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aVvlsS, dl s’agıt la une digress1ion, malls 10  - Das d’un OTS d’oeuvre » ;
ans l’ensemble du De doctrina chrıstuana CcE partıe pDaralt tres
ımportante et etre ”’9aS818@E x{(1[1 laquelle q<’Gleve LOUT le bätıment. T5a
culture chretjienne trouve SONMN frunt prıimordiıal ans une ecture COIN-

prehensıve et sapıentielle de la Bıble, Ancıen et Nouveau Testament.
Maıs desaccord AaVvVeC "’auteur dımınue rıen orande

admıratıon POUTC Ll’ensemble de SO  > OUVTIageE et ] espere vivement qu’ıl
trouvera ENCOTE la force et le COUTagE POUFTC achever MmMO1Ns la troıj1sıeme
partıe de SONMN 9 celle Qquı SET'a CONsacTEeEe l’epoque antıdonatıste.

VERHEIJEN, OS

(+e0 WIDENGREN, Religionsphänomenologte. Berlın, Walter de Gruyter
Coi. 1969, xvV-6. 5i 38 —

The orıgınal Swedısh edıtıon of Wıdengren’s Relıqgronsphänomeno-
logıe appeared 1n 1945 second printıng appeare In 1953 an thırd
In 1969 T'he (+erman edıtıon 1S fundamental re-workıng of the second
Swedıish printing. New pleces ave been added and ch 1S COIN-

pletely re-wrıtten. T’he work 1S intended A handbook for students
of the hıstory of relıg10n and of theology. For thıs Te4asSson relatıvelymuch attention 1s devoted I0) Judaısm and chrıstianıty. The mater1a|l

Islam 18 also partıcularly rıch.
The work W as ,T the tıme wrıtten agaınst the evolutionısm whiıich

Was then domıinant 1n Sweden ; trend whıch Was losıng ıts appeal In
1969 Although there 18 wealth of data, reated In the book,
ONne notıces that the ast Ası1atıc rel1g10ns recelve hlittle attention.

As rel1g10us phenomenologist Wıdengren wıshes IN0 brıng togetherthe dıfferent appearıng forms of relıg10n ın themes. It 1s erTe question
of systematıc synthesıs, 1n CONLTAS LO the hıstorıcal analysıs whıich 1s
the work of the hıstorl1an of relıg10ns. But both ave eed of each other
fOor theır interpretatıion. T’here 18 the danger that ın phenomenological
deser1ption the dıfferences between the relıg10ns, of whıich each ONe
forms ıts OW. coherent whole, 11 not hbe sufficıently recognIısed. The
ımpression Ca  -} be easıly gıven that the meanıng of the dıfferent
forms 1s everywhere the samne an that the relig10ns therefore Are not
essentlally dıstınet from üONne another. Although Wıdengren hımself

agaınst thıs attıtude (P 210 Der INN der Handlung kannn
wechseln und verschieden gedeute: werden, dre Handlung selbst bleibt
dreselbe. »), ONe still aske r hıs INanner of presentatıon ESCaPDes thıs
objeetion. The rel1910Us phenomenologist stands OpCN LO another dangeralso. Agreements Ca  w be sımply interpreted hıstorical dependence,and the classıfıcatıon of INOTeEe ımportant an less ımportant phenomena
mMa y not be taken into account Therefore Wıdengren hımself 1n hıs
fırst chapter pleads for the co-operatıon of phenomenologıst N!
hıstorlan, although 1 the Samne tıme he underlines the ımposs1ıbılıtyof makıng the repercusslons of thıs felt wıthın the COM DAasSS of book
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der Praxıs gjedoch MUSSECN dre Grenzen oft zwemlich Fheszend
leiben, UN ZWAT deshalb, weıl WT oft nıcht ımstande saınd, CN Phänomen
rıchtug klassıfızıeren, ohne geEWSSE hastorısche Untersuchungen oder
Vergleich anzustellen.... Schon praktısche Gründe ver breten eInNe solche
Methode, dre hber eInNE Syezualuntersuchung Adurchaus angebracht ware,
her eINeErT Darstellung der gesamte Relıgronsphänomenologıe jedoch WNS
Uferlose führen würde. »)

As regards the ontent of the work In the fırst Ser1es of chapters
Wıdengren treats of the godhead and the dıyıne. He SHAaTtSs from the
posıtion that relıg10n 1s gıven fact Lhe ESSCNCE of relıgıon consısts
In ıts faıth 1ın god KRelıgı1on 1s not reduced LO anythıng pre-relig10us.
Invokıng the definıtion of Pratt he SaysS that Religion 1s the
er10U8s and soc1al attıtude of indıyıduals OL communıtıes toward the
A POWEIS whıch they CONcCelve havıng ultımate control OVelLl
theır interests and destinıes » (P 3) In opposıtıion LO thıs he places
MaglC, hıch denı]es ]Just that relıg10us extra-moment and thınks
ıtself able In9) exer control OVeL dest1iny. In thıs connectıon Wıdengren
diseusses the CONCEPT INana 9 whıch he deser1bes eXtraordınary
force whıch DOCS out from PEISON and whıch 1ın ıtself 18 neıther
relıg10us NOL magıcal (ch 1) The taboo an the sacred belong to the
sphere of the dıyıne (ch 2) T’he EeSSCNCcE of the hıghest godhead 1s
diseussed (ch and the dıfferent SOTTS of rel1g10us faıth pantheısm,
which aT1SES from the conception that the world 1S orn of the godhead
an forms hıs body ; polytheısm, whıich from makıng the DPIODEI-
tıes of the highest godhead ındependent ; monotheısm (ch Wıth
thıs 1S Jommed the problem of evıl (ch 9) Then follow three chapters
whıich CoNs1ıder myth (ch Ö), the relatıon between faıth N! myth
(ch 1') an rıte (ch 8) ıte N! myth AT SEEN 1n theır relatıonshıp of
mutual dependence. T’he forms of the rıte Ale worked 0OuUt 1ın the fıve
followıng chapters. Penance aN! pPrayecr (ch 9) sgacrıfice (ch 10)
whıch the gıft creates closer bond between the g1ver an the recelVer ;
the cult place (ch I: the sacTal kıngsh1ip (ch 12) death, burıjal an
veneratıon of salnts (Ch 13) T’he author then speaks of the subjects
of myth spirıt an qoul (ch 14); eschatology (ch 15); apocalyptıc
(ch 16) JNOSIS (ch 10): mystıcısm (ch 18) ; the spoken aN! wrıtten
holy word (ch 19 N 20) Finally there 1S chapter about the relatıon-
sh1ıp between the indıyıdual and the (ch 21) T'he work concludes
ıth complementary bıblıography 1n far thıs has not een gıven
ın the footnotes, and SOINE regısters (p 638-684).

In thıs TeV1EW would lıke LO examıne INOTE closely ch 17 about
9NOSIS; subject ıth hıch Wiıdengren, through hıs knowledge of the
hıstory of Iranıan relıgıon 1S partıcularly CONversant, and a lso subject
of gTeat ımportance 1n the ontext of thıs Journal.

Indo-Iranıan pantheısm, wıthın whıch G(GÜ0d and world ALIC thought
of A ONEe, ACts A the background of 9NOSIS. T'he hıgher element of INnan
18 part of the spirıtual Kgo of the godhead and hıs body 1s part of
the dıyıne body, the world There 18 then development from pantheısm
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LO dualism, where the world IS dıstingulshed from the godhead. HKrom
dAıvyıne body the world becomes dıyıne attıre. wrappıng. An ımportant
problem ere IS how the orıginal unıty O2  w atıll be econceived 1ın world
of pluralıty. One Seces the mMah y eıther s AD PEALALGE A corruption
of the One In both negatıve interpretatıon. Krom thıs aT1SES
the eed fOr redemptıon from thıs world 'T’he WaYy of redemptıon 18
through the insıght, whıch frees 11a  —- {rom the el of 19NOTAaNCE, that
1a  w from the dıyıne world and S0OCS back there agaln. In thıs
WaYy INa  a undergoes LWO bırths. T’hrough the fırst he 1Ss thrust out of
heaven N! fettered LO matter I’hrough re-bırth he reaches agaln the
heavenly paradıse.

'T ’wo gTEaL trends ın gynNostic1ısm 216 named, manıcheısm, which 18
ocated 1n Iranıan mıheu, aN! Syro-Koyptian oNOStICISM whıch 18
INOTE orientated OwarTds chrıstianıty. What they ave In COINITINON 18
dualısm between spiırıt an matter ; (+0d N! world ; hıght N! darkness;
ıfe and death ; x00d and evıl. 111e  z element 1S that the gnNOoSt1ICS, In
CONLTAS wıth theır Indo-Iranıan OT121N, thınk of matter ın ıtself ASs
evıl. In the Syro-Koyptian gnostic1ısm ONe Cal recogNn1Sse effort LO
break through thıs sharp dualısm by of emanatıons, whereby
matter 1s {inally brought back IM0) the dıyıne. vıl Camne LO exıist 1n
the dıyıne sphere through miıistake of the Demiurge the world 1S
mıxture of g00d an evıl. 'Thıs mıxture 18 true of the INAaCTOCOSIMN the
world ell As for the m1erocosm 98R  s { N the three elements
ın INa  > spirıt pure g00d), body pure evıl) an soul (mıxture of go0od
and evil) correspond three STOUDS into whıich mankınd Ca  e} be dıyıded.

In manıcheısm the Redeemer, who brings redemptıion LO the souls
whıch AT e sunk 1ın matter, IS a ISO thereby redeemed hımself. He 1S the
Su of a || redeemed. #4; 1S remarTkabhle how thıs last aspect played
role 1n Augustine’s teachıng the T’otus Ohrıstus. The descent of the
Redeemer LO the world 1s two-fold ıt, has happened 0) but ıt 1S also

PTOCESS whıich IS repeate tıme qoul aCCePTS the invıtatıon LO
return LO heaven. The Kedeemer, A spirıtual actıve princıple of the
godhead 18 also called the One Sent, Great Man Origial Man
(Urmensch). Here the correlatıon between INAaCTOCOSIN N! m1cr0cosm
plays ımportant role. To the One Sent LO the earth COorresponds the
Spiırıt, who forms twın Kıgo ıth hım Wıdengren o0es not hesıtate
LO sSce Correspondences between thıs spirıt an the Holy Spirıt of
chrıistianıty. When the Spiırıt and the One Sent meet ONe another, the
One Sent becomes of hıs m1sSs10N. Despite agreements, there 18
between gnost1cısm and chrıistjan thınkıng gTeA dıfference iın theır
VIeWS of tıme. For the LOormer, tıme, beıng bound LO the COSINOS, 1s SOINe-

thıng eviıl, ıf 1s carıcature of eternıty. (Jnostıcısm elevates Chrıst
from tıme. He has COMMEeEe into tıme, but he 18 not hıstorıcal PEISON.
Otherwıse he would ave een clothed ıth body, that 18, ıth eviıl.

dıvyıne incarnatıon 18 consıdered ımpossıble by SNOStICISM.
The references LO Augustine ALl SCarlce He 1S not mentiıoned in

connectıon ıth manıcheısm. He 18 referred LO ın the treatment of



Recensiones 195

western mystıcısm, for hıch he aıld ıimportant foundations, basıng
hımself.
hımself Paul, Plotinus and Porphyry, although he WasSs mystıc

Kınally SOINe remarTks regardıng three interpretations 1ın
relatıon LO sacrıfıce AT there not 311 LOO easıly connectjons made
between dıfferent. storıes ® On 3921 the anomting of Jesus wıth the
Holy Spirıt 1S LOO easıly interpretated kıngly anomting. We WOo1.
prefer LO call the pantheısm of Kriugena, whıch 1S spoken of H38-
540, ımmanentısm, an would not underline the transcendence
thought of Augustine 3, the CcOost of immanence. Although Wıdengrenhas reated mMan y questions INOTE fully an therefore INOTEe correctly1ın separate studıes, must CXPDIESS OWHE admıratıon for the WaYy 1n
whıich he has brought together 1ın the rather CONCISE COM DAaSS of hand-
book much materı1al 1n such Comprehensıve WaYy

SCHRAMA, ÖO.S


