
Augustine’s Confessiones
Ihe Structure of umilıty 1)

Augustine’s technıques of composıtiıon ave proved somewhat
puzzlıng LO SOME of hıs nıneteenth an twentieth CEeENtUrYy COmMmmMen-
tators Marrou, wrıtıng ın the S, notes that for un Francaıs
d’aujourd’hul : Saınt Augustin COM DOSE mal », composıtıon est
beaucoup LrOpP läche », telle est la crıtı1que quı ormule spontane-
ment 2) In hıs Retractatio of 1949, however, he confesses hıs shame
for thıs remark, an COomMmMents ‘Reprocher rheteur Augustin de

Pas Sa VOIT COM PDOSET », c’est pretendre UUE Braque Picasso
n etajent Das capables de dessiner une gultare selon les loıs de 1a
perspective' 3)

arTou’s inıtıal Jjudgment Can surely be understood. The (Jon-
ESSLONES, for instance, VEIY puzzlıng mıxture of autobilo-
graphy (Bks 1-1X), epıstemology (Bk X), and the theory an practice
of Bıblical cCommentary (Bks AL-XILN). But ‚0)]4105% O2a  z} tOO, the
Justice of hıs retreat from that Judgment, and thıs artıcle, hope
wıthout 1X070) much presumption, sets out to UL Yy to suggest laws »
of composıtıon appropriate to the Confesstiones.

Marecıa Cohsh’s recent book T’he Maırror of Language Study
un the Medireval T’heory of Knowledge has offered De  < approach
LO the structure of the WOrk, approach whıch makes the fınal
four books integral part of complete work rather than A1GLer-
thought ıth real relevance LO hat has SONE before. She defines
the relatıonshıp thus "in the treatment of hıs cConvers]ıon ıtself,
Augustine iıllustrates the funection of the spoken N wrıtten word
A medıa of revealed W1sdom, an he concludes the work ıth
schematic outline of the Varlous Ses of redeemed speech‘ 20)
AgaınAugustine’s Confessiones :  The Structure of Humility »  Augustine’s techniques of composition have proved somewhat  puzzling to some of his nineteenth and twentieth century commen-  tators. H. I. Marrou, writing in the 1930s, notes that for ‘un Frangais  d’aujourd’hui : « Saint Augustin compose mal», «sa composition est  beaucoup trop läche», telle est la critique qui se formule spontan&-  ment’ ?). In his « Retractatio » of 1949, however, he confesses his shame  for this remark, and comments ‘Reprocher au rhöteur Augustin « de  ne pas savoir composer», c’est pretendre que Braque ou Picasso  n’6taient pas capables de dessiner une guitare selon les lois de la  perspective’ 3).  Marrou’s initial judgment can surely be understood. The Con-  essiones, for instance, seems a very puzzling mixture of autobio-  graphy (Bks I-IX), epistemology (Bk X), and the theory and practice  of Biblical commentary (Bks XI-XIII). But one can sense, too, the  justice of his retreat from that judgment, and this article, I hope  without too much presumption, sets out to try to suggest « laws»  of composition appropriate to the Confessiones.  Marcia Colish’s recent book TAe Mirror of Language : A Study  in the Medieval Theory of Knowledge *) has offered a new approach  to the structure of the work, an approach which makes the final  four books an integral part of a complete work rather than an after-  thought with no real relevance to what has gone before. She defines  the relationship thus: ‘In the treatment of his conversion itself,  Augustine illustrates the function of the spoken and written word  as media of revealed wisdom, and he concludes the work with a  schematic outline of the various uses of redeemed speech’ (p. 20).  Again  €  ... from the point of view of Augustine’s theory of words  1) I am grateful to acknowledge the help of Father E. A. Synan and Professor  D. Fox in matters concerned with this article.  ?) Saint Augustin et la fin de la culture antique (Paris, 1938), p. 61.  3) Zbid., (Paris, 1949 printing), p. 665.  4) New Haven and London, 1968.from the poın f 1eW of Augustine’s theory of words

grateful acknowledge the help of Father Synan an! Professor
Fox 1ın mMatters concerned ıth thıs artıcle.

2) aınt Augustin Ia fın de Ia culture antıque (Parıs, 61
5) Tbid., (Parıs, 1949 printing), 665

New Haven an London, 1968



235Augustine’s Confessvones

S19NS 1ın the knowledge of God, the ast four books of the Confessvones
ArIe ımportant the fırst part of the WOrk, SINCE ıt; 18 ere that
he sShOows how words served LO deepen hıs knowledge of (+0d an 1M0)
EXDIESS ıt LO others after he had receıved the gift of faıth’ (pPPp 45-6).

want to suggest urther WaYy of lookıng a the StETUCTUTE of
the Confessvones, WaYy whıich SsSes Mıss Colish’s discovery LO suggest

vVeELYy complex Ser1es of ınterrelationshıps 1n the work. shall STAr
from o0ok for TEAaSONS which wıll become apparen proceed.
It ıth plea that Augustine mıight NOW God, al other thıngs
being worthless. ‘Cognoscam te, cognıtor MEUS, COSNOSCAaNH, sicut e
cognıtus Su vırtus anımae Me4C, intra ın ea et COapta t1b1, ut
habeas et possıdeas SINe macula et rusa aeCc est INnea SDES, 1ıdeo
loquor et 1n SPE gaudeo, quando gaudeo’ 5) And, basıcally,
the ook 1s record of LO the knowledge of (G0d There AT

three stages in hat Can be regarded As ascent. Augustine deser1bes
how he fırst turned outwards an asked the earth, the SCca, the Sky,
a ]] that Öa  = eXper1enCe, to tell hım of hıs G0d T’hey answered
1ın turn that they wWerTe not (+0d All they could tell Was that He who
had made them Was (3+0d ınterrogatio 111ea intentio Mea, et, respOons10

specı1es eorum’ 6) So he turned LO hımself, to hıs inner
self rather than LO hıs body, for that inner self 1s SUpPer10T the body
SeTVes ıt bringing ıt information. But 18 inner part LOO 1s made

of Varlous Stages. There 1S the W whiıich makes hıs body lıving
thıng ; there 1Ss the W of perception through the sSec1NSsSe>s But neıther
of these Ca  > lead tOo (4+0d for they ATe properties LOO of horses an
mules. “Transıbo Crgo et istam naturae MEeaE, gradıbus ascendens
d Ccu quı fecıt (X 8) ext 1S MEeMOLY, whıch Ca  - StOoTe
those 1Mpresslons received through the SCNSECS, knowledge gaıned (Or
rather knowledge remembered ın Augustinlan epıstemology), emotions
experlenced, T’he W! of HMLEMOLY, which Augustine examınes 3,1
Jength, 1s astonıshing. Yet ıt 18 still his MEMOTY, an he 18 changeable
an transıent INanl. Besıdes, the beasts an the birds ave MEMOTY.
quıd ıgıtur aSamn, tu eTa 1001077} vıta, eus meus % transıbo et, anc
V1ImM INcanmı, qQUae emoOTIA VOCAatuUr, transıbo Cam, ut pertendam ad
te, dulce lumen. quıd dieıs mıhı ® CZO ascendens PeI anımum 116 UMN

ad te, quı desuper mıhı D} transıbo et istam V1ImMm Mean, UUaC

All quotations TOmM the CUonfessiones AL TOM the dıtiıon In the oeb Classıcal
Library, vols London an Cambridge, Mass., 1912
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emorTIaA VOCatur volens te attıngere (X 1{} But, Augustine
argu€s, ıf he cannot remember (+0d how Can he o0ok for Hım? W hen
he has lost thıng he knows hat he has lost an Canl o0ok for ıt
intelligently, for he remembers ıts nature In lookıng for (}+0d he
1S lookıng for lıfe of etr happıness. In fact a,|] INnell AL lookıng
for happıness, whatever perverted WaYy they might thınk LO accomplısh
i But how Ca  - they ook for ıt, ıf they do not remember ıd; © °Ub1
CIgO te 1n ven], ut discerem te ® enım 1aMmM Eeras iın memorTI12
Mea, prı1usquam te discerem. ubı CISO te in ven]. ut discerem te, 181
ın te 26) It 1S natural step LO remembrance of
man’s dependence od’s and LO Prayecrk fOor that tOo
g1ve complete dependence od’s wiıll (X 29)

There ATe three stages then 1n knowledge of (30d Z He world
outsıde, the mınd insıde, (A0d above who J1 VeES knowledge ot the
truth LO IHEIMNOLY 6) Man, 1n hıs limıtations, must uSe CONCEPTS of
the fırst LWO LO deser1be the thırd ; but the intrıinsıc value of those
fırst LWO, when they ead I9 the thırd an AlIle not themselves valued,
Ca  - hbe Seen by the eXtraordınary lyrıc intensıty of the LWO deser1iptions
of (+0d 1n o0k

quı1d U CeEeM AIı 6458 te amo % NON specıem COTPOTI1S NeC decus tem-
pOTIS, 1ON ecandorem Iucıs GCCGce istum aM1cumM oculıs, NO  e dulces
melodıias cantılenarum omnımodarum, 11LOIN florum et ungentorum et
ar0mMatum suaveolentiam, 1O  > et mella, 1O  a membra CDr
tabıha Carnıs amplexıbus : NO  } aeCc AI  9 98 3 eum
et amen B quandam Iucem et; quandam et, quendam odorem
et quendam cıbum et, quendam amplexum, CUu z eum INCUIN,
Jucem, odorem, cıbum, amplexum inter10rT1s homımnıs mel, u bı
Tulget anımae Mcae, quod 1018)  S capıt locus, et ıubı sonat, quod NON

rapıt tempus, et, ub] olet, quod NO  en spargıt {latus, et u bı sapıt, quod
1910781 mınult edacıtas, et ubı haeret, quod 10 dıvellit satıetas. hoc
est quod 3081  9 (3 eum INEeEUIN z

eTO te amavı, pulchrıtudo Lam antıqua et Lam NOVA, SEeTO te amavı !
et ECCe intus ETa et CSO fOr1S, et 1bı te quaerebam, et, 1n ista formosa,
QUaE fecıstl, deformiıs inruebam. CIas, et, ecum 10107181 eTanm

tenebant longe LE, QUAaC 31 1ın te 11011 essent, 10 essent. vocastı
e clamastı et, rupıstı surdıtatem HICI coruscastı, splendunstı et
fugastı caecıtatem 11e4am : iragrastl, et uxXx1 spırıtum, et anhelo
t1ıbı, gustavı et esSUT1O et sıt10, tetigıstı INn ei eXaTsı 1n tuam

(X, 27)
6) For brief but extremely stimulatıng discussion of thıs subject Sce KRAND,

Founders of Ehe Miıddle Ages (Cambridge, Mass., 1929),



37Augustine’s Confessvones
The catalogue of SINS whıich ollows the analysıs of the ascent

LO (+0d deser1bed above 18 of rea| approprıateness. It 1s of COUTSE

led ınto perfectly logically. Man’s helplessness an illness acknowledged,
the oTeA (Auide and Physıcıan must set about restorıng 1n2a  ; LO the
goal for which he Was made an from whiıich he has strayed through
SIN The systematıc analysıs of SIN whıich follows 1Ss hat mıght ave
een expected. But thıs analysıs 1s approprıiate 1n evVen INnOTeEe

OTZaNlC FKor ıt ollows the three Stages of the ascent, purgıng
the appropriate SINS ,T each level So the sectıon begıns ıth cleansıng
of the sSenNnses touch f1ırst, then AStTE, smell, hearıng, sıght ( 29-34).
Of COUTSE hat 1S asked for 1S CUTNNg, not removal of these facultıies.
Then Augustine 110 VeS to SINS appropriate to the second stage OT
ascent, the SINS of the mınd menta|l self-ındulgence 1ın Inquısıt1veness,
knowledge for persona|l satısfactıon (X 30) However, there 1S
SIN whıch MUS he eured before the knowledge (+0d g1VeES C  S become
1n an Y WaYy relevant, which therefore 1S that SIN central LO OUTLTr

natures "ä$ tu SCIS, quanta parte mutaverıs, qu1 prımıtus
ıbıdıne vindıcandı I  S ut propıtıus f]as etj1am ceterıs omnıbus

inıqguıtatıidus meı1s, et 1e5S5 Janguores IN6OS, et redimas de
corruptione vıftam MEeEAamM, e COTONeS ın mı]ıseratıone et mM1ser1c0ord1a,
et satıes ın bonıs desiderıum MEeUM, qu1 conpressıstı tımore tuO
superbıiam INa et mansuefecıst] 1Ug0 5UO GCervicem meam)’ (X 36)
The recelVINS of the knowledge of (+0d demands humiılıty, the slayıng
of gelt. And thıs Can be chıeved only through the medıiatıon of Hıs
Son, the pattern of humilıty :
Verax autem medı1ator, Q UE ecrTeta In m1ser1cordıa. demonstrastı
hominıbus, et miısıst, et eE1IUSs exemplo et1am 1psam dıiscerent humıilhı-
atem, mechator Jle de1 et, homınum, OMO Ohristus Tesus, inter
mortales peccatores et immortalem i1ustum apparuıt237  Augustine’s Confessiones  The catalogue of sins which follows the analysis of the ascent  to God deseribed above is of real appropriateness. It is of course  led into perfectly logically. Man’s helplessness and illness acknowledged,  the great Guide and Physician must set about restoring man to the  goal for which he was made and from which he has strayed through  sin. The systematic analysis of sin which follows is what might have  been expected. But this analysis is appropriate in an even more  organic sense. For it follows up the three stages of the ascent, purging  the appropriate sins at each level. So the section begins with a cleansing  of the senses : touch first, then taste, smell, hearing, sight (X, 29-34).  Of course what is asked for is a curing, not a removal of these faculties.  Then Augustine moves to sins appropriate to the second stage of  ascent, the sins of the mind : mental self-indulgence in inquisitiveness,  knowledge for personal satisfaction (X, 35). However, there is a  sin which must be cured before the knowledge God gives can become  in any way relevant, which therefore is that sin central to our perverse  natures. ‘et tu scis, quanta ex parte mutaveris, qui me primitus  sanas a libidine vindicandi me, ut propitius fias etiam ceteris omnibus  iniquitatibus meis, et sanes omnes languores meos, et redimas de  corruptione vitam meam, et corones me in miseratione et misericordia,  et saties in bonis desiderium meum, qui conpressisti a timore tuo  superbiam meam et mansuefecisti 1ugo tuo cervicem meam’ (X, 36).  The receiving of the knowledge of God demands humility, the slaying  of self. And this can be achieved only through the mediation of His  Son, the pattern of humility :  Verax autem mediator, quem secreta tua misericordia demonstrasti  hominibus, et misisti, et eius exemplo etiam ipsam discerent humili-  tatem, mediator ille dei et hominum, homo Christus Iesus, inter  mortales peccatores et immortalem iustum apparuit ... In quantum  nos amasti, pater bone, qui filio tuo unico non pepercisti, sed pro  nobis inpiis tradidisti eum! quomodo nos amasti, pro quibus ille  non rapinam arbitratus esse aequalis tibi factus est subditus usque  ad mortem crucis ... potulmus putare verbum tuum remotum esse a  coniunctione hominis et desperare de nobis, nisi caro fieret et habitaret  in nobis ... Ideo Christus pro omnibus mortuus est, ut et qui vivunt 1am  non sibi vivant, sed ei qui pro omnibus mortuus est. (X, 43)  Now, with the péttern of three-fold ascent — body, mind, grace —  established in Book X, I would like to suggest that it is exactly this  pattern which the deseription of Augustine’s conversion (Bks I-IX)In quantum
105 amastı, pater bone, Quı1 f1l10 LUO UunıcoO ON pepercıstl, sed PIO
nobhıs INPUS tradıdıstı eum ! quomodo 1105 amastı, PTIO quıbus Jle
NOn rapınam arhıtratus eEsSS$Se aequalıs tıbı factus est, subdıtus
a ortem CTUCIS237  Augustine’s Confessiones  The catalogue of sins which follows the analysis of the ascent  to God deseribed above is of real appropriateness. It is of course  led into perfectly logically. Man’s helplessness and illness acknowledged,  the great Guide and Physician must set about restoring man to the  goal for which he was made and from which he has strayed through  sin. The systematic analysis of sin which follows is what might have  been expected. But this analysis is appropriate in an even more  organic sense. For it follows up the three stages of the ascent, purging  the appropriate sins at each level. So the section begins with a cleansing  of the senses : touch first, then taste, smell, hearing, sight (X, 29-34).  Of course what is asked for is a curing, not a removal of these faculties.  Then Augustine moves to sins appropriate to the second stage of  ascent, the sins of the mind : mental self-indulgence in inquisitiveness,  knowledge for personal satisfaction (X, 35). However, there is a  sin which must be cured before the knowledge God gives can become  in any way relevant, which therefore is that sin central to our perverse  natures. ‘et tu scis, quanta ex parte mutaveris, qui me primitus  sanas a libidine vindicandi me, ut propitius fias etiam ceteris omnibus  iniquitatibus meis, et sanes omnes languores meos, et redimas de  corruptione vitam meam, et corones me in miseratione et misericordia,  et saties in bonis desiderium meum, qui conpressisti a timore tuo  superbiam meam et mansuefecisti 1ugo tuo cervicem meam’ (X, 36).  The receiving of the knowledge of God demands humility, the slaying  of self. And this can be achieved only through the mediation of His  Son, the pattern of humility :  Verax autem mediator, quem secreta tua misericordia demonstrasti  hominibus, et misisti, et eius exemplo etiam ipsam discerent humili-  tatem, mediator ille dei et hominum, homo Christus Iesus, inter  mortales peccatores et immortalem iustum apparuit ... In quantum  nos amasti, pater bone, qui filio tuo unico non pepercisti, sed pro  nobis inpiis tradidisti eum! quomodo nos amasti, pro quibus ille  non rapinam arbitratus esse aequalis tibi factus est subditus usque  ad mortem crucis ... potulmus putare verbum tuum remotum esse a  coniunctione hominis et desperare de nobis, nisi caro fieret et habitaret  in nobis ... Ideo Christus pro omnibus mortuus est, ut et qui vivunt 1am  non sibi vivant, sed ei qui pro omnibus mortuus est. (X, 43)  Now, with the péttern of three-fold ascent — body, mind, grace —  established in Book X, I would like to suggest that it is exactly this  pattern which the deseription of Augustine’s conversion (Bks I-IX)potulmus putare verbum tuum TemMOtLUM eSsSSe
conıunctione homınıs et, desperare de n0oDb1S. 181 OCAarO fıeret et habıtaret
1n nobıs237  Augustine’s Confessiones  The catalogue of sins which follows the analysis of the ascent  to God deseribed above is of real appropriateness. It is of course  led into perfectly logically. Man’s helplessness and illness acknowledged,  the great Guide and Physician must set about restoring man to the  goal for which he was made and from which he has strayed through  sin. The systematic analysis of sin which follows is what might have  been expected. But this analysis is appropriate in an even more  organic sense. For it follows up the three stages of the ascent, purging  the appropriate sins at each level. So the section begins with a cleansing  of the senses : touch first, then taste, smell, hearing, sight (X, 29-34).  Of course what is asked for is a curing, not a removal of these faculties.  Then Augustine moves to sins appropriate to the second stage of  ascent, the sins of the mind : mental self-indulgence in inquisitiveness,  knowledge for personal satisfaction (X, 35). However, there is a  sin which must be cured before the knowledge God gives can become  in any way relevant, which therefore is that sin central to our perverse  natures. ‘et tu scis, quanta ex parte mutaveris, qui me primitus  sanas a libidine vindicandi me, ut propitius fias etiam ceteris omnibus  iniquitatibus meis, et sanes omnes languores meos, et redimas de  corruptione vitam meam, et corones me in miseratione et misericordia,  et saties in bonis desiderium meum, qui conpressisti a timore tuo  superbiam meam et mansuefecisti 1ugo tuo cervicem meam’ (X, 36).  The receiving of the knowledge of God demands humility, the slaying  of self. And this can be achieved only through the mediation of His  Son, the pattern of humility :  Verax autem mediator, quem secreta tua misericordia demonstrasti  hominibus, et misisti, et eius exemplo etiam ipsam discerent humili-  tatem, mediator ille dei et hominum, homo Christus Iesus, inter  mortales peccatores et immortalem iustum apparuit ... In quantum  nos amasti, pater bone, qui filio tuo unico non pepercisti, sed pro  nobis inpiis tradidisti eum! quomodo nos amasti, pro quibus ille  non rapinam arbitratus esse aequalis tibi factus est subditus usque  ad mortem crucis ... potulmus putare verbum tuum remotum esse a  coniunctione hominis et desperare de nobis, nisi caro fieret et habitaret  in nobis ... Ideo Christus pro omnibus mortuus est, ut et qui vivunt 1am  non sibi vivant, sed ei qui pro omnibus mortuus est. (X, 43)  Now, with the péttern of three-fold ascent — body, mind, grace —  established in Book X, I would like to suggest that it is exactly this  pattern which the deseription of Augustine’s conversion (Bks I-IX)Ideo OChrıstus PrO Oomn1ıbus OTtUUS est, ur et, qu1 vıyvyunt 1am
1910781 S1D1 vıvant, sed el qu1 PTO omnıbus OTtUUS est; ( 43)

Now, ıth the pättern of three-fold ascent body, mınd,
establıshed In Book X would ıke LO suggest that ıt 15 exactly thıs
pattern whiıich the deser1ption of Augustine’s conversıon (Bks 1-1X)
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follows. want to begın study 1ın analysıs of part of Book VIL,
rangıng wıdely In reference from that passage. Augustine 1S in Mılan,
dissatısfied In hıs struggle ıth hımself. ‘totum amen bhat ın audıtum
LuUum, quod ruglebam gemitu COTdıs mel, e ante te erat des1ıderiıum

et, lumen oculorum 1He0TUMmM 11ONN erat intus enım
erat, CO autem fTOr1S, NeC In loco ıllud al CO intendebam iın C:
UQUAaC locıs continentur, et NO  - 1bı invenıebam locum ad requlescendum,
NeC recıplebant ısta (VIL, 6 Thıs understandıng 1s of COUTSe

key LO Augustine’s whole ıfe untıl thıs stage the seekıng of ]0Yy
in the materıal world where ıt, could not hbe found could only be
found ıf that world referred constantly LO God, ıts transıence SsScEeMN

In the lıght of, AL ımage, Cistorted, otf od’s EIMANENCE., He had
sought happıness 1ın frıendshı1p, hut that had een dıstorted through
ıts ack of focus it; had become lust, the blınd Lolly of communa|Jl
theft of those thıngs he dıd not 6eVeN want, sheer despair when

friend died In retrospect he CoOomMmMents thıs latter even thus

S] placent GOTDOIGQ, deum 62 ıllıs lauda, et 1ın artıf1ıcem retorque
AINOCH), In hıs, UGUAC t1ıbı placent, 5u dıspliceas. G1 placent anımae,
ın deo amentur, Qquı1a et, 1psae mutabıles sunt et ıll f1xae stabılluntur
alıoquın ırent et perırent. In Ho Crgo amentur, et, raDe a eu ecum
QU&S DOotes238  I. W. A. Jamieson  follows. I want to begin my study in an analysis of part of Book VII,  ranging widely in reference from that passage. Augustine is in Milan,  dissatisfied in his struggle with himself. ‘totum tamen ibat in auditum  tuum, quod rugiebam a gemitu cordis mei, et ante te erat desiderium  meum et lumen oculorum meorum non erat mecum. intus enim  erat, ego autem foris, nec ın loco illud. at ego intendebam in ea,  quae locis continentur, et non ibi inveniebam locum ad requiescendum,  nec recipiebant me ista ...’ (VII, 7). This understanding is of course  a key to Augustine’s whole life until this stage : the seeking of joy  in the material world where it could not be found or could only be  found if that world were referred constantly to God, its transience seen  in the light of, as an image, distorted, of God’s permanence. He had  sought happiness in friendship, but that had been distorted through  its lack of focus : so it had become lust, or the blind folly of communal  theft of those things he did not even want, or sheer despair when  a friend died. In retrospect he comments on this latter event thus :  Si placent corpora, deum ex illis lauda, et in artificem eorum retorque  amorem, ne in his, quae tibi placent, tu displiceas. si placent animae,  in deo amentur, quia et ipsae mutabiles sunt et illo fixae stabiliuntur :  alioquin irent et perirent. ın illo ergo amentur, et rape ad eum tecum  quas potes ... bonum, quod amatis, ab illo est : sed quantum est ad  illum, bonum est et suave; sed amarum erit iuste, quia iniuste amatur  deserto illo quidquid ab illo est. (IV, 12)  Augustine’s initial search for God in religion had also been a search  in the material world : for Manicheeism is inherently materialistic,  so is astrology, and so were his objections to Christianity at that  stage — part of his repugnance was rooted in his inability to get  beyond the literal, the material in his approach to the Bible.  But from this vain search in the material world he is rescued  as he begins to read — through God’s guidance — in the books of  the Platonists. These books teach him of the nature of God and of  His Word, of the divinity of the Word, of His creation by God, of  His existence beyond time, of the creation of all things through  Him, of the dependence of all souls on Him for their wisdom. But  the books do not tell him of the Incarnation, of that humility of which  Jesus is the exemplar and through which man can receive that wisdom.  Augustine cites at length Philippians 2, 7-11 and passages from  Matthew 11 and the Psalms: ‘abscondisti enim haec a sapientibusbonum, quod amatıs, a 1Ilo est sed quantum est a
iıllum, bonum esSt. et sed erıt 1uste, qul1a inıuste amatur
deserto 1lo quı1dquıd a‚h Jlo est (1NV, 12)

Augustine’s inıtıal search for (+0d ıIn relıgıon had also een search
1ın the materıal world fOor Manıcheeism 18 inherently materıalıstic,

1s astrology, an hıs objections LO Christianıty 3, that
stage — part of hıs FEDUSNANC WasSs rooted ın hıs inabılıty LO get
beyond the lıteral, the materıal ın hıs approach LO the Bıble

But from thıs aın search ın the maßterıa|l world he 1S reseued
he begıns LO read — through od’s guldance — ın the books of

the Platonists. T’hese books teach hım of the nature of (+0d and of
Hıs W ord, of the dıvınıty ot the W ord, of Hıs ereation by God, of
Hıs exıstence beyond tıme, of the creatıon of a ]] thıngs through
Hım, of the dependence of a ]] souls Hım for theır wısdom. But
the books do not tell hım of the Incarnatıon, of that humılıty of which
Jesus 1S the exemplar an through whıich 1a  — OAaNn recelve that wısdom.
Augustine cıtes WF Jength Phılıpplans 2, D7 an a5Sages from
Matthew K and the Psalms ‘abscondıst] enım 2eC sapıent1Dus
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et revelastı parvulıs, ut venırent ad eu laborantes et oneratı
et refiıceret COS, quon1am mıtiıs est et humıiılıs corde, et dırıgıt mıtes
iın 1ud1610, et docet mansuetos 1a8 Suas, videns humılıtatem nOostram
et aborem nostrum et dımıttens omn1a peccata nostra;‘ GVAL 9)
Thıs MmMoOovemen In Augustine’s thought LO the search for (+0d outsıde
Hıs creatıon, tOo the Wısdom of the Platonists, 18, ıt; fo 1981
exactly that of the second stage 1n and the ack 1n the books
of the Platonıists 15 the thırd stage of the ascent. We should turn
agaln to Augustine’s deser1ıption of hat 1s happenıng LO hıimself

he reads the books

Kit inde admonıtus redıire a meme 1pSUum, intravı 1n intıma INca,
uce te, et, potul, quon1am factus adıutor INEeEUS intravı et 1dı
qualicumque oculo anımae I1Ne4€e eundem oculum anımae INcCAac,

entem INCAamn, Iucem incommutabılem : NO  S anc vulgarem
et CONSPICUAM Oomnı Carnı, NeC quası eodem SENEIE gTandıor erat,
tamquam S1 ista. multo multoque clarıus claresceret otumque OCCUPaTeEL
magnıtudıine. 18(6)  w hoc 1la eTrat, sed alıud, alıud valde a‚h istıs omnıbus.
NDeCc ıta erat mentem INECAI, s1cut oleum ? NeCc sicut
caelum terram ; sed SUPEeTIOT, quıa 1Dsa fecıt 981  ’ et, CDO 1nfer10r,
qula factus a3,h qu1 novıt verıtatem, novıt ca et quı novıt Ca
novıt ageternıtatem. carıtas novıt ea (VIL, 10)

Looking outsıde turnıng insıde od’s gift of Super10T VIS1ON,
sıght of Hımselfr. The three en Aale there already though, really,

Augustine IS st111 the level of the second 1n eSSCNCcE ‘et NON stabam
frun deo 1I16O, sed rapıebar a.d te decore LUO, TMOXYUE dırıpıebar abs
te pondere HN160O, et ruebam in ista. ( gemitu ; et, pondus hoc CONSUE-

tudo carnalıs. sed erat MemoOTIA tu1 (VIE 7 He wonders
how he Can appreclate materıa|l beauty, how he Oan make Correct
Judgments about things subject LO transıence an then realızes
that above hıs OW. miınd, transıent itself, 1S EIMAaNENCE of truth
He deseribes agaln hıs ascent :

que ıta. gradatım Corporıbus adl sentientem DE COrDUS anımam,
atque inde a eiIuUs interiorem V1m. Cul SECEHNSUS COTPOTIS exterio0ora
nuntiaret, efi, possunt bestlae, ue inde LTUTSUS a ratı0ec1-
nantem potentiam, a.d QUah refertur ludıcandum, quod sSumıtur
sensıbus COTPOTIS. quae QUOGUE In comperlens mutabılem,
erexıt a intellegentiam SUahl, ei bduzxıt cogıtationem CONSUEeTLU-
dıne, subtrahens contradıcentibus turbıs phantasmatum, ut In ven1-
ret, QUO lumine aspargeretur ; GCu sıne ulla dubıtatiıone clamaret



240 Jamıeson

incommutabıle praeferendum esSsSe mutabılı, nde nosset. 1psum IncOon-
mutabıle quod 1sS1 alıquo modo nosset, nullo modo ıllud mutabıli
Certa praeponeret — € pervenıt ad 1d, quod esSt, ın ıctu trepıdantıs
aSpeCtUus. LUn invısıbılla Lua DE UUAaEC aC Sunt intellecta
CONSPEXIL, sed acıem {1gere NO  m evalun, et TEDETCUSSa infiırmıtate reddıtus
solitıs, 1810381 INeCUIM ferebam 181 amantem memorT1am et Qquası olefacta
desıderantem, UUAaEC comedere nondum DOSSCHL. (VIL, 17}

But thıs strength Can only through Jesus OChrıst who 1n infer1or1-
bus autem qedıificavıt 1 D1 humılem domum de lımo nostro’ that
10eN ne 1ducıa SUul progrederentur long1us, sed potıus infırmarentur,
vıdentes ante pedes s UuUoS infırmam dıyınıtatem partıcıpatıone
tunıcae pellicıae nostrae, et lassı prosternerentur 1ın Ca Jla autem
SUTrgeNS evaret eOs (VIL, 18) But, still the second plane ıt;
WEerTICe, Augustine knows of (+0d but Can n o experıence Hım, In fact
1S prou of hıs knowledge, ınflabar sc1ent]a)’ (VIL, 20) he claıms,
quoting Paul So the books of the Platonıists ave brought hım
certaın WaYy ın the en he 1S glad 1K0) ave COINE ACTOSS them fırsat
rather than after studyıng the Scr1ıptures tor In thıs WaYy he has learnt
"quıd interesset inter praesumptionem et confessionem’ ; ıf he had
COM ACTOSS them later he miıght ave been swep {rom the truth
0) eVenNn f he had remaıned CONsStant, he miıght ave thought that
the Platonıists’ books by themselves miıght lead to mani’s salvatıon.
So, havıng een taken part of the WaYy to (+0d Dy the 00 af the
Platonısts. he Urns LO the Scriptures, partıcularly the WwrT1tings of Paul

Book 111 reveals the thırd ge of Augustine’s ascent, the
bendıing of the WILL, the acceptance of dependence. It LO
that In Man y thıs Book has een approached LOO sımply, that
Augustine’s statement ‘sed adhuec tenacıter allıgabar femına240  I. W. A. Jamieson  incommutabile praeferendum esse mutabili, unde nosset ipsum incon-  mutabile — quod nisi aliquo modo nosset, nullo modo illud mutabili  certa praeponeret — et pervenit ad id, quod est, in ictu trepidantis  aspectus. tunc vero invisibilia tua per ea quae facta sunt intellecta  conspexi, sed aciem figere non evalui, et repercussa infirmitate redditus  solitis, non mecum ferebam nisi amantem memoriam et quasi olefacta  desiderantem, quae comedere nondum possem. (VII, 17)  But this strength can come only through Jesus Christ who “in inferiori-  bus autem aedificavit sibi humilem domum de limo nostro’ so that  men ‘ne fiducia sui progrederentur longius, sed potius infirmarentur,  videntes ante pedes suos infirmam divinitatem ex participatione  tunicae pelliciae nostrae, et lassı prosternerentur in eam, illa autem  surgens levaret eos’ (VII, 18). But, still on the second plane as it  were, Augustine knows of God but can not experience Him, in fact  is proud of his knowledge, “nflabar scientia’ (VII, 20) he claims,  quoting Paul. So the books of the Platonists have brought him a  certain way : in the end he is glad to have come across them first  rather than after studying the Scriptures for in this way he has learnt  ‘quid interesset inter praesumptionem et confessionem’; if he had  come across them later he might have been swept from the truth  or, even if he had remained constant, he might have thought that  the Platonists’ books by themselves might lead to man’s salvation.  So, having been taken part of the way to God by the books of the  Platonists, he turns to the Scriptures, particularly the writings of Paul.  Book VIII reveals the third stage of Augustine’s ascent, the  bending of the will, the acceptance of dependence. It seems to me  that in many cases this Book has been approached too simply, that  Augustine’s statement ‘sed adhuc tenaciter alligabar ex femina ... et  propter hoc unum volvebar in ceteris’ (VIII, 1) has been removed  from the context of argument that he has been developing throughout,  and particularly in the seventh Book as I have tried to indicate.  To see Augustine’s problem quite simply as lust is, too, to take away  that element of typification which the whole of the first nine books —  the whole of the Confessiones in fact, but in another way, a way  to which I shall return later — has striven to assert : the Augustine  presented is of course, in a very real way, distinctive, with his own  foibles and quirks; but that very individuation is in some ways a  universalization as we are forced into an emotional empathy. And  other techniques make of Augustine Everyman: his life is full ofet
propter hoc volvebar ıIn ceterıs’ has een removed
from the ontext of argumen that he has been developıng throughout,
and partıcularly 1ın the seventh o0k ave trıed LO indıcate.
To Sce Augustine’s problem quıte sımply ust 18, LOO, LO take AWaYy
that element of typıfıcatıon which the whole of the fırst. ıne books
the whole of the Confessvones 1n fact, but In another WaY, WaYy
LO whıich shall return later has strıven LO 4SSEeTrt the Augustine
presented 1S of COUISC, ın vVeELYy real WaY, dıstinetive, ıth hıs OW.

olbles and Quirks; but that VL indıyıduatıion 1S in SOINe WaYys
unıversalızatıon ATe forced into emotıjonal empathy. And
other technıques make of Augustine Kveryman : hıs lıfe 18 full of
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Bıblical parallels the Prodigal Son, the Lost Sheep, the Lost Coıin,
the Wıdow s Son whıch AI themselves ype of Ml fallen humanıty ;
the ımagery 1ın whıch he deserihbes hıs econdıtion 18 that approprıiate to
Kveryman’s condıtion the patıent whose only Physıcıan Can be God,
the schoolboy dırected by hıs Master, the prısoner who needs LO be
freed ; Augustine V es the Bıble into hıs text seamlessly that
i takes somethıng of the Bıbheal exalted tone of revelatıon,
of unıversal folly and salvatıon, especlally 1ın those Prayers hıch
depend markedly the Psalms, the Church’s pattern of PIaVeEr,
and, urther, he almost totally neglects a‚ {l background desecr1iption
whıich would confiıne the eXxperlenNCces LOO narrowly. Book IEB! then
1S eoncerned ıth far INOTeEe unıyversal problem than lust, both for
Kveryman an for Augustine hımself et contestante unıyversa.
creatura, inveneram te ecereatorem nostrum, et verbum tuum apud te
deum, eCUMUE 1N1UMm deum, DEI quod ereastı omn1a. et est, alıud

Inpı1orum, qu1 COZNOSCENTES eum NOn sıcut eum glorıficaverunt
UT gratias egerunt. In hoc QUOQ UE inc1ıderam NAH: 1) Lust
INa y be the partıcular instance, but the efusal IN0 bend the 111 18
the unıversal. Hence the STOTY of Vıctorınus, which 1S ONe of the

of gıven LO Augustine help In breakıng oOWn hıs
resıstance, often brought LO hım through mınısters such
5 Ambrose an Sımplielanus. Victorinus, outstandıng an revered
teacher, 1n hıs ADE non erubuerıt ‚wlslele. PUEI OChrist1 tul, et infans
fontiıs tul: subJjecto collo a humılıtatıs 1ugum, et, edomıiıta fronte
a CTUCIS opprobrıum' 2) At first he would not acknowledge
hıs 18105 posıtıon publıcly but, reflection. °  SI e ımeret
omınıbus confıter1, rEUSYUE 1ı magnı CTIMINIS adparult, erubescendo
de sacramentiıs humılıtatıs verb1 tul, et 19107141 erubescendo de SACTIS
sacrıleg1s superborum daemon10rum, UUAC iımıtator superbus ACGEPE-
Tat 2) Augustine longed LO do the Same but he Was prısoner,
'hgatus NOoN ferro alıeno. sed 110e ferrea voluntate241  Augustine’s Confessiones  Biblical parallels — the Prodigal Son, the Lost Sheep, the Lost Coin,  the Widow’s Son — which are themselves types of all fallen humanity ;  the imagery in which he describes his condition is that appropriate to  Everyman’s condition : the patient whose only Physician can be God,  the schoolboy directed by his Master, the prisoner who needs to be  freed; Augustine weaves the Bible into his text so seamlessly that  it takes on something of the Biblical exalted tone of revelation,  of universal folly and salvation, especially in those prayers which  depend so markedly on the Psalms, the Church’s pattern of prayer;  and, further, he almost totally neglects all background description  which would confine the experiences too narrowly. Book VIII then  is concerned with a far more universal problem than lust, both for  Everyman and for Augustine himself: “... et contestante universa  creatura, inveneram te creatorem nostrum, et verbum tuum apud te  deum, tecumque unum deum, per quod creasti omnia. et est aliud  genus inpiorum, qui cognoscentes deum non sicut deum glorificaverunt  aut gratias egerunt. in hoc quoque incideram ...’ (VIII, 1). Lust  may be the particular instance, but the refusal to bend the will is  the universal. Hence the story of Victorinus, which is one of the  means of grace given to Augustine as a help in breaking down his  resistance, grace often brought to him through God’s ministers such  as Ambrose and Simplicianus. Vietorinus, an outstanding and revered  teacher, in his age ‘non erubuerit esse puer Christi tui, et infans  fontis tui, subiecto collo ad humilitatis iugum, et edomita fronte  ad erucis opprobrium’ (VIITL, 2). At first he would not acknowledge  his new position publicly but, on reflection, ‘si eum timeret coram  hominibus confiteri, reusque sibi magni criminis adparuit, erubescendo  de sacramentis humilitatis verbi tui, et non erubescendo de sacris  sacrilegis superborum daemoniorum, quae imitator superbus accepe-  rat ... (VIIT, 2). Augustine longed to do the same but he was a prisoner,  ‘ligatus non ferro alieno, sed mea ferrea voluntate ... quippe voluntate  perversa facta est libido, et dum servitur libidini, facta est consuetudo,  et dum consuetudini non resistitur, facta est necessitas’ (VIII, 5).  The misdirection of will is crucial. But God will not leave Augustine  alone. Again by chance it may seem — by grace it is — he is told  the story of Antony the hermit, then of those who hear that story  and turn away from worldly ambition. He feels confronted with  his own situation, and by a resolution of that situation which he  cannot yet accept. In a garden, in some ways reminiscent of Gethse-quıppe voluntate

facta est, lıbıdo, et dum SeTVItUT 1bıdını, facta est, consuetudo,
et dum econsuetudını 1919}  > resıstıtur, facta est necess1tas’ VILL, 9)
The mısdireection of 11 1S eruc1al. But (+0d wıll not leave Augustine
alone. Agaın by chance 1t INAaYy SEEeIN 1t; 18 4 he 1S told
the OTYy of Antony the hermit, then of those who eaT that STOTY
an turn from worldly ambıtıion. He feels confronted ıth
hıs OWTI sıtuatıon, and by resolution of that sıtuatıon which he
cannot yet accept. In garden, 1n SOIMNe WaYys remımnıscent of (+ethse-
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11LanNne an the remıminıscence 1S surely intended for Augustine must
follow the WaYyY of Christ Not 111 but thıne Lord », ‘morijebar
vıtalıter’ VIIL, 2 h8 feels torn apar by the confhlieting desıres
of hıs OW. nature. In hıs he must be alone, leaves Alypıus
who has een ıth hım and ego au b quadam fıcı arbore sStravı
nesCc10 quomodo, et dımısı habenas lacrımıs, et proruperunt flumına
oculorum INCOTUN, acceptabile sacrıfıc1ıum tuum AL 12) Agaın
(+0d directs hım and he hears chıld’s volce repeatıng ‘tolle lege,
tolle lege‘. He already knows hat thıs for the StOT Y of Antony
has prompted hım when he hıs book of Scrıpture the fırst
words whıich hıs CYES 11 fall wıll be mean for hım Antony had
een told, from Matthew 1  E} 21, LO sell a ]] he had, g1ve the
IKO) the PDOOI and then to follow Christ Augustine 18 told hat 1s basıcally
the Same thıng the redırection of the wıll though 1n terms INOTe

directly relevant : Romans 13, 13-14 non In comıssationıbus et
ebrietatıbus, NON 1ın ceubıliıbus et inpudıcıtius, NON In contentione et
aemulatıione, sed induıte domınum lesum Chrıstum, et CaTrnıs provıden-
tıam fecerıitis 1n Cconcupıscentus’. So °convertisti242  J. W. A. Jamieson  mane — and the reminiscence is surely intended for Augustine must  follow the way of Christ « Not my will but thine O Lord», ‘moriebar  vitaliter’ (VIII, 8) — he feels torn apart by the conflicting desires  of his own nature. In his agony he must be alone, leaves Alypius  who has been with him and ‘ego sub quadam fici arbore stravi me  nescio quomodo, et dimisi habenas lacrimis, et proruperunt flumina  oculorum meorum, acceptabile sacrificium tuum ...’ (VIII, 12). Again  God directs him and he hears a child’s voice repeating “‘tolle lege,  tolle lege’. He already knows what this means for the story of Antony  has prompted him : when he opens his book of Scripture the first  words on which his eyes will fall will be meant for him. Antony had  been told, from Matthew 19, 21, to sell all he had, give the money  to the poor and then to follow Christ. Augustine is told what is basically  the same thing — the redirection of the will — though in terms more  directly relevant: Romans 13, 13-14: ‘non in comissationibus et  ebrietatibus, non in cubilibus et inpudicitiis, non in contentione et  aemulatione, sed induite dominum Iesum Christum, et carnis providen-  tiam ne feceritis in concupiscentiis’. So ‘convertisti ... me ad te’  (VIIT, 12). As he says at the opening of Book IX, what was required  was ‘totum nolle, quod volebam, et velle, quod volebas’ — which,  of course, leads to perfect freedom. The movement of his will finds  expression in the significations of the sacrament of baptism.  To conclude this section on the threefold ascent as seen in  Augustine’s own experience I want to comment on two passages  in Book IX which seem especially relevant. He retires to the country  as a catechumen, and studies the Psalms. Much of seection 4 is taken  up with a meditation on the fourth Psalm and in this he sees rehearsed  the process of his conversion. The Psalmist calls on God’to have  mercy on him, to hear his prayer. He wonders how long the hearts  of the great ones of the world will be hardened : ‘“Vt quid diligitis  vanitatem et quaeritis mendacium *’ He counsels them ‘Irascimini et  nolite peccare’. God gives gladness, gives harvest, gives rest. The  pattern is Augustine’s own : ‘nec iam bona mea foris erant, nec oculis  carneis in isto sole quaerebantur. volentes enim gaudere forinsecus  facile vanescunt ... ibi enim, ubi mihi iratus eram, intus in cubili,  ubi conpunctus eram, ubi sacrificaveram, mactans vetustatem meam,  et inchoata meditatione renovationis meae, sperans in te, ibi mihi  dulcescere coeperas et dederas laetitiam in corde meo’. Now he can  take his rest in God, an idea which is taken up again in the secondad te

12) As he Sa yS 31 the openıng of o0k I hat WasS requıred
Was ‘totum nolle, quod volebam, et velle, quod volebas’ — whıch,
of COUTSEe, leads to perfect Teedom. The mMOovemen of hıs wıll finds
eXpression in the sıgnıf1catıons of the SacTramen of baptısm.

To conclude thıs sectıon the threefold ascent SsSeen 1ın
Augustine’s OW eXperIENCE want to comment LWwO
In Book which SeCcEeIMMM especlally relevant. He retiıres LO the COUNTIY

catechumen, and studıes the Psalms. uch of sectiıon 1s taken
ıth medıtatıon the fourth Psalm an In thıs he SEES rehearsed

the PTFOCESS of hıs Convers]ıon. The Psalmıst calls (+0d LO ave
hım, LO eaT hıs Prayer He wonders how long the hearts

of the gTeA ONes of the world wıll be hardened : quıd dılıgıt1s
vanıtatem et quaerı1t1ıs mendacıum ?’ He counsels them ‘Irascımını et
nolıte peccare’. (+0d g1VeES gladness, g1VES harvest, g1Ves rest. The
pattern 185 Augustine’s OW. necC 12M ona INnea forıs erant, NeC oculıs
Carnels 1n isto sole quaerebantur. volentes enım gaudere forıinsecus
facıle vanescun:242  J. W. A. Jamieson  mane — and the reminiscence is surely intended for Augustine must  follow the way of Christ « Not my will but thine O Lord», ‘moriebar  vitaliter’ (VIII, 8) — he feels torn apart by the conflicting desires  of his own nature. In his agony he must be alone, leaves Alypius  who has been with him and ‘ego sub quadam fici arbore stravi me  nescio quomodo, et dimisi habenas lacrimis, et proruperunt flumina  oculorum meorum, acceptabile sacrificium tuum ...’ (VIII, 12). Again  God directs him and he hears a child’s voice repeating “‘tolle lege,  tolle lege’. He already knows what this means for the story of Antony  has prompted him : when he opens his book of Scripture the first  words on which his eyes will fall will be meant for him. Antony had  been told, from Matthew 19, 21, to sell all he had, give the money  to the poor and then to follow Christ. Augustine is told what is basically  the same thing — the redirection of the will — though in terms more  directly relevant: Romans 13, 13-14: ‘non in comissationibus et  ebrietatibus, non in cubilibus et inpudicitiis, non in contentione et  aemulatione, sed induite dominum Iesum Christum, et carnis providen-  tiam ne feceritis in concupiscentiis’. So ‘convertisti ... me ad te’  (VIIT, 12). As he says at the opening of Book IX, what was required  was ‘totum nolle, quod volebam, et velle, quod volebas’ — which,  of course, leads to perfect freedom. The movement of his will finds  expression in the significations of the sacrament of baptism.  To conclude this section on the threefold ascent as seen in  Augustine’s own experience I want to comment on two passages  in Book IX which seem especially relevant. He retires to the country  as a catechumen, and studies the Psalms. Much of seection 4 is taken  up with a meditation on the fourth Psalm and in this he sees rehearsed  the process of his conversion. The Psalmist calls on God’to have  mercy on him, to hear his prayer. He wonders how long the hearts  of the great ones of the world will be hardened : ‘“Vt quid diligitis  vanitatem et quaeritis mendacium *’ He counsels them ‘Irascimini et  nolite peccare’. God gives gladness, gives harvest, gives rest. The  pattern is Augustine’s own : ‘nec iam bona mea foris erant, nec oculis  carneis in isto sole quaerebantur. volentes enim gaudere forinsecus  facile vanescunt ... ibi enim, ubi mihi iratus eram, intus in cubili,  ubi conpunctus eram, ubi sacrificaveram, mactans vetustatem meam,  et inchoata meditatione renovationis meae, sperans in te, ibi mihi  dulcescere coeperas et dederas laetitiam in corde meo’. Now he can  take his rest in God, an idea which is taken up again in the second101 enım, ubı m1ıhı ıTratus CIam, intus 1n cubılı,
ubı CONPUNCItUS CIam, u bı sacrıfıcaveram, mactans vetustatem MeEAM,
et, inchoata medıtatıone renovatıonıs INCAaC, SPETans 1ın te, 1Dı mı1hı
dulcescere et dederas laetıtıam 1ın corde mMmeo Now he Öa  -

take hıs rest. ın God, ıdea which 1S taken agaln In the second
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passage from ook whıich want TOo comment, the vVeELY famous
deser1ıption of Augustine’s v1isıon of (+0d want LO quote a Jength
IOr, 1n the ontext of the present d1scuss]1on, thıink that certaın
of the priorities an attıtudes ımplhıied wiıll take something of

EW lıght Augustine and hıs mother Monica AIe talkıng :

Cumque ad eUmMmM finem perduceretur, ut carnalıum eNnSuum
delectatıo quantalibet, in quantalbet Iuce COrPDOTIESA, Prae ıllıus vıtae
iucundıtate NOn conparatıone, sed conmemorTatıione quıdem dıgnaviıderetur, erıgentes NOS ardentl]ore ffectu 1n 1d 1pSsum, perambulavımus
gradatım cuncta. corporalıa, et 1psum caelum, nde so] et Iuna ei,
stellae Iucent terram. et adhuc ascendebamus, inter1ıus cogıtando
et loquendo et 1ırando tua, et venımus In mentes NnOstras et
transcendımus Cas, ut attıngeremus regıionem ubertatıs iındeficıent1s,
nde pPascıs Israel 1n getfernum verıtate pabulo, et 191ı ıta sapıentla
est, PEI QUam fıiunt Oomn1a8. ısta, et QUAE uerunt et; QUAE futura sunt
et 1PSa NO  a Iıt, sed S1IC est, ut fult, et S1C erıt SCHLDET . quın potıusfulsse et uturum esSsSe NO  - est, In C: gadl eESS$Se solum, quon1am aeterna
est, 1am fujlsse et, uturum esSsSe 10 est aeternum et, dum loquımur et,
inhiamus ıllı, attıngımus C242 modice LOTtO ictu COTdIS ; et, SUSPITaVIMUS,
et; rel1ıquımus 1b1 relıgatas prımıtlas spirıtus, et remeavımus a strepl-
tum OTIS nostr1, ubı verbum et incıpıtur et finıtur. (1X, 10)

But that fragmentary moment wıll ast for a 11 eternıity Olle TesSts
ın Hıs eternal ]9Yy It 18 thus fıttıng that the autobıographıcal section
of the Confessvones ends ıth Oonıca’s death, for Augustine followıng
Christ had died into 1ıfe ın self-offering physıcal death the
gate LO the ternal Jerusalem ul suspırat peregrinatıo populı tu1
a‚h exıtu a rediıtum)’ (IX, 13) The SPan of human lıfe, from
bırth LO death, 1S encompassed 1n the Confessvones, but that SDahn
1s completıon, for those who lıve 1ın OChrıst DPass beyond it tOo real
ıfe of whıich thıs transıent exıstence 1S but the merest shadow.

hope tOo ave established certaın structural parallels between
Books JEX and ook 'To the dıfferences shall return, but ıf

far ave begun LO suggest certaın LTEAaSONS why the LWO Parts
Are not completely ırrelevant LO each other shall be happy want
LO ook NO a{ the ast three books an theır conneect.on ıth hat
has preceded. In Book 1 1s continuatıon of Book for
ıt LOO tackles the problem of knowledge. But In another WaYy 1t, an
the LWO Books hıch follow, ATEe quıte separate for they ATe In the
form of extended medıtatıon (+jenesıs Certaimn of the CONCEPTS
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examıned AI of obvıous relevance LO the subjects discecussed 1ın Books
LO LO illustrate solely from o0ok X the extended diseussion

of the nature of tıme ıth the conclusıon that Augustine looks orward
non 1ın QUaE futura et transıtura Sunt, sed in UUAEC ante Sunt
1ON dıstentus, sed extentus244  I. W. A. Jamieson  examined are of obvious relevance to the subjects discussed in Books  I to X : to illustrate solely from Book XI — the extended discussion  of the nature of time with the conclusion that Augustine looks forward  ‘non in ea quae futura et transitura sunt, sed in ea quae ante sunt  non distentus, sed extentus ... ubi audiam vocem laudis et contempler  delectationem tuam nec venientem nec praetereuntem ... at ego in  tempora dissilui, quorum ordinem nescio, et tumultuosis varietatibus  dilaniantur cogitationes meae, intima viscera animae meae, donec in  te confluam purgatus et liquidus igne amoris tui’ (XI, 29); the means  of entry into that eternity through God’s Word, His Son, Strength,  Wisdom and Truth (XI, 9). But there is another and more organic  way in which these three books relate to what has gone before. This  way is primarily concerned with Book XIII, but the two preceding  books prepare for that. Book XI establishes that the only true know-  ledge comes from God, not from man’s intelligence, and that this  knowledge comes through God’s Word ‘“in quo sunt omnes thesauri  sapientiae et scientiae absconditi’ (XI, 2), a knowledge which is  sought in the Word of God, the Scriptures. Book XII asks how these  Scriptures can be studied, how one can be assured of the validity  of the meaning one sees there, and answers that correct responses  are supported by an « inner voice», and that varying interpretations  of the same passage are in fact valid, for the Scriptures sustain the  faithful of varyıng stages of Christian development, and all under-  standings whose effect ıs charity are consistent with the truth. So,  with arguments to support interpretation deployed, Augustine provides  us with interpretation in Book XIII. And the interpretation he gives  sees the process of Creation as the creation of the soul, then of the  New Man. ‘dono tuo accendimur et sursum ferimur; inardescimus  et ‘ imus.  ascendimus ascensiones in corde et cantamus canticum  graduum. igne tuo bono inardescimus et imus, quoniam sursum imus  ad pacem Hierusalem ...” (XIII, 9). Man, a spiritual creation, was  once all darkness, sunk in the sea of concupiscence, having turned  away from God, but even in that darkness God did not neglect man  as His Spirit moved over the waters and in offering the way of repen-  tance created Light. He made for man the firmament, that is the  authority of the Seriptures. In it He placed luminaries, the saints  who shine on the world. He created the creatures of sea and air, the  sacraments which “repserunt ... inter medios fluctus temptationum  saeculi, ad imbuendas gentes nomine tuo in baptismo tuo’, the wordsu bı audıam laudıs et contempler
delectatiıonem tuam NeC venıentem NeC praetereuntem244  I. W. A. Jamieson  examined are of obvious relevance to the subjects discussed in Books  I to X : to illustrate solely from Book XI — the extended discussion  of the nature of time with the conclusion that Augustine looks forward  ‘non in ea quae futura et transitura sunt, sed in ea quae ante sunt  non distentus, sed extentus ... ubi audiam vocem laudis et contempler  delectationem tuam nec venientem nec praetereuntem ... at ego in  tempora dissilui, quorum ordinem nescio, et tumultuosis varietatibus  dilaniantur cogitationes meae, intima viscera animae meae, donec in  te confluam purgatus et liquidus igne amoris tui’ (XI, 29); the means  of entry into that eternity through God’s Word, His Son, Strength,  Wisdom and Truth (XI, 9). But there is another and more organic  way in which these three books relate to what has gone before. This  way is primarily concerned with Book XIII, but the two preceding  books prepare for that. Book XI establishes that the only true know-  ledge comes from God, not from man’s intelligence, and that this  knowledge comes through God’s Word ‘“in quo sunt omnes thesauri  sapientiae et scientiae absconditi’ (XI, 2), a knowledge which is  sought in the Word of God, the Scriptures. Book XII asks how these  Scriptures can be studied, how one can be assured of the validity  of the meaning one sees there, and answers that correct responses  are supported by an « inner voice», and that varying interpretations  of the same passage are in fact valid, for the Scriptures sustain the  faithful of varyıng stages of Christian development, and all under-  standings whose effect ıs charity are consistent with the truth. So,  with arguments to support interpretation deployed, Augustine provides  us with interpretation in Book XIII. And the interpretation he gives  sees the process of Creation as the creation of the soul, then of the  New Man. ‘dono tuo accendimur et sursum ferimur; inardescimus  et ‘ imus.  ascendimus ascensiones in corde et cantamus canticum  graduum. igne tuo bono inardescimus et imus, quoniam sursum imus  ad pacem Hierusalem ...” (XIII, 9). Man, a spiritual creation, was  once all darkness, sunk in the sea of concupiscence, having turned  away from God, but even in that darkness God did not neglect man  as His Spirit moved over the waters and in offering the way of repen-  tance created Light. He made for man the firmament, that is the  authority of the Seriptures. In it He placed luminaries, the saints  who shine on the world. He created the creatures of sea and air, the  sacraments which “repserunt ... inter medios fluctus temptationum  saeculi, ad imbuendas gentes nomine tuo in baptismo tuo’, the wordsT CO In
tempora dıssılul, QUOTFUuH ordınem NeESCIO, et, tumultuosıs varetatıhbus
d1ılanıantur cogıtatıones MEecAaE, intıma VISCeTa anımae MNE62E, donec In
te confluam urgatus e l1quidus ıgne aMOTIS tu1 1} 29); the
of eNtLY iınto that etern1ıty through od’s W ord, Hıs SoNn, Strength,
Wısdom N Truth L, 9) But there 18 another an LLOTE OTganNlC
WaYy In which these three 00 relate LO hat has SONE before. T’hıs
WaYyY 1S prımarıly concerned ıth Book AILLL, but the LWO precedıng
books PITEDAaTLE for that Book XI establıshes that the only true NOW-
Jedge from God, not from man ’s intellıgence, N! that thıs
knowledge through od’s Word 1n U UO sunt thesaurı
sapıentlae et sc1ent]lae abscondıiıt] L 2), knowledge which IS
sought In the Word of God, the Secriptures. Book NegE! qalze how these
Scriptures Oa  - be studıed, how ONe Can he aSSUTed of the valıdıty
of the meanıng ONe Sec6e5S5 there, N! aNSWeEeTITSs that COoTrTeCt FESDONSES
ArTe supported by ıinner VvOo1Ce », and that varyıng interpretatıons
of the sSamme Passage AL e In fact, valıd, for the Scriptures sustaın the
faıthful of varyıng Stages of OChrıistian development, a,N' a |1 under-
standıngs whose effect 1S charıty AT consıstent wıth the TU 5O,
ıth arguments LO SUppOrt interpretatıon deployed, Augustine provıdes
us ıth interpretatıon 1n o0k HER And the interpretation he gy1VeES
SEEeS the PTOCESS of OCreatıon the ereatıon f the Soul, then of the
New Man °dono 5110 aCCeNdımur et SUTSUM ferımur ; inardescimus
ei 1IMUus. ascendimus aSCENSIONES In corde et cantamus cantıeum
graduum. 1gne tu0 ONO inardesce1ımus et Imus, quon1am SUrSum ImMus
a Hıerusalem AILLL, 9) Man, spırıtual creatıon, W AS

ONCe a 11 darkness. sunk 1n the sSeh of CONCUPISCENCE, havıng turned
AaWaY from God, but CVEN In that darkness (+0d d1d not neglect 1n  ;

Hıs Spırıt moved OVer the Wwaters ‚N! ın offerıng the WAaY of CNH-
tance ecreated Light He made for Na  ® the {ırmament, that 1s the
authorıty of the Scriptures. In ıt; He placed lumınarıes, the saınts
who shıne the world He reated the creatures of SeCH and alT, the
sSacraments which Tepserunt244  I. W. A. Jamieson  examined are of obvious relevance to the subjects discussed in Books  I to X : to illustrate solely from Book XI — the extended discussion  of the nature of time with the conclusion that Augustine looks forward  ‘non in ea quae futura et transitura sunt, sed in ea quae ante sunt  non distentus, sed extentus ... ubi audiam vocem laudis et contempler  delectationem tuam nec venientem nec praetereuntem ... at ego in  tempora dissilui, quorum ordinem nescio, et tumultuosis varietatibus  dilaniantur cogitationes meae, intima viscera animae meae, donec in  te confluam purgatus et liquidus igne amoris tui’ (XI, 29); the means  of entry into that eternity through God’s Word, His Son, Strength,  Wisdom and Truth (XI, 9). But there is another and more organic  way in which these three books relate to what has gone before. This  way is primarily concerned with Book XIII, but the two preceding  books prepare for that. Book XI establishes that the only true know-  ledge comes from God, not from man’s intelligence, and that this  knowledge comes through God’s Word ‘“in quo sunt omnes thesauri  sapientiae et scientiae absconditi’ (XI, 2), a knowledge which is  sought in the Word of God, the Scriptures. Book XII asks how these  Scriptures can be studied, how one can be assured of the validity  of the meaning one sees there, and answers that correct responses  are supported by an « inner voice», and that varying interpretations  of the same passage are in fact valid, for the Scriptures sustain the  faithful of varyıng stages of Christian development, and all under-  standings whose effect ıs charity are consistent with the truth. So,  with arguments to support interpretation deployed, Augustine provides  us with interpretation in Book XIII. And the interpretation he gives  sees the process of Creation as the creation of the soul, then of the  New Man. ‘dono tuo accendimur et sursum ferimur; inardescimus  et ‘ imus.  ascendimus ascensiones in corde et cantamus canticum  graduum. igne tuo bono inardescimus et imus, quoniam sursum imus  ad pacem Hierusalem ...” (XIII, 9). Man, a spiritual creation, was  once all darkness, sunk in the sea of concupiscence, having turned  away from God, but even in that darkness God did not neglect man  as His Spirit moved over the waters and in offering the way of repen-  tance created Light. He made for man the firmament, that is the  authority of the Seriptures. In it He placed luminaries, the saints  who shine on the world. He created the creatures of sea and air, the  sacraments which “repserunt ... inter medios fluctus temptationum  saeculi, ad imbuendas gentes nomine tuo in baptismo tuo’, the wordsinter med10s Iuetus temptatiıonum
saeculı, el imbuendas gentes nomıne LUO 1ın baptısmo e  tuo  9 the words
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of spirıtual teachers °volantes terram 1uxta firmamentum hıbrı
tul, praeposıto Ho 31 91 a auctorıtatem, Su QUO volıtarent, UOCUM1LQUE
ırent' 20) TOM baptısm the dry land,. which has faıth,

whıch exıst lıving Creatures, °"motusAugustine’s Confessiones  245  of spiritual teachers ‘volantes super terram iuxta firmamentum Libri  tui, praeposito illo sibi ad auctoritatem, sub quo volitarent, quocumque  irent’ (XIIT, 20). From baptism comes the dry land, which has faith,  on which exist living creatures, ‘motus ... animae sunt isti in alle-  goria’ — ‘Tastus elationis et delectatio libidinis et venenum curiositatis’  (XIII, 21) in their untamed form — who must be tamed but who  then will be useful. So the Pauline New Man is created : Paul, ‘dispen-  sator tuus, generans per evangelium filios, ne semper parvulos haberet,  quos lacte nutriret et tamquam nutrix foveret : reformamini, inquit,  in novitate mentis vestrae ad probandum vos, quae sit voluntas  dei, quod bonum et beneplacitum et perfectum’ (XIII, 22). The  essence of the New Man — and this we have seen in our study of the  first two parts of the Confessiones — is surely that new will, God’s  will accepted instead of one’s own. The New Man can judge aright  (he rules all creatures), has the ability to see the various significations  of the Scriptures (increases and multiplies), is nourished with the  jJoy of good works. The very goodness of God is shown by the marvels  of this new: Creation — behold it is very good. And His Word tells  us that ‘nos post opera nostra ideo bona valde, quia tu nobis ea  donasti, sabbato vitae aeternae requiescamus in te. Etiam tunc enim  sic requiesces in nobis, quemadmodum nunc operaris in nobis, et  ita erit illa requies tua per nos, quemadmodum sunt ista opera tua  per nos’ (XIII, 36-7). So the meaning Augustine sees in the first  chapter of Genesis is that pattern we have seen before in his own  life, and in his speculative examination of how man may know God.  But this is not mere repetition : for though the pattern described  is the same it comes from very different sources, through very different  means. The first had as base Augustine’s own personal experience,  was strongly autobiographical even though the parallels between  Augustine’s own experiences and those common to all men were  not neglected. The second had as base speculation, an intellectual  examination of personal experience and also of the nature of memory.  The third has as source something quite outside of man, God’s Word  the only source of true knowledge. Now it will be seen that these  three sources of the pattern of experience are those three stages  in the pattern of ascent marked earlier — the world outside as it  were, knowledge /intelligence, God above — or, to put it another way,  those three things which make up man and which, Augustine arguesanımae sunt ist] 1ın a lle-
gor1a’ ‘tastus elatıonıs et delectatıo hıbıdınıs et VeLeNum eurTI0sItatıs’

21) 1n theır untamed form — who mMust be ame but who
then ll be useful. So the Pauline New Man 18 rTeated Paul, ‘dıspen-
SaTtOT tuuSs, PEL evangelıum i11108, SCEM1LDETI parvulos haberet,
U UOS lacte nutriret et am quam nutrıx overet : reformamın], inquıit,
iın novıtate mentis vestrae ad probandum VOS, QU2aE sıt voluntas
del, quod bonum et beneplacıtum et perfectum’ 22) 'T’he
eSSeCNCcE of the New Man and thıs ave seen 1n OUT study of the
first LWO parts of the Confessvones — 18 surely that DE  w wıll, od’s
l accepte instead of one’s OW The New Man Can Judge arıght
(he rules a, ]] creatures), has the abılıty LO SeEe the Varlous sıgn1ıfı1catıons
of the Scriptures (increases and multıplıes), 1S nourıshed ıth the
]OYy of x00d works. The VELY goodness of (+0d 18 shown by the marvels
of thıs e  z Creatıon behold ıt; 18 VeELY g00d. And Hıs Word tells

that NOos pOSt nOostra 1deo ona valde, quıa tu nobıs
donastı, abbato vıtae aeternae rTeQUIESCAMUS ın te Etı1am tunc enım
S1IC requ1eSCES 1n nobıs, quemadmodum UNC Operarıs 1n nobıs. et
ıta erıt 1la requles IN} PEI NOS, quemadmodum sunt ista LUa
PEeT NnOS ALLL, 36-7). So the meanıng Augustine sSee5> ın the first
chapter of (+enesıs 1s that pattern ave sSeen before 1ın hıs OW.

lıfe, an 1ın hıs speculatıve examınatıon of how INa  S May NOW (+0d

But thıs 1S not INeTe repetıtıon for though the pattern deser1bed
1s the Same ıt from NVOLYy dıfferent SOUTCES, through very dıfferent;

The fırst had ase Augustine’s OW. personal experlence,
Was strongly autobıographical even though the parallels between
Augustine’s OW eXxperl1ences an those COINIMNON LO a 11 Inen WeItc

not neglected. The second had ASs ase speculatıon, intellectual
examınatıon of personal experıenNce and also of the nature of MEMOTY.
The thırd has SOUTCeEe somethıng quıte utsıde of INAal, od’s Word
the only SOUTCEe of true knowledge. Now ıt 11 be Seen that these
three SOUTICces of the pattern of experience AIle those three stages
ın the pattern of ascent marked earlier . 38 world outsıde ıt;
WerTe, knowledge /intelligence, (+0d above OL, to Pput ıt another WaY,
those three thıngs whıich make INnan and which, Augustine Argues
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1n AILL, I Ca  D be see1 shadows of the meanıng of the Trinity :
exıstence, knowledge, wıll 'The vVeEILIYy shape of the Confessiones then
Oan be seen LO echo the shape of Man, 02R  ; hbe SEEeN indeed to echo
the shape of the New Man 1n God, for the focus UTNS progressively
{rom Augustine the indıyıdual SOUTCEe of informatıon LO od’’s
Word, A he decreases that He miıght 1NCcreEASse, he becomes absorbed
iın hıs maker. 'Thıs 1S indeed the rhetorıec of humilıty, redeemed
rhetorie 7)

The Confessuones, then, conforms to Augustine’s OW artıstıc
Can onNns °‘hoc dieunt eti1am QUaCQUE pulchra COLrDOLIG, qula longe
ulto pulchrıus est COTPUS, quod membris pulchris omnıbus cConstat,
QUuUamı 1psa membra sıngula, QUOFUML ordınatıssımo CONventu conpletur
unıversum, QUamVIS et ıLl eti1am sıngıllatım pulchra sint' 28)
But the work of aTT must not exıst for ıtself. In deser1bing the effect
of musıc he WOTTIES est sıngıng hymns Ma y be merely oratificatıon
of the SCNSES, but acknowledges the benefit of that gratificatıon ıf
ıt leads tOo love of (+0d Beautiful artefacts ‘addıderunt homines ad
inlecebras oculorum, foras sequenTtes quod facıunt, intus relınquentes

QUO factı sunt et extermınantes quod factı sunt. at CHO, eus INEUS

et decus MeUmM, et1am 1NC tıbı 1C0O hymnum et Sacrıf1c0o laudem
saecr1ficatorı MEeO, quon1am pulchra trajecta PEI aNnımas 1ın
artıf1c10sas ab 1la pulchrıtudine venıiunt, UUa anNnımas est,
Cul suspırat anıma INea dıe nocte’ 34) 4O put thıs ın the termıno-
Jogy of De Doectrina Chrıistuana, aT% must be sıgn an not thıng In
SB the Confessuvones, unıty 1n trinıty, 18 the perfect work
of art, the perfect self-offering.
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