
TIhe Content and Argument
of Augustine’s De Doctrina Christiana *

Henri1i-Irenee arrou’s Saint Augustin el la fin de la culture antıque
(Parıs, 15 surely the MOSstT influent1a] study of Augustine’s thought
In relatıon Graeco-Roman culture. In ıt he 5>dy>S of Augustine that “the
lıterary habıts of the ancıent school had impregnated hıs Spirt ” 59) A
he shows in Augustine’s UuUse of invention and style, and especılally In
““ dispositio OT the art of composıtıon ” (59). For Augustine has been
rıghtly criticızed, Marrou dI£UCS, ASs havıng composed Y, hat 1S, LOO
loosely, compared wıth the modern demand that, havıng chosen d

subject, author should “"treat it and only Marrou
illustrates thıs lo0se composition In discussions of the De CONSeNSUu
Evangelistarum, De Genesi ad litteram lihrı AU, Confessions, De Irinitate,
and De ( ivitate Dei But then he SOCS hat hat k6b dy”
really ere 18 hat Augustine °“does noTt COMDOSC AS d0” 7D
he “ CcOomposes because the ancıents generally dıd nNnOT g1ve
composıtıon the attention that Iwenty later, In hıs
Retractio (Parıs, Saint Augustin el Ia fin de Ia culture antıque,
Marrou °° blushes ’ al hıs earlıer VIEW that Augustine composed a  Y 4S
“the ignorant and Presumptuous Judgment of barbarıan ”
and cshows instead that De ( /ivitate Dei and De Irinitate ATC carefully
orchestrated composıitıons.

hıs led ıll observe that s$of q ]] Augustine’s maJor works, the
ONMNC IC barbarıans AIC g01ng find MOST bızarre iın ıts
constructionThe Content and Argument  of Augustine’s De Doctrina Christiana *  Henri-Irenee Marrou’s Saint Augustin et la fin de la culture antique  (Paris, 1938) is surely the most influential study of Augustine’s thought  in relation to Graeco-Roman culture. In it he says of Augustine that ‘“the  literary habits of the ancient school had impregnated his spirit ” (55), as  he shows in Augustine’s use of invention and style, and especially in  “dispositio or the art of composition” (59). For Augustine has been  rightly criticized, Marrou argues, as having composed badly, that is, too  loosely, compared with the modern demand that, having chosen a  subject, an author should ‘““treat it and treat only it’”” (61). Marrou  illustrates this loose composition in discussions of the De Consensu  Evangelistarum, De Genesi ad litteram libri XII, Confessions, De Trinitate,  and De Civitate Dei. But then he goes on to argue that what ‘“badly”  really means here is that Augustine ‘‘does not compose as we do” (71):  he ‘“composes badly because the ancients generally did not give to  composition the attention that we do”’(75). Twenty years later, in his  Retractio (Paris, 1949) to Saint Augustin et la fin de la culture antique,  Marrou *“ blushes ” at his earlier view that Augustine composed badly as  ‘“the ignorant and presumptuous judgment of a young barbarian ” (665)  and shows us instead that De Civitate Dei and De Trinitate are carefully  orchestrated compositions.  This led E. Hill to observe that ‘“of all Augustine’s major works, the  one which young barbarians are going to find most bizarre in its  construction ... 1s the De doctrina christiana  331  ‚a work on which Marrou  did not retract his earlier opinions. The problem has to do with Marrou’s  overall view that ‘‘the De doctrina christiana is a draft or sketch of a  * The research for this paper was substantially completed during 1979-1980 when I  was a Mellon Fellow in Early Christian Humanism at The Catholic University of America.  I would like to thank the Andrew W. Mellon Foundation, The Catholic University of  America, and Professor John F. Wippel, Director of the Program in Early Christian  Humanism, without whose support and encouragement this project might not have been  completed.  ') E. Hill, “ De Doctrina Christiana: A Suggestion”, Studia Patristica V1. 443-446 ( =  Texte und Untersuchungen zur Geschichte der altchristliche Literatur 81 (1962)). Henceforth,  the De doctrina christiana will be cited as DDC.15 the De doctrina christiana ‚ work 1C Marrou
dıd noTt eiract hıs earlıer Op1In10ns. The problem has do wıth arrou’s
overall VIEeEW that ““"the De doctrina christiana 15 ra sketch of

The research for thıs W d> substantıally completed durıng when
Wds Mellon Fellow In arly Chrıistian Humanısm al The Catholic Universıity of America.

would 1ıke thank the Andrew ellon Foundatıon, The Catholı1c Universıity of
Amerıca, and Professor John Wıppel, Dırector of the Program In arly Chrıistian
Humanısm, wıthout whose Support an ENCOUTAgeEMENT thıs projJect mıght NOL aVve een
completed.

Hıll, IDoctrina Christiana: Suggestion , Studia Patristica VI 44 3-446
Texte UN Untersuchungen vATI Geschichte der altchristliche Literatur 1962)) Henceforth,
the De doctrina christiana 111 be cıted AS DD  S
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Christian cultureG.A. Press  166  Christian culture ... a scheme for Christian education ”. Hill agrees that  “the elements of such a scheme can be drawn from the book”; but he  makes two objections to Marrou’s view: first, if this is what Augustine  intended, then the DDC is ‘“thoroughly malcomposed”’; second,  Augustine ‘‘ never had an occasion to write a treatise on the principles of  Christian education ” (444). Instead, Hill suggests, Epist/e 41 reveals that  the work originated as a response to a particular pastoral need, the need  for a textbook to use in training the clergy to teach and preach. So its  concern is not Christian education generally, but education in  Christianity ; he would translate its title as On How to Teach Christianity,  and as a textbook for the clergy, Hill argues, the DDC is well composed.  Christianity is pre-eminently taught by preaching; so the work  leads up to the fourth book as its goal. But Christian preaching  is in terms of scripture; so the would-be preacher must first be  taught how to interpret the Bible. And since some, if not most,  of the clergy are always going to find interpreting the Bible a  fearfully bewildering business, however many guides to it they  are provided with, it is as well to begin this text-book by telling  them beforehand the substance, the res, that they are going to  find in the Bible. And then if necessary, if they find scripture too  hard for them altogether, they can preach about these res, God  and Christ, and faith, hope, and charity, without opening their  Bible at all.  If then there is any educational establishment which the De  doctrina christiana prophetically envisages, I would say it is the  seminary, not the university (446).  It is true that as a sketch of a Christian culture or education the  DDC could scarcely be less clear, coherent, and well-organized. But its  stated intention is to teach ‘““certain precepts for treating the scriptures,  praecepta quaedam tractandarum scriptuarum” to those who are students  (or studious, szudiosis) of them (Pr. 1), and this intention is reiterated  several times. Are such principles in some sense a sketch of a Christian  culture? Or is this not what the book is really about? An outline of the  work’s contents would help to clarify this. But it is an odd fact that in a  book as long as Saint Augustin et la fin and one whose centerpiece is the  DDC, Marrou never outlines the work or even gives a sketch of its  contents, beyond saying (343) that Book 1 is an “introduction” and  Books 2-4 are “ technical ”. It is also true that by looking at the work as a  textbook for teaching Christianity, Hill is able to give an overall picture  of its compositional unity. But the unity thus revealed is a very generalscheme fOor Christian educatıon . ıll AaBICCS that
‘“ the elements of such scheme Cal be drawn from the book ”: but he
makes [WO objections arrou’s VIEW : first, ıf thıs 1s what Augustine
intended, then the DD  EN 15 ‘““thoroughly malcomposed ”’; second,
Augustine had OCcasıon wriıte treatise the princıples of
Christian educatıon ” nstead, ıll suggesits, Epistle 41 reveals that
the work orıginated 4S particular pastoral need. the eed
fOor textbook usec in traınıng the clergy teach and preach. So 1ts
COMHNCELH 15 not Christian educatıon generally, but educatıon
Christlanıty ; he would translate 1fs tıtle A On How Teach Christianity,
and A textbook fOor the clergy, 11l aAarguC>s, the DDC 1S ell composed.

Christianıty 1s pre-eminently taught DYy preaching; the work
ea the fourth book A ıts goal But Christian preaching
1S iın terms of scripture; the would-be preacher must first be
taught how interpret the Bıble And since SOMC, f nOT mOSsT,
of the clergy d1IC always gomng fiınd interpreting the
fearfully bewildering business, however ManYy guldes it they
AIC provıded wıth, it 15 A ell eg1in hıs ext-b0o00O Dy elling
them beforehand the substance, the C that they AL going
find In the And then ıf NECECSSATY, ıf they find scripture LOO
hard fOr them altogether, they Can preach about these FES; God
and Christ, and al hope, and charıty, wıthout openıng theır

al all
If then there 15 aln y educatıonal establıshment 1 the De
doctrina christiana prophetically envisages, would Sa Yy ıt 1S the
sem1narYy, nOt the university (446)

15 Irue that as sketch of Christian culture 0)8 educatıon the
DD  2 COU. scarcely be less clear, coherent, and well-organized. But ıts
stated intention 1s teach ‘certaınp fOor treatıng the scrıptures,
praecepta quaedam tractandarum scriptuarum those wh' AIC students
(OTr stud10us, studiosis) of them (Pr 1) and thıs intention 15 reiterated
everal times. Are such princıples 1ın SOMMC sketch of Christian
culture? Or 15 thıs nOLT what the book 1s really about? An outlıne of the
work’s WOU. help larıfy thıs But it 15 od fact that in
book AS Jong Aas Saıint Augustin el la fin and ONC whose centerplece 1S the

DDC, Marrou outlınes the work 0)8 EVCIMN g1ves sketch of ıts
conten beyond sayıng that Book 15 “ ıntroduction ” and
00Z dIC °“ technical ”. It 18 also ITrue that Dy ookıng al the work as

textbook fOor teaching Christianıty, ıll 1$ able g1ve overall pıcture
of ıts composıtional unıty. But the unıty thus revealed 15 VEIY general
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ON the maın dIC 00 1-3, findıng hat preach In the
Bıble, and Book 4, preaching; and the fırst part 1S dıvıded into Book
L the substance that 1S gomg be OUnN:! In the e’ and 00 2-3,

interpreting. Thıs 1S INOTEC comprehensıve than simılar TI
sketches In other recent studıes In faet. thıs VIEW of the DD  \ Nts
18 generally agreed and actually it Just ollows Augustine’s OW clear
statements of the work’s maın dıvisıons, that ıt 1S dıfficult
understand hOow SOIMNC scholars have managed m1ss it”)

As agaınst Marrou’'s VIEW that the DD  CN 1S sketch of Chrıiıstian
culture OT educatıon, then, ıll maıntaıns that ıt 1S$ textbook about
eachıng Christianıity. George Kennedy, the other hand, has recently
gıven T1e analysıs of ıt Aas the first Chrıistian rhetöric®): But it 1S not

FOor example, those of G.-H Allard, “ L’artiıculation du SCI'5 du sıgne ans le De
doctrina christiana de saınt ugustın, “* Studia Patrıstica XIV 377-378, Istace, b & Le lıvre
FS! du De doctrina christiana de saınt Augustın ””, Ephemerides Theologicae Lovanıenses 3°
(1956), 289-291, and Fr P, f Verheyjjen, Le De doctrina christiana de saınt ugustın ”
Augustiniana 6-12

Fr John Gavıgan, for example, (**Introduction ” hıs translatıon ın the
Fathers of the Church New ork IMA, 947 Vol thınks hat books and
the subjects, sacred and profane, whose study form NECCESSATY preparatıon the 90010111
readıng an interpretation of the Bıble" 5-6) w hıle book IS hermeneutics and book
“substantıally manual of homiletics ” (6) hıs 1S Imost exactly the 1eW of Altaner In hıs
Patrology (trans Hılda Graef. New ork Herder an Herder, 961), 510
Montserrat Avıles Bartına “ Algunos problemas fundamentales de] De doctrina chris-
HIana , AugustInus 20 9733 83-105) the 1e6W hat book 1$ treatise of
catechesıs; Jo1ned book ıt {[O g1ve general relıg10us culture; book 1$
hermeneutics. and book homuiletics. For Augustine’s OW sStatements the work’s
maın dıvis1ıons, SCC E1 and K

George Kennedy, C'lassical Rhetoric and Its Christian anı Secular Tradition
Chapel ıll Universıity of or Carolına Press, S37 But the DDC has
often een dıiscussed d ‘*Chrıstian rhetoric . Baldwın, Pa Augustine and the
Rhetoric of Cicero ”, Proc. of the C'lassical ASSOc. (1 24-46 James Eskridge, The
Influence of Icero UDON Augustine INn the Development of his Oratorical Iheory for the
Training of the Ecclesiastical Orator enasha, WI Collegiate Press, FErnest
Fortin, ‘ Augustine and the Problem of Chrıistian Rhetorıic ””, Augustinian Studies (1974),
e I herese Fra NCECY, Les idees litteraires de Sanl Augustin dans le De doctrina christiana
(Saarbrücken Hofer., Francois Jansen, *Saınt Augustın la rhetorique ”, Nouvelle
TeVurc theologique (1 2822207 Jubany, ..  San Augustıin la formacıon oratorıa
erıistiana. Estud1o comparado de!] lıhbro De doctrina christiana de]l De catechezandtıs
rudibus , Analecta SUCTUA Tarraconensıis 15 (1942), 9-22 LouıIs eWwaRelatıon of
1cero’’s etOTI1IC Augustine ”, Research Studies of the State College of Washington 7
(195/), n 7 561 re Mandouze, Wa M Augustın le heteur canon1se ””, ull de l’Assoc.
Guillaume ude A 1 Christine Mohrmann, rı Augustine an the
Eloquentia y In her Etudes S Ur le Latın des Chretiens ome Edızıoni de stor1a letterature.,
1961 Vol 1, S 8 E O James urphy, SN Augustine anı the Debate Ou Christian
Rhetoric ””, Quarterly Journal of Speech (1960) 400-410 Jose Oroz, u& Hacıa una retorıica
eristiana. Augustin Ciceron ”, UZUSTINUS (1962) VE AT retorıca duUuguU-
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NECESSATY that Just ONC of these VIEeWS 18 COrrect the exclusıon of all]
others. text and especılally important texti ın the hıstory of culture

has Man Yy 1n of SOUTCCS, CONSCIOUS and UNCONSCIOUS, personal and
communal, present and past. Sımılarly ıt May dıfferent thıngs
dependıing upDON the pomt of VIEeW from 10 it 18 read. But
comprehensıve outlıne of the DC s Con oes nOTt eed
beyond what Augustine hımself Sa y>S In order find, Marrou and
others?) notwıthstandıng, VELY careful; etaıle‘ and well-marked
composition; and composıtion that, from the standpoınt of cultural
hıstory, Ca  _ be SCCI d A Christian rhetorıic and A4Ss the charter of
Christian culture OT educatıon, and al the time Can perfectly ell
ave arısen from ımmediıate pastora eed and ave funct1oned AS

clerıical textbook In earlhıer paper®) suggested that the overall tODIC
of the DD  C 1S xactly what Augustine 5SdyS it 1S, ftractatio ScCrIptuarum,
treatment of scr1iptures: and cshowed how that tOpIC 15 handled ın the
general interrelatıonshıp of the four 00 and ın the sStructure of00

and Here DIODOSC outlıne the content and argumen of the ole
work : deeper nto 00 and and deal wıth 00 and 4,
‚e omıtted earher.

TIo IMN Y knowledge there ave only been three Prev1Ous publiıshed
a outlıne the entire DD  A 1ın An y detaıl Therese Francey’s 1S
essentially sequentıal 1ist of the statements Augustine makes that dIC

relevant her tOpIC, 1 1S hıs idees litteraires. kugene evane’s
outlıne Was ea wıth ın IN Y earlıer George Kennedy’s 1S much
INOTEC orough, cShows the interconnect10ons wıthın the work much Detter,
and hınts al the mMOovemen of the argument. But, ASs 1s natural 1ın work
of thıs kınd, it 1S nOot VELY complete; the Proem analysıs, fOr example,
Omıts [WO of the three of objectors whom Augustine responds.
More signıfıcantly, ennedy’s discussıon of Book oe€es noOoTt explaın ıts
role iın the work d ole ÖT the MOWV! of the argumen wıthın the

etinıana. (]lasıcısmo crist1anısmo ”', Studia Patrıstica exte UN: Untersuchungen
1962)), 484-495 * De doctrina CrLIsStiaANGa la retorıca ersstiana ”: Estudios CIAsicos
(1956) 452-459 Testard, Saıint ugustin el iceron (Parıs,

Joseph Fınaert (Saint ugustin Rheteur (Parıs: Belles Lettres, 939)) Iso diıscusses
Augustine’s DOOI cComposıit1on; SCC CS chap

he Subject and Structure of Augustine’s De doctrina christiana , Augustiniuan
Studies, forthcomiıing.

Francey, 0 CH.. chap
Kennedy, HE W Z E A On Kennedy’s book AS whole. SCC mM Yy revieW,

Journal of the Hıstory of Philosophy, forthcoming.



Augustine s De Doctrina Christiana 169

book Hıs dıscussıon of Book 1S framed 4S Augustine’s NquIiry into
..  what knowledge 1S NCCCSSdl y fOor the Chrıstian teacher ” but
Augustine hımself 5Sdy>S that the book 15 about how interpreter of
scripture 15 deal] wıth unknown words and phrases in the ({eXxT

ennedy’s treatment of Book 1S VELY SCan(Tty, and oes nOoTL CVECN

dıstinguish between ambıguous ıteral eXpress10ns and ambıguous gu-
ratıve eXpress10ns, a  oug that 18 the explıcıt dıvısıon of the book

Hıs itreatment of Book 18 Dy far the est ate In short,
a  oug ıt woul SCCIN be NCCCSSaT y fOor deeper work the DDC,
there 1S adequate and comprehensıve aCCOuNtT of the and
argumen of the work In the scholarly lıterature. In what ollows ll

remedy thıs problem
The format that ave chosen 1S ASs ollows phrases 1in TaCKelTts

indıcate INY propose: tıtles fOr the indıvıdual 00 and propose
eadıngs for the maın divisıons wıthın each book, chapter, and para-
grap cıtations fOor these maın 111 be tabulated 211 the eft ıthın
each maın part of each book, the actual and a  u 11] be
stated iın continuoOus , wıth the chapter and paragraph num bbers
placed ın parentheses preceding the statement In thıs WdYy hope
obtaın the est features of both outlıne and resume formats and avOo1d
both the abstractness hat 15 charaeteristic of the former and the ack of
structural clarıty that 1$ characterıstic of the latter.

sa1d above that Augustine has marked the STITrUuCLUTre of the work
well ; these structure OTL transıtıon indıcators 11] be pominted Ouft In
footnotes. In the substance of thıs 11] nNnOTLT C indıicate
Augustine’s borrowıings from classıcal culture NOT 111 LrYy nalyze
places and WdYyS 1ın which he has made uUusc of ıt ese tasks ATC better
undertaken the basıs of understandıng of ole LEXL; explication
de $ In 1ts first moment(, proceeds from the whole the The
scholarshıp the DD  ex has thus far NOL adequately comprehended the
whole argumen of the work: IM Y a1m re 15 contrıbute thıs
NECCSSaAILY inıtıal comprehensıion.

AÄUGUSTINE’S DE DOCTRINA COCHRISTIAN A

Proem”)
(1) g01Ng explaın certaın rules fOr treatiıng the Scriptures

On the ontent and fOCus of the Proem, SCC Brunner, * Charismatische und
methodische Schriftsauslesung ach Augustins Prolog De doctrina christiana , Kerygma
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those students who AT able and wiıllıng learn them But first ll
ANSWET those who ll OT m1g condemn the eachıng of such
(2) ere dIC three of critics: those who do nOoT understand the
rules: those who understand them but do noOoTt succeed In treatıng the
Scriptures when they uUusc them ; and those wh: actually, OT in theır OW

Opınıon, Scripture ell wıthout such rules. (3) To the first {[WO

ZTOUDS, the AaNSWEeEeT 1s that ıt 1$ noTt IN Yy au ıf they do nOTL understand OT

cannot make usc of the rules. (4) 10 the am OUD, the ANSWECI 1S, ıf they
do nNOT eed rules, they cshould not despise those wh learn In other WadYy>S
(5) Learnıng Dy human 15 fine, AS (6-7) Scriptural examples cShOow.
Besıides, (8) Just d they teach what they understand 1n the Scriptures,
teach notL only the thıngs hat they understand, but also the rules they
follow 1ın comıng understand. (9) ıke DECISON wh: teaches
readıng; eachıing people hOow understand the Scriptures for
themselves.

Overall IIntroduction the content of the ole DDOutlıne
All treatment Of: Scripture depends [WO thıngs the WaY of

discovering what 18 be understood, and the WdY of setting (0)8 what
has een understood. 111 discuss discovery first, and then setting
or 10)
|How Discover What 18 be Understood ın Scripture.]|Bks K3

IIntroduction art
All doectrine **) 1s eıther of things C of S1gNS, but thıngs dIC

earned Dy of S1gNS. ıll discuss thıngs fırst, and then signs **).
1 .3.3-40.44 e Things that ATC be Understood 1ın Scripture.| 13)

| Thıngs fOr Use and Thıngs for Enjoyment.|
K r 3:3) Some thıngs ATIC be enjJoyed, others AdIcC be used, and others aTI®c

und oZ2ma (1955), 59-69, and Fkugene Kevane, ‘“ Paıdela and Antı-paldela : The
Proemium of Augustine’s De doctrina christiana ”, Augustiniuan Studies (1970), 153-180

10) Duae SUNI ves quibus nıtıtur INNLS tractatio scriptuarum : MOdus Inveniendı QUAE
intellegenda SUNIL, 21 MOdUS proferendi QUae€ intellecta Sunft De inveniendo Dr1US, de proferendo
ostea disseremus. hıs statement indıcates the overall dıvısıon of the DD  ® into hat
ave called Part (Books 1-3) discovery and Part 1{ (Book exposıtion.

ll) Ihe puzzlıng shıft from tractatıio scrıptuarum doctrina the subject of the
work has nNnOot een appreclated ın the lıterature My the tOpIC, °° Doctrina in
Augustine’s De Doctrina christiana ”” Was delıvered the Thırd Biennial Meeting of the
International Society for the Hıstory of Rhetorıic., Aprıl 14, 981

12) OOmntıs docrina vel est vel SI8NOrUuMmM , sed res DEeT signa discuntur.170  G.A. Press  those students who are able and willing to learn them. But first I will  answer those who will or might condemn the teaching of such precepts.  (2) There are three types of critics: those who do not understand the  rules; those who understand them but do not succeed in treating the  Scriptures when they use them; and those who actually, or in their own  opinion, treat Scripture well without such rules. (3) To the first two  groups, the answer is that it is not my fault if they do not understand or  cannot make use of the rules. (4) To the third group, the answer is, if they  do not need rules, they should not despise those who learn in other ways.  (5) Learning by human means is fine, as (6-7) Scriptural examples show.  Besides, (8) just as they teach what they understand in the Scriptures, so I  teach not only the things that they understand, but also the rules they  follow in coming to understand. (9) I am like a person who teaches  reading; I am teaching people how to understand the Scriptures for  themselves.  Overall  [Introduction to the content of the whole DDC]  Outline  (1.1.1) All treatment of Scripture depends on two things — the way of  discovering what is to be understood, and the way of setting forth what  has been understood. I will discuss discovery first, and then setting  forth!°).  [How to Discover What is to be Understood in Scripture.]  Bks. 1-3  [Introduction to Part 1.]  (1.2.2) All doctrine!!) is either of things or of signs, but things are  learned by means of signs. I will discuss things first, and then signs*!?).  1.3.3-40.44  [The Things that are to be Understood in Scripture.]*°).  1:  [Things for Use and Things for Enjoyment.] ’  3,3-  4.4  (3.3) Some things are to be enjoyed, others are to be used, and others are  und Dogma \ (1955), 59-69, 85-103, and Eugene Kevane, ‘“ Paideia and Anti-paideia: The  Proemium of Augustine’s De doctrina christiana”, Augustinian Studies \ (1970), 153-180.  19) Duae sunt res quibus nititur omnis tractatio scriptuarum: modus inveniendi quae  intellegenda sunt, et modus proferendi quae intellecta sunt. De inveniendo prius, de proferendo  postea disseremus. This statement indicates the overall division of the DDC into what I  have called-Part I (Books 1-3) on discovery and Part II (Book 4) on exposition.  11) The puzzling shift from fractatio scriptuarum to doctrina as the subject of the  work has not been appreciated in the literature. My paper on the topic, “ Doctrina in  Augustine’s De Doctrina christiana”, was delivered at the Third Biennial Meeting of the  International Society for the History of Rhetoric, April 14, 1981.  12) Omnis docrina vel rerum est vel signorum ; sed res per signa discuntur. ... prius de  rebus, postea de signis disserimus. This statement indicates the division of Part I into what I  have called section A (Book 1) on Things and B (Books 2 and 3) on Signs.  13) On the content and argument of Book 1; see Istace, op. cit., pp. 289-330.Dr1US de
rebus, postea de SIENLS disserimus. hıs statement indıcates the divisıon of Part into hat
ave called section 00 l Thıngs and (Books and 1gns

l3) On the ontent and argumen of Book e SCC Istace, C
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both enjoyed and sed The thingsihat ATC be enjoyed make appY;
the things that aATeC tOo be sed help and sustaın us ın OUT strıving for
happıness. But ıf en]Ooy what 15 be used, OUT COUISC happıness
ıll be blocked **). 4.4) Use and enjoyment defined We AdIc ıke
wanderers far from OUT natıve land: and must use thıs WOT obtaın
hat 1$ eternal and spırıtual.
'T’he Only ıng be EnJjoyed 15 God.|

S  10 3i9) The pPTODpCI object of enjoyment 15 the trıune God, eternal,
immutable, powerful. 6.6) Such words do not really deser1ibe OT Namnle

God, but JE all people that He 1s (0d whom they esteem hıghest.
Therefore 8.8) He must be lıving, ıfe tself, and unchangıng wısdom.
9,9) An unchangeably WI1Ise ıfe 15 indubıitably preferable changeable
ONC, but people aATC drıven AaWaY from thıs, theır natıve land, Dy bad
habıts, seekıng what 1s infer10T. So (10.10) the mınd must be cleansed,
and thıs 1S SOTT of Journey homeward ;: noTt physıcal, but moral
MOVE:

'The Route to Happiıness, 1.e., od.|E l}34-38
(Artıcles ofal 4C

1865 The Journey WOU be impossı1ıble, but that God Came and showed
21.19 the WaYy (123 Always present DUTIC, healthy, inner CYC, He EeVCIMN

appeareı impure, fleshly CYCS (13.12) The Incarnatıon. (14.13)
Christ’s healıng miınıstry. (15.14) The Resurrection and Ascensıion.
(16.15) The Church 15 Hıs Body and Hıs T1 (17.16) He forgıves OUT

S1NsS. (18:17) al 1S the Key (19.18-21.19) ea resurrect10on, and
damnation.

l4) Istace (0D CIt.) correctly cCcCOomm that thus, the VeErIYy outsel, the

argumen of the DDC ın moral sphere. TIhe distinction drawn in 33 and
between thıngs fOor enjoyment and thıngs for uUusc 15 nOot metaphysıcal physıcal
distinction; it 15 moral 0)41  e It 15 drawn ıth reference the attaınment of happıness
(beatitudo), the idea of oblıgatıon, Istace notes (loc i 10), 1 clearly expressed Dy the

gerundıves fruendum and utendum, and the rest of Book | maiıntaıns the imagery of the
moral Journey introduced ere And thıs morTal orlientatiıon and motivatıon of the argumen
18 sustaıned throughout the entire work. Augustine 18 teachıng how “ treat ” certaın
exX{Is, and wıthın the Latın classıcal tradıtiıon thıs 15 lıterary and rhetorical enterprise. Ihe
treatment that 15 taught ın the DDC, however, 18 not fOr rhetorical ıterary nds Wın

argumen) explaın text sımply fOr ıts OW sake; ıt 15 fOor moral (and specifically
relıg10us nds attaın happıness for oneself and others Ihe DD  ® 18 al NC rhetorical
and moral work

15) What Augustine descrıbes in thıs section 18 “Way vv, seft of precepts belıefs
through which ATIC attaın the enjoyment of the only PDTrOPCI object of enjoyment.
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'Human Conduct lb)]29 90-
34 .38 (22.20) Only God 15 be njoyed, that IS} oVve for Hıs OW sake. But

AT commanded OVe OUT ne1ghbor d ourself: AIC love human
beings for theır OW sake (4 fOor the sake of something else? The eneral
4A4 N1S5SWeT 15 that other PCISONS ATeC be OoOVve for the sake of God, and
(Z22:21) sımılarly wıth respecCt oneself. (23:22) More specıfically, there
dIC four classes of thıngs hat AT tO be OVEe What 1s above us

ourselves, hat 15 equa us (our ne1ghbor). and what 15 eIOW (our
bodies) No rules need be gıven about the second and fourth of these
(  4-2 No O16 hates hımself 0)8 hıs OW body; and do nNnOoTt eed
instruction do thıs But (25.26) do eed instruction about lovıng
ourselves ın useful WAaVY, and (2627/) about lovıng (J0d and OUT

ne1ghbor. And dIC commanded. (2 /326) Just and holy lıfe,
therefore, consısts In ordınate OVEe OVe G0od INOTC than oneself, and
others INOTEC than One’'s OW body (28:29) As for OUT neighbors. all AI
be OVel qually, but those 1CcCaTr by dIiIC be especılally cared for
OVe yOUTr enemı1es LOO (  1-33 What about angels? Analysıs of the
idea of ne1ghbor from scrıptural]l OUTCECS cshows hat they ATiIC also OUT

neighbors, and therefore AT be oVvel 1ıke ql ne1ghbors, that
MaYy en]OYvy (J0d (31.34) HOow, then, o€es (30d love us? He uUusecs UuS, but
(32.35) nNnOTL ın the SdIlle WaY that use thıngs. He SCS us OUF benefit
(33:36) When en]Ooy human eing properIYy, therefore, en]OYy (G0d
rather than the PCISON. So (34.38) do not cling empora thıngs; but
urry along the WaY God

Summary, Conclusıon, and Transıtion.]35 39- The Sı of q]] of thıs 1S that the wofold commandment to OVe4().44
(G0d and OUT ne1ghbor 1S the ulness and end of all scripture. The ole
empora dıspensatıon 1S be sed So (36.40) all understandıng of
Scripture should ul love. If one’s interpretation of Passagc 1S
but buıllds love, he 15 neıther decei1ved NOT yıng, but should be corrected.
For (37.41) devıatıng ıll eventually damage al and thence OVvVe
ere d1C three thıngs for 1C all SCIeNLIa and prophetia strıve al
hope, and love. But (38.42) al the end of OUTr ourney VISION ıll replace
al happıness 11l replace hope, and love 11] increase and find 1ts

lb) The a  u  n 15 somewhat ODAQUC ere Augustine has argued that the only res

be enjoyed 15 God: but hat Ou er human beings, who ATC, ıke ourselves, made In
image and whom dIC commanded love? In hat follows, Augustine g1ves us

rules for the uUsc ofer DCISONS helps toward enjoyıng God In other words, of the res

that dIiC be sed both sed and nJoyed, ere AIC rules for knowıng which 11C5 Ove
and hOow love them
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hıghest objec In fact (39.43), the Vperson who relıes al hope, and
OVe oes noOoTt eed Scripture eXCcept LO teach others. So (40.44) basıng
ne’s understandıng of Scripture love, IC includes al and hope,
ONEC INAaYy these [070] wıthout fear. have saıd enough about the
thıngs that AT the CSSCHNCE of the al and 111 NO turn S1ZNS 17)

Bks D [Sıgns, and How LO VOlN Miısunderstanding Thıngs Because of Them
IIntroduction to 00 and

PE ( 1E 1gns dICc to be considered only ASs sıgnıfyıng somethıng else, noTt0.15 d thıngs ıIn themselves. 12 They AdIc natural OT conventıional. 2'3)
Conventional S1gNSs ATC those 1C 1ve creatures g1ve each other ın
order tOo communıtcate theır feelings, sensatıon, OT oughts. 3.4) ese
conventional S1ZNS pertaın Varıous SCNSCS, but mMOst of them ave do
ıth hearıng, and of these MOST dIc spoken words. But 4.5) sounds DAas
AWAdY quickly; written words WeTe invented, and these dıffer In
dıfferent natıons due the SIN of human dissension. As result 576) the
Scriptures’ healıng IMNCSSaLC, 1C orıginated ın ONC language, Was
scattered nto the Varlous languages of translators. In readıng ıt want
only discover the 1l] of (J0d accordıng 31 the wriıters of
Scripture WTOTLE NOW 6.7) rash reader of these 00 1S lıkely be
deceived DYy obscuriıties and ambiguılties that God Dut there for OUT

correction. 6.8) TIhe Scriptures ave both INOTEC clear9hat feed
OUT hunger, and INOTEC obscure ONCS, that keep us from dısdaiın (7.9-1
ere are {O wısdom fear; plety, knowledge, COUTALC,
counsel, purıty ÖT love, and wıisdom. Our topıc al present 15
knowledge (scientia). The MmMOoOst skıllful investigator of scrıpture first
reads all the [018) and gels tO know them al through readıng, ıf NnOL

through understandıng. (8.]1 3) The ic thıs Step, knowledge,
depends er memorTIzıng becomiıng el]l acquaınted wıth the
r ON should proceed tO the clearer5 and then the INOTIC

obscure NCSs (10:15) ere ATC [WO CAauscs of wrıtten things a(011 eing
understood : they aAaTeC obscured Dy eiıther unknown 0J8 ambıguous S1gNsS.
12Ns AIcC eıther ıteral of figurative*?).

l7) Modus ıL aque SIf ıste lihri AuIusS. Cetera de SIENIS, OMINUS dederilt,
disseremus. hus Augustine indıcates that he 15 1OW turnıng from thıngs U (1
S1gns.

18) The chıft from thıngs S1gNSs 1$ reiıterated de rehbus ('M)i seriberemAugustine’s De Doctrina Christiana  178  highest object. In fact (39.43), the Vperson who relies on faith, hope, and  love does not need Scripture except to teach others. So (40.44) basing  one’s understanding of Scripture on love, which includes faith and hope,  one may treat these books without fear. I have said enough about the  things that are the essence of the faith, and I will now turn to signs!”).  Bks. 2-3  [Signs, and How to Avoid Misunderstanding Things Because of Them.]  [Introduction to Books 2 and 3.]  2.1.16  (1.1)*®) Signs are to be considered only as signifying something else, not  10.15  as things in themselves. (1.2) They-are natural or conventional. (2.3)  Conventional signs are those which live creatures give to each other in  order to communicate their feelings, sensation, or thoughts. (3.4) These  conventional signs pertain to various senses, but most of them have to do  with hearing, and of these most are spoken words. But (4.5) sounds pass  away quickly; so written words were invented, and these differ in  different nations due to the sin of human dissension. As a result (5.6) the  Scriptures’ healing message, which originated in one language, was  scattered into the various languages of translators. In reading it we want  only to discover the will of God according to which the writers of  Scripture wrote. Now (6.7) a rash reader of these books is likely to be  deceived by obscurities and ambiguities that God put there for our  correction. (6.8) The Scriptures have both more clear passages, that feed  our hunger, and more obscure ones, that keep us from disdain. (7.9-11)  There are seven steps to wisdom — fear, piety, knowledge, courage,  counsel, purity or love, and wisdom. (8.12) Our topic at present is  knowledge (scientia). The most skillful investigator of scripture first  reads all the books and gets to know them all through reading, if not  through understanding. (8.13) The canon on which this step, knowledge,  depends. (9.14) After memorizing or becoming well acquainted with the  canon, one should proceed to the clearer passages, and then to the more  obscure ones. (10.15) There are two causes of written things not being  understood: they are obscured by either unknown or ambiguous signs.  Signs are either literal of figurative!?).  17) Modus itaque sit iste libri huius. Cetera de signis, quantum Dominus dederit,  disseremus. Thus Augustine indicates that he is now turning from (I. A.) things to (IB)  signs.  18) The shift from things to signs is reiterated: de rebus cum scriberem ... vicissim de  signis disserens.  19) The general topic at this point is still the first part of /ractatio scriptuarum, that is,  how to understand the Scriptures. And here Augustine indicates the division of signs thatVICLSSIM de
SI@NLS disserens.

19) The general topıc thıs pomint 18 stıill] the first part of tractatio scriıptuarum, that 1S,
hOwW understand the Scriptures. And ere Augustıine indıcates the dıvısıon of S1gNs that
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|Remedies for Unknown 1gNS.|11.16-42.63 |Remedies for Unknown Literal S1gnsS.|
116 16) “ An effective CHTIG for ignorance of ıteral S1ZNS 1S knowledge of
S A languages . Besıides Läatın. ONC needs Hebrew and Tee (12.17) ‚Fext

erıtic1ısm l solve SOMNC problems, but (412:78) SOINC translatıons ATIC Just
(13.19) If ONEC oe€es noTt NOW the orıgınal Janguages, then uUusc

ıteral translatıons. hey MaYy contaın barbarısms OT solecısms, but
3.:20) thıs 18 not ımportant ONCc wh: seeks the truth rather than Just

knowledge of S1ZNS. (1° Crıtical comparıson of Varıous transla-
t1ons ıll be useful fOor emendatıon, and 322} of the avaılable Latın
translatıons the Itala 15 est
|Remedies for Unknown Fıguratıve S1gnsS.|6.23-38 56

(1) IIntroduction.|
623 (16.23) lgnorance of figuratıve S1ZNS 21) 11] be cured in part Dy knowled-
9.29 SC of languages and In part Dy knowledge of thıngs. For Scripture

contaıns the of PEISONS and places, (16.24) of anımals, stones, and
plants, and (1:6.25) references numbers and (16.26) mMusI1C. (FL20 We
ATC not interested ın superst1t1ons about the Muses, but (18:28)
cshould take from MUSIC anythıng useful for understandıng the Scriptures.
(19.29) NC consıder the matter LNOTIC carefully, involve [WO
1N!| of learnıng (doctrina) (A) of thıngs hat human beings ave
instıtuted, and (B) of thıngs ıvinely ordaıned that human beings have
observed and recorded **).

(11) agan doctrina of practices hat human beings avVe instituted 15 ıIn
part

superst1t10us and hence be rejecte: (21 32-24.34); fOor example,
magıc, dıvinıng, and astrology. In part, however, it 15

Causes difficulties into unknown (Outlıne: and ambıguous and the dıvısıon
of ach of ese into ıteral and figuratiıve Hence: unknown ıteral S1gns,

unknown figuratiıve S1gNs, ambıguous ıteral S1gNns, and
ambıguoug figuratıve S1gNS. Duabus au CAUSLS On intelleguntur QUAE scrıipta SUNIlL, S7 aul

IgnoOT1S aul ambiguls SIENLS obteguntur. Sunt signa vel propria vel translata.
20) De ambiguls autem SI@NIS post loquemur. Nunc de INnCOZNILLS ag IMUS174  G.A. Press  2  [Remedies for Unknown Signs.]  11.16:42.63  [Remedies for Unknown Literal Signs.]  116  (11.16) ‘An effective cure for ignorance of literal signs is knowledge of  1522  languages”. Besides Latin, one needs Hebrew and Greek. (12.17) ;Text  criticism will solve some problems, but (12.18) some translations are just  wrong. (13.19) If one does not know the original languages, then use  literal translations. They may contain barbarisms or solecisms, but  (13.20) this is not important to one who seeks the truth rather than just a  knowledge of signs. (14.21)?°) Critical comparison of various transla-  tions will be useful for emendation, and (15.22) of the available Latin  translations the /tala is best.  b  [Remedies for Unknown Figurative Signs.]  16.23-38.56  (  [Introduction.]  16.23-  (16.23) Ignorance of figurative signs*!) will be cured in part by knowled-  1929  ge of languages and in part by knowledge of things. For Scripture  contains the names of persons and places, (16.24) of animals, stones, and  plants, and (16.25) references to numbers and (16.26) music. (17.27) We  are not interested in pagan superstitions about the Muses, but (18.28) we  should take from music anything useful for understanding the Scriptures.  (19.29) To consider the matter more carefully, pagan mores involve two  kinds of learning (doctrina): (A) of things that human beings have  instituted, and (B) of things divinely ordained that human beings have  observed and recorded ??).  (1i)  A. Pagan doctrina of practices that human beings have instituted is in  20.30-26.40  part —  1. superstitious and hence to be rejected (21.32-24.34) ; for example,  magic, divining, and astrology. In part, however, it is —  causes difficulties into unknown (Outline: I. B. 2.) and ambiguous (I. B. 3.) and the division  of each of these into literal and figurative types. Hence: I. B. 2. a. unknown literal signs, I.  B. 2. b. unknown figurative signs, I. B. 3. a. ambiguous literal signs, and I. B. 3. b.  ambiguoug figurative signs. Duabus autem causis non intelleguntur quae Scripta Sunt, si aut  ignotis aut ambiguis signis obteguntur. Sunt autem signa vel propria vel translata.  20) De ambiguis autem signis post loquemur. Nunc de incognitis agimus ... The division  of ambiguous from unknown signs is reiterated here.  21) The shift from literal to figurative signs is indicated by the words, In franslatis  vero signis ...  22) ... duo sunt genera doctrinarum quae in gentilibus etiam moribus exercentur. Unum  earum rerum quas instituerunt homines, alterum earum quas animadverterunt iam peractas  aut divinitus institutas. Illud quod est secundum institutiones hominum partim superstitiosum  est, partim non est. This statement indicates the division of the following section, 2.20.30-  2.38.56. The structure of this section is so complex that it seems preferable to shift to a  predominantly outline format for a short time.TIhe dıvıisıon

of ambıguous from unknown S1gNs 1S reiterated ere
21) TIhe chıft from ıteral figuratıve S1gNSs 1$ iındıcated Dy the words, In translatıs

SI@NLS174  G.A. Press  2  [Remedies for Unknown Signs.]  11.16:42.63  [Remedies for Unknown Literal Signs.]  116  (11.16) ‘An effective cure for ignorance of literal signs is knowledge of  1522  languages”. Besides Latin, one needs Hebrew and Greek. (12.17) ;Text  criticism will solve some problems, but (12.18) some translations are just  wrong. (13.19) If one does not know the original languages, then use  literal translations. They may contain barbarisms or solecisms, but  (13.20) this is not important to one who seeks the truth rather than just a  knowledge of signs. (14.21)?°) Critical comparison of various transla-  tions will be useful for emendation, and (15.22) of the available Latin  translations the /tala is best.  b  [Remedies for Unknown Figurative Signs.]  16.23-38.56  (  [Introduction.]  16.23-  (16.23) Ignorance of figurative signs*!) will be cured in part by knowled-  1929  ge of languages and in part by knowledge of things. For Scripture  contains the names of persons and places, (16.24) of animals, stones, and  plants, and (16.25) references to numbers and (16.26) music. (17.27) We  are not interested in pagan superstitions about the Muses, but (18.28) we  should take from music anything useful for understanding the Scriptures.  (19.29) To consider the matter more carefully, pagan mores involve two  kinds of learning (doctrina): (A) of things that human beings have  instituted, and (B) of things divinely ordained that human beings have  observed and recorded ??).  (1i)  A. Pagan doctrina of practices that human beings have instituted is in  20.30-26.40  part —  1. superstitious and hence to be rejected (21.32-24.34) ; for example,  magic, divining, and astrology. In part, however, it is —  causes difficulties into unknown (Outline: I. B. 2.) and ambiguous (I. B. 3.) and the division  of each of these into literal and figurative types. Hence: I. B. 2. a. unknown literal signs, I.  B. 2. b. unknown figurative signs, I. B. 3. a. ambiguous literal signs, and I. B. 3. b.  ambiguoug figurative signs. Duabus autem causis non intelleguntur quae Scripta Sunt, si aut  ignotis aut ambiguis signis obteguntur. Sunt autem signa vel propria vel translata.  20) De ambiguis autem signis post loquemur. Nunc de incognitis agimus ... The division  of ambiguous from unknown signs is reiterated here.  21) The shift from literal to figurative signs is indicated by the words, In franslatis  vero signis ...  22) ... duo sunt genera doctrinarum quae in gentilibus etiam moribus exercentur. Unum  earum rerum quas instituerunt homines, alterum earum quas animadverterunt iam peractas  aut divinitus institutas. Illud quod est secundum institutiones hominum partim superstitiosum  est, partim non est. This statement indicates the division of the following section, 2.20.30-  2.38.56. The structure of this section is so complex that it seems preferable to shift to a  predominantly outline format for a short time.22)174  G.A. Press  2  [Remedies for Unknown Signs.]  11.16:42.63  [Remedies for Unknown Literal Signs.]  116  (11.16) ‘An effective cure for ignorance of literal signs is knowledge of  1522  languages”. Besides Latin, one needs Hebrew and Greek. (12.17) ;Text  criticism will solve some problems, but (12.18) some translations are just  wrong. (13.19) If one does not know the original languages, then use  literal translations. They may contain barbarisms or solecisms, but  (13.20) this is not important to one who seeks the truth rather than just a  knowledge of signs. (14.21)?°) Critical comparison of various transla-  tions will be useful for emendation, and (15.22) of the available Latin  translations the /tala is best.  b  [Remedies for Unknown Figurative Signs.]  16.23-38.56  (  [Introduction.]  16.23-  (16.23) Ignorance of figurative signs*!) will be cured in part by knowled-  1929  ge of languages and in part by knowledge of things. For Scripture  contains the names of persons and places, (16.24) of animals, stones, and  plants, and (16.25) references to numbers and (16.26) music. (17.27) We  are not interested in pagan superstitions about the Muses, but (18.28) we  should take from music anything useful for understanding the Scriptures.  (19.29) To consider the matter more carefully, pagan mores involve two  kinds of learning (doctrina): (A) of things that human beings have  instituted, and (B) of things divinely ordained that human beings have  observed and recorded ??).  (1i)  A. Pagan doctrina of practices that human beings have instituted is in  20.30-26.40  part —  1. superstitious and hence to be rejected (21.32-24.34) ; for example,  magic, divining, and astrology. In part, however, it is —  causes difficulties into unknown (Outline: I. B. 2.) and ambiguous (I. B. 3.) and the division  of each of these into literal and figurative types. Hence: I. B. 2. a. unknown literal signs, I.  B. 2. b. unknown figurative signs, I. B. 3. a. ambiguous literal signs, and I. B. 3. b.  ambiguoug figurative signs. Duabus autem causis non intelleguntur quae Scripta Sunt, si aut  ignotis aut ambiguis signis obteguntur. Sunt autem signa vel propria vel translata.  20) De ambiguis autem signis post loquemur. Nunc de incognitis agimus ... The division  of ambiguous from unknown signs is reiterated here.  21) The shift from literal to figurative signs is indicated by the words, In franslatis  vero signis ...  22) ... duo sunt genera doctrinarum quae in gentilibus etiam moribus exercentur. Unum  earum rerum quas instituerunt homines, alterum earum quas animadverterunt iam peractas  aut divinitus institutas. Illud quod est secundum institutiones hominum partim superstitiosum  est, partim non est. This statement indicates the division of the following section, 2.20.30-  2.38.56. The structure of this section is so complex that it seems preferable to shift to a  predominantly outline format for a short time.duo SUuNT ENETU doctrinarum QUAE IN gentilibus etiam moribus exercentiur Inum
PaArum qUaS instituerunt homines, alterum QUUA3 animadverterunt 1AM perac
aul divinıtus Institutas. Illud quod ps! secundum institutiones hominum partım superstitiosum
esl, partım est hıs statement ındıcates the dıvısıon of the followıng sect10n,

The structure of thıs section 15 complex that it yreferable shıft

predomınantly outlıne format for short time.
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not superst1it10us (25.38-26.40). Of hıs part, SOMEC practices
dIC

UNNCCCSSaATY and eXCessIve (25.59) such ASs those that duplıcate
nature (paıntıng, sculpture, and fables) But SOMNMEC AIcC

useful and indıspensı1ble (25.39-26.40) fOor the managemen of
human soclety; for example, clothing CuStOMS, weıghts and
sCO1NS, writing, and shorthand ese aTeC thıngs hat

Chriıstian should NOW agan also involve

} Doctrina about thıngs that human beings ave not instıtuted but
ave investigated ; and these aTre useful for understandıng Scripture.
Of hem

SOTINC pertaın the bodıly SCNSCS (27.41-30.4 7) namely,
Hıstory 2-423)
Natural Hıstory (29.45)
Astronomy (29.46)© er arts such aAs manufacture, argriculture, medicıne, and
SpOTTS (30.47) Of the doctrina about thıngs that
humans ave noTt instıtuted

others pertaın tO the intellect (31.48-38.56): namely,
Og1C (31 48-34.52)
Dıalectic (352583)
Rhetoric (36.54-37.55), which 18 useful for expressing hat has
been understood rather than for the pursuılt of understandıng
Mathematıcs (38.56)

(38157) All of these 1n 5f knowledge dIC be referred the pralise
and love of God, nOoTt ne:s seemıng erudıte.

Summary, Conclusıon, and Transıtion.|39 58 (39.58) So these studıes INdaYy usefully be pursued Dy Chriıstıan, but nOoTt
42.63

d though they ıll ead happıness. (39.59) ctually, compendıa of the
relevant informatıon these subjects WOU be V useful “*). (40.60)
And chould also take whatever 1S irue from the phılosophers, (41 61)
d> the Jews eavıng Z2yp took the Egyptlans’ gold and sılver. So ıt 1S
useful learn all these subjects, but do noTt gel puffed ıth pride; fOr

23) Augustine’s discussıon of Hıstory and ofeach of the er dıscıplınes makes Tree
polnts: ıt hat the discıplıne 1S, indicates how it Cal help pEeIrsonN wh: 1$ ryıng
understand Scripture, and aAaIgUuCS that the discıplıne In question IS not human instıtution

24) the end of 39.59 Augustine reiterates hat he 18 al present dealıng ıth
unknown S1gns and that he 11] d1iscuss ambıguous S12NS ater175  Augustine’s De Doctrina Christiana  2. not superstitious (25.38-26.40). Of this part, some practices  are  a. unnecessary and excessive (25.39), such as those that duplicate  nature (painting, sculpture, and fables). But some are —  b. useful and indispensible (25.39-26.40) for the management of  human society; for example, clothing customs, weights and  measures, coins, writing, and shorthand. These are things that  a Christian should know. Pagan mores also involve —  i  B  27.41-38.56  Doctrina about things that human beings have not instituted but  have investigated; and these are useful for understanding Scripture.  Of them —  ]  some pertain to the bodily senses (27.41-30.47) namely,  a  History (28.42-44)2?)  Natural History (29.45)  Astronomy (29.46)  (Cbi.i  Other arts such as manufacture, argriculture, medicine, and  sports (30.47). Of the pagan doctrina about things that  humans have not instituted —  others pertain to the intellect (31.48-38.56); namely,  a. Logic (31.48-34.52)  bi-Dialeetic (35:53)  c. Rhetoric (36.54-37.55), which is useful for expressing what has  been understood rather than for the pursuit of understanding  d. Mathematics (38.56)  (38.57) All of these kinds of knowledge are to be referred to the praise  and love of God, not to one’s seeming erudite.  [Summary, Conclusion, and Transition.]  39.58-  (39.58) So these studies may usefully be pursued by a Christian, but not  42.63  as though they will lead to happiness. (39.59) Actually, compendia of the  relevant information on these subjects would be very useful**). (40.60)  And we should also take whatever is true from the philosophers, (41.61)  as the Jews leaving Egypt took the Egyptians’ gold and silver. So it is  useful to learn all these subjects, but do not get puffed up with pride; for  23) Augustine’s discussion of History and of each of the other disciplines makes three  points: it suggests what the discipline is, indicates how it can help a person who is trying to  understand Scripture, and argues that the discipline in question is not a human institution.  24) At the end of 39.59 Augustine reiterates that he is at present dealing with  unknown signs and that he will discuss ambiguous signs later. ... ambigua ... de quibus post  loquemur, ... incognita signa de quibus nunc agimus.ambigua175  Augustine’s De Doctrina Christiana  2. not superstitious (25.38-26.40). Of this part, some practices  are  a. unnecessary and excessive (25.39), such as those that duplicate  nature (painting, sculpture, and fables). But some are —  b. useful and indispensible (25.39-26.40) for the management of  human society; for example, clothing customs, weights and  measures, coins, writing, and shorthand. These are things that  a Christian should know. Pagan mores also involve —  i  B  27.41-38.56  Doctrina about things that human beings have not instituted but  have investigated; and these are useful for understanding Scripture.  Of them —  ]  some pertain to the bodily senses (27.41-30.47) namely,  a  History (28.42-44)2?)  Natural History (29.45)  Astronomy (29.46)  (Cbi.i  Other arts such as manufacture, argriculture, medicine, and  sports (30.47). Of the pagan doctrina about things that  humans have not instituted —  others pertain to the intellect (31.48-38.56); namely,  a. Logic (31.48-34.52)  bi-Dialeetic (35:53)  c. Rhetoric (36.54-37.55), which is useful for expressing what has  been understood rather than for the pursuit of understanding  d. Mathematics (38.56)  (38.57) All of these kinds of knowledge are to be referred to the praise  and love of God, not to one’s seeming erudite.  [Summary, Conclusion, and Transition.]  39.58-  (39.58) So these studies may usefully be pursued by a Christian, but not  42.63  as though they will lead to happiness. (39.59) Actually, compendia of the  relevant information on these subjects would be very useful**). (40.60)  And we should also take whatever is true from the philosophers, (41.61)  as the Jews leaving Egypt took the Egyptians’ gold and silver. So it is  useful to learn all these subjects, but do not get puffed up with pride; for  23) Augustine’s discussion of History and of each of the other disciplines makes three  points: it suggests what the discipline is, indicates how it can help a person who is trying to  understand Scripture, and argues that the discipline in question is not a human institution.  24) At the end of 39.59 Augustine reiterates that he is at present dealing with  unknown signs and that he will discuss ambiguous signs later. ... ambigua ... de quibus post  loquemur, ... incognita signa de quibus nunc agimus.de Qquibus pOst
loquemur, Incognita SIgNa de quibus UNC ag ImMuS.
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(42.63) thıs sCcIent1a 15 useful, but it 18 st1l] infer10Tr SCLIENLIA of the
Scriptures. NOw MaYy turn ambıgu0ous S1eN87°).

|Remedies for Ambiguous 1gnsS.|
E 40 B D
3° Summary of the argumen thıs poımnt. Ambiguılty ıIn the Scriptures

ar1sSes from words sed lıterally OT figuratıvely 26)
|Remedies fOor mbıguous Literal 1g2NnS.|o 22) Ambigulties INAaYy arıse from punctuatıon OT pronuncılatıion. Correct
the punctuatıon accordıng the rule of al OT, ıf that 0€es noTLt solve
the problem, from the context 273)) xamples of the former Lype of
solution and 2.4) of the latter Lype 2:5) If neıther PTOCCSS works, then

May UuUsCc an y interpretation that 1S made known us 3.6) The Salllec

rules appIy undetermıined pronunclatıons, which SR INaAaYy be prob-
ems because of the doubtful sound of the syllables. 4.8) Ambiguıltıies of
other MaYy also be treated in these WadYy>S
|Remedies for mbiguous Fıgurative S12nNS.|

|Rules (observationes) for discoverıng 1C S1ZNS ATIC figuratıve.](1)
5.9) Ambiguities of figuratıve words ““requıre extraordınary attention

24 _ 34 and persistence. First, be areful nOot take figuratıve expression
lıterally; for that 1s kınd of spiırıtual slavery In 1C the Jews
and (7.1 the Dagans AL caught, though 1ın dıfferent WaY5S, and (8.12-

from which Christianıty lıberates us (10.14) second observatio 1s
do nOoTt take ıteral S1gNS figuratively.

In general, YOU Cal tell 1C 1s 7 B by takıng ..  as figuratıve
anythıng ıIn Scripture that, ın ıteral 5 cannot be attrıbuted eiıther

uprıght character ÖT perfect faıth ” (40.15) Scripture commands
only OVe and only ust (10.15) Ove and lust, vice and crıme,
utılıty and kındness defined So 17) all app harshness OT ruelty
In Scriıpture a1ms al the destruction of lust, and CL2:48) whatever 1ın ıt
m1g SCCI1N wıcked the unenlıghtened 1S figuratıve. (12.19) We ave
consıder what 1s PTODCI specıfic places, cırcumstances, and pPECTSONS,
(12.20) especlally dıfferences between the Bıblıcal world and OUT OW

(13:21) On the other hand, be that what 1S iın harmony ıth present
CUSLIOMS MaYy be applıed eıther lıterally OT figuratıvely, fOor (14.22) people
tend consıder anı y CUSLtOMS other than theır OW be S1NS. So (1523)

25) The transıtıon from unknown ambıguous S1ZNSs 1S iındıcated the end of42.63176  G: A Press  (42.63) this pagan scientia is useful, but it is still inferior to scientia of the  Scriptures. Now we may turn to ambiguous signs*°).  [Remedies for Ambiguous Signs.]  31 1:  37.:56  (1.1) Summary of the argument to this point. Ambiguity in the Scriptures  arises from words used literally or figuratively  26')_  [Remedies for Ambiguous Literal Signs.]  SN  »n  (2.2) Ambiguities may arise from punctuation or pronunciation. Correct  the punctuation according to the rule of faith or, if that does not solve  the problem, from the context. (2.3) Examples of the former type of  solution and (2.4) of the latter type. (2.5) If neither process works, then  we may use any interpretation that is made known to us. (3.6) The same  rules apply to undetermined pronunciations, which (3.7) may be prob-  lems because of the doubtful sound of the syllables. (4.8) Ambiguities of  other worts may also be treated in these ways.  [Remedies for Ambiguous Figurative Signs.]  5.9-37.56  [Rules (observationes) for discovering which signs are figurative.]  5.9-  (  (5.9) Ambiguities of figurative words ‘“require extraordinary attention  24.34  and persistence”. First, be careful not to take a figurative expression  literally; for that is a kind of spiritual slavery in which (6.10) the Jews  and (7.11) the pagans are caught, though in different ways, and (8.12-  9.13) from which Christianity liberates us. (10.14) A second observatio 1s:  do not take literal signs figuratively.  In general, you can tell which is which by taking “as figurative  anything in Scripture that, in a literal sense, cannot be attributed either  to upright character or to a perfect faith”. (10.15) Scripture commands  only love and censures only lust. (10.15) Love and lust, vice and crime,  utility and kindness defined. So (11.17) all apparent harshness or cruelty  in Scripture aims at the destruction of lust, and (12.18) whatever in it  might seem wicked to the unenlightened is figurative. (12.19) We have to  consider what is proper to specific places, circumstances, and persons,  (12.20) especially differences between the Biblical world and our own.  (13.21) On the other hand, be aware that what is in harmony with present  customs may be applied either literally or figuratively, for (14.22) people  tend to consider any customs other than their own to be sins. So (15.23)  25) The transition from unknown to ambiguous signs is indicated at the end of 42.63:  ... accedat ad ambigua signa in scripturis consideranda et discutienda, de quibus iam tertio  volumine dicere aggrediar ...  26) ... sciat ambiguitatem scripturae aut in verbis propris esse aut in translatis. So the  same types of ambiguous signs are indicated as the topics of this book.accedat ad ambigua sIigNa INn scripturis consideranda el discutienda, de quiDus 1IAM tert10
volumıne dicere aggrediar176  G: A Press  (42.63) this pagan scientia is useful, but it is still inferior to scientia of the  Scriptures. Now we may turn to ambiguous signs*°).  [Remedies for Ambiguous Signs.]  31 1:  37.:56  (1.1) Summary of the argument to this point. Ambiguity in the Scriptures  arises from words used literally or figuratively  26')_  [Remedies for Ambiguous Literal Signs.]  SN  »n  (2.2) Ambiguities may arise from punctuation or pronunciation. Correct  the punctuation according to the rule of faith or, if that does not solve  the problem, from the context. (2.3) Examples of the former type of  solution and (2.4) of the latter type. (2.5) If neither process works, then  we may use any interpretation that is made known to us. (3.6) The same  rules apply to undetermined pronunciations, which (3.7) may be prob-  lems because of the doubtful sound of the syllables. (4.8) Ambiguities of  other worts may also be treated in these ways.  [Remedies for Ambiguous Figurative Signs.]  5.9-37.56  [Rules (observationes) for discovering which signs are figurative.]  5.9-  (  (5.9) Ambiguities of figurative words ‘“require extraordinary attention  24.34  and persistence”. First, be careful not to take a figurative expression  literally; for that is a kind of spiritual slavery in which (6.10) the Jews  and (7.11) the pagans are caught, though in different ways, and (8.12-  9.13) from which Christianity liberates us. (10.14) A second observatio 1s:  do not take literal signs figuratively.  In general, you can tell which is which by taking “as figurative  anything in Scripture that, in a literal sense, cannot be attributed either  to upright character or to a perfect faith”. (10.15) Scripture commands  only love and censures only lust. (10.15) Love and lust, vice and crime,  utility and kindness defined. So (11.17) all apparent harshness or cruelty  in Scripture aims at the destruction of lust, and (12.18) whatever in it  might seem wicked to the unenlightened is figurative. (12.19) We have to  consider what is proper to specific places, circumstances, and persons,  (12.20) especially differences between the Biblical world and our own.  (13.21) On the other hand, be aware that what is in harmony with present  customs may be applied either literally or figuratively, for (14.22) people  tend to consider any customs other than their own to be sins. So (15.23)  25) The transition from unknown to ambiguous signs is indicated at the end of 42.63:  ... accedat ad ambigua signa in scripturis consideranda et discutienda, de quibus iam tertio  volumine dicere aggrediar ...  26) ... sciat ambiguitatem scripturae aut in verbis propris esse aut in translatis. So the  same types of ambiguous signs are indicated as the topics of this book.26)176  G: A Press  (42.63) this pagan scientia is useful, but it is still inferior to scientia of the  Scriptures. Now we may turn to ambiguous signs*°).  [Remedies for Ambiguous Signs.]  31 1:  37.:56  (1.1) Summary of the argument to this point. Ambiguity in the Scriptures  arises from words used literally or figuratively  26')_  [Remedies for Ambiguous Literal Signs.]  SN  »n  (2.2) Ambiguities may arise from punctuation or pronunciation. Correct  the punctuation according to the rule of faith or, if that does not solve  the problem, from the context. (2.3) Examples of the former type of  solution and (2.4) of the latter type. (2.5) If neither process works, then  we may use any interpretation that is made known to us. (3.6) The same  rules apply to undetermined pronunciations, which (3.7) may be prob-  lems because of the doubtful sound of the syllables. (4.8) Ambiguities of  other worts may also be treated in these ways.  [Remedies for Ambiguous Figurative Signs.]  5.9-37.56  [Rules (observationes) for discovering which signs are figurative.]  5.9-  (  (5.9) Ambiguities of figurative words ‘“require extraordinary attention  24.34  and persistence”. First, be careful not to take a figurative expression  literally; for that is a kind of spiritual slavery in which (6.10) the Jews  and (7.11) the pagans are caught, though in different ways, and (8.12-  9.13) from which Christianity liberates us. (10.14) A second observatio 1s:  do not take literal signs figuratively.  In general, you can tell which is which by taking “as figurative  anything in Scripture that, in a literal sense, cannot be attributed either  to upright character or to a perfect faith”. (10.15) Scripture commands  only love and censures only lust. (10.15) Love and lust, vice and crime,  utility and kindness defined. So (11.17) all apparent harshness or cruelty  in Scripture aims at the destruction of lust, and (12.18) whatever in it  might seem wicked to the unenlightened is figurative. (12.19) We have to  consider what is proper to specific places, circumstances, and persons,  (12.20) especially differences between the Biblical world and our own.  (13.21) On the other hand, be aware that what is in harmony with present  customs may be applied either literally or figuratively, for (14.22) people  tend to consider any customs other than their own to be sins. So (15.23)  25) The transition from unknown to ambiguous signs is indicated at the end of 42.63:  ... accedat ad ambigua signa in scripturis consideranda et discutienda, de quibus iam tertio  volumine dicere aggrediar ...  26) ... sciat ambiguitatem scripturae aut in verbis propris esse aut in translatis. So the  same types of ambiguous signs are indicated as the topics of this book.sC1Lat ambigulitatem scripturae aul IN verbis DFODFULS AMYS aul INn translatis. So the
SaIne of ambıguous S1gNSs HC indıcated the tOpICS of thıs book
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ıth figuratıve eXpress10ns, ONEC cshould reflect untıl ne s  2 interpretation
contrıbutes love, and ıf thıs 1S the ıteral meanıng of the tEXT,; then it 15
noOoL figuratıve. But (16.24) ıf the text aDPCAIS prescr1ıbe vice crıme,
OT condemn utılıty OI kındness, then it 1S figuratıve.

Ir (17:20 ote hat SOINC thıngs ın Scripture ATC sa1d all]
people, but other thıngs only certaın SIOUDS OT ndıvıduals And
(18.26-23.33) there AT also dıfferences of times.

11) Interpreting Figuratiıve 1gnS.|
20 A (24.34) So fırst, ONC needs decıde whether expression 1$ figuratıve OT
3756

not If that 1sS decıded, then 4S general rule a 18 CasS V, Dy employıng the
rules concerning things regulae rerum } hat explaıned iın the first book,

reflect uDON ıt under all] 1ts aspects untıl COIMINC iıdea of the
truth (sententiae veritatis) .

Some INOTEC specific procedures AL (  35-3 remember that
figuratiıve sıgn s1ignıf1es eıther OT only dıfferent thıngs; (26:37)
usc plaıner help interpret INOTC obscure ONCS, (27438) ıf [WO

OT IMNOTC meanıngs ATIC understood from partıcular DasSsagC, take the OoONeC

that 15 in aCCord ıth other of Scripture; (28.39) ıf thıs oe€es not

solve the problem, then explaın it Dy the usec of FrCasSON, although thıs 15 A

““dangerous präctice ‘; (29.40) SINCE those modes of expression that the
Greeks called lropes WEeIC also abundantly sed Dy OUT authors, (29.41)
they should be earned

(30.42) Tycon1us’ Dok of Rules 15 useful We must also use other
methods, (30.43) CVOMN though he saıd that hıs rules WeEeIC sufficıent DYy
themselves. (31.44-37.55) Tycon1us’ rules stated and exemplıfied.
(32.50) But the ubject 1S LOO extensive be completely understood Dy
Allıy ONC pCrSON. ules dIC useful, but they Can CAdsc of
sayıng ONC ıng and meanıng another, that 1S, of figuratıve exXpress1on.
Thıs 1s enough about S1ZNS. NOW ıll turn the WaY of expressing
what 15 understood “ ’).

27) In 37.56 the dıvısıon ın Book between ıteral and figurative ambıiguous S12NSs 15
reiterated SICUL INn verbis proprus, de quibus Super1us disputavımusAugustine’s De Doctrina Christiana  177  with figurative expressions, one should reflect until one’s interpretation  contributes to love, and if this is the literal meaning of the text, then it is  not figurative. But (16.24) if the text appears to prescribe vice or crime,  or to condemn utility or kindness, then it is figurative.  Third (17.25), note that some things in Scripture are said to all  people, but other things only to certain groups or individuals. And  (18.26-23.33) there are also differences of times.  (ii)  [IInterpreting Figurative Signs.]  24.34-  (24.34) So first, one needs to decide whether an expression is figurative or  37.56  not. If that is decided, then as a general rule ‘*it is easy, by employing the  rules concerning things (regulae rerum) that I explained in the first book,  to reflect upon it under all its aspects until we come to an idea of the  truth (sententiae veritatis)”.  Some more specific procedures are: (25.35-36) remember that a  figurative sign signifies either contrary or only different things; (26.37)  use plainer passages to help interpret more obscure ones; (27.38) if two  or more meanings are understood from a particular passage, take the one  that is in accord with other passages of Scripture; (28.39) if this does not  solve the problem, then explain it by the use of reason, although this is a  “dangerous practice””; (29.40) since those modes of expression that the  Greeks called tropes were also abundantly used by our authors, (29.41)  they should be learned.  (30.42) Tyconius’ Book of Rules is useful. We must also use other  methods, (30.43) even though he said that his rules were sufficient by  themselves. (31.44-37.55) Tyconius’ seven rules stated and exemplified.  (37.56) But the subject is too extensive to be completely understood by  any one person. Rules are useful, but they can never cover every case of  saying one thing and meaning another, that is, of figurative expression.  This is enough about signs. Now we will turn to the way of expressing  what is understood?”).  27) In 37.56 the division in Book 3 between literal and figurative ambiguous signs is  reiterated — sicut in verbis propriüs, de quibus superius disputavimus ... Sic in translatis ... And  the transition from the discussion of signs (Outline: I. B.) to the discussion of exposition  (Outline: II.) is indicated: sed haec satis etiam de signis, quantum ad verba pertinet, dicta  sint. Restat ut de proferendis eis quae sentimus sequenti volumine quae Dominus donaverit  disseremus.  28) On the content and argument of Book 4, Baldwin’s ‘Tabular View’ (op. cit.,  p. 30) is not very perspicuous. Therese Sullivan’s outline (Augustini De doctrina christiana  liber quartus (Washington, D.C.: Catholic University, 1930), pp. 6-7) is more interesting,SIC IN translatisAugustine’s De Doctrina Christiana  177  with figurative expressions, one should reflect until one’s interpretation  contributes to love, and if this is the literal meaning of the text, then it is  not figurative. But (16.24) if the text appears to prescribe vice or crime,  or to condemn utility or kindness, then it is figurative.  Third (17.25), note that some things in Scripture are said to all  people, but other things only to certain groups or individuals. And  (18.26-23.33) there are also differences of times.  (ii)  [IInterpreting Figurative Signs.]  24.34-  (24.34) So first, one needs to decide whether an expression is figurative or  37.56  not. If that is decided, then as a general rule ‘*it is easy, by employing the  rules concerning things (regulae rerum) that I explained in the first book,  to reflect upon it under all its aspects until we come to an idea of the  truth (sententiae veritatis)”.  Some more specific procedures are: (25.35-36) remember that a  figurative sign signifies either contrary or only different things; (26.37)  use plainer passages to help interpret more obscure ones; (27.38) if two  or more meanings are understood from a particular passage, take the one  that is in accord with other passages of Scripture; (28.39) if this does not  solve the problem, then explain it by the use of reason, although this is a  “dangerous practice””; (29.40) since those modes of expression that the  Greeks called tropes were also abundantly used by our authors, (29.41)  they should be learned.  (30.42) Tyconius’ Book of Rules is useful. We must also use other  methods, (30.43) even though he said that his rules were sufficient by  themselves. (31.44-37.55) Tyconius’ seven rules stated and exemplified.  (37.56) But the subject is too extensive to be completely understood by  any one person. Rules are useful, but they can never cover every case of  saying one thing and meaning another, that is, of figurative expression.  This is enough about signs. Now we will turn to the way of expressing  what is understood?”).  27) In 37.56 the division in Book 3 between literal and figurative ambiguous signs is  reiterated — sicut in verbis propriüs, de quibus superius disputavimus ... Sic in translatis ... And  the transition from the discussion of signs (Outline: I. B.) to the discussion of exposition  (Outline: II.) is indicated: sed haec satis etiam de signis, quantum ad verba pertinet, dicta  sint. Restat ut de proferendis eis quae sentimus sequenti volumine quae Dominus donaverit  disseremus.  28) On the content and argument of Book 4, Baldwin’s ‘Tabular View’ (op. cit.,  p. 30) is not very perspicuous. Therese Sullivan’s outline (Augustini De doctrina christiana  liber quartus (Washington, D.C.: Catholic University, 1930), pp. 6-7) is more interesting,And
the transıtıon from the discussıon of S1gnNs (Outlıne: the discussıion of exposıtiıon
(Outlıne: 11.) 1s iındıcated : sed aecC Satis etiam de SIENIS, quanium ad verba pertinet, dicta
SInL. Restat Ul de proferendis eLSs GUAE sentimus sequent1 volumine QUAE Dominus donaverit
disseremus.

28) On the ontent and argument of Book 4, Baldwın s “Tabular View (0D CU,
30) 15 NOT VerYy perspiCuOus. T herese Sullıvan s outlıne (Augustint De doctrina christiana

liber quartus (Washington, Catholıc Universıity, 6-7) 18 INOIC interesting,
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I1Bk. 4 |How Set OFr What Has een Understood.]*®)
1ntroduction.]

35 1) NOw Dass spea de proferendi  29), but A not goling tOo
teach tradıtional rhetoric wıth all ıts rules. Yet 2:8) the TU oug toO
be armed ıth eloquence that it LtOO Cal spea briefly, explicıtly, and
plausıbly, and Can successfully and INOVEC the audıence. 3.4)

UuUsSsCcC of language, abundan and ornate, 1S guided Dy the tradı-
tional praecepta; and those who Can learn them oug do
elsewhere and In theır you But the DECISON who has the natural
abılıty Cal acquire eloquence Just d ell Dy lıstening, readıng and
imitatıng those who ATIC eloquent a4as they Can Dy instruction. And OonNne
18 eloquent DYy consciously followıng rules an yWaY S o 3.5) PCISON Can
learn eloquence Just ASs child learns spea language.

General Charaecteristics of Christian Speakıng.|
1.26 4.6) The reater and teacher of Scripture, the eiender of the irue al

and CONYUCI OI ofs must both teach ng and CoOrrect So he
must concılıate, ATOUSC, and teach al the approprıate times 1ın hıs9
narratıon, proo(f, and peroratıon.
|Wısdom and Eloquence.|
5./) Our speaker needs wısdom in order tO do all thıs, EVCNMN ıf he Cannot
spea eloquently ; but wısdom and eloquence ogether 15 best And Ssince
wısdom consısts In understandıng the Scriptures, D6) the speaker needs
tOo hear, read, and imıtate those wh' spea ıth both eloquence and
w1isdom. 6.9) And, ıIn fact; OUT lıterature, which 1s certamınly WISE, 15 also
eloquent In WaY approprıiate ıtself, of 1C CVOCMN 1ts obscure

aATC part. And the tradıtional qualıties and Oornaments ATC

also sed ere Several examples of the wısdom and eloquence of( 14
14) St Paul and 7.15-20) Amos show that Christian wriıters and
teachers WeTC both WIse and eloquent ‘“ wıth such eloquence dSs Was

appropriate for PCISONS of thıs kınd ”
(Clarıty.|&8 99

0.25 The wriıters of Scripture dIC sometıimes beneficially obscure, but
must strıve make ourselves understood al all times Dy clarıty
(perspicultas dicendi) OoOme dIC obscure that they
especlally for ıts indıiıcatıon of the relatıon between Augustine’s rhetoric and tradıtional
classıcal] rhetoric. But ıt 1S nOoL g00d aCCount of the argumen: of the book For thıs,
Kennedy’s outlıne (0op CH 155-157) 15 much better, and although into INOTEC detaıl
than he dıd, follow hıs 1eW of the book’s S1X maJor

29) ]  b 1S sımply quoted verbatım ere remınd the reader of the maJor of
the work and that HIC L1LOW passıng the second.
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cshould rarely be handled; hat 15 important us 15 nOoTt eloquence, but
dıstinctness (evidentia), (10.24) CVCMN al the CÄDENSC of elegance and by
using iıdiıomatıc eXpress10ns. Our doctor pietatıs oe€es not need purıty of
Janguage much AS instruct. (10.25) Repetition 1S also allrıght, but
the speaker should INOVC the next tOpIC 4S SOOMN as he has een
understood.
[Pleasantness.|176 (11.26) Eloquence in teäching, then, 1s makıng the audıence of
what it dıd not previously KNOW, but the subject must be presented
pleasantly in order for ıt appeal wıde audıence.

[  1ces of the peaker.
12.27- (12:27/) As Cicero sald, eloquent PpCrSsoN teaches, pleases, and DCI-
6.33 suades;: and there 1S Organıc relatıon these three tasks (12.28)

When ıt 1S NECESSATY persuade Dy of greater DOWCIS of
eloquence, ıt should be one SO (13:29) the Christian Orator teaches,
pleases, and persuades. But (I1r aım 1S nOL Just please those who aATIC

not satısfıed ıth truth unless ıt 1$ prettily presented; when teach
somethıng that must be done, must persuade 4S ell (14.30) We want

truth attractıvely sald, not eloquen falsehoods OT (14.31) ornamental
trivialıties. And (45:32) these ends Cal be attaıned INOTC hrough Draycr
than through skıll in speakıng. (16.33) But also eed be taught, AS

Scriptural cıtations Show.

73R Style.|
26.58 (17.34) Now Cicero {O relate the three offices the three styles of

speakıng subdued, moderate, and gran So that trıvial subjects want

the ubdued style, ordınary subjects want the moderate style, and
important ONCSs want the gran style (18.35) Our rhetorical sıtuatıon,
however, 15 dıfferent from that which Cicero referred: everythıng
5Sd y 18 important (mater1a grandis), (  6-37 4S examples ShOW. But

(19.38) OUT teacher should VarYy hıs style, AS 1S exemplıfıed Dy St Paul
speakıng (20.39) ın the ubdued,uın the moderate, and (20.42)
in the gran style, and Dy Cyprıan and St Ambrose (  5-5
speakıng iın all three styles. 229 In fact, the styles should be blended in

individual speech, although the composıtion as whole MaYy be
desceribed Dy the style that predominates ın ıt (23:192) How en!

styles. (24.53) Styles ave Varlıous ffects audiences. (25:59) Specıal
strictures about the moderate style (26.56) So each of the three a1ms 15
not specıfically assıgned ON«C style; but rather the subdued style seeks
all three, and (26.57) o€es the moderate and (26.58) the gran
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\Ethos, the ora Requıisıtes of the Christian Speaker
G: (2/:59) The speaker’s ıfe 15 INOTEC influenti1al in eing persuasıve than 1S
30.63 an y eloquence that he m1g ave ose who do nOoTt practice what they

preach May benefit others, but (27.60) they WOU benefit greater
num bers of people ıf they 1ve. rıghtly. (28.61) g00d INan speaks
wıthout chame ın q]] three styles, and hıs matter OT wısdom 15 INOTEC

important than hıs words OT eloquence. But ıf YOU cCannot be both WISse
and eloquent, YOU cshould prefer speakıng wısely {O speakıng eloquently.
(29.61) If yOU Cannot SVONn spea wisely, then be sılent, 1ve ıghtly, and
let yOUuUr 1ıfe be (29.62) And ıf yOU Can spea well, but cCannot
1n what 5SdY, ıt 1s allrıght delıver OTMNCONC else’s (30.63)
But above all, DIayCI 15 NCCCSSar y preparatıon for speakıng.

|Conclusıon.|31.64 ö1 Thıs work has turned Out VeErIY long If YOU find ıt tedi0us, read 1t
ın What ave discussed eTe 1s ..  not the SOTT of INan d} whose
defects AIcC ManYy, but the SOTrT of man he ouUg be who strıves OT
in SAanNnc doectrine, that 1S, In Christian doectrine, nOoTt only for himself. but
also for others180  G: AuPress  E  [Ethos, the Moral Requisites of the Christian Speaker.]  27.59- (27.59) The speaker’s life is more influential in being persuasive than is  30.63  any eloquence that he might have. Those who do not practice what they  preach may benefit others, but (27.60) they would benefit greater  numbers of people ıf they lived rightly. (28.61) A good man speaks  without shame in all three styles, and his matter or wisdom is more  important than his words or eloquence. But if you cannot be both wise  and eloquent, you should prefer speaking wisely to speaking eloquently.  (29.61) If you cannot even speak wisely, then be silent, live rightly, and  let your life be a sermon. (29.62) And if you can speak well, but cannot  think what to say, it is allrıght to deliver someone else’s sermon. (30.63)  But above all, prayer is a necessary preparation for speaking.  [Conclusion.]  3li64  (31.64) This work has turned out very long. If you find it tedious, read it  in parts. What I have discussed here is ‘“ not the sort of man I am, whose  defects are many, but the sort of man he ought to be who strives to labor  in sane doctrine, that is, in Christian doctrine, not only for himself, but  also for others”.  I began this paper with the opposition between the views of  Professor Marrou and Hill on the DDC. For Marrou it seems to be a  badly (= too loosely) composed treatise on Christian culture or edu-  cation in the broad sense; for Hill it is, in a general way, a better  composed treatise, but it is about a narrower topic, education in  Christianity. On Augustine’s own view, as I have tried to explicate it  here, the DDC is, as a whole, a treatise about the treatment of Scripture  as a means to the attainment of beatitude.  By treatment of Scripture he means two distinct but related  activities: discovering what Scripture means and setting forth or com-  municating the meaning so discovered to others through speech.  Discovery has two moments: learning the things that are to be discovered  and avoiding the pitfalls of unknown and ambiguous words or phrases.  The things that are to be discovered consist in the theological and moral  doctrines of Christianity and boil down to faith, hope, and love, or  simply the twofold commandment to love God and our neighbors. We  avoid the pitfalls of unknown literal expressions by learning the original  languages, text criticism, and emendation; those of unknown figurative  expressions by learning a selected portion of the ‘““pagan’” arts and  sciences. We remedy ambiguous literal expressions by learning to correct  punctuation and pronunciation; and we remedy ambiguous figurativeegan thıs wıth the opposıtıon between the VIEWS of
Professor Marrou and 11l the DD  C For Marrou ıt be

LOO lo0sely composed treatıse Christian culture ÖT edu-
catıon ın the TOA r for 1l] ıt 1S, In general WAaY, better
composed treat1ise, but it 18 about topI1c, educatıon ın
Christianıty. On Augustine’s OW VIEW, ASs ave trıed explicate it
here, the DD  C 1S, A4S whole, treatise about the treatment of Scripture
d S the attaınment of beatıtude.

By treatment of Scripture he [WO dıistinct but elated
activıties : dıscoverıng hat Scripture and setting or OT COIMN-

muniıcatıng the meanıng discovered others through speech.
Discovery has {WO OmMents learnıng the things that AT be discovered
and avoldıng the pıtfalls of unknown and ambiguous words 0)J8 phrases
The FhiIngs that dIc be dıscovered consıst 1ın the theologıca and moral
doectrines of Chrıistianıty and boıl OoOWN al hope, and love, 0)8

sımply the wofold commandment ove G0od and (T ne1ghbors. We
aVO1d the pıtfalls of unknown ıteral eXpress10Ns Dy learnıng the orıgınal
languages, tex{i cr1ıt1icısm, and emendatıon: those of unknown figuratıve
eXpress10ns Dy learnıng selected portion of the arts and
sc1lences. We remedy ambıguous ıteral eXpress10ns Dy learnıng COrrect
punctuatıon and pronuncılation; and remedy ambıgu0ous figuratıve
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eXpress1ons DY first dıistinguishıng carefully between figuratıve and 11O11-

figuratıve NS and then employıng certaın eneral rules for interpre-
tatıon of the figuratıve, of which TIycon1us’ ATiIC useful sample. Havıng
discovered what Scriıpture$ the second part of treatment and the
second part of the DD consısts ın setting or what have
dıscovered. Christian TU oug tO be armed wıth eloquence, though
nOot the detaıl-landen tradıtional rhetoric; and it IMNaYy be acquıred Dy
lısteniıng, readıng, and imıtatıng, rather than by specıal COUTITSC of
instruction. Christian Oratory requıres both wısdom and eloquence, but
wısdom 15 the mMOST important. chould be clear, even al the CXDCNSC of
eloquence, but also pleasant. The Christian OTrator needs teach, please,
and persuade, and MaYy IN all three styles of speakıng ın performing
these tasks But above all, effective speakıng depends the character
and ıfe of the speaker.

TIThe DDC, then, 15 actuallyl rather well-composed work and noL

Just 1ın general The overall SITUCLUTE 1S learly marked and in
SOIINC pa extremely complex. And it reveal thıs sStructure MOST

learly when ıt 1S read d treatise about fractatıio scrıiptuarum, 1C 1S
xactly what Augustine ıt 1S about ıll erıticızes arrou’s VIEW
of the DD  ( d study of Christian culture sayıng, “I would NnOTL deny
that the elements of such scheme Call be drawn from the book, but
cCannot belıeve that Augustine’s PUrpDOSC In wrıting it Was provıde
hem Thıs clearly Correct One CUa”an CONstruct cultural
0)8 educatıonal PTrOgTallı Out of the book, but that 1S Just not what the
book seits Out do But thıs SAadlilllc objection applıes dS ell Hıll’s OW

alternatıve VIEW that the DDC 1S about educatıon in Christianıty, about
how teach Chrıistianıty One Can TawW iIrom ıt the elements of such
scheme, but that Just 1s not ıts topıc. Its tOopı1c 15 tractatio scrıiptuarum,
how understand and explaın OT expound the Scriptures.

Looked al iın thıs WdYy which 1s Augustine’s OW Wdy do nOoL

ave choose eiıther arrou’s VIEW OT Hıll’s OT, fOr that mat({ter,
ennedy VIEW hat the DD  ® 1S the fiırst Christian rhetoric. the
exclusıon of the others. TOM the standpoınt of cultural hıstori1an and
especlaly hıstorian of educatıon, the work Call be SCCH dS the outlıne of

Christian Culture:; from the standpoınt of clerıc it Cal SCCI1I

prophetically envisage sem1nary ; and the historian of rhetoric it Can

be the first Christian rhetoric. For the treatment of Scriptures 1S elated

30) Hıll, CHEL 443
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tO OT involves each of these But tractatio**) Was term from the Latın
lıterary and rhetorical tradıtion. Was sed indıcate the explanatıon
OT the use in speakıng accordıng rhetorical (Or other) princıples of
wıde varıety of thıngs includıng, incıdentally, Augustine 1S
traıned rhetor. He has become Christıian. Christianıty 1$ relıgıon hat
1S ase' book and that W: by spreadıng thıs z00d CWS The

notion of tractatio, and the arts and sclenCes assocıl1ated ıth it ıIn
the Latın rhetorical tradıtion, thus 4A4daNSWEIS ell {tWO essent1al needs of
Christians: WdY understand theır book and WaYy cCcCommunicate
the 200d CWS found in that book The notlon, of COUTSC, WOU
ave be adjusted iın varıety of WAaVYS, the old tools adapted 1915  S

SCS But thıs 15 a]] that Augustine eed ave ntended in the DDC: ıt 15
maJor achıevement.

GERALD PRESsSsS

31) ave discussed the notion f ftractatio al SOMNC length in DrevIOUS apcrl,


