
uther’s ebt to the MITLATIO Christi

The TImitatıo Chrastr, fırst printed 1472, had en]oyed wıde
eireulatıon ı1n Ms ‘sInce the an appeare 1n somethıng lıke

printed edıtıons DYy the SLAaT' of the 16th CENTUCY 1) 1r 1S matter
of conjecture whether Martın Luther made hıs acqualntance ıth ıt
prıor LO entermmg Krfurt mOoNastery 1n 1505 al the ASEC of A and,
ıf S whether thıs eXperlen.ce helped inspire hım to make that INOVe

A% AD Y rate the famılharıty ıth 1ts manıfest 1n hıs academıc
lectures an eErTINONS durıng the before he became famous
SUSgESTS early date for hıs fırst encounter Luther scholars ave
asserted — without offerıng proof B ur Luther dıd n0% NOW the
I maitatıo ?) It 18 true there 1s dearth of exphıcıt reference it; 1n
the Luther rTeCcOTd. But the record 1S extremely SCaNtYy for the early
9 for example, ONLy about of Luther’s etters ATIe extant for
a ]] the pr10T7 LO 1516, and Luther’s remmınNıSCENCES 1n Iater lıfe
reveal hıttle about hıs youth Other 1TeEAaSONS for Luther’s sılence about
the I matatıo wiıll be provıded elsewhere 1n thıs The TImatatıo
1s not theologıcal treatıse and the theologıcal speclalısts who deal
ıth Luther aP PEa LO ave only GULSOLY knowledge of it 3) OMEe-
thıng lıke thıs mMUusSt be posıted IN0 explaın how they ave overlooked
the lıterary SOUTCe from which Luther took probably INOTEe than {rom
an y other work of comparable length he EVeL read.

DELARUELLE el al., T/’eglıse IV du granı schısme el de Ia Crı8e
calıarıre (Parıs : Bloud Gay, 937-938 ; DE MONTMORENCY, "T’homas
>  —x Kemprs Hiıs Age and ook (London Putnam, 1906), 134

PAQUIER In nct 'T’heol. Uath, vol E col 1257; MEISSINGER, Der
katholısche Tmuther (Munich Lehnen, 1952),

For example, VO  z LOEWENICH hıs Truthers T’heologıa Urucıs Munich :
Kaiser, 1929 ; 4th ed. 164-166, explains that Luther borrowed nothing TOom
such wrıters Kempis because they recommend only mitatıo of OChrist ıle
Luther demands "conforming'’ |conformare| On the first Pagec of the MLLALLO Thomas
wrote : One should strive LO conform hıs entire ıfe LO the teachings of Christ |totam
vıtlam SULMN allı studeat conformare].
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It should be emphasızed that Luther’s borrowings typıcally
involve fragments; he dıd not commıt hımself LO TeAQ extent LO
the PIOSTam of an y other wrıter. Ag Lucıen HYFebvre rTemarked, ıth
SOINeEe exaggeratıon, when Luther opened book he Sa 1n ıt only
One ıdea B 7 OW. Un mMmO0T, une phrase, ralısonnement le
Irappent 8 sS’en 4) What he thus took pOoSSESSION of he
transmuted into hıs personal eXPTESSION. In 1513 1 the be-
SINNING of the per10d when Luther’s debht LO the Tmatatıo Ca  m} be
studıed dırectly ın hıs lecture n.o0tes, thıs traıt 18 perhaps less PTFO-
nounced than ın 1520, the interval between these dates being the
tıme of Luther’s Ma]OT development. The famous author of 1520
Was quıte dıfferent PEISON from the recently promoted Doector of
T’heology startıng tO ecture the Psalms 1n 1513

Consıder, for example, thıs early borrowing. Thomas had wrıtten
Non Loquatur mıhr Moyses sed. u DOobLuSs Loquere, Domine

Deus / Let not Moses speak LO but rather do yYOu speak, Lord
God] 5) In commentıng of Ps (60), Luther made use
of thıs wıth sıgnıfıcant change : Audıam qurd Loquatur un NON
Moses sed domınus [L wıll ear not hat Moses speaks LO but the
Lord] 6) In the Babylonıan Captwoity of the Church of 1520 he TecCasts

oMNıthıs sentence of the TImitatıo the devout soul pOotest
dre el omnNı hora ad spırıtualem Ohristi cCommMmuNLONEM accedere
|can approach OChrıist 1n spirıtual cCommunıon day and
hour] iınto Possum quotudre, 2MMO OMnı hora92  HR  It should be emphasized that Luther’s borrowings typically  involve fragments; he did not commit himself to a great extent to  the program of any other writer. As Lucien Febvre remarked, with  some exaggeration, when Luther opened a book he saw in iıt only  one idea — his own. «Un mot, une phrase, un raisonnement le  frappent. Il s’en empare» *). What he thus took possession of he  transmuted into his own personal expression. In 1513 at the be-  ginning of the period when Luther’s debt to the Imitatio can be  studied directly in his lecture notes, this trait is perhaps less pro-  nounced than in 1520, the interval between these dates being the  time of Luther’s major development. The famous author of 1520  was quite a different person from the recently promoted Doctor of  Theology starting to lecture on the Psalms in 1513.  Consider, for example, this early borrowing. Thomas had written  (II1:2) : Non loquatur mihi Moyses  sed, tu potius loquere, Domine  Deus [Let not Moses speak to me but rather do you speak, Lord  God]®). In commenting on a verse of Ps. 59 (60), Luther made use  of this with no significant change : Audiam quid loquatur in me non  Moses sed dominus [I will hear not what Moses speaks to me but the  Lord] ®). In the Babylonian Captivity of the Church of 1520 he recasts  omni  this sentence of the Zmitatio (IV:10) : the devout soul potest .  die et ommi hora ad spiritualem Christi communionem  accedere  [can approach Christ in spiritual communion every day and every  hour] into Possum quotidie, immo omni hora ... spiritualiter manducare  et bibere [I can eat and drink spiritually every day, nay every hour]  in furtherance of a polemical aim 7). Our inquiry is limited to Luther’s  Latin writings since his borrowings can be demonstrated more  directly in them, but he can handily turn the language of the Imitatio  into German, as witness : Mala conscientia semper timida est et inquieta  (IL:6) [A bad conscience is always fearful and without rest] becomes  14) Lucren FEBVRE, Un destin: Martin Luther (Paris: Presses Universitaires  de France, 1928 ; 4th ed. 1968), p. 25.  5) For a working text of the Imitatio I used the edition by F. BREHM (Regens-  burg : Pustet, 7th ed. 1937) based on the critical edition of M. J. Poy_ in vol. 2 of the  Opera Omnia of Thomas a Kempis (Freiburg, 1904-22). Brehm arranges the four opus-  cula of the Imitatio in the conventional order, Bk. IV being the book on the Eucharist.  6) WA 3, p. 347. Citations from Luther’s works are from the Weimar edition  (WA); correspondence (WBr) ; Table Talk (WTR).  7) WA 6, p. 518.sprırıtualıter manducare
et hıbere [L Öa  S eat and drınk spırıtually day, NaYy hour]
1ın furtherance of polemical 2a1MmM Our INQUITLY 18 lımıted LO Luther’s
Latın wrıtings SINCE hıs Dorrowıngs Can be demonstrated INOTEe

directly 1n them, but he Ganl handıly turn the language of the T maitatio
iınto German, wıtness Mala ConNsSCLENTLA SEMHLPET tmıda est el ınqureta
(11:6) bad ConNscCIeNCEe 1S always earful an wıthout res becomes

4) LUCIEN FEBVRE, (n destin Martın Tnuther (Paris : TESISSES Universitaires
de France, 1928 ; 4+th ed. 1968),

For working text of the T mitatio used the edition by BREHM (Regens-
burg Pustet, 7th ed. 1937 based the erıitical edition of POoHL vol of the
Omera Omnıa of IT’homas Kempis (Freiburg, 1904-22). Brehm the OUuUr OPUS-
ula of the I mitatio In the conventional order, being the book the Eucharist.

3) 347 Citations TOM Luther’s works Al’C TOM the Weimar edıtıon
W A) ® correspondenceT Table alk

6, 515
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Boss gewıssen das gottus ZOWTN alzeyt furcht und WYWWUNINET TUGE hatt 8)
hıteral translatıon eXxcept for the substitution of favorıte phrase

fears od’s wrath for earful
Luther’s OCariecer of wrıtıng for the publıc Was not really launched

until 1518 though the extant drafts of hıs lectures and SeTINONS

prl10r LO that date AT enough LO fl number of volumes 9) One
of hıs first pu  1Cat1ıons, datıng from the Sprıng of 1518; sShOWSs hım
tryıng tOo wrıte 1n the INanner of the Imaitatıo. Thıs 1S brief TAaC
of loosely connected sectıons whıich offers advıce LO OLE beset ıth
anxıety OVeTr hıs unworthıiness LO approach the Eucharıst Its tıtle
Sermo de dıgna praenaratıone ecordıs DYO suscıpmendo Sacramento
Eucharıstie echoes LWO sentences 1n of the Tmatatıo. In
Thomas has [ 7’tale est COT MEeumMm ad recıpendum LUUM
SACTAMENTUM [ Lt 1S profitable to PIrEDALE heart for reCcELIVINZ thy
sacrament| and 1n 19 Praenpara CU omnNı dalsgentia COT LUUM

| Prepare thy heart ıth a,[] dılıgence].
These sentences reflect the fact that .11 of (hıke ILL)

IS wrıtten In the form of dıalogue between the soul an the Lord
In hıs TAaC Luther twıce CSSayS thıs lıterary Iorm, presumably
inspıred by hıs model Beıng at this of hıs OCareerl hıttle INOTeEe

than LyTO 1n the TT of wrıtıng, he makes 1n namıng the
PErSoON addressed Say LO thy Father | yatre LUO | 1n heaven Behold
I Lord Jesus Chrıst; 0o0k upOonN m1iserable SLATE 2  » In the
Same sectıon OCGUTS hat be Luther’s most explıcıt reference
to the author of the TImatatıo. In developıng the theme that scrupulous
communıcants should approach the SacCcTrTamen even though feelıng
themselves un worthy account of theır SINS, Luther cıtes LWO
famous authorıtıes, St Ambrose and St Gregory 10) He then remarTtTks
AEt quıdam DALrUM consulat, facıle QULS abstınerıt commMuNLONE
|And certaın father advises that ONe should n0% lıghtly remaın
a WaY from cCommun10n.]. T’hıs 1s allusıon LO entitled Quod

I bıd.,
Luther’s principal productions before 1518 include Sets of ecture notes

the Psalms (  -  » Romans (1515-16), (GGalatıans (1516-17) an Hebrews (  -
Kxtensive drafts ın Luther’s hand Aare extant for the first 120 COUTSCS, briefer notes

by students for the others, NONE of them being published Uunt.L modern tımes. Iso
extant Ar few dozen SeTrIMMONSs maiınly for the 15142174 an marginal notes In
works by Augustine an Peter Lombard dating TOmM 1509-10.

10) K 333
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COMMUNO de facılk NON est relquenda | T’hat ONne should n0t-
lıghtly remaın aWAaY from Holy Communion|]; the word facılıter
[hıehtly] a 180 LTLECGCUTS 1ın the mıddle of thıs chapter along ıth the erh
abstinere. Luther’s aılure LO ıdentify the ‘certaım father’ Just after
namıng Ambrose and Gregory 1s 1n a3CCOord ıth the standard medıieval
practice of cıtıng by ame only the INOTeEe ancıent and iıllustrious
authoriıties. In V1eW of thıs medıieval conventıon Ca  } See why
Luther 1ın hıs wrıtıngs an academıc lectures 0o€eSs not cıte by ame

completely undıstinguished wrıter Thomas Kempis, whose
MO Was AM NESCHTL [ love DO be unknown].

This Passage 18 indiecative of Luther’s attıtude the questlion
of authorshıip of the T mitatio 11) In hıs day Man y of the edıtıons of
thıs WOork, especlally those from PTreSSES 1n Italy an KFrance, wWweTe
aser1ıbed LO John Gerson (d 1429), hancellor of the University of
Parıs and the mMOst famous French theolog1an and spirıtual wrıter
of the 15th CENTUTY. 'Thıs practice A PPEAIS LO ave orıginated from
the cırculatıon of MSS durıng the 15th CENLUTY cContalnıng ONe
INOTe of the oPUusSCULa formıng the Tmitatio an authentiec wrıtings of
Gerson, and Was doubtless contınued by printers hopıng LO boost
sales ıth the attractıon of famous author’s ame Luther Was
INOTeEe than hLttle partıal LO John (Gerson an cıted hım by aAmIne
number of tımes. But he Was LOO perceptıve reader LO be unawäare
of the dıfference between the academıc tone of (+erson’s wrıtings
an the unacademıc flavor of the I mıtatio. Liıkewise he would recogn1ze
the monastıc background of the T mitatio incompatıble ıth author-
sh1p by Grerson, who Luther ONCe remarked Was not monk

As for other borrowings from there 18 the text {rom
Matthew (A4d; 28) ome LO al yOoUuU who labor and ATe burdened
an 111 refresh Thomas lıked the eucharıstiec applıcatıon of
thıs much he quoted ıt 1n hıs introduetion LO 1 returned
LO ıt; three tımes 1n the mıddle of and still ONCe LO end
the chapter (as well As usıng 1t later 1n the book The evangelıst 0€eSs
no%, of COUTSEe, place thıs 1n euchartıstie ontext Whether
not Thomas hımself conceiıved the 1ıdea of 91VINg ıt euchartıstie
applıcatıon 1S followiıng medıieval devotjional tradıtlon, hıs Teat-

11) HUIIJBEN an DEBONGNIE, "auteur les Aauteurs Ade [’« Imäitatio »
OuUvain : Editions Krasme, present exhaustive study of the authorship
CONLtrOVerSY, STtL. actıve. There 18 consıderable Contemporary wıtness for Thomas’
authorship, 1ONe for an y other.
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ment of ıt 1S strıkıng that ıt mMay be assıumed Luther Was ımpelled
quote the verse — twıce — ın hıs TaC from see1ın.g ıt;

applıed 1n the Tmatatıo. 12,; which treats theme simılar LO
Luther’s, 1s echoed number of tımes. Hor example, Thomas
presents Jesus Sayıng : Tu MEnr ındıges : NON EqO un undıgeo | You
ave eed of MmMe ave eed of you| Luther transposes thıs 1n
hıs OW. WaYy Deus LUUÜUS est bonorum EUWOTUM NON ındıqusS, sed, bonorum
SUOTUNM Largus un Le venıt ad fe 12) | Y our (+0d has eed of yOUL
g00d works. but ıth the abundance of hıs g00d works 1n yOou he

LO you| In thıs Samıe chapter Thomas counsels hıs reader no0%t

only LO excıte devotion before |ante| commMunıoN but a 180 IN0 strıve
LO ıt; afterward DOS sacramentum|. Luther 1n hıs Ssec
echoes Kempıs ıth typıcal Lutherian sentiment : Pentaitentia
DOST TU nNlte SACrAaMeENTUM digne DeEragıtur | Penıtence 1s completed
worthıly after the Sacramen. rather than before].

I1

The PTrogram of resignatıon the Dıvyıne Wıll which Luther
A PCAIS LO ave ollowed durıng much of hıs monastıc Career 13)
represents One of hıs INOTEe substantıal borrow1ıngs from "Thomas
Kempıis. Like Thomas he referred LO ıt DU CYUC4S, ‘the road of
the CrOSS’, until 1518 when he introduced hıs OW: aAIıe®X theologıa
CruUCIS, ‘theology of the CTOS8). pervasıve theme of the Imitatıo,
the ProOgram 18 gıven mMa]or attention 1n the closıng of I8
The fınal chapter of thıs book (Ch 12) and the longest of a ]] the
chapters of the ITmatatıo 18 devoted entirely the subject of the
trıbulatıons of earthly lıfe and hOow the OChrıstian demonstrates hıs
commıtment the Lord by patıent enduranc of them 'The
Luther would ave een deeply moved DYy thıs chapter, whıch
ıth scriptural intimately oun: ıth hıs anxıety about
hıs salvatıon : the sentence of damnatıon 1n the parable of the Last
Judgment (Mt 29, 41) Thıs 1S ollowed Dy words of econsolatıon
such he W as always lookıng for that whoever has conformed hıs
lıfe LO the Cruei1fied Ca  S aD PCAa ıth confıdence before the Judge
The trıbulatıons ATe visıted upDOoN a 11 men , ONe Call ESCaPC them

12) 1, 30)
13) In study of the development of Luther’s ideas, PAUL HACKER, T’he Kgo

un Faith (Chicago : HFranciscan Herald Press, finds this eme dominant 1ın hıs
outlook during the 1509-18.
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though Man y Dr y LO do The OnNne who aCccepts them 1n spırıt of
resıgnatıon 18 followımg Christ the true road to salvatıon. Thomas
ends the chapter ıth quotatıion from cts (14, 22) « We must
experıence mMan y trıbulations LO enter the kıngdom of (+0d

Luther produced TAaC thıs subject ; hıs discussions
of ıt AIe obater dructa IN0 be found maınly 1n hıs academıc lectures
an erINONS durıng the 1513-19 The spırıt of the °road of the
CTOSS’ 18 perhaps INOTeEe promıinent 1n the lectures Romans 1515-16
than elsewhere. notable instance 1s hıs account of hıs acceptance
of the experlence of ın voluntary blasphemy of hıs (Creator A trıal
best interpreted sıgn of od’s favor A As usual 1n hıs borrowing
ıdeas an phrases from the I matatıo he reproduces them wıth hıs
OW. indıyıdual stamp He lıkes LO represent the WAaY of the

quick and dırect road LO heaven. For, example, 1n hıs 4547 Sermon
for the feast of Kpıphany he Says Thıs 1s short road, the road of

1020 compendr4, DLa CYUC4IS| whıich leads ONne most eXpedI1-
t10usly LO ıfe |brevissıme ad vıtam » 15) Here he echoes 11:192 of the
I mıtatıo : Non est alıa DUa ad ıam V VUNL sancliae CYUCLS | ’here 1s

other road In8 lıfe than the road of the holy CTrOSS]. Two
later 1n ComMMeNntary Ps he wrıtes Neque ad coelum alıa DU
est UDW 1sta GTUÜN OChristz | There 1S other rTOoad LO heaven than
that of the of Chrıst)] 16) Were these sentences LO be 1solated
firom theır SOUTCGES even eXpert would be hard put LO Sa y which
Came firom Martın and whıich from Thomas.

1 of L1 18 entitled De reqgra DU sancliae CYUCLS [of the
roya road of the holy CTOSS], phrase repeated 1ın the mıddle of the
chapter. Royal TOAad » 18 metaphor drawn from the (Num 21,
22) where ıt; sıgnıfe€Es dırect route that proceeds ıts COUTSeEe
wıthout devlatıng into byways. 14 18 of interest eTe inasmuch
Luther 1n early 1518 introduced ıt into hıs ecture COUTSe Hebrews
1n pPassage contrastıng the ‘passıve lıfe’ ıth the ‘actıve ıfe OLT

Way of works‘’. Prevıously 1n the lectures Romans he had employed
the metaphor 1n disecussıion of LWwO kınds of sSInnNers whıich featured
the theme of presumptuous securıty (see below) an made detaıled
reference LO devlat]ıons LO the rıght and eft 17)

14) 5 '9 401
15) 1’ 124.
16) 3,
17) 5 '9 781080
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In the lectures Hebrews the phrase 'Toyal rTOad’ 18 employed
wıthout elaboratıon and sımply As term of praise 1n the sSamne ashıon

1n L4 10 In the only extant text of these lectures, student’s
NnOTEes contaımıng NUMMeTOUS EITOTS of transcr1ption, the metaphor 18
through SOINe mıschance apphed LO the WaYy of works, 91VINg the
impossıble readıng that the WaYy of works CONSTILUTES °direet but
labyrınthine road’ 18) By thıs date en Was quıte 0Out of character for
Luther LO commend the WaYy of WOorks; he W as 110 callıng works bad

Luther econcluded hıs MOStT famous composıtıon of 1510 the
Dısputation for discoverıng the WOT of indulgences », ıth the

from ects about endurıng trıbulatıons noted above the
conclusıon of 8 of the I maıtatıo. Theses 03-95 recall brıefly the
theme of 12 and the OÜhrıstum sequr of Thesıs SUSgESTS the
openıng sentence of the I matatıo. In the long treatıse Luther prepared
1n 1518 COoMMeNtarYy the Theses, the Resolutrones, he presents
the road-of-the-eross theme from eW angle One of hıs complaınts
about the seekıng of indulgences had een ıts motivatıon of tryıng
IN8 ESCaPDeE the trıbulatıons recommended 1ın cets an the Imatatıo.
In hıs diseussion of Thesıs Luther had irequent 0CCcasıon to attack
certaın VIEeWS of scholastıe theolog1ans relatıng LO indulgences. (During
the Prev1ous SUuMINer he had mounted full dress attack these
adversarıes 1n aCcCademıc dısputatıion.). Toward the enNn! OT thıs
discuss1ıon. he geft, antıthesıs between theologıa scholastıca an
theologıa CYUCTS LO urther hıs argumen an also introduced the term
'theologlan of the CTOSS’ 19) During the last week of Aprıl 1518
Luther led dısputatıon 21 chapter meetıng of h1ıs order 1n Heıdel-
berg 1ın whıch he SAaVC 18000187 extended treatment of these Ne  z Lerms,
ınvolvıng them ıth both hıs general polemı1c agaınst '‘works’ an
hıs opposıtıon LO theologızıng the dıyıne attrıbutes. (+0d 18 LO be
discovered only 1n sufferıng an the Here a lso he Was recallıng

theme ot the Imatatıo 17 Jesus erucıfıed would COINE into OUT heart,
how quickly an completely would he taught (1:25) 20)

18) 5 E The rece1ved text 1S ıla DASSTVA vun el semaıta compendu
ad salutem : ”ıta actıva est reqıa, MO ambages Ae [ T’he passıve ıfe 18 short WaYy N!
path LO salvatıon ; the actıve WaYy 1S royal rect), Na y labyrinthine Way|] suggest
transposing regıa and substituting rircurta (roundabout), giving Va reqıa semıta
compendur an DU cırcurta LMO ambages ”Aae.

19) WA LF 613
20) 1T bid. 362 VO  z LOEWENICH, O' C takes quıite differant V1eW TOM
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One of the SUubs1d1ary themes of the road of the C  E} the willing
acceptance of STLAaTEe of uncertaınty about one’s prospects of salvatıon,
18 disceussed by Kempıs an Luther 1ın terms of presumptuous
securıtas [securıty]. {It has scrıptural hbasıs 1n the phrase DA et
securıtas Iın the last chapter of Thess., where ıt stands warnıng
LO Chrıistians LO remaın vigılant for the cComıng of the Lord There
1s certaın ambıgulty about the use of the word ‘peace’ 1n admon-
1tOrYy ontext SINCE 18 gıift promısed by Jesus LO hıs followers.
Thomas repeats the eXpress10N 1n [1:292 warnıng LO those who
would relax into an securıty even though there 18 trace
of true holiness 1n theır behavıor. But 1ın general he separates securıtas

admon1ıtory term from DaX desırable goal
In hıs mMOost extended treatment of securıtas 1n «On the love of

olıtude and sılence (1:20 the admonıtions ArIe into discourse
recommendıing lıfe en far possible 1ın the COM Pan y of Jesus.
The 0oNCcept of securıty 1S related LO three dıfferent human ypes ın

WaYy Luther often employed 1n hıs OW: wrıtıngs. For the salınts
securıtas sıgnıf1es reward, no0t feelıng, and the reward 18 COoNsequent
uDON theır salutary fear of God For the Wıcked, ıt 18 feeling rTepresent-
ıng theır prıde an presumption. FKor the relig10us, securıty 1n thıs
lıfe 18 not desırable goal Thıs diseussion concludes ıth statement
that temptatıons AIe profitable LO the aspırıng soul because they

One from relaxıng into STAaTe of securıty and from seekıng
worldly consolatıons. The profitabılity of temptatıons 18 of COUTSeEe
ell NOWN Lutherian theme

Warnings about securıtas AD PECAI 1n Luther’s early lectures
the Psalms. For example, 1n the CommenTtary Ps (69) mMa]or
theme derıves from SeTINON of St Bernard 21) hıch deals ıth
Jaxıty ın the Church durıng tıme of ‘peace’ — 1n contrast IM0) the
persecutions and heres]1es that characterized the early centurıles. The
aPPEATANCE of the word ‘peace’ 1n the SeTrINOnN apparently remminded
Luther of the phrase "‘peace an securıty’ an prompted hım LO
delıver attack false securıty, top1C referred LO neıther 1n
Bernartrd’s Sermon NOT the psalm Here he deser1ibes securıty the

miıne, holding the theologia CYUÜUCS Was theology concelved by Luther without reference
to the I mitatio.

21) « Sermones Cant. » 33:16 In (euvres Commpletes, ed. ÜHARPENTIER (Paris :
Vives, vol 321
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"worst an MOST terrıble of a ]] perıls’ and that the devıl 1s 10

attackıng the Church by eNCcOUTaAgING ıts members LO lapse into
SLAaTEe of securıty 22)

Another such diseussıion 1s found 1ın the 1948 lectures Romans
4, ‘ W —_ where Luther’s repeated attacks securıty, cCONCcePt

not present 1n the espistle, ave obvıous lınk LO 1:20 of the T matatıo
1ın that he aser1ıbes securıtas to those who donfear (+0d 23) He deser1bes
fırst class of people who faıl LO eXxperlenN.ce the fear of (+0d because
they readıly obtaın forg1veness of actual SIN 1ın the confessional
an thereby fall into securıtas. second type includes those who
despaılr al beıng unable LO rıd themselves of the effects of or1gınal
Sın Luther aSsSseTrTts that whıle these people lack of securıty
they nevertheless Are seekıng ıt an do not fear (+0d an Y INOTe than
the other class — — even though they Are earful. Agaın, 1n SerINON

of early 1517 Luther berates those who refuse LO take the
but geek securılas instead 1n the unworthy pursult of indulgences 24)

The theme of securıtas 1s of partıcular interest 1n that by 1519
Luther had reversed hımself ıt The 111e  z attıtude 18 diısclosed
1n the 1519 commentary the final of Ps — &A You, lord,
ave wonderfully establıshed 1n hope ». In hıs eXEZESIS of thıs

Luther first pomts Out that unless the monks, who seek
Outer securıty by leadıng solıtary lıfe, a 180 establısh for themselves

Inner securıty, they ATe hypocrıtes. He then declares the meanıng
of the be that ONne must feel SECUTE an confıdent about
hıs salvatıon. Those pestilent theolog1ans who teach LO be doubtful
and uncertaın about whether AIe 1n pOosSsess10N of dıyıne
must be miıghtıly detested and condemned 25) HKrom thıs tıme
eaT repeated insıstence the rıght LO feel com{ifortable certaınty
of salvatıon). Luther’s dıvergence from Kempıs 1ın 1519 the
theme of securıtas heralds hıs future estrangement from the Tmatatıo
deser1bed at the en of thıs

{I11

four books ot the Imitatıo ave 1mMpress1ve openıngs and
a 11 of them left marTk Luther’s MEMOTY. The fırst chapter of

22) ds 424 -425
23) 5 9 280
24) L 141
20) D, 124.
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MI} whıich represents Christ speakıng LO the soul, begins ıth
SerT1es of sentences patterned after the beatıtudes (Mt D, 3-11) :

Blessed ATe Luther AD PCAIS recall üNne of these 1n hıs SeTrTINoNn
for Kpıphany of 1517 (cıted above) when contrastıng human preacher
ıth God, who teaches the soul ınwardly. The sentence of Thomas
reads : Beatae nlane W  9 TUDE NON VOCEN. Fforıs SONANTEM , sed ıntus
auscultant verıtatem docentem ! | Blessed AIe the EeAars that Listen not
LO the volce soundıng wıthout but the truth teachıng wıthıin].
Luther makes siımılar pomt Praedicator DOLESL dıcere ad
Deus MmMULEM ıntus ad COT SONAa: el docet preacher Ca  an speak DO the
CaLs, but (+0d addresses and teaches the heart wıthın 26) He then
repeats the eXpression InNtus el Forts |wıthın and wıthout], favorıte
Kemplan antıthesıs. Kchomg phrase of where Christ 18 speak-
Ing ınNtUuSs SUÜ/ doctor verırtatıs [L the ınward teacher of truth],
Luther contınues LO dısplay hıs remarkable verbal MEIMOLY In usıng
the words Deum, Doctorem ınNtuSs |God, the inward teacher| and twıce
repeats the word verıtas.

o0k begıns ıth top1C hıch Thomas an Martin ATIe

MOStT thoroughly ıIn aCCOTd : that learnıng 1s not merely intel-
ectual PTFOCESS but MUSt transform the learner’s emotıjonal lıfe A ell
In hıs openıng chapter Thomas sShOows how ON who would become
truly ıllumımmated an set free {from blındness of heart must imıtate
the lıfe pattern of Jesus an ın partıcular must medıtate |medatarı|

the lıfe of Jesus. Many eaTr the gospel, he Sa yS, but do not really
feel ıt In deprecatıon of the arıd. theologızıng of the schools,
attıtude emphatıcally shared DYy Luther, he cComposed ONne of hıs
INOTeEe memorable Sayıngs : WO1. much rather feel compuncetıon
|sentıre compuNncthonem| than NOW how define ıt » 27) 14 1s not
dıffieult LO imagıne the impact of these openıng lınes of the I maitatıo

reader Lully A insıstent theır author the indıspensable role
otf emotıon 1n matters of relıg10n, reader,9 plagued ıth
hıs OW. inabılıty LO feel compunction for hıs SINS.

One of Luther’s earhest recorded rESPONSES IK0) the theme of
compunctıon (and self-revelatıon of hıs personal handıcap) 18 hıs
cCommentary Ps ( 1n 1514 (Earlıer 1n margınal gloss

26) 1’ 19224
27) 'T'’he word compuNnckhO 18 0)81% of the quasi-theological terms of the I mitatıo

that: AD DCAars In all OUuUT books
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Ps 3Q (539) he had wriıtten : «Thıs psalm 18 INOTEe readıly explained
for those who Arle 1n SLATEe of compunction, 1n Ps ınfra ») 28)
'T’hıs psalm ıth hıghly emotijonal lament Dy the psalmıst
OVerLr the unhappy sıtuatıon of hıs people, seemıngly abandoned DYy
God; pomted 0Out by modern exegetes thıs 1s unusual subject
for indıyıdual lament and mMay ave puzzled Luther. Then ollows

shorter sectıon 1n praıse of (+0d aN! hıs works whıch exh1ıbıts quıte
dıfferent emotjonal tone from the first sect1on. In hıs COomMMentTarYy,

eTtT everal of routıne d1Scuss1onN, Martın abruptly remarTtTks
that thıs psalm 18 obscure thınk ıt deser1bes INan medıtatıng
whıle 1n STAate of compunctıon » 29) He then proceeds ıth Se-

by-verse eXEZESIS of the psalm from thıs of V1IEeCW 1ın whıch he repeatedly
refers In8 Augustine’s ACCOUNLT. (Confessvons, VILL of the emotjonal
cataclysm he experienced NF the tıme of hıs ConNversıon As iıllus-
ratıon of Nan experieNCINg compuncetion 30)

Inasmuch A the psalmıst Sses ere word ıth the of
‘ compunction an makes mentıon of an Y personal transgress10N

the SOUTCe of hıs intense orI1ef, Luther’s ınterpretatıon must be
deser1bed INOTeEe than httle arbıtrary. A{fter completing hıs eXeges1s
of the Verses of the second section of the psalm the hymn of pralse
LO whıich the theme of compunction 1s totally ırrelevant, he eIl-

theless begıns hıs coneclusıon ıth the statement that the PUTrDOSE
of the entire psalm 1S IN0 ShOW INnan ın SLATEe of compunctıon who
18 callıng uDON the Lord for salvyatıon. HKrom Varlous indıceations 1n
the cCOomMenNntary ıt would aD DEAI that the emotjonal outpourıng 1n
the fırst sectıion of the psalm remınded Luther of the treatment of
compunction 1n the I matatıo As well of the Passage 1ın the (lon-

The finalFeESSLONS, and inspıred thıs hıghly persona|l exXxeges1s 31)
paragraph of the COomMMentarYy strongly SUPPOTTS thıs 1e6W

W hoever has not experienced thıs compunctıon aN' mediıt-
atıon 1s quıte ıncapable of explaınıng thıs psalm Consequently
ıt 18 also dıfficult for because wıthout compunction
an yert spea about compunction. Hor ONe speaks of

28) 3, 291
29) I bıd., 537
30) 1It 18 sıignıficant that Luther employs here the I mitatio term compunctkıo

rather than Augustine’s contrıt20.
81) The verb mediıtarı, appearıng In 1:1 of the Imiıtatio and twıce In the psalm

(Vulgate) mMay have helped link them Luther’s MEMOTY.
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lıstens LO an y ser1ıpture worthıily unless hıs feelings ATrTe 1ın harmony
ıth ıt that he exXxperlences wıthın hımself [ontus sentuat| hat
he hears and speaks outwardly, and exclaıms ‘O } how true that
is’ ! Therefore because cannot experlıence compunction, refer
you the example and experiıence of St. Augustine 392)

'The pomt of thıs conclusıon, that OoNne must Feel the MESSASEC of SCT1P-
Lure 1n order to understand I, 18 sımply Lutherian versıon of the
theme of Kempı1s 1n hıs openıng chapter.

Another aspect of Luther’s approach LO Dcripture whıch reflects
theme of the IT matatıo aPPEAIS ın letter LO hıs friend Spalatın of

January 18, 1518 'Thomas had wrıtten (34131):: « That learnıng
whıch LO from above by dıyıne infusıon [ınfluentia) 18 far
nobler that hat Ca  S be labori0usly acquıred by human talent
1NgENLO| In deser1bıng LO Spalatın hıs OW.: WaYy of readıng Seripture
Luther SayS Scripture Cannot be understood by study talent
[engenro|102  H. Rizx  listens to any scripture worthily unless his feelings are in harmony  with it so that he experiences within himself [intus sentiat] what  he hears and speaks outwardly, and exclaims : ‘Oh, how true that  is’! Therefore because I cannot experience compunction, I refer  you to the example and experience of St. Augustine ?2).  The point of this conclusion, that one must feel the message of Scrip-  ture in order to understand it, is sımply a Lutherian version of the  theme of a Kempis in his opening chapter.  Another aspect of Luther’s approach to Scripture which reflects  a theme of the Zmitatio appears in a letter to his friend Spalatin of  January 18, 1518. Thomas had written (IIL:31): « That learning  which comes to us from above by divine infusion [influentia] is far  nobler that what can be laboriously acquired by human talent  [£ngenio]». In deseribing to Spalatin his own way of reading Scripture  Luther says: « Scripture cannot be understood by study or talent  [ingenio] ... No one is a teacher of the divine word except the Author  himself ... You must altogether despair of both your own efforts  and talent [ingenio], trusting solely in the infusion [influxu] of the  Spirit » 8).  At the beginning of Bk. II of the Zmitatio there is a passage  that seems to have touched a sensitive spot in Luther. In his discourse  on the inner life with God Thomas suggests that those who find  themselves unable to engage in contemplation [speculari] of high  and heavenly matters should instead take refuge in the passion of  Christ and dwell in his sacred wounds. For in the wounds of Jesus  they will find help in their tribulations 34). For Luther the chief of all  high and heavenly matters was predestination, the consideration of  which was so likely to arouse his anxiety he attempted to avoid it so  far as possible. The occasion of his dealing with predestination in  the commentary on Rom. 9, 15-16 in the spring of 1516 seems to have  recalled to memory the passage from the Imitatio and he repeats the  suggestion. of Thomas, adapting it to his own situation. « Let no one  32) WA 3, p. 549.  33) WBr 1, pp- 133-134.  34) Si nescis alta speculari et coelestia, requiesce in passione Christi : et in sacris  vulneribus ejus libenter habita... Si... bene purgatus esses, omnia tibi in bonum cederent.  (I1:1). [If you can not contemplate high and heavenly matters, take refuge in the passion  of Christ and gladly dwell in his sacred wounds. If you were thoroughly cleansed  (purgatus) all things would tend toward your well being].No ONne 1S teacher of the dıyıne word eXcept the Author
hımself102  H. Rizx  listens to any scripture worthily unless his feelings are in harmony  with it so that he experiences within himself [intus sentiat] what  he hears and speaks outwardly, and exclaims : ‘Oh, how true that  is’! Therefore because I cannot experience compunction, I refer  you to the example and experience of St. Augustine ?2).  The point of this conclusion, that one must feel the message of Scrip-  ture in order to understand it, is sımply a Lutherian version of the  theme of a Kempis in his opening chapter.  Another aspect of Luther’s approach to Scripture which reflects  a theme of the Zmitatio appears in a letter to his friend Spalatin of  January 18, 1518. Thomas had written (IIL:31): « That learning  which comes to us from above by divine infusion [influentia] is far  nobler that what can be laboriously acquired by human talent  [£ngenio]». In deseribing to Spalatin his own way of reading Scripture  Luther says: « Scripture cannot be understood by study or talent  [ingenio] ... No one is a teacher of the divine word except the Author  himself ... You must altogether despair of both your own efforts  and talent [ingenio], trusting solely in the infusion [influxu] of the  Spirit » 8).  At the beginning of Bk. II of the Zmitatio there is a passage  that seems to have touched a sensitive spot in Luther. In his discourse  on the inner life with God Thomas suggests that those who find  themselves unable to engage in contemplation [speculari] of high  and heavenly matters should instead take refuge in the passion of  Christ and dwell in his sacred wounds. For in the wounds of Jesus  they will find help in their tribulations 34). For Luther the chief of all  high and heavenly matters was predestination, the consideration of  which was so likely to arouse his anxiety he attempted to avoid it so  far as possible. The occasion of his dealing with predestination in  the commentary on Rom. 9, 15-16 in the spring of 1516 seems to have  recalled to memory the passage from the Imitatio and he repeats the  suggestion. of Thomas, adapting it to his own situation. « Let no one  32) WA 3, p. 549.  33) WBr 1, pp- 133-134.  34) Si nescis alta speculari et coelestia, requiesce in passione Christi : et in sacris  vulneribus ejus libenter habita... Si... bene purgatus esses, omnia tibi in bonum cederent.  (I1:1). [If you can not contemplate high and heavenly matters, take refuge in the passion  of Christ and gladly dwell in his sacred wounds. If you were thoroughly cleansed  (purgatus) all things would tend toward your well being].You must altogether despalr of both yOUr OW: efforts
an talent [1engeMmO|, trusting solely 1n the infusıon [enfluxu] of the
Spırıt 38)

At the beginning of I1 of the T mitatio there 18 Passage
that LO ave touched sensıtıve SpOTt 1n Luther. In hıs discourse

the Inner lıfe wıth (+0d Thomas SUggESTS that those who find
themselves unable LO ENSAaDC 1n contemplatıon |specuları ] of hıgh
an heavenly matters should instead take refuge 1ın the passıon of
Chrıist an dwell 1ın hıs sacTred wounds. FKor In the wounds of Jesus
they wıll fınd help 1n theır trıbulatıions 84) HKor Luther the chıef of a ]]
hıgh and heavenly matters Was predestination, the consıderatiıon of
whıch Was lıkely LO ATIOUSeEe hıs anxıety he attempted LO avo1ld ı;
far poss1ıble. The 0CCasıon of hıs dealıng ıth predestinatıon 1n
the cCommentary Rom 9 15-16 1ın the spring of 1516 LO ave
ecalled LO IMEMOLY the Passasge from the Tmatatıo and he repeats the
suggestlon of Thomas, adaptıng ıt tOo hıs OW. sıtuatıon. Let ONe

32) 3i 549
33) WBr 1’ 133-134
34) N{} NESCLS alta specuları coelest1ia, requresce ın DASSLONE Christi : et ın 8ACcrıs

vulnerıbus eIUS Iıbenter habıta. 8% eCNE DUr GAlus ESSES, OMNLA tıbr un bonum cederent.
[1f you Can not contemplate high anı heavenly matters, take refuge the passıon

of Christ an gladly dwell his sacred wounds. 1f you were thoroughly cleansed
(Durgatus) all things ould tend toward yOUr ell being].
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rush ınto thıs contemplatıon [speculandıs} who has n.0% yet purged
hıs mınd lest he fa ]] into abyss of LEerITOT and despailr but fırst

the CYC of hıs heart DYy medıtatıng the wounds of Jesus
OChrıst. myself would not speak of thıs [predestinatıon] 1f n forced
LO do bDYy the reqgulrements of offiıce The wounds of Jesus
Christ AIe safe enough place for me » 35)

Other WaYyS of tryıng LO CODE ıth hıs anxıety problem that
Luther adopted from suggest1ions 1n the Imitatıo Can be found 1ın hıs
utterances into the The famous Table Talk aCCOounts of
hıs dısputes wıth Satan tend obscure the fact that lıke the author
of the Tmatatıo he advocates avoıldance of such debates. Do not
dıspute Inolı dısputare] aıth evıl thoughts that COMMe from the devıl
|cogıtatıones MMLSSAS drabolo} wrıtes Thomas 1V:18) and Martin
strongly seconds thıs recommendatıon. (um drabolo el suggestvonıbus

nıhal disputas he wrıtes 1ın hıs 1514 COomMmMentary the thırd
penıtential psalm echomg another phrase of T’homas, suggestionem

dıabolr |spurn suggest1ons of the devıl]. Luther’s Teason for
thıs polıcy 18 that the devıl can’t be bested 1ın argumen“t, being
Incomparably INOTe clever [astutıo| than a ]] of u capabılıty Thomas
denoted by the Samrnıe term |dıabolus el astutıa allas]. nstead of dısput-
ıng ıth the devıl ONe MUusSt Tea hım ıth contempt and mockery
|contemnendus est MLSET et derıdendus]. T’hıis Passage 1s from IV:10
entitled That ONne should n0T lıghtly remaın aWaYy from Holy Com-
munıon » (cıted above). In hıs psalm cCommentary Luther a lso
commends treatıng the devıl wıth contempt. The princıpal diseussion

3.')) ike T’homas, Luther here uses the word speculandıs In the of ‘looking
a‚t;? "contemplating’, ıth suggestion of the pejoratıve often found 1n his
works. Typically he combines 1deas from the I mitatio 1n hıs OWIl Way; it 18 by meditating

the "wounds of Christ’ that INnan becomes cleansed (Durgate) an fıt for contem-
plating the mystery of predestination. Luther’s repeated reference to the need *(WA
5 9 400) of "purging’ preparation for the snpeculandıs strongly sSuggesSts he here
had 1n mind this chapter of the I matatıo ÖBERMAN In Forerunners of the Reform-
atıon (New ork Holt, 1966), 200-201, would assoclate this PAassasgc In the Romans
lectures ith Table 'alk iıtem (Nr. 1ın which Luther ecalls Staupitz’ adrvice
about takıng refuge 1ın the "wounds of Christ’ to a Vvo1ld anxlıety about predestination.
It 18 not unlıkely that Staupitz himself 18 here indebted LO the Imitatio.

36) S 218
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of thıs Op1C 1n the T mitatio 18 found ın HE:6; where Thomas provıdes
model address LO Satan

Depart, unclean spirıt, blush for shame, yOou wretch ! Yon
21 indeed unclean LO Sa y such thıngs LO Begone, yOoUu moOost
wıcked har, you ave part ın But ‚Jesus 111 be ıth
hıke mıghty champıon and ya 0l stand confounded

The lo0cus Äassıcus for Luther’s account of hıs OW. methods 1s
the letter of July 1530 from the Coburg fortress In8 Jerome Weller,
fellow sufferer from anxıety OVer hıs salvatıon 37) Whıle thıs letter
includes number of recommendatıons Luther dıd not find 1n the
I mıtatıo, © hıs wısh that he could thınk SOTINe spectacular SIN
LO ecommıt that would outmaneuvrTe Satan, there Ca  } be found 1n the
letter phrases Luther recalled from hıs past when he Was

ardent rTeader of Thomas. Besıdes repeatıng much of the language
Just cıted, Luther speaks In three places of the devıl vexing |vexare|
hıs viıctıms, As had Thomas 1n both the fırst an ast books of the
I matatıo. At ONne pomt Luther provıdes Little set speech for Jerome
LO dırect agalnst Satan (though dıstınetly un-Kemplan 1n tone and
ends hıs letter ıth SsSOINe dırect discourse 1n which, takıng hıs Cue
from the address quoted above from the [ mıtatıo, he remınds Satan
that Jesus OChrıist 1s hıs pProteCctor.

In condensed 2CcCcCount of recent anxıety attack In letter
LO Melanchthon 1n the SUummMmMer of 1527 he Says almost lost Christ
1ın StOTrmMS of despailr and blasphemy agaımnst (G0d » 98) The eXpression
"lose Chrıist’ from IL S, On amılar Irıendshıp ıth
Jesus», 1n whıch Thomas remarTtks that whoever loses Jesus | yerdat
Jesum)] loses INOTEe than the whole world Contrarıwı1se, 50 NOW how
to hold Jesus S esum tenere| 18 gTeAt wısdom. The phrase Yn
take hold of Chrıist‘ 18 ONne of Luther’s favorıtes for denoting technıque
by which he trıes 50 ward off anxıety attack. ”O lose Chrıst’',
the other hand, 1S hıs WaYy of Sayıng he has Suceumbed LO 0)41  D Thıs
Janguage 18 found repeatedly Iın the TexXxt of the 1531 lectures
Galatıans, princıpal SOUTCEe of informatıon Luther’s devıces for
dealıng wıth the anxıety states

87) WBr 5’ 518-519
38) WBr 4, 2926
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By thıs tıme he had reduced LO sterotype the WaYy of deser1bing
the alternatıon of moods he experlenced. Lıkewıise he had perfected the
technıque of defen.ding agalnst anxıety DYy readıng the experıence
iınto Scripture. Hor both of these procedures he had earher found
helpful instruction 1ın the of the Tmatatıo. admirable model
Was provıded by Thomas 1n «On the ack of a ]] consolatıon » (LE:9)
Here he interprets Ser1es of VerSes 1n Ps 29 (30) LO illustrate the
eXxperlenN.ce of the infusıon of iınto the soul and ıts subsequent
wıthdrawal

'T ’hıs alternatıon of mo0od [alternatıonıs modus| 18 often eXperT1-
enced DYy gTEAL salnts and ancıent prophets. certaın ONe sa1ld
when SLAaCcC Was present “r declared In prosperity : wıll

be removed/. But when Was wıthdrawn., he reveals
hıs experl1ence, addıng : °You turned yYOUFL face AaWaY from
aN Was troubled’. But he oes not despailr OVeL thıs; instead
he calls INOTEe earnestly (+0d >Mal Says YOU, Lord,

wıll CIY, an 111 make supplicatıon LO (+0d’ »

Thomas continues through LWwO INOTEe VeTrTses of the psalm 1ın thıs veın,
provıdıng Martın ıth unforgettable example of 'hat Was LO
become ONne of hıs favorıte approaches Scrıpture 39)

Another WaYy of deser1bıng thıs alternatıon 1s 1n terms of ‘two
tımes’. The scrıptural SOUTI’'CE of thıs theme 1S found 1n the thırd
chapter of Kcclesiastes, whıch beg1ıns ıth SEerT1eSs of antıthetical
palrıngs LO iıllustrate the proposıtion that everythıng has appomted
tıme. From thıs hst Thomas gelects the ast member, ‘tıme for
W3aTrT and ‘tiıme fOor peace’ |LeEMPUS belln el LEMDUS DACLS| provıde

framework for warnıng agaınst the danger of securıty (ın tıme of
peaCce) and of discouragement (ın tıme of WAarT) T7E He dısplays

interest 1n the other 13 palrs, hıch include tımes for love an
hate, aCQuırıng an losıng, speakıng an being sılent, etc But else-
where he substitutes other for the tıme of War, 6 tıme of
' adversity’ tıme of ‘lIabor’ and tıme of temptatıon’
(1:19; 111:3 In hıs earlıer works Luther 0ccaslıonally alludes LO the
theme of the ‘two tımes’. In the fırst lectures (+alatıans (1516-17)
he remaTtTks that a ll SIN reduces LO ack öf faıth evıl love 1n ‘tıme

39) the comment of 1519 The Psalms wWerTrTe composed by the Holy Spirıt
console 0O8Se who uffer trıbulation e (WA , 102).
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of prosperıity” an evıl fear 1n ‘tıme of adversity’, usıng language
employed by Thomas 40)

In hıs brıef ecture COUTSe John 1ın the autumn of 1527 he
introduces the theme 1ın hıs remartTks the There 18 fear
ıth love, for perfect love Casts 0ut fear » 4:18) 41) Sınce Luther
Was often 1n SLATEe of anxıety he interpreted fear, thıs Was
rather problem for hım He ment]ons instances In the where
the apostles were sa1ld to be afrald, an asserts that a ]] saınts fear
death On the other hand, Paul and the other apostles re]o1ced 1n
trıbulation. Thıs development the WaYy for the statement
that Chrıistians ave LWO tımes. Not surprisıngly these AIe the Sarmne

palr Thomas had extracted from the long hst 1n KEccles. In tıme of
ATe free of the temptatıon LO doubt OUT faıth an OUT

Consclence 18 21 ıth (+0d The tıme of War 18 tıme of tempt-
atıon. when ATe assalled by the devıl, who destroys OUT
Luther then proceeds to relate the tıme of WarTr LO 418 of the epıstle
by readıng into ıt, hıs eXxperlence durıng anxıety attack : In
tıme of War whatever 1s feared 18 hated Who fears (G0d fears hım

Judge ; indeed, he eVEeNN hates (+0d 42)
To help account for the absence of explıcıt reference IN0 the

T mitatio 1ın Luther’s utterances of his later it mMa y be noted
that the development of hıs basıc theologıcal outlook, the sola fıde,
whıich Was substantıally complete by 1519, OWEeS httle 1f anythıng LO
the teachıngs of the T mitatio an that durıng the he became
progressively alıenated from those teachıngs 43) parallel sıtuatıon
18 observable 1n hıs relatıon IN0 Augustine. Ags Luther revealed 1n the
Table Talk of 15392 At fırst devoured rather than read Augustine.
But when the OOT LO Paul Was opened to that understood
Justification by faıth, ıt Was AUS mıt ıhım 44) In the sSame Table Talk
eNtry he dıisparages the Confessvons work whıich teaches nothıng

5 E}
41) 20, 760-762
42) [ bıd., 761

'his remark applies lıkewise the an  S 14th CeNtury mystica]l tractate
which Luther published TOM (for the second ıme In 1518, giving ıt the
Theologia eutsch. He Spea. of his great indebtedness to this work 1n hıs preface,
but there to be subsequent reference LO ıt the Luther record, and 1n ecture
of the (WA ®  9 199) he denounced m ystica. wrıters hypocrites.

WTR 1, Nr 347
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One of the earher indıcatıons of Luther’s estrangement from the
Tmatatıo ‚6728  am} be SecENMN In the 1520 De Inbertate OChristiana 45)
Whıle thıs work exudes spirıt of pıety somewhat remıinıscent of
the Tmatatıo and echoes ıt, verbally ere and there, 1t; a lso contaıns

sharp rejection of ma]or theme of Kempis. 1: of
1s entitled That the Body of Chrıist an Sacred Secripture ATe most
NECESSALY for the faıthful soul1». In developıng thıs theme Thomas
declares that wıthout these LWO g0o0d lıfe 18 impossıble. Luther
repudlates thıs posıtion, asserting that ONLy Oone thıng 1S NECESSALY
for Chrıstian, the word of (+0d Besıdes pomtedly opposiıng hıs
NUM to the duo0 of Thomas, he avolds 2008 reference LO the Eucharıst
1n thıs exposıtion of hat he holds LO be essentıal for the Chrıstian
WaYy of ıfe

The followıng Spring Luther publıshed brıef (German TAaC
the worthy receptıon » ot the Eucharıst that stands 1n interesting
contrast LO hıs 1518 Latıin TAaC diseussed above 46) uch of the
1521 TAaC 1s polemical ; Luther repeatedly admonıshes hıs audıence
not IN0 recelve the SacTramen CT of obedience LO the eccles1as-
tıcal law requırıng reception durımng the Easter Secason In Sec I4
1n velıled but unmıstakable reference LO the Imaitatıo, especlally LO
IV:12, he develops the charge that unspecıfıed 'they’ ave frıgh-
ene: us aWaYy from the sacrament even though ‘they’ wanted to
help by teaching must be ‘perfectly pure’ LO rTeCelIve ıt
Repeatıng thıs complaınt 1n SeC 13, Luther clearly indıcates hıs
STOWINg dısaffection for author he had ONCce oreatly admıred. To
mark the completion of thıs PITOCESS, there 1s recorded 1n the 15392
Table Talk hıs attack WaYy of ıfe wıthdrawn from the world

of fosterıng devotion LO Chrıist Luther exclaıms : Down
ıth those who Say ° Desire LO be alone an yOou wıll ave PUTIE
heart' » 47) The phrase ‘pure heart’ defimıtely pomts to the TImitatzo
an the ımpulse LO carıcature ıts teachıng demonstrates distaste
for 1t; probably INOTeEe pronounced than he NO felt for the Confesstons
of Augustine.

Rıx
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