
Regula apostolica
in the er de un1ıco aptısmo

In hıs work Luber de UNCO baptısmo (4, and D, 7) Augustine
ses the eXpressı0n reqgula anostolıca. What o0€s he INnecanl by these
words Kirst, should ask hat the meanıng 1S of the word anpostolıcus.
According the dietionarıes 1)’ anostolıcus can ave ÜWO meanıngs

of OoONne sıngle apostle OTr of the apostles . T'he ontext wıthın which
thıs eXpression OCGUTIS 18 the followıng The Church’s recognıtıon of
the valıdıty of the baptısm admınıstered by heretics and schismatıcs,
COrresponds faıthfully the requla anostolca. Thıs apostolıc rule
prescribes TeSPeCT fOor hat 1S g00d aN true ın paganısm, ]Judalsm,
heresy aN!! schı1sm ; but it also prescr1bes amendıng what 18 and
EeEITONEOUS ın them St Paul taught thıs both by word an example.
Cyprıan followed thıs rule by borrowıng hıs arguments agaınst idolatry
from authors. LOO M Augustine) followıng thıs rule find
g0o0d thıngs EeVEeI ın wıcked IneN , amend theır perversıty, but do not
violate what they legıtimately hold T’he truth that somebody holds,
6778  - help uSs LO COTTeCT. hıs eITOTS, wıthout destroyıng the truth by the
refutatıon of hıs ETTOTS

Here 8 1S evıdent must prefer the fırst meanıng of ONe apostle,
hecause Augustine wrıtes Nıhıiıl alıud nobiıs demonstrat apostolus, 181
ut ın 1PS1S QUOQUE ıta quidquıd pPravuh est COrT1gaMUuS, ut quod oTrTte
rectum est approbemus (4, ] Further Augustine cıtes Rom 1, 21-29°
2 18 And 1n chapter 4, he refers the example of aul himself

IDr ın Actıbus apostolorum Cu de deo Uu1LLO et eTO Athenıjenses 0Ce-
ret, quod ın ıllo V1VIMUS, OVEINUT et; * contınuo subiunzxıt
Sıcut quıdam secundum VOS dixerunt. Thıs sentence introduces the
S  I Yy told in Acts 17 202 where Paul 1S the central f1gure. The CX PIES-
S10 regula apostolıca OCCUTS twıce Hulius regulae apostolicae SECTLAatOTr

epISCOpuUS Cyprianus » (4, 6); Hanc ıtaque et I9l peI Mal0Tes NOStrOS
tradıtam nobıs sSequenNtes apostolıcam regulam (S, { Regula anostolca
refers 1n both the apostle Paul an the rule he has gıven.
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Therefore ave be of the fact that regula anostolıca
always rule supported by the authorıity of apostles. In /ontra
FKFaustum XXVIIL, 4) Augustine speaks about the authorıity of Paul
econnected ıth the authorıty of a ll the apostles. Augustine asserts
that ıf Paul after hıs Conversıon would not ave ınto ontact ıth
the other lıyıng apostles, the Church would ave belıeved hım.
Paul discecussed the gospel ıth them, an only because of thıs Was he
accepted OonNne of theır cırcle. YFrom then everybody Was able LO
recogn1ze that hıs preaching Was the Samıe that of the other apostles.
Paul lıved 1n communıon ıth them, takıng part 1n their unıty an
performıing the SsSame miraculous S19NS. Only from thıs oment, an
by the recommendatıon of the Lord dıd he receıve such authority,
that even the Church of OUL days hstens hıs words LO the words of
Christ speakıng 1n him

In hıs Expnositr0 emstolae Galatas (2) Augustine shows agaln how
al the apostles finally ArIe supported by the authorıty of (+0d T’he fırst
apostles meriıt OUT confıdence because they Are not sent. Dy InNenN, but
by (+0d through the INan Jesus Christ. The last apostle Paul) also
merıts OUT confidence, although he Was no0t Sent. by the earthly Jesus,
but Dy the glorıfied Jesus, completely (+0d after hıs rTesurrectıjon.

What 18 the relatıon between the regula anostolıica an the
reqgu verıtatıs ® cannot ıth the sımplıstic opınıon that the
regula anostolıca dıffers from the regula verıtatıs 1ın far the first
should take ıts normatıve Wfrom the second 2) One Can ]Just well
assert the CONTrarY. The LWO rules lean on another. But the requla
apostolıca 1S part of the truth which the regula verıtatıs contaıns. It
185 g01ng LOO far tOo suggest that Augustine would ıdentify the two rules 3)
In opınıon the regula verıtatıs has riıcher meanıng.

The Church 1S leanıng the reqgu apostolica. This 18 S! 1n Augus-
tıne’s VIeW, because the Church 18 begotten DYy the preaching of the
Word of (z0d In Enarratıo un Dsalmum 44, he Says the souls,
begotten. by the preaching an evangelızatıon of the apostles, ATe

daughters of kıngs. The churches 18070 AIe daughters of the apostles an
daughters of kıngs. But Chrıiıst 1S the kıng of kıngs. The apostles aAIe
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kıngs of whom 18 sa1ld ’You <hall sıt twelve qeats Judgiıng the twelve
trıbes of Israel’ O, 28) They preached the word of truth an ave

'fOor 1ınbegotten the churches, no0t for themselves, but fOor Chrıiıst
Jesus Chrıist ave egotten yOou by the gospel‘ (I UorT., 4, 15) Accord-
ıng Augustine, the authorıty of the Bıble 1S of the hıghest rank 1t, 18
dıyıne (Eristola 82, 5) 4) Precisely because the truth of the divine
Scrıptures 1sS supported by the apostles, the Holy Scriptures constitute
the SUPTeEME authorıty (Eprstola 82, () sentence of Paul 18, ın the CYES
of Augustine, 1InNnOTe powerful than a ll the authorıty of phılosophers
(Emrıstola 10€ 4 W hat 18 confirmed by the evıdent authorıity of the
canoniıcal Holy Books has tOo be beheved wıithout an y doubt (ZXprıstola
147 In thıs Way the eviıdence of Holy Scripture determınes OUL faıth
One has believe Holy Wrıt wıthout aDn Y hesıtatıon (Eprıstola 147,
30-40 De PECCALOTUM mer1ıtıs el YCMLSSLONE ILL, De ceimmtate De:r XXI, Ö,
1 Doubt about the truth of hat 1S wrıtten ın the Bıble 18 n.0T allowed
(Contra Faustum XIL, $] If the authorıty of Holy Seripture becomes
doubtful, faıth 18 undermined: an when faıth 1S undermiıned, charıty
weakens (De doctrina chrıstiana E 36, 41)

We AaTre not un]ust Cyprıan, by distinguishing hıs wrıtıngs from
the authorıty of canonıcal Seripture. It 15 not wıithout 1645011 that
the ecclesiastical of Holy Books has een determıined ıth
extreme Car®e, verYy carefully the books of Prophets an Apostles ATe

fixed 1n Therefore are not Judge these books, but basıng
ourselves them, Judge freely a l1 other wrıtıngs both of behllevers
an unbelıevers (Contra Üresconvum IL, öl 39-32, 40) Augustine o0€S
not consıder the works of Cyprian canonıcal ; he Judges them ın
accordance ıth the canonıcal Seriptures. He wiıll gladly accepty
thıng 1n them that 18 conformahble the authority of the Scriptures,
but wıthout insultıng Cyprıan he wıill also reject hat does not COTIES-

pond to them Nobody 18 unaware that the canoniıcal Holy Scripture,
both the Old an the New Testament, 1S ineceluded wıthın very precıse
lımıtes;: the Bıble SUTDAasSscs a ]] the other writings of bıshops, even al
thıs pomınt that ONe cannot challenge discuss the truth and rıghtness
of ıts contents. The wrıtıngs of bıshops the CONTraTY, drawn after
the constitution of the E} Cca.  — be eritie1ızed by INOTeEe competent an
WI1SeTr INeN, 1n CcCase these wrıtıngs devıate from the truth bDYy the
greater authorıty an prudence of er bıshops (De baptısmo IL, 3, 4
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If the Church o0€es not want IM® get lost. 1n the mıst, ıt. has to reject a ]]
that 18 n.o0t inceluded 1ın the Bıble (Sermo 46, 11 24) From the cıty that

left for long pilgrimage, receıved Scriptures which exhort us
LO exemplary lıfe (Enarratio un Psalmum 90, 2, 1) If lose OUT

WaYy because do not understand the Holy Scriptures, cannot
blame them f understand them, however, AI the rıght Way
(Sermo 23, D 3) Augustine calls Holy Scripture firmamentum un ecclesıa
(Sermo Lambot, firagmentum 1, i D 7)

Christ told hıs heralds, the apostles, hat they' had IM0 declare.
When herald has spoken officlally, mention of hım 18 made 1n the
rTepOTT, but only of the PersonN who ordered hım LO speak (Sermo ö2.,
D, 8)

Polman declares The Holy Scriptures, 1ın the 1eW of Augus-
tıne, proceeded from the hand of God, because they AIe realızed by the
Holy Spirıt workıing 1n the holy wrıters (Enarratio IN Dsalmum Ö, {}
Therefore Augustine calls these scrıptures the word of (+0d (De ewntate
Dex X, 8 2), the serıpture of (+0d (Enarratıo un Dsalmum 144, 170} the
dıyıne books (De ewmntate De:x 1 20), the dıyıne scrıpture (De ewmntate
De:x 8) the holy scr1ıpture (De T’rinitate 1, 2 the wrıt of (}+0d
(Emistola 78, 1} the letter from heaven (Enarratvo ıN psalmum 90, S, 2, ]}
dıvine oracles words (Epistola D9, 20, 147, 16, 40) Chrıist spoke
first through the prophets. Later he spoke hımself, and then ın far
As he judged ıt NECESSATY, he DaVe6 Holy Seripture through the apostles
(De cvntate De:i XL, 5} T’hus find the word of (+0d 1n the Scriptures
(De evvrtate Der X, { 2)

According LO Augustine, the preachıng of the apostles 1S not only
supported by Christ, but especlally DYy the Holy Spırnıt. The charıty of
God, poured forth In OUT hearts by the Holy Spirıt, heartened the
apostles LO testify 1ın Christ’s favour (In Johannis evangelıum wr 92,
2) 6) Christ made hıs followers wıtnesses ıth unabated love for
preaching, even when they WerTITe persecuted (In Johannis evangelum
er 94, 2) In thıs WaYy Jesus could Sa y that the Holy Spirıt Was workıng
in the deeds, and partıcularly 1ın the preachıng of hıs disciples, aPPECAaAIS
clearly from 10, HKor ıt, 1s not yOou that speak, but the Spirıt of
yOUuUr FKFather that speaks 1n yOou (In Johannıis evangelıum Lır 100, 1) In

I bid., SN,.
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them the Holy Spirıt 18 announcıng the word of (z0d (In Emyıstolam
Johannıs ir 2 5}

Therefore the regqgula verıtatıs an the regula apostolıca SUppOrt
Olle another by theır COMMMON authorıity. In Augustine there 18 OD PO-
sıtıon between apostolic tradıtion an apostolic authorıty the üNne

hand, aN! tradıtıon an authorıty of the Holy Spirıt the other hand
Nor 1S there an y dıstance. What the Holy Spirıt g1Ves o0e€s not dıffer
from hat Christ g1Vves the apostles ave transformed ıt into tradı-
tıon. This tradıtıon CONsStıItutes the inner auctorıtas ecclesiae 7) T’he
Church 1S 1 the Samnmne tıme the work of the Holy Spirıt an of the apost-
les After the aSCENSION of Chrıst, ıt WaS the task of the Holy Spirıt and
the apostles LO accomplısh the work of Christ.

In work directed hıs frıend Honoratus, prıest of Hıppo,
Augustine has deseribed how he turned aWaYy from the ratiıonalısm he
had hoped fınd 1n Manıchaeısm (but which actually lacked 1t);, and
how he Was convınced by the authorıty of the Churceh. From hıs OW.

eXxperlence, he recommends Honoratus LO lıve accordıng the atholıec
concept of lıfe whiıich from Chrıst through the apostles an
which wıll from to OUTLI posterıty (De utalıtate eredend, S, 20)

On the OnNne hand, Say>S KEıchenseer, the Holy Scripture 1S for
Augustine the principal SOUTC®e of the true faıth (De Trınıtate 1: I}
L, 2, De nUuPLS el concumscentıa } I Contra Jublkanum 0 vm E,
22) On the other hand, however, the tradıtiıon of ecclesiastical doectrine
18 guldıng (0288061 that g1Vves directıves for correctly understandıng Holy
Scripture (De evmntate De: se De T'rınıtate 1, 14 Contra epISbO-
lam fFundamentı 9)

The rule of faıth 1s ıIn the fırst place ounded the Secriptures an
al the SaIne tıme directs the eXxeges1s of ese Scriptures, the basıs of
the apostolic actıvıty of the hvıng tradıtıon 1n the Church. (Regulam
verıtatıs De doctrıina chrıistsana } Ö, Certissımae fıdel et valıdıssımae
auctorıtatı scer1pturae De Trınıtate L s L, r 14 Per scr1pturas
dissemmata et doetis cathoheıs452  Regula apostolica in the Liber de unico baptismo  them the Holy Spirit is announcing the word of God (In Epistolam  Johannis tr. 2, 9).  Therefore the regula veritatis and the regula apostolica support  one another by their common authority. In Augustine there is no oppo-  sition between apostolic tradition and apostolic authority on the one  hand, and tradition and authority of the Holy Spirit on the other hand.  Nor is there any distance. What the Holy Spirit gives does not differ  from what Christ gives : the apostles have transformed it into a tradi-  tion. This tradition constitutes the inner auctoritas ecclesiae ?). The  Church is at the same time the work of the Holy Spirit and of the apost-  les. After the ascension of Christ, it was the task of the Holy Spirit and  the apostles to accomplish the work of Christ.  In a work directed to his friend Honoratus, a priest of Hippo,  Augustine has described how he turned away from the rationalism he  had hoped to find in Manichaeism (but which actually lacked it), and  how he was convinced by the authority of the Church. From his own  experience, he recommends Honoratus to live according to the catholic  concept of life which came to us from Christ through the apostles and  which will go on from us to our posterity (De utilitate credendi 8, 20) ®).  On the one hand, so says C. Eichenseer, the Holy Scripture is for  Augustine the principal source of the true faith (De Trinitate I, 1, 1.  I, 2, 4. De nuptiüis et concupiscentia I, 1, 1. Contra Julianum op. imp. 1,  22). On the other hand, however, the tradition of ecclesiastical doctrine  is a guiding norm that gives directives for correctly understanding Holy  Seripture (De civitate Dei XV, 7, 1. De Trinitate I, 11, 22. Contra episto-  lam fundamenti 5).  The rule of faith is in the first place founded on the Scriptures and  at the same time directs the exegesis of these Scriptures, on the basis of  the apostolic activity of the living tradition in the Church. (Regulam  veritatis : De doctrina christiana I, 8, 8. Certissimae fidei et validissimae  auctoritati scripturae : De Trinitate IX, 1, 1. I, 7, 14. Per scripturas  disseminata et a doctis catholicis ... scripturarum tractatoribus demon-  strata  canonica regula : De Trinitate II, 1, 2. Sive anima ecclesiae  iam perfecta et sine macula et ruga, digna scilicet occultis Filii, quia  introduxit eam rex in cubiculum suum, dicat sponso suo: ’Sedisti  super thronum, qui iudicas aequitatem’, quia resurrexisti a mortuis, et  7) J.N. BAKHUIZEN VAN DEN BRINK, Kccolesia II. ’s-Gravenhage, 1966, p. 138.  8) Ibid., p. 142.serıpturarum tractatorıbus demon-
strata canonıca regula De T'rınıtate 1L, L, 1ve anıma ecclesiae
1aM perfecta et sıne macula et ruga, dıgna scıhcet oceultıs Kılhn, quıa
introduxıt 62 TeX ın eubıculum SUUNM, dıcat SPONSO SUO ’Sedistı

thronum, quı i1udıcas aequltatem , quıa resurrexıst] mortuls, et

BAKHUIZEN VA  z DE.  > BRINK, Kecclesıa ’s-Gravenhage, 1966, 138
L 142
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adscendiıstı 1n caelum, et sedes ad dexteram Patrıs; quaelıbet Ergoharum sententıia placeat, QUO ıste VerSus referatur, regulam fiıdei NO  w
excedıt Enarratio (} Dsalmum 9, 6)

Congar brings out eTre the dıfferences between modern tımes
an the tımes of the Fathers of the Chureh. Theiır CONCern 1s LO PIE-the unıty of three data Holy Scripture, Tradıtion and the Churceh.
The 16th CENTUrY lost thıs unıty 1 The Fathers of the 4th an 5th
centurıes had the Same idea about tradıtıon an tradıtions the ante-
nıcean Yathers. One cannot make separatıon between the Bıble an
tradıtıon: OÖNne Ca  a} make distinetion between them (and thıs dıistinetion.
wıll become explicıt 1n the COUTSe of tıme), but OIlle must alwaysJoın them 11 Thiıs assocılatıon of Bıble an tradıtion, seen Aa LWO Waysan LWwO fashıons by whıich apostolıc teachıng COMEeS LO us 1n ıts ulness
an authorıty, constitutes the VeEIYyY esSSenCce of catholie thınkıng 1 The
Bıble 18 always consıdered Supreme an! total Wwısdom. It contaıns

truth, 1 least truth useful for salvatıon verıtas secundum
yretatem (Tat E: 1) TOM the pomt of 1eW of the contents of the Bıble,
ıt 1S sufficient. The Fathers of the Church dıd nothing but ComMm men
the Bıble, explaın an defend ıt, an apply through pastoral consıdera-
tıons ıts teachings LO the Way of thinking and the practical lıfe of the
faıthful theır wrıtings Al 1n connect.ion ıth the Holy Scriptures ;the Fathers AIe essentially iractlatores.

In the CYCS of the Fathers of the Church, the relatıon between the
Bıble an the Church 18 relatıon of rec1procal condıtionıing. The
Holy Scripture wıthout the Church 18 for them ımpossible Church
wıthout Holy Scripture. oth AIe the body of the Son of (z0d (Am
brose) 13)

Thus the regula apostolıca forms part of the regula verıtatıs.
de Veer explains how Augustine understands the expression regula

veritatıs Y W hen Augustine refers the regqgula verıtatıs fıdei, he
o€eSs not intend the total contents of revealed faıth, but thıs that

EICHENSEER, Das Symbolum A mostolicum evm heiligen Augustinus. St. In
lien, 1960, 120

10) Y.M. CONGAR, La tradıtıon les Lradıtıons, Kssarı hıstorique. Paris, 1960,
p. 52

11) Ibid.,
12) Tbid.,
18) [ bid.,
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truth questioned by opponents, such the valıdıty of baptısm ad-
mıinıstered outsıde of the Churceh. T’he regula yverıtatıs ( fıder) 18 there-
fore not necessarıly ineluded 1n wrıitten ormula an thıs 1S all the

1625011 dıstıingulsh ıt from the symbol of faıth In thıs S!  9
Batıffol 18 rıght iın sSayıng that, fOor Augustine, the regula verıtatıs

( fıder) 18 ultımately the unıyversal Church L
'Thıs 18 eVen INOTeEe clearly explaıned by Batıffol hımself The

rule of OUFL faıth 18 found 1n the plaın EXTtS of Holy Secripture an 1n the
authority of the Church, whiıich 1S called the eITOIS of heretics
an clarıfy the truth iıt guards 1 T‘'hıs SeeMMs to ONne of the best
definıtions of the regula fıder.

As matter of COUTSE, Chrıist 18 always present ıth hıs authority
in the Holy derıptures well iın the Churceh. Hıs words ead us

through thıs lıfe (Sermo 129,; 1 9} HKor h1s words Aaie the reqgula
verıtatıs, an ave conform OULI actıons an OUT behavıor LO them

Gressus 1NeOosSs dirıge, Y UOS 1pse INeO arbıtrıo depravavı. Dirige ‚UX-

dum verbum tuum. Quıid est Dırıge secundum verbum tuum % Ut
rect] sınt JTESSUS mel, quıa rectum est verbum uum Kıgo, inquit,
distortus 81l au b pondere ınıquıtatıs, sed verbum tuum regula est.
verıtatıs. Me Crg distortum COorrıge tamquam ad regulam, hoc est,
a verbum rTectum Dirıge CIZO ZJEESSUS IN ecOS secundum verbum tuum,
et domiıinetur mıhı Omnı1s in1quItas (Sermo 30, 2, 2)

Wıthın thıs broad of the Secriptures an the Church. Vaz. of
the Word an the truth of God,; Paul offers lıne of conduct, about
which Augustine speaks 1n DEe UNICO baptısmo (4, an %, 7)

How dıd Augustine use the regqgula anostolıca ın hıs CONLrOVeISY
agalmnst the Donatists ? T'hat 1S the question 1010) ave examıne.
In the conclusıon of hıs book De UNLCO baptısmo (18, Ö2) the subject of
the regula apostolıca 1s raısed agaln, but Augustine speaks only of the
contents of thıs rule. 'The term ıtself 18 not repeated. Augustine ap
rently Sa  < 1n thıs argument the strongest element of hıs argumenta-
tıon 16) But he oes n0t insıst the notion of the regula anostolıca
agaınst the Donatists 1n trıumphant an repetit10us WaYy How 1S E:
possıble 1n CONtrOVEISY Wherg Augustine often endlessly repeats
hımself

14) DxE VEER, 834
15) BATIFFOL, Le catholıcısme de sarınt Augustın, Paris, 1920 416) DE VEER, 658
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It ScemMs LO I1e that the Te64ason for thıs 18 that from the YCar 4.00 O,  9- A e B A C ET U l a Augustine only Sses the argumen of catholicıty agaınst the Donatists.

(Aod ıntended Church that had LO be catholie. The Church ındeed 18
catholıc. but not the Donatist Churceh. Therefore the Donatist Church
18 no0t the Church of (+0d 'T hıs 18 g0o0od argument hominem, but\ D e a a nn Precarious thesıs, Batıffol observes 1 The LWO Churches WeIe

directly opposed to ONe another. These apologetical an ecclesiastical
eıircumstances kept Augustine {rom formally usıng the regula anostolıca
because ıf econe [015 n0% accept the whole regula verılalıs, stall less
wıll he accept the regula apnpostolıca. But these LWwO rules 2A6 ıntımately
connected, that ıt 1S always Case of al nothing.

T’he second T64sSon would SsSeem be that Augustine’s attıtude
towards the apostle Paul dıffers VeELYy much from hıs attıtude towards
Inen who took part 1n the controversı]ıes of the Church ofor Afrıca.
He looked a% the North African wrıters from historical pomint of VIeW,
and he spared paıns ın drawing an publıshing the hıstorical
facts of the Donatist struggle. However, ın Augustine’s VIeW, the
apostle Paul OCCcuples the first place the level of revelatıon.

'The words of Congar INa y CX DIESS hat INnNnecan In OUT CYCS,
text has date an meanıng; ıt, 18 wıtness LO localızed an dated

event. We look for the truth both 1n the text an 1n the event, and thıs
truth 1S hıstorical ‚0)41  @ In thıs belıeve that the Church 1sS
founded, that the sacrament: (e the SacCcTramen of the prıesthood) AIe
instituted at VeEry precıse moment. But the Fathers of the Church

and for long while the Middle Ages Were less interested 1n thıs
hıstorical relatıon of OT1g1N.; they WeTie INOTeEe interested 1n the relatıon
between the exemplarıty of the vıisıble aspect of the mysterles an theır
invisiıble heavenly aspect. The historical materlalıty of the manıfesta-
tıons of mysterıes Was less ımportant to them than ıts homogeneity
ıth the heavenly realıty. In OUT CYCS text of Isalas Was inspired 1n
order LO Sa y certaın thıngs LO the Israelıtes of the Sth CENTULCY before
Christ; further, accept the possıbılıty that thıs text has typological
meanıng. In the CYCS of the Fathers, however, even lıterary insplra-
tıon referred LO supra-temporal and supra-hıstorical meanıng, an
ıts TU depended maınly ıts value 1n manıfesting the heavenly
MyStery. But the text could equally well an ımmediately reveal the
TW of chrıistian realıty 18)

17) BATIFFOL, 209
18) CONGAR, S8,.
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Here then. AIe conclusıons. Kırst, 1n the LIuber de UNCO bap-
SMO, regula apostolıca the rule of Olle apostle. Secondly, thıs
rule depends ON the regula verılatıs, whıich 1n ıts turn depends the
reqgula apostolıca. T'he latter forms part of the regula yverstatıs which
„ontaıns all Thirdly, the reqgula anostolıca 18 not advanced A orma|l
princıple durıng the Donatıist CONLrOVEeTSY.
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