa procedunt In
bonum., ei SUMMIMM uUum bonum quod et1am optımum dıcıtur, 110 mOodo dılıgendum CSSEC CINO
ambiıgıit, sed ita dılıgendum ut nıhıl amplıus dılıgere debeamus, idque sıgnıfıcatur
eXprıimıtur quod dıctum est Ex [O1CQa anımAda, @} [OLO corde, el @X [OLCQa Menle qUu1s YJUACSOdubıtaverit, hıs omnıbus constitutis, el firmıssıme creditıs nıhıl nobıs alıu: NT optimum,ad quod adıpıscendum postposıitıs ceterI1is festinare Oporteat, qQUam Deum T

Ibid., 1, 25 47 (ML AA «Dılıgamus igıtur Deum LOLO corde, tota
anıma, ota ente, quicumque ad vitam ernam perveniıre Pproposulmus10  R. Canning  He; He alone is to be loved with the whole self, ‘‘with all the soul, and  heart, and mind”’; to love any being less good and less trustworthy  unreservedly would be disastrous and idolatrous. ‘““These things having  been established and most firmly believed, who will doubt, I ask, that  there is no more excellent good, to which we must hasten to arrive before  all the rest, than God?’”’®). In the quest for eternal life, unrestriceted love  for God appears at some moments to be all-important for Augustine. As  John puts it: “This is eternal life, to know you, the true God, and Jesus  Christ whom you have sent” (Jn. 17. 3). ‘“What therefore”, Augustine  asks, ‘do we have to do but first to love with full love Him whom we  wish to know?”’?) Love to God, the fulfilment of ‘“the greatest and the  first commandment”, at least seems to be granted a position of privilege  here. As we have seen though, our author is fully conscious that ‘while a  person despises his neighbour he will (not) come to beatitude and to the  God he loves’!°). Love for the neighbour is indispensible if the right  order of reality is to be regarded and maintained, and if the exploration  into the fulness of love for God, eternal life, is not to prove abortive.  In certain other texts from Augustine’s early period (pre-395), the  types of distinction between the two loves dealt with above are given  further nuances. Two of them will, for the present, just be mentioned and  the third dealt with in more detail. In the same De Moribus Ecclesiae  Catholicae, love for neighbour is conceived in terms of Rom. 13. 10  A bl L ATEISMIASR; 1319): «Si igitur diligentibus Deum omnia procedunt in  bonum, et summum bonum quod etiam optimum dicitur, non modo diligendum esse nemo  ambigit, sed ita diligendum ut nihil amplius diligere debeamus, idque significatur et  exprimitur quod dictum est: Ex tota anima, ex toto corde, et ex tota mente: quis quaeso  dubitaverit, his omnibus constitutis, et firmissime creditis nihil nobis aliud esse optimum,  ad quod adipiscendum postpositis ceteris festinare oporteat, quam Deum?”  7) 161 125 47 (ML 32 1331): «Diligamus igitur Deum ex toto corde, ex tota  anima, ex tota mente, quicumque ad vitam aeternam pervenire proposuimus ... Haec est,  inquit, vi/a aeterna, ut cognoscant te verum Deum, et quem misisti Jesum Christum (Jn. 17.  3). Aeterna igitur vita est ipsa cognitio veritatis ... Quid ergo agendum est, quid quaeso, nisi  ut eum ipsum quem cognoscere volumus, prius plena charitate diligamus?» In  Retractationes 1, 6, 4 (CSEL 36, 31) = 1, 7, 4(ML 32, 593) Augustine proposes «sincera»  as more appropriate than «plena», since love will only reach its fullness when God is seen  face to face.  Jn. 17. 3 and the commandment to love God alone are again found together in a «beata  vita» context in De Diversis Quaestionibus 83 q. 35, 2 (CC 44A, 52-53. ML 40, 24-25). One  is recommended to consider with all one’s power of thought «saluberrimum illud  praeceptum».  '°) De Moribus Ecclesiae Catholicae \, 26, 51 (MEL-32.-1332): 4  illud maxime  tenendum est, ne se quisquam credat, contempto proximo ad beatitudinem et ad Deum  quem diligit esse venturum».Haec eST,Inquıit, Vifa aelerndad, 1417 COZNOSCANI VErUumM Deum, e] GUEM MILSISTI Jesum Christum (Jn

Aeterna igıtur ıta est Ipsa cogniıt1o verıtatıs10  R. Canning  He; He alone is to be loved with the whole self, ‘‘with all the soul, and  heart, and mind”’; to love any being less good and less trustworthy  unreservedly would be disastrous and idolatrous. ‘““These things having  been established and most firmly believed, who will doubt, I ask, that  there is no more excellent good, to which we must hasten to arrive before  all the rest, than God?’”’®). In the quest for eternal life, unrestriceted love  for God appears at some moments to be all-important for Augustine. As  John puts it: “This is eternal life, to know you, the true God, and Jesus  Christ whom you have sent” (Jn. 17. 3). ‘“What therefore”, Augustine  asks, ‘do we have to do but first to love with full love Him whom we  wish to know?”’?) Love to God, the fulfilment of ‘“the greatest and the  first commandment”, at least seems to be granted a position of privilege  here. As we have seen though, our author is fully conscious that ‘while a  person despises his neighbour he will (not) come to beatitude and to the  God he loves’!°). Love for the neighbour is indispensible if the right  order of reality is to be regarded and maintained, and if the exploration  into the fulness of love for God, eternal life, is not to prove abortive.  In certain other texts from Augustine’s early period (pre-395), the  types of distinction between the two loves dealt with above are given  further nuances. Two of them will, for the present, just be mentioned and  the third dealt with in more detail. In the same De Moribus Ecclesiae  Catholicae, love for neighbour is conceived in terms of Rom. 13. 10  A bl L ATEISMIASR; 1319): «Si igitur diligentibus Deum omnia procedunt in  bonum, et summum bonum quod etiam optimum dicitur, non modo diligendum esse nemo  ambigit, sed ita diligendum ut nihil amplius diligere debeamus, idque significatur et  exprimitur quod dictum est: Ex tota anima, ex toto corde, et ex tota mente: quis quaeso  dubitaverit, his omnibus constitutis, et firmissime creditis nihil nobis aliud esse optimum,  ad quod adipiscendum postpositis ceteris festinare oporteat, quam Deum?”  7) 161 125 47 (ML 32 1331): «Diligamus igitur Deum ex toto corde, ex tota  anima, ex tota mente, quicumque ad vitam aeternam pervenire proposuimus ... Haec est,  inquit, vi/a aeterna, ut cognoscant te verum Deum, et quem misisti Jesum Christum (Jn. 17.  3). Aeterna igitur vita est ipsa cognitio veritatis ... Quid ergo agendum est, quid quaeso, nisi  ut eum ipsum quem cognoscere volumus, prius plena charitate diligamus?» In  Retractationes 1, 6, 4 (CSEL 36, 31) = 1, 7, 4(ML 32, 593) Augustine proposes «sincera»  as more appropriate than «plena», since love will only reach its fullness when God is seen  face to face.  Jn. 17. 3 and the commandment to love God alone are again found together in a «beata  vita» context in De Diversis Quaestionibus 83 q. 35, 2 (CC 44A, 52-53. ML 40, 24-25). One  is recommended to consider with all one’s power of thought «saluberrimum illud  praeceptum».  '°) De Moribus Ecclesiae Catholicae \, 26, 51 (MEL-32.-1332): 4  illud maxime  tenendum est, ne se quisquam credat, contempto proximo ad beatitudinem et ad Deum  quem diligit esse venturum».Quid CT£O agendum SSE. quıd QUaCSO, 181
ut Cu 1psum qQUuUCm CORNOSCETE volumus, DrIUSs plena charıtate dılıgamus ?» In
Retractationes N 6, 36, 31) N f (ML 52 593) Augustine «sSıncera»
d} INOTEC approprıiate than «plena», since love 111 only reach ıts fullness when G0d 1S SCCI]
face face

In and the COomMmmandment love (G0d alone dIC agaın found together In «beata
vita» ontext In De Diversis OQuaestionibus 33: (GC 44A 523 40,-One
1$ recommended consıder ıth al nes  K 19} of thought «saluberrımum ıllud
praec  m»

10) De Moribus Ecclesiae Catholicae i 26, 32, < ıllud maxıme
tenendum eSt. quısquam credat, contempto Drox1mo ad beatıtudiınem ad Deum
qQuem dılıgıt SS5C NnLiurum »
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OVve of neighböur oe€es not do VIESS and OVve for (30d ın of
Rom 28 (“ We NOW hat for those wh ove God all thıngs 1ssue in
200d)

And ıf cannot attaın g00d thıngs wıthout first ceasıng tO do
eviıl. aCts of OVe fOor ne1ıghbour dIC SOTrt O1 cradie fOr OVve God,
such that Ssince ‘love of ne1ıghbour o€es NnOTL do ev1l”’ (Rom 13 10),

INa Yy rse from thıs what has een sald : “We know that for
those who OVve (0d all thıngs 1Sssue In g dn (Rom
OVe fOr ne1ıghbour 1$ thus presented A NCCCSSaT Y condıtion of

ove for God, ev1] must be rejected ir g0o0od 18 SIOW, Ove for ne1ghbour
1S, d ıt WEeTIC, Ove for (J0d In ıts nfancy In hıs commentar the
Lord’s Sermon the Mount 393-394 A.D.) Augustine 1n that the
Golden ule Ma 12) 15 saıd be “the law and the prophets’. But
°°ql] hat yOU wısh people do for yOU, do ıt also for them  29 Can be
translated d> ‘“love YOUL ne1ıghbour AdS yourself””. Thıs leaves [OOIN for the
commandment of OoOve for (GG0d take 1ts DITODCI place along wıth that of
OVe fOr ne1ghbour. In these [WO commandments ATC “the Ole law and
prophets” Ma Finally, iın hıs commentar the letter
the Galatıans wrıtten in 395, Augustine DUuLs the atter AS ollows

very sacramen(, when 1t 15 understood, 15 elated eıther
contemplatıon of the truth OT g00d actıon DYy 1C nes belıefs
aIc practised. Contemplatıon of the truth 18 ounded OVEe for
(0d alone;: g00d actıon Dy 1C ONeC practises Oone’s belıefs 1$
ounded OVvVe fOor God and for the neıghbour. On these {[WO

the ole law and prophets depend*°).
11) De Moribus Ecclesiae Catholicae € 26, (ML SZ. «Eit S1 ad ona

pervenıre NO us, 181 mala operarı destıterımus, ista Sunt quası cunabula charıtatıs
Del, quıbus dılıgamus DroXImum ; quon1am Adilectio DroXimi malum ON operalur Rom
13 10), 1NC ad ıllud ascendamus quod dıctum est, SCIMUS quoniam diligentibus Deum ”MNIA
procedunt IN bonum Rom »

12) De Sermone OMIn IN Monte Ü 2 F (ML 34, 1 303-1304) «Cum eCIO

eXpressius de homiıinıbus dıctum est, Ommnıa ergo GQUAECUMQ UE vultis ut faclant vobis homines.
Ita el vos facite L5 Ma . nıhıl alıud dıctum videtur QUam Diliges proxXimum [UUM

aMquam teIDSUM. Sed 10  —; est neglıgenter attendendum quod hıc subyjecıt, Haec A enım
Lex el Prophetae. In hıs autem duobus praeceptis, 1NON tantum alt, |_LexX pendet Prophetae,
sed et1am ddıdıt, O14 Lex el Prophetae Matt. 40): DIO quod est ola prophetıla
quod CU hıc NO  — addıdıt, servavıt |o0cum alterı praeceplo, quod ad dılectionem De!]
pertinet »

But, Just OTr decade ater, Augustine W ds of the ınd hat OTNC precept alone could
stand for both TIhe Golden ule Ma 12) could -  non immerı1to” represent both
commandments In which AT ‘“the whole law and the prophets’”. 7: De T rinitate &, F
(CC 50, 284-285 42, 956-95/).

13) ExXpositio Epistolae ad Galatas 19 84, 35, ı79 < INNE au
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;

The question of the relatıon between Ove for (J0d and OVe for
neighbour then 15 also that of the relatıon between contemplatıon of the
truth and g00d actıon DYy 1C One’s belıefs AT put nto practice. 15
important for the understanding of hıs {exXt tO place 1t ın wıder context

The VLEeW of Ragnar love for G(G0O0d KXPX [OTO »

Ragnar olte has ably examıned thıs question ın hıs work, Beatitude
el Sagesse**). In order define the of the dıstinction between
OVe for (0d and OVe for neıghbour IHNOTE precıisely it 11l be useful ere

ofte SOINC of hıs findings. hıs imıted SUPVCYV of Holte’s work thıs
pomt ıll al the Same tiıme provıde bridge the following per10d of
Augustine’s development fOor whiıch, al least far AS systematıc theoret-
ıcal discussions of the 1ssue AT concerned, De Doctrina Christiana forms
OTNC of the INOTE important OUTCES

olte DaYyYS specıal attention the fact that “the es and the

sacramentum Cu intellegitur, aut ad contemplatıonem verıtatıs refertur, aut ad bonos
Contemplatıo verıtatis ın solıus De1 dılectione undata P8t On In dılectione

Deil DroX1m1, In quıbus duobus praeceptis ota Lex pendet Prophetae »
We ave rendered ‘*bon1 mores ” g00od actıon DYy which nes  1 belıefs ATe practised””. In

thıs Wdy hope ave done Justice the possıble wo-fold nature of thıs eXpression. On
the ON hand. it 1S quıte clear from the 5dINe paragraph | of Expositio Epistolae ad Galatas

8 39. hat ad (pertinent): Non OCClIdes, On
moechaberis, HON falsum testimonium dices ei Ceiera talıa WT, Ex 1 3-16)”. The erraın
of ‘*‘mores’”’, therefore. 1S hat of the atter of the Decalogue. In the ex{i
ave quoted, “bon1] mores’”’ IS coupled ıth "contemplatıon of the rüth:‘ and ıt 18 hıs
combiınatıon that evokes the dea of g00d actıon accomplıshıng the cCommandments
contaıned the second tablet of the Decalogue. NSee Contra Faustum Manichaeum B P
28 25/1, 621-622 42, 418-419). On the other hand “mores ’ also forms part of
the ormula fıdes el mores’. Although thıs ormula such 1S NOTL present In E xpositio
Epistolae ad Galatas dıstınetion IS made the verYy beginning between the of
faıth and the works |awW, and the atter ATC urther sub-dıvided nto “"sacramenta ” and
"mores’. Therefore, the 1ESONANCE of "mores’” elated “fıdes” has be taken nto
ACCOuUuNL According IN COYLE, Augustine s « De moribus ecclesiae catholicae»
(Paradosıs 23), Frıbourg, 1978, 91, the best translatıon for it IS noTt “ethics‘:. ""Customs ”
OT “morals’””, but ‘““belıefs In practice””, C£. FRANSEN, Short Hıstory Meanıng of
the Formula Fıdes Mores’”, In Louvain Studies v11/4 1979) 270-30] Augustine,
TIA AD However, ıt IS clearly nOoT the CaAase of *‘bonı mores’”’ ın OUT exX{ti that, Fransen,
276, alleges "mores” of Augustine’s es el mores’” In Epistolae 54, 1 34,
159-160 34 200) and A 34, 208 34 220-221) lanuarıus, Sa# has
nothıng do ıth the sSsO-Calle' "morals  237 In translatıng «bon1 OTes)) «go0od actıon by
1iCc ONE practises nes  3 belıefs», ave attempted include both the maJor dımensions
of the expression which ATC alluded in OUT Iexi

l4) Ragnar HOLTE, Beatitude 217 Sagesse Saint Augustin e|] le probleme de la fin de
l’homme dans la philosophie ancıenne, Parıs-Worcester, 1 962, especlally 25100281
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first commandmefit” 1S indeed trınıty of love: “wıth all yOUr heart: all
YOUTr soul, and all yOUr mınd ” Thıs threefold Oove corresponds for
Augustine the doectrine of the three pa  S of the soul 1LE the dynamıc
endency (appetitus) of the soul workıng al dıfferent levels and traversing
the olje of human existence. The appetitus (tendere esSse) of the ole
DCISON CADICSSCS itself ıIn dıfferent WaYS In the dıfferent of the soul:
thıs 1S nOoTL dıssımilar the StO1C doctrine of the fundamental instincts of
human nature In the contemplatıve ıfe mMmens the appetitus AaDPDPCAaIs d
natural desıre 0)8 for the dıvine, for beatıtude and wisdom : ın the
actıve ıfe Cor it 1s the effort and develop the ratıonal self
(self-love), and also d endency be involved ıIn soclety and ıIn
communıty OVe of neıghbour); ıIn the ıfe of the SCMNSCS (anıma: the lower
SOU. fınally, ıt shows itself ASs Caic for One’s OW body (the instinct of
self-preservatıon) and the instinctive endency be unıted wıth other
bodies sexual Instinct)*7). Now a]] of these levels AdIC covered DYy the
cCcCommandment tOo love God: thus, Christian OVe for (J0d 1S presented Dy
Augustine d > the gift of human ıfe in ıts otalıty.

For thıs 15 the rule of OoOve that has been establıshe' Dy (30d 5 COM
ıll OVve YOUT ne1ıghbour d Vourself.., but °°(J0d yOU 1l] ove wıth
al] the heart, and all the soul, and all the mınd ” Therefore, yYyOUu AIcC

devote all yYOUTF oughtis, YOUTF ole lıfe and YOUT ole
intellıgence Hım from whom YOU have all these g00ds YOU
bestow. For ıth the words. “wıth al the heart, and ql the soul, and
all the mind He OW part f OUT ıfe remaın
OT make FOOM, AS it WETC, for the wısh en]JOYy somethıing other
han Hımself. Rather He demands that whatever else OUT
mınds hat it m1g be loved should be drawn LO the S\aJInle g0a]
towards 1C the ole elan of OUT OVe 15 runnıng*®).
The trınıty contaıned In the commandment tO Oove (j0od m1g be

schematısed the basıs of thıs tex{i 4S follows : * ’)
15) Ibid., 256 &: 260, where the God-given dynamısms tendencıes ofthe soul

dIC deser1bed sımply A «UuUn instinct naturel dırıge eISs le dıvin, instinct naturel dırıge
i RS la vIie d’operatıon actıve el instinct naturel quı DOUT objet le SOIn du COTDS>».

16) De Doctrina Christiana I: 42-4 3 CSEL 8O, 19) 6 ZZ &z IN 34,
27) «Haec nım regula dılectionıs dıvıinıtus constituta est Diliges, Inquıt, DroXIimum
SICUL teIDSUM Deum eCIO TOLO corde, el @ ) O1a aANnımda el € A ola Lev eut

Matt 37 and 39) ul coglıtationes [uas vitam el
intellectum In ıllum conferas, UQUO es i 1psa quUaC confers. (Cum au alt, 1010 corde,
1014 anıma, nullam vitae nOsirae partem relıquıt, VaCaIc debeat quası
|locum are ul lıa velıt frul; sed quıdquıd alıud dılıgendum venerıt In anımum, ılluc
raplatur, JUO dılectioniıs impetus currıt».

l7) C LTE, H: 254
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E O10 corde OMNAEeSs cogitationes the lıfe of productive,
creatiıve thought Mr the actıve lıfe:
3 Ola ANımMmAa OMNemM vıtam al non-rational lıfe ın human
beings:
@€} O1a enlte OMNem intellectum intellectual comprehensiıon
OT VIS1ION LE the contemplatıve ıfe

No element of human existence 1S omıtted In the requırements of the
commandment : all have recelved from God. each and evel
of OUT lıfe, Irom OUT desıire fOor Hım OUT sexual instinct, 1S be devoted

Hım, bestowed uDON Hım
Such all-ınclusive OVe for God, propose AS “the greatest ” COIMM-

mandment and d the telos of human ııfe, WOU have been profoundly
shocking tO ancıent thought. For Plotinus only the hıghest evel of INan

(mens) Wädas elated human telos The rest has ultiımately be shed
atonıc phılosophical eYOS 1S DYy nafture purely contemplatıve ; ıt a1mMs for
the unlıon of the intellectual soul wıth the eas, leavıng behind the actıve
lıfe, where selT-I10ve and OVEe for neighbour ave theır places, and the ıfe
of the SCNSCS 11] be clear hat only the first of the three categorıes of
OVEe for G0od mentioned above corresponds tO phılosophical eros And
thıs raıised dıfficulty for Augustine whose Platonic background Was not
neglıgıble. On the ONC hand, he wanted submıt hımself wıthout EOSCTVG
tO the demand of the precept IC requires OVe for (J0d engagıng all

of the soul ; whıle. the other hand, he COUuU noTt 1gnore the
Platonic conception of the contemplatıve ıfe (Le HE only ONC part of
the SOU. ASs the DTODCI place for the realısatıon of the cCommunlon of INan
wıth G0d According tO (0)  B, Ya Augustine’s speculatıon OVe Can
be ultımately consıdered AS d hand tO hand struggle ıth hıs intellectual
task clarıfy the relatıon between these {[WO aspects and harmonıse
them 1ın coherent Ssystem‘ .

How then dıd Augustine about thıs task? On the doctrine of the
dıfferent of the soul he had been able ground psychologically the
possı1biılıty of lovıng God [OTO, In all dımens1ions of human ıfe Only
man’s hıghest function, the ratiıonal intellect (ratio), however, has God ASs
ıts direct object ; ıt alone 15 it granted to know, SCC and {O en]JOoYy
God, the Eternal But there ATC also other objects that Can be OoVe:

18) Ibid., 265 « Toute la speculatıon augustinıenne SUT |’amour peut etre fond
consıderee COTpS-a-COTrps täche intellectuelle: mettre claır la
relatıon entre CCS euxX aspects les harmonıiıser systeme coherent».
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these the functions of the of the soul other than the hıghest (Le COr
and anıma) correspond. In VIeEW of thıs dıfferentiation ıIn the scale of
values of the Vvarıo0ous categories of ovable objects and the paralle
dıfferentiation of the psychıc functions, it WOU be fundamental
mistake understand appetitus d sımple, undıfferentiated desıire
capable of eing directed towards objects of all Categories - +?): 1Io
understand correctly the meanıng of Augustine’s “ordered OVve  29 («dilec-
f10 ordinata») 1t 1s ıimperative ake into AaCCOUNLT thıs structural
correspondence 1C for hım, prevaıls between the dıfferent levels of
objects and the dıfferent functions of the soul**). At the hıghest eve] the
object of love 1S (GJ0d ın whose regard the elated od-gıven, human

19) Ibid., 256 Further refiurns hıs pomnt, 259 «Augustın
mentionne Dad ICI expressement unNcCc chose quı DOUT lu1 V de SO1 l’existence une
correspondance dırecte enire l’echelle des valeurs des dıverses categorıes des e ce des
fonctions psychıques, el pDartant les auteurs Ont champ re DOUTF introduire ans
l ınterpretation de phrase (1.e dilectio ordinata) uUune bonne OSse de psychologıe
moderne sımplıfiee : ıls ONtTt un heorıe selon aquelle homme orlenterait s()  —_ “desır)
un1ıvoque, indıfferencIle, eIs unNn«ec ser1e "objets leur attrıbueraıt uUNC valeur relatıve eur
capacıte de satısfaıire le desır l1en contraıre une theorie Ou le desır entreraıt
contflıt ordre moral qu! doıt le regler». As proponent former Interpretation
olte has Anders Nygren ın mınd, and of the second Hannah Arendt Regardıng, the
former theory, SCcCC urther. 261 (< (dilectio ordinata) peut apparailtre frein

la spontaneıte de |’amour, ma1ıs 1en SC lıberatıon. est nullement question ICI
d’un desır indıfferencıie. auquel Imposeraıt moule etranger, ma1ls SONL les
dynamısmes dıvers iInnes qul, chacun ans eur domaıne, apportent leur contrıbutlions
creatrıces sd[l5 etre genes Dar les obstacles des Dassıons».

Commenting En IN DS 31 Z (GC 38, Z 36, 260) 392 AD 1.e «Purga
CIgO aINnNOTeMmM (uUum ; fluentem ın cloacam, CONVerte ad hortum: quales iImpetus
habebat ad mundum, ales habeat ad artıfıcem mund1», Anders NYGREN states in Agape
and Eros (Englısh translatıon Phılıp WATSON), Ist revised edıtion, New ork and
kvanston, 1953, 494-495 «Carıtas-love, C 1S the SAdlllec A the g00d will. 18
dıstınguished from Cupıidıitas-love, : IS the rOOL of al evıl, NnOT absolutely and
qualıitatively, but merely In virtue of ıts object. In both ıf 1S question of acquisıtıve
love. 'Love, but SC ıt what yOUu love Love (J0d an Oove neıghbour 1S called
Carıtas; love of the world and ove of empora thıngs 1S called Cupidıtas’. (En IN 31

2:3) We Must be converted from false Cupidıtas love, but the CONnversion (cConvers10)
consısts sımply In turnıng love’s desıre from lower hıgher object, In conducting the
water irom the the garden (converte ad hortum!)».

Apropos of thıs VIEW, Ragnar HOLTE remarks, Beatitude '"di Sagesse, 269 «Anders
Nygren EL de bonne methode de cıter expression (1.e En IN DS 3 SEIMO 2:3)

u  n princıpal une interpretation theologıque du SCS de Ia CONnversıon
chretienne d’apres ugustın. de SOI qUC le ralısonnement complıque qu!ı soustend
ormule peut tre reduıt la ese nygrenıenne quı connaılt qu un ‘desır) sımple,
indıfferencıie, lequel tOourne OIX obje! NOU L’ıdee d’un desır humaın de base,
primıtıvement sensuel, quı Dar sublımatıon pulsse tre dırıge CIS les valeurs spırıtuelles,
appartıent la psychologıe moderne de vulgarısation; elle est etrangere Augustin».

20) Ibid., 259
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function (or instinct OT dynamısm) 15 the contemplatıve ICasSON (mens
ratio).

For the MOST excellent of all thıngs 15 that IC 1S eternal:
therefore., Cannot en]OYy (habere) it EXCEDL Dy of that ın
which SUTDASS other creatures, namely intellıgence. Now hat-
OL 15 enjoyed Dy the intellect 18 enjoyed through eing known;: and

g00d 15 perfectly known ıf 1t 15 nOotL perfectly OVEe Just ASs the
intellect alone has noOoTt the W of knowıng, NO 15 ıt alone ın eing
able love. FOor love 1S kınd of endency (appetitus); and SCC
that thıs tendency 18 present also ın the other pa of the soul. If thıs
latter endency 1s 1ın harmony wıth the intellect (mens) and ıth
[CAaASON (ratio), ıt ıll be possıble for PCISON iın thıs and
tranquillıty contemplate wıth the intellect that C 1S eternal.
18 therefore also ıth ıts other that the soul oug OVve the
grea go0od 1C ıt 1S know ıth the intellect“*).
All the other human functions, therefore, aATC be subordinated

the contemplatıve FrCasonN, the lower AUMe be brought nto conformity
wıth the hıgher. The tendencıes of the otherp of the soul INAdYy also be
desceribed AS OVe for God, but only insofar d they do NnOt dısturb
contemplatıve actıvıty but submuıt themselves ıt ın and harmony
Indeed, when the tendencıles of the other of the soul ATC ın
agreement wıth contemplatıve TCasSON, then INa y SaYy that certaın
form of ove for God 15 already present there OVve for (God ın 1ts total
gıft of self embraces and g1ves order the dynamısms of intellect, heart
and lower soul**); and the [WO latter ATC integral 1ts harmon10us

that they cCannot be eft Out of consıderation when love for
(GG0od 15 spoken of. It 1S love for (G0d in hıs full9 AS comprising the
dynamısms of COr and ANımMmAa ASs ell d that of ME that 1S be

21) De Diversıs Quaestionibus x 3 35. ( 44A 40, 24) «Omnıum nım
praestantissımum est quod aeternum est propterea ıd habere NO  — DpOSsSIMUS, 1S1

qua praestantiores ıd est Qui1dquıid autem habetur, noscendo
habetur:;: nullumque bonum perfecte noscıtur, quod NO  — perfecte amatur eque ut sola
I[NECMNS potest CORgNOSCEIC, iıta sola potest. Namque INOT appetitus quıdam est ei
videmus et1am caeter1s anımı partıbus inesse appetıtum, quı S1 mentiı ratıonıque consentlat,
ın talı DaCC ei tranquıillıtate vacabıt men contempları quod aeternum est Ergo et1am
caeterI1ıs SUlSs partıbus anımus hOocC tam INAgNUMmM quod mente cognoscendum
est»

22) LTE, C 259-260 C4 l’ınterpretation de la quaest10o 35 quı oıt UNC

forme d’amour de Dieu ans |’appetitus des "autres partıes de |’ame lorsqu'ıl {[TOUVE
aCCOrd VOC l’actıvıte contemplatıve de la ralson. L’amour ordonne est identique
|’abandon Dieu de la vIie humaıne ans totalıte SOUS la trıple forme d’un de Dieu
quı rassemble les dynamısmes de l’esprit, du COUT de |’ame inferieure».
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assoclated ıth eternal ife and «beata vita»*>). If CONYr and Aanımda AT not

actıng al theır OW evels ın and obedience MENS, then Mens 1S
emasculated. “NO ONe should 1n that ıle he despises hıs ne1ıghbour
he ıll COMC beatıtude and the God whom he loves’””.

The order that 1S sa1d LO reign iın the peace and tranquillıty” of
contemplatıon 1S nOoL statıc and dead It 1S rather the armon10us natural
relatıon between the dynamısms. Not only has (0od placed dıfferent
instincts 0)4 tendencıes al dıfferent levels of human eing, but He has also
g]iven the soul the instinct subordinate the other [WO categories of
tendencıles ıts desıre fOor God.“) TIhe soul therefore has instinct for
the harmony of the order created by G0od Io respect thıs order 1s
respect the law of the nature wıth which (10d has ndowed human
beings, along wıth 1ts created hıerarchy of tendencıes. In such sStructure,
actıon (L seli1-10ve and ove for ne1ıghbour) 1S requıred be subject
contemplatıon (Le the ove that has (G0d ASs 1ts dırect and PropCr Object);
only when thıs 15 ıll actıon be lıberated from the annıhılatıng force of
the passıons and be able operate constructively wıthın 1ts OW

Sphere>): For thıs TCasSON, g00d actıon Dy 1C ONCc practises one’s
belıefs 1S ounded ove for (Gj0d and Oove for neighbour”’*®), the
former eing understood Aas incomplete wıthout the latter (sınce COIN-

templatıon requıres the cooperatıon of actıon, and because ove for (J0d
15 also be XX tOtO corde»), and the latter powerless work fOor g00d
ın ıts OW domaın unless it surrenders the former (sınce otherwise the
soul’s instinct for harmony 1S etraye and chaos eeps the instincts of
heart and lower soul captıve and ın dısarray).

1Io complete thıs short SUMMAAaTY of Holte’s work the nature of
the early (Le pre-400) Augustiniıan dıistinetion between Oove for neıgh-
OUur and OoOve fOr God it 11] be approprıiate al SOTINC length
hat 1S key text iın h1is treatment 1S be oun ın C’ontra Faustum
Manichaeum., and ıll be the subject of OUTr attention agaln, especlally ın
Chapter ree 1C eals wıth the uti/frul dıstinetion A4s it OCCUIS in
relatıon OUT theme

23) Ihe [WO referred above ın connection ıth JIn AIC be understood
speakıng of love for (GJ0d In thıs full See De Moribus Ecclesiae Catholicae 1, 25 4 /

(ML 32, and De Diıversıs Quaestionibus 853, 33 (CCE 52-53 4U, 24-
24) ; Cit 260
25) Ibid., 261
26) EXposit10 Epistolae ad Galatas 84, 35 17) «Contemplatıo

verıtatis In solıus Del dılectione undata SSt; Onı ın dılectione De1l etl DroX1im1...>».



18 Canning
SIn, then, 15 an Yy transgression of the eternal law in deed, ÖT word,

OT desıre. And the eternal law 18 the dıvine TCason OT ıll of God.which requıres the preservatıon of the natural order, and orbıids the
breach of it But what 1S thıs natural order in man ? Man, KNOW,Consısts of soul and DOdy ; but o€es beast But. 1t 15 plaın that In
the natural order the soul 1S super10r LO the body Moreover., ın the
soul of INa  —_ there 15 ICasOonNn, 1C 1S nOoTt ın beast Therefore, d the
soul 1S super10r [O the body, In the soul iıtself I1Cason 1S super10r Dythe law of nature {O the other which dICc found also 1ın beasts:and ın 1CAasSon tself. 1C 15 partiy contemplatıon and partly actiıon,contemplatıon 1S unquestionably the super10r part For In ıt 1s the
image of (GJ0d by 1Cc AdIC renewed through al VISION.
Ratıonal actıon oug therefore tO be subject {O ratıonal cContemp-latıon, 1CcC. 15 {O be exercıised In al ıle ATeC absent from the
Lord, AdSs it ıll be hereafter DYy VIS1ION, when be ıke Hım, for

6C Hım as He 18 hen ıIn spirıtual body DYy Hıs
be made equa angels

INan, therefore, who AaCTSs ın obedience the al IC ObeysGod, restraıns al] mortal affections, and keeps hem wıthın the
natural lımıit, g1ving precedence hat 1S better OVeT what 1s
inferi0r accordıng ordered love*”),.
1 hus: Just d tO faıl OVe God, dısobey Hım, 1S disrupt the

natural created order of values, OVve God, obey Hım, 15 respecCt
the order He has esta  ıshed ıIn creation and ın INan hımself*®).
Augüstinian love for neıghbour, ıt needs be insısted, takes Its place in
thıs order of OVe noTt the eve of the "mortal affections?’ that dIeC be
restrained, but rather that of ratıional]l actıon lıberated Dy the rational

27) Contra Faustum Manichaeum 22 D 28 2371 62] G2T 42,
«Ergo CCalum est factum vel dictum vel COoONncupıtum alıquıid Confira ernam egem Lex
CIO aeterna est ratıo dıvına vel voluntas de!l ordınem naturalem CONservarı ıubens,
perturbarı vetians Quisnam igitur sıt In homiıne naturalıs Ordo, quaerendum est C’onstat
nım OMO anıma ei COTDOTC, sed hoc l ullı autem dubium est anımam COrporIı
naturalı ordıne praeponendam. Verum anımae homıiınıs inest ratio, QUaC peCcor! NO inest.
Proinde sıcut anıma COrporI, ıta 1DSIUS anımae ratıo ceterıs 1US partıbus, quas habent ei
bestiae, naturae lege praeponitur: Inque 1psa ratione quaCc partım contemplatıva estL,
partım actıva, procul 10 contemplatıo praecellıt. In hac Nnım imago de! est, qua DETI
em ad specıem reformamıur. Actıo ıtaque rationalıs contemplatıon! rationalı
oboedıiıre S1Ve DPCI fidem operantı, sıicutı SL, quamdıu peregrinamur domino, S1Ve DECI
specıem, quod er1t, CUu simıles e] er1mus, quon1am videbimus CU: sıcutiı est, effect! et1am
In spırıtalı COTDOITE gratia elus aequales angelıs 1US Quapropter homıiınıs actı1o serviens
fıdel servient! deo refrenat mortales delectationes el Cas cohercet ad naturalem
modum melıora inferioribus ordınata dılectione PTacCcDONCNS>», Englısh translatıon In arge
Casure Oowıng hat of STOTHERT ın Phılıp SCHAFF (edıtor), Select Library of the
Nicene and Post-Nicene Fathers of the Christian Church, ran Rapıds, 887 (reprint, Ann
rbor. Vol [ 283

28) HOLTE, CIt., 257258



Love for God and Love for Neighbour 19

contemplatıon of God, which ıIn thıs time of pılgrımage 15 only possıble ın
al that 1S {O SaV, the eve of ratıiıonal actıon exercıised ın obedience

Hım

I1 IHE EPISCOPAL 3906-410

Havıng een iıntroduced DYy {O SOMNC of the NUaNCcCs of
Augustine’s distincetion between OoOve fOor God and OVe for neıghbour In
hıs early per10d, proceed wıth the presentation of the nature of thıs
dıistincection ın the subsequent phases of the bıshop of Hıppo’s work.

7T wo principal of distinction
Durıng the per10d 3906-410 Augustine sed [WO princıpal of

dıstinguıishıng between the [WO loves and theır the ONC hand,
God 1S {O be OVve «proplter sSeIDSUMY and the ne1ıghbour «propter
Deum» ; the other hand, (GJ0d 1S be OoOVve d> God and the neıghbour
d oneself{f.

Propter SEIDSUM propter Deum

De Doctrina Christiana has already been referred in connection
ıth Holte’s exposıtion of the intricaclıes of Augustine’s psychology of
Ove dIC devote all OUTI oughts, OUT ole ıfe and OUT ole
intellıgence God*?) Consequently, (G0od 1S nOoTt be oVve {O an y
DUTDOSC ÖI fOr ally en other than hımself. For “ PeVeIV INall, insofar A he
15 Man, should be OoVe!l fOr the sake of God, but (G0d 15 tO be OoOVve fOor
his OW sake””*°), When, ın the ıfe of actıon, the ne1ıghbour 1Ss properly
OoOVvVe ‘ for the sake of Go: (30d hımself 1S OVe: KXECX fOt0o corde». hıs
form of the dıstiınction 1s pDut slıghtly dıfferently urther in the Sd_I1le

work : ..  We ATC realıse that the fullness and end of the law and of all
the sacred Scriptures 1S love for ONC eing wh: 1s be enjoyed and for
another eing who 15 capable of sharıng in that enjoyment wıth us

29) See De Doctrina Christiana F 4) SÜ, 19) E, AD (CEC 32 34,
2 B) < ut cogitationes uas ei vitam el intellectum ın um
conferas, qUO es 1psa qUaC confers».

30) De Doctrina Christiana { S0, 23} S Z 28 (CL Z 34, 29)
.(4 Omnıs OMO In quantum OMO est, dılıgendus est propter Deum, Deus CIO propter
seıpsum » .

31) De Doctrina Christiana E 80O, 30) 1L, 35, 88 32 34, 34)
<  . ut intellegatur Legıs ei omnıum dıyınarum Scripturarum plenıtudo ei finıs CSS5C dılect10
Rom 13 | 1ım rel qua fruendum estL, ei rel qua«cl nobıscum frul protest AD



Canning

Now, tO enN]JOY Ful eıng 1S exactly what 1S meant Dy lovıng that being
‘for 1ts OW sake ıt 1s approprıiate that (j0d alone should be the object
of frul. er human beings, companıon souls ndowed wıth actıve and
contemplative rCcason, dIC be OoOVve ASs creatures who, ıke ourselves, dIe

capable of the Iruıtion of (GJ0d As urther iıllustration of thıs form of
the dıstinction. it 11l also be useful mention tex{i from SCIINON
16 ate Can be assıgned wıth certamty. Here find that (Gj0d 15
be OVEe fOor hıs OW sake and that ATC OVe ONC another 1ın hım and
for hıs sake: when OVve frıend (G0od 15 be OoOVEe: In hım

Let love, let us OVve gratulıtously; for love (J0d whom
nothıng better 15 tO be OoOun Let us OVe hım for hıs OW sake, and
ONC another ın hım, but for hıs sake. For true OoVve of Irıend loves
G0od In the frıend, eıther because he 1S there hat he m1g be
there Thıs 18 true love; ıf OVve ONC another for the sake of
anythıng else. ate rather than love**).

(10d LAMGQUam Deum the neıghbour IAMGUAM
Already ıIn De OFribus Ecclesiae Catholicae meTt the dıstinction

between the [WO the basıs of the superlority of nature
man;s*). Not surprisingly, hıs fOor double commandment

aAaPPCAaTs agaın ın De Doctrina Christiana: “the precept DYyc AaTIC
OVe (G0od 1S dıstinct from Ove of neıghbour because the dıvine 6SSCHNCE 1S
super10r and above OUT nature 3°): Consequently, In smal book
catechetics, Augustine, speakıng of gratultous OVve for God, instructs:
°°“But He 1s be Oove not 4S somethıng isıble LO the CYCS, rather A
wısdom 1S oVve: and truth and holıness and Justice and charıty, and
others of theır kınd: and these, noTf ds they aAaTe oun In human beings,
but AS they dIC al the VEIY SUOUICEC of imperishable and unchangeable

32) Sermo 336, (ML 38, «Amemus, gratis aINeMmMus Deum Nnım aAM am us,
UUO nıhıl melıus Invenımus. psum AINCINUS propter Ipsum, 1105 In 1DSO, amen propter
Ipsum. He enım veracıter mat amıcum, qu! [Deum mat in amıco, aut quıla est In ıllo, aut
sıt In lo Haec est CIa dıilecti0 : propter alıud S1 1NOS dılıg1imus, odımus potıus quam
dılıgımus».

33) De Moribus Ecelesiae Catholicae B 26, 49 (ML S27 < alıud Deum CS5SC,
alıud homınem ; interesse lantum, quantum inter CUu quı creavıt ıd quod ad
Creatorıis simılıtudınem creatum est Dıcıt CI O secundum praeceptium S5C Diliges
proXimum IAMguam teIpsSUm ».

34) De Doctrina Christiana k IO ] 26) ® 30, 33 (L 42 AAn 34, 31-
32) «Sed quon1am excellentior D nostram naturam est dıvina substantıa. DTacCceD-
{u  3 qUO dılıgamus Deum DroxX1ım1ı dılectione dıstıncetum »
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wisdom’”*>) The of such qualıties human beings Nvıles
others admıratıon and imıtatıiıon qualıty iıtself 1fS OT121N God who
15 wısdom 15 be adored Only thıs (J0d must all OUT hope be
placed For He Dy whom dIC Justified 15 dıstinct iIrom those wıth
whom AIc justified‘*°) TIhe from the excellence of God
eing 15 understood be Vvalı noL Just ontologıically but also soter10l0g1-
cally Salvatıon from God human beings ATC noTt but the
saved

At 1l Can SCCIN that the neıghbour Out DOOTI loser the
face of (GGod greatiness Preaching al egla the ast of the
fourth CENLUTY, Augustine recıtes the lıtany of DTalsCSs HIS
greatiness hIs beauty, h1s W: hrough1a]] has ıfe form
and force Therefore he CONLNUES

atever oOve earth 15 nothıng COMPAaMSON (G0d 15
not sufficıent 5Sd y that hat OVe 15 nothing; fOor ourselves
tOO ATeC nothıng The lover oug consıder hımself ASs worthless
COMPDAaATISON the eing he 15 Ove Thıs 15 that OVe 1C
commanded “ wıth all the heart and a]] the soul and all the
Mind - ")
But ıf lovers themselves ATIC be worthless no  Ings ıl 15 nOoTt lıkely

benefit the beloved ne1ıghbour greatiy be OVEe!l d themselves
Augustine ıdea however 15 that the lover iTue of hıs
OW worth only g1IVIN£ hımself VEr ole heartedly God Set VeTI

agaınst (J0d h1s ıfe and OVve dIC wıthout value But when he 15 lovıng
(G0d ulY, he genumnely loves hımself. and he 15 empowered ove others
AS hımself” ruly and beneficlally *°) Augustine LalsSscSs d urther problem
wıth respect thısu datıng from the first decade of
the CeNLUTrY

35) De Catechizandtis Rudibus SA (CC L | / 34’7 348) «Sed
amandus est NO  — alıquıid quod videtur oculıs sed SICU amatur sapıentla ei Ve)
sanc{ıtas el ustıtıa ei Carıtas el quıd alıu: ale dıcıtur NO  - quemadmodum Sunt 1sta
homınıbus sed quemadmodum sunt 1DSO fonte incorruptıbıilıs incommutabılıs
sapıent1ae»

36) Ibid.. 166 46, 178 40, 348) &X UUO Deo SPCS ponenda est In
homıiıne 110  — est ponenda, qualiscumque lle fuer1t. Alıud est C111 ılle qUO lustificamur,
alıud ıllı CUu quıbus lustiıficamur».

37) Sermo Denis (MA X6 87) «Quicquıi CI SO AIa Uus

Comparatıone de!1 nıhıl est Parum est nıhıl est quod Al Uus NOS 1DS1 nıhıl Ipse
amator comparatıone [CI QUaC amanda est vilescere sS1bı 1psa est ]la Carıtas QuaCl
ubetur corde TO1Ce 2|] @} O1la enle»

38) Ihid



Canning

Oove iıtself 1S wo-fold for (G0d and fOor the ne1ıghbour. 10 what
extient AIC ove God? Wıth OUT all What 15 the meanıng of
that? For ıt 1S surely nNOTL ıth OUT Car OT OscC OT hand OI foot What
then 15 there ın us that Call love ulYy Wıth all the heart, all the soul,
and al] the mıind : wıth a]] that l1ves In YOU yOU OVve the SOUTCEC
of ıfe If therefore ÜVve love (Gjod wıth all that l1ves in 981  s what
ave eft VeCI wıth iCc ove the neıghbour? Regardıng
Oove of neıghbour the precept yOU WEeEeIC gıven states noTlt that he 18
be OVEel wıth all yYOUur heart, and all yOUr soul, and all yOUI mınd,
but ..  as yourself””. (G0od YOU AICcC OVe wıth all that 1S ıIn YOU,
because he 15 better than YOu, the ne1ghbour d yourself, because he
15 Just what yYyOUu AIc39)
Does lovıng (J0d ıth all that l1ves 1ın xclude the neıghbour

entirely from IMN Y love? 1f all that 1S devoted completely God, wıth
IC aspect of IN Y ıfe turn IN Y attention ın Ove {O the
neıghbour? The ANSWETI 1s be sought ın the direction AS hat
the PreviOus dıfficulty. 1S noOot A4AS f (30d and the neıghbour WEeIC ın
competition fOr OUT affections. Rather, Augustine 1S aNX1IO0OUS Show
that the only ng and Tu1ltIiu love of self 1S that: 1S ulLYy intent
God ..  erefore rule has een sel gulde yOU ıIn YOUT love of self
Oove the ONEC better (by nature) han yourself, and YOU ave OVe!l
yoursel[f.. and rıng the person yOU ove 4S yourse. where yOU ave
brought yourself .6 (G0d)*). God., II Yy better Dy nature, 18 be
loved P [OTO ; when thıs 1s } IN Y self-esteem 1$ healthy, and the

39) Sermo Wilmart A (MA K 676) «Sed 1psa carıtas gemiına est In eum eit ın
Droximum. In deum, quantum ? ExX {[OLO Quo toto? Non nım C,; e{ U,
pede nde dılıgı potest Oofto Ex tO10 corde, &'X 1010 anımda, @ ) IO14 menlte LOLO, quod
In te Vivit, dılıges fontem vitae. SI CI RO LOTLO quod ın Vivıt ılıgere eo deum, quıd
mıhı relınquam nde dılıgam proximum * |Je prox1imo nım dılıgendo CU t1bı praecıpere-
CHT: NONMN ıbı dıctum 6ST. Ex LtOTLO corde, anıma, el ota m  a sed
telpSUm. Deum tOTLO [8,; qula lle est melıior l proximum amquam 6, quıa hOC est quod
[U»

The question posed ere regardıng the wherewl1  al love the neıghbour ın the face of
total demand human love arıses ıIn ater t{exti In relatıon seli-10ve See Sermo

34, (G@ 41, 4726-4) 7 38, 212) C4 pretium carıtatis,22  R. Canning  Love itself is two-fold: for God and for the neighbour. To what  extent are we to love God? With our all. What is the meaning of  that? For it is surely not with our ear or nose or hand or foot. What  then is there in us that can love fully? With all the heart, all the soul,  and all the mind: with all that lives in you you shall love the source  of life. If therefore I have to love God with all that lives in me, what  have I left over to me with which to love the neighbour? Regarding  love of neighbour the precept you were given states not that he is to  be loved with all your heart, and all your soul, and all your mind,  but ‘“as yourself”. God you are to love with all that is in you,  because he is better than you; the neighbour as yourself, because he  is Just what you are  39)_  Does loving God with all that lives in me exclude the neighbour  entirely from my love? If all that I am is devoted completely to God, with  which aspect of my life am I to turn my attention in love to the  neighbour? The answer is to be sought in the same direction as that to  the previous difficulty. It is not as if God and the neighbour were in  competition for our affections. Rather, Augustine is anxious to show  that the only right and fruitful love of self is that which is fully intent on  God. “ Therefore a rule has been set up to guide you in your love of self:  love the one better (by nature) than yourself, and you have loved  yourself... and bring the person you love as yourself where you have  brought yourself (i.e. to God)’’*°). God, my better by nature, is to be  loved ex toto; when this is so, my self-esteem is healthy, and the  39) Sermo Wilmart 2, 3 (MA I, 676): «Sed ipsa caritas gemina est: in deum et in  proximum. In deum, quantum? Ex toto. Quo toto? Non enim aure, et naso, et manu, et  pede. Unde diligi potest ex toto? Ex toto corde, ex tota anima, ex tota mente: eX toto, quod  in te vivit, diliges fontem vitae. Si ergo ex toto quod in me vivit diligere debeo deum, quid  mihi relinquam unde diligam proximum? De proximo enim diligendo cum tibi praecipere-  tur, non tibi dictum est, Ex toto corde, et ex tota anima, et ex tota mente; sed zamquam  teipsum. Deum ex toto te, quia ille est melior te; proximum tamquam te, quia hoc est quod  tu».  The question posed here regarding the wherewithal to love the neighbour in the face of  God’s total demand on human love arises in a later text in relation to self-love. See Sermo  34, 7 (CC 41, 426-427. ML 38, 212): «... pretium caritatis, tu ... Quid enim times dare te, ne  consumas te? Imo si te non dederis, perdis te ... Vide enim, si aliquid voluit dimittere in te,  unde amas vel te, qui tibi dicit: Diliges Dominum Deum tuum ex toto corde tuo, et ex tota  mente tua. Quid remanet de corde tuo, unde diligas te ipsum? quid de anima tua? quid de  mente tua? Ex fofo, inquit. Totum exigit de te, qui fecit te».  40) Sermo Wilmart 2, 4 (MA I, 676-677): «... dicendo tibi ut diligas deum tuum ex  tota te, ibi tibi data est regula quemadmodum diligas te ... Ergo constituta est tibi regula,  quemadmodum te diligas: dilige meliorem te, et dilexisti te ... Quem diligis ergo tamquam  teipsum, duc quo duxisti teipsum».Quid nım times are te,
te? Imo S1 te NO dederıs, perdı1s te22  R. Canning  Love itself is two-fold: for God and for the neighbour. To what  extent are we to love God? With our all. What is the meaning of  that? For it is surely not with our ear or nose or hand or foot. What  then is there in us that can love fully? With all the heart, all the soul,  and all the mind: with all that lives in you you shall love the source  of life. If therefore I have to love God with all that lives in me, what  have I left over to me with which to love the neighbour? Regarding  love of neighbour the precept you were given states not that he is to  be loved with all your heart, and all your soul, and all your mind,  but ‘“as yourself”. God you are to love with all that is in you,  because he is better than you; the neighbour as yourself, because he  is Just what you are  39)_  Does loving God with all that lives in me exclude the neighbour  entirely from my love? If all that I am is devoted completely to God, with  which aspect of my life am I to turn my attention in love to the  neighbour? The answer is to be sought in the same direction as that to  the previous difficulty. It is not as if God and the neighbour were in  competition for our affections. Rather, Augustine is anxious to show  that the only right and fruitful love of self is that which is fully intent on  God. “ Therefore a rule has been set up to guide you in your love of self:  love the one better (by nature) than yourself, and you have loved  yourself... and bring the person you love as yourself where you have  brought yourself (i.e. to God)’’*°). God, my better by nature, is to be  loved ex toto; when this is so, my self-esteem is healthy, and the  39) Sermo Wilmart 2, 3 (MA I, 676): «Sed ipsa caritas gemina est: in deum et in  proximum. In deum, quantum? Ex toto. Quo toto? Non enim aure, et naso, et manu, et  pede. Unde diligi potest ex toto? Ex toto corde, ex tota anima, ex tota mente: eX toto, quod  in te vivit, diliges fontem vitae. Si ergo ex toto quod in me vivit diligere debeo deum, quid  mihi relinquam unde diligam proximum? De proximo enim diligendo cum tibi praecipere-  tur, non tibi dictum est, Ex toto corde, et ex tota anima, et ex tota mente; sed zamquam  teipsum. Deum ex toto te, quia ille est melior te; proximum tamquam te, quia hoc est quod  tu».  The question posed here regarding the wherewithal to love the neighbour in the face of  God’s total demand on human love arises in a later text in relation to self-love. See Sermo  34, 7 (CC 41, 426-427. ML 38, 212): «... pretium caritatis, tu ... Quid enim times dare te, ne  consumas te? Imo si te non dederis, perdis te ... Vide enim, si aliquid voluit dimittere in te,  unde amas vel te, qui tibi dicit: Diliges Dominum Deum tuum ex toto corde tuo, et ex tota  mente tua. Quid remanet de corde tuo, unde diligas te ipsum? quid de anima tua? quid de  mente tua? Ex fofo, inquit. Totum exigit de te, qui fecit te».  40) Sermo Wilmart 2, 4 (MA I, 676-677): «... dicendo tibi ut diligas deum tuum ex  tota te, ibi tibi data est regula quemadmodum diligas te ... Ergo constituta est tibi regula,  quemadmodum te diligas: dilige meliorem te, et dilexisti te ... Quem diligis ergo tamquam  teipsum, duc quo duxisti teipsum».ıde en1ım, 61 alıquıd voluıt dımıiıttere In O,

nde I11Nas vel Le. quı t1bı dıcıt Diliges OMINUM Deum IUUM O10 corde [UO, i Ola
menle IU  D& Quiıid remanet de corde LUO, nde dılıgas te ıpsum ? quıd de anıma tua? quıd de
mente tua? Ex [OTO, Inquıt. otum ex1igıt de K quı fecıt (e»

40) Sermo Wilmart Ö f 676-677): ( dıcendo ıbı ut dılıgas eum [UUMmM
tOta iS. ıb1 t1bı data est regula quemadmodum dılıgas22  R. Canning  Love itself is two-fold: for God and for the neighbour. To what  extent are we to love God? With our all. What is the meaning of  that? For it is surely not with our ear or nose or hand or foot. What  then is there in us that can love fully? With all the heart, all the soul,  and all the mind: with all that lives in you you shall love the source  of life. If therefore I have to love God with all that lives in me, what  have I left over to me with which to love the neighbour? Regarding  love of neighbour the precept you were given states not that he is to  be loved with all your heart, and all your soul, and all your mind,  but ‘“as yourself”. God you are to love with all that is in you,  because he is better than you; the neighbour as yourself, because he  is Just what you are  39)_  Does loving God with all that lives in me exclude the neighbour  entirely from my love? If all that I am is devoted completely to God, with  which aspect of my life am I to turn my attention in love to the  neighbour? The answer is to be sought in the same direction as that to  the previous difficulty. It is not as if God and the neighbour were in  competition for our affections. Rather, Augustine is anxious to show  that the only right and fruitful love of self is that which is fully intent on  God. “ Therefore a rule has been set up to guide you in your love of self:  love the one better (by nature) than yourself, and you have loved  yourself... and bring the person you love as yourself where you have  brought yourself (i.e. to God)’’*°). God, my better by nature, is to be  loved ex toto; when this is so, my self-esteem is healthy, and the  39) Sermo Wilmart 2, 3 (MA I, 676): «Sed ipsa caritas gemina est: in deum et in  proximum. In deum, quantum? Ex toto. Quo toto? Non enim aure, et naso, et manu, et  pede. Unde diligi potest ex toto? Ex toto corde, ex tota anima, ex tota mente: eX toto, quod  in te vivit, diliges fontem vitae. Si ergo ex toto quod in me vivit diligere debeo deum, quid  mihi relinquam unde diligam proximum? De proximo enim diligendo cum tibi praecipere-  tur, non tibi dictum est, Ex toto corde, et ex tota anima, et ex tota mente; sed zamquam  teipsum. Deum ex toto te, quia ille est melior te; proximum tamquam te, quia hoc est quod  tu».  The question posed here regarding the wherewithal to love the neighbour in the face of  God’s total demand on human love arises in a later text in relation to self-love. See Sermo  34, 7 (CC 41, 426-427. ML 38, 212): «... pretium caritatis, tu ... Quid enim times dare te, ne  consumas te? Imo si te non dederis, perdis te ... Vide enim, si aliquid voluit dimittere in te,  unde amas vel te, qui tibi dicit: Diliges Dominum Deum tuum ex toto corde tuo, et ex tota  mente tua. Quid remanet de corde tuo, unde diligas te ipsum? quid de anima tua? quid de  mente tua? Ex fofo, inquit. Totum exigit de te, qui fecit te».  40) Sermo Wilmart 2, 4 (MA I, 676-677): «... dicendo tibi ut diligas deum tuum ex  tota te, ibi tibi data est regula quemadmodum diligas te ... Ergo constituta est tibi regula,  quemadmodum te diligas: dilige meliorem te, et dilexisti te ... Quem diligis ergo tamquam  teipsum, duc quo duxisti teipsum».Ergo constituta est t1bı regula,
quemadmodum te dılıgas: dılıge melıorem le, dılexıistı22  R. Canning  Love itself is two-fold: for God and for the neighbour. To what  extent are we to love God? With our all. What is the meaning of  that? For it is surely not with our ear or nose or hand or foot. What  then is there in us that can love fully? With all the heart, all the soul,  and all the mind: with all that lives in you you shall love the source  of life. If therefore I have to love God with all that lives in me, what  have I left over to me with which to love the neighbour? Regarding  love of neighbour the precept you were given states not that he is to  be loved with all your heart, and all your soul, and all your mind,  but ‘“as yourself”. God you are to love with all that is in you,  because he is better than you; the neighbour as yourself, because he  is Just what you are  39)_  Does loving God with all that lives in me exclude the neighbour  entirely from my love? If all that I am is devoted completely to God, with  which aspect of my life am I to turn my attention in love to the  neighbour? The answer is to be sought in the same direction as that to  the previous difficulty. It is not as if God and the neighbour were in  competition for our affections. Rather, Augustine is anxious to show  that the only right and fruitful love of self is that which is fully intent on  God. “ Therefore a rule has been set up to guide you in your love of self:  love the one better (by nature) than yourself, and you have loved  yourself... and bring the person you love as yourself where you have  brought yourself (i.e. to God)’’*°). God, my better by nature, is to be  loved ex toto; when this is so, my self-esteem is healthy, and the  39) Sermo Wilmart 2, 3 (MA I, 676): «Sed ipsa caritas gemina est: in deum et in  proximum. In deum, quantum? Ex toto. Quo toto? Non enim aure, et naso, et manu, et  pede. Unde diligi potest ex toto? Ex toto corde, ex tota anima, ex tota mente: eX toto, quod  in te vivit, diliges fontem vitae. Si ergo ex toto quod in me vivit diligere debeo deum, quid  mihi relinquam unde diligam proximum? De proximo enim diligendo cum tibi praecipere-  tur, non tibi dictum est, Ex toto corde, et ex tota anima, et ex tota mente; sed zamquam  teipsum. Deum ex toto te, quia ille est melior te; proximum tamquam te, quia hoc est quod  tu».  The question posed here regarding the wherewithal to love the neighbour in the face of  God’s total demand on human love arises in a later text in relation to self-love. See Sermo  34, 7 (CC 41, 426-427. ML 38, 212): «... pretium caritatis, tu ... Quid enim times dare te, ne  consumas te? Imo si te non dederis, perdis te ... Vide enim, si aliquid voluit dimittere in te,  unde amas vel te, qui tibi dicit: Diliges Dominum Deum tuum ex toto corde tuo, et ex tota  mente tua. Quid remanet de corde tuo, unde diligas te ipsum? quid de anima tua? quid de  mente tua? Ex fofo, inquit. Totum exigit de te, qui fecit te».  40) Sermo Wilmart 2, 4 (MA I, 676-677): «... dicendo tibi ut diligas deum tuum ex  tota te, ibi tibi data est regula quemadmodum diligas te ... Ergo constituta est tibi regula,  quemadmodum te diligas: dilige meliorem te, et dilexisti te ... Quem diligis ergo tamquam  teipsum, duc quo duxisti teipsum».Quem dılıgı1s CI ZO (amquam
teıpsum, duc qQUO duxiıstı teıpsum».
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ne1ıghbour Can be reassured that ıIn lovıng hım A myself A rngıng
hım God, nOTL worthlessness and nothingness.

texti from De Disciplina Christiana, commenting Matt DW
40, probes another dimensıon of the dıstınetion Dy payıng attention
the fact that (J0d has equal, and that therefore cannot spea of
lovıng Hım as OMNCOMNC else’ : but the ne1ıghbour o€es ave equal, hat
1S, ourselves, and therefore Ca  — spea of lovıng hım as ourselves’.

See what 1S learnt ın the school OVe (G0d and ove YOUI
ne1ghbour, (J0d AS God and YOUI ne1ıghbour 4S yourself. For YOU do
a(011 find an yONC wh: 1S equa God. and therefore ONC Can 5Sd y

yOou love (G0d dS yOU OVe SO-and-so. But. concerning the
ne1ghbour, rule has een fashı1ıoned fOor YOU, S$INCe YVYOU yourself
ave een created equa YOUTr ne1ıghbour41)

meriıts mentlionıng that Augustine here makes the ne1ghbour the
Cenire of the comparıson Dy statıng that AdIcC created equa the
ne1ghbour, not that he 1s created equa us, that aTIec what he 1S. not
that he 1s what AT

er explanations of the distinction

ree commandments of the Decalogue refer love for God,
love for neighbour

COMMNIMMNON procedure of Augustine 1S reduce the ten command-
carved [WO ablets of STO the double precept of OVe fOr

(J0d and fOor the ne1ıghbour, three commandments referring tOo the former
and the latter. On thıs double commandment the ole law and
the prophets depend. Instances of thıs feature (includıng those fallıng
outsıde the per10d eing examıned 1.e 396-410) ıll be gathere: and
reporte Sre TIhe pomnt 1s ell made In SCIINON that cannot be
ate Havıng quoted the double commandment of Matt 3/7-40,
Augustine cCOomMmmMen

iındeed the Decalogue pertaıns the [WO D  9 that 1S, of
OoOve for (G0d and for the neıghbour. Tee strıngs belong to the first
precept because (J0d 1s Trinıty ıle the other preceptL,; hat 1S,
love fOr the ne1ıghbour, there AIC strıngs: HOwWw 0)41> cshould 1ve

41) De Disciplina Christiana 3 (GCE 46, 2709-210 40, 6/0) «Ecce quod dıiscıtur
In OMO discıplinae: ılıgere deum, dılıgere proximum ; eum Lamquam deum., proximum
am Non enım invenis deo, ut possıt t1bı 1C1 Dılıge eum sıcut dılıgıs ıllum
De prox1imo inventa est t1bı regula, quıa ınventus DroX1mo [UO Dar 1DSe».



Canning

wıth other human beings. For {WO ablets of the Law WEeEIC g]ven.
The three commandments ONC tablet pertaın God, the

the other pertaın the neıghbour... Let us Jo1n these tO
those three pertaınıng Ove fOor God, 1f wısh sıng 1918  S SONg

the ten-stringed ute (cf. Ps l
TE commandments therefore SOVEIN OUT relatıons ıth the

TIrıune God, the other OUT ıfe ıth OUTL fellow INnenNn and 5
the full rich harmony of ıfe 1s LO sound through, the latter AIC play
theır part ın conjunction wıth the former**). The actual specıficatiıon of
the [WO 1S urther advanced in Contra Faustum Manichaeum
398-399 A.D.) which SCCS the tune of the ten-stringed ute (ST. Ps
A prefiguring the 11C  S SOoONg of the double commandment. Augustine 1S
speakıng those whose hearts Christ DOSSCSSCS . “Il'l the first precept 1s
the chastıty of YOUT nuptıals, 1ın the second the unıty of YOUT members:
wıth the ONC YOU embrace the Godhead, ıth the other yYyOUu assemble

42) Sermo 9, W 41, 1D 36,jO ad duo ıtaque praecepla, ıd est,.
ad dılectionem Del ei DroX1im1] pertinet decalogus. prımum praeceptum Lires hordae
pertinent, quılia Deus est Irınıtas. alterum CIO praeceptum, ıd est, ad dılectionem
DroX1m1, septem hordae quomodo vivatur inter homiınes24  R. Canning  with other human beings... For two tablets of the Law were given...  The three commandments on one tablet pertain to God, the seven  on the other pertain to the neighbour... Let us join these seven to  those three pertaining to love for God, if we wish to sing a new song  on the ten-stringed lute (cf. Ps. 91. 4)*°).  Three commandments therefore govern our relations with the  Triune God, the other seven our life with our fellow men and women. If  the full rich harmony of life is to sound through, the latter are to play  their part in conjunction with the former**). The actual specification of  the two precepts is further advanced in Contra Faustum Manichaeum  (398-399 A.D.) which sees the tune of the ten-stringed lute (cf. Ps. 91. 4)  as prefiguring the new song of the double commandment. Augustine is  speaking to those whose hearts Christ possesses: ‘In the first precept is  the chastity of your nuptials, in the second the unity of your members;  with the. one you embrace the Godhead, with the other you assemble a  +2) Sermo 9, 7 (CC 41, 120-122. ML 36, 80-81): «... ad duo itaque praecepta, id est,  ad dilectionem Dei et proximi pertinet decalogus. Ad primum praeceptum tres chordae  pertinent, quia Deus est Trinitas. Ad alterum vero praeceptum, id est, ad dilectionem  proximi, septem chordae: quomodo vivatur inter homines ... Nam ideo duo tabulae Legis  datae sunt ... Tria (praecepta) in una tabula ad Deum pertinentia, septem in altera tabula  ad proximum ... Haec (septem) jungamus illis tribus ad dilectionem Dei pertinentibus, si in  psalterio decem chordarum volumus cantare canticum novum (cf. Ps. 91. 4)».  This procedure is repeated in the following texts:  Epistold 55, 11; 20 (CSEL 34/2, 190. ML 33, 213); En. 2 in ps. 32, sermo 1, 6(CC 38, 251-  252. ML 36, 281) where love for neighbour is conceived in terms of the Golden Rule (cf.  Matt. 7. 12): «ne facias alii quod pati non vis»; Sermo 33, 2 (CC 41, 413-414. ML 38, 202-  203) which again speaks of singing a new song on the ten-stringed lute; Sermo Wilmart 2, 3  (MA I, 675-676); Sermo 250, 3 (ML 38, 1166) where «unitas, veritas, quies» are said to  belong to love for God; Sermo Frangipane 1, 18 (MA I, 187); Sermo 249, 3 (ML 38, 1162);  Sermo 278, 6 (ML 38, 1271) where the double commandment is proposed as an antidote to  the two genera of sins.  +3) It is striking that the musical image employed in this sermon as well as in other  texts of this kind occurs again in certain reflections of BONHOEFFER on the relation between  love for neighbour and love for God. In theletter to Eberhard Bethge mentioned above, he  writes: «What I mean is that God wants us to love him eternally with our whole hearts —  not in such a way as to injure or weaken our earthly love, but to provide a kind of cantus  firmus to which the other melodies of life provide the counterpoint ... Where the cantus  firmus is clear and plain, the counterpoint can be developed to its limits ... I wanted to tell  you to.have a good, clear cantus firmus; that is the only way to a full and perfect sound,  when the counterpoint has a firm support and can’t come adrift or get out of tune, while  remaining a distinct whole in its own right. Only a polyphony of this kind can give life a  wholeness and at the same time assure us that nothing calamitous can happen as long as the  cantus firmus is kept going ...». Letters and Papers from Prison (English translation:  Reginald FULLER et alıi), London, 1971, p. 303.Nam iıdeo duo abulae Legıs
atae sunt24  R. Canning  with other human beings... For two tablets of the Law were given...  The three commandments on one tablet pertain to God, the seven  on the other pertain to the neighbour... Let us join these seven to  those three pertaining to love for God, if we wish to sing a new song  on the ten-stringed lute (cf. Ps. 91. 4)*°).  Three commandments therefore govern our relations with the  Triune God, the other seven our life with our fellow men and women. If  the full rich harmony of life is to sound through, the latter are to play  their part in conjunction with the former**). The actual specification of  the two precepts is further advanced in Contra Faustum Manichaeum  (398-399 A.D.) which sees the tune of the ten-stringed lute (cf. Ps. 91. 4)  as prefiguring the new song of the double commandment. Augustine is  speaking to those whose hearts Christ possesses: ‘In the first precept is  the chastity of your nuptials, in the second the unity of your members;  with the. one you embrace the Godhead, with the other you assemble a  +2) Sermo 9, 7 (CC 41, 120-122. ML 36, 80-81): «... ad duo itaque praecepta, id est,  ad dilectionem Dei et proximi pertinet decalogus. Ad primum praeceptum tres chordae  pertinent, quia Deus est Trinitas. Ad alterum vero praeceptum, id est, ad dilectionem  proximi, septem chordae: quomodo vivatur inter homines ... Nam ideo duo tabulae Legis  datae sunt ... Tria (praecepta) in una tabula ad Deum pertinentia, septem in altera tabula  ad proximum ... Haec (septem) jungamus illis tribus ad dilectionem Dei pertinentibus, si in  psalterio decem chordarum volumus cantare canticum novum (cf. Ps. 91. 4)».  This procedure is repeated in the following texts:  Epistold 55, 11; 20 (CSEL 34/2, 190. ML 33, 213); En. 2 in ps. 32, sermo 1, 6(CC 38, 251-  252. ML 36, 281) where love for neighbour is conceived in terms of the Golden Rule (cf.  Matt. 7. 12): «ne facias alii quod pati non vis»; Sermo 33, 2 (CC 41, 413-414. ML 38, 202-  203) which again speaks of singing a new song on the ten-stringed lute; Sermo Wilmart 2, 3  (MA I, 675-676); Sermo 250, 3 (ML 38, 1166) where «unitas, veritas, quies» are said to  belong to love for God; Sermo Frangipane 1, 18 (MA I, 187); Sermo 249, 3 (ML 38, 1162);  Sermo 278, 6 (ML 38, 1271) where the double commandment is proposed as an antidote to  the two genera of sins.  +3) It is striking that the musical image employed in this sermon as well as in other  texts of this kind occurs again in certain reflections of BONHOEFFER on the relation between  love for neighbour and love for God. In theletter to Eberhard Bethge mentioned above, he  writes: «What I mean is that God wants us to love him eternally with our whole hearts —  not in such a way as to injure or weaken our earthly love, but to provide a kind of cantus  firmus to which the other melodies of life provide the counterpoint ... Where the cantus  firmus is clear and plain, the counterpoint can be developed to its limits ... I wanted to tell  you to.have a good, clear cantus firmus; that is the only way to a full and perfect sound,  when the counterpoint has a firm support and can’t come adrift or get out of tune, while  remaining a distinct whole in its own right. Only a polyphony of this kind can give life a  wholeness and at the same time assure us that nothing calamitous can happen as long as the  cantus firmus is kept going ...». Letters and Papers from Prison (English translation:  Reginald FULLER et alıi), London, 1971, p. 303.Trıa (praecepta) In ula tabula ad Deum pertinentla, sepitem ın altera tabula
ad proximum24  R. Canning  with other human beings... For two tablets of the Law were given...  The three commandments on one tablet pertain to God, the seven  on the other pertain to the neighbour... Let us join these seven to  those three pertaining to love for God, if we wish to sing a new song  on the ten-stringed lute (cf. Ps. 91. 4)*°).  Three commandments therefore govern our relations with the  Triune God, the other seven our life with our fellow men and women. If  the full rich harmony of life is to sound through, the latter are to play  their part in conjunction with the former**). The actual specification of  the two precepts is further advanced in Contra Faustum Manichaeum  (398-399 A.D.) which sees the tune of the ten-stringed lute (cf. Ps. 91. 4)  as prefiguring the new song of the double commandment. Augustine is  speaking to those whose hearts Christ possesses: ‘In the first precept is  the chastity of your nuptials, in the second the unity of your members;  with the. one you embrace the Godhead, with the other you assemble a  +2) Sermo 9, 7 (CC 41, 120-122. ML 36, 80-81): «... ad duo itaque praecepta, id est,  ad dilectionem Dei et proximi pertinet decalogus. Ad primum praeceptum tres chordae  pertinent, quia Deus est Trinitas. Ad alterum vero praeceptum, id est, ad dilectionem  proximi, septem chordae: quomodo vivatur inter homines ... Nam ideo duo tabulae Legis  datae sunt ... Tria (praecepta) in una tabula ad Deum pertinentia, septem in altera tabula  ad proximum ... Haec (septem) jungamus illis tribus ad dilectionem Dei pertinentibus, si in  psalterio decem chordarum volumus cantare canticum novum (cf. Ps. 91. 4)».  This procedure is repeated in the following texts:  Epistold 55, 11; 20 (CSEL 34/2, 190. ML 33, 213); En. 2 in ps. 32, sermo 1, 6(CC 38, 251-  252. ML 36, 281) where love for neighbour is conceived in terms of the Golden Rule (cf.  Matt. 7. 12): «ne facias alii quod pati non vis»; Sermo 33, 2 (CC 41, 413-414. ML 38, 202-  203) which again speaks of singing a new song on the ten-stringed lute; Sermo Wilmart 2, 3  (MA I, 675-676); Sermo 250, 3 (ML 38, 1166) where «unitas, veritas, quies» are said to  belong to love for God; Sermo Frangipane 1, 18 (MA I, 187); Sermo 249, 3 (ML 38, 1162);  Sermo 278, 6 (ML 38, 1271) where the double commandment is proposed as an antidote to  the two genera of sins.  +3) It is striking that the musical image employed in this sermon as well as in other  texts of this kind occurs again in certain reflections of BONHOEFFER on the relation between  love for neighbour and love for God. In theletter to Eberhard Bethge mentioned above, he  writes: «What I mean is that God wants us to love him eternally with our whole hearts —  not in such a way as to injure or weaken our earthly love, but to provide a kind of cantus  firmus to which the other melodies of life provide the counterpoint ... Where the cantus  firmus is clear and plain, the counterpoint can be developed to its limits ... I wanted to tell  you to.have a good, clear cantus firmus; that is the only way to a full and perfect sound,  when the counterpoint has a firm support and can’t come adrift or get out of tune, while  remaining a distinct whole in its own right. Only a polyphony of this kind can give life a  wholeness and at the same time assure us that nothing calamitous can happen as long as the  cantus firmus is kept going ...». Letters and Papers from Prison (English translation:  Reginald FULLER et alıi), London, 1971, p. 303.Haec (septem Jungamus ıllıs trıbus ad dılectionem De!I pertinentibus, S] In
psalter10 decem chordarum volumus cantare cantıcum (T Ps 4)»

hıs procedure 1$ repeate In the followıng
Epistola 33 1 $ 34/2, 190 53 2133 En In DS. 32° . DACE 38, DA

DA 36, 281) where love for neıghbour 1$ conceıved ın of the Golden ule Fer.
Matt 12) «I1C facıas 1ı quod patı NO  —_ VIS»: Sermo 3 (S:@ 41, 413-414 38, SihnS
203) which agaın speaks of singıng NeE')  S SONg the ten-stringed lute; Sermo Wilmart Z
(MA L 675-676); Sermo 250, (ML 38, where «unıtas, verıitas, quies » AdIcC saıd
belong Ove for God: Sermo Frangipane i 18 (MA K 187); Sermo 249, (ML 38,
Sermo 278, (ML 38, where the double commandment 1S proposed antıdote
the [WO SCNCIA of S1NsS.

43) It IS strıkıng that the usıcal image employe ın thıs SCITINONMN ell AS In er
of hıs kınd OCCUTIS agaın In certaın reflections f BONHOEFFER the relatıon between

love for ne1ıghbour and love for God In the letter ernar:! Bethge mentioned above, he
wrıtes : «What INCanNn 1S that G0d Wwants ove hım eternally ıth OUT ole hearts
nNnOTL In such WdYy injJure weaken OUT earthly love, but provıde kınd of
firmus which the er melodies of ıfe provıde the counterpoıint24  R. Canning  with other human beings... For two tablets of the Law were given...  The three commandments on one tablet pertain to God, the seven  on the other pertain to the neighbour... Let us join these seven to  those three pertaining to love for God, if we wish to sing a new song  on the ten-stringed lute (cf. Ps. 91. 4)*°).  Three commandments therefore govern our relations with the  Triune God, the other seven our life with our fellow men and women. If  the full rich harmony of life is to sound through, the latter are to play  their part in conjunction with the former**). The actual specification of  the two precepts is further advanced in Contra Faustum Manichaeum  (398-399 A.D.) which sees the tune of the ten-stringed lute (cf. Ps. 91. 4)  as prefiguring the new song of the double commandment. Augustine is  speaking to those whose hearts Christ possesses: ‘In the first precept is  the chastity of your nuptials, in the second the unity of your members;  with the. one you embrace the Godhead, with the other you assemble a  +2) Sermo 9, 7 (CC 41, 120-122. ML 36, 80-81): «... ad duo itaque praecepta, id est,  ad dilectionem Dei et proximi pertinet decalogus. Ad primum praeceptum tres chordae  pertinent, quia Deus est Trinitas. Ad alterum vero praeceptum, id est, ad dilectionem  proximi, septem chordae: quomodo vivatur inter homines ... Nam ideo duo tabulae Legis  datae sunt ... Tria (praecepta) in una tabula ad Deum pertinentia, septem in altera tabula  ad proximum ... Haec (septem) jungamus illis tribus ad dilectionem Dei pertinentibus, si in  psalterio decem chordarum volumus cantare canticum novum (cf. Ps. 91. 4)».  This procedure is repeated in the following texts:  Epistold 55, 11; 20 (CSEL 34/2, 190. ML 33, 213); En. 2 in ps. 32, sermo 1, 6(CC 38, 251-  252. ML 36, 281) where love for neighbour is conceived in terms of the Golden Rule (cf.  Matt. 7. 12): «ne facias alii quod pati non vis»; Sermo 33, 2 (CC 41, 413-414. ML 38, 202-  203) which again speaks of singing a new song on the ten-stringed lute; Sermo Wilmart 2, 3  (MA I, 675-676); Sermo 250, 3 (ML 38, 1166) where «unitas, veritas, quies» are said to  belong to love for God; Sermo Frangipane 1, 18 (MA I, 187); Sermo 249, 3 (ML 38, 1162);  Sermo 278, 6 (ML 38, 1271) where the double commandment is proposed as an antidote to  the two genera of sins.  +3) It is striking that the musical image employed in this sermon as well as in other  texts of this kind occurs again in certain reflections of BONHOEFFER on the relation between  love for neighbour and love for God. In theletter to Eberhard Bethge mentioned above, he  writes: «What I mean is that God wants us to love him eternally with our whole hearts —  not in such a way as to injure or weaken our earthly love, but to provide a kind of cantus  firmus to which the other melodies of life provide the counterpoint ... Where the cantus  firmus is clear and plain, the counterpoint can be developed to its limits ... I wanted to tell  you to.have a good, clear cantus firmus; that is the only way to a full and perfect sound,  when the counterpoint has a firm support and can’t come adrift or get out of tune, while  remaining a distinct whole in its own right. Only a polyphony of this kind can give life a  wholeness and at the same time assure us that nothing calamitous can happen as long as the  cantus firmus is kept going ...». Letters and Papers from Prison (English translation:  Reginald FULLER et alıi), London, 1971, p. 303.ere the
firmus 18 clear and plaın, the counterpoint Can be developed its lımıts24  R. Canning  with other human beings... For two tablets of the Law were given...  The three commandments on one tablet pertain to God, the seven  on the other pertain to the neighbour... Let us join these seven to  those three pertaining to love for God, if we wish to sing a new song  on the ten-stringed lute (cf. Ps. 91. 4)*°).  Three commandments therefore govern our relations with the  Triune God, the other seven our life with our fellow men and women. If  the full rich harmony of life is to sound through, the latter are to play  their part in conjunction with the former**). The actual specification of  the two precepts is further advanced in Contra Faustum Manichaeum  (398-399 A.D.) which sees the tune of the ten-stringed lute (cf. Ps. 91. 4)  as prefiguring the new song of the double commandment. Augustine is  speaking to those whose hearts Christ possesses: ‘In the first precept is  the chastity of your nuptials, in the second the unity of your members;  with the. one you embrace the Godhead, with the other you assemble a  +2) Sermo 9, 7 (CC 41, 120-122. ML 36, 80-81): «... ad duo itaque praecepta, id est,  ad dilectionem Dei et proximi pertinet decalogus. Ad primum praeceptum tres chordae  pertinent, quia Deus est Trinitas. Ad alterum vero praeceptum, id est, ad dilectionem  proximi, septem chordae: quomodo vivatur inter homines ... Nam ideo duo tabulae Legis  datae sunt ... Tria (praecepta) in una tabula ad Deum pertinentia, septem in altera tabula  ad proximum ... Haec (septem) jungamus illis tribus ad dilectionem Dei pertinentibus, si in  psalterio decem chordarum volumus cantare canticum novum (cf. Ps. 91. 4)».  This procedure is repeated in the following texts:  Epistold 55, 11; 20 (CSEL 34/2, 190. ML 33, 213); En. 2 in ps. 32, sermo 1, 6(CC 38, 251-  252. ML 36, 281) where love for neighbour is conceived in terms of the Golden Rule (cf.  Matt. 7. 12): «ne facias alii quod pati non vis»; Sermo 33, 2 (CC 41, 413-414. ML 38, 202-  203) which again speaks of singing a new song on the ten-stringed lute; Sermo Wilmart 2, 3  (MA I, 675-676); Sermo 250, 3 (ML 38, 1166) where «unitas, veritas, quies» are said to  belong to love for God; Sermo Frangipane 1, 18 (MA I, 187); Sermo 249, 3 (ML 38, 1162);  Sermo 278, 6 (ML 38, 1271) where the double commandment is proposed as an antidote to  the two genera of sins.  +3) It is striking that the musical image employed in this sermon as well as in other  texts of this kind occurs again in certain reflections of BONHOEFFER on the relation between  love for neighbour and love for God. In theletter to Eberhard Bethge mentioned above, he  writes: «What I mean is that God wants us to love him eternally with our whole hearts —  not in such a way as to injure or weaken our earthly love, but to provide a kind of cantus  firmus to which the other melodies of life provide the counterpoint ... Where the cantus  firmus is clear and plain, the counterpoint can be developed to its limits ... I wanted to tell  you to.have a good, clear cantus firmus; that is the only way to a full and perfect sound,  when the counterpoint has a firm support and can’t come adrift or get out of tune, while  remaining a distinct whole in its own right. Only a polyphony of this kind can give life a  wholeness and at the same time assure us that nothing calamitous can happen as long as the  cantus firmus is kept going ...». Letters and Papers from Prison (English translation:  Reginald FULLER et alıi), London, 1971, p. 303.wanted tell
YOUu ave g00d, clear firmus; that 1 the only WaYy full and perfect sound,
when the counterpoint has 1Irm Ssupport and can’t OMMNC adrıft gel Out of (une, whıle
remaınıng dıstınct whole ın 1ts OW rg Only polyphony of hıs kınd Can gıve ıfe
wholeness and the SdIne time ASSUTC that nothıng calamıtous Ca  — happen long the
Ca firmus 18 kept going » etters and Papers from Prison Englısh translatıon
Reginald FULLER ei alıı), London, 1971, 303



OVe for God and OVe for Neighbour An

community  w44>_ 15 worth .noting hat the emphasıs ın these exXTis has
hıfted from the subordinatıon of ON precept tO the other because (J0d 15
greater than INan, the dea that the NC precept 15 complementary
the other On these [WO together depend the ole law and the prophets.
Furthermore, ıt 15 reasonable suggest hat the members whose unıty 18
held be ounded OVe fOor the ne1ıghbour dIC concel1ved precıisely 4S
members of the Body of Chrıst In thıs Case Augustine 1l] not be able
retaın for long notion of the Godhead d pertainıng exclusıvely “the

and the first commandment”. The chapter dealıng wıth hıs
interpretation of Matt e 31-46, Chapter VIL, 11l make thıs abundantly
clear.

Qur love for neighbour and 0d’s love for
texti from De Doctrina Christiana provıdes us ıth example of

the kınd of unusual comparıson that Can CIOD ıIn Augustine. We
quoted above: ““the precept Dy 1C AL OVve (G0od 15 dıstinet from
OVE for neıghbour because the dıvine ESSCHGE 1S super10r and above
OUT nNature 2). Augustine SCS ımmediately wıth addıtional
explanatıon of the distinetion between dıvıne and human nature °°F Or
he (1.e God) shows us cCompassıon because of hıs OW goodness;
however sShow compassıon ONC another because of h1ıs goodness. That
15 tO 5SdYy, he has Compassıon ın such WdY that INdYy en]JOYy hım ;
but indeed ave cCompassıon ONC another ıIn such WdY that
IMNaYy en]JOoYy Hm 0). Dısregardıng the other elements of the texi for the
present, wısh LO hıghlıght phenomenon indicated above AS

poss1ıbilıty ın relatıon De Oribus Ecclesiae Catholicae*”). OVe for

44) Contra austum Manichaeum 4% 2574 423 42, 306) «In prımo
praecepto est castıtas nuptiarum ([Uarum (i:e qUOTUMmM corda possidet Chrıstus), In secundo
unıtas membrorum tuOorum llo amplecterı1s dıvinıtatem, 1ISstOo CONSTCBAS socletatem ». B
INOTE generally, the etter hıs frıend, artıan, hearıng hat the latter had become
catechumen 1.e€ Epistola 258, fı 608-609 33; «In Ilo prımo
dıyinarum, In hoc secundo humanarum est CUu benevolentıa charıtate consensı10.
Haec duo SI firmıssıme teneas, amıcıtıa NOsSIra sempiterna erit.; er NO solum
NOS Invicem, sed 1DS1 et1am Domino socjı1abıt».

45) De Doctrina Christiana I D, 30, 26) k 30, 33 C& P 2 34, AL
32) 4 quon1am excellentior D nOostiram naturam est dıvına substantıa, DTaccecD-
(um QUO dılıgamus Deum DroX1m]ı dılectione dıstıncetum »

46) De Doctrina Christiana @ 30,- MM 3 $ (CC D2: 25 34,
32) «Ille nım nobıs praebet miserıcordiam propter sUualll bonıtatem, NOS autem nobıs
invicem propter ıllıus : ıd eSL, 1le nostrı miseretur, ut perfruamur: 1NOS ıo Invicem nostrı
miseremur, ut Ilo perfruamur». Sermo 149, 18 (ML 38, 8307)

47) De Moribus Ecelesiae Catholicae 1L, Z6. n Y «Ad incıpıendum nım
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God 1S dıstincet from ove fOr ne1ıghbour because Od’s nature 15 dıstinctly
super10r human nature, and because savıng W radıcally
SULDASSCS that of the saved. But here ın De Doctrina Christiana the dırect
Comparıson, the basıs of1C the {[WO loves dIe be dıstınguished,
15 eviıdently between Ove for us (ale cshows us Compassıon... he
has Compassıon us„) and OUT Oove fOor OE another (“WC cshow
Compassıon ONC another’”’). In fact, the extraordınary ıng 1S that ıIn
the actual explanatıon f the dıstinction nothıng al all 15 saı1d of OUT ove
for G0d Augustine speaks only of OVvVe for us thıs 185 ındubıtably
greater than OUT OVe for ONRN® another. Perhaps it 15 Augustine’s intention
that the human LINOTIC excellent ove should itself be hıgher
love, AS W as the Case In the {exX{i quoted above from De Catechizandis
Rudibus the Justifıed dIC place theır hope iın the Justıifier, 191011 in ONC

another*®). Or perhaps h1s deepening understandıng of the Chrıstian
Scriptures has given hım nklıng that OUT ove fOr (J0d and ove for
neıghbour INaYy nOoL be d far AdSs he had orıginally imagıned. Thıs
susplcıon filters through In another tex{i irom the SdIllc work :

The mMoOost important TCason fOor Christ’s comıng Was that people
mıg NOW hOow much (J0d loves hem Further, knowiıng in hıs
WaYy the extent of OVve for them, people m1g eg1in tO urn
wıth OVe for hım who OVEe:l them lrst. and, followıng Christ’s
commandment and example, they m1g ove the ne1ghbour. Christ,
iın lovıng people who WeTC not close tO hım but wanderıng far from
hım, has become the ne1ighbour*”?).
In Christ, therefore, the demand of hıgher human {O

INOTE excellent ove that S: Oove for us close {O us,
indeed d close d OUI neıghbour.

noteworthy hapax : En IN DS LZU.
In ONMNC place where Augustine dıstinguishes OoOve for God and Ove

for neıghbour, SOINC edıtors ave felt the eed COrrect hım Augustine
Cıt1us NOS fortasse in divina charitas rapıt, sed facılıus mınora perficımus». The question
Was o€es divina charitas refer OUT love for (0d hıs love fOor us?

48) De Catechizandis Rudibus Zn 55 (CE 46, 178 40, 348) < In qUO Deo SpP
OMNIS ponenda est In homiıne NO est ponenda, qualiscumque Tle fuerıit Alıud est nım lle

QUO lustificamur, Aallu: Jle D quıbus lustıfiıcamur».
49) Ibid., 4, ( 128 40, 5157 «S1 CI SO max1iıme propiterea Christus advenıt.

ut COgnOoscerel OMO quantum CU dılıgat Deus; el ıdeo COgnOscerel, ut In 1US dılectionem
JUO Dr10T7 dılectus R inardesceret, proximumque Ilo ubente demonstrante dılıgeret,

quı NO  —; pDroximum, sed onge peregrinantem dılıgendo factus est DroXImus »



Love for God and Love for Neighbour D]

15 commenting VEISCS 5b-/a, of thıs psalm 120 Wıth the Lord
al YOUT ng hand the SUu cannot strıke yOUu OoWn Dy day, NOT the INOON

al nıg The Lord guards yYOUu from all arm  Al In ıne wıth the psalm,
Augustine reckons the-sun and the INOON A [WO possıble OUICECS of
danger and damage. ong wıth the well-known sunstroke there ex1sts
a1sO the lesser known but equalliy frıghtening ‘““moonstroke’’>°). In hıs
spirıtualısıng interpretation Augustine then takes the Su and the INOON

ıIn thıs threatenıng refer [WO possıble stumblıng-blocks OT

Causcs of offence, negatıve parallels tO the {[WO D which the
ole law and the prophets depend. The9 OVe for ne1ıghbour
and Oove fOor God, aIic IMNOTE losely defined ““the church 15 oVve!l because
of the neıghbour; (30d 1s ove fOr hıs OW sake  I9 « Ecclesia propter
proximum diligitur, Deus propter Deum»>'). TIhe SU o€es notLt
strıke OoOWN those who belıeve what they oug concerning God, those
wh: do not astray ın relatıon wısdom ıtself : the NCS$S burnt AIC

rather those who C112 ıth regard unchangeable and undefiled truth>).
On the other hand, OMIMNCONEC INa Y 1 that the church 18 Just ıIn

ONC place and MaYy nOL recognIıse 1t spread throughout the ole
WOT. He mMaYy belıeve those who Sa y “Look, ere 18 Christ; l00Kk.,
he 15 there  27 Ma 23) as yOUu ear 19(0) when the gospel Was
read. But Christ has purchased the ole WOT. He has paıd such

price fOr ıt Therefore, the DCISON wh: oes nOoTt belıeve thıs
1N! hıs neıghbour, as ıt WETIC, stumblıng-block. Such DEISONMN 15
struck oWwn DYy the MOÖN-..):
50) On the dangers of Su  — and MOON, SCC JACQUET, Les Psaumes el le C: de

Homme Etude textuelle, litteraire e1 doctrinale. Volume Psaumes IOT 150, Namur,
1979, AT «A DTODOS de CCS derniers mefaılts, medecın fera 1a communicatıon
sulvante, quı Justıfıe aısement l’allusıon du psalmıste: Le COUD de lune, accıdent ENCOTE

LTOp PCU® consiıste unec cecıte passagere, produıite Dar le rayonnement noctiLurne de
la lune, observe he7z les marıns navıguant SUuT les Mers du Sud "Les IayONS de la Iune’
peuvent etre de CrT1ses d’asthme, [L1AaUX de tete, hemorragıes nasales colıques des
reıins. Les sujets atteınts de es10ns du {o1e, de paludısme, SOntL sensıbles AUX rayOoNs
lunaıres » CT ANDERSON, The D0k of Psalms. Volume Ps FF New
Century Bıble), London, 1972, 853

51) En IN 120, ( 4U, 797 37 All the codices ave hıs readıng,
but SOMIMEC dıtors ave altered ıt «Eccles1a propter Deum, In Deo DroXImus dılıgıtur,
Deus autem propter Deum». hat the ne1ıghbour IMaYy ave een ımportant enough
Augustine N be able ground love for the church could ave een stumbling-block
hem

52) Ihid. < In Deo, intellegıtur figurate dıctus solLove for God and Love for Neighbour  Z7  is commenting on verses 5b-7a, of this psalm 120 (121): ‘With the Lord  at your right hand the sun cannot strike you down by day, nor the moon  at night. The Lord guards you from all harm”’. In line with the psalm,  Augustine reckons the - sun and the moon as two possible sources of  danger and damage. Along with the well-known sunstroke there exists  also the lesser known but equally frightening ‘moonstroke”’>°). In his  spiritualising interpretation Augustine then takes the sun and the moon  in this threatening sense to refer to two possible stumbling-blocks or  causes of offence, negative parallels to the two precepts on which the  whole law and the prophets depend. The precepts, love for neighbour  and love for God, are more closely defined: ‘‘the church is loved because  of the neighbour; God is loved for his own sake””: «Ecclesia propter  proximum diligitur, Deus autem propter Deum»**). The sun does not  strike down those who believe what they ought to concerning God, those  who do not go astray in relation to wisdom itself; the ones burnt are  rather those who err with regard to unchangeable and undefiled truth**).  On the other hand, someone may think that the church is just in  one place and may not recognise it spread throughout the whole  world. He may believe those who say: ‘“Look, here is Christ; look,  he is there” (Matt. 24. 23), as you heard now when the gospel was  read. But Christ has purchased the whole world; He has paid such a  great price for it. Therefore, the person who does not believe this  finds his neighbour, as it were, a stumbling-block. Such a person is  struck down by the moon... °°).  50) On the dangers of sun and moon, see L. JACQUET, Les Psaumes et le ceur de  [’Homme. Etude textuelle, litteraire et doctrinale. Volume 3: Psaumes 101 ä 150, Namur,  1979, p. 422: «A propos de ces derniers mefaits, un medecin fera la communication  suivante, qui justifie aisement l’allusion du psalmiste: ‘Le coup de lune, accident encore  trop peu connu, consiste en une cecite passagere, produite par le rayonnement nocturne de  la lune, observe chez les marins naviguant sur les Mers du Sud. ‘Les rayons de la lune’  peuvent &tre cause de crises d’asthme, maux de t&te, hemorragies nasales et coliques des  reins. Les sujets atteints de lesions du foie, de paludisme, sont sensibles aux rayons  lunaires ...’». Cf. A.A. ANDERSON, T7he Book of Psalms. Volume II: Ps. 73-150 (New  Century Bible), London, 1972, p. 853.  51) En. in ps. 120, 12 (CC 40, 1797. ML 37, 1615). All the codices have this reading,  but some editors have altered it to: «Ecclesia propter Deum, in Deo proximus diligitur,  Deus autem propter Deum». That the neighbour may have been important enough to  Augustine as to be able to ground love for the church could have been a stumbling-block to  them.  52) /bid.: «... in Deo, intellegitur figurate dictus sol ... Quisquis ergo errat in ipsa  substantia veritatis, a sole uritur, et per diem uritur ... Quisquis scandalizatus non fuerit in  veritate illa incommutabili et incontaminabili, a sole non uritur ...».  53) /bid.: «Quisquis rursus putaverit Ecclesiam in una parte esse, et non eam  cognoverit diffusam toto orbe terrarum, et crediderit eis qui dicunt, Ecce hic est Christus, etQuisquıis CI SO errat In 1Ipsa
substantıa verıtatis, sole urıtur, DCI 1em urıturLove for God and Love for Neighbour  Z7  is commenting on verses 5b-7a, of this psalm 120 (121): ‘With the Lord  at your right hand the sun cannot strike you down by day, nor the moon  at night. The Lord guards you from all harm”’. In line with the psalm,  Augustine reckons the - sun and the moon as two possible sources of  danger and damage. Along with the well-known sunstroke there exists  also the lesser known but equally frightening ‘moonstroke”’>°). In his  spiritualising interpretation Augustine then takes the sun and the moon  in this threatening sense to refer to two possible stumbling-blocks or  causes of offence, negative parallels to the two precepts on which the  whole law and the prophets depend. The precepts, love for neighbour  and love for God, are more closely defined: ‘‘the church is loved because  of the neighbour; God is loved for his own sake””: «Ecclesia propter  proximum diligitur, Deus autem propter Deum»**). The sun does not  strike down those who believe what they ought to concerning God, those  who do not go astray in relation to wisdom itself; the ones burnt are  rather those who err with regard to unchangeable and undefiled truth**).  On the other hand, someone may think that the church is just in  one place and may not recognise it spread throughout the whole  world. He may believe those who say: ‘“Look, here is Christ; look,  he is there” (Matt. 24. 23), as you heard now when the gospel was  read. But Christ has purchased the whole world; He has paid such a  great price for it. Therefore, the person who does not believe this  finds his neighbour, as it were, a stumbling-block. Such a person is  struck down by the moon... °°).  50) On the dangers of sun and moon, see L. JACQUET, Les Psaumes et le ceur de  [’Homme. Etude textuelle, litteraire et doctrinale. Volume 3: Psaumes 101 ä 150, Namur,  1979, p. 422: «A propos de ces derniers mefaits, un medecin fera la communication  suivante, qui justifie aisement l’allusion du psalmiste: ‘Le coup de lune, accident encore  trop peu connu, consiste en une cecite passagere, produite par le rayonnement nocturne de  la lune, observe chez les marins naviguant sur les Mers du Sud. ‘Les rayons de la lune’  peuvent &tre cause de crises d’asthme, maux de t&te, hemorragies nasales et coliques des  reins. Les sujets atteints de lesions du foie, de paludisme, sont sensibles aux rayons  lunaires ...’». Cf. A.A. ANDERSON, T7he Book of Psalms. Volume II: Ps. 73-150 (New  Century Bible), London, 1972, p. 853.  51) En. in ps. 120, 12 (CC 40, 1797. ML 37, 1615). All the codices have this reading,  but some editors have altered it to: «Ecclesia propter Deum, in Deo proximus diligitur,  Deus autem propter Deum». That the neighbour may have been important enough to  Augustine as to be able to ground love for the church could have been a stumbling-block to  them.  52) /bid.: «... in Deo, intellegitur figurate dictus sol ... Quisquis ergo errat in ipsa  substantia veritatis, a sole uritur, et per diem uritur ... Quisquis scandalizatus non fuerit in  veritate illa incommutabili et incontaminabili, a sole non uritur ...».  53) /bid.: «Quisquis rursus putaverit Ecclesiam in una parte esse, et non eam  cognoverit diffusam toto orbe terrarum, et crediderit eis qui dicunt, Ecce hic est Christus, etQuisquıis scandalızatus 11ONMN fuerıit ın
verıtate Ila incommutabiılI incontamınabılı, sole NO  —_ urıtur »

53) Ihid. «QuI1squıs [UTSUS putaveriıt Ecclesiam In una CSSC, NO Cam

cognoverıt dıffusam tOLO rbe9e{ credıderıt e1s qu! dıcunt, Ecce hic est Christus, el
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Thus, love fOor the neighbour the bounds of the earth 15 propose:
as Counter-argumen the Donatıists who wısh to lımıt ıt theır OW
Afrıcan church Augustine’s retort 1S that Chrıst has dıed for the ole
WOT. the church throughout the ole WOT. 15 hıs flesh

The church 1s preache through the flesh of Christ. because hıs
VeEIY flesh of Christ 1S the head of the Church Whoever 1n

of offence In the church ıtself and ın the flesh of Chhrıist 15 nOot
struck OoOWnN DYy the INOON He 1S unharmed Dy the INOON who
makes mistake ın atters concerning the church, and the flesh of
the Lord, and those ee accomplıshed in time OUT behalf>*).

1S then d if the first commandment 15 elated the nature of God
4S truth and wisdom. and the second Christ’’s salvıfıc actıon OUT

behalf, the unıversal church which 18 hıs flesh OVe for ne1ghbour
INAaY, therefore, be sScCCMHN d the foundatıon and maın characterıistıic of the
Churtch: the flesh of the Lord In Augustine’s ecclesiology the mMOSstT
important task of the church of thıs time 15 exercIise Ove of ne1ıghbour
ın 1ts MOST profoun lıfe-giving form DYy eadıng AS IMNanYy people ASs

possıble (J0d and by bringing them unıty wıth (GJ0od and wıth ONC

another 1n Jesus Christ The church’’s primary 1ssıon 15 be found In
invıtıng all, g00d and bad, tO the banquet of the Lord It 18 nOoTt therefore
tO be ove 1ts OW acCccount for the sake of 1ts OW hOonour, for the
church of thıs time 1l] DaSs away >>). Rather, “the church 15 Oove:
because of the ne1ıghbour’””. 15 essentially the place of OVe of neıghbour,
and ıts 1e COMNCEITN 1S that the neıghbour, wh stands for all INen and
5 be brought nto the unıty of Ove Thıs kınd of church,. OVEe! for
the ne1ıghbour’s sake, 1s el]l portrayed 1ın the followıng short (EeXTt °““"CIhe

(B ıllic Ma 23); sıcut mOodo aqudıstıs Cu Evangelıum legeretur; CUu Jle
orbem emerit, quıa tantum pretium ılle Lamquam ın DroXIimo scandalızatur, luna
urıtur28  R. Canning  Thus, love for the neighbour to the bounds of the earth is proposed  as a counter-argument to the Donatists who wish to limit it to their own  African church. Augustine’s retort is that Christ has died for the whole  world, the church throughout the whole world is his flesh.  The church is preached through the flesh of Christ, because this  very flesh of Christ is the head of the Church. Whoever finds no  cause of offence in the church itself and in the flesh of Christ is not  struck down by the moon... He is unharmed by the moon who  makes no mistake in matters concerning the church, and the flesh of  the Lord, and those deeds accomplished in time on our behalf>*).  It is then as if the first commandment is related to the nature of God  as truth and wisdom, and the second to Christ’s salvific action on our  behalf, to the universal church which is his flesh. Love for neighbour  may, therefore, be seen as the foundation and main characteristic of the  church, the flesh of the Lord. In Augustine’s ecclesiology the most  important task of the church of this time is to exercise love of neighbour  in its most profound life-giving form by leading as many people as  possible to God and by bringing them to unity with God and with ©one  another in Jesus Christ. The church’s primary mission is to be found in  inviting all, good and bad, to the banquet of the Lord. It is not therefore  to be loved on its own account or for the sake of its own honour, for the  church of this time will pass away>°). Rather, ‘the church is loved  because of the neighbour”. It is essentially the place of love of neighbour,  and its chief concern is that the neighbour, who stands for all men and  women, be brought into the unity of love. This kind of church, loved for  the neighbour’s sake, is well portrayed in the following short text. ‘“The  ecce illic (Matt. 24. 23), sicut modo audistis cum Evangelium legeretur; cum ille totum  orbem emerit, quia tantum pretium dedit: ille tamquam in proximo scandalizatur, luna  Un  54) I!bid., (CC 40, 1797-1798. ML 37, 1615-1616): «... per carnem Christi praedicatur  ecclesia, quia ipsa caro Christi caput ecclesiae est. Quisquis ibi non scandalizatur, in ipsa  ecclesia et carne Christi, a luna non uritur ... Quisquis in ecclesia, et in carne Domini, et in  his quae pro nobis temporaliter gesta sunt, non errat, non uritur a luna ...».  55) See T.J. vAN BAVEL, «What Kind of Church Do You Want? The Breadth of  Augustine’s Ecclesiology», in Louvain Studies vii/3 (1979) 147-171, p. 168. Although the  church is relative, imperfect and transitory, Augustine can still state that «the church is  preached through the flesh of Christ». Van Bavel points out this paradox: «Albeit that the  authentic church is not simply identical with the empirical church, the latter coincides  nevertheless with the former. Here we find identity and non-identity at the same time ... In  this paradoxical situation of identity and non-identity lies the strength of Augustine’s  conception of the Church» (p. 167).»}

54) Ibid., 87 1615-1616) C4 DE Carnem Christı praedıicatur
eccles1ia, quıa 1psa CAdIiO Christı ecclesiae est Quisquis ıbı NO  — scandalızatur, In 1psa
eccles1ia ei Christı, una 11O  —_ urıtur28  R. Canning  Thus, love for the neighbour to the bounds of the earth is proposed  as a counter-argument to the Donatists who wish to limit it to their own  African church. Augustine’s retort is that Christ has died for the whole  world, the church throughout the whole world is his flesh.  The church is preached through the flesh of Christ, because this  very flesh of Christ is the head of the Church. Whoever finds no  cause of offence in the church itself and in the flesh of Christ is not  struck down by the moon... He is unharmed by the moon who  makes no mistake in matters concerning the church, and the flesh of  the Lord, and those deeds accomplished in time on our behalf>*).  It is then as if the first commandment is related to the nature of God  as truth and wisdom, and the second to Christ’s salvific action on our  behalf, to the universal church which is his flesh. Love for neighbour  may, therefore, be seen as the foundation and main characteristic of the  church, the flesh of the Lord. In Augustine’s ecclesiology the most  important task of the church of this time is to exercise love of neighbour  in its most profound life-giving form by leading as many people as  possible to God and by bringing them to unity with God and with ©one  another in Jesus Christ. The church’s primary mission is to be found in  inviting all, good and bad, to the banquet of the Lord. It is not therefore  to be loved on its own account or for the sake of its own honour, for the  church of this time will pass away>°). Rather, ‘the church is loved  because of the neighbour”. It is essentially the place of love of neighbour,  and its chief concern is that the neighbour, who stands for all men and  women, be brought into the unity of love. This kind of church, loved for  the neighbour’s sake, is well portrayed in the following short text. ‘“The  ecce illic (Matt. 24. 23), sicut modo audistis cum Evangelium legeretur; cum ille totum  orbem emerit, quia tantum pretium dedit: ille tamquam in proximo scandalizatur, luna  Un  54) I!bid., (CC 40, 1797-1798. ML 37, 1615-1616): «... per carnem Christi praedicatur  ecclesia, quia ipsa caro Christi caput ecclesiae est. Quisquis ibi non scandalizatur, in ipsa  ecclesia et carne Christi, a luna non uritur ... Quisquis in ecclesia, et in carne Domini, et in  his quae pro nobis temporaliter gesta sunt, non errat, non uritur a luna ...».  55) See T.J. vAN BAVEL, «What Kind of Church Do You Want? The Breadth of  Augustine’s Ecclesiology», in Louvain Studies vii/3 (1979) 147-171, p. 168. Although the  church is relative, imperfect and transitory, Augustine can still state that «the church is  preached through the flesh of Christ». Van Bavel points out this paradox: «Albeit that the  authentic church is not simply identical with the empirical church, the latter coincides  nevertheless with the former. Here we find identity and non-identity at the same time ... In  this paradoxical situation of identity and non-identity lies the strength of Augustine’s  conception of the Church» (p. 167).Quisquis In eccles1ıa. In Domiuin1, In
hıs QuaC DTO nobıs temporalıter Sunt, NO errat, 10  - urıtur luna »

55) See Kı VAN AVEL, «What ınd of Church Do YOou an TIhe Breadth of
Augustine’s kccles10logy», In Louvain Studies va/3 (1979) 14/-171, 168 Although the
church 1S relatıve., imperfect and transıtory, Augustine Caln st1l] that «the church IS
preache! through the flesh of Christ». Van AaVve| pomts Out thıs paradox <Albeıt that the
authentic church 1S NOl sımply identical ıth the empirıcal church, the atter coincıdes
nevertheless ıth the former. Here fınd identity and non-ıdentity the time28  R. Canning  Thus, love for the neighbour to the bounds of the earth is proposed  as a counter-argument to the Donatists who wish to limit it to their own  African church. Augustine’s retort is that Christ has died for the whole  world, the church throughout the whole world is his flesh.  The church is preached through the flesh of Christ, because this  very flesh of Christ is the head of the Church. Whoever finds no  cause of offence in the church itself and in the flesh of Christ is not  struck down by the moon... He is unharmed by the moon who  makes no mistake in matters concerning the church, and the flesh of  the Lord, and those deeds accomplished in time on our behalf>*).  It is then as if the first commandment is related to the nature of God  as truth and wisdom, and the second to Christ’s salvific action on our  behalf, to the universal church which is his flesh. Love for neighbour  may, therefore, be seen as the foundation and main characteristic of the  church, the flesh of the Lord. In Augustine’s ecclesiology the most  important task of the church of this time is to exercise love of neighbour  in its most profound life-giving form by leading as many people as  possible to God and by bringing them to unity with God and with ©one  another in Jesus Christ. The church’s primary mission is to be found in  inviting all, good and bad, to the banquet of the Lord. It is not therefore  to be loved on its own account or for the sake of its own honour, for the  church of this time will pass away>°). Rather, ‘the church is loved  because of the neighbour”. It is essentially the place of love of neighbour,  and its chief concern is that the neighbour, who stands for all men and  women, be brought into the unity of love. This kind of church, loved for  the neighbour’s sake, is well portrayed in the following short text. ‘“The  ecce illic (Matt. 24. 23), sicut modo audistis cum Evangelium legeretur; cum ille totum  orbem emerit, quia tantum pretium dedit: ille tamquam in proximo scandalizatur, luna  Un  54) I!bid., (CC 40, 1797-1798. ML 37, 1615-1616): «... per carnem Christi praedicatur  ecclesia, quia ipsa caro Christi caput ecclesiae est. Quisquis ibi non scandalizatur, in ipsa  ecclesia et carne Christi, a luna non uritur ... Quisquis in ecclesia, et in carne Domini, et in  his quae pro nobis temporaliter gesta sunt, non errat, non uritur a luna ...».  55) See T.J. vAN BAVEL, «What Kind of Church Do You Want? The Breadth of  Augustine’s Ecclesiology», in Louvain Studies vii/3 (1979) 147-171, p. 168. Although the  church is relative, imperfect and transitory, Augustine can still state that «the church is  preached through the flesh of Christ». Van Bavel points out this paradox: «Albeit that the  authentic church is not simply identical with the empirical church, the latter coincides  nevertheless with the former. Here we find identity and non-identity at the same time ... In  this paradoxical situation of identity and non-identity lies the strength of Augustine’s  conception of the Church» (p. 167).In
hıs paradoxıca sıtuatıon of identity and non-ıdentity 1€es the strengt of Augustine’s
conception of the Church» (D 6/)
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1mM of the bn referred tO ın the texi provıde image of the
Christian people

TIhe church of Christ Can g1ive greater proo of OVeEe than not
eing concerned about the honour 1C it DOSSCSS in
people’s estimatıon. ere 1S greater proo of ove han the effort
of the church tO prevent the dıvıisıon of the lımbs of the baby and
avo1d laceratıng the Christian frailty DYy dıssolving the unity>°°®).
Thus, a  oug the eXpress1on, ““the church 15 OVEe!l because of the

ne1ıghbour” («ecclesia propter proximum dıligitur»), 15 unusual, 1t 1S
iıllumınated when sei agalnst the background of Augustine’s eccles-
10l10gy the transıtory church invıtes AS INanYy “neiıghbours” ASs possıble
theır irue ıfe ıIn (GG0od and into the unıty of OVe ıth ONC another. At the
SAaImnec time, however, the expression espeaks another of Augustine’s
favourıte themes, namely, the eology of the °°total € Arıst.- For
„CNrst; Dy lovıng people wh; WEeEIC notLt close hım but wanderıng far
ifrom hım, has become the neighbour””>”). Chriıst 1S hımself the neı1gh-
OUur In thıs then the church, insofar A 1t 15 the flesh of Christ the
Head, 15 OVEe!l for the sake of the neıghbour, indeed fOor the sake of thıs
ne1ghbour.

111 VTHE ANTI-PELAGIAN PERIOD 410-430

At least ON 1919  S characteristıc enters the 1e al thıs per10d during
1C the Donatıst C  V 18 entering ıfs ına days and ceding the
Pelagıans the role of 1e Dr  T of Augustine’s preoccupatıons.
ere 15 tendency, especılally noticeable iın the antı-Pelagıan works,
SCC the present d the time of OVve for ne1ıghbour and understand Ove
for God aASs eing perfected only when he 1S SCCI1 face face. Moreover.
the emphasıs ove for (J0d d ““the greates and the first command-
ment  27 continues. Is thıs also tOo be explaıned NO Dy the CTI1SIS Augustine
has h1s an wıth the Pelagıans? In the impossı1bılıty of perfect ove

56) Sermo (GCE 41, 158-159 38, 96) C nulla mal0r est In Christı eccles1ia
probatıo carıtatıs, q U am Cu et1am honor Ipse quı apud homiınes videtur CSSC contemniıtur,

membra parvulı dıvıdantur el unıtatıs dıiscıdıo chrıstiana dılanıetur infiırmıtas».
57) De Catechizandis Rudibus 4,8 (CC 46, 128 40, 315) . (Chrıstus) qu!ı 19(8)  —

proximum, sed onge peregrinantem dılıgendo factus est proximus » In fact, the
Incarnatıon Can be scCCMH ASs vıtal ınk between the wısdom of God and the church. between
love for (J0d and love for the neıghbour. Eig SCC Sermo Deniıs (MA f 76) X

(sapıent1a) assumpsıt proximum nOStIrum, el actia est proxima nOosira Ergo suscepıt
homınem sapıentla, facta est homıiını proxima pPCT ıd quod Tal proximum ».



Canning

for (J0d ın thıs ıfe oes Augustine noTt fiınd ready agaınst the
proclamatıon of eology Over-confident of human perfect1bilıty
earth?

Love for God perfected only when He 15 Seen face face
The time of OUT ıfe earth Can be understood d specıfically the

time fOr OVe of neıghbour; DYy takıng CaIilc of and supporting the
neıghbour human eing closer (0d and the fulfilment of
the precept OoVve hım otally We read, for example, In the seventeenth

the gospel of John

By lovıng the neighbour and attending h1s needs (LE by bearıng
ONe another’s burdens cf. (Gal 2 and Dy preserving the unıty of
the Spirıt iın the bond of cf. Eph 2-3) yYyOUu make 1ın
yOUr Journey. ere oes yOUTr Journey ead but tO Hım whom yOU
0Ug OVEe ıth all the heart, all the soul and all the mınd? We
have nNnOTL yel eached the Lord, but do ave the neıghbour ıth

Therefore, hım ıth whom yOU 1ve durıng thıs time of
pılgrımage In such WaY that yOU reach Hım ıth whom yOU desıre

remaın>).
Our presentiment irom thıs tex{i that the Ove for God KXPX fOTO»

belongs properly only lıfe’s Journey’s end 1S confiırmed Dy ookıng al
early antı-Pelagıan act,; De Spiritu el Littera. “Consequently””,

Augustine wrıtes, ..  we 11] fulfıl thıs first precept of rıghteousness Dy
which dIC commanded love (GJ0d ıth the ole heart, the ole
soul and the ole mınd and the other following from If (alterum
CONSEQUENS), Concerning love of neighbour ın that 1ıfe when SCC
Hım face tO face?7): Such total perfection 1Ss beyond the capacıtıes of
human beings earth It 15 noteworthy that ere not only 15 Oove for
(J0d understood be realısed completely only ın the Visiıon of (G0d but
also OVve for neighbour. The theme of OVe fOor G0d ıth heart, mınd, and
soul, dSs eing fulfilled only beyond thıs lıfe, 15 taken agaın Dy later

58) Iractatus IN Evangelium Toannıs 36, ET 35 «Dılıgendo
DroxXximum, el habendo de proxXx1mo LUO, ıter ag1s. Quo ıter agıs 1S1 ad omınum
Deum, ad e quCmMm dılıgere debemus 1010 corde, fO1la anıma, O1a mente‘
omınum nım nondum pervenımus, sed proximum habemus orta CT RO CUMm, Cu QUO
ambulas: ul ad 6ir perven1as, CU qUO INanNneIC desıderas».

59) De Spiritu el Littera 36, 60, A 44, 243) «Proinde hoc prımum
praeceptum lustıitiae, UJUO iıubemur ılıgere eum LOLO corde, ei ota anıma, l tota
mente, CUul est de DroX1mo dılıgendo alterum CONSCqUCNS, ın ]la ıta implebımus, (:
videbimus facıe ad facıem».
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antı-Pelagıan CEXT; agaın, nelither ere NOT ın the followıng
refer 15 there an Y ICAaSON thınk hat OVEe for ne1ıghbour 1S noTt also
increased and intensıfied. when (j0d 1s contemplated iın VIS1ION.

Let love, however, 1C 15 the the three (1° al
hope and ove nOot be taken dWdY, but rather, contemplatıng the
object of ıts al and havıng attaıned the object of ıts hope, let ıt
increase and be intensıfied. In hıs ulness of OVve that precept ll be
fulfilled ..  you OoVve the Lord yOUur (G0d wıth all the heart, and
all the soul, and al the mınd’ For long ASs SOINC of carnal
concupıscence still remaıns (even though it MaYy be kept ın ecC Dy
continence), do noTt entirely OVe (J0d ith all the soul (ex Ola
anima)... TIhe rıghteous DCISON ıll be altogether wıthout SIN when
there 1S longer Aally law in hıs members a  ıng agaınst the law of
hıs mınd (Cl. Rom 23 and when ruly he loves (J0d ıth all the
heart, all the soul and al the mınd, which 15 the first and greates of
the commandments Ma 37-3 Why therefore should thıs
perfection noTLt be requıred of people, CVON though ONCc Cal attaın
ıt in thıs 171e For the PCISON wh: o€es nOoTLt NOW where {}  — oes
NnOTL IU strai1ght®*).
When sel total love for (G0d AD OUT goal albeıt 0al

unattaınable ın hıs ıfe determıne the WaY in 1C lıfe’s ourney 15
be made. Runnıng straıght LO thıs goal makıng commıtment
the ne1ghbour; 1t entaıls carryıng °hım ıth whom yOUu lıve durıng thıs

time of pılgrımage ıIn such WdYy that yOUuU reach Hım ıth whom yOU
desıre remaın’”.

ven though there 1S form of OoVve fOor God shown earth Dy
belıevers, it 18 hardly be compared LO that OVve for Hımııll arıse
when He 1s encountered ASs He 1S and ully known, when all COVeLlOUSNESS
ın human beings 11] ave dısappeared and (J0d 11] be OVEe CVCI) KXPX

Ola Aanıma>». Our aılure please Hım when consıder that AIC

domg makes us CONSCIOUS that somethıng 1s missıng ın OUT love ere
Augustine, reflecting hıs in De Spiritu el Littera, asks:

60) De Perfectione Tustitiae OMINLS S, 42, ar N 44, 300-301):
«Clarıtas autem, qUaC In hıs trıbus maJor esL, NO  — auferatur. sed au  u impleatur,
contemplata quod credebat, el quod sperabat ndepta In qua plenıtudıne carıtatıis
praeceptum um ımplebiıtur, Diliges OomMmINUmM Deum 1IuUuUumM Ofl0 corde [UO, el O1la
AanNnıma [UCG, tola [ UG Matt - Nam CUu est uC carnalıs
concupiscentla, quod vel continendo frenetur, NO mMnı moOodo tota anıma dılıgıtur DeusLove for God and Love for Neighbour  31  anti-Pelagian text; again, neither here nor in the following texts we shall  refer to is there any reason to think that love for neighbour is not also  increased and intensified, when God is contemplated in vision.  Let love, however, which is the greatest among the three (i.e. faith,  hope and love) not be taken away, but rather, contemplating the  object of its faith and having attained the object of its hope, let it  increase and be intensified. In this fulness of love that precept will be  fulfilled: ‘‘you shall love the Lord your God with all the heart, and  all the soul, and all the mind”. For so long as some trace of carnal  concupiscence still remains (even though it may be kept in check by  continence), we do not entirely love God with all the soul (ex tota  anima)... The righteous person will be altogether without sin when  there is no longer any law in his members battling against the law of  his mind (cf. Rom. 7. 23) and when truly he loves God with all the  heart, all the soul and all the mind, which is the first and greatest of  the commandments (Matt. 22. 37-38). Why therefore should this  perfection not be required of people, even though no one can attain  it in this life? For the person who does not know where to run does  not run straight®°°).  When we set total love for God as our goal — albeit a goal  unattainable in this life — we determine the way in which life’s journey is  to be made. Running straight to this goal means making a commitment  to the neighbour; it entails carrying ‘“him with whom you live during this  time of pilgrimage in such a way that you reach Him with whom you  desire to remain”.  Even though there is a form of love for God shown on earth by  believers, it is hardly to be compared to that love for Him which will arise  when He is encountered as He is and fully known, when all covetousness  in human beings will have disappeared and God will be loved even «ex  tota anima». Our failure to please Him when we consider that we are  doing so makes us conscious that something is missing in our love here.  Augustine, reflecting on this in De Spiritu et Littera, asks:  60) De Perfectione Iustitiae Hominis 8, 19 (CSEL 42, 17-18. ML 44; 300-301):  «Caritas autem, quae in his tribus major est, non auferatur, sed augeatur et impleatur,  contemplata quod credebat, et quod sperabat indepta. In qua plenitudine caritatis  praeceptum illum implebitur, Diliges Dominum Deum tuum ex toto corde tuo, et ex tota  anima tua, et ex tota mente tua (Matt. 22. 37-38). Nam cum est adhuc carnalis  concupiscentia, quod vel continendo frenetur, non omni modo ex tota anima diligitur Deus  ... Tunc erit iustus sine ullo omnino peccato, quando nulla lex erit in membris ejus  repugnans legi mentis ejus (Rom. 7. 23), sed prorsus toto corde, tota anima, tota mente  diliget Deum, quod est primum summumque praeceptum. Cur ergo non praeciperetur  homini ista perfectio, quamvis eam in hac vita nemo habet? Non enim recte curritur, si quo  currendum est nesciatur».JIunc Trıt 1ustus sıne ullo Oomnıno peCcCalo, quando nulla lex erıt ın membrıs ejJus
ICDUZNANS leg]1 menti1s eJus Rom 23), sed PTOTISUS LOLO corde, ota anıma, tOta mente

dılıget gum, quod est prımum SUMMUMYUC praeceptium. Cur CISO 110 praecıperetur
homiın1ı ista perfecti10, quamVvıIs CA In hac ıta CINO habet? Non enım rectie currıtur, S1 qUO
currendum est nesclatur».
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Is there an y other I[Cason aTe lıttle of what pleasesHım than that He 1S LOO lıttle known tO us? For ..  OW AIc seeıngdım reflection ın MIrTOoT; but then be seeing face face  z
Who WOU are thınk that, when the time ıll ave COINC al
which he Can Sa y ASI shal know Just dSs known” Cor 12
the OVe gıven God DYy those who contemplate Hım ıll then be
greater In intensity than the OVve of those wh: belıeve iın Hım now ?
Who WOU make bold as tO 1n that OVve In the present time
Can ın an y WaY be compared wıth contemplatıve OVve in heaven, ASs 18
they WeTeC Cal tO each other? Rather, the greater the knowledge, the
greater ıll be the love. Indeed, LO the extent that there 15 ack of
love, DCISON 18 be thought a(811 yel perfectly holy®!).
When (GJ0d 1s contemplated AS all in all, there 11l be LOOM for

harbourıng false SUSPICIOUS agalnst OUTI neighbours, because nothıng ll
be hıdden from us T herefore, the ne1ıgbour tOO 11l then be better known
and thereby better loved®*). When it tOo the nature of such Ove d
1S possible earth, however, the deseription 1S entirely In of OVe
for neighbour. In De Moribus Ecclesiae Catholicae Augustine had
propose the followıng possı1bilıty : it INAaYy be that ““the OVEe for nei1gh-
OUr 1S first 18 be accomplıshed” and that ..  wWwe accomplısh maller thıngs
INOTC easıly°°): In relatıon thıs tex{i of De Spiritu el Littera the

61) De Spiritu e|] ıttera 36, 60, 224 44, 243) «Unde mM1Inus
NOVIMUS quıd el placeat, 181 quıa ei Ipse m1inus us est nobıs? Videmus enım DEr
speculum IN aenıgmate, [UNC facie ad faciem. Quıis CIO existimare audeat, CUu
ventum fuerI1t, COSNOSCUAM SICUT el Cognitus SUmM Cor 13 Z tantam Del dılectionem
fore contemplatorıbus eJus, quanta fidelıbus UNCcC est aut ullo modo anc 1Ilı (amquam de
proximo comparandam ? Porro S] quanito maJor notitla, rıt maJor dılecti10 ; profecto
UnNC quantum deest dılection1. tantum perficıendae Justıtiae deesse credendum est>»

36, <  33 homo, quamVıs onge mınus met Deum, YJUamn CU pDOtest
CONSpeclum A «Ad ıllam vitam 1am immortalem pertineat, Diliges OomInum Deum [UUM

1010 corde [UO, el O1la Aanıma [UCG, el O1a vırtute [UG eu 5) »
On the question of OUT Knowlege of (GG0od being imperfect ear! discover in De

I riniıtate S, S, (: 50, 286 42 95 /) the surprising assertion that nonetheless God,
1.e. Love, 1S better known ere than OUT «brother» 185 «Dılıgat ratrem el dılıgat eandem
dılectiıonem ; magıs enım novıt dılectionem QquUa dılıgıt QUam ratrem QUCH dılıgıt Ecce 1lam
DOTLESL notiorem eum habere qUam fratrem, plane notiorem quıa praesentiorem, notiorem
qulia interiorem, notiorem quıa certiorem. Amplectere dılectionem eum eft dılectione
amplectere eum )»»

62) See En INn D3 118, 13, LG 707 ST ate 422) C4
plenıtudınem sıne ullo peccandı timore servabımus, qula ei Deum plen1ius, C U viderimus,
amabımus, ei DroXimum, qula eus erıt omnı1a In omnıbus (Or 15 28); {lr falsae
culquam de prox1imo SUSPICIONI TIt locus, ubı nullus ullı T1t Ooccultus».

63) De Moribus Ecclesiae Catholicae . 26, (ML 52 «Sed nesCIO quomodo
Aaut parıter ista In plenıtudınem perfectıionemque CONSurgun(, aut inchoatur Drıus Dei OT,
l DF1US perficitur proXiml. incıpıendum nım cıt1us fortasse ın dıvına charıtas rapıt,
sed facilius MINOFA perficimus».
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‘““smaller thıngs” hat ATC fıirst accomplıshed INAYy be SCCMN AS the hıghest
form of ove for ne1ıghbour of 1cC A1C capable earth Therefore,

should noTt be misled DYy the comparıson 1910)8 Dy the us«c of the word
‘“smaller ” nto undervaluıng OVe of neıghbour; for the enactment of
hıgher 0)8 greater love than thıs 15 access1ıble human beings long A4ASs

the time of faıth and pılgrımage has noTt yel gıven WaY tOo hat of vision
and kKnowledge surpassıng all understandıng.

NOow perhaps through al g00d people ATIC capable of attaımnıng
that OVEe greater than 1C ONC 15 possıble ın thıs lıfe, 4S the

Lord hımself has borne wıtness: hat 1s SaY, the OVe wıth 1C
they lay OWN theıir lıves for the ar OT for the brothers (cf. un 15
13) But when, after walkıng d they NO do through faıth during
thıs time of pılgriımage (cf. Cor they 11] ave COIMNC the
VIS1ON, fOor 1C hope ın 1ts absence and waıt for wıth patıence
(EE. Rom 25), then love iıtself ıll wıthout ou notl only
Surpass the ove ave ere but it ıll also be far beyond what
seek and comprehen: (cf. Eph
However., ..  we ave nOoTt yel eached the Lord But do ave the

ne1ghbour ıth us J nerefore: hım wıth whom YOUu 1ve durıng thıs
time of pilermnase... °3). ear hıs burdens, aVve hım Car strıve

1ve in unıty and ‚ lay OoOWN YOUTF ıfe for hım Such 1s the
exhortatıon the OoOve that g00d people Cal practise ın thıs WOT.
despıite the unrelenting ug of CONCupISCeNCE and CVON before they ave
met the Lord uly ın contemplatıon, “face tO face  55 But, Just dSs ove for
God wıth al theS of the soul, In all dımensions of human lıfe, 11l be
perfected only ın the VIsS1ION of God, OoVve for ne1ıghbour tself. SCVcCcnN

64) De Spiritu i Littera 36, C SBL 60, ST 44, 243) «At S] credendo ad
tantam dılectionem sanctı perveniıre pDotuerunt, qua alorem In hac ıta s5C NO

[0} OMINUS 1pse eSL, ul anımam SUam DIO fiıde vel DIO fratrıbus poneren (Jn
15 13) CU ab hac peregrinatione ıIn UUa DCI fidem U11C ambulatur (2 Cor F3
perventum rıt ad speciıem, qQUamı nondum visam SDCIamuUus, ei DeCI patıentiam eXSspeclamus
Rom 25 procul 10 ei 1psa dılecti0 110  — solum QUamı hıc habemus.,. sed onge

qQUam petimus ei intellıgımus rıt (Eph 20)» What may be an DYy the «IDSA
dilectio» that IS above OUT DOWCETIS of imagınatıon and that ıll ave fOor God ın
contemplatıon of Hım, 1S pul into fOCcus ıf Augustine’s allusıon Eph 9-7)() 1S Oollowe!ı

«untıl, knowıng the love of chrıst (1.6 Christ’s love for us), which 18 beyond all
knowledge, yOUu dIC filled ıth the fullness of God OTY be Hım whosey
workıng In U, Can do infinıtely INOIC han Canl ask imagıne». Christ’s love, the
fullness of God, y ese evoke and enable otal «1psa dılect10 » for Hım OUT

part.
65) Iractatus INn Evangelium Toannıs (CC 36, 1/5 33 «Ad omınum

nım nondum pervenımus, sed proximum habemus. orta CI SO CU. CUu qUO mbulas
»



Canning

though it 1s the SUDTITEME Christian hallmark ın the WOT. ASs know
1E also knows perfection beyond thıs WOT. The «alterum CON-

66) De Natura i ratia 70, 60, 29  ©O 90) ate Iso specıfies
hıs self-giving Ove for others As the of whıch A1C capable In thıs ıfe «...Carıtas
perfecta, perfecta lustıtia est sed Carıtas de cordey el CONSCIENTIA bona, et fide non ficta
( Tım JUaC tunc maxıma est iın hac viıta, quando DTO ılla 1psa contemniıtur vıita (cf.
JIn I 1:3) » hıs concentratıon Ove for neıghbour nNLio death d the Oove
possıble In hıs WOT begins around the time of In Epistolam loannis, 1.e 407
Augustıine speaks there of fraternal love d «perfecta dılect10 » 0)48 << perfecta charıtas». In
De Moribus Eccelesiae Catholicae E K3 BAr 32 ate 388), however, he had
spoken of the fullness of love conformity God, not thıs WOT.| «Sanctificatı enım
plena el Integra charitate flagramus, qua sola efficıtur Deo NO  —; avertamur, eique potıus
qQUam U1C mundo conformemur ». Likewise, human perfection Was elated Oove for
(GI0d «Haec est hominis Na perfectio, JUa sola ıimpetrat ut verıtatiıs sincerıtate perfruatur»:
Ibid., : 25 (ML 3 It W d Cven stated hat 1rs dIC OVvVe Christ ully for In
knowıng Hım 1$ ternal ıfe «Quid CIRO agendum eSsL, quıd QUaCSO, 1S1 ut SE 1Ipsum QUCHMN
CORNOSCCETE volumus, prıus plena charitate dılıgamus ?». Ibid. E 73 4 / (ML 52 (Io
be 5SUurec; In the Retractationes 1, 6, 36, 31) K F 32 593) ate 426-427),
Augustine replaces hıs «plena» ıth «Sincera», havıng that love for God ıll
be perfectly fulfılled only In the Vision of G0od Contra Adimantum 23 126 M
1 36-137) ate 394) SCCS complete perfection In Ove for God «quıbus mandatıs perfect1s
et1am ad dilectionem del crescıtur, INn GUU 2s!7 [0O14 perfectio. Na dılecti0 proxX1ım1] Certius
gradus est ad dılectionem de1».

In EXpositio0 Epistolae ad Galatas 45 54, 119 35 of the following yCal,
however, «perfecta carıtas» 1$ found In both love for G0d and for the neıghbour. Moreover,

far d Cal discover, hıs 1S the earlıest Iinstance of the actual expression «perfecta
carıtas» «perfecta dılect10 » ıIn Augustıine. «Cum CT ZO nOonnısı In duobus praeceptis
dılectionis de1 el prox1im1] perfecta sıt Carıtas34  R. Canning  though it is the supreme Christian hallmark in the world as we know  it°°), also knows a perfection beyond this world. The «alterum con-  °°) De Natura et Gratia 70, 84 (CSEL 60, 298. ML 44, 290) (Date: 415) also specifies  this self-giving love for others as the greatest of which we are capable in this life: «...caritas  perfecta, perfecta iustitia est: sed caritas de corde puro, et conscientia bona, et fide non ficta  (1 Tim. 1. 5); quae tunc maxima est in hac vita, quando pro illa ipsa contemnitur vita (cf.  Jn. 15. 13) ...». This concentration on love for neighbour unto death as the greatest love  possible in this world begins around the time of /n Epistolam Ioannis, i.e. 407 A.D.  Augustine speaks there of fraternal love as «perfecta dilectio» or « perfecta charitas». In  De Moribus Ecclesiae Catholicae \, 13, 22 (ML 32, 1321) (Date: 388), however, he had  spoken of the fullness of love as conformity to God, not to this world: «Sanctificati enim  plena et integra charitate flagramus, qua sola efficitur ut a Deo non avertamur, eique potius  quam huic mundo conformemur». Likewise, human perfection was related to love for  God: «Haec est hominis una perfectio, qua sola impetrat ut veritatis sinceritate perfruatur»:  Ibid., 1, 25, 46 (ML 32, 1331). It was even stated that first we are to love Christ fully, for in  knowing Him is eternal life: «Quid ergo agendum est, quid quaeso, nisi ut eum ipsum quem  cognoscere volumus, prius p/ena charitate diligamus ?». /bid. 1, 25, 47 (ML 32, 1331). (To  be sure, in the Refractationes 1, 6, 4 (CSEL 36, 31) = 1,7, 4 (ML 32, 593) (Date: 426-427),  Augustine replaces this «plena» with «sincera», having grown aware that love for God will  be perfectly fulfilled only in the vision of God. Contra Adimantum 6 (CSEL 25, 126. ML 42,  136-137) (Date: 394) sees complete perfection in love for God: «quibus mandatis perfectis  etiam ad dilectionem dei crescitur, in qua est tota perfectio. nam dilectio proximi certus  gradus est ad dilectionem dei».  In Expositio Epistolae ad Galatas 45 (CSEL 84, 119. ML 35, 2137), of the following year,  however, «perfecta caritas» is found in both love for God and for the neighbour. Moreover,  as far as I can discover, this is the earliest instance of the actual expression «perfecta  caritas» or «perfecta dilectio» in Augustine. «Cum ergo nonnisi in duobus praeceptis  dilectionis dei et proximi perfecta sit caritas ...». An illuminating comparison can be drawn  between Augustine’s definitions of «perfecta iustitia» in De Vera Religione 262 (CSEL 77,  67) = 48, 93 (CC 32, 248. ML 34, 164), dating from 390, and, fifteen or more years later, in  De Trinitate 8, 8, 12 (CC S0, 287. ML 42, 958). The former reads: «Et haec est perfecta  iustitia, qua potius potiora et minus minora diligimus» (where, in context, «potiora» refer  to God, and «minora» to ourselves). The latter has: «Qui diligit, inquit, fratrem suum in  Iumine manet, et scandalum in eo non est (1 Jn. 2. 10). Manifestum est quod iustitiae  perfectionem in fratris dilectione posuerit; nam in quo scandalum non est utique perfectus  est». The focus in perfection has now shifted to the brother, the neighbour. In the text  quoted at the beginning of this note from De Natura et Gratia 70, 84, we saw how «perfecta  justitia» was equated with «caritas perfecta», and that as «maxima in hac vita» this meant  love as in Jn. 15. 13. As we have also seen, however, in the anti-Pelagian period Augustine  makes the further point that there is a perfection both of love for God and of love for  neighbour which is attainable only beyond this life: «... sed miror si non habet quo crescat  (Le. caritas maxima in hac vita), cum de mortali excesserit vita». Nonetheless, the change in  focus regarding «perfecta iustitia» between De Vera Religione (390 A.D.) and De Trinitate,  Book 8 (405 A.D.), can over the same period also be observed in relation to the expressions  «perfecta caritas», «perfecta dilectio», and synonyms. De Moribus Ecclesiae Catholicae  had considered the perfection of love almost exclusively in terms of love for God and had  indicated that such perfection could be achieved in this life. In Epistolam Ioannis is replete  with examples of Augustine’s shift to the neighbour in speaking of the perfection of love:  1. Perfect love is loving enemies that they may become brothers: «... quae est perfectio  dilectionis? Et inimicos diligere, et ad hoc diligere, ut sint fratres»: tr. 1, 9 (ML 35, 1984);» An ılluminating comparıson Can be drawn
between Augustine’s definıtions of «perfecta lustitia» In De Vera Religione 262 Y
67) 48, 93 K 32; 245 34, 1 64), datıng from 390. and, fifteen INOTEC ater, In
De I rinitate S, S, CC 5O, PE 42, 958) Ihe former reads: «Et aeC est perfecta
IUSTLG, qua potıus potiora m1Inus mınora dılıgımus » (where, In CONTEXT, «potiora» refer

God, and «mınora » ourselves). Ihe atter has «QuIi diligit, Inquıt, fratrem IN
I[umine - el scandalum IN AON es!t JIn 10) Manıfestum est quod Iustıitiae
perfectionem In ratrıs dılectione posuerI1t ; Na In QJUO scandalum 11O  > est utique perfectus
est>» The fOocus In perfection has NO chıfted the brother, the neıghbour. In the texi
quoted the beginning of thıs ote from De Natura e| Gratia 70, 54, 5\xA W how «perfecta
lustitia » Wäas equated ıth «carıtas perfecta», and that «maxıma In hac vita» thıs mean
love In Jn K 1 As ave Iso SCcCmM, however, In the antı-Pelagıan per10d Augustine
makes the urther pomt that there 18 perfection both of love for God and of love for
neıghbour whıch 1S attaımnable only beyond thıs ıfe < sed miıror S1 NO  e} habet qUO cresCcat
(1e carıtas maxı1ıma In hac vita), Cu de mortalı excesserıt vita». Nonetheless, the change In
fOCus regardıng «perfecta lustıitla» between De Vera Religione 390 A.D.) and De Irinitate,
Book 405 A.D.), Can VTr the SaJmne per10d Iso be observed In relatıon the eXpress1ons
«perfecta carıtas», «perfecta dılect10», and De Moribus Ecclesiae Catholicae
had consıdered the perfection of love almost exclusıvely In ms of love for (G0d and had
indiıcated that such perfection could be achieved In thıs ıfe In Epistolam Toannıs IS replete
ıth examples of Augustine’s the neıghbour ıIn speakıng of the perfection of Ove

Perfect love 1S lovıng enemıies that they mMaYy become brothers < quac est perfect10
dılectionıs? Et IN1ImM1COs dılıgere, el ad hoc dılıgere, ut sınt fratres»: r A (ML 45
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SECQUCHNS” 18 fulfilled earth by the g Oove possiıble human
beings, but it 111 be mMOoOst perfectly realısed only when, see1ıng God,
aIC filled wıth Hıs ulness

Love for God “ the and the first commandment

When he speaks ın hıs INAannNel of ove for God, Augustine INd y be
oıng INOIC than respecting Matthew’s formulatıon and the order he
followed «Hoc est MAXIUMUM el primum mandatum» Ma 38) But
oes he also respect Matthew’s intention that the other, the second,
commandment notLt be understood AS of secondary iımportance but rather
d equa (OUO1LC0) tO the first, and A4Ss together ıth it groundıng the entire
Law and the rophets Ma 39-40 ?67)
( quamdıu dıcemus vobIıs: iligite Inımicos?Love for God and Love for Neighbour  35  sequens» is fulfilled on earth by the greatest love possible to human  beings, but it will be most perfectly realised only when, seeing God, we  are filled with His fulness.  B. Love for God as ‘*the greatest and the first commandment”  When he speaks in this manner of love for God, Augustine may be  doing no more than respecting Matthew’s formulation and the order he  followed: «Hoc est maximum et primum mandatum» (Matt. 22. 38). But  does he also respect Matthew’s intention that the other, the second,  commandment not be understood as of secondary importance but rather  as equal (öuoia) to the first, and as together with it grounding the entire  Law and the Prophets (Matt. 22. 39-40)?°”)  «... quamdiu dicemus vobis: Diligire inimicos? ... Si fratres solum amaretis, nondum essetis  perfecti»: tr. 1, 11 (ML 35, 1985-1986); «Quapropter perfecta dilectio, est inimici dilectio :  quae perfecta dilectio est in dilectione fraterna»: tr. 8, 10 (ML 35, 2042); «Si ergo ad hanc  perfectionem nos invitat Deus, ut diligamus inimicos nostros sicut et ipse (Christus) dilexit  suos ;: tr. 9; 3 (ME 35, 2047):  2. Perfect love is love for one another to the extent of laying down our lives for the  brethern as Christ has laid down his life for us (cf. Jn. 15. 12-13; 1 Jn. 3. 16): «Perfecta ista  charitas est, ut paratus sis mori pro fratre»: tr. 5,4 (ML 35, 2014); such love begins by  giving of our abundance to the neighbour in need: tr. 5, 12 (ML 35, 2018); similarly, tr. 6,  1: «Hinc (ie. giving what one has over to the poor) exordium est charitatis. Hanc ita  coeptam, si verbo Dei et spe futurae vitae nutrieris, pervenies ad illam perfectionem, ut  paratus sis animam tuam ponere pro fratribus tuis». (ML 35, 2019). As we have seen,  earlier texts such as Contra Adimantum 6 seemed to suggest that love for neighbour was the  beginning and love for God perfection. Now, the highest forms of love for neighbour  themselves are spoken of as perfection. Cf. En. in ps. 56, 1 (CC 39, 694. ML 36, 661) for  which the «caritatis perfecta mensura» is represented by Jn. 15. 13: giving up one’s life for  one’s friends ; similarly, En. in ps. 102, 3 (CC 40, 1452. ML 37, 1317): «perfectio caritatis»;  Tractatus in Evangelium Ioannis 84, 1 (CC 36, 536-537. ML 35, 1846-1847).  [In Epistolam Toannis, tr. 10, 4 (ML 35, 2057) paraphrases the new commandment of Jn.  13. 34 in terms of Gal. 6. 2: «bear one another’s burdens, and so you will fulfil the law of  Christ». Augustine proceeds: «Ipsa est consummatio omnium operum nostrorum, dilectio.  Ibi est finis: propter hoc currimus; ad ipsam currimus; cum venerimus ad cam requiesce-  mus». Having characterised love for neighbour and bearing one another’s burdens as the  «finis» in tr. 10, 4, however, Augustine goes on in tr. 10, 5 (ML 35, 2057-2058): «... veni ad  Christum, vides inde finem omnis consummationis (cf. Ps. 118. 96) ... Quid est finis? Mihi  autem adhaerere Deo bonum est (Ps. 72. 28). Adhaesisti Deo, finisti viam; permanebis in  patria». When therefore Augustine uses the terms «finis» and«consummatio» of love here,  he seems to indicate that love for neighbour and for God is one in reaching its goal and  finding its fulfilment «in patria». Once we have assured a proper understanding of the  terms, love for God and love for neighbour as oneself, the question we will be led to address  is: are they one in any sense other than coinciding in coming to perfection «in patria»?]  67) See again, Victor Paul FURNISH, 7he Love Commandment in the New Testament,  p. 31: «Perhaps most significant is the apparent concern in Matthew’s version to emphasize  the relatedness of the two commandments to love God and the neighbour (vs. 38-39a). ToS 1 ratres solum amaretıs, nondum essetIs
perfect1» : Fr F (ML F5 1985-1986); «Quapropter perfecta dılecti0, est Inımıcı dılecti10 :

perfecta dılecti0 est ın dılectione fraterna»: Lr Ö, 35 «51 CI SO ad anc
perfectıonem 1105 invıtat Deus, ul dılıgamus IN1mM1COS NOSIrTOS sıcut el 1pse (Chrıstus) dıilexıit
5U OS » I (ML 35i

Perfect love 1$ love fOor ONC another the extent of layıng own OUT lıves fOor the
rethern Chriıst has laıd oWn hı1s lıfe for (Gf: Jn 12-13: Jn 16) «Perfecta sta
charıtas ST ut paratus S1S morı DIO fratre»: r 5 (ML 3 such ove begins by
g1iving of OUT abundance the neıghbour In eed Er Y (ML 3, simılarly, ır 6,

«Hınc (1.e. g1ving hat ONC has Ver the poor exordıium est charıtatıs. Hanc iıta
Coeplam, S1 verbo Del ei >SDC uturae vitae nutrier1s, pervenles ad ıllam perfectiıonem, uLt

paratus SIS anımam (uam PONECEIC DTO fratrıbus tu1S». (ML d As ave SCCIL,
earlıer such Contra Adımantum seemed suggest that love for neıghbour W as the
beginnıng and love for God perfection. NOW, the hıghest forms of Oove for ne1ghbour
themselves AI spoken of d perfection. CT En IN DS 56, (CC 39, 694 36, 661) for
1C the «carıtatıs perfecta INEeENSUTA» 15 represented DYy JIn 15 13 gıving ne s  S ıfe for
nes  ‚2i frıends: sımılarly, En ın DS 1 02, 40, 52 5 «perfect10 carjtatis »;
Iractatus ın Evangelıum oannıs 84, | 36, 536-537 45 1846-1847).

In Epistolam loannıs, e (ML 33, paraphrases the 1I1C  S commandment of Jn
13 In erm: of Gal «bear ONC another’s burdens, and yOUu 11l fulfıl the |law of
Christ». Augustine proceeds: «Ipsa est CONSUMMALIO omnıum ODCTUM nOStrorum, dılecti0.
Ibı est INIS propter hoc CUrrImus : ad 1psam Currıimus : CUu venerımus ad Ca requilesce-

Havıng characterised love for neıghbour and bearıng ONe another’s burdens the
«f1inıs» ın Wr 4, however. Augustine Z0OCS in ET“ 35, 2057-2058): ‚C enı ad
Chrıstum, vides inde Inem OMNLS CONSUMMALIONLS (cf. Ps 118 96)Love for God and Love for Neighbour  35  sequens» is fulfilled on earth by the greatest love possible to human  beings, but it will be most perfectly realised only when, seeing God, we  are filled with His fulness.  B. Love for God as ‘*the greatest and the first commandment”  When he speaks in this manner of love for God, Augustine may be  doing no more than respecting Matthew’s formulation and the order he  followed: «Hoc est maximum et primum mandatum» (Matt. 22. 38). But  does he also respect Matthew’s intention that the other, the second,  commandment not be understood as of secondary importance but rather  as equal (öuoia) to the first, and as together with it grounding the entire  Law and the Prophets (Matt. 22. 39-40)?°”)  «... quamdiu dicemus vobis: Diligire inimicos? ... Si fratres solum amaretis, nondum essetis  perfecti»: tr. 1, 11 (ML 35, 1985-1986); «Quapropter perfecta dilectio, est inimici dilectio :  quae perfecta dilectio est in dilectione fraterna»: tr. 8, 10 (ML 35, 2042); «Si ergo ad hanc  perfectionem nos invitat Deus, ut diligamus inimicos nostros sicut et ipse (Christus) dilexit  suos ;: tr. 9; 3 (ME 35, 2047):  2. Perfect love is love for one another to the extent of laying down our lives for the  brethern as Christ has laid down his life for us (cf. Jn. 15. 12-13; 1 Jn. 3. 16): «Perfecta ista  charitas est, ut paratus sis mori pro fratre»: tr. 5,4 (ML 35, 2014); such love begins by  giving of our abundance to the neighbour in need: tr. 5, 12 (ML 35, 2018); similarly, tr. 6,  1: «Hinc (ie. giving what one has over to the poor) exordium est charitatis. Hanc ita  coeptam, si verbo Dei et spe futurae vitae nutrieris, pervenies ad illam perfectionem, ut  paratus sis animam tuam ponere pro fratribus tuis». (ML 35, 2019). As we have seen,  earlier texts such as Contra Adimantum 6 seemed to suggest that love for neighbour was the  beginning and love for God perfection. Now, the highest forms of love for neighbour  themselves are spoken of as perfection. Cf. En. in ps. 56, 1 (CC 39, 694. ML 36, 661) for  which the «caritatis perfecta mensura» is represented by Jn. 15. 13: giving up one’s life for  one’s friends ; similarly, En. in ps. 102, 3 (CC 40, 1452. ML 37, 1317): «perfectio caritatis»;  Tractatus in Evangelium Ioannis 84, 1 (CC 36, 536-537. ML 35, 1846-1847).  [In Epistolam Toannis, tr. 10, 4 (ML 35, 2057) paraphrases the new commandment of Jn.  13. 34 in terms of Gal. 6. 2: «bear one another’s burdens, and so you will fulfil the law of  Christ». Augustine proceeds: «Ipsa est consummatio omnium operum nostrorum, dilectio.  Ibi est finis: propter hoc currimus; ad ipsam currimus; cum venerimus ad cam requiesce-  mus». Having characterised love for neighbour and bearing one another’s burdens as the  «finis» in tr. 10, 4, however, Augustine goes on in tr. 10, 5 (ML 35, 2057-2058): «... veni ad  Christum, vides inde finem omnis consummationis (cf. Ps. 118. 96) ... Quid est finis? Mihi  autem adhaerere Deo bonum est (Ps. 72. 28). Adhaesisti Deo, finisti viam; permanebis in  patria». When therefore Augustine uses the terms «finis» and«consummatio» of love here,  he seems to indicate that love for neighbour and for God is one in reaching its goal and  finding its fulfilment «in patria». Once we have assured a proper understanding of the  terms, love for God and love for neighbour as oneself, the question we will be led to address  is: are they one in any sense other than coinciding in coming to perfection «in patria»?]  67) See again, Victor Paul FURNISH, 7he Love Commandment in the New Testament,  p. 31: «Perhaps most significant is the apparent concern in Matthew’s version to emphasize  the relatedness of the two commandments to love God and the neighbour (vs. 38-39a). ToQuid est finis ? Mihiı

adhaerere Deo bhonum est (Ps 28) Adhaesıstı Deo, finisti viam ; permanebıs ın
patrıa». When therefore Augustine SCS the erms «fınıs» and«consummatıo» of love here,
he indıcate that love for neıghbour and for God IS ONC ın reachıng ıts goal and
iindıng 1ts fulfiılment «In patrıa». Once ave assured DTODCI understandıng of the
erms, love for (GG0od and love for neıghbour oneself, the question 1ll be led ddress
15 ATC they ONC 1ın an y other than coincıdıng ın comıng perfection «1n patrıa» ?]

67) NSee agaln, Vıctor Paul FURNISH, The Love Commandment INn the New Testament,
«Perhaps MoOSst sıgnıfıcant 18 the CONCEIN ın ew s version emphasıze

the relatedness of the {[WO commandments love (G0d and the neighbour (vs 38-39a) 1Io
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In SCTIINON delıvered the feast of the Ascension (probabily 412)
Augustine 18 ace ıth the question why the outpourıing of the Holy
Spirıt OCCUIS tWwIıCce in the Scriptures e ın Jn and ın cts 8
TIhe preacher offers ASs opınıon «ergz0 arbitror, sed arbitror») that it 1S
In order commend the [WO of Ove

One OVve and {[WO ONC Spirıt and [WO g1 1S noTl that
0)41°% Spirıt Wäas gıven the first OCCcCasıon and another the second,
fOor the ove that loves the neıghbour 15 other han that which
loves God 1S noOot therefore matter of [WO loves. Wıth the SdIlnlec
love g1ve the neıghbour OVve G0od LO  S) But SINCEe God and
the ne1ıghbour dIC nOoTt the Samıc, whıle they aAaTeC OVEe: ıth the ONC
ove (und charitate), those wh: AaTe OVEe: AdICc noTf ONne and the SdInle®
Therefore, the love for God 1 first he commended, love for
neighbour 15 second. But ave begıin ifrom the second ın order tO
arrıve al the first, 3O ıf yOU do nOoTt Oove YOUTF brother whom YOU
SCC, how Can yYOU OVe (J0d whom yOUu do noTt see ”° Jn
The tensions of dıstinctness In unıty Can be sensed ın hıs text ere

1s only ONC love, but [WO beings of dıfferent natures wh AT OVEe!:
Augustine SOCS urther here than 5Sd Y Just that Matthew states the
commandment OVe G0d fırst : he aDPCAaIs ascrıbe thıs command-
ment certaın priority AaCCOUNLT of the fact that God 1S super10r

love (J0d 15 underscored the grea and first commandment‘, but hen the second 1S saıd
be lıke ıt. which quıte apparently INCAalls equa ıt ın importance. Moreover, ın

Sum the ean version lınks the [WO commandments together Ose uDON 1C
all the |aw and the prophets depend’ (VS 40)» {A BERGER., Die Gesetzesauslegung Jesu,

207
68) Sermo 265, &, (ML 38, «Una charıtas, eit duo praecepla: NUs Spirıtus, ei

duo data Non nım alıus atus est pr1us, alıus datus est pOostea: quıa NO  — lıa charıtas
dılıgıt DroXimum, quUam ılla dılıgıt [Deum. Non CISO lıa charıtas est Qua charıtate
proximum, 1psa charıtate dılıgımus ei Deum. Sed qula alıud est Deus, alıud DroXImus, una
charıtate dılıguntur, 110  — sunt amen NUM quı dılıguntur: qulia CTrgO INagNa est primıtus
commendanda dılecti10 Deı, secunda dılecti10 DroX1m1; secunda autem incıpıtur, ul ad
prımam pervenlatur: S 7 enim fratrem quem vides AON diligis, Deum HON vides quomodo
diligere poteris ? Jn 20)»

hıs explanatıon for the two-fold outpourıing of the Holy Spirıt IS repeated In De
I rinitate L3, 26, (L 50A, zr 42, «seme!l in propter dılectionem
DroX1m1, ei iıiterum de caelo propter diılectionem De1». However, the gıft of the Holy Spirıt
EeSTOWEI DYy Christ ear for the love of the neıghbour Iso orıgınates In heaven. The
only dıfference between the [WO g1 1S that, whıiıle Chrıst visıbly ımparted the former
durıng hıs lıfe people ear‘ the latter Was made only after nIs Ascension into
heaven. «Spirıtum sanctum accıpe ın erra, el dılıgıs ratrem accıpe de caelo, dılıgıs
Deum. Quıa el ıIn erra quod accepIist1, de caelo est In erra TISTIUS ediıt, sed de caelo est
quod lle Nnım qu! de caelo descendit. Hıc invenıt CUul aret, sed inde attulıt
quod daret» Sermo 265. S, (ML 38,
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human beings. The sdiI1lec tendency STIrTESS the SUPDTCMACYy of the first
commandment 1S evidenced elsewhere al thıs time. In letter cerıtical of
the elagıan theorı1es, which WEeEeIC hıghly optimıstic of the natural DOWCETIS
of human beings, and that WeTEC then eing brought hıs attention,
Augustine states

For it 1S wrıtten: nd he saıd tO the INan behold the filıal OVe
that 1s wısdom Job LXX) NOow fiılıal OVe 15 the worshıp of
God, and He 1s worshıpped only Dy Ove Therefore, the SUDFEME and
Irue wisdom 15 IN that first commandment : A An OVEe the Lord
yYOUTr (G0d wıth all yYOUur heart and all YOUI soul”. TOmM thıs ıt ollows
that wısdom 15 Oove god, which 15 poured nto OUT hearts 1ın
other WaYy than hrough the Spirıt who 1S gıven {O us (C1. Rom

But the emphasıs in thıs letter love for God, the fırst command-
ment, d the SUDICMC and irue wısdom, Call ell be explaıned Dy
Augustine’s preoccupatıon Sr agalnst the Pelagıans the ırreIiutable
example of the hıghest human perfection which cCannot possıbly be
achı1eved wıthout the Spirıt who 15 poured into OUT hearts (C£. Rom 5.5)

sults hıs a  u ere ove fOr ne1ıghbour lıghtly, d the
Pelagıans mıg easıly se17e upON it d howıng hat human beings Can

attaın perfection by theır OW natural created DOWCIS. In thıs perspective,
hıs insıstence that ““the SUDTCHMEC and irue wısdom 1s ıIn that first
commandment ” 1S understandable, and he has Rom 55 ready al hand
Sshow that the fulfilment of that commandment 1S impossıble wıthout

grace '*). As ave Just SCCIL, al thıs per10d Augustine consıders

69) ‚pistola 140, 18, 45 De Gratia Novi I estamentt!) 44, 193 83 556)
«Dixıt nım homıin1, sıcut scrıptum est Lecce pietas es1 sapıentia (Job 28 28 LAÄX) Porro
pietas cultus Del est, NC olıtur lle 181 amando. Summa igıtur CIa sapıentlia est ın
praeceplLo Ilo prımo: Diliges OomıInumM Deum [UUM corde [UO, el !O14a aANımAa [UA ;

DCI hOocC sapıentlia est carıtas Deın: NECC diffunditur IN cordibus nNOSTFIS, 151 DET ‚piritum
Sa qul datus es!t nobis Rom 5.6)» (My emphasıs).

robably sıgnıfıcance 1S be attached the fact hat <«XCX ota » 1S
miıssıng from Augustine’s quotatıion of Matt In thıs letter But, In 1eW of Ragnar
Holte’s explanatıon of the functions of the dıfferent of the soul ıIn Augustine’s early
per10d, miıght ave expecte: it MOST of ql In hıs cContex(t, which IS specıfically concerned
ıth Oove of (J0d direct object.

70) On Augustine’s uUsec of Rom 1.e «qula carıtas DeI dıffusa est In cordıbus
nostrıs DET pırıtum Sanctum., quı datus est nOoblis», SCC A -M NNARDIERE, «Le verset
paulınıen Rom V, ans | c@uvre de saınt Augustin», In UQUSTINUS agister I1, Parıs,
1954, 657-665 One of the [WO CONTiEXTIS iın which it 1S mostly employed DYy Augustine IS
«celul de la relatıon entre le don de la charıte Dal l’Esprit Saılnt |’accomplıssement parfaıt
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total OoOVve fOr God, the fulfilment of the first and the cCcCommand-
ment, d unrealısable long Aas the |aw ın OUT members 1S ın cContest wıth
the law of OUT mınds (GE: Rom 23)4 that 1S, 1n hıse In fact, CVEOIN

the fulfilment of the second commandment, «alterum CONSECQUECNS , 15

understood d eıng perfected only when, ın the VIS1ION of God, OVEe fOor
Hım 18 total“®).

The 65th 67 } 8 John’s Gospel COUuU also be SCCIH ASs wıtnessing
the antı-Pelagıan endency of accentuatıng the commandment OVe
God In comparıson Jn 13 34 you dIcC tO Ove ON another ’), Matt

37-38, recommendıng total Oove for God, AaDDCAIS be presented ASs

the Agreater ‘ commandment «illud MAalLuS»), d f ın fact Oove fOor (God
WeIC “ereater and INOIC important than love for neighbour. Lookıng
INOTIEC losely al the LEXT: however, reveals that Augustine 18 comparıng
JIn nOoTt Just wıth Matt 37/7-38, but ıth 3/-40 1.e OVe for
(j0d and Oove fOor ne1ıghbour together, both of 1C the ole Law
and the rophets depend.

Sısters and brothers, do noT 1n hat when the Lord salıd,
191  S cCommandment g1ve you yOU AA Ove ONeC another’” (Jn

34), He passed VT that greater commandment DYy which AIcC

en]joıned love the Lord OUT (God wıth the ole heart, the ole
soul and the ole mınd. It INaYy indeed SCCIN that He dıd leave hat
greater commandment (zllud MAIUS) Ouft of aCCount For He saıd
‘“love ONeC another, dS ıf thıs had nothıng LO do wıth the second part
of that other commandment where 1t 1S sald : “ LOVve YOUIL ne1ıghbour
d yourself” Ma 39) In fact He SdyS ..  on these {[WO precepts
depend the ole Law and the rophets  27 Ma
Therefore, the commandment of OVe for God and ove for neıgh-

OUr ogether Ma 37-40 1S greater «illud MAaLIUS)) than that of
OVEe fOor neıghbour alone (Jn 34) FOL. dS the texti continues, love for
neıghbour from love for God INa Yy be misunderstood Dy SOINC d

ei plenıer de la Lo1» (p 662) In thıs Casc, Augustine Dy «cCarıtas De1» «l’amour qucC
OUS DOUT Dıeu» (D 659)

7l) See De Perfectione Iustitiae OMINLS S, 19 42, T 44, 300-301).
72) NSee De Spiritu el Littera 36, 60, N 44, 243)
73) I ractatus IN Evangelıiıum Toannıs 65, (CC 36, 491 -49) $ « Nolıte

lıtaque, ratres mel, pulare ıIn hOC quod alıt OMINuUSs : Mandatum do vobis, ul VOS

InvICEm diligatis, ıllud malus praetermissum N mandatum, qUO praecıpitur ut dılıgamus
omınum Deum nOsSsITum LOLO corde, tOta anıma, ei tota men  s L(amquam nNnım
hoc praeterm1sso videtur diıctum : Ul diligatis Invicem, velu hOC ad iıllud alterum NO  —

pertineat, quod dıctum est Diliges proXiımum [UUM IAMgquam teIDSUM. In his enım duobus
praecept1s, Inquıt, [O1a lex pendet, d prophetae».
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worldly OVve '°But fOor those of sound understandıng each of these {[WO
commandments 1s OUuUnNn! in the other  A K hene intellegentibus mM-

UE Invenıtur IN singulis». Thıs statement CINOVECS all ou hat
Augustine m1g have consıdered the commandment of OVe for (J0d 4S

from and super10r OVe for ne1ighbour. In fact, the ONC

hand, unworldly love for ne1ıghbour d actually visualısed Dy Jn
and Matt 30 cCannot be realısed unless PDCISON 15 ASs ully A4Ss possıble
intent upOoN God ıle, the other hand, the commandment of ove
fOT ne1ghbour 15 the better indıcator of where, practically speakıng, OVe
has egin and of how ıt 1s be concretely tested.

How then 15 the statement of Sermo 265 that °“the OVe for G0d
15 first be commended, OVEe for neıghbour 1S second’”’ tO be under-
stood? What 15 the meanıng of the priority of commendatıon g1ven
OVve for God ıIn the seventeenth aCcC ohn Gospel? “III enunclatıng
the [WO requırıng thıs OVve the Lord dıd a(0)1 first commend the
neıghbour and then God, but first (G0od then the nejghbour ” ): 1S
INOTC than probable hat Augustine 18 here eing gulded Dy the idea, wıth
1C become famılıar, that OoOVe fOor self 1s genulne only ıf. 4S far
dAS possıble, the ole self 15 lovıng God, and that therefore the only iTrue
Ove of ne1ıghbour as oneself 1s dependent upDON the self being intent upDON
God, A4ASs otally as it (  e In thıs n the evel of princıple, love for
G0d 1s prımary, for authentic Ove fOr ne1ıghbour DI'  S ıt For thıs
TCason, OVEe for G7070! 18 first be commanded : « Dei dilectio DF1O0r est
ordine praecipiendi» ' >). Augustine, however, oe€es nOoTt remaın the
leve] of princıple. TOM another pomlt of VIeW, ove for ne1ıghbour has
precedence Ver OVEe for (J0d As Sermo 265 CAÄPDICSSCS ıt ""We ave
egıin irom the second 1ın order {O arrıve al the fırst, ‘tor ıf YOUuU do noTl
love YOUI brother whom yOUu SCC, how Can yOUu OVe God whom YOU do
NnOTt see ‘ in According the seventeenth John,
Oove for ne1ıghbour 1s first put into practice: «DFrOXIMIL dilectio DFr10r
est ordine faciendi». Thus, the eve of practice and of actıon, love for
ne1ıghbour before love fOr God, because in thıs ıfe do NnOL yel
SCC God, but do SCC other human beings However, “by lovıng the

74) Tractatus IN Evangelium Toannıs 36, p M 35 « Neque enım
quı tıbı praecıperet dılectionem istam In duobus praeceptis, Drıus ıbı commendaret
Droximum, postea Deum;: sed prıus Deum, postea proximum ».

75) Ihid.
76) Sermo 205, S, (ML 38, C4 secunda au incipitur, ut ad prımam

pervenlatur: : Nnım fratrem quem vides AON diligis, Deum qUEIM HNOn vides quomodo diligere
poter1is 7y
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neighbour yOU 11] gaın S11g ofHım Dy lovıng the neıghbour yOUu
cleanse yOUI CYVC for the Vis1ıon of Göd ) Only when (G0d 1s SCCH, A
ave shown. 1l] love for Hım be complete and 11l “the and the
first commandment” be wholly fulfilled Ove for neıghbour m1g then
be SCCTM aAs the WaY of lıving ın thıs ıfe which continuously eeps ODCN the
possıbiılıty of the fulfilment in the ıfe {O COMNC of the commandment
OVEe G0od otally Thıs complete Oove fOor G0d colincıdes wıth the Vision of
Hım, ıth perfect Ffruli deo, wıth beatıtude. But, d be al paıns
ShOW, the attaınment of the Visıon of God, of frui deo, oes noTt DYy Al Yy
INCAaNs entaıl that love for neıghbour CCasecsS Indeed, face tO face wıth
God, the «alterum CONSECQUECNS » LOO 1S ully perfected. OVve for neiıghbour
15 noOoTt “flrSt” the of eing fırst step 1C Can be neglected and
dıscarded NCE it has served 1ts DUIDOSC of openıng the VISION of (Gj0od

Here ıt has een OUT DUIDOSC CO the dıstinction
between the [WO levels of princıiple and practice; for the former, Oove for
(j0d 15 primary, nOoTt only because (G0d 1s super10r Dy nalture, INOTEC

trustworthy, and INOTEC worthy of obedience than human beings the
double commandment 15 after all the Lord’s cCcCommandment but also
because it Ssets the ultımate g0a] fOor all human beings, and therefore only
the self lovıng (j0d Cal OoVve the ne1ıghbour pProperTIY ; fOor the latter, love
fOor neıghbour first because it 1S ıth the ne1ıghbour that have
immediate dealıngs and ıt 1S In the ne1ghbour whom Can SCC that the
first challenge tOo love tO meeTl us As prı0r OVe for (J0d «ordine
praecipiendi» has 1ts frults In upbuilldıng, perspective-opening OVe for
neıghbour the WdYy God, Dr10T OVe fOor neıghbour «ordine
Jaciendi» OWS into the ulness of love for God,i 1s both the perfect
fulfiılment of the commandment nabled only by (CL. Rom

and the reward of eternal ıfe and of SUDIEME and Irue wısdom for
those wh worshiıp Hım ın fiılıal love. The emphasıs here, d stated,
has een the dıstınction between the «Ordo praecipiendi» and the
«Oordo faciendi». ıthın the former have also emphasısed the
dıstincetion between the “fil'St” and the “°Ssecond’”’ commandment, d 1t
OCCUT'S iın Sermo 265, S, Such termiınology Augustine has adopted Irom
Matthew, and thıs tex{i g1Vves us grounds for consiıdering hat he oes
not follow Matthew also In regardıng the “first” and the “*second ” A of

77) Tractatus INn Evangelium Toannıs 7, (CC 36, 1 /4 35 «Iu autem
quıia Deum nondum vides, dılıgendo proximum promererI1s QUCIMN videas: dılıgendo
proximum PDUrgas oculum ad videndum Deum »
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equal iımportance. Indeed, both commandments dIC fulfilled wıth the
OoOve «Qua charitate DrOXImum, IDSA charitate Lligimus el Deum».

15 nOTL d ıf the “fil'st” commandment WeTC gıven «DFIUSY and the
‘“second’”’ «postea» '®). The {[WO cCcommandments WEeEeIC gıven together and
ATIC fulfilled wıth the ONMNC OVe But, in the «Oordo praecipiendi», Oove for
(10d 15 “fiI'St” tO be commended. In tact. it 15 LINOTC than ıkely thıs SdI1llc

pomint that Augustine 15 stressing ın Tractatus IN Evangelium Toannıs 6
when paradoxıcally he O€Ss employ the «DFIUSY and «DOSTEeA” d

indıcatıng certaın order of commendatıon of the [WO commandments.
“In enunclatıng the [WO eDts requırıng thıs OVve the Lord dıd noTt first
commend the neıghbour and hen God, but first (G0d then the nelgh-
boöur / ?) hıs INanneT of speakıng has een TeIGRIE ın relatıon the
g1ving of the LWO commandments in Sermo 265, S, Despıite ıts ONMNC and
only ADPDPCAIaAaNnCcC here, however, there 1S nothıing ın the ohn
Gospel indıcate that «DOSTEA” 1s anythıng INOTE than INeTIE 5SyNON\NYIMN
for Sermo “second” be commended. ere 15 LTCASON

ASSUINEC hat Augustine Can be discovered ın thıs ONC instance drıve
wedge between love for (G0d and OVe fOor the ne1ıghbour., d ıf the {ormer.
eing first («DFIUS»), WEeEeIC therefore INOIC hıghly and INOIC warmly be
commended., and ıth the Jatter: OVe of neıghbour, d ıt WEIC, impıng
along behind («postea»). Nor 1S it be presupposed that the neıghbour
1S in SOINC WaY dısadvantaged by comıng only “second ” after (0d in the
«Oordo praecipiendi». ontrary OUT inıtıal SUSPICIONS, the ne1ıghbour iın
fact benefits DYy eing placed “second’”’ OT «DOSTEA” ın thıs order.

RAYMOND (CANNING OS

'78) Sermo 265, Ö, (ML 38, « Non nım alıus atus est DFIUS, el alıus atus est

DOostea: qula NO  — lıa charıtas dılıgıt proximum,u Ila QUaC dılıgıit Deum. Non CI SO alıa
charıtas est>»

79) Iractatus In Evangelium Toannıs (CE 36, | /4 $ «Neque enım
quı t1bı praecıperet dılectionem istam ın duobus praeceptis, prıus tıbı commendaret
proximum, el postea deum : sed DFIUS deum, postea proximum ».


