
Augustine and Ambrose
The Loyalty and Singlemindedness of e’  da isciple

It 1s relatıvely Cas , an not unımportant, LO AaSSeSS the influence
of ONe 11a  S another by pomtiıng LO quotatıion allusıon 1n the
works of the yOUNSECI dependent wrıter. No less ımportant, but
much harder LO d1SCOVer, AIe the Ways In whıch ONe INa  - 6477  - affect
the habıts of mınd 1n another, an influence the COUISE of hıs CareeTr

Augustine read and recycled the wrıtten statements of hıs master
Ambrose, certaınly ; but that cannot deseribe exhaustıvely the
latıonshıp between them 1) It persisted 1ın deeper WaYysS throughout
Augustine’s hıfe, an dıd much LO g1ve ıt PUTLDOSC an coherence.

T’hey lıyed 1ın agC when the exXxperienNce of dıscıpleshıp and
patronage Was central the ves of educated MMen. W hat Ambrose
May ave thought of Augustine 18 almost impossible LO tell ; but
Augustine regarded Ambrose, wıthout doubt, master. Such
relatıonshıp had LO develop wıthın setting, of whıch varıety W as

avaıllable publıc duty, rhetorical traınıng, the pursult of phılosophy
(and In .11 ese both Ambrose an Augustine had gaıned CX DE-
r1eNCe) but ıt; 18 the possıbılıty of relatıonshıp between master
an dıscıple) wıthın the setting of the ascet1ic lıfe that Prompts the
argumen suggested ere Ambrose and Augustine WeICc both ascetics ;
and the yOUNSEI bıshop averted specıfically the ascetic1ısm of hıs
SEN1OT 2) ave argued already, ın prelımınary WaY, that the ePISCO-
pal authorıty of both me  S owed somethıng the authorıty exerc1sed
by ascetic asters 3) Hence they became involved, bıshops, In
LWwO ımportant developments of the tıme : the gradual assertıion of
that authorıty OVerLr ascetic communitıes (as opposed LO indıvıduals) ;
and the ereatıon of ascetic hlıterature apophthegmatıc, legislatıve

1) eter BROWN, Augustine of H1ınpo (London, 86-7 SCcec Iso F VA  Z

DE  >. MEER, Augustine Ehe Bıshomp, trans. BATTERSHAW an LAMB (London, » 570f.
S) ÄUGUSTINE, Confesstons, YVLH; probably Iso De Morıbus Keclesıae (atholıcae,

XX X111 (70  —
"The Spirıtual Authority of the “Monk-Bishop” Journal of T’heologıcal

Studies, N! X X11 1971), 380-419
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and hagıographic (authorıty In documented LOTM). T’he urther
questions NO LO be pursued 216 whether the relatıonshıp between
them Ca  - be SeeN A part of those developments, an hat endurıng
effect, 1t, had Augustine hımself.

TO begın, look a SOINe elues that AIOUSe interest and Susplclon
take fırst the Confessvons. chiıef LEASON why Augustine became
disıllusioned ıth the Manıchees (SO he SUSYESTS hımsel{) W as theır
aılure LO establısh CONVINCINS hıerarchy of authorıty ; aıllure
the part of older Inen LO inıt.1ate constructıve tradıtıon of teachıng
that would satısfy and persuade those who sought theır advıce.
Augustine Sa hımself trapped by the s0Cc1a|1 habıts of dıscıpleshıp.
He SayS of ONe leadıng Manıchee, äl Was prepare LO TU rather
1ın hıs authorıty 23CCOUNLT. of hıs reputatıon for sanctıty‘ 4) He
persisted In hıs hope, when the opportunıity ocecurred LO ear the gTeA
Faustus (a hope frustrated) °{ Was dısappomınted that, ıth hıs flock
throngıng round hım, W as not allowed LO address hım and put
the questions that troubled N! disecuss them MNa  - LO INa  - an
ıth cCom ment back an forth’

'Thıs intımate dıalogue Was precısely that en]oyed by Mal y
desert ascet1ic In Koypt Kqually strikıng, the Uonfessvons present
Ambrose 1ın exactly the Samıe WaYy He 1s od’s 'holy oracle’ (although
Augustine could xtract from hım only the brıefest statements).
T’here 1s the Same desıre for ACCCSS, and the SAarmne frustration. Augustine
could not ql of hım hat wısh A wıshed’ throngs of people
who had busıness i6n Ambrose separated Augustine °a h e1USs aUTe

atqgu OTe 6)
Kyvocatıons when Augustine approaches Sımplicianus ‘He

WasSs 110 STIOWI old ; and 1t; seemed IN® that {from long ıfetıme
spen 1ın fırm followıng of Your WAaYy he must ave experienced
much an earned much. And truly ıt; W äa  N hoped that ıf conferred
ıth hım about problems he mıght from that experıence N!
learnıng sShOow the best WaY for ONne affected A Was LO alk 1n
Your pa Z Such statement, perhaps less polıshed, would not
ave een out of place In the Anophtheqgmata Patrum. Note, however,

4) Conf. V’ Yra All quotatious TOM the Confessions Arc In the translatiıon of
SHEED (London,
9) Tbid. Vı
ö) 1 bıd. V .9 111.

1 bıd. VALL
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the ontext of hıs remarTks. Sıimplicianus TECOUNTS In reply the CON-

version of the rhetor Vıctorınus, ıth ıts emphasıs (among eTr
thıngs) the eed LO discover and CX PTIESS relıg10us faıth wıthın
publıc rıtual ( shall not beheve ıt L1OL count yOou Christians
unless Siele, yOou 1n the Church of Chrıst’). 8)) 1% Was precısely wıthın
such setting that Ambrose, preachıng assemble Chrıstians In
Mılan, fırst iımpressed Augustine remınder (and [I[NOTEe MUust
be sa1ld below) that authorıity Was LO be sought for and responded
LO wıthın communıty 9)

So much for the Confessvons. (4ven the parallels erTe IN0 the
world of desert hermıits, ıt 1s interesting LO examıne ONe of the WAaYS,
91 east, ın whıch Ambrose’s influence A P PCAaIS LO ave persisted 1n
Augustine’s ıfe 'T’here 1s ımportant reference, 1n the Vıta by
Possıdıus, LO the WaYy 1ın whıch Augustine sed LO repeat Sayıngs of
Ambrose (the apophthegmata of master preserved by hıs d1isc1ple) 10)
Hıs anxıety LO safeguard the MEMOLY of the Bıshop of Mılan went
urther he virtually cCommM1sSsS1OoNed Paulinus LO wrıte hıs bıography 11)
Bearıng 1ın mınd these loyal desıres (SO tradıtıonally expressed), ıt;
18 fascınatıng LO Catc Augustine sometımes thınkıng of Ambrose.
Look, for example, 9 hıs Letter XX IX0) Paulinus of ola He refers
LO the 'loquacıssımae quaestiones’ of Paganhs, LO whıich Paulinus W as

able, he SaYS, LO offer (hıke mMan y sSound hermit) 'explicatıssımaAugustine and Ambrose  153  the context of his remarks. Simplicianus recounts in reply the con-  version of the rhetor Victorinus, with its emphasis on (among other  things) the need to discover and express religious faith within a  public ritual (©I shall not believe it nor count you among Christians  unless I see you in the Church of Christ’). ®) It was precisely within  such a setting that Ambrose, preaching to assembled Christians in  Milan, first impressed Augustine — a reminder (and more must  be said below) that authority was to be sought for and responded  to within a community ®).  So much for the Confessions. Given the parallels here to the  world of desert hermits, it is interesting to examine one of the ways,  at least, in which Ambrose’s influence appears to have persisted in  Augustine’s life. There is an important reference, in the Vita by  Possidius, to the way ın which Augustine used to repeat sayings of  Ambrose (the apophthegmata of a master preserved by his disciple) !°).  His anxiety to safeguard the memory of the Bishop of Milan went  further : he virtually commissioned Paulinus to write his biography 1!).  Bearing in mind these loyal desires (so traditionally expressed), it  is fascinating to catch Augustine sometimes thinking of Ambrose.  Look, for example, at his Letter xxxi, to Paulinus of Nola. He refers  to the ‘loquacissimae quaestiones’ of pagans, to which Paulinus was  able, he says, to offer (like many a sound hermit) ‘explicatissima ...  responsa’; and he describes the ‘pectus’ of Paulinus as a ‘Domini  oraculum’, echoing exactly the phrase he had used about Ambrose  in the Confessions (‘de tam sancto oraculo tuo pectore illius’) !2).  Letter xxxi and the Confessions are certainly near-contemporary  texts; and the serious question arıses whether these two passages  might not have been written on the very same day, for Augustine,  in Lettre xxxi, prompted as it were by his own allusion, immediately  goes on to speak of Ambrose !?). A slightly different example of  8) Zbid. ü.  %) 102d. V, zın ; VL ı.  10) PossıpIivs,  Vita Augustini, xxiv recalls an oral statement of Ambrose  (‘Ambrosium se praesente in ecclesia tractavisse’), although it is documented also,  in De Offictis, I, xxviii. See also Vita, xxvii, recounting the dying words of Ambrose  (together with Augustine’s comments, and several other recorded sayings): Possidius  did not copy them from Paulinus of Milan, Vita Ambrosiüi, xIv.  11) PAULINUS, Vita, i; see BROwN, pp. 480f.  12) AUGUSTINE, Con. VI, iü.  13) Kp. xxxi 8.responsa’ ; an he deser1ibes the ‘pectus’ of Paulinus A ° Domiaını
oraculum', echomg exactly the phrase he had sed ol Ambrose
1n the Confessions (*de tam SaNnCcTtLO oraculo tuO pectore ıllıus’) 12))
Letter D.©. G an the Confessvons AIle certaınly Near-COoNtemMpPOTarYy
eXTtS; an the SEeT10US question aT1SES whether these LWO
mıght not ave een wrıtten the VOrYy Same day, for Augustine,
iın Lettre 5 O.©.IB prompted it WEeTEC by hıs OW allusıon, ımmediately
SCS LO speak of Ambrose 18) slıghtly dıfferent example of

8) 1bud.
9) 1bid. V, XIN: V 9 1V.
10) POSSIDIUS, 1la Augustinı, XX1V recalls ral statement of Ambrose

“Ambrosium praesente In eccles]a tractavısse’), although it, 1s documented also,
1n De Officuis, I, XX V, See Iso Vıla, XXVIL, recounting the dying words of Ambrose
(together ıth Augustine’s comments, an several other recorded Sayıngs) : Possıdius

not COPY them TOM Paulinus of Milan, 1la Ambrostu, xIv.
11) PAULINUS, Vıta, SCc«c BROWN, 480f.
12) AÄUGUSTINE, on VJL,
13) HKD XX XI



154 Rousseau

loyalty OCCUTS 1ın Letter hıv, LO Januarıus, where Augustine repeats
dietum of Ambrose orıginally intended for hıs mother Moniıca

(usıng agaln the word ‘'oraculum’) 14) In the matter of fastıng, the
bıshop had sald, ON should always follow local custom What mMatters
mOost 1s that ın thıs letter (and ın that followıng) Ambrose’s partıcular
aM sucecınet statement 18 ralısed to the level of ecclesiological
princıple 15) It has taken persıistent, °‘hardened’ form 1ın
Augustine’s mind ; an indeed EeEvVven hıs earher reference LO the even

,T the en! of the etter, eTtr the princıple had een enuncı1ated
In INOTeEe general, ımpersonal terms 16)

ese references provıde, admıtted, I1NOTEe than clues: but
they make ınvestigatıon worthwhile. T’hey recall the ınk between
Augustine an the ascet1ic mMoOovemen (partıcularly 1n the MmMatters
of dıscıpleshıp an authorıty); but they suggest that hıs relatıonshıp
ıth Ambrose IMa y ave developed A part of that tradıtıon,
quirıng thereby the Same persıstence. Lt 18 not Just question, therefore,
of whether Augustine’s lıfe W as dominated, and In sSOINe WaYys drawn
together, bYy tradıtıon of authorıty, but a lso of whether ıt Was

Ambrose who inıtıated hım into that tradıtıon, and mposed that
coherence.

Here the matter of method becomes ımportant. One must look
MOST at the CONTEXT, the s0C1a| setting, ın which Augustine fırst met
Ambrose. T'he formalıty of the per10d 1s famıllar feature, affecting
Chrıistians less than an yOoNE, FKor most CONVeTrTTS (there Ale

parallels) relıg10us inıtıatıon took place wıthın rıtual — broadly
speakıng, that of catechesıs and hıturgy : LWO okılle that Ambrose
had partıcularly al heart (one has only LO read hıs De Mysteruıs,
recall the SUCCcEessS of hıs hymns and the carefully staged d1Sscovery
of martyrs relhıcs —_ matters of publıc relatıons much the-
ology 17)

14) The exchange 18 ICS mentioned 1n earlier etter, XXXVI.
15) ED lirv. 3! Iv, especlally 18f£.
16) ED XXXVI. "In hıs nım rebus de quibus nl cert. tatınt scr1ptura divina,

INOS populi Del, vel instituta ma]jorum Pro lege enenda. sunt’'. Something sımiılar mMay
have happened In Augustine’s uUsSe of the scr1iptural vag quote: by Ambrose (De Paenı-
tentıa, 13), “"Omnes homiıines sub peccato nascimur’ Sce PAREDI, "Paulinus of Milan’,
Sacrıs HKrudaırt, X1V 1963), 208-9

17) On baptısmal inıtiatıon an Augustine’s experlıence of ıt, HOMEs DuDDEN,
T’he Infe and T' omes of Ambrose (Oxford, 1935), M 33ÖL.:; BROWN, 123. : VA.  7

DE  zel MEER, 347%. On Ambrose’s ymns, an lıturgy generally, HOMES DUDDEN, 1,
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There ATIC incıdental pomnts LO notice. rtual framework dıd not
preclude intensıty, eıther of relig10us eXxperlenNCce of relatıonshıp
ıth enNntOors 'Thıs Was ADC that successfully combıned formalıty
an emotıon. T’he conversiıon of Vıctorınus, recounted by Augustine,
tells us much ın thıs regard. So also hıs 23CCOUNT of hıs OW. experi1eNCces
1n Mılan 3 wept al the beauty of Your hymns an cantıcles, N!
Was powerfully moved F the SWEE sound of Y our Church’s sıngıng" 18)
Ascetics of the per10d werTe developıng the S21 e skıill, bulldıng
spirıtual relatıonshıps wıthın the regular framework of monastıec
communıtıes. One should ote a lso that Augustine’s experl1enCces
ın Milan E 0 En acqualntance ıth the Ohrıstian communıty ere,
and hıs OW CoNversıon and baptısm represented (ın forms person1-
f1ed bDYy Ambrose an Monica) the successful reassertion of tradıtional
PIESSULES ubDbOoN inı the Cathoheism of hıs OW. chıldhood (SO
strangely present throughout the Confessvons), and hat W as by
thıs tıme cultural herıtage, the external cultus of the western church.

Bearıng ın mınd, then, thıs question of setting, the Confessvons
reveal LWO maın influences Augustine (both medıated, 1n part
al east, through Ambrose); ONe philosophical, the eTtr bıbhıcal.
Phılosophy 1n thıs per10d Was something pursued 1n the COM DaLY
ot others (a setting) 19) One Can SEE In Augustine’s experlence NF
Cassıcaecum not only the Christianized Neoplatonısm that would
I'  . albeıt dıfferently, In the Confessvons themselves, but also the
other INOTEe s0Cc1a| elements connected ıth the phılosophıcal tra;-
dıition ‘ot1um/, dialogue, the of secIuded communıty, the
master-discıple relatıonshıp between Augustine an SOIl of hıs
COoMPaNn10nNs (Licentius, for example). As for the exposıtıon and study
of Ser1ipture, that LOO could ENCOULASEC “school tradıtıon’ (more,
perhaps, elsewhere than 1n Mılan 20) lınk eTe ıth the world of

293f. : 1l, 44.9$. On (jervasıus and Protasıus, ÄMBROSE, ED XXil; AÄUGUSTINE,
Con. I VIl: PAULINUS, Vıta, XIV-XVIl; HOoMeEs DUDDEN, n 298f.

18) ÄUGUSTINE, Conf. }
19) MARROU, Hıstorre de l’educatıon dans l’antıquite (Parıs, 1948), 283f.

He SUggESTS quite clearly (although nOot, perhaps, intentionally) parallel ıth monastıc
experlence : "V’essentiel de SO  - [SC le philosophe] enseignement n ’6etait pPas donne du
haut; de la chaire, mals Sse1In de la vIie COMMNINUNEG qu1 |’unıissaıt Ssecs discıples : plus
Que parole important SO  - exemple, le spectacle 6Edifiant de Sagessc pratıque et de
Sses vertus’ (P 287) More specifically Augustine’s experilence 1ın Milan, SC6 Brown,

125-6.
20) But Sce LORENZ, “Die Anfänge des abendländischen Mönchtums 1mM Jahr-

hundert’, Zieutschraft für Kiırchengeschichte, Ixxvl1 1966), 41
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the phılosophers : ONeEe thınks of Orıgen and Clement ın the prevıous
CENTUCY (not LO mentıon Plotinus) but also, Ne4TeTr home, of Viıcetorinus
(exegete, A ell A rhetor1ıclan). There W as a lso lınk ıth the monastıec
world (not remOote, ın Al Yy Case, from Cassıc1acum, As concerned
ıth virtue ıth TU ascetic ecommMunıt]es WT becoming,
perhaps 10010182 than a ]] else, places where 0)]4% studıed Scripture ; and
the tradıtıon of discıpleshıp wıthın those ecommMuNnNıtıeES W as increasıngly
ınterwoven ıth the of the cCcCommentator an the exegete.
Jerome 1S the outstandıng example ; but Ambrose, hımself involved
In the ascet1iCc mOovement, liınked that enthus]ıasm wıth under-
standıng of bıbhcal EXTtSs 21)

Such wWerTe the soc1a|] tradıt]ıons ıImpıngıNg uDOoN Ambrose an
Augustine T the tıme, an 1n the cırcumstance, of theır first
qualıntance. T’he Bıshop of Mılan W as phılosopher 1n veLY rea|
SCNSECS, he Was a 1s0 catechist, ascetic and exegete a ]] roles
ıth soc]lal S ell intellectual connotatıons. W hen COMMEeEe LO
AaSSCHS, therefore, the meanıng, the total LOrCe, of Ambrose’s influence
uDON Augustine, ahould be tryıng LO discover hOow persistently
con]oined In hıs OW. ıfe these Varlous elements WEerTeEe.. the I8  9

LO speak, aN! soc1al settings; the intellectua|l GCONGETT ıth Secripture
an ascet1cısm ın partıcular ; and the of dıscıpleshıp an loyalty

Clearly, ONe could embark al thıs comparatıve blıo-
graphy of the LWwO bıshops. Liet rest, ontent for the Moment. ıth
examples of approach that others mıght document urther T
varyıng levels of detaijl. The task 1s LO follow path from Ambrose.
We STAaIT, therefore, ıth the Confessions Augustine’s restatement,
1n dıfferent key, of hat he discovered 91 Mılan Plato and the
Bıble Havıng reached (ın Books 7EB and the moment of hıs
ConNversıon and of hıs mother’s death, Augustine 1S forced by the
sacrTed centrality of those events IN0 eflect upoN the VGL Y possıbılıty
and PULDOSE of recollectıion 2‚.N' continulty 1ın hıs lıfe (Book X) N!
then he leans forward, A ıt WEIE, LO hıs OW. Tes COomMMeNTarYy
Scripture. T’hıs Was hıs thırd engagement ıth Genesıs, pervaded
by clear anxıety LO ..  get ıt, rıght thıs tıme  22 T’hese ast three books
echo hıttle the earher De (Genesı CONTTA Manıchaeos, an antıcıpate
the De GGenesı ad LTatteram ; but, 1n spıte of theır truncated reference,
they Ar INOTeEe perfect ; iragment that captured lıght from the whole

21) PAULINUS, Vaıta, xlix; HOMES DUDDEN, E vAl
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Bıble only ın the CUrty of (70d d1d Augustine unravel a,|1 theır ım plı-
catıons. 'T'he Cale an the achlıevement stem, undoubtedly, from
Augustine’s persona|l iınvolvement, hıs eed LO connect hıs past
experlence an hıs OW. understandıng of the sacred tLext RN

recapture ın aturer form the exhıilaratıon that Ambrose had aroused,
An he preached ın hıs cathedral.

We should concentrate for OUT PULrPOSC the moment of tran-
sıtıon, from MEMOÖOLY LO exeges1s. Towards the en of Book X, Augustine
qeks how he mMa y be reconcıled (+0d ome place theır faıth ıIn angels,
others ın V1IS10NS. No, S Augustine (NOW In the fınal chapter of the
Book) oN1y Christ, who has, 1t; WEIC, foot In both words, M  a

really achlJ]eve reconcıllatıon between InNeN an (x+0d The temptatıon
of Ihght LO the desert‘ 1s ere ; but then the final affırmatıon
‘Dee, Lord, cast C226 upDOoN Thee, that mMa y lıve and 111
consıder the wondrous hIngs otf Thy law  \ It 1s from thıs pomt that
Augustine proceeds LO hıs analysıs of Scripture Scripture, the ‘law’,
18 the medıatıng vo1ce, the WwOord, of God; and begıns 0o0k XL

T’herefore Scripture N medıatıon (the pomt ll reCcUr) ALrC

closely ınked. T’he key phrase 18 “doce et SanNna me Wıder ım plı-
catıons of thıs facet 1n Augustine’s thought ave een excellently
deser1bed by hıs bıographer 22) The Confessvtons martk stage between
the econfıdence of Cassıc1acum (where for Augustine ‘veritas’ W as

st1 11 perceptible, deser1ibed As ° De1 fac1es’ 23) an phrase 1n OLE of
hıs SCTMONS, ° Hor the meantıme, let, the Scrıptures be the ountenance
of (+0d’ 24) In the Confessvons themselves, the poın IS made ıth
MOVINg clarıty. T’he Scrıptures Al ıke the firmament of heaven
spread Out between (+0d an ineln Only by death 0€eSs ONe Pass
through LO Sec€e od’s face, °read wıthout syllables spoken 1n tıme
hat 1s wılled DYy Your eternal wıll’ ‘T NOW books destruct.ıve
of prıde, destructıve of the who stands ın the Justifi-
catıon of hıs SINS, resisting reconcılatıon ıth YouAugustine and. Ambrose  157  Bible — only in the City of God did Augustine unravel all their impli-  cations. The care and the achievement stem, undoubtedly, from  Augustine’s personal involvement, his need to connect his past  experience with his own understanding of the sacred text — to  recapture in maturer form the exhilaration that Ambrose had aroused,  as he preached in his cathedral.  We should concentrate for our purpose on the moment of tran-  sition, from memory to exegesis. Towards the end of Book X, Augustine  asks how he may be reconciled to God. Some place their faith in angels,  others in visions. No, says Augustine (now in the final chapter of the  Book) : only Christ, who has, as it were, a foot in both words, can  really achieve reconciliation between men and God. The temptation  of ‘light to the desert’ is there; but then comes the final affirmation :  ‘See, Lord, I cast my care upon Thee, that I may live: and I will  consider the wondrous things of Thy law’. It is from this point that  Augustine proceeds to his analysis of Scripture : Scripture, the 1law’,  is the mediating voice, the word, of God; and so begins Book XI.  Therefore Scripture and mediation (the point will recur) are  closely linked. The key phrase is ‘doce me et sana me’. Wider impli-  cations of this facet in Augustine’s thought have been excellently  described by his biographer ??). The Confessions mark a stage between  the confidence of Cassiciacum (where for Augustine ‘veritas’ was  still perceptible, deseribed as ‘Dei facies’ ®) and a phrase in one of  his sermons, ‘For the meantime, let the Scriptures be the countenance  of God’ 24). In the Confessions themselves, the point is made with  moving clarity. The Scriptures are like the firmament of heaven  spread out between God and men. Only by death does one pass  through to see God’s face, to ‘read without syllables spoken in time  what is willed by Your eternal will’. ‘I know no books so destructive  of pride, so destructive of the enemy who stands up in the justifi-  cation. of his sins, resisting reconciliation with You. ... Grant me in  my subjection to understand these words, O good Father, because  it is for those in subjection that You have established them’ ?®). The  intensity of the passage is not isolated : Augustine had already said,  a year or so before, ‘Let those rail against you who do not know how  22) BROWN, pp. 259f.  23) AUGUSTINE, De Ordine, i. 23.  24) Sermo xxüi. 7.  25) Conf. ZIM, xVY.Grant ıIn

subjeetion LO understand ese words, g0o0d Father, because
it 1s for those 1ın subjeetion that You ave establiıshed them)’ 25) T’he
intensity of the Passasc 1s not isolated Augustine had already saıld,

yYCarl OT before, “l et ose ral agalnst yOou who do not. NOW how

22) BROWN, 59f.,
23) ÄUGUSTINE, De Ordıne, 3
24) Sermo @. 0i  a
25) Conf. XILL,
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dıfficult it 1s LO cleanse the CYVC of the inner INallı, that he May
GAaZC ubOoNn hıs SUun 2e)

He who seeks for the truth, therefore, mMUust be submissıve, must
acknowledge master — thıs 1S ONe of the basıc assert1ons of the
Confessions and the VeErY Lext. of Scripture ıtself LO aqcuıre
thıs teachıng an cleansıng role. T'he pomt takes urther meanıng
1f look al other statements of Augustine’s early CaLcer, such
those of the De Morıbus (begun 1ın Rome, shortly before hıs return
LO Afrıca). 'T ‘’hıs 18 where Augustine begıns LO o0k back at former
EITOTS from the 111e  z basıs of hıs Cathoheism. He aD PCAaIS LO take
already somethıng of hıs Stance 1n the Confessvons authorıty, he
Sa YS, before IcCasoNn — , 27) but the pomt 1s made only after

openıng statement of SOINE importance inan must fınd inter-
preter of the Scriptures (here 1S the element of authorıty) equal LO
hıs capacıty for INQUITY (the sphere of reason). 'Thıs W as precısely
the convıctjıon that had led hım, In WayS discussed, Faustus an
LO Ambrose 28) Augustine DOCS urther : SINCE Al addressing
Manıchees, mMUust STAr the sıde of Trcason, an ead the ratıonal
INquirer (already of od’s exıstence) LO submıiıt LO authorıity
that Can medıate between hım an the uUunNnseen (+0d 29) Augustine
Sses the phrase ‘opacıtas auctorıtatıs’ (antıcıpatıng the celouds of the
firmament T the en of the Confessvons); an he refers, other
thıngs, IK6) the WaYy 1n which the wrıtten text of Scripture between
the inquirer and (+0d What dıstıngulshes Catholics from Manıchees
1s that, whiıle the latter parade theır stultae atqgu implae dispu-
tatıones’, the former depend 'p10orum doctissımorumque homınum
sermones’ (evokıng legıtimate tradıtıon of authorıty, marked by
sanctıty an erudıtion, and declared wıthın s0c]1al ONTtext of hıturgy
an catechesıs) 80)

T’he threads of allusıon hold together. Augustine 1S questioner,
ratiıonal, approachıng authorıitijes : Inen who ll eaC partly A

phılosophers, INOTeEe especlally s exegetes wıthın the publıc rıtuals
of the Chrıstian communıty. Augustine INquITES above a{{ of the

26) (Jontra KD Fund. One Ma V take, perhaps, another intermediate text
De Doectrina Chrıistiana, I’ 10) linking ‘purgatio’ ıth 'navigatio ad patrıam..

27) De Mor CCLES. 11 (3) ; 111 (4); ; @ E  . (47)
28) 1T bıd. (1
29) 1 bıd. V11 11}
30) 1bid. (16) ; Sece Iso X X111 72)
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seriptural tText itself, whıch sti11 retaıns ıts lınk ıth the mediatıng
authorıity of the teacher. But attention must be maıntaıned uDOoN that
other thread, the monastıc tradıtıon ;: ONe ıth whıch both Ambrose
and Augustine WeIitc assoclated, an ONe whıich Was ıtself connected
ıth the eXEDYESIS of Derıpture wıthın relig10Us communıty.

useful startıng place 18 Sermon ccelr. Augustine deser1ibes
how the clergy 1ın Hıppo ead COoTrporate, ascetic lıfe ; and yet they
ave VELY publıc funection 31) In hıs OW. worTds, they ave In8 attend
ASs much LO ‘fama)’ tOo ‘conscıentla’ ; much LO theır reputatıon
ıth others LO theır Judgement themselves 32) T’hıs 18 no0t
ıdea wıthout Ppast for Augustine. AÄAs early the Confessvons he had
faced such problem : how LO relate usefully hıs OW. of ou1ult
an hıs oblıgatıon IK0) ENCOUTASEC others 33) Another pomt 18 made ın
SE later SeTINON ; the clergy AT imıtators — they imıtate the early
OChrıistian communıty deseribed 1n the cts 34) 9 an they imıtate
Augustine hımself (here cast A master, rather than discıple) 35) Thıs
remarTk LOO has place wıthın the general framework of Augustine’s
wrıtings. Clergy and monks represent elıte, who medıate bDYy theır
example, and by ıts invıtatıon to imıtatıon, between (+0d an those
less perfect They ATe the ‘spiırıtales’, faced ıth the °carnales’
vtype of distinetion that OCCUTS for Augustine a,180 ın the ontext
of interpreting Scrıpture ; mMOost famously, perhaps, ın the De Doectrina
Chrıstiana, hıch a,lso discusses the INnquirer’s eed for master (and
for rules) 36)

'To0 hınt at wıde ontext 18 an CasS Y gesture, and ONe

SerTINON Ma y SeCcEeIN arbıtrary startıng pomt; but, ONCE the eme
18 ıdentified, precıse examples reveal|l how Iınks WEeTe forged In chaın,
ONCe agaln, of allusıon an MECIMOLY. Lietter x 1ı (to bıshop, Aurelius)
SUggESTS that the people should imıtate the clergy, Just A the clergy
imıtate Chrıst 37) In CONteEMPOTATY WOLKk, the De gone Christvano,
Augustine makes the Same poın (wıth eVen clearer reference LO Paul

31) VAN DE  . MEER, 199f. hıs ın itself represents certaın dependence
Ambrose SC6 the VIeEWS expressed iın hıs ED aa  IxuL, especlally an R

32) ÄUGUSTINE, Sermo ccelr.
33) See especlally Conf. I ‚9 ‚I1

34) Particularly Acts, 11. E 1V. 39  O
35) ÄUGUSTINE, Sermo ccelr.
36) De Doectrina CUhrıstrana, Prologue, especlally (F an See the implications

of I; V1 (18), an COM DAaTE Conf. V 9 V3 Caty of (70d, XVIL, 11.
37) ED x 11
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° Be iımıtators of 1881 A of Chrıst’). But OlNle 1S led, ın the De
Agone, LO much 11OTE than echo of thıs ONe pomt. According LO
Augustine there., (+0d dırectly for those who ‘serve hım ıth
theır whole wıll‘ ; but hıs provıdence 1S medıiated LO those less perfect
through these 'holy souls 38) And ıf Ine  w} feel unable LO aCcCcept that
authorıty, then they should aCccept the authorıty that 18 medıated LO
them through the Seriptures 39) We Ale still 1ın the world of soc1a|]
relatıonshıps aN! authorıty, and of eXxeges1s.

We AlCc still 1n the world also of the Uonfessvons, N! the tensıon
between ou1ult N! eENCOUTAZEMENT. Augustine had become
that not only dıd he eed authorıty hımself, but that he occupled

posıtıon of authorıty OVerLr others T’he book marks, In SOINe WaYS,
the mMmoment. al which he took the role of master 1n Ne  - an
ımportant whom ng thıs ® Not LO Thee,
God, but 1ın T'hy tellıng ıt LO OW. kınd’ 40)

One takes LOO much for granted Augustine’s Candour, akıll
combıned ıth humilıty by vVEeELY few ıth al Y gTEAT UCCcEe>s>5 Kven
INOTeEe remarTkable 1S that candour should ave later become author1-
tatıve habıt In hıs Obrurgatvo (tradıtıonally Iınked Letter
CCXI1 ıth adaptatıon of hıs monastıec Eule) Augustine wrıtes,
‘And rather than ShOW face LO YOU, ave chosen to POUTC OUt

heart IM0) (+0d yOUL behalf, and IM0) handle thıs matter, ınvolvıng
you 1ın much danger, not by addressıng vA yOUr OW STOUNd,
but DYy weeping 1n the of (+0d’ 41) T’he ımportant thıng
Was LO do ıt loudly, and 1n wrıtten form. In exactly the Sarn e WaY,
ın hat W as probably CoNtempOorary LEeXT, Paulinus of Mılan 1MMOT-
talızed the alkl] of Ambrose, who wept that others miıght repent 42

Ascetics achıeved, therefore, practical ımpact the lıfe of
others; ımpact that went In tandem ıth understandıng of
Seripture, N! demanded the acknowledgement of asters But
there WEeTe structural ell moral ıimplıcatıons 1ın Augustine’s
ascetic1sm. Hıs reference, 1n that Sermon CCCLv, LO the early OChrıistian

38) De Agone Chrıistiano,
39) 1 bud F
40) Uonf. 1L, 111.
41) Obrurgatıo, 2} ed. Luc VERHEIJEN, La Kegle de saınt Augustın (Parıs, 1967), 6

105; for authenticiıty an date, SCE 11, 20025 My thanks LO Dr. Verheijen for
urther guildance these eXTS.

42) PAULINUS, Vıta, XXX1IX.
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communıty of the ects 1S ONe that LECUTS regularly ; and he alludes
LO 1t, a lso ın the all-ımportant Letter CCX1 43) Another text. of Scripture
he regarded useful (and already 0)]481% beg1ıns LO See the connection
between hıs ascetic1sm and hıs eXegES1S) WaSsS Psalm CXXXI1 especlally
the openıng V'  9 Behold hOow x0o0d and pleasant ıt 18 when brothers
dwell 1ın unıty Hıs enarrtatıo thıs psalm he takes precısely A

opportunıty LO offer portraıt of the monastıc lıfe ; an In thıs ontext
also, ell 1n the clerıcal, he refers the cts 44)

LIt 18 U thıs stage, ıth hıs ıınk between ımage of the church
and ımage of the MONasStery (and the assocl1ated disecussıon of the
importance of unıty), that OCa  - begın LO SEE correlatıon between
Nnes of thought Iın Augustine’s head an hıs publıec experıence
Bıshop of Hıppo T’he threads that ave ü from Ambrose through
the Confessvons LO these later EXTtSs Are ımmedı1ately relevant LO
Augustine’s handlıng of the Donatıist CONtrOVEerSY. Here W as dıspute
OVer the meanıng of the church, an OVerTr the meanıng of unıty ; but
it Was also (as SEeE 1L1OTeEe 1ın moment) dıspute OVeT the role
of teachers ıIn the church, of persuasıon and authorıty.

T'he enarratıo Psalm CXXXI, however, introduces uS LO another
field of experıence for Augustine. He Sa yS that the monastıc ıfe
represents the change from Judaısm LO the early Chrıistian communıty
1t 1S from thıs mMoOovemen that monastıelsm 1s Orn e 1lo parıete
CITeUMECISIONIS PTIIUS ata est, ista benedıiet1io’ 45) T’he ascet1ic brother-
hood represents, 1n other words, transıtıon from Iaw IM0) SLAaCE ,
' invicem vestra portate, et S1C ımplebıtıs legem Ohrıist1’ 46)
And Augustine adds, e psalmıst, dearest brothers, wıshes you LO
understand that for brethren IM0) dwell In unıty IS gıft of (+0d It 1S
achıeved not by theıir OW. Iiorts, because of theır meriıts : 1t; 18
hıs gıft, hıs S  9 ıke dew from heaven‘’ 47) At ONCeEe face Pelagıus.

That preoccupatıon 1S reflected In other ascetic references. An
aspect of the monastıec ıfe that Augustine felt ımportant Was poverty
he presents frequent N! carefully balanced arguments In ıts defence,
ONne of the best EeEXTtS the subject being hıs Letter elyvyn LO Hılarıus.
Followers of Pelagıus WEeTEC equally congerned ıth the dangers and

43) LORENZ, Anfänge’,
44) HKnarr. un Ps CXXXIL.
45) 1Tbid.
46) 1 bıd. 9’ quoting Gal V1.
47) 1bıd.
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responsıbılıtıes of wealth, ell wıth the 1ssue of Teedom an
ıt; 18 SUTPTISE LO fıind Augustine MOVINg 1n thıs letter

owards full reference LO the Pelagıan 1SSUE, an LO problems other
than 0OSse of wealth ıtself. 'T’he fırst question raısed brings back
LO hıs comments Psalm CXXXI11 (and I6 OUT immedı1ate thread)
it the PUrpOSEC of law Law, he SaYyS, tells VOu 1NOTe than
where yVou stand Once you NOW that; you should be led IKO) thank
(30d N! LO qeek for hıs help entering, 1ın other words, into
latıonshıp ıth (+0d 48) Law Can ead I1a  - relationshıp ; but ıt;
(915 not by itself establısh that relatıonshıp. T hıs 18 dıstıinetion.,
clearly, of SOIl importance ın the ontext of the monastıc lıfe 93180
touchıng the relatıonshıp between asters Ral theır dıscıples,
between the leader of ascetic communıty an ıts members and
1t offers SOTINE comment the place of rules 1ın such ecommunıtıes 49)

Augustine then SOCS tOo talk oW the connection between
law an .  9 1ın exactly the erms that had horrified Pelagıus ın
the Confessvons: ‘Jubet CISo Deus continentiam, et dat econtinentiam’ 50)
‘“Jubet‘ refers, f COUTISC, LO the realm of law ; ‘dat} LO that of
He adds, Jubet PeCI hlıtteram, dat DEL Spirıtum)’ : fırst ONe reads;
and then the subsequent alchemy of transforms insıght iınto
actıon. T’hıs Was exactly the task that faced the discıple, an not
least the dıscıple of the serıptural text (especlally ONe released from
the letter of that LexXt by master such A Ambrose although here,

1n the Confessuvons, the LEeXT, ıtself 1s referred to medı1ator) 51)
Another pomnt of interest In thıs letter the rıch

112a  - of the gospel he had fulfilled the hıghest legal ideal of the Jewısh
people ese thıngs ave observed from youth’ Augustine’s
pomt 1S that lıfe Ca  S indeed COME from obedience ; but perfection

from followıng (ın thıs Casc, Jesus) agaln, the emphasıs
dıiscıpleshıp 52)

48) ED elvnu. ugustine had thought along ese Iines before elagıus became
problem LO hım personally SsSc«c De Sprırıtu el Tnttera, 16)

49) YFor Lorenz, this represented the contrıbution made by Augustine LO monastiıec
development : Anfänge’,

50) AÄUGUSTINE, ED elvn. Scc De Dono Perseverantıae, 5 9 referring LO Conf. X!
X X1.

51) See Conf. V‚ IV ® Especially after had heard explained figuratively [ ”’spiri-
talıter ] geveral of the Old Testament whıich had een of death for
when taken lıterally [ "ubi, 198 a ıtteram accıperem, occidebar’ ]’.

52) HD elvn. 25, referring LO Mark,
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Asé,eticism, ecclesiology, dıiscıpleshıp an exegesı1s, together ıth
reference LO Donatısm an Pelagıus a,|| AT involved ın thıs network
of elated quotations. But the thread LTUNSs still, leadıng back
from Pelagıus LO the Donatists agaln, an LO the De Moribus (where
Augustine disecusses the question of ‘dıscıplına), dıstinguıshıng between
°coerc1t10’ an “instruectio’ — both of them examples of ‘discıplina’,
an both central LO understandıng of hıs handlıng of the Donatist
controversy). 'T’hıs partıcular twiıst ıIn the INquUIry 18 forced |2 0 910201 us

by that sSamıe Letter elyvaı : for there Augustine a 180 Sa YyS, ‘Coerecıon
achleves ıts en through fear, instruction through love’ (obvıously
Iınked ıth the diseussion of law an TaCe); 53) an he SOCS LO
connect that distınetion ıth Seripture, Sayıng that fear 18 typıcal
of the Old Testament, love of the New Kxactly the sSame emphasıs
18 made 1ın the monastıec CONTEXT, In Augustine’s nle (the Praeceptum),
where he Says tOo Superl10rs, ‘Although both AT NECCSSAaLY, yOUu should
seek 1INOTeEe LO be loved than LO be fearTed’ 54) aN! he wıshed ascetics
LO be not, hıke slaves under the law, but lıke freeborn InNnenNn under
TaCE’ 55)

Turning back, then, LO the De Morıbus ıth these later statements
1ın mıind, ONne 18 struck not only DYy relevance to Donatism but also
by antıcıpatıon of the Crty of God (Augustine’s thırd grTeat practical
enterprıse bıshop). Talkıng of ascetics 1n communıty, he discusses
the virtue of obedience, an SECES 1t; AsSs pact between super10r an
hıs charges : the .  pater commands ıth “auctorıtas’ hıs subjects
obey ıth ‘voluntas’ —e D0r Augustine, essentja| element In sub-
1ssıon 56) T’hıs emphasıs agreemen basıs of ordered socıety,
the ‘concordissima vıta), 1s prelude LO much ın the later work not
only the ‘pactum socJetatıs of robber bands, but also the “°CONCOTS
commun1o’ of INOTEe general definıtions 57) And ıIn the earher deseription
of ascetic soclety, bound together ın relıg10n, Augustine dısplays hıs
clear of the manıfold relatıonshıps wıthın such communıty
relatıonshıps understood by everybody ; each member knowing how
tOo respond a ]] the others 58) Hıerarchy an order WeTe valued still

53) Tbıd.
54) Praeceptum, V11. (ed VERHEIJEN, E 436)
55) 1 bıud., V111.  — ( VERHEIJEN, 1, 437) Yor links ıth the Donatist CONtrOVersYy,

See BROWN, HKelhgron and Socrety un the Age of Augustine (London,
56) De Mor. CCLES. XXXI 67)
57) Crty of (7od, 1 1V ; XIX, X1V an XIV.
58) De Mor. Kcceles. XX X11 (69)
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Iın hıs later analyses 59) Fınally he alludes LO the phrase of Paul,
“"T’hose who deal ıth the world though they had dealıngs ıth
1 which antıcıpates hıs teachıng In the Caty of (70d 'makıng uSe

of earthly an temporal thıngs lıke pılgrım 1n fore1gn land/, but
a lso looks forward, OLNCE agaln, LO Letter elyva 60)

ese eireuts through Augustine’s wr1tıngs Ia y AD DAa incon-
clusıve. The PUTDOSE (let ıt hbe sa1d agaln) 18 not LO establısh the de-
pendence of ON Lext uDON another, 1OTLr LO document fully the sroWwth
of argument ıt; 18 LO identify habıts of mınd, the CONStTAN reıteratıon
of basıc themes: an to ınk these ıth Augustine’s relatıonshıp LO
Ambrose So the IMNOVE from LEexXT LO text 1s not chronologıcal but
aSsSOC1latıVve, dependent Augustine’s OW. wiıllıngness LO combıne
allusıons and memorI1es. We ave chanced, 9a1 dıfferent Sstages, uponN
dıfferent facets of hıs mınd : but they Al facets Joıned In ON man’s

of loyalty LO hıs relıg10us past, an 1ın abıdıng of direcetion
LO hıs epıscopal OTr eer The eruc1al eature of the argumen 1S that

PUISUC through Augustine’s wrıtıngs not 1deas ASs such, but hıs
persıstent OCONGETN ıth the soc1al settings ın whıch 0OSsSe ıdeas could
become applıcable. ese WeIC those stuatıons 1n whıch Augustine
found hımself dıscıple, exegete an ascetiCc situatıons (all TEE)
that he experienced MOStT vıvıdly 1n hıs first meetings ıth Ambrose.
OQur chıef d1iscovery 18 that, by plotting thıs persistence 1ın hat mMay
aPPCAaL the byways of the Augustiniıan COLrDUS — Jetters, SCTMLONS,
mM1noOT ad hoc treatıses COINE ACLTOSS 1deas, agaln and agaln,
essent]a|l LO the maın of hıs publıc CaLiecer the Donatıst
schısm, the onfhet ıth Pelagıus, ascet1c1sm, an the Caty of (170d

It 1s Cas y LO present Augustine mMa  S harrıed DYy cırcumstance,
compelled LO keep PAaCce ıth oppONeNtTtS, offerıng LO the CT1ISIS of the
mMOoment. argument not necessarıly consıstent ıth former sSu bse-
quen statements T’here 1S LOOIIN for such Judgement ; but ıt; cannot
be [1OTE than half the STOTY Beneath the gTea OUtCrOPS of theology
and polemi1c there lay econtinuous bed of princıple an reflection
W henever Augustine “° rOSse LO 0CCasıon , he dıd armed ıth
onvıctıons linked IK6) understandıng of these three themes RF least
authorıty (together ıth assoclated CONCEPTS of dıscıpleshıp, teachıng

59) K.g Urty of ({Aod, ARX XIV.: X XIL, > © @

60) De Mor CCLES. XX1V (75) 'The allusıon 1S LO Cor. V11. 3A1 See Ch1ty of (zod,
AFX) XVIl; ED elvn. 30-35 ; an Iso the LOocus ÄAÄASSICWS the gold of the Kgyptlans,
De Doctrıina Chrıstrana, H: x ] 60)
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and infitation) ; the relatiıonshıp between rel1g10us INQUILY aN the
Lext of Scrıpture ; and the ascetiec lıfe All three themes acquıred full
meanıng only wıthın soc1al ontext L/ He church, the lıturgy,
the relıg10us communıty —; a ]] WeTe linked ; an a ]] pomnted back
LO Augustine’s experıence 1ın Mılan

Clearly, thıs 18 not LO Sa y everythıng about hıs relatıonshıp LO
Ambrose, NOT indeed about hıs Career A whole (r 1S LO SUuggEeST
how ONe should explore that relatıonshıp, an that Carcer, Nag

a,T the 1SSuUe, rather than 8 unravel 1G We must be SUTeEe that OUTLT

methods AICc adequate, before become LOO oreedy for results !

PHILIP ROUSSEAU


