
Augustine,
Confessiones Sal

Ihe introductory chapters of the tenth book of Augustine’s
Confessiones AdIc of consıderable interest, both intrinsıc and relatıve
the rest of the work. The coherence of the tenth book wıth those around
ıt has een questioned ; er SOINC evidence indıcate that those
questions dIC perhaps overstated. More pertinently, hope that thıs
Commentary shows somethıng of the essentıal function 1C the tenth
book performs in the ole work ASs Augustine conce1ved it ven ıf the
book Was the other twelve after the fact, it Can be demonstrated
that Augustine realızed that ıts Was matter of necessity, NOL of
superfluılty.

The tenth book cCompriIises chiefly the engthy examınatıon of
CONsSCIeENCE by IC Augustine brought hıs readers date,
speak, after the revelatıons about his past ıfe contaıned ın the fırst ıne
00 The resolute honesty of hıs scrutiıny of self 1s INOTE

pronounced than al thıs Juncture. At the time of wrıting the Confessiones
In the late S; Augustine had recently een elevate hıs bıshopric;
but he greeted the elevatıon wıth somethıng ess than unalloyed glee He
NEeW hıs OW unworthiness for the posıtion, he felt the bıtterness of SOTMNC
of h1is colleagues and enemıtles ıIn the or Afrıcan church, and he Was

strugglıng explaın hıimself how he coul g about omıng hıs Job d

bıshop 111e ST1 sinner himself*). (1t 15 for that reason that WOU.:
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G- The Confessions of Augustine, edıted Dy ıbb and Montgomery

(Cambrıdge Isecond edıtion]
Knauer Knauer, Psalmenzitate INn Augustins Konfessionen (Göttingen

References wif the Confessiones nOoTt printed ere ATC g1ven first Dy
book, chapter, and section anı then (ın parentheses) after thıs abbrevıjatıon Dy
PAscC and lıne Skutella’s dıtıon note above). These Pa numbers Iso
AdDDCAaI In the margıns of the bılıngual edıtiıons of olıgnac (Parıs and

Pellegrino ome 965 Ithırd edıtion : 9751)
Brown, Augustine of IDpDO London 161-164
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9 but DV the etaıle documentatıon for another place, that the
ast three 00 of the Confessiones, exposıtion of scrıipture 1S, of

part of serıpture neatly chosen be epıtome of the whole of
salvatıon history], AI sample of the WaY in 1C Augustine Sa  S it Was

possıble for hıimself AS bıshop confessing hıs OW sinfulness
and g10TrYy in the remaınder of hıs ıfe He COU. succeed as bıshop
ıf he succeeded ASs preacher of the word of God

present the text ın unfamılıar ashıon Sınce Augustine’s
throughout thıs Passagc 1S conscıously rhetorical and elevated, print ıt
DEr cola e| COMMALA wıth inımum of other punctuatıon, in attempt

recTt:! SOMMNEC of the effect 3C the tex{i must ave had 1ts fırst
readers. Any such arrangement of tex{i 1s subjective and arbıtrary; ıt 1s
ıtself form of commentary the text The in IN Y commentar
indıcate, however, hat 1ın the practice 15 nOot unınstructive.

My texi 1S essentlally that of Skutella’s 934 Teubner edıtiıon ASs

reprinted ın 1969*) My reports of manuscrıpts (included princıpally
demonstrate the authorıty and relabilıty of the transmıtted text) ATIC

selected from hıs apparatus, which reports all where the primary
manuscrıpts CDGOS) dıverge from the printed text In lımıtıng myself

these manuscrIıpts, ave consulted ıth immense profit the ıimportant
artıcles of Verhejyyen the texti of the Confessiones Hıs pricıples
SCCIN sound, but take hem ONC step urther than Verheijjen
hımself has gOoNcC

The materı1al 1S present in Verheijyen’s artıcles demonstrate that
the manuscrıpt identified ASs 18 almost d S ıimportant in determminıng the
authentic tradıtıon d reate d ONC Dy edıtors, S1INCe both dIC

coples of ONC exemplar but ıle 1s the better manuscrıpt it 15 also
aCunOse and 1s needed fll ıts gaps); the [WO tcgether aATeC slıghtly
less ımportant than and Ihıs 1s important 1n where the three

(M1. Conf. E (Skutella’s ed., 1.13-2.6) for the fundamental role of preaching ın
an Yy eadıng contessional pralse.

Ihe only prelımınary along ese lınes of which NOW aPpPCaTIs in
Solıgnac’s dıtıon of the Confessiones ın the Bibliotheque Augustinienne (volumes 13-14);

but there only the translatıon 1$ set in hıs ashıon
Augustinus, Confessiones (Leipzıg ed u reprinted ıth COTTCC-

t1o0ns Dy Jurgens and Schaub (Stuttgart
Verheyjujjen, «Contrıbutions une dıtıon crıtique amelıoree des Confessions de

saınt ugustin», Augustiniana, (1970) 35-53, 329-335:; (1971) 405-416: 22 (1972) 15
52 23 (1973) 334-34 7, 348-368 : (1974) 217-233; 25 1975) 6:23. 205-209
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wıtnesses avored Dy Verhehjyyen (CD, and dısagree {WO agaınst ONC,
partıcularly when 18 opposed 18 By IN Y calculatiıons, 1S Ng
agaınst only Y of the tiıme, but CDG ATeC Ng agamınst In /
of Sımiılarly, 15 Ng afgainst DOG only 1 j“ of the tiıme, but
GS AdIC ng agaınst CD  @) 40.% of the time. Verhejyen has already
demonstrated that 1S the closest representatıve ın OUTr SUFrVIVINg
Augustine manuscrıpts the tradıtıon represented for select passages of
the Confessiones Dy Eug1ppius’ sixth-century

In Su. then, WOU hold hat and AI the MOST important
manuscripts, but they AdIC be hecked al turn agaınst closer

O) and closer 5)

EXTI

O11 Cognoscam t E cognıtor MCUS,
SCamll

sıcut eit cognıtus S U}
Vırtus anımae INCAC
intra in Ca ei COapla tıbı

ut habeas el possıdeas sıne macula ef Iugda
Haec est INCcCa SPCS
deo loquor
ei ın SpC gaudeo

10 quando 30008 gaudeo.
C'etera 10 vıtae hulus m1nus en

quanito m1nus fletur
el magıs en

quanto m1nus fletur ın e1s
Cce enım verıtatem dılexist1

quon1am quı facıt Ca
venıt ad lucem.

Volo Ca facere
ın corde LLIICO in confessione
In st110 INCO multıs testibus.

0272 Et t1bı quıdem, Domiuine,
CU1US oculıs nuda est abyssus humanae conscıentlae

quıd Occultum iın
et1amsı nollem confıiter] tıbı?

Z Te nNnım mıhı absconderem
1O  — t1bi

16 quı e eam]|
confessione confessionem (D  ®
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Nunc autem quod gemitus INCUS test1is est dısplıcere mıhı
refulges eft places et amarıs ei desıiderarıs

ul erubescam de el abıcıam elıgam
3() el LICC tıbı 1910 mıhı placeam nısı de

Tıb1 CT £O, Domuine, manıfestus Su

quıcumque S1M
Et qQUO fructu t1bı confitear, dıx1
Neque ıd AgO verbıs Carnıs ei vocıbus

35 sed verbıs anımae ei clamore cogıtation1s
q ucCcm novıt aurıs {ua

Cum Nnım malus 01

nıhıl est alıu confıter]ı t1bı q Ua displicere mıiıh!ı:
CUu VeTO pıus

nıhıl est alıud conilıter1ı t1ıbı q Uam hoc O  - trıbuere mıhı
quon1am C  ‚9 Domiuine, benedicıis 1ustum
sed prıus C lustificas Inpıum.

Confess10 ıtaque INCA, Deus IMNCUS,
In CONspectu [UO t1bı tacıte fit el 11O  — tacıte.

ace nNnım strepıtu
clamet ffectu
eque nım dıco rect1 lıquıd homınıbus

quod NON prıus audıerI1Ss,
aut et1am alıquıd tale audıs

quod NO mıhı prıus dixerI1s.
10.3.3 Quiıid mıhı CI SO est CUu omınıbus

ut audıant confessiones INCcCas

quası 1ps1 sanaturı sınt languores meos?
(Curı1osum NUu ad cognoscendam vitam alıenam

55 desıdıiıosum ad corrıgendam suam.)
Quıid audıre qu1ı SIM

qu] nolunt audıre quı sınt?
Et unde scıunt

Cu 1DSO de 1DSO audıunt,
6() dıcam

quandoquıdem LECINLO scıt homınum
quıd agatur ıIn homıiıne

Nn1ısS1 spiırıtus hominıs
quı In 1DSO est?

65 (S1 utem audıant de 1DSIS
NO  — dicere

Mentıitur Dominus.)
D mıhı] t1bı IN A,
28 refulgens placens C4
3() mıhı HGE tıbı

1bı CT SO 1ıbı C2
Neque| nNnım

Y SUnt C1!ID
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Quıid est nNnım te aqudıre de
nısı COZNOSCCIC se‘®

70 Quis cognoscıt ef dıcıt
Falsum est

nısı 1pse mentjatur?
Sed quıa carıtas omnıa credıt

(inter 6COS ut1que,
q UuOS CONCXOS sıbımet uNnum facıt)

CO qQUOQUC, Domıine, et1am SIC tıbı confıteor
ut audıant homiınes

quıbus demonstrare NO  —; DOSSUMI
VeTad confıitear ;

sed credunt mıiıhı
q UOTUM mıiıhı carıtas aperiıt.

0.34 Verum amen t E medice INCUS intıme,
q UO fructu sta facıam
elıqua miıhı.

5 Nam confessiones praeterıtorum INCOTUM

QUaAC remisıst1ı el texIist1
ut beares ın te
mutfans anımam fide el ento L[UO

CUu leguntur ei audıuntur
excıtant COT

dormiat ın desperatiıone ei dıcat
Non OSSUM

sed evıgılet ıIn misericordiae
el dulcedıne gratiae (uae

q ua potens €est Omnıs infirmus
quı S1D1 DCI 1psam f1t CONSCIUS infırmıtatıs SUAaC

delectat bonos audıre praeterıta mala OTUu

quı 1am carent e1s
NEeEC deo delectat

quıa mala SUNT,
sed qula fuerunt el NO  — sunt

Quo ıtaque fructu, domiıne INCUS,
CUul cotıdıe confitetur conscıentlia Inca

SC miısericordıiae tuae SECUT10T Q Ua innocentıa SUa

qUO Iructu, QUaCSO,
et1am omınıbus te confiteor PCI has ıtteras

ucC qu] CRO SIM
NO  - quıs fuerım ?

Nam ıllum fructum vıdı et conmemorTaVIı.

87 bearıs
0® qula

delectant
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Sed quı1s ucCc S1mM
OE ın 1DSO tempore confessionem INCAaT Ul

multı hOC cuplunt
quı

el NO  — nOoverunt
15 qul ve]l de alıquıid audıerunt

sed aurIıs OTU NO  —_ esf ad COT INCUMM

ubı CO SU: quicumque SU.

Volunt CT gO audıre confitente
quıd ıpse ıntus S1mM

20 qUO NeC oculum NeC AUIT'! NC mentem DOossunt intendere ;
crediturı1 volunt

numquıd cogniturIı
Dıcıt nım e1s carıtas

q ua bon1 sunt
25 NO  — mentirı de confıtentem

el 1psa ıIn e1s credıt mıhı.
10.4.5 Sed q UO fructu ıd volunt?

An congratuları mıhı cupıunt
C audıerıint

quantum ad accedam INUNECETEC {uUO
el PTIO

Cu audıerıint
quantum retarder pondere meo?

Nd1CcCaDO alıbus
35 Non nım aTrVUS est fructus, domiıne deus INCUS,

ut multıs tıbı gratiae agantur de nobıs
ei d multıs roger1s DIO nobiıs.

Amet in fraternus anımus
quod amandum doces

el doleat in
quod olendum OCes

Anımus Jlie hoc facıat fraternus
NO  >; extiraneus
L1O  — fiılıorum alıenorum

UuUOTUM ocutum est vanıtatem
ei dextera OTU dextera inıquıtatıs

sed fraternus ılle
quı Cu approbat

gaudet de
5() Cu autem inprobat

contristatur PDTO

18 confıtente CDS confıtentem
quıa

3() ad te
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quıa SIve approbet S1Vve ınprobet
ılıgıt

Indıcabo alıbus
respırent 1ın bonis me1ls
suspırent ın malıs me1s.

Oona INCcCa instıtuta ([ua SuUunt el dona [ua
mala INCa delıcta I1Cca Ssunt ei iudıcıa {ua
Respirent in 1S

6() el suspırent In hıs
ei hymnus ei fletus ascendant ın CONSPeCLUmM [uum de fraterniıs cordıbus

turıbulıis tuıs.
TIu autem, Domiuine,

delectatus odore sanctı templı tu1l
65 miıserere mel secundum na  am mısericordiıam Luam propter tuam

e1i NCY UaAQY HAI deserens Coepla (ua
INma inperfecta INCcCa

0.46 Hıc est fructus confessionum INCAaTuUum
NO  — qualıs fuerım

70 sed qualıs S1mM
ut hoc confitear NO  — tantum

ecrefia exultatıone CUu tremore
ei ecreio AdeTroOTe CUu SC

sed et1am In aurıbus credentium fiılıorum homınum
SOCIOTrum gaudıl me!1l el consortium mortalıtatıs INCAC
C1v1um INCOTUM el peregrinorum
praecedentium el consequentium el comıtum vıitae I1CAC

Hı SUnNtTt ServVı tu1l
ratres mel

8() q UOS 1ılı0s [UOS SSC voluıstı domiınos INCOS

quıbus 1ussıst1 ut serviam
61 volo de Vvivere.

hoc mıh]y Verbum [UUMu erat
S1 oquendo praecıperet
nN1sı el facıendo praeıret.

Et CO 1d dgO factıs el dıetis
1d dgO sub alıs tu1ls nımıs CU ingent! periculo

n1ısı quıa sub alıs tuls tıbı ubdıta anıma I1Ca
1 infiırmıtas 1909121 t1bı nota est

90 Parvulus 58

sed VIvıt SCHDCTI Pater INCUS
er idoneus est miıhı INCUS,

approbet editores DFILSCI
ei
odorem sanctı templ1]| templı sanctı
vıtae 1ae€e CD  C

78 Hı
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dem ıpse est enım
quı genuılt el tueiur

95 el ıpse omnı1a bona INCAad

omnıpotens
quı 6S el priusquam ecum S1M

Nd1ıCcaDo CI SO alıbus
qualıbus iıubes ut serviam

0O NO  — qu1s fuerım
sed qu1s 1am S1mM
el qu1s uC SIM ;

sed q Uu! 1psum diı1udıico.
S1IC ıtaque audıar.

93 ıdem
tuefiur OM (per homoioteleuton)

sS1m
d1uudico| i1udıco (e7 Vulgata)

OMMENTIAR

O11
Cognoscam CogNnLıtus 77 Cor Bı thıs 15 often

echoed ın the Confessiones, but thıs phrase of it appCaIs only ere Just ASs

the theme of the Confessiones Was the praıse of God and the ame of
self, also knowledge of God and knowledge of self (tO the imıted
extient possı1ıble in thıs ı1e WeTC ıimportant prelımınary stages. CI Conf.
kal (Sk 1.13-16) «da mıhl, domıiıne, scıre el intellegere, uULru: sıt prıus
Invocare te audare el scıre prI1us sıt Invocare te>» The
rhetorical NqUIrYy 15 answered In favor of the SCIre INvVoCare

laudare In hat passSagC, however, sSCIre refers imperfect form of
knowledge of (G0od and 1s probably be equated ın fact merely
credere, dSs Augustine himself SaYy>S al Retract. Cognoscere here.,
tollowıng the scrıptural teXL, has eschatalogıca

The repetition of COZNOSCUM INa Y be signıficant. The context ın the
first instance al least requıres that the word be taken 4S subjunctive; ın
the second instance, however, ıt INa Yy ST1 be the future ındıcatıve of the
Dassagc from Corinthıians. The effect then WOU. be that of usıng the
word 4S Key recallıng scriptural DassSagc ıe o1Vves ASSUTAaNCE (mm
the indıcatıve) that hat ONC has een prayıng for (ın the subjunctıve)
ıll indeed COMNNC Da 'IThat hıs Cal be one n_1erely Dy repeatiıng the
SaJame word wıthout alterıng letter 1S elegant touch
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VIrTUS anımae Meade For God ASs VIrEuUS SCC Conf (Sk 16.1
and 2 (Sk and COMPDAaTCc 1 HM («magna virtus {ua»
1.6) On the ole SCC Knauer, 46-48, CSD 48

SINe macula el FUa @) Eph «glor1ı0sam ecclesiam, NO
habentem maculam, aut E aut alıquıd hu1usmodi, sed sancta el
immaculata». Augustine seeks mMO hıs soul after the perfect purıty
of the church

SDES The word furnıshes kınd of theme for ql of book ten € *
10.43 .69 (Sk 262.15); the ast Pagc of the book «merı1ıto mıhı SPCS
valıda » Knauer 148) TIhus <1n SDC gaudeo» echoes Rom 1212

gaudentes»,* 1s elsewhere sed by Augustine C.9.; De CLV Deı
18:32. dS kınd of catch-phrase summarızıng the ypıcal and
fıtting attitude of Christians towards ıfe In thıs WOT It 1s iın fact
OTON, SINCe ONMNC customarıly iın thıs ıfe postpones JOV untıiıl hope 1S
fulfilled ; the qualıty of Christian hope, however, 1S clearly strong and
certaın that the Chrıstian Can egın reJo1Cce SCvVen before h1s opes ATC
realızed.

quando gaudeo Here dea enters Augustine’s mınd 1C
[UNS Counter hat has SONC before 1I1wo 1n OI JOY AL possıble for
INan JOYV inspıred by Chrıstian hope and the INOTE famılıar JOYV of delıght
In earthly thıngs. Only the former 1S healthy (note AaSs adverb,
NnOT attested in Latın before Augustine). ( De CLIV Del

cCelera VerÖ INn eLs The adversatıve force of Vero introduces
antıthetically alance: and for that VEIY reason) somewhat 2NOMIC
reflection the other 1n Of JOy, the unhealthy 1n The obscurity 15
enchanced Dy the choice of negatıve forms of specech, concentratıng

(the opposıte of JOoy) Behind both and JOY 1e6Ss the Samne

attıtude, that of emotıonal attachment and dependence the ıng
that Can inspıre the Xiremes of emotıon. The of the>then.
15 that the thıngs of thıs WOTr thıngs other than the objects of Christian
ope dIC ess be cherished In the heart Just such degree d the
INass of Inen ımplied In the ımpersonal fletur) 1s attached them (
Conf. 10.28.39 Sk «Jlaetıtlae INCAaCcC flendae». ere 1S COMIMMON
elsewhere ın Augustine for the Christian’s dısmay al the world 1N-
Justice ; C n.Ps 38 7() and CSD Ir.inIloh 49 .19 «Quare enım flevıt
Christus, 1S1 qula ere homınum docuılt ?»). The thıngs of thıs WOT. (to
LTESUMEC Augustine’s argument) d1IC much the MOFe be cherished (ef
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MAZLS flenda) by hOow much ess the WOT al arge OVCI them
(In eis). In other words., the INass of inNnenNn generally direct theır emotıional
attachments wrongly The Christian Canl hence safely dırect hıs OW

attachments ıf he takes OCa sımply keep them the opposıte of what he
SCCS around hım (The rhetorical effect of the phrase IN e1S, NOL NECESSATY
for the content, 1s strikıng: it eeps the eal antıtheses from becomiıng
LOO facıle and al the Samnc time insınuates remıinder that ONC o€es noOoTt

WECD for g00d thıngs IN themselves but only for theır relatıon ultımate
value)

Fhece enım veritatem dilexistt. Thıs xactly quotes the t{exti of Ps 50.8.
includıng the causal partıcle, 1C 15 approprıiate 1ın thıs cContext ASs ell

(CL K nauer SInCe it takes agaın the hopefulness of the last
but ONMNC and proceeds explaın ıt Dy of scriptural

authorıty. Thıs Passagc 1s in turn explaıned Dy the urther scriptural
allusıon JIn 324 1164 reads, «Qquı facıt verıtatem, veniıt ad lucem, ut

manıfestentur e1us, quıla ıIn Deo sunt facta». Augustine’s exeges1s
of these {WO scriptural elsewhere makes theır function ere

intellig1ıble.
Aug., Ir IN Ioh 243 interprets that part of the John passagc

quoted ere thus «ad lucem, 1d est, ad Tıstum nıtıum OPCTUH1
bonorum, con{fess10 est OPCTUM malorum... Qui facıt verıtatem.,
aCCusat 1n mala SUa NO  —; s1 bı parcıt, nNnonNn S10)| ignoscıt ut Deus

1gnoscat». At Ir In Icoh 14, the INan who wa 1ın the love and
of G0d thus «facıt verıtatem confess10on1s. eft venıt ad Iucem ın oper1ıbus
bonıs». Doing the truth’ for Augustine, therefore, °“confession..
He has the warrant of hıs interpretation of John ASSUTC hım that thıs
°“confession’ ea the ‘lıght', that 15 Chriıst

Ihus the John PaSsagc provıdes upport and explanatıon (the
connection 15 made Dy the quoniam) for the Psalmıist’s statement that
G0d has OVEel the truth the {[WO quotations Augustine’s
mınd together 1S urther facılıtated Dy the half-verse which follows the
section of Ps 50.8 1C- 15 cıted the Psalmıst SOCS 0) «1incerta ei

Occulta sapıentiae (uae manıfestastı mıh1ı». In both Ps 5().8 and JIn 321
therefore, there 1$ mention of both ver1ıtas (ın the secti1ons quoted Dy
Augustine) and the manifestatio of work INa  — (1n the sect10ns
NOT quoted Dy Augustine). In expoundıng Ps 50.8, Augustine makes the
connection confession clearer (En Ps «verıtatem dilexist1:289  Augustine, Confessiones 10.1.1-10.4.6  tanto magis flenda) by how much less the world at large-weeps over them  (in eis). In other words, the mass of men generally direct their emotional  attachments wrongly. The Christian can hence safely direct his own  attachments if he takes care simply to keep them the opposite of what he  sees around him. (The rhetorical effect of the phrase in eis, not necessary  for the content, is striking: it keeps the neat antitheses from becoming  too facile and at the same time insinuates a reminder that one does not  weep for good things in themselves but only for their relation to ultimate  value).  Ecce enim veritatem dilexisti. This exactly quotes the text of Ps. 50.8,  including the causal particle, which is appropriate in this context as well  (cf. Knauer 96 n. 2), since it takes up again the hopefulness of the last  sentence but one and proceeds to explain it by means of scriptural  authority. This passage is in turn explained by the further scriptural  allusion to Jn. 3.21, which reads, «qui facit veritatem, venit ad lucem, ut  manifestentur opera eius, quia in Deo sunt facta». Augustine’s exegesis  of these two scriptural passages elsewhere makes their function here  intelligible.  Aug., Tr. in Ioh. 12.13 interprets that part of the John passage  quoted here thus: «ad lucem, id est, ad Christum... Initium operum  bonorum, confessio est operum malorum... Qui autem facit veritatem,  accusat in se mala sua: non sibi parcit, non sibi ignoscit ut Deus  ignoscat». At Tr. in Ioh. 12.14, the man who walks in the love and mercy  of God thus «facit veritatem confessionis, et venit ad lucem in operibus  bonis». ‘Doing the truth’ for Augustine, therefore, means ‘confession’.  He has the warrant of his interpretation of John to assure him that this  ‘confession’ leads to the ‘light’, that is to Christ.  Thus the John passage provides support and explanation (the  connection is made by the quoniam) for the Psalmist’s statement that  God has loved the truth. (That the two quotations occur to Augustine’s  mind together is further facilitated by the half-verse which follows the  section of Ps. 50.8 which is cited: the Psalmist goes on, «incerta et  occulta sapientiae tuae manifestasti mihi». In both Ps. 50.8 and Jn. 3.21,  therefore, there is mention of both veritas (in the sections quoted by  Augustine) and the manifestatio of God’s work to man (in the sections  not quoted by Augustine). In expounding Ps. 50.8, Augustine makes the  connection to confession clearer (En. Ps. 50.11): «veritatem dilexisti: ...  Ignoscis confitenti, ignoscis, sed seipsum punienti: ita servatur misericor-Ignoscıs confitenti, 12NOSCIS, sed se1ıpsum punient!1: ıta TVmi1iser1COr-
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dıa eTi verıtas; miıser1ıcordia, quıa OMmMO lıberatur: verıtas, quıa um
punıtur». OVe of the truth 18 hence verıfıed Dy hıs wiıllingness
forgive the SINS of those who confess theır OW SINS but hıs Justice 15
preserved because, ıIn thıs VIEW, confession 15 self-punishment). Ihe hope
Augustine cherishes al thıs point, therefore, 1$ that through confession he
11l find forgiveness and thus COMNC the 1g IC 1s Christ

somewhat dıfferent approac thıs ENCcEe: ess closely
a  ering the exposıtion of the scriıptural, INa Y be OoOUun: in

Ratzınger, «Orıginalıtät und Überlieferung In Augustins Begrıiff der
confessio», REA (1957) 375-392, CSD 385-389 ave not een able
examıne Schmaltz, «Das "verıtatem facere’ des Augustinus als Wesen
des Reiıfungsvorganges (mıt einem klınıschen Beıtrag SUE ° K urz-—
therapıe’)», Psyche (1952) 306-319

volo290  J. J. O’Donnell  dia et veritas; misericordia, quia homo liberatur; veritas, quia peccatum  punitur». God’s love of the truth is hence verified by his willingness to  forgive the sins of those who confess their own sins (but his justice is  preserved because, in this view, confession is self-punishment). The hope  Augustine cherishes at this point, therefore, is that through confession he  will find forgiveness and thus come to the light, which is Christ.  (A somewhat different approach to this sentence, less closely  adhering to the exposition of the scriptural passages, may be found in  J. Ratzinger, «Originalität und Überlieferung in Augustins Begriff der  confessio», REA 3 (1957) 375-392, esp. 385-389. I have not been able to  examine G. Schmaltz, «Das ‘veritatem facere’ des Augustinus als Wesen  des Reifungsvorganges (mit einem klinischen Beitrag zur ‘Kurz-  therapie’)», Psyche 6 (1952) 306-319.  volo ... testibus. Augustine’s confession is twofold: before God and  before men. The following paragraphs commented on here will attempt  to understand the purpose of this twofold confession in terms of these  audiences. The first audience (God) can be treated here rather briefly, for  the purpose of confessing to God has already been discussed elsewhere.  To what end Augustine confesses before men as well is the principal  object of discussion. The rationale of the whole work is at stake here as  nowhere else in the Confessiones.  confessione. Instrumental rather than purposive (as confessionem, in  the less accurate manuscripts, would be).  012  oculis nuda. These words are the only verbal echoes of Heb. 4.13 in  this passage, but the whole tenor of Heb. 4.12-14 supports their use here:  «Vivus est enim sermo Dei, et efficax et penetrabilior omni gladio  ancipiti: et pertingens usque ad divisionem animae ac spiritus: compa-  gum quoque ac medullarum, et discretor cogitationum et intentionum  cordis. (13) Et non est ulla creatura invisibilis in conspectu eius: omnia  autem nuda et aperta sunt oculis eius, ad quem nobis sermo. (14)  Habentes ergo pontificem magnum, qui penetravit caelos, Iesum Filium  Dei, teneamus confessionem». Here again a passage of scripture having  some direct bearing on the idea of confession is cited at the outset of  Augustine’s discussion of the value of confession in general.  (Noteworthy is the notion expressed at Heb. 4.12 of the power of the  sermo Dei. Augustine’s use of scriptural language throughout thetestibus. Augustine’s confession 1S wolflold before (G0d and
before INEe  k The following paragraphs cCommented GiI8 11] attempt

understand the PUrpDOSse of thıs wofold con{fession In terms of these
audıences. The first audıence Can be treated ere rather brıiefly, for
the PUTrDOSC of confessing God has already een dıscussed elsewhere.
To hat end Augustine confesses before INCN as ell 1S the princıpal
object of discussion. The ratiıonale of the ole work 1S al stake ere AaSs
nowhere else ıIn the Confessiones.

confessione. Instrumental]l rather than purposıve (as confessionem, In
the less manuscr1pts, WOU. be)
Ü7

OCulis nuda. ese words AaTeC the only verbal echoes of Heb A 18 In
hıs PASSapcC, but the ole of Heb 2414 theır USC ere
« Vıvus est enım Deı., el {ff1cax et penetrabılior mMnı gladıo
ancıpıti: ei pertingens ad dıvisıonem anımae spırıtus: pa-
gum QUOQUC medullarum, el dıiscretor cogıtatıonum et intentionum
cCordıs. 13) Et NON est ulla ura invısıbılis In CONSPECILU e1us: Oomnı1a

uda et aperta Sunt oculıs e1uS, ad J UCM nobıs SCITINO 14)
Habentes CT £O pontificem INAagNUum, qu] penetravıt caelos, lesum Fılıum
Deı, us confessionem ». Here agaın PAassagc öf scrıpture havıng
SOINC dırect bearıng the 1ıdea of confession 1S cıted al the Outset of
Augustine’s discussıon of the value of confession In general
(Noteworthy 1S the notion expressed al Heb AA of the W of the

Dei Augustine’s uUuUsc of scrıptural language throughout the
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Confessiones Jearly inspıred by A sımılar notion‘ ıt 1s the language
of scrıpture that allows hım penetrate the mysterı1es of h1s OW soul.

occultum. Echoes Ps 5().8 agaın quoted above), confirmıing the
W of God make all thıngs manıfest.

abyssus. Ecclesiasticus AA TAR «Nonne domiınus fecıt Aanctos
omn1a miırabılıa SUud, QUaC confirmavıt Dominus omnıpotens

stabılırı in glorıa ua ? 18) Abyssum el COTI homınum investigavıt, el ın
astut1a excogıitavıt». 1S nOot NECCCSSaAT Y ASSUTNC that Augustıine
explicıtly consıdered each of these VETITSCS scrıpture before placıng d word
here, phrase there nto hıs discourse 1n the Confessi0ones. At the Samıe

time. he mMust ave had SOMMEC dea of the TESONAaNCECS of hıs vocabulary,
the WaY 1ın IC that vocabulary Came ırectly from Just those
of scrıpture mMoOst ın harmony wıth hıs PUrpOSC al thıs pomlnt ıIn the
argument.

etLlamsı nollem confiteri tiDL. (GJ0d derıves benefit from confession ;
the emphatıc ırrealıty of the condıtıon underlınes the negatıve AaNSWETI

antıcıpated the rhetorical question.
absconderem. governed Dy the etiamsı clause.

refulges placeam ANLSI de OUr verbs applıed God AT

answered Dy the four verbs immediately applıed Dy Augustine hımself.
Compare refulges wıth erubescam (verbs whose visual images
vivıdly), AMAFrLS el desiderartıs wıth abiciam eligam Fe: and places
wıth HNecCc fibi Nec placeam ANLSL de (postponed the end of the
because of the complexıty of the ıdea expressed ıIn 1ts est of pronouns).

900 CrSO, domine, manifestus NWZ/ ( OT ST « Deo
manıfest1 Sero eit ıIn consclent1s vestrI1ıs manıfestos 1105

CSSC} Just that hope of the apostle (to be ısıble hıs fellow InNnenNn ASs ell
ASs od) 1s cshared by Augustine, who Justifies it ın thıs paragraph and
the ext

el GUO fructu 'al0)) confitear, TE C onf. 03A um
fructum SC confessiones| V1Idı ei commemoOrTaVvı>». It 1s nOT clear what past
Statements Augustine has ın mınd ıIn these [WO G- hold that
1567 ere refers the ast but 9i8l= («nunc au  m, eic.»).
Pellegrino, ın hıs edıtıon f the Confessiones ome 1965: Ir edıtiıon

299, refers aSSagCS earlher in the ole work, such ASs Z365,
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Z S 4.1.1, Xk and In an Y hat 15 clear 15 that ıt 1s the
fructus of confessing to G0d that 15 in question; perhaps Augustine

do INOTC han allude the ole of the earlıer books
of the work, 1C do reflect COIMNICeErN wıth con{fession partıcularly
God and the PUrDOSC hereof. In both ere In book ten, such back-
references precede discussions of the partıcular import of confession
Augustine’s fellow IN  - (L£he dıfficulty wıth Pellegrino’s cıted 1S
that ın SOTINEC of them both 1N! of con{fession AdTIC Augustine’s miınd,
C In Conf. 235 (Sk D 15-18 «CUI haec? enım tıbı, eus
INCUS, sed apud aecC gener]1 INCO, gener1 humano, quantulacum-
JuC partıcula incıdere potest ıIn istas INncas lıtteras. eit ut quıd hoc?
eIc »}

CUÜU| enım malus W// um-temporal wıth the indicative, almost
meanıng “‘whenever‘). The [WO cum-cClauses dIcC carefully alance: word
for word, but then the second another hought, iıtself expande
In [WO well-balanced clauses (see ext note). Augustine rarely balances
clauses exactly wıthout SOINC addıtion ıke thıs, } } 8 exploits the
surprise the reader eels when the 15 broken emphasıze the
addıtional ıdea. L: IMNY ote above cCelera Vero IN eLs In Q.1.1

quoniam [ domine, benedicis Iustum. hıs echoes Ps 913
«Quoni1am {u benedices lustum, domiıne, ut » The word order has
een rearranged ere tO make clause 1C balances the ex{i clause in
length and also rhymes ıth ıt

Quon1am C domine, benedicis 1ustum (13 syllables)
sed prıus C lustificas impıum. (12 syllables)

(See Knauer 1 /78-179) That second clause itself echoes Rom “ A thıs 1S
surprıse after examıne the Enarrationes the salm Passage iın

question. ST Augustine makes essentially the SaJmnme poıint ere
about the precedence of Justification OVerTrT benediction: ın Support of that
typıcally Augustinian doctrine God o€es nNOTt choose ess those
who ave made themselves Just, but first makes them Just and then
blesses them) he quotes al En Ps 17 from Romans
not includıng 4 but others C make essentially the SaJIne pomınt
about the role of (J0d in Justifyıng the Imp10us.

Med292  J. J. O’Donnell  2.7.15, 4.1.1, 5.1.1, and 9.12.33. In any event what is clear is that it is the  fructus of confessing to God that is in question; perhaps Augustine  meant to do no more than allude to the whole scope of the earlier books  of the work, which do reflect a concern with confession particularly to  God and the purpose thereof. In both cases here in book ten, such back-  references precede discussions of the particular import of confession to  Augustine’s fellow men. (The difficulty with Pellegrino’s cited passages is  that in some of them both kinds of confession are on Augustine’s mind,  e.g., in Conf. 2.3.5 (Sk. 27.15-18): «cui narro haec? neque enim tibi, deus  meus, sed apud te narro haec generi meo, generi humano, quantulacum-  que ex particula incidere potest in istas meas litteras. et ut quid hoc?  [etc.]».  cum enim malus sum  . Cum-temporal with the indicative, almost  meaning ‘whenever’. The two cum-clauses are carefully balanced word  for word, but then the second opens up another thought, itself expanded  in two well-balanced clauses (see next note). Augustine rarely balances  clauses exactly without some addition like this, which exploits the  surprise the reader feels when the symmetry is broken to emphasize the  additional idea. Cf. my note above on cetera vero ... in eis in 10.1.1.  quoniam tu, domine, benedicis iustum. This echoes Ps. 5.13,  «Quoniam tu benedices iustum, domine, ut ...». The word order has  been rearranged here to make a clause which balances the next clause in  length and also rhymes with it:  Quoniam tu, domine, benedicis iustum  (13 syllables)  sed prius eum iustificas impium.  (12 syllables)  (See Knauer 178-179) That second clause itself echoes Rom. 4.5; this is  no surprise after we examine the Enarrationes on the Psalm passage in  question. There Augustine makes essentially the same point as here  about the precedence of justification over benediction; in support of that  typically Augustinian doctrine (that God does not choose to bless those  who have made themselves just, but first makes them just and then  blesses them) he quotes at En. Ps. 5.17 numerous passages from Romans  not including 4.5, but others which make essentially the same point  about the role of God in justifying the impioqs.  mea ... meus. The variety of Augustine’s forms of address for God  (Knauer 31-74) allows him to use rhetorical devices as simple as this  variation in gender of the personal pronoun, which underscores the very  different senses in which the word is used in each case.Me: The varıety of Augustine’s forms of ddress for God
Knauer 31-74 allows hım uUse rhetorical devıces dSs sımple thıs
varıatıon In gender of the personal PTONOUN, which underscores the VEIY
dıfferent SCNSECS In 1C the word 1S sed In each Case
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INn CONSDECIU [UO @& K nauer 75 3 wh finds the phrase times iın
the Confessiones (and hat oe€es nNnOL paralle phrases ıke <1n vultu

al Conf. 057 Sk 2A14Z The MOST pertinent paralle ın scrıpture
15 probably Ps 95.6 «confess10 ei pulchrıtudo iın CONSpeECIU e1us». In
commentıing that pPassagc (En Ps 95.7) Augustine interpreted
confessio 4S OUT actıon ın 9 IC 1ts neatly nto
the Just establıshe whereby actıon precedes man’s

audieris dixertis. Perfect subjunctives followıng the indefinıte
antecedent, aliquid The 1S thus of generalızıng nature

“Whatever Sa Y and not promıse of partıcular actıon
Augustine’s part

0.3.3
quası IDS1 sanaturı SInl languores Meos I hıs phrase IECCUTS

thematıically throughout book ten The salm texti C ıt Iudes
(Ps 1s part of long of characteriızıng relatıve clauses
(Ps 102.3-5) and ıt reads: «Qui Janguores 111CCOS>) In thıs
first aPPCATANCC ın book ten it 18 ıronıcally reversed: Augustine speaks
If (quasıi) Iinen WEIC do that 1ICc (because NOW the Or1g1n of the
quotatıon) 15 only busıness. simılar reversal OCCUT'S ın the exti
ıne wıth «ad cognoscendam», 1C imıtates the Irue cognıtion of
Cor K3.12: lready cıted al the beginnıng of Conf. O44 Isee above]l.)

In Conf. 10.30.4) (Sk 240.6-7), Augustine 1s askıng whether (G0d
Can In fact perform hıs feat «Numquıd NO  — potens est {ua, eus
omnıpotens, SAaNaTiec languores anımae »° The numquid g1ves
AdWAaVYV the negatıve ALUSWCI fOo thıs rhetorical question. ote A ell hat
Conf. 10.33.50 Sk DEr 16-18]1, along the COUTSC of the descrıption of
Augustine’s siıckness, closes wıth analogous Praycer, verbally drawn
from Ps 6.3 Inter alia, for healıng «domıiıne eus INCUS, exaudı respice el
vide ei miserere ei SAand ») By the end of the book, however,
Augustine 1S ready confidently that God Can do what 1891591

Canno(, what he has een askıng whether God Ca  — do on 10.36.58
Sk 253.14-22]). ere Augustine quotes ql of Ps awıth
of question OT ITONIC reversal. (On thıs whole theme, SCC K nauer 1 44-
148)

The theme of disease 1S COIMNIMMNON 1ın the Confessiones and partiıcularly
COINMON In other WdYyS iın book ten Just ıIn the immediate vicınıty of thıs
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first OCCUTTENCE of Ps 10203 note that the exti paragraph begins Dy
addressing God ASs medicus. In the SdINe WAaY, Sa  < how Augustine sed

adverbiıal form describe the kınd of JOYV IC 15
posıtıve and valuable in 013 «quando gaudeo».

What 1S the dıisease Augustine SCCS ın 1imse In commentıing the
salm (En Ps he descer1bes ıt In detaıl «Post rem1issıionem
peccatorum COTDUS infiırmum gerIs: NECECSSC est sınt quaedam desıder1a
carnalıa QJUaAC tıtıllent, eit QJUaAC t1b1 suggerant delectationes iıllıcıtas: de
languore {uO venıunt. uC enım infırmam CarnNnem ger1Ss, nondum est
absorpta INOTIS In victorl1a, nondum corruptiıble hoc induit INncorruptio-
1919  = lcf. Cor 1553254 1C also Came mınd for Augustine when
quoting Ps 073 later ın the tenth book onf. 10.30.472 (Sk 240.25-26)]:
uC quıbusdam perturbatiıonıbus et1am 1psa anıma quatıitur pOost
rem1issıionem DPeECCAaLOrUum ; uC ın periculıs tentatıonum &} qu1-
busdam suggestion1ıbus delectatur, quıbusdam 1NON delectatur. el in e1s
quıbus delectatur, alıquando quıbusdam consentit, capıtur. Languor ©SL;

ei Janguores [UOS» (C1 Conf. 0504 Sk 214.3-5]
VeTO quıbus temptationıbus resistere valeam quıbusve 1NON valeam,
nescC10»). Augustine then. develops the image f (J0d the medicus al
SOTIINC length In the Ppassagc Irom the Enarrationes.

What Augustine describes In the Enarrationes 1S of COUTSC precisely
the kınd of disease under diıscussıon in book ten (and despıte ıts
frequency ofcıtatıon ıIn thıs book, the salm Was nNnOT quoted earlıer In the
Confessiones). For book ten represents Augustine’s turnıng Iirom hıs pasti

hıs present, from the SIN which precede hıs cConversion the ugly
realızatıon that he remaıned sinner and hable temptatıions.

(Curiosum ave the parentheses ere and al «S1
EeIOW emphasıze that the paragraph 1S essentially

SUCCESSION of 1ve quest10ons, al answered ıIn the ast (beginning
< qula294  J. J:ODonnell  first occurrence of Ps. 102.3, note that the next paragraph begins by  addressing God as medicus. In the same way, we saw how Augustine used  an uncommon adverbial form to describe the kind of joy which is  positive and valuable in 10.1.1: «quando sanum gaudeo».  What is the disease Augustine sees in himself? In commenting on the  Psalm (En. Ps. 102.5) he describes it in detail. «Post remissionem  peccatorum corpus infirmum geris: necesse est sint quaedam desideria  carnalia quae te titillent, et quae tibi suggerant delectationes illicitas; de  languore tuo veniunt. Adhuc enim infirmam carnem geris, nondum est  absorpta mors in victoria, nondum corruptible hoc induit incorruptio-  nem [cf. 1 Cor. 15.53-54 — which also came to mind for Augustine when  quoting Ps. 102.3 later in the tenth book: Conf. 10.30.42 (Sk. 240.25-26)]:  adhuc quibusdam perturbationibus etiam ipsa anima quatitur post  remissionem peccatorum; adhuc in periculis tentationum versatur, qui-  busdam suggestionibus delectatur, quibusdam non delectatur, et in eis  quibus delectatur, aliqguando quibusdam consentit, capitur. Languor est;  sanat et omnes languores tuos». (Cf. Conf. 10.5.7 [Sk. 214.3-5]: «ego  vero quibus temptationibus resistere valeam quibusve non valeam,  nescio»). Augustine then.develops the image of God the medicus at  some length in the passage from the Enarrationes.  What Augustine describes in the Enarrationes is of course precisely  the kind of disease under discussion in book ten (and despite its  frequency of citation in this book, the Psalm was not quoted earlier in the  Confessiones). For book ten represents Augustine’s turning from his past  to his present, from the sin which preceded his conversion to the ugly  realization that he remained a sinner and liable to temptations.  (Curiosum genus ...) I have added the parentheses here and at «Si  autem ...» below to emphasize that the paragraph is essentially a  succession of five questions, all answered in the last sentence (beginning  «Sed quia. ...>»).  et unde sciunt  an verum dicam. From here to the end of this  paragraph, Augustine is strictly digressing into a preliminary question.  Before deciding with what profit he can confess to his fellow men, he  must decide whether and why they can even believe what he says to them.  nemo scit höminum ... This passage quotes 1 Cor. 2.11, changing it  from a rhetorical question to an assertion. Here the distinction is between  what one man knows of himself and what other men know of him. The»)

el unde SCIuNt dicam. TOM ere the en of thıs
paragraph, Augustine 15 strictly digressing nto prelımınary questlion.
Before ecıdıng wıth what profit he Can confess hıs fellow INCN, he
must decıde whether and why they Can COn belıeve what he 5SdyS them

AHNemo0 SCIL hbminum294  J. J:ODonnell  first occurrence of Ps. 102.3, note that the next paragraph begins by  addressing God as medicus. In the same way, we saw how Augustine used  an uncommon adverbial form to describe the kind of joy which is  positive and valuable in 10.1.1: «quando sanum gaudeo».  What is the disease Augustine sees in himself? In commenting on the  Psalm (En. Ps. 102.5) he describes it in detail. «Post remissionem  peccatorum corpus infirmum geris: necesse est sint quaedam desideria  carnalia quae te titillent, et quae tibi suggerant delectationes illicitas; de  languore tuo veniunt. Adhuc enim infirmam carnem geris, nondum est  absorpta mors in victoria, nondum corruptible hoc induit incorruptio-  nem [cf. 1 Cor. 15.53-54 — which also came to mind for Augustine when  quoting Ps. 102.3 later in the tenth book: Conf. 10.30.42 (Sk. 240.25-26)]:  adhuc quibusdam perturbationibus etiam ipsa anima quatitur post  remissionem peccatorum; adhuc in periculis tentationum versatur, qui-  busdam suggestionibus delectatur, quibusdam non delectatur, et in eis  quibus delectatur, aliqguando quibusdam consentit, capitur. Languor est;  sanat et omnes languores tuos». (Cf. Conf. 10.5.7 [Sk. 214.3-5]: «ego  vero quibus temptationibus resistere valeam quibusve non valeam,  nescio»). Augustine then.develops the image of God the medicus at  some length in the passage from the Enarrationes.  What Augustine describes in the Enarrationes is of course precisely  the kind of disease under discussion in book ten (and despite its  frequency of citation in this book, the Psalm was not quoted earlier in the  Confessiones). For book ten represents Augustine’s turning from his past  to his present, from the sin which preceded his conversion to the ugly  realization that he remained a sinner and liable to temptations.  (Curiosum genus ...) I have added the parentheses here and at «Si  autem ...» below to emphasize that the paragraph is essentially a  succession of five questions, all answered in the last sentence (beginning  «Sed quia. ...>»).  et unde sciunt  an verum dicam. From here to the end of this  paragraph, Augustine is strictly digressing into a preliminary question.  Before deciding with what profit he can confess to his fellow men, he  must decide whether and why they can even believe what he says to them.  nemo scit höminum ... This passage quotes 1 Cor. 2.11, changing it  from a rhetorical question to an assertion. Here the distinction is between  what one man knows of himself and what other men know of him. TheThıs Passarc quotes Cor i changıng it
from rhetorical question asserti1on. Here the dıstiınction 1S between
what ONC INan knows of hımself and what other Inen NOW of hım The
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phrase ıll be recalle al Conf. 0.:5:4 (Sk 1-23 change the

perspectıve comparıson of hat ON INan knows of hımself hat
God knows of hım

quid est enim audire de NLSL COZNOSCETE se? An allusıon the
ancıent proverb, « KNOW thyself», which SCC Courcelle, Connals-tol
ol-meme de Socrate saınt Bernard (Parıs 1974-1975)

cCognoscılt. SC KXSC cognoscıt», d the previ1ous makes clear

sed äuia Carltas Omnl1a credit. As often ıIn the Confessiones,
scriptural Lag provıdes the AaNSWEeET question which Augustine has
een examınıng from dıfferent angles. Compare, for example, COM 1

(Sk 1.18-2.1), where of rhetorical quest1ons 1s disentangled
and the KeYy solution provıde Dy [WO quotations from Rom 0.14
(abrıdged for the purpose) and Ps Zu.ZE after IC poımint what had
been obscure 15 all made clear. Here Augustine has een WOTrTrYy1INg, 4S

prelımınary pomınt sC  ıng hat the benefit of hıs confessing INCeN

111 be, whether inenNn 11] GVENn belıeve hat he has Sa y It that
they ll nOL, partıcularly the evıl-mınde: them But CAarıtas
belıeves all thıngs Cor 2.4-7) hat 1S all the aNSWET Ausgustine needs.
ose who AI OoOun 18 hım hrough CArıtas ıll belıeve the truth of
hat he Sa y>S (Other INCN, ATIC eft deduce, ATeC alıenated far from
(G0d that it 1s of pertinence whether they ıll lısten Augustine. hıs
1S evidence of Augustine’s envisioned audıience for the work ASs ole ıt
1S be read by Christians and those favorabily 1spose Christianıty
and 1S not 4S apologıa for the relıg10n decıdedly NOn OT

antı-Christian audıience).
(inter eON utique, qUOS CONECXOS sibimet UNUM facit) ese clauses

need be set off Dy parentheses (whıch former edıtors ave neglected)
make clearer the relatıon between the scriptural Lag and the con{fident
determinatiıon con{fess which ollows

0.34
Verum Sometimes sed in Latın TEeESUMEC traın of hought

after interruption (see Leumann-Hofmann-Szantyr, Lateinische
Grammatik Muniıch 495-496, and cf. CiG: Att Here it
etiurns the pomint of the 1r paragraph before «el nde sc1unt295  Augustine, Confessiones 10.1.1-10.4.6  phrase will be recalled at Conf. 10.5.7 (Sk. 213.21-23) to change the  perspective to a comparison of what one man knows of himself to what  God knows of him.  quid est enim a te audire de se nisi cognoscere se? An allusion to the  ancient proverb, «Know thyself», on which see P. Courcelle, Connais-toi  toi-meme de Socrate ä saint Bernard (Paris 1974-1975).  cognoscit. Sc. «se cognoscit», as the previous sentence makes clear  sed Quia caritas omnia credit. As so often in the Confessiones, a  scriptural tag provides the answer to a question which Augustine has  been examining from different angles. Compare, for example, Conf. 1.1.1  (Sk. 1.18-2.1), where a sequence of rhetorical questions is disentangled  and the key to a solution provided by two quotations from Rom. 10.14  (abridged for the purpose) and Ps. 21.27, after which point what had  been obscure is all made clear. Here Augustine has been worrying, as a  preliminary point to settling what the benefit of his confessing to men  will be, whether men will even believe what he has to say. It seems that  they will not, particularly the evil-minded among them. But caritas  believes all things (1 Cor. 2.4-7). That is all the answer Ausgustine needs.  Those who are bound to him through caritas will believe the truth of  what he says. (Other men, we are left to deduce, are alienated so far from  God that it is of no pertinence whether they will listen to Augustine. This  is evidence of Augustine’s envisioned audience for the work as a whole: it  is to be read by Christians and those favorably disposed to Christianity  and is not meant as an apologia for the religion to a decidedly non or  anti-Christian audience).  (inter eos utique, quos conexos sibimet unum facit). These clauses  need to be set off by parentheses (which former editors have neglected) to  make clearer the relation between the scriptural tag and the confident  determination to confess which follows.  10.3.4  Verum tamen. Sometimes used in Latin to resume a train of thought  after an interruption (see Leumann-Hofmann-Szantyr, Lateinische  Grammatik (Munich 1965), 2.495-496, and cf. Cic., A4tt. 1.10.1). Here it  returns to the point of the third paragraph (before «et unde sciunt ...»),  asking what is the point of confession before mep.askıng what 1S the poınt of confession before mMEn
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HM, confessiones praetoritorum malorum EeOTruUuMmM excıtant CO  \
Thıs phrase has een sed (fırst by ıllıger, « Der Aufbau der
Konfessionen Augustins», Zeitschrift für die neutestamentliche
Wissenschaft 28 81-106, supported MmMOst authorıtatively by
Courcelle, Recherches SUr les Confessions de Augustin ([Parıs 1950, I  <
ed 25) In attempt demonstrate that the first ıne [078] of
the Confessiones cCon mal MEeO.) had een In cırculation before
book ten Was wriıtten : that book ten Was In fact interpolated nto
earlıer 12-book version of the ole work. It should al least be pomlnted
Out hat the phrase 0o€s NnOTt flatly demand such interpretation. Fırst,
the earlıer 00 COU. avVe een read as they WeTC eing wrıtten
NaIrTOoOW cırcle of Augustine’s intimates, Dr10T An Yy formal ‘publıcation’
(on 1C SCC H .-1I Marrou, «La echnıque de ”’edıtion l’epoque
patrıst1que», ieiliae Christianae 208-224). Sımilarly, ECVCN ıf the
tenth book Was In fact the thirteenth In order of composıtion, nothıng In
the evidence advanced Dy Wiılliıger OT Courcelle refutes the possıbılıty
that it Wäas ST1 wrıtten and nNnCIude: before the work AdSs ole egan
cırculate.

The parallels thıs passagc exhıbits ıth Augustine’s remarks the
Confessiones In hıs Retractationes 2.6) dIC strıkıng: «Confessionum
INCarum T1 I88| el de malıs ei de bonis me1ls Deum audant 1ustum el
bonum in 611 excıtant humanum intellectum eil affectum : interım
quod ad adtınet, hoc In egerunt CU ser1ıberentur ei Cu

legentur». Thıs Passagc Was wriıtten approximately thırty after the
composıtıon of the Confessiones.

QUAE remsLstL el exXıst1 Ps C B « Beatı Q UOTUM remissae sunt
inıquıtates el Q UuOoTUmM Cla SUNT peccalta». When God COVEOIS SINS,
Augustine (En Ps he (078) the other WaY, that 1s SaY, he
O€s not punısh them ; hence the ogıcal connection between rem1ss1ıon
and Coverıng. The scrıptural Conftext of Ps 31.1 1S the SOUTCE 4S ell for
«beares» INn the exti lıne, the unusual verb OCcasıoned Dy the of
«beatı» In the quotatıion. (On thıs PAsSsSapcC, Nr also Knauer 187-188).

ULlans anımam Meadm296  J. J. O’Donnell  nam confessiones praetoritorum malorum meorum  excitant cor.  This phrase has been used (first by E. Williger, «Der Aufbau der  Konfessionen Augustins»,  Zeitschrift  für  die  neutestamentliche  Wissenschaft 28 [1929] 81-106, supported most authoritatively by P.  Courcelle, Recherches sur les Confessions de S. Augustin [Paris 1950, rev.  ed. 1968], 25) in an attempt to demonstrate that the first nine books of  the Confessiones (conf. praet. mal. meo.) had been in circulation before  book ten was written; that book ten was in fact interpolated into an  earlier 12-book version of the whole work. It should at least be pointed  out that the phrase does not flatly demand such an interpretation. First,  the earlier books could have been read as they were being written to a  narrow circle of Augustine’s intimates, prior to any formal ‘publication’  (on which see H.-I. Marrou, «La technique de l’edition ä l’epoque  patristique», Vigiliae Christianae 3 [1949] 208-224). Similarly, even if the  tenth book was in fact the thirteenth in order of composition, nothing in  the evidence advanced by Williger or Courcelle refutes the possibility  that it was still written and included before the work as a whole began to  circulate.  The parallels this passage exhibits with Augustine’s remarks on the  Confessiones in his Retractationes (2.6) are striking: «Confessionum  mearum libri XIII et de malis et de bonis meis Deum laudant iustum et  bonum atque in eum excitant humanum intellectum et affectum ; interim  quod ad me adtinet, hoc in me egerunt cum scriberentur et agunt cum  legentur». This passage was written approximately thirty years after the  composition of the Confessiones.  quae remisisti et texisti. Ps. 31.1: «Beati quorum remissae sunt  iniquitates et quorum tecta sunt peccata». When God covers sins,  Augustine holds (En. Ps. 31.2.9), he looks the other way, that is to say, he  does not punish them; hence the logical connection between remission  and covering. The scriptural context of Ps. 31.1 is the source as well for  «beares» in the next line, the unusual verb occasioned by the presence of  «beati» in the quotation. (On this passage, see also Knauer 187-188).  mutans animam meam ... Sacramento tuo. The allusion is to baptism.  ne dormiet ... sed evigilet. Whether Augustine had Cant. 3.2 («ego  dormio et cor meum vigilat») in mind or not cannot be demonstrated by  such a remote allusion; but the passage is thus a stronger demonstration  of the pervasive influence of scripture on Augustine’s style less than a  decade after his elevation to the priesthood.SAaCramento [UO The allusıon 1s baptısm.
dormiet296  J. J. O’Donnell  nam confessiones praetoritorum malorum meorum  excitant cor.  This phrase has been used (first by E. Williger, «Der Aufbau der  Konfessionen Augustins»,  Zeitschrift  für  die  neutestamentliche  Wissenschaft 28 [1929] 81-106, supported most authoritatively by P.  Courcelle, Recherches sur les Confessions de S. Augustin [Paris 1950, rev.  ed. 1968], 25) in an attempt to demonstrate that the first nine books of  the Confessiones (conf. praet. mal. meo.) had been in circulation before  book ten was written; that book ten was in fact interpolated into an  earlier 12-book version of the whole work. It should at least be pointed  out that the phrase does not flatly demand such an interpretation. First,  the earlier books could have been read as they were being written to a  narrow circle of Augustine’s intimates, prior to any formal ‘publication’  (on which see H.-I. Marrou, «La technique de l’edition ä l’epoque  patristique», Vigiliae Christianae 3 [1949] 208-224). Similarly, even if the  tenth book was in fact the thirteenth in order of composition, nothing in  the evidence advanced by Williger or Courcelle refutes the possibility  that it was still written and included before the work as a whole began to  circulate.  The parallels this passage exhibits with Augustine’s remarks on the  Confessiones in his Retractationes (2.6) are striking: «Confessionum  mearum libri XIII et de malis et de bonis meis Deum laudant iustum et  bonum atque in eum excitant humanum intellectum et affectum ; interim  quod ad me adtinet, hoc in me egerunt cum scriberentur et agunt cum  legentur». This passage was written approximately thirty years after the  composition of the Confessiones.  quae remisisti et texisti. Ps. 31.1: «Beati quorum remissae sunt  iniquitates et quorum tecta sunt peccata». When God covers sins,  Augustine holds (En. Ps. 31.2.9), he looks the other way, that is to say, he  does not punish them; hence the logical connection between remission  and covering. The scriptural context of Ps. 31.1 is the source as well for  «beares» in the next line, the unusual verb occasioned by the presence of  «beati» in the quotation. (On this passage, see also Knauer 187-188).  mutans animam meam ... Sacramento tuo. The allusion is to baptism.  ne dormiet ... sed evigilet. Whether Augustine had Cant. 3.2 («ego  dormio et cor meum vigilat») in mind or not cannot be demonstrated by  such a remote allusion; but the passage is thus a stronger demonstration  of the pervasive influence of scripture on Augustine’s style less than a  decade after his elevation to the priesthood.sed evigilet. Whether Augustine had Cant 5 («ego

dormı10 ef COT INCUMmM vigılat») In mınd ÖT not cannot be demonstrated by
such remote allusıon; but the Passagc 1S thus demonstration
of the pervasıve influence of scrıipture Augustine’s style ess than
decade after hıs elevatıon the priesthood.
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gratiae [UGE, GUU potens est OMNALS infirmus qul <zbi DEr IDSAM füi
CONSCIUS infirmitatis SUAEe Here Augustine reworks and condenses Cor
9-10 «Sufficıit t1bı gratia INca Na virtus ın infirmıtate perficıtur.
Lıbenter igıtur glor1abor ın infiırmıtatıbus me1s, ut inhabiıtet In vıirtus
Christı 10) Propter quod placeo mıhı in infirmıtatıbus me1s, in cContume-

1118, in necessitatıbus, ın persecution1bus, ın angust11s DTO Chrıisto CUu

enım infiırmor, tunc potens

DEr has litteras adhuc QULS CZO SIM, AOoOnN qULS fuerim after
UC which appCAars ın the erıitical edıtions of both NO and ute 1s
Jearly miısplaced «‚Adhuc qu1s CO S1Im » 15 phrase 18 be taken together,
d indicated three lınes urther Dy the TECCGHTEHNLE of the phrase iın «sed
qu1s uCcC SIm». The correction already ex1ists in the edıtıon of
Vega eiıther delete the OT make ıt precede adhuc (On the
Bedeutung des adhuc’ e1m Augustin», SCC K nauer 126

sed qULS adhuc SIM CCC In IDSO lempore confessionum eaUurum LE In
the ate Augustine had not long before een elevated the
bıshopric. The desıre of 18 ear of Augustine’s cConversion
hıstory 15 al least parallelled, ıf not precisely documented (Alypıus 1s the
indıvıdual under discussı1o0n) in the letter of Pauliınus of ola Alypıus
(publıshed wıth Augustine’s letters, ED 4-5) and Augustine’s
(Lp 4-5)

el multi hoc cupiunt297  Augustine, Confessiones 10.1.1-10.4.6  gratiae tuae, qua potens est omnis infirmus qui sibi per ipsam fit  conscius infirmitatis suae. Here Augustine reworks and condenses 2 Cor.  12.9-10: «Sufficit tibi gratia mea: nam virtus in infirmitate perficitur.  Libenter igitur gloriabor in infirmitatibus meis, ut inhabitet in me virtus  Christi. (10) Propter quod placeo mihi in infirmitatibus meis, in contume-  liis, in necessitatibus, in persecutionibus, in angustiis pro Christo: cum  enim infirmor, tunc potens sum».  per has litteras adhuc quis ego sim, non quis fuerim? A comma after  adhuc which appears in the critical editions of both Knöll and Skutella is  clearly misplaced. «Adhuc quis ego sim» is a phrase to be taken together,  as indicated three lines further on by the reccurence of the phrase in «sed  quis adhuc sim». The correction already exists in the edition of A.C.  Vega: either delete the comma or make it precede adhuc. (On the «grosse  Bedeutung des ‘adhuc’ beim Augustin», see Knauer 126 n. 2).  sed quis adhuc sim ecce in ipso tempore confessionum mearum. L.e., in  the late 390’s A.D. Augustine had not long before been elevated to the  bishopric. The desire of «many» to hear of Augustine’s conversion  history is at least parallelled, if not precisely documented (Alypius is the  individual under discussion) in the letter of Paulinus of Nola to Alypius  (published with Augustine’s letters, Ep. 24.4-5) and Augustine’s response  (Ep- 27 445):  et multi hoc nosse cupiunt ... quicumque sum. The Latin connectives  do not suffice to make Augustine’s meaning unmistakable here. The best  interpretation reads the collective multi as divided into two groups (each  introduced by a qui-clause, then each qui-clause’s positive statement is  undercut by a further clause loosely connected to the first). The two  groups: (a) those who have known Augustine (but they have not really  known him); and (b) those who have heard something from or about him  (but they have not really heeded the voice of his heart).  confitente. Surely the right reading (first printed by Knöll), for the  next sentence is nonsense (see following note) unless the understood  object of volunt there is not «confitentem me» but rather the whole  indirect question, «quid ipse intus sim».  credituri tamen volunt, numquid cognituri? A difficult, allusive  phrase. The meaning almost surely is: «They who will believe me still  want [to hear what I am like]: but are they really going to know [what Iquicumque 8U.: TIhe Latın connectives
do nNnOot uffice make Augustine’s meanıng unmistakable ere The est
interpretation reads the collective multi d dıyıded nto [WO grOoOupS eaC
introduced by qui-clause, then each qui-Clause’s posıtıve statement 1s
undercut Dy urther clause oosely connected the fırst) The [WO

SIOUDS (a) those wh' ave known Augustine (but they ave NOT really
known hım); and (b) those wh ave ear somethıng from 0)8 about hım
(but they ave nOotL really heeded the volce of hıs heart)

confitente. Surely the ng eadıng (fırst printed Dy Knöll), for the
exti 1S (see followıng note) unless the understood
object of volunt there 1S nOot «confitentem INC>» but rather the ole
indırect questlion, «quıd ipse intus SIM ».

credituri volunt, numqulid cognituri? 1IMICU. allusıve
phrase The meanıng almost surely 15 «They who ıll belıeve ST1
want [tO ear what but ATeC they really going NOW
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lıke]? Answer understood numquıd » hıs gnNOmıIC conclu-
S10N the paragraph t1es together [WO earher ıdeas of the book fırst,
Irom the end of the preceding paragraph, the notion that only those who
ATC Joiıned Augustine in Carıtas ıll belıeve hıs aCCount us he DOCS
after the Just translated SdY, «dıcıt enım e1s carıtas, q ua ONnı
Ssunt, NON mentirı de confiıtentem, et 1Dsa in e1s credıt mıh1»). But

INan Can really NOW what SOCS insıde the heart of another
«NeMO scıt homınum »)

0.4.5
The fourth paragraph has succeeded In demonstrating that g00d

Inen 11l want {O read Augustine’s aCCOunNntT of h1s past The question why
ST1 lıngers, and Augustine brings it back nto the foreground: CM QUO
fructu 1d volunt ?» By thıs time it 1S almost certaın hat the repeate UuUscC

of fructus 15 dSs al least sublımınal allusıon the Augustinian
doectrine of USUS and fructus (most clearly expounded In De doctrina
christiana 1.3.3-1.4.4). Augustine’s kındly.audıence, ıf they dIcC correctly
1sposed, ıll USEe Augustine’s narratıve 6, enhance their enjoyment of

and goodness. 1o the extient that the allusıon 1S dıscernıble,
ıt 1S remınder that what the reader 1n In thıs work 18 not be taken
ASs valuable 1ın iıtself (as MmMoOst non-Christian modern readers dIC constral1-
ned take 1t) but rather 1S be referred the SOUTCEC of all the goodness
which Augustıine Can fınd In hıs lıfe, God Moreover, the reader should
be concerned wıth whether the work has savıng effect the ate of hıs
OW soul and hıs OW pProspects for achieving Irue Ffruitio Dei

All thıs 15 made explicıt ıIn the Content of thıs paragraph. The work 1S
esigne tO make ICN OoVve what 1S ovable, grieve OVer what 1S be
grieved OVCTI, and do dAS retihren OUnN: In CAarltas. Identifyıng and
lımıting thıs audıence those who ıll be properly 1spose 15 important
to Augustine: he repeatediy interrupts hıs lengthy, ornate statements of
theır qualıties wıth the almost antıphonal phrase indicabo alıbus
(twıce In paragraph f1ve, ONCC agaın wıth minor varıatıon ıIn paragraph
S1X).

AON enım DAr VUuS est Ffructus298  J. J. O’Donnell  am like]? [Answer understood to numquid: No.]» This gnomic conclu-  sion to the paragraph ties together two earlier ideas of the book: first,  from the end of the preceding paragraph, the notion that only those who  are joined to Augustine in caritas will believe his account (thus he goes on  after the sentence just translated to say, «dicit enim eis caritas, qua boni  sunt, non mentiri me de me confitentem, et ipsa in eis credit mihi»). But  no man can really know what goes on inside the heart of another (10.3.3:  «nemo scit hominum ...»).  10.4.5  The fourth paragraph has succeeded in demonstrating that good  men will want to read Augustine’s account of his past. The question why  still lingers, and Augustine brings it back into the foreground: «Sed quo  fructu id volunt?» By this time it is almost certain that the repeated use  of fructus is meant as an at least subliminal allusion to the Augustinian  doctrine of usus and fructus (most clearly expounded in De doctrina  christiana 1.3.3-1.4.4). Augustine’s kindly.audience, if they are correctly  disposed, will use Augustine’s narrative to enhance their enjoyment of  God’s grace and goodness. To the extent that the allusion is discernible,  it is a reminder that what the reader finds in this work is not to be taken  as valuable in itself (as most non-Christian modern readers are constrai-  ned to take it) but rather is to be referred to the source of all the goodness  which Augustine can find in his life, God. Moreover, the reader should  be concerned with whether the work has a saving effect on the state of his  own soul and his own prospects for achieving true fruitio Dei.  All this is made explicit in the content of this paragraph. The work is  designed to make men love what is lovable, grieve over what is to be  grieved over, and to do so as brethren bound in caritas. Identifying and  limiting this audience to those who will be properly disposed is important  to Augustine: he repeatedly interrupts his lengthy, ornate statements of  their qualities with the almost antiphonal phrase indicabo me talibus  (twice in paragraph five, once again with minor variation in paragraph  six).  non enim parvus est fructus ... pro nobis. Here the way in which the  fructus is contained in the transferring (Augustine would say ‘referring”)  of the benefits of the Confessiones to God is made clear.  fraternus animus. That is, one bound by caritas (vide supra).DFO nobis. Here the WdY In 1C the
fructus 1S contaıned In the transferring (Augustine WOU. Sa Y 'referring’)
of the benefits of the Confessiones God 1S made clear.

fraternus ANIMUS. That 1S, ONe OUN! Dy Carlıtas VL SUpra)
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Filiorum alienorum. TOM Ps 143 7, which ıntroduces thıs descr1p-
t10Nn of the Psalmıist’s enemıies 4S praycr «er1ıpeAugustine, Confessiones 10.1.1-10.4.6  299  filiorum alienorum. From Ps. 143.7, which introduces this descrip-  tion of the Psalmist’s enemies as a prayer: «eripe me ... de manu filiorum  alienorum ...>».  bona mea ... .iudicia tua. Every word in the first of these lines has its  parallel in the second line in the same order (the first line totals 16  syllables, the second 17). But while the first line says that «bona mea» are  to be described as possessions of God («instituta {ua» and «dona /ua»),  the second line changes things slightly, in a way the reader does not  expect. The parallel is kept up, but with the significant change of the  possessive pronoun following «delicta» (mea), which leads the reader to  anticipate mea again at the end of the line. When /ua occurs instead, the  reader is brought up short and forced to consider more carefully than he  might have otherwise done the precise implications of what Augustine is  saying.  turibulis tuis. The image comes from the liturgy, but has scriptural  authority in Apoc. 8.3-4: «Et alius angelus venit, et stetit ante altare  habens turibulum aureum: et data sunt illi incensa multa, ut daret de  orationibus sanctorum omnium super altare aureum, quod est ante  thronum Dei. (4) Et ascendit fumus incensorum de orationibus sancto-  rum de manu angeli coram Deo». Augustine makes the implied meta-  phor of the scriptural text more explicit by making the hearts stand in  apposition to the thuribles. Having interjected that phrase makes it  possible to speak of God’s delight in the odore sancti templi, which  deepens and enchances the metaphor; for the phrase sancti templi can be  taken as an allusion to 1 Cor. 3.17: «templum enim Dei sanctum quod  estis vos» (emphasis added).  tu autem, domine.  A common formula of address  in the  Confessiones; see Knauer 32 n. 2.  miserere mei secundum magnam misericordiam tuam. The beginning  of Ps. 50.3, a penitential Psalm attributed to David after Nathan had  reproached him in the matter of Bathsheba. Augustine pleads for mercy  in the words of a model also caught just at the moment of repentance, of  turning towards God. (Cf. Knauer 71, 82).  propter nomen tuum. A perfectly scriptural phrase (e.g., Mt. 10.22,  Jn. 15.21), but stood on its ear in a way that shows the freedom  Augustine felt with respect to his scriptural language. In every passage  where the phrase occurs in scripture it refers to actions of followers ofde Manu fılıorum
alıenorumAugustine, Confessiones 10.1.1-10.4.6  299  filiorum alienorum. From Ps. 143.7, which introduces this descrip-  tion of the Psalmist’s enemies as a prayer: «eripe me ... de manu filiorum  alienorum ...>».  bona mea ... .iudicia tua. Every word in the first of these lines has its  parallel in the second line in the same order (the first line totals 16  syllables, the second 17). But while the first line says that «bona mea» are  to be described as possessions of God («instituta {ua» and «dona /ua»),  the second line changes things slightly, in a way the reader does not  expect. The parallel is kept up, but with the significant change of the  possessive pronoun following «delicta» (mea), which leads the reader to  anticipate mea again at the end of the line. When /ua occurs instead, the  reader is brought up short and forced to consider more carefully than he  might have otherwise done the precise implications of what Augustine is  saying.  turibulis tuis. The image comes from the liturgy, but has scriptural  authority in Apoc. 8.3-4: «Et alius angelus venit, et stetit ante altare  habens turibulum aureum: et data sunt illi incensa multa, ut daret de  orationibus sanctorum omnium super altare aureum, quod est ante  thronum Dei. (4) Et ascendit fumus incensorum de orationibus sancto-  rum de manu angeli coram Deo». Augustine makes the implied meta-  phor of the scriptural text more explicit by making the hearts stand in  apposition to the thuribles. Having interjected that phrase makes it  possible to speak of God’s delight in the odore sancti templi, which  deepens and enchances the metaphor; for the phrase sancti templi can be  taken as an allusion to 1 Cor. 3.17: «templum enim Dei sanctum quod  estis vos» (emphasis added).  tu autem, domine.  A common formula of address  in the  Confessiones; see Knauer 32 n. 2.  miserere mei secundum magnam misericordiam tuam. The beginning  of Ps. 50.3, a penitential Psalm attributed to David after Nathan had  reproached him in the matter of Bathsheba. Augustine pleads for mercy  in the words of a model also caught just at the moment of repentance, of  turning towards God. (Cf. Knauer 71, 82).  propter nomen tuum. A perfectly scriptural phrase (e.g., Mt. 10.22,  Jn. 15.21), but stood on its ear in a way that shows the freedom  Augustine felt with respect to his scriptural language. In every passage  where the phrase occurs in scripture it refers to actions of followers ofbona Med ‚.. Iudicla [UA verYy word ın the fırst of these lIınes has 1ts

paralle iın the second lıne In the SaInc order the fırst lıne totals 16
syllables, the second 17) But ıle the first ıne SdYyS that «bona ATC

be descer1ibed A pOSsesSs1ONSs of God («instıtuta and «dona [UA»),
the second ıne changes thıngs slıghtly, 1n WaY the reader o€es nOT

eXpeCL. The parallel 1S kept but wıth the signıfiıcant change of the
pOossessive PFrONOUN followıng «delıcta» (meqa), which ea the reader
antıcıpate Med agaın al the end of the lıne. When [[U OQECUTS instead, the
reader 15 brought short and forced consıder IMOTE carefully than he
m1g ave otherwise one the precıise implicatıons of what Augustine 1S
sayıng.

turibulis fULS. The ımage ffrom the 1turgy, but has scriptural
authorıty ın Apoc OE E « Et alıus angelus venıt, ei stet1it ante altare
habens turıbulum AaUTSeUM ef data Sunt 1lı incensa multa, uft daret de
oratiıonıbus sanctorum Oomnıum altare AdUTCUIN, quod est ante

thronum De1l (4) ascendıt fumus incensorum de oratıonıbus SANCLILO-

169 0M de INalnlu angelı Deo». Augustıine makes the implıed mefta-

phor of the scriptural texti IMOTE explicıt Dy makıng the hearts stand In

apposıtıon the thurıbles Havıng interjected that phrase makes it

possıble spea of delıght ın the odore sanctı templi, 16
deepens and enchances the metaphor; for the phrase sanctı templi Call be
taken aAaSs allusıon Cor S 8 «templum enım De1l anctum quod
estLs (emphasıs added)

M, domine. COMMON ormula of ddress 1ın the
Confessiones; SCC Knauer

mMmiserere mel secundum MASHAHN misericordiam [UAM The beginnıng
of Ps 530.3 penitential salm attrıbuted avl after Nathan had
reproached hım in the matier of Bathsheba. Augustine pleads for
In the words of mO also caught Just al the moment of repentance, of
turnıng towards God (CT Knauer I1 82)

propter [UUM perfectly scriptural phrase ( Mt O22
JIn but stood 1ts Cal 1n WdYy that cshows the reedom
Augustine felt wıth respect HIS scrıptural language In DaAasSsdarCc
where the phrase OCCUTIS ın scrıpture it refers actions of followers of
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Chriıst who endure suffering for his AAME (Mt 0.22 «elt er1ıt1s dıo
propter meum »). The sıtuatiıon 1S quıte dıfferent ere eologı-
cal explanatıon COUuU perhaps be constructed for applyıng the phrase In

almost completely reversed sıtuatıon, but the straın such
explanatıon woul be 1S INOTEC profitable sımply observe that
Augustine Can and oes UuUsCc the language of scrıpture Sa Y thıngs IC
ATIC not precıisely secrıptural (fhough they contradıct nothıng In scrıpture,

be sure). He wıll often usc scrıptural language call or the
LESONAaNCES O1 the interpretations that partıcular language had for hım ın
ıts orıgınal context, but he Can Just ASs easıly UsCc them Out of Context
g1ve hıs discourse (on subject where pertinent scrıptural allusıons
escaped hıs CINOTY, perhaps greater authorıty, ın sound al least

el HEGQUAGUAM deserens Coeplia [UG inperfecta MEeı  x Thıs
echoes Phıl «qulı coepıt In vobıs ODUS bonum, perficiet In
1em Christiı lesu». K Conf. 10.30.47 (Sk 9-23 « MN1UNC amen quıd
uC SIM300  J. J. O’Donnell  Christ who endure suffering for his name (Mt. 10.22: «et eritis odio  propter nomen meum»). The situation is quite different here. A theologi-  cal explanation could perhaps be constructed for applying the phrase in  an almost completely reversed situation, but the strain on such an  explanation would be great. It is more profitable simply to observe that  Augustine can and does use the language of scripture to say things which  are not precisely scriptural (fhough they contradict nothing in scripture,  to be sure). He will often use scriptural language to call forth the  resonances of the interpretations that particular language had for him in  its original context, but he can just as easily use them out of context to  give his discourse (on a subject where pertinent scriptural allusions  escaped his memory, perhaps) greater authority, in sound at least.  et nequaquam deserens coepta tua consumma inperfecta mea. This  echoes Phil. 1.6: «qui coepit in vobis opus bonum, perficiet usque in  diem Christi Ilesu». Cf. Conf. 10.30.42 (Sk. 240.19-23) : «nunc tamen quid  adhuc sim ... dixi bono domino meo ... lugens in eo, quod inconsumma-  tus sum, sperans perfecturum te in me misericordias tuas usque ad pacem  plenariam ...». Augustine is now aware, as he perhaps was not during his  early years as a Christian when he still considered theological issues from  a philosophical (and somewhat Platonic) perspective, that the perfection  of the good works we begin in hoc saeculo is something reserved for the  time when this saeculum will be consumed and brought to the fulness of  peace in itself. The context of the Philippians passage here makes it clear  that Augustine understands, even as he makes this prayer, that the  consummation for which he prays is not to be granted immediately.  10.4.6  This whole paragraph is, in continuation of the developments of the  last part of the preceding paragraph, rhythmically constructed. It is  worthy of such artful composition because it represents a summary of the  argument of the last five paragraphs and an important turning point in  the composition of book ten. There are few new ideas in this paragraph,  but the purpose of the summary is to state what has been learned clearly  and vividly.  hic est fructus. This is Augustine’s way of saying, «here then is the  answer agreed upon to the question we have been pursuing so far in this  book».1X1 ONO domino INCO300  J. J. O’Donnell  Christ who endure suffering for his name (Mt. 10.22: «et eritis odio  propter nomen meum»). The situation is quite different here. A theologi-  cal explanation could perhaps be constructed for applying the phrase in  an almost completely reversed situation, but the strain on such an  explanation would be great. It is more profitable simply to observe that  Augustine can and does use the language of scripture to say things which  are not precisely scriptural (fhough they contradict nothing in scripture,  to be sure). He will often use scriptural language to call forth the  resonances of the interpretations that particular language had for him in  its original context, but he can just as easily use them out of context to  give his discourse (on a subject where pertinent scriptural allusions  escaped his memory, perhaps) greater authority, in sound at least.  et nequaquam deserens coepta tua consumma inperfecta mea. This  echoes Phil. 1.6: «qui coepit in vobis opus bonum, perficiet usque in  diem Christi Ilesu». Cf. Conf. 10.30.42 (Sk. 240.19-23) : «nunc tamen quid  adhuc sim ... dixi bono domino meo ... lugens in eo, quod inconsumma-  tus sum, sperans perfecturum te in me misericordias tuas usque ad pacem  plenariam ...». Augustine is now aware, as he perhaps was not during his  early years as a Christian when he still considered theological issues from  a philosophical (and somewhat Platonic) perspective, that the perfection  of the good works we begin in hoc saeculo is something reserved for the  time when this saeculum will be consumed and brought to the fulness of  peace in itself. The context of the Philippians passage here makes it clear  that Augustine understands, even as he makes this prayer, that the  consummation for which he prays is not to be granted immediately.  10.4.6  This whole paragraph is, in continuation of the developments of the  last part of the preceding paragraph, rhythmically constructed. It is  worthy of such artful composition because it represents a summary of the  argument of the last five paragraphs and an important turning point in  the composition of book ten. There are few new ideas in this paragraph,  but the purpose of the summary is to state what has been learned clearly  and vividly.  hic est fructus. This is Augustine’s way of saying, «here then is the  answer agreed upon to the question we have been pursuing so far in this  book».lugens In C quod Inconsumma-
{US Su SPCTANS perfecturum ıIn mi1isericordıias {[uas ad
plenarıam300  J. J. O’Donnell  Christ who endure suffering for his name (Mt. 10.22: «et eritis odio  propter nomen meum»). The situation is quite different here. A theologi-  cal explanation could perhaps be constructed for applying the phrase in  an almost completely reversed situation, but the strain on such an  explanation would be great. It is more profitable simply to observe that  Augustine can and does use the language of scripture to say things which  are not precisely scriptural (fhough they contradict nothing in scripture,  to be sure). He will often use scriptural language to call forth the  resonances of the interpretations that particular language had for him in  its original context, but he can just as easily use them out of context to  give his discourse (on a subject where pertinent scriptural allusions  escaped his memory, perhaps) greater authority, in sound at least.  et nequaquam deserens coepta tua consumma inperfecta mea. This  echoes Phil. 1.6: «qui coepit in vobis opus bonum, perficiet usque in  diem Christi Ilesu». Cf. Conf. 10.30.42 (Sk. 240.19-23) : «nunc tamen quid  adhuc sim ... dixi bono domino meo ... lugens in eo, quod inconsumma-  tus sum, sperans perfecturum te in me misericordias tuas usque ad pacem  plenariam ...». Augustine is now aware, as he perhaps was not during his  early years as a Christian when he still considered theological issues from  a philosophical (and somewhat Platonic) perspective, that the perfection  of the good works we begin in hoc saeculo is something reserved for the  time when this saeculum will be consumed and brought to the fulness of  peace in itself. The context of the Philippians passage here makes it clear  that Augustine understands, even as he makes this prayer, that the  consummation for which he prays is not to be granted immediately.  10.4.6  This whole paragraph is, in continuation of the developments of the  last part of the preceding paragraph, rhythmically constructed. It is  worthy of such artful composition because it represents a summary of the  argument of the last five paragraphs and an important turning point in  the composition of book ten. There are few new ideas in this paragraph,  but the purpose of the summary is to state what has been learned clearly  and vividly.  hic est fructus. This is Augustine’s way of saying, «here then is the  answer agreed upon to the question we have been pursuing so far in this  book».Augustine 1S NO W,  $ ASs he perhaps Was NOL durıng hıs
early 4S Christian when he SE} consıdered theological 1SSuUEeSs from

philosophical (and somewhat Platonic) perspective, that the perfection
of the g00d works begin IN hoc saeculo 18 somethıng reserved for the
time when thıs saeculum l be consumed and brought the ulness ÖF

In ıtself. The CONLCXI of the Phılıppilans Passapc GFE makes it clear
that Augustine understands, SCVCMN ASs he makes thıs DIAVCT, that the
consummatıon for iCc he 18 noTt be granted immediately.
0.4.6

Thıs ole paragraph 1S, In continuation of the developments of the
ast part of the preceding paragraph, rhythmically constructed. It 18
worthy of such artful composıtion because ıt represents SUMIMATY of the

of the ast 1Vve paragraphs and important turnıng poımnt In
the composition of book ten ere AdIC few 1915  S ideas In thıs paragraph,
but the PUrDOSC of the SUMMAAT'Y 18 what has een earned clearly
and vivıdly.

hic es!t! fructus. Thıs 1s Augustine’s WaY 6i Sayıng, «here then 1S the
Aa4NlSWeET agreed upDON the question ave een pursumng far In thıs
book»
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AON qualis fuerim lcf. sed qualis SIM Confession 15 nclude
nOot Just the past but also the present, NnOL only the SINS from IC ONC

has escaped but those which ONC 1S ST1 hable ence the eed for book
ten ın the fiırst place

AON fantum 4coram (+ H.11 above)
exultatione CUÜ remore el secreito MAerore CUÜU: SDE Both

phrases OXYMMOTON, Justifıed by the allusıon Ps 241 «servıte
Domiıino in timore ei exultate iın tremore>» See the Same recalle:
agaın al Conf. 10.30.472 (Sk 9-2 Cal the end of the examınatıon
of Consclıence, where Augustine 15 summarızıng hıs confession: «MNUMNC

quıd uCcC SIM in hoc SCHNCIC malı mel, 54 ONO domıno exultans
CU remore in DD Note also that the posıtıve elements In thıs
expression ATC exultatio (approximately the Samıec ıng 4S gaudium and
SDECS , cf. IN Y ote 041 above.

sed etiam AUFIDUS credentium. Here Augustine has somethıng 7  S

ad  > In the first paragraph of the book, he sımply distinguıishes hıs
audıiences between (J0d and «multıs test1bus». One of the princıpal
results of hıs INqUIrY has een identify who those wıtnesses ıll be
(belıevers: those OUN:! hım ıIn Caritas), whom he NO desceribes al
SOTINEC length.

filiorum hominum. € the antıphonal of Ps 106 (repeated al

Ps 106.8, b3. 23 31) «Confiteantur Domiıino misericordiae e1us, ef
mıiırabiıilıa e1us filıs homınum » learly much Augustine’s
mınd In the wrıting of the Confessiones; the first lıne of ıt 1$ echoed 1ve
times clearly In the work A whole Conf. (Sk
(  5-2  9 511 (93.15) H2 (110.21-23)

mortalitatis Meade Mortalıty 15 testiımonium peccatı on 1l
Sk hence the whole phrase («socıorum gaudıl mel ei consortium
mortalıtatıs meae») includes all INCMN ASs charers In both SIN and
redemption.

CLVIUM COr um el peregrinorum. Sharers In the eavenly cCıty
and wayfarers iın the arthly; the whole of the central metaphor of the De
CLIvitate Del, 1C Augustine egan wrıting INOTC than decade after thıs
work, 1s contaıned In thıs phrase. Conf. N} (Sk 213.28-214.2): «el

videmus UNcCcC pDCI speculum ın aenıgmate, nondum facıe ad facıem
Cor ei 1deo, quamdıu peregr1inor abs IeL. Cor 5.6J. mıhı

su praesentior q uam tibı».
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Vıtae Meadade Vitae and the varıant readıng, VIae, both represent the
SaJdINne metaphor, wıth the latter readıng showıng INOTC explıcıt and
lıteral-minded form of the idea. (G1ven therefore that vitae 15 slıghtly
INOTE dıfficult readıng and that ıt 15 attested by the INOTEC authoritatıve
paır of manuscrıpts (OS), it 1s almost certamnly the GCOTrTeCi readıng.

dominos Meos The first clear allusıon ın ali of the Confessiones
Augustine’s 61  S posıtion In the church d bıshop. In thıs paragraph A

rarely elsewhere K en the deep uncase he felt al hıs elevatıon
posıtion from IC he Was expected CaTe for the souls of others eing
uncertaın of hıs OW The Same people In ONC ATC changed from
SerVvı {O fratres domint.

Verbum [UUM TIhe capıtalızatiıon 18 usually neglected Dy edıtors, but
1s important. Augustine 1s punnıng: NOoTt only dıd he ave eed of the
word of God through revelatıon, but also dıd he require the example of
that Word (ın the PCTSON of Christ) g01ng before hım the WaAY Just
(ın the exXxi sentence) Augustine hopes <tecum de Vivere» both In
words an In ee: thıs 1S indeed the center of the dılemma He COUuU
easıly preach the Gospel, but he realızes he must 1ve ıt dS ell

sub alis fULS ANIMLS CUÜU: ingenti periculo. An obviously scrıptural
phrase, but it CannotTt be determıiıned whether Ps 16.8 («sub umbra
alarum tuarum gCSs me») OT Ps 358 («fılır homınum ıIn
tegmıne alarum tuarum sperabunt») 15 closer the surface of
Augustine’s mınd. The former contaıns the dea of protection, but the
latter contaıns the phrase E1 hominum already sed ın thıs paragraph.

1g GEl choose interpret the alae d allusıon {O the
manıfestation In ove-lıke form of the Holy Spirıt ? In the surroundıng
sentences OIlC has SCCM the second DCISON of the Irıinıty (« Verbum
tuum») and 18 about SCC the first («sed VIvıt SCINDCT meus>»); the

of the 1r WOU. not be surprisıng. Unf{ortunately,
Augustine’s exeges1s of the «WINgS» (£En Ps 16.8) only SCS them 4S the
«carıtas e{ misericordia De1».

tibi ubdita est AaANıMAa MEl  Q Ps « Nonne Deo subıecta erıt anıma
See Knauer 0’7

dem Inse est enım. ÖOne of INanYy allusıons (at least nıne) ın sımılar
form 1C Can probably be referred Ps «IUuU dem 1pse
CS }} (CT: Knauer 109) In commentıing the salm (En Ps 01.2.12).
Augustine Sa  < the Passage ds allusıon Exod 3.14. «Ego su quı
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and hence A statement of somethıng fundamental and central
about the nature of God: thus the phrase’s prevalence ıIn the

Confessiones.
qul genult mM B7 Ps «Dominus dıixıt ad filıus INECUS 6S C

CRO 1e geNul i Though the prevaılıng interpretation of the second
salm ın the athers 1s Christological, such Caln always be
referred the individual Christian soul the argumen that Christ has
made us all SOMNS of (G0d through hı1s redemptive mM1SS10N.

sed LDSUM diiudico. er fınal ummatıon of what he 15

oıng 1n thıs book («indicabo CI ZO talıbus, qualıibus iubes ut serviam,
11O  —_ quı1s fuerım. sed qu1s 1a S1IM ei qu1s uCcC S1Im » almost

phrase of that Can be paralleled from earlıer paragraphs), the

paragraph concludes wıth thıs ına catch-phrase which the WaY
nto the rest of the book, explıicıtly t1ed the beginnıng of the exti

paragraph by the parallelısm of the cıtatiıons (E£. Cor «qu1l
iudıcat Domiminus est»). At the end of hıs discussıon of the value of
confession, Augustine therefore admıts that hıs task ere 1S only
confess; 1n the exti paragraph, al the beginnıng of book ten’s confessions
DTrODCTLI, he admıts that God 1s the ONC who Judges hım

AuUdIlar. The paragraphs ere commented upON egan wıth sub-

Junctive Öf Draycr (cognoscam) and end wıth simılar ON  @ Sr the long,
complex per10ds of this.paragraph, the paragraph ends wıth of
three words, the sımplest of prayCIS. In the exti paragraph Augustıine
represents himself before the Jjudgement seat of God and begıns the

DIOCCSS which ea (after the long digression memoOTY) nto the
confession of hıs present S ıIn which he has make the

terrıfyıng admıssıon: VeETO quıbus temptation1ıbus valeam, quıbusve
NO  = valeam, nesc10 » on %.37 Sk 14.3-51)

JAMES () DONNELL


