
The natural order
and historical explanation

in St Augustine’s «City of»

1t 18 perhaps not inaccurate STALEe that St Augustine,
phılosopher of history, Jonger holds the hıgh place he ONCe en]oyed
1n the erıtical esteem of those hıstorlans an philosophers who PUTSUeE

interest iın theoretical problems of hıstory. Kven those who WOu
defend Augustine’s contributions LO hıstorical thought AI LO
acCcept, wıthout sıgnıficant challenge, much of the thrust of modern
erıticısm of hıs masterpiece ın the fıeld, the Cauty of God Christopher
Dawson, One of the most promıinent modern champıons of the ZT'
Afrıcan Father, has expressed the eSsSseNce of much Current, opınıon
where he observes that St. Augustine’s method 1S O fIrequently
characterized by hıs erties iundamentally antı-hıstorical, Since
it ınterprets hıstory accordıng CO rıgıd theological scheme an
gards the whole PIOCESS of human development predetermined Dy
timeless an changeless transcendental princıples ». Yet Dawson hım-
self 18 wıllıng LO concede that, Certamly T'he Caty of G(God 1s not
philosophical theory 1ın the of ratiıonal induet.ion from hıstorical
facts He o0e€s not discover anythıng from hıstory, but merely sSeces5 1ın
history the workıng out of unıyersal princıples » } This reflects the
ma]or1ity estimate, which holds that Augustine’s 1eW of h1story 18
not theory ın the PTODeT sense, derıved {rom the data of hıstory, but
18 based uDOoN DTLOTL scheme of ınterpretation DYy which hıs
philosophy, rather theology, 18 externally ımposed uDON history,
and ıth inevıtable damage the hıstorical evıdence ıtself It 1s
theory which 18 essentially non-empirıcal an non-inductive and 18s
hence untestable, an therefore hardly ın 2CCOTd ıth the modern

Christopher DAWSON, «S Augustine Bal His Age » ın D’Aroy et al.,
SE Augustine (New XOPR., 1957), 41-492 It should be added that Dawson considera bly
modifies this latter 8Statemen: ın the balance of hıs V. nevertheless object to the
categorical assertion that Augustine discovered nothing TOom history.
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erıtical spirıt, quıte apar from the technical defiei:encıes of Augustine’s
scholarshıp. Furthermore, ıt 18 stressed that Augustine’s ınterpretation
18 grounded uUDON princıple of unıyversal determinısm. For all of these
TeaSsSONS, the Crty of (70d 18 subject LO SeT10US CENSUTE embodyıng al
the leadıng tendencıes of that approach to history which Sır arl
Popper has iıdentifıed and termed hıstorıiceism 2)

Should thıs be OUT definıtıve judgment ® St Augustine WaäaSs, of
COUTSEC, the ounder of mMa]or tradıtiıon 1n Western intellectual history,
the tradıtıon of the e unıversal ınterpretatıons of hıstory that
ENTE of hıistorıical hlıterature which 18 1618)] commonly denoted (wıth

gain ın clarıty, belıeve) metahıstory » rather than phılosophy
of hıstory But ıt ould SecemMm that Augustine, lıke other represent-
atıves of thıs tradıtıon, has fallen e1iIr LO blame for mMan y of the S1INS
of Georg Friedrich Hegel. Certainly, the ma]or pomts of modern erıit1-
cısm Cannot be fully denied ; the charge of hıstorice1ısm 1s at least true
of the IMNannert ın which St Augustine structured hıs argument ın the
Crty of God, where hıs thesıs 18 Proecrustean CONCEPT, 1.6,, od’s
ordering of h1story, an hıs method 18 rational demonstratıon of that
thesıs DY deduction, procedure not ın much of ancıent
sclenNce an philosophy well 1n rhetoric, the discıpline ın hich he
Was professionally raıned. VYet wholly accede the prevaiılıng ]Judg-
ment of the Augustinıan 1eW of hıstory exclusıvely historicıst 18 to
accept not much incorrect incomplete understandıng of
thıs ımportant aN! hıghly sophisticated body of thought and, 1n the
bargaın, rısk the loss of much wıthın ıt. of potentıal value LO contem-
POLAaLY speculatıon. The Crty of (10d 18 INOTeEe properly LO be regarded

synthesıs, Incorporatıng not only hıstoricıst approach in 1ts
structure a2N! theologıcal presupposıtions, but also hat Ina y be termed

naturahstie approach LO hıstory approach which, although it.
inheres mostly iın certaın modes of interpretation an 18 not strictlyv
inductıve in method, 18 nevertheless T mMan y pomts {ırmly based upoNn
extensiıve knowledge of leadıng hıstorical events an much careful
thought about the nature of historical knowledge itself. It 18 the PUuTPOSC
of thıs LO somewhat redress the balance of erıtical opınıon by
ıllustratiıng the thesıs ]Just stated, ıth partıcular attention LO thıs
second, an often neglected, aspect of Augustine’s treatment of hıstory

T’he Poverty of Historiciam. (London, and further elaborated 1n The
Onen Socrety and Its Enemues, A4th ed. TeV., (2 vols., Princeton,
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'T’hiıs l be one by first examınıng certaın facets of Augustine’s
cCONcept of nature ın order LO demonstrate that, 1n hıs general 1deas
ou the physical world an hıs basıc notjions of natura|l order inter-
pretatıon, he Was INOTE radically dıssımilar from an y present-day
PersoN of ıntelligence an educatıon than an y other leading thinker
of antıquity ; ın the PTOCESS, ecertaın stereotype misconceptions stem-
mıng from his reputatıon Platonist theologian an! mystıc wıll
perhaps be corrected. Secondly, ıt 11l be shown how hıs 1eW of
nature WaSs integrated into hıs formal thought MmMOost sıgnificantly by

of historical synthesıs, resultıng 1ın formulation of several of hıs
1I1LOTeE ımportant contrıbutions to hıistorical theory. The PUurpose ere
IS not LO present Augustine modern » thınker ; OUT proposa. 18
the INOTEe imıted ONne of demonstrating certaın pomts of thıs influence
uDON the Western tradıtıon 1n historical scholarshıp, and also tOo
emphasıze elements of hıs thought which, set, forth 1n the Cuty of
God, mMa y not be altogether wıithout Nne  e value to modern Ways of
thınking about history.

St, Augustine Was, ın S!  9 verYy practical ın the alms an moti1-
vatıons öf-hie scholarship; hıs basıie CONCeTN Was ıth the 0_
sıt1ons of the Christian faıth and hıs objective Was not, to these
presupposıtions, by Arıstotelian an y other methods of strict demon-
stratıon, but rather to understand them, an LO communıcate thıs
understanding to others. Hence One Oes not fınd formal epıstemologı-
cal diseussion ın an y exclusiıvely philosophical setting ın the Augus-
tınıan COTDUS, but rather hıs not.ion of understandıng 18 always CON-
ceıved an elaborated ın ıts relatiıonshıp LO faıth, the famous theme
ın medieval philosophy of eredo ul ıntellıgam. And thus fınd these
LWO CoONcepts, 1n cContexts, reated complementary an
co-equal funections of human intelligence. It 18 not surprisıng that the
extra-logical Category of faıth and Man y other theological CONCEePTS
which Augustine, Christian thınker, necessarıly reated 1n hıs
wriıtings DaVvC T1se to distinetive and emphatically nonclassıical dıa-
leetic which ÖCa  - only be fully appreclated by consıderable readıng 1n
hıs Varlous works. However, 1ın discussions of the problem of NOW-
ledge iın such treatıses Against Scenkics, 0On the T’runiy, Om
Magnitude of the Soul and elsewhere, and especlally hıterary
psychologist an ONe of the Teates practitioners of the ıntrospective
method 1n the Confessions, he did distinguish apparatus an PTOCESS
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of perception accordıng categorıes of analysis which would be under-
standable to classıcal phılosopher. Thıs that Augustine Was

fully of the classıcal problems of epıstemology and, further,
fully cognızant of the of metaphysıcal problems iınvolved
ın understandıng the data of eXperl1ence, that 1s LO SaY, the everyday
world of the a VETDE Inanl How 0oes he Te2a thıs of problems ®

The Platoniec an Neoplatonıc elements ın Augustine’s thought
ATE inevıtably diseussed by Commentators, an thıs 1S, of COUTISEe,

entirely PTODEI subject ın Augustinian studies. However, ıt 18
precısely iın these epıstemological an metaphysıcal that Augus-
tiıne’s debt to the Platonists anı Neoplatonists Can be overly empha-
siızed. Of the three princıpal non-Christian SOUTICES of hıs earher thought,
Manicheism, Scepticısm, an Neoplatonısm, ıt 18 clear from the auto-
bıographical evıdence 1n the Confessvons that Neoplatonısm, T least
ın the inıtıal stages of hıs intellectuel an spirıtual development, Was

maiınly of SerVICE LO Augustine ın lıberating hımself from the mate-
mahstic pseudo-metaphysıcs of the Maniıchees. Hıs readıng of the
Platonists freed hım f{rom the conceptual bondage, speak, of

matenalıstic world-viıew, of hat Augustine hıimself deseribed
1n several contexts substantjal» theorTIes of the LWO prımary ent1-
tıes, God an eviıl; the role of Platonısm Was enlarge hıs intellectual
perspective LO include transcendent realm, an to gıve hım e  e 1N-
sıghts CONCeErNINg the nature of od’s exıstence an resolve hat
WeTe for hım personally agon1izıng problems Concerning the nature of
evıl 3) But upon examınıng Augustine’s Op1In10Ns hıs Christian
philosophy matured, ıt, becomes apparen that hıs practical 1eW of
the natural world remaıned essentaally unchanged. Augustinıan ideal-
1SmM, ıt; regarded nature, Was somethıing quıte dıfferent. from CON-

ventjonal ıdealısm ; although, lıke the Platonists, he conceıved of the
unıverse 1n erms of multıple levels of exıstence an! consıdered the
realm of the transcendent most real, he granted the physıcal world

e4asSurTe of ontologıical autonomy which Was altogether fore1gn to
the Platonic conception an INOTEe akın LO the natural la w theorıes of
the Stolcs.

There ATe 1 least, LWO TEAaSONS whıich the present wrıter Can dıscern
explaın why Augustine dıd not take hıs Platonısm whole AN! OVeLl

LO posıtıion of extreme ıdealısm (indeed, the fact that he dıd not

The princıpal exposition of thıs 18 ın the Confesstions Vil, passım.
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sımply make react1onary leap from ONe eXtreme system LO another
18 key tOo the subtlety and depth of hıs intellect). First, 1s the Biıblical
aCcCCount of the Creation whıich by an Y ıteral ınterpretation, ımpliesunıverse of real] exıstence 1n that (+0d authored temporal-spatialorder which 1S essentaally intelligible tO InNnenNn In the form it TresenNts ıtself

the human SecHNses an Te4ason.,. At the rısk of SOIMNe sımplification,
ONe might Sa y that, presumıng dıvinely-ordained CCONOMY of nature,there Wäas necessity for Augustine LO construct theory TOo explaın
aPpp  NCEeSs being anythıng other than hat they portend rather  9the partıcular tıme specıfıed 1ın the vVeELrYy concrete Genesis
account of the Creation led Augustine LO fırst aCCePTt the fact of the
physical realıty of the unıverse, then INOVe past thıs pomt to phıloso-phize about ıt 1ın certaın ımportant WaYySs, especlally ıth regard to hıs
theory of tıme 4) In the Augustinian definıtion, nature 18 the Su of
visıble thıngs », whose order, Teated by dıyıne frat, 18 for practical

sımply gıven and needs ıtttle phiılosophical explanation.Secondly, Neoplatonism contrıbuted decisıvely LO Augustine’s
CONCEPTS of the vsoul mınd an of eviıl ; but these wWere developedrather dıfferently from Previ1ous formulations iınto hıs well-known
doectrine of S1N defect of soul and the product of evıl wıll,resultıng 1ın completely iınternalized and psychological a2CCount of
evıl ıth ethıcs built upon moralıty of intention (here, LOO, SCI1P-ura authority 18 ubıquıtous, for Augustine Was only philosophicallyelaborating the thıcal teachings of Christ In the Sermon the Mount).The sıgnıfıcant point for the present argumen 18 that Augustine d1sso-
clated evıl from the natural order. O iıllustrate hıs contention that
substance 1S not intrinsically evil, but rather that eviıl esults {rom
bad use of substance which Ia y even be empora good when properlyused, Augustine went far LO STate that the Tee of orbiıdden
Fruit In the (+arden of den Was not 1n ıtself evıl 5) I 18 matter of
princıiple for Augustine that the unıverse, the ereatiıon of (G0d wh
In in Oone of Hıs NECESSALY attrıbutes the SOUTCEe of a ]] goodness, 18 ıtself
essentaally good Moreover, the unıverse IS Jargely knowable, SINCEe
Augustine’s doctrine of the sou) also provıdes the outlines of natural-
istie epıstemology. The SCHNSeSs do not gıve knowledge eXCcept they
ATe Judged by the soul, but the soul 1s by nature warrant for the valıdı-

City of (iod Xl1, et SCH. ; Confessions X1, passım.
T'rue Kelıigion Ä.
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Uy of perceptions, because InNna  w has truth 1ın the form of fırst princıples
wıithın hımself by which Judge hıs SCHSOLY experiences, And whiıle
the unıverse ıtself o0€eSs not manıfestly declare the nature of God,
145 g1VesS evıdence of (}A0d to those wh: COMPDAare SCHSOTY knowledge
ıth the inner truth of the soul 6)

Krom ese consideratıions, ONe Ma y infer sgeveral charaecteristies
of Augustine’s overall 1eW of the physıcal unıverse ; aN! these AIe

ımportant because analogues AT found each 1n hıs historical thought.
First, nature 18 not arbıtrary CaprıcL10us 1n ıts basıec aspecCt, an ıts
operatıons ArIe not subject LO irrational forces interventijons. Hıs
system left ample provisıon for endorsement of the Stolic notion of

Providentially-ordered unıyverse governed by Uunvaryıng physıcal
laws. Hıs essentially rational explanatıon of the unıyerse Was of gTea
sıgnıf1cance 1n the ontext of ater ancıent thought, for r repudıated
both philosophiıcal scepticısm, the ONe hand, >Ral the Varlous forms
of atalısm evidenced DYy the appearance of popular cults of Fortune
and Chance, the other He therefore sharply dissoc1ated both hım-
gelf an the Christian tradıtıon from these an other manıfestatiıons
of relig10us pessim1sm an philosophical exhaustion prevalent
the considerable remnant of the per10d. Further, there ATre

elements of genumely sc1entifıc world-view 1ın Augustine. One fıinds
1n hıs wrıtings that hıs basıc vocabulary when discussing mundane
thıngs 1S the naturalistıe scjentifıe vocabulary which Was current an
accepted educated InNenN of the tıme. He dıd not, of COUTSC,

regard sc1entific knowledge ultımate ; Cochrane has analyzed
the extent of sejentifıic 164501 1n hıs thinkıng ollows

ıts character 18 merely ecOonNOmı1C funetional. In human hlıfe
ıt fulfills role precisely analogous LO that of sense-perception
ose levels of apprehension whiıich AT E COININON LO 11a an anımal.
T’hıs ıt, o0e€es by provıdıng hım ıth body of systematıc knowledge,
the knowledge of temporal and mutable thıngs », adequate LO the
conduct of hıs affalrs 7)

Although Augustine’s viewpoint 1S thus lımıted LO lay view point,
that of Ina  S not professionally concerned ıth explaınıng the work-
ings of nature, ıt, nevertheless went beyond merely casual CP-
anCce of current sejentifıic knowledge. Hıs secjentifıie naturalısm had

Confessions A,
COCHRANE, Christvanıty and Olassıcal (aulture (New York,
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practical value he made usSe of sc1entifie knowledge 91 several 1M-
portant pomts 1n hıs teaching 1n hat from modern standpoint,would be regarded progressive dırection. For example, ın at
least LWwWoOo notable he categorically rejected astrology alongıth number of other popular superstitions of the per10 3) From
these an other contexts ıt 0a  e be shown that Augustine had g0o0odbasıe knowledge of asStTonomYy anı Was famıhar ıth the nature of
eclıpses, solstices, equ1nNOXes an other astronomical phenomena,and also had SsSOMNe acquaıntance ıth the Varlous cosmological theo-
rmes of the unıverse which had een proposed 1n ancıent tımes. It Was
as much by of knowledge drawn from ancıent sc1entifie SOUTCES
as by doectrinal authorıty that he debunked host of popular OE“stiıt1ons of hıs per10d ıth scornful rhetorie and rıdicule ?) Indeed,the only elements of hat WOU today be consıdered non-naturalıis-
tıc superstiti0ous modes of explanation ATe hıs acCceptance of miracles,

penchant for numerology (the ancıent world quıite rTecovered
from ıts ıntoxıication ıth the epochal discoverijes of Pythagoras), an

rather robust demonological]l theory. In Augustine, however, this
demonology Was scıentifically an morally somewhat INNOCUOUS 1n
that demons an malevolent spırıts STan utsıde the CSCONOMY of
nature; that he ecredıted astrologers ıth certaın AaCTSs an! contracts
ıth demons » oes not alter hıs firm opınıon that the facts of nature
themselves stand 1n rebuttal the seductive eITOTSs of demons. In an Yy
event, demons do not ave the W LO eviıl, for they Ca  a onlypersuade there must always be free consent of the human l 1ın

Confessions 1V, * On Uhristian Doctrine 1l, 21 et SCH.:
9) In both the Confessions an On OUhristian Doctrine, Augustine presented the

familiar patrıstic argument agaınst astrology concerning the example of twins, who,
although Orn at approximately the same tıme an hence under the Same astrologicalS1gNs, most often do jelolr have the Same fortunes In ıfe. He noted the counter-argumentof the astrologers that there 18 always short nterval between the birth of twins, VvVen
ıf only of few minutes, anı that thıs makes al the dıfference. To which Augustinereplied : Whatever sıgnıficance ın the natural order the astrologers mMay attrıbute LO
this interval of tıme, ıt 18 LOO short LO be apprecıated by human observation an
allowance Ca  - be made for ıt, 1n the charts which astrologer has to consult ın order O
Cast true horoscope ». Confessions 1V, (1 quote the translation of Pine-Coffin
Baltimore, 142) his indicates that Augustine Wäas of the observational
limits of ancıent vısual astronomy eyeball astronom y )) an had SsSome notion of the
fact that scjientifiec knowledge 18 inherently limited by the limitations of avaılable meth-
ods of observation an measurement— a notion usually considered of only fairlymodern PrOvenance,
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the commıss1ı0onN of an y SIN 10) Similarly, hıs belhief ın the
miraculous 18 not altogether uneritical an o€es not ser10usly vıitiate
hıs naturalıstie world-vıew, SINCE he oes not regard miracles unnat-

ural, sımply extraordiınary an unexplainable events he Says
miracle 1s not CONtraTrYy LO nature but hat 1S known of nature 11)

In mMost other respeCts Augustine Wäas thorough-going naturalıst ;
he believed the ordınary COUTSeEe of natural events LO be governed by
natural laws, hıs VIeWS especlally ın accordance ıth VarTlOous Stoic
theortTIes. The Augustinıan viewpomnt has een summarızed COM-

bınıng Sto1iec faıth 1ın natural la w an provıdence ıth sceptical
insıstence the lımıtatıon of human knowledge » 12) Hıs OChristian
faıth W as for hım, ın part, NECESSALY result of hıs scepticısm hıs
measured V1eW of the lımıts of naturalısm which he deriıved from hıs
knowledge of ancıent philosophical scepticısm 13) But throughout hıs
wrıtiıngs he maıntalns the pr1mMacy of naturalıstie explanatıon ın
matters appropriate LO ıt In thıs regard, Augustine’s standards of
scientifıc knowledge should be judged by the general level of scjientifıic
ulture 1ın late antıquity. When the absurdıties of the astrologers and
soothsayers, the cabalıstie theories of the Alexandrıan alchemists, and
al the other fantasıes of late classıcal pseudo-scıence ATC compared
ıth the earher scjentifıe an technical achl]evements of the ancıent
world, the extent of the ecadence 1n the fıeld of sc1enNce 1n thıs peri0d
1S dramatıcally obvıous. The fact that educated thınker 1n the West,
such Augustine, Jargely retaıned the basıc naturalıstie modes of
explanatıon of earher an greater sejentifie eT2a 18 matter of
considerable sıgnıf1cance to cultural hıstory and, for that matter,
antıdote LO an y facıle assoclatıon of Christianıty ıth popular OI
stition the part of modern hıstorlans. Thıs wrıter assents to the
1eW of Cochrane an others that Roman Chrıistianıty expounded
by the patrıstıc theologıans Was, untiıl the ark Ages, effectıve
check agaınst MSINg tıde of superstition 1n W estern ceiıyıliızatıon.

The second ATea where the naturalıstie straın 1n Augustine had
practical effect W as 1n hıs ready acceptance of a 11 the then-known tools

10) T’raue Relıgron X
11) Crty of (zod XRl S3 ef. Robert GRANT, Miırascle and Natural Law an ({raeco-

Roman and Early Ohrıstıan Thoughi (Amsterdam, 215-220.
12) (GRANT, Cil.; 218; ef. yr D
13) hat Augustine’s scepticısm 18 akın LO modern scientific scepticısm has been

persuasıvely argued by KEYES, Ohristian Fairth and the Interpretatson of %8t07Y ;
Study of SE Augustine’s Philosophy of 48tory (Lincoln, Nebr., 36-82



T’he natural order and hıstorıcal explanatıon 4925

of 1645012 and sej1entifiec scholarshıp ı the SEeTrVICE of Christian learnıng.
The treatıse 0On OÜhristian Doctrine ı SoTrTtT of handbook LO thıs PUTPOSE,
specıfically the fıelds of Bıblical an homelities In the
ınterpretatıon of Seripture Augustine outlıned the use of lingulstics
and phılology LO establısh princıples of extual erıitic1sm of consıder-
able sophısticatıon In thıs treatıse well As the scholarly TEeSECAT-
ches the fıelds of hıstory and chronology the Urty of (70d he
hesitatingly advısed the use of hıstory an other secular SOUTCES
of data auxıllary alds fOo Biblical stucdıes The fınal book of (n OÜhris-
WOAN Doectrine comprehensıiıve treatıse 1tsSe the use of purely
classıcal Canons of rhetorie for the Christian preacher These an other
characterıstic V1eWpOo1Nts toward profane learnıng reveal lıberal
temperament thınker who consıstently SaVC due regard to the valıd-
10y of PeCason matters ap  te to 1t an! apprecıiated the value
of scholarly procedures matters of relig10us INQU1LTYy Above a 11
Augustine insısted that Chrıistian teachıng « fulfılls the rule of a‚ ]]
ratıonal dıscıpline » 14)

But ıf St, Augustine Was not antı-ıntellectual an antı-sciıentifie
and eVvVen had abhorrence of the intellectual VaCcuum—n of ScCeptLcCISM
As well contemptuous attıtude toward superstition an these

shared much of the COINIMON SPITLG of enliıghtened Inen of eıther
ancıent modern tımes hıs sc1entifıc outlook 1ad 1GSs marked ım-
at10ons an IN strictly subordinated hıs overall of values
Symptomatic of thıs Marrou observes another connection
that Augustine Was also sıngularly UNTESPONSLVE to the phılosophiıcal
and agesthetiec splendors of nature an the COSIMMOS he unlıke the
Greek Fathers wh celebrated the glorıes of the COSINOS hymns an
PTalsEeSs LO 16S Creator 15) W hııle Augustine maıntaıned the goodness
of nature theological princıple there I5 certaın ambıvalence

hıs attıtude the detajled formulatıons of hıs moral theology,
where nature regarded rather Passıve an neutral EeNTILY an
no0t good ıtself The crıterıon whıich he establıshed LO make
value Judgments CONCEININS natural objects an usually CXPIESSES
IN that of theır relatıve usefulness for the Christian whose ultımate

should always S1IVE T10T16Gy the transcendent order
The erıterıon holds good for human knowledge about nature

14) T raue Relıgion AVIUl,
15) Henri MARROU, Saırnt Augustine nd Hıs Influence T’hrough the Ages (New

York,
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thıs 1s definıtıvely stated 1n On Ohrıstian Doctrine, where the Varıous
discıplınes of human knowledge AT canvassed an Augustine magıste-
rially PTONOUNCES upon theır relatıve utilıty for the Christian thinker.
He approved of spolulıng the Kgyptians 16) but emphatıcally warned
that posıtıve knowledge gaıned from the scholarly discıplınes, which
1n Augustinıan termınology ATEe referred LO human instiıtutions »,
18 not identical ıth truth 1n ıts hıghest S'  E} that 18, wısdom ; for
example, hıs opınlon of formal logıc 18 typıcal knowledge of
inference, definıtıon, an divısıon alds the understandıng gTe& deal,
provided that InenNn do not make the mistake of thıinkıng that they
ave earned the truth of the blessed ıfe when they ave earned
them 7)

Thıs latter dıistiınetion 18 salutary for an y age, although ONe mMUust
conclude that Augustine’s general attıtude 1S take nature an sc]1ence
for granted. FKor the transcendental of Augustine’s system,
scientifıc knowledge 18 of relatıvely slıght ımportance. The ESSCcCHNCcEC of
the Augustinıan attıtude 18 summed 1s much of the so-called
Augustinıan synthesıs, 1n the httle book entitled the Enchirıdrvion

When, then, the question 1s asked hat AT6 to believe in regard
LO relıgıon, it, 18 not NECESSaLY LO probe iınto the nature of thiıngs, Aas

Was one by those whom the Greeks call nhyYsıcı NOT eed be ın
alarm lest the Chrıistian s<hould be ıgnorant of the force an number of
the elements-—the motı1on, an order, an eclıpses of the heavenly
bodies; the form of the heavens; the spec1es an the natures of anımals,
plants, stones, fountaıns, T1Vers, mountaılns; about chronology and
distances; the S1gNS of comıng STOTMS ; an thousand other thıngs
which those phiılosophers either ave found OUt. OT thıink they ave
found QOuUt. HKor even ese 10eN themselves, endowed though they AaAIc

ıth much geN1Us, burnıng ıth zeal, aboundıng iın eisure, trackıng
SOI1LlE thıngs by the a1ıd of human conjecture, searchıng into others ıth
the aldes of hıstory and experlence, ave not found Out al thıngs; and
eVEN theır boasted discoverles AI oftener InNneTe FUESSCS than certaın
knowledge. It 1S enough fOor the Ohrıistian LO belleve that the only
of al ereated thıngs, whether visıble invısıble, 18 the goodness of
the Creator, the ON!' true God; an! that nothıng exısts but Himself
that oes not derıve 1ts exıstence from Hım426  Ch.P. Carlson, Jr.  this is definitively stated in On Christian Doctrine, where the various  disciplines of human knowledge are canvassed and Augustine magiste-  rially pronounces upon their relative utility for the Christian thinker.  He approved of « spoiling the Egyptians » !°) but emphatically warned  that positive knowledge gained from the scholarly disciplines, which  in Augustinian terminology are referred to as « human institutions »,  is not identical with truth in its highest sense, that is, wisdom; for  example, his opinion of formal logic is typical: «  a knowledge of  inference, definition, and division aids the understanding a great deal,  provided that men do not make the mistake of thinking that they  have learned the truth of the blessed life when they have learned  them » !”).  This latter distinetion is salutary for any age, although one must  conclude that Augustine’s general attitude is to take nature and science  for granted. For the transcendental concerns of Augustine’s system,  scientific knowledge is of relatively slight importance. The essence of  the Augustinian attitude is summed up, as is much of the so-called  Augustinian synthesis, in the little book entitled the Enchiridion :  When, then, the question is asked what we are to believe in regard  to religion, it is not necessary to probe into the nature of things, as  was done by those whom the Greeks call physici; nor need we be in  alarm lest the Christian should be ignorant of the force and number of  the elements—the motion, and order, and eclipses of the heavenly  bodies ; the form of the heavens ; the species and the natures of animals,  plants, stones, fountains, rivers, mountains; about chronology and  distances; the signs of coming storms; and a thousand other things  which those philosophers either have found out or think they have  found out. For even these men themselves, endowed though they are  with so much genius, burning with zeal, abounding in leisure, tracking  some things by the aid of human conjecture, searching into others with  the aids of history and experience, have not found out all things; and  even their boasted discoveries are oftener mere guesses than certain  knowledge. It is enough for the Christian to believe that the only cause  of all created things, whether visible or invisible, is the goodness of  the Creator, the one true God; and that nothing exists but Himself  that does not derive its existence from Him ... 1!8).  18) On Christian Doctrine 1, 40  17) Ibid., ü. 37.  18) Enchiridion ix; translation of H. Paolucci (Chicago, 1961), 9-10.18)

18) Om Chrıstian Doctrine 1,
17) 1 bıd., —A  11.
18) Enchirıdion IX translatıon of Paolucecı (Chicago, 9.10.
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ät miıght be acdded parenthetically that for the history of medieval

thought, ıt, Was sıgnıfıcant that Augustine felt oblıgation 1mper-
atıve necessity LO the classıcal herıtage of sc1eNcCEe and
phılosophy, but conversely ıt 1S also noteworthy that neıither 18 there
an y pronounced COoNLEMPVUS mundı ın hıs cConcept of nature. Nor ca  a}
thıs wrıter detect al Y marked attıtude of SUSPICION toward secular
Jearnıng, although Marrou believes thıs negatıve element LO be VeLy
prominent ın Augustine 19) The I1HNOTEe eXCessIve proponents of medieval
world-contempt, ıth their fundamentalist tendencies toward antı-
intelleetualism an extreme asceticısm, wWerTe®e not strictly Augustinian
ın theır inspiration (as Man y medievalısts ATe wont LO assert) but rather
products of the ark an early Mıddle Ages, I1Nnen whose VIeWS WeTITe

shaped by the Cırcumstances of theır OW tımes much DYy the
classıcal Christian herıtage. Their appeals LO Augustine for authorıity
WerTe interpretations of Augustine and based upon cıtatıions of isolated
contexts 1n such works the Confessions, work full of the zeal] of the
recent CoONvert and hence especlally susceptible of such ınterpretation,
rather than reflection of the total Augustinian teaching. But, although
Augustine’s partıcular theological orientatıon precluded the develop-
ment of fruitful phılosophy of nature, hıs general philosophical V1IeW-
pomt made possıble quıte different level of achıevement ıth regard
LO hıstorical thought. It Was ın thıs discıpline that Augustinian atu-
ralısm most felicıtously exercısed In producing ratıonal 2CCount
of the unıverse, an where scholarshıp an Chrıistian doecetrine weIe
combıined ın synthesis which, ıf enliıghtened Dy transcendental CON-

epts of Christian theology an Tamed accordıng LO 1ts dıistinetive
termınology, nevertheless T Mal y pomnts retaıns the character of
inductive study of the nomınal facts of human hıstory.

Hıstory 18 of capıtal iımportance in Augustine’s systematıc thought,
for ıt; 18 keystone of hıs entire concept of the Christian relig10n,
as he unequ1vocally stated 1n True Eelıgion

In following thıs relıgion OUrTr chıef CONCeTN 18 ıth the prophetichıstory of the dıspensation of dıyıne provıdence ın ıme—what (+0d
has one for the salvyatıon of the human rFaCce, renewing an restorıngit Nto ternal hfe When ONCEe thıs 18 beheved., WaYy of lıfe agreeableLO the divine commandments wıll the mınd and make F fıt LO

19) MARROU, C
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perceıve spirıtual thıngs which 2A1 neıther past NOT future but abıde
Everl the Samıe, hable LO change 20)

But SINCE mMan y of Augustine’s treatıses, includıng the Caty of (T0d,
ATe occasıonal wrıtıngs 1n LO specıf1c 1SSUeSs controvers]es
of the day, brıef TeV1IEW of the hıstorical CırecuUumMsStances surroundıng
the wrıtıng otf thıs work 1s relevant. The fall of Rome 1ın 410
brought ıdeological CTISIS in Christendom. Eusebius of
Caesarea, wrıting the fırst hıstory from Christian viewpoint a{ the
beginniıng of the fourth CeNtUTY, had postulated the optımıstıc theory
that the trıumph of Chrıistianıty 1n the Kmpire had uüshered ın eTa

of TOSIESS and happıness, discernable an exemplıfıed DYy the abolition
of Wars an the establıshment of under the reıign of the OChristian

Constantine. Although set forth 1n OChristian frame of refer-
eNCE, it Wäas nothıng other than appeal LO, an perhaps the last
restatement of, the noble old ıdeal of the Paxz Romana 21) As practical
object of polıcy, thıs ıdeal fell into iımmediıate obsolescence upPON
Alarıc’s eNtrYy into the KEternal City Among the abundant evıdences
of the general consternatıon caused by thıs event 18 the fact that the
ablest OChrıstian thinker of the tıme W3as called uDoNn R9 aNSWEeTr dıs-
quieting accusatıons that Christianıty had caused the fall of
Kome, an IM0 refute infıdel assertions that the ancıent gods of the cıty
had een the font of the socı1al prosperıty of the Kımpiıre an that
prohıbition of worshıp WasSs the SOUTCE of mMan y calamıties » 22)
The result W as Augustine’s monumental treatıse., the Urty of (z0d.
Augustine, however, dıd not lımıt hımself LO polemic agaınst
relıg10n, the immedıate 0ccasıon of the work an which he dısposed of
rather handıly 1n the fırst ıne books, but, the wrıtıng progressed,
addressed hımself LO second an INOTE fundamental PUTrPDOSC of
setting forth comprehensıve body of posıtıve doectrine touchıng al
phases of Christian lıfe an behef. The Cauty of God took the form, ıth

20) Of TE Relıgron V1l. { translatıon of J.H Burleigh (Chicago,
21) (OCHRANE, Cil., 184 To Eusebius the glor10us anı unexpected triumph

of the Church constituted deeisive evidence of the oneratıo De:, the hand of (God ın human

history. At the Same tıme, by Cas V and natural confusion of thought, it suggested the
dangerous that Christianıty W: success-philosophy . 'The best concıse account
of the Christian optımısm of the fourth century and the consequent ideological CT1818
after the fall of Rome 18 the A by Theodor MOMMSEN, St Augustine and the
Chrıstian Idea of Progress » Journal of he Hıstory of Ideas (1951), 346-374

22) Retractions8
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d1gressions, of Commentary upon the hıstorical narratıve
of the Seriptures, developing 1n ontext hıs characteristic doectrines
of the Creation, of the fall and redemption of mankınd, and of the
PTOSTESS an destiny of the Chureh. The unıfyıng theme of the work
1S the CONCcept of the Two Cities the Heavenly City the City of
God, an the Karthly City an theır genes!ıs,9an predic-
tıon of their destined ends. The master thesıs throughout 1S that
ods works 0out Hıs plan for the world In history ; the Crty of G(God
1S therefore massıvely comprehensive deseriptive analysıs of the
operatıo De:i 1ın human hıstory. The author, beginning 1n 413, en
ıfteen workıng thıs treatıse. It 18 therefore monumenta|l iın
Jjength an Incorporates ast number of arguments and CONCeEPtS.
Sınce these AT extremely varıecd an not always systematically related,

attempt Can be made erTe tOo summarTıze the points of
doctrine contaıned ıIn the Work, 1T eVvVen elucıdate a [l of Augustine’s
VIeWS on hıstory. The endeavor erTe 111 be tOo point out those elements
of Augustine’s phılosophy of hıstory which ear directly hıs workıng
CONCEePtS of interpretation.

Such analysıs 15 complicated by the fact that, although DUT-
portedly hıstory of the Heavenly and Karthly Citıes, the work 18 not

historical narTtTatıve but rather explicatıon and far-ranging
COMMEeNTATY ; only four books AT hıstorical ın format and, although
these books together al known world hıstory LO hıs tıme, they
AaATe epıtomes anNnd the narratıve IS but selection of data, presented ıth

1eW to supporting VarTlOus theological hypotheses. Further, AUgus-
tıne’s intention Was LO ShOw PUurpose 1ın history, not, LO educe Causes
and causal explanatıions. Thıs IS typıcal classıcal sc1entifie attıtude,
but where the entelechie scheme of Artıstotle’s natural phılosophy,
for example, 18 transformed ın Augustine {rom teleological into 8l

eschatologica]l frame of reference. He concluded the Caty of (70d ıth
four chapters deseribing the ends of the Two Cities, the whole chrono-
logical of world hıstory viewed tendıng toward eschato-
logical conclusıon. Augustine’s VIeW of hıstory 1sS therefore schematie
and DrLOTL rather than inductive theory based uponNn empirıcal
consıderation of hıstorical data And because thıs DTLOTL 1eW of
hıstory 1S, at base, derived from revelation, Augustine’s explanatıon
of hıstory IS essentially relig10us ONne, both 1n PUrDOSE an method ;
One must perforce ıth Gilson in deser1bıing Augustine
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theologıan of hıstory » an that thıs monumenta|l treatıse of
Augustine has precısely for ıts object LO rTetrace 1ın bold outlıne
theology of history for whıich a ]] hıstorıcal events ATe oments
of implementing plan which has een foreseen an wılled by (+0d 24)
In broad cConcept, therefore, the Caty of (7od 18 specl1es of metahıstory,
and, LO the extent ımplied by the arrangemen of materjals and the
theologıical PUurpOse of ıts argument, it a 180 the specıf1ca-
tıons of those erties who label ıt hıstomecıst. Nevertheless, there ATe

ecertaın INOTeEe properly phiılosophıcal N! hıstorical aSspects ofAugustine’s
cONcepTt of history that stand out clearly 1n the mıdst of the ast
eschatological desıgn of the work. These AT be SEEI1 both Augus-
tıne defends naturalıstie world-view philosophically an he apphıes
hıs distinetive principles of causal interpretatıion.

WO aspects in partıcular ave found ready apprecıatıon
modern scholars. T’he fırst 18 that hıstory Augustinian princıples
1s unıversal hıstory ; it ENCOMLDASSECS the indıyıdual hıstories of a ll
T'  E natıons, an instıtutions. Thıs represents ımportant advance
1n hıstor10graphy SINCE, Collingwood has remarked, (iraeco-
Roman ecumenical hıstory 18 not unıversal hıstory ın thiıs S!  s
because ıt, has particularıstic centre of gTaVvity», 1.€., the Mediterra-
en cultures 25) notabhle presupposıtion iın Augustine, stemmiı1ng
from hıs phılosophy of human nature ıt W as influenced by Stolcısm,
18 that mankınd 1S unıty, doectrine comparable to the ConNcept of the

psychic unıty of mankınd » of modern anthropology ; consıderıng
the SUmMm total of ratıonal beings », he concludes that al] aPpPCal tO

be subject LO the S2116 history430  Ch.P. Carlson, Jr.  «theologian of history»?), and that this « monumental treatise of  Augustine  . has precisely for its object to retrace in bold outline a  theology of history for which all historical events are so many moments  of implementing a plan which has been foreseen and willed by God » 2*).  In broad concept, therefore, the City of G'od is a species of metahistory,  and, to the extent implied by the arrangement of materials and the  theological purpose of its argument, it also answers to the specifica-  tions of those eritics who label it as historicist. Nevertheless, there are  certain more properly philosophical and historical aspects of Augustine’s  concept of history that stand out clearly in the midst of the vast  eschatological design of the work. These are to be seen both as Augus-  tine defends a naturalistic world-view philosophically and as he applies  his distinctive principles of causal interpretation.  Two aspects in particular have found ready appreciation among  modern scholars. The first is that history on Augustinian principles  is universal history; it encompasses the individual histories of all  races, nations, and institutions. This represents a important advance  in historiography since, as Collingwood has remarked, « Graeco-  Roman oecumenical history is not universal history in this sense,  because it has a particularistic centre of gravity», i.e., the Mediterra-  nean cultures ®). A notable presupposition in Augustine, stemming  from his philosophy of human nature as it was influenced by Stoicism,  is that mankind is a unity, a doctrine comparable to the concept of the  « psychic unity of mankind» of modern anthropology; considering  «the sum total of rational beings», he concludes that « all appear to  be subject to the same history ...»2%). In spite of his grand division  into the Two Cities, human history forms a unity, both for this philo-  sophical reason and because it is within the continuum of history that  God works out His plan of grace and redemption which predestines  some for eternal salvation, others for eternal damnation, but affects  all of humanity. Augustinian history therefore provides a theoretical  framework which makes it possible to view the phenomena of history  23) E. GILSON, in an introductory essay to the City of God in the abridged Image  Books edition of the Fathers of the Church translation of G.G. Walsh et al. (New York,  1958), 31.  24) E. GıLson, History of Christian Philosophy in the Middle Ages (London,  1955), 80.  25) R.G. CoLLINGwooD, The Idea of History (New York, 1956), 49.  26) GILSON, in City of God introductory essay, 30.26) In spıte of hıs grand divısıon
into the T'wo Cities, human hıstory forms unıty, both for thıs phılo-
sophıcal TEAaNON and because ıt 15 wıthın the eontinuum of hıstory that
(G0d works Out Hıs plan of TTAaCcE and redemption which predestines
SOINe fOr eternal salvatıon, others for eternal damnatıon, but affects
al of humanıty. Augustinıan hıstory therefore proviıdes theoretical
framework which makes ıt. possıble 1eW the phenomena of hıstory

23) (+ILSON, In introductory CS5a y to the City of (20d In the abridged mage
00 editiıon of the Fathers of the Church translatıon of Walsh et, al (New York,

31
24) ((ILSON, History of OChristian Philosophy un the Miıddle Äges (London,

25) ÜOLLINGWOOD, T ’he Idea of History (New York,
26) (GILSON, In City of (70d. introductory C!  Y y
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ıth comprehensiveness and also ıth erıtical ımpartıiality, because
al PEISONS an events Afe viewed exıstentlally partıcıpatıng varıously
but ıth SoTT of metaphysıcal equalıity In grand «drama » (a
metaphor whıch has Ooccurred LO Ian y commentators), thıs drama
being the fulfillment of od’s 111 1n the ereated unıverse. The gaın ere
1Ss substantıal, for such concept insures certaın objeetivity 1n VIeW-
pomt Augustine exhıbıts subjective 128 I8} natıons,
for hıs value Judgments derıve strictly from stated theological prin-
cıples.

The sıgnıf1cance of these observatıons CONCcerNINZ Augustine N
unıyersal hıstorlan, however, should not be unduly exaggerated, for

the points of analysıs derıve from modern perspective an not from
an Y conceptions central LO Augustine’s OWNN systematiıcs. I+t would
aPPCAaT that much of the praıse of Augustinian unıyersalısm SLTEMS

from Contemporary enthusıasm for the ıdea of Unwersalgeschichte
rather than 1ts intrinsıc merıts; SOINe ave een overly impressed by
the fact that Augustine managed LO reduce al of hıstory sOIe
semblance of overall intellig1ıbilıty sımply because thıs 18 also the goa|l
of unıyversal hıstory, CeVEN ı he did accordıng LO theological system
that these sSamne PETISONS H124y fınd incompatible ıth theır OW VIeEWS.
Such evaluatıon 18 also dependent upbon value-Judgment of classı-
cal hıstorjans being INOTeEe parochıal than 1S perhaps jJustified, an
restrictıve definıtion of hat constitutes unıversal history note Colling-
WOo0od’s 1n thıs SeNSs: above). Augustine dıid not set out LO wrıte unıver-
ag ] hıstory such ; ıt only EMETZES peripherally logıcal result of
hıs overall PUTDOSE rather than by CONSCIOUS des1gn, an coTollary
of the unıversalıty of Christian belief. And ıt led iımmedıate
advances 1ın subsequent medieval hıstorlography. Hıstory Seen
funetion of od’s omnıpotence W as regulatıve princıple self-
evıdent medieval hıstori1ans that it; W3as neıther questioned 1NOT
further developed methodological postulate. The unıversalıstie
tendencijes be scen ın these wrıters, mMoOost notably the twelfth-cen-
LUrYy bishop and hıstorlan tto of Freising, mark conceptual adl-

OVver Augustine., Indeed, the only influence of thıs unıyversalısm
hıistorical method in medieval hıstori1ography Was the rather NEQA-

tıve ONne of ocecasıonal aN! unfortunate tendency LO mınımıze a ]]
but the leadıng trends iın history, ıth CONsequent inattention LO
the a.N ımportance of esser detail. The erıtical value of
Augustine’s treatment lies in other dırecetions.
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second philosophical aspect 1ın the Crty of God which has een
wıdely noted and a lso Justly recognızed iıntellectual advance of
fundamental ımportance ın Western thought 18 Augustine’s cConcept
of tıme, which enabled hım, OIl philosophical grounds, tO refute the
Platonic theory of eternal TEeCUTTENCE, especlally ın iıts hıstorical form

ıts appeared in classıcal thought, the so-called cyclıc theory »
of hıstory 27) The importance of thıs achievement 1ın intellectual
hıstory 15 evıdent uPOoN consiıderıng the decadent condıtıon of ate
antıque intellectual culture. By Augustine’s lıfetıme, classıcal phılo-
sophy and, ıth it: hıstori10graphy had reached pomt of bankruptcy,
its stock of ideas exhausted. Philosophical diseussıon had degenerated
into puerıile repetıtion, dıstinguished only by VIC10US, self-defeating
circularıty of logıc 'Thıs latter WwWas ell recognized by Augustine hım-
self, who quoted from the o0k of Psalms, The wicked alk
about 1n cırcle », ıth the remark that ıt; 1S not that theır ves 11

DET CrIrculos they [1.e., the phılosophers] thınk, but that
of such 1S the WAaY of theır eITOIS, that 1S, false doectrine 28) Centurıi:es

27) However, two recent and ımportant artıcles have shown that cCan longer
a8sOocl1ate the cyclic theory ıth the ancıent hıstor1ans, has been the conventional
VIEW an commonplace ın nearly al comment the subject. Momigliano pomnts
out that the theory of eternal TECUTTTENCE 18 to be found primarily 18 the philo-
sophers, not the historlans of antıquity ; he Iso nOTtes that, although widely-held
doetrine, it wWäas DYy T: 81 agreed tO by a.]| the classical philosophers. Chester Arr

CO simiılar conclusıon On the whole Greek— and Roman-—historical writing
WwWas ın practice hat W mMa y call linear arr finds only OoNne clear exception In
the Aanc of Pompeıus Trogus of historian « whose whole scheme of thought consclously
wWas built cyclic theme MOMIGLIANO, Tıme ın Ancient Historiography »
;7Bal Chester STARRBR, Historical an Philosophical Time » Haıstory and T’heory Beiheft 6  ‚]

[1966], 1-23 an hıs simply that, Augustine’s attack wWas directed against
conception peculiar ancıent philosophy, an not history, although ıt mMa V have een

widespread popular notionn educated pagans of his iıme. Versions of the theory
ArTe promıient features of both Platonism an Stoicısm, the LWO chools of philosophy
ith which Augustine mOost famılıar and most sympathetic, suggesting that his

particular ınterest In the problem of time na y be partly explained the result of anı

effort tOo clarıfy his OW: thinking ıth regard to the single doectrine 1ın these philosophies
most directly inımical LO Christian belhief. One recalls that he Iso dealt ıth the subject
at length 1n celehbrated passage ın the Confessions. In al y Casc, the findings of Mom:-
gliano and Starr do not detract TOM the originalıty pertinence of Augustine’s discus-
810N, the first, adequate philosophical examıiınatıon of tıme related LO history.

28) Chty of X11, have used the Fathers of the Church translation cited
above 23) for thıs study ; however: the reader should be warned that thıs translatıon
18 eXcess1 vely TEee anı modernizing ın mMan y of its renderings, an have thought it
desireable LO justify SOMEe passages following eritical tOo argument by inserting key
phrases from the Corpus Ohristsanorum text.
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of debate had reduced general notion of the COSINOS to LWO possı1-
bılıtıes : subject to eternal cyclic repetition, the visıble patterns of
which AI the seasonal changes and astronomıcal revolutions, 0
alternatıvely, governed solely by chance ortune. In addressing
both of these problems ıth 1815 solutions based upon Chrıstian doec-
trıne, Augustine not, only struck mighty blow for Christendom but
also manıfested ın still nother INannNner the powerful lıberating influence
of the Christian thought of hıs tıme, freeing speculatıon from ıts PUFTr-
auıts blınd alleys an along the well-traveled but 10 ead-ended
a VEeNUuES of classıcal thought.

Augustine’s resolution of the first of these problems, the theory
of cyclıc FECUTTENCE, INa y be briefly stated follows : He derıved
hıs CoONcept of tıme related LO motion an change from Arıstotle,
but dıssented from an concentrated hıs attack uPpOoN an y notıon of
tıme absolute an ternal gory of exıstence. Hıs approac
W as two-fold Fırst, he made certaın modiıfications of epıstemolog-
1cal nature, asserting that tıme Was INnOTe properly psychological
rather than physical realıty notion which would ave much modern
support). HKor Augustine, tıme 18 only the measuremen In extension
of experlıence, ın erms of past, present and future ; 1t, 18 only menta|l

tıme 18 not tOo be found outsıde the mınd 1n the motı]ons of the unı-
V'  9 Was the classıcal CONCEePT of tıme and motion. As ıt; WEeTIe, the

soul [1.e., mınd] 1S not 1n tıme but tıme 18 rather the form ın which
the soul 1S presented to ıtself » 29) T’herefore, tıme 18 subjective, and
not. physıcal metaphysıcal absolute. Secondly, and MOST sıgnif1-
cant from the point of 1eW of phılosophy of h1sStory, 1s Augustine’s
assertion that tıme itself Was Teated Undoubtedly, then, the world
Was made not ın tıme but together ıth tıme » 30) T'hıs CONCEPT, COIN-

foundıng the idea. of the eternıty of tıme, has LWwoO ımportant
ıimplications, that SINCE (+0d reated tıme ıt 1S also ıntegral COIN-

ponent of the provıdentıal ordering of the Uunıverse, an that tıme has
beginning an en! God, the Lord of tıme, 1Ss even INOTeEe surely

the Lord of history ; an hıstory, havıngz beginnıng and end, Can
therefore be conceıved lınear 1ın nature and PrOCESS and
ÖT pProcess1ion » ( DrOCUTSUS toward hıgher Ral better destiny.

29) Confessions Xl, passım ; the phrase quote 18 TOM PETERS, ed.,, Brett’s
History of Psychology (New York, AAA

30) Chty of (Aod p M Ö: ef. X: an CUonfesstons xl, passım.
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For relig10n, thıs refutatıon of the classıcal concept of tıme as

eternal TECUTTENCGCE meant fOor the indıyıdual release from the hopeless-
ess of an exıstence ın unıyverse conceıved kınd of cosmı1c*
g0o-round, an provıded addıtiıonal buttress LO the Chrıistian doetrine
of salvatıon. FKor hıstory, the Augustinıian oncept of ereated tıme had
sgevera| ımportant CONSCYUECNCES., Philosophically, events an nstitu-
tıons gained e  z exıistentıal sıgnıf1cance causal agents, suggested
DYy Collingwood

IT ’hıs e  z 16 W of hıstory makes it possıble LO SsSee not only the
actıons of hıstorıcal agents, but the exıstence and nature of those
agents themselves, vehicles of od’s an therefore A

hıstorically ımportant. Just the ındıyıdual soul 1s thıng ereated
ın the fullness of tıme LO ave Just those characterıstics whıch the tıme
reqgulres ıf od’s PUrDOSE 18 be fulfılled, thıng lıke Rome 18 not

eternal entity but transıent thıng that has COINE ınto exıstence al
the approprıate tıme 1n hıstory LO fulfill certaın definıte funection
an LO Pass AaWAaY when that funetion has een fulfilled 'T hıs Was

profound revolutıon ın hıstorıcal thınkıng ; ıt mean that the PLO
of hıstorical change Was longer conceıved flowıng, LO speak,
OVer the surface of thıngs, an affecting theır accıdents only, but A

ınvolvıng theır verYy substance and thus entallıng real creatiıon an
real destruetion... the gaın LO hıstory 1s immense, because the reCcOSN-
tıon that the hıstorical creates ıts OW vehıicles, that entıties
hıke Rome Kıngland ATe not the presupposıtions but the products of
that PTFOCESS, 18 the fırst step towards graspiıng the peculıar charac-
terıstıcs of history 81)

FKurther, thıs antı- Platonıec tendency saved histor10graphy diserete
dıscıplıne by preserving the ordinary spatıal-temporal framework uDoNn
which all hiıstorical scholarshıp 18 ounded, an prevented history
from succumbıng the domiıinatıon of allegorical (1.e., Örigenistic)

mystıcal modes of ınterpretatıon, both strong trends 1n the theolo-
gıcal hıstory of the early Chureh. And because events AIec ımportant
of themselves, Augustine consısten tly an stoutly maıntained the
ımportance of preserving the integr1ty of historical facts

Now ]Just feel that those AICc greatily miıistaken who thınk
that the hıstorıical AaCts ın those books [the Old Testament| ave
sıgnıfı1cance other than that thıngs ocecurred deseribed,
fınd 15010 venturesome those who maıntaın that absolutely everythıng
18 bound ıth allegorıcal meanıngs... do not CELLSUIEC those who

81) COLLINGWOOD, Cril., 48.49
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may have een able LO out sSome spirıtual interpretation from
hıstorical fact recounted, long s they take g0o0od Care first

and foremost LO acdhere LO hıstorıical fact, servalta dumtaxat PrumLuShastorıae verıtate| 32)
For Augustine, then, hıstorical events ATrTe demonstrabhle UTr-

nng 1n rational in consıstent empora frame of reference.
Hıs philosophical defense of hıstorical tıme ma y be regarded the
mOost ımportant CONSECQUENCE of hıs CONCeEPT of tıme both A ıt, preserved
the fundamental presupposıtions of ancıent hıstorlans and ıt SaVve
N shape LO attıtudes toward hıstory a the erıtical Juncture between

the en of the ancıent world an the medieval beginnings of modern
Western culture. Undoubtedly ıts MOStT ımportant effect Was to f1ix
the notion of linear tıme 1n the CONSCIOUSNESS of Western cıvılization,
but ıt has also had profound effects uDON the workıng methods of
hıstorlans. Its most iımmedıate effect 62  - be seen it Was manıfested
ın the methodology of early medieval scholars ıIn their emphasıs uPoN
chronology, whıich 18 the hallmark an chiıef strength of the erıitical
scholarshıp LO be found ın medieval historiography. Thıs indispensable
historical sub-discipline Came be of gTeAL Servıce LO the Church :
aCCcurate reckonıng of dates Was essentjal LO aCCUTrTATEe maıntenance
of the Church calendar, an consıderabhle number of treatıses, the
so-called COMPUTUS lıterature, appeared 1ın the early Middle Äges de-
sıgned IK9) facılıtate such calculatıons. But ıt, Was also of immense Servıce
LO students of history. The Venerable Bede, for example, Was master
of chronological studıes 1ın both ecclesiastical reckonıng an In hıstor1i-
cal scholarshıp. Ü&r Was due ede and other patrıstic wrıters 1n the
Augustinian tradıtıon that the clumsy chronological sSystems of the
Greeks and KRomans, which necessıitated laborious reconcıliatıon of the
separate reckonings of each of the cıty-states ıth Olympiads, regnal
y  9 and other conventions, W as replaced DYy the unıform and CON-
venıjent CAAD system, an the frequent ımprecision found 1n AIl
cıent hıstorical wrıting Was superseded DYy standard of
iın the best medıieval historians which 18 often excellent even by modern
standards Augustine hımself get ONne of the precedents 1n the City of
God He employed chronology extensıvely ın Books XV-XVIIL, the
historical » books, most notably ın Old Testament scholarshıp,

although he also attempted LO synchronıze Bıbhecal-and classıcal hıstory
82) Chty of (Aod XVIl, 3: ef. X11l, ..
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in broad outline. Chronological reckonıng enabled Augustine to test
empirıcally, $ WEeIe, the credıbilıty of the Scriptural narratıve and
the valıdıty of prophecy. Although hıs PUL DOSC W as apologetic an he of
COUTISE found the evıdentıal support whıich he sought, these sectjions
AIie not wıithout reputable quantıty of scholarly diseussıon an CON-

sıderable dısplay of eritical ıngenulty 33) He mMa y he eritized for Pro-
cerustean treatment of evıdence » 34) but the iımportant pomt erTe 1s
that Augustine’s appeal W as the authorıty of hıstorical, and not1,

theological, method. One might eVvel that the eritical study
of prophecy 1n Augustine 18 merely reversal of direcetion from the hıs-
torlan’s accustomed backward glance, not Compromise of hıstorical
princıples (provıded, of COUTSC, OLE 1s prepared to acCcept the ev1dence).
Yet here. also, Augustine maıntaiıned eritical TeSCIVE, fOTr he abstaiıned
from an Yy rash attempt LO predict the date of the Last Judgment; for
thıs he wısely realızed, the data of revelatıon AT insufficıent.

'Thus both philosophically and 1ın practice, Augustine affırmed
the exıstence an! ımportance of the conventional spatıal-temporal
contiınuum of objectıve hıstory Augustine Was Platonist only in
deser1bing the eternal 1n hıs phılosophy, the Creator ; iıdealısm had hlıttle
effect upon hıs notıon of the created unıverse aN! of history. Hıs
ratıonalısm iın thıs regard Was of order sufficıent tOo ATOUSEC the quali-
fıed admiıratıon of the leadıng proponent of eighteenth-century
ratıonalısm ın the field of history, Kdward Gıibbon, who deseribed the
Caty of (10d. magnıfıcent des1gn, boldly an not unskılfully EX6-

euted 35) Accordingly, 1L, by thıs V1eW, the COUTSE of history proceeds
accordıng tOo objective and, 91 least 1n ıts fundamental outlınes,
recognızable orderiıng of the unıverse, an the study of hıstory mMa y
be regarded An empirıcal demonstration of thıs order, ıt 1S be
expected that the specıfıc modes of causatıon which Can be discerned
1n Augustine’s account of hıstorıcal PTFOCESSCS must be correspondingly

33) Augustine’s eritical conjectures In the Chuty of (Zod. concerning discrepanclies be:
‚ween the ebrew, Septuagint, an Vulgate ECXTS of the Old Testament AT ın accordance
ıth the ideal of Christian scholarship which he outlined iın UChristian Doctrine, and
anticıpate several modern principles of internal eritieism of documents—e.g., authorıty
Mal intent.]ons of the writer, semantiıc and linguistic problems, possibilıty of falsıfıcatıon

seribal EerIrTOT— asß related to collation of differing LEXTS ell eritical exegesls.
See S5D Chty of X ®1  O

84) KEYES, C4l., et SCH. his 18 ONe of the maın theses of this highly eritical
but ımportant DE W book Augustine’s philosophy of history.

85) Quoted by ÜOCHRANE, c4l., 397
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objective an rational. It 18 presently geETMANE LO thıs diseussion LO
examıne Augustine’s habıitual modes of causal explanatıon LO deter-
mıne ıf, In fact, these represent practical manıfestation of the 1N-
herent metaphysıcal potentıal In hıs thınkıng for theory of causatıon
based induct.ıve princıples of scıentiıfıc historl1ography.

Again, the aNnsSsSWerTr must be partly ın the negatıve, although not
completely In practice, Provıdence 18 the mOst ımportant mode of
causatıon whıch Augustine employs ıIn the Crty of God I’hroughout
the cContext, ONne mMeetis references to the workıng of Platonically
mmutable God 1n the mutable COUTISe of history. This «provıdential
theory » 18 extensıvely developed ın o0k V, the apologetic burden of
whıch 18 LO that the greatness of ımper1a|] Rome an ıts materijal
prospenty, ell that of other natıons, 18 explaıned
and subsumed ın the often inserutable but ever Just ll of God
'T'’he complete saturatıon of Tea stretches of the ontext by thıs CON-

cCept 18 not IneTe rhetoric, but 1S supporte by specıfic doectrine AaASSO-

clatıng the CoNcept of causatıon ıth Provıdence, 1n thıs Passage
He has the Causes of a ]] thıngs, knows them an d1sposes them qur

CAUSASs habet, nNOV, atque disponil]| » 86) Knowledge of these
Causes tO ultımate degree Augustine tended CONCEIVEe 1n Platoniec
categorıes, to be perceı1ved mystically and ıntrospectively ; he EO-
vingly deser1ibed Socrates exponen of such method

Socrates realızed that hıs predecessors had een seekıng the
Or1gin of a 11 thıngs, but he beheved that these first and hıghest Causes
could be found only 1n the wıll of the sıngle an SUDreME Dıvinıty,and, therefore, could be comprehended only by mınd purıfıed from
passıon. Hence hıs conclusıon, that he must apply hımself to the aCqul-sıtıon of vırtue, that hıs miınd, freed from the weight of earthlydesires, might, by ıts OW natural V1gOrT, hft iıtself tO ternal realıties
and, ıth purıfıed intellıgence, contemplate the veErYy nature of that
ımmaterial an iımmutable lıght ın whıich the Causes of a ]] ereated
nature abıdıngly dwe 37)

Further, ultımate knowledge of the world of tıme an change »
1S n0t vouchsafed Man, although the angels ave somewhat fuller
knowledge because «ın the Word of God, through whom the world Was

made, they contemplate the ultımate reasons WhYy, 1n the cCosmıc order,

36) Caty of (Zod. VIl,
37) Caty of Vill,
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SOINe thıngs Canl be sed while others AT refused, an nothing 18
confused 38)

philosophical result of the provıdentıal theory » Was LO make
ıt possıble for Augustine resolve the second alternatıve of the
two-horne diılemma of decadent classıcal speculation the ıdea
of fate ortune, de1ıfıed bYy the Romans the goddess Fortuna,
governing al events Augustine repeatedly ınveighed agaınst thıs
brand of pessımısm 1n the Crty of (rod, 1n the followıng typıcal
Passage

The 9 then, of the greatness of the Roman Kmpiıre Was
neıther fortuıtous NOT fatal, accordiıng to the meanıng opınıon of
those who CcA. thıng fortıutous whiıich either has Causes oes not
proceed from SOINe rational order, and fatal, whatever happens CON-

Tary LO the wıll of God aN! 11a  a by the necess1ıty of certaın order.
In WOord, human kıngdoms Are establıshed by Dıyıne Provıdence 39)

Augustine also explicıtly recogniızed determınısm, n ecessılas,
corollary form of thıs Samne pessımısm

There ATrTe SOM€, however, who define fate, not the arrangement
of the SLAaTS 91 conception, bırth, other beginnıng-to-be, but the
total derT1eSs of CAauses which brıngs about all that happens. Wıth these
there 18 eed LO enter ınto lengthy debate the usSe of words,
SINCE they attrıbute LO the 111 and W of (}+0d the order an depen-
dence of Causes T’hey Are perfectly rıght ın belıeving that (GG0d allows
nothıng LO remaın unordered an that He knows al1 thıngs before
they aPpPCal LO COMe to Pass. All POWEIS ArlC from Hım, although not
a ]] wılls Are from hım 40)

'Thıs latter statement involves the dıfficulty that Augustine, ıth hıs
CONCcepTt of Provıdence, hımself imposed form of necessity uDOoN
hıstory thıs 18 nothıng other than the hıstorıcal form of Augustine’s
celehbrated doectrine of predestinatıon an free wıll and hıs SUCCESS ın
treatıng thıs perenn1al theoretical problem ın erTMS of historical
analysıs 18 dependent upon one’s JjJudgment of the debatable merıts of
hıs phılosophiıcal resolution of the problem, get forth 1ın the fifth
book of the Crty of (z0d an 1n other wrıtings. Suffice ıt LO Sa y that he
o€es aSSeTrTT. indetermınısm an human free wıll the mundane

38) T b1id., 1X,
39) City of (Zod Vy
40) Ibid., V,
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evel of hıstory and develops causal scheme I9} account for it. will
be noticed shortly ; he cannot be dismissed determinist and hıstor-
1ecıst Pure an sımple. The sıgnificant aspect of Augustinian Provi-
dence mode of hıstorical ınterpretation for the of thıs
ımmediate diseussion 18 INOTEe subjective ONe, an reıterates Prevıious
observatıon CONCcernıng Augustine’s 1eW of nature : Providence 18
neıther arbıtrary NOT Ca prıclous. Augustine made use of an ynotion of direet dıyıne intervention miraculous interposition
device to explaın specıfic historical events Here he 1s much closer to
the modern spirıt and has nothing LO do ıth the haglographic tradı-
tıon which completely permeates such early medieval historians
Gregory of Tours. He conceıved of miracles phenomena of the typecontaıned ın the New Testament narratıve, an these had hıstorical
ramıfıcatıons for hım other than urther proofs of the established
historical fact of the divine revelatıon ın Christ. Miracles seldom disturhb
the of the aDCS 1n Augustine’s 1eW of history an
ATC of negligible sıgnıfı1cance ın the overall hıstorical PTOCEeSS, eXcept
ONe INa y consıder the ordering of the Creation ıtself miıracle. Indeed,
there 18 little emphasıs uDOoN the mıraculous 1n a ll of the Crty of God,
and ın OoOnNne ontext Augustine Was ıf anythıng hard-pressed to
the contiınued exıstence of miracles ın hıs OW day 41) Instead, Augus-tine’s (40d of hıstory, combinıng al] the attrıbutes of perfect Justiceand OomnI1scienNcCEe, 18 above a ]] reasonabhle (}+0d Hıs SOVETrNANCE of the
WOT. 18 1ın the emmently ratiıonal Roman spirıt Augustine 9 States
Cochrane, represents the dıyıne sovereignty constitutional rather
than arbıtrary, ımper1um rather than sultanate » 42) Hence,

balance, Augustine’s cConcept of Providence scarcely violates but
rather complements naturalistie 16 W of history he regards the
realm of mundane detaiıl an treats of events 1n terms of theır specıfic
Causes

Turning IM0 analysıs of ımmedıate causatıon In Augustine, it,
18 agaın NECESSATY to erıtical ote It has een observed
that conceptual deficiency of the Urty of ({od 18 thatThe natural order and historical explanation  439  level of history and develops a causal scheme to account for it, as will  be noticed shortly; he cannot be dismissed as a determinist and histor-  jeist pure and simple. The significant aspect of Augustinian Provi-  dence as a mode of historical interpretation for the purposes of this  immediate discussion is a more subjecetive one, and reiterates a previous  observation concerning Augustine’s view of nature: Providence is  neither arbitrary nor capricious. Augustine never made use of any  notion of direct divine intervention or miraculous interposition as a  device to explain specific historical events. Here he is much closer to  the modern spirit and has nothing to do with the hagiographic tradi-  tion which completely permeates such early medieval historians as  Gregory of Tours. He conceived of miracles as phenomena of the type  contained in the New Testament narrative, and these had no historical  ramifications for him other than as further proofs of the established  historical fact of the divine revelation in Christ. Miraceles seldom disturb  the empyrean progress of the ages in Augustine’s view of history and  are of negligible significance in the overall historical process, except as  one may consider the ordering of the Creation itself a miracle. Indeed,  there is little emphasis upon the miraculous in all of the City of God,  and in one context Augustine was if anything hard-pressed to prove  the continued existence of miracles in his own day 4!). Instead, Augus-  tine’s God of history, combining all the attributes of perfect justice  and omniscience, is above all a reasonable God. His governance of the  world is in the eminently rational Roman spirit : « Augustine», states  Cochrane, « represents the divine sovereignty as constitutional rather  than arbitrary, an imperium rather than a sultanate» 42), Hence,  on balance, Augustine’s concept of Providence scarcely violates but  rather complements a naturalistic view of history as he regards the  realm of mundane detail and treats of events in terms of their specific  Causes,  Turning to an analysis of immediate causation in Augustine, it  is again necessary to commence on a critical note. It has been observed  that a conceptual deficiency of the City of God is that « ... Augustine  failed to relate the first cause, that is, God’s providential plan, to  the ‘secondary causes’ operative in the process as such», there is  an «absence of a detailed correlation between secular and sacred  41) City of God xxii, 8  42) COCHRANE, 0P. Cil., 442.Augustinefaıled LO relate the fırst that, 18, od’s provıdential plan, LO
the secondary causes’ operatıve 1n the PTOCEeSS such », there 18

absence of detaıiled correlatıon between secular and sacred

41) Chty of (zod XXI1l,
42) UOCHRANE, CY., 4492
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events 43) It has een remarked prevıously that Augustine Was

not concerned ıth hıstorıcal study for ıts OW sake, an! that hıs
interest In hıstory extended not In8) detaiıls but I0 ıts grand outlınes,
an thıs for theologıical Therefore ıt 18 not surprısıng that
Augustine dıt not OCCUDY himself ın the technicalıties of the dıscıplıne,
an that an y phılosophy of hıstory, ıf such 0a  S be properly found ın
the Caty of God, stands incomplete because ıt. oes not account for the
mıinutıjae of hıstorıcal OC'  es Augustine hımself sald, ıt, WONU.
be LOO much for an beyond POWEIS to disecuss men ’’s hıdden
merıts an eAasurTe ın OPCH balance440  Ch.P. Carlson, Jr.  events ... » %). It has been remarked previously that Augustine was  not concerned with historical study for its own sake, and that his  interest in history extended not to details but to its grand outlines,  and this for theological purposes. Therefore it is not surprising that  Augustine dit not occupy himself in the technicalities of the discipline,  and that any philosophy of history, if such can be properly found in  the City of God, stands incomplete because it does not account for the  minutiae of historical occurrences. Augustine himself said, « it would  be too much for me and beyond my powers to discuss men’s hidden  merits and to measure in open balance ... » *4). A concept of providen-  tial causation in all things tends to subsume subordinate phenomena,  and all minor causal relationships become relatively trivial by this view,  rendering any detailed exposition unnecessary; this is correlative to  his attitude toward positive scientifice knowledge. As Gilson has  noted, the twin domination of purpose and Providence in the Cüy of  God is pervasive : « Everything which a modern historian would explain  in terms of the efficient cause is here interpreted from the standpoint  of finality. Hence the unified, systematic and philosophical character  of St. Augustine’s account » %).  But Augustine does habitually utilize one mode of causal explana-  tion which is within the category of immediate or efficient causes.  It first appears at the very outset of the City of God in the concluding  sentence of the preface, where Augustine described the Earthly City  as « that city which lusts to dominate the world and which, though  nations bend to its yoke, is itself dominated by its passion for dominion  [  ipsa ei dominandi libido dominatur]» %). This theme of « passion  for domination» occurs repeatedly thereafter. The fall of Rome was only  partially attributed to a surfeit of « ease and plenty», but also to a  decline in love of liberty and the ancient virtues, so that honorable  ambition in the early Republic was replaced by avarice, all of these  being observations which Augustine derived and cited from complaints  of the classical writers themselves. Then Augustine added his own inter-  pretation to the pagan evidence, ascribing these symptoms of decline  43) K. LöwıTa, Meaning in History (Chicago, 1949), 172.  44) City of God v, 21.  45) E. GILSONn, The Spirit of M edievézl Philosophy (New York, 1940) 482, n. 3.  46) City of G'od i, preface.42) cConNcept of provıden-
tıal causatıon 1n a ] thıngs tends LO subsume subordinate phenomena,
an a ]] mınor causal relatıonshıps become relatıvely trıvıal by thıs VIeW,
rendering aln y detaıijled exposıtion UuNNeECESSALY , thıs 1S correlatıve to
hıs attıtude toward posıtıve scientifıc knowledge. As Cilson has
noted, the twın domınatıon of DUTDOSC an Proviıdence 1n the Crty of
(zod 18 pervasıve Kverything which modern hıstori1an would explaın
1n erms of the efficıent 1s ere interpreted from the standpomnt
of finalıty Hence the unıfied, systematıc an phılosophiıcal character
of St. Augustine’s aCCOunt » 45)

But Augustine oe€es habıtually utiılize onNne mode of causal explana-
tıon hıch 1s wıthın the C  e  Y of immedıate effiCc1ent Causes

It fırst aD PCAaIS NF the VeELY outset of the Ctrty of ({od ın the concludıng
sentence of the preface, where Augustine deseribed the Karthly City

that cıty which Iusts domiınate the world anN! which, though
natıons bend LO ıts yoke, 18 ıtself domınated by ıts passıon for domınıon

vDSA er omınandı lıbıdo domınatur | » 46) 'Thıs theme of passıon
for domınatıon» OCCUTIS repeatedly thereafter. T'he fall ofRome Was on1y
partıally attrıbuted surfeıt of e4asec an plenty », but a lso
declhine ın love of lıberty >Mal the ancıent vırtues, that honorable
ambıtıon ın the early Republıec W as replaced by avarıce, al of ese
being observatıons which Augustine deriıved an cıted from complaınts
of the classıcal wrıters themselves. T'hen Augustine added hıs OW inter-
pretatıon LO the evıdence, ascrıbıng these sSymptoms of declhine

43) LÖWITH, Meanıng n Hiıstory (  1Cag0, 179
44) City of (z0d Vy vAR
45) (GILSON, T’he Sanrırıl of Medienal Philosophy (New VYork, 1940 482, 1I1.

46) Chrty of (Zod 1, preface.
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LO passıon ust for domınıon 47) The orıgın of War he found in
Cal’s fratrıcıde

In the Ccase of the brothers aın an Abel, there Was r valry
in alLYy cupıdıty for thıngs of earth, NOT W as there a Yy CHVY temp-tatıon LO murder arısıng from fear of losıng the soverei1gnty ıf both
WEeTeEe rulıng together. In thıs Case, bel had ambıtion for domination
in the cıty that hıs brother Was bulldıng [Augustine metaphoricallydeseribed aın the ounder of the KHarthly City] The TO00T of the
trouble Was that dıiabolhecal CHVY which evıl Inen LO hate those
who ATe good for other LTe64AaSoN than that they Ar e g00d 48)
eTr drawıng Comparıson between aın an bel an the quarrel of
Romulus an! KRemus, Augustine extended the argumen to general
conclusıon the nature of War Here ave the VELIY heart of the
earthly cıty. Its (4+0d (OT gods) 1S he ÖOr they who wıll help the c1ty LO
victory after victory N! LO re1gn of earthly 9 an thıs cıty
worsh1ps, not because Ur has an y love for SeETVICE, but because ıts passıon
1S for domiıination |domınandı cupidıtate] » 49) Kven profane wısdom 18
subject to thıs CENSUTE ; quoting St. Paul the WwW1sSe Hen of the Karthly
City, FHKor whıle professing tOo be WISe they ave become fools »
Augustine commented441  The natural order and historical explanation  to a « passion » or « lust » for dominion *7). The origin of war he found in  Cain’s fratricide :  In the case of the brothers Cain and Abel, there was no rivalry  in any cupidity for things of earth, nor was there any envy or temp-  tation to murder arising from a fear of losing the sovereignty if both  were ruling together. In this case, Abel had no ambition for domination  in the city that his brother was building [Augustine metaphorically  described Cain as the founder of the Earthly City]. The root of the  trouble was that diabolical envy which moves evil men to hate those  who are good for no other reason than that they are good 48).  After drawing a comparison between Cain and Abel and the quarrel of  Romulus and Remus, Augustine extended the argument to a general  conclusion on the nature of war : « Here we have the very heart of the  earthly city. Its God (or gods) is he or they who will help the city to  victory after victory and to a reign of earthly peace; and this city  worships, not because it has any love for service, but because its passion  is for domination [dominandi cupiditate] » *9). Even profane wisdom is  subject to this censure ; quoting St. Paul on the wise men of the Earthly  City, « For while professing to be wise they have become fools  »,  Augustine commented : « ... that is to say, while glorying in their own  wisdom, under the domination of pride» 5°). This theme is finally made  the distinguishing characteristic of the Earthly City as opposed to  the City of God, « that proud city » as against « the humble city», #) and  elsewhere described in the following terms :  In the city of the world both the rulers themselves and the people  they dominate are dominated by the lust for domination [dominandı  libido dominatur]; whereas in the City of God all citizens serve one  another in charity, whether they serve by the responsibilities of office  or by the duties of obedience. The one city loves its leaders as symbols  of its own strength ; the other says to its God : «I love Thee, O Lord,  my strength » 52).  47) Ibrd., e:g. 1, 338; v 12.  48) City of God xv, 5  49) Ibid., xv, 7  50) Zbid., xiv, 28 (quoting Rom. 1 : 22).  51) 70id.; xiv; 13:  52) City of God xiv, 28. The statement that « the one city loves its leaders as sym-  bols of its strength», by which Augustine indicates one mode by which ordinary men  participate vicariously in the lust for domination, fairly deseribes some of the phenomena  of modern nationalism, especially the cult of personality in totalitarian regimes.that 1S to Sa Yy, whiıle gloryıng 1ın their OW.

W1Sdom, under the domiıinatıon of pride» 50) 'Thıs theme 185 fınally made
the dıstınguishing characteristie of the Karthly City opposed LO
the City of God, that proud cıty agaınst the humble cıty», 51) and
elsewhere deseribed 1n the followıng erms

In the cıty of the world both the rulers themselves and the people
they domınate AT domınated by the ust for domınatıon [domınandı
lıbrdo domınatur ] ; whereas ın the City of (+0d a ll cıtızens ONe
another 1ın charıty, whether they by the responsıbılıtıes of offıce

by the dutj]es of obedience. The 0)41 cıty loves ıts eaders symbols
of 1ts OW. strength the other Says LO ıts (+0d love Thee, Lord,

strength 52)
47) Tbıd., 1,
48) Crty of (zod Ä
49) [ bıd., X
50) TIbıd., X1V, 28 (quoting Rom 22)
51) 1 bıd., X1V,
52) Urty of (od X1V, The statemen that the 0)415 cıty loves 1ts eaders SV

bols of ıts strength », by which Augustine indicates ONne mode by which ordinary INenNn

particıpate vicarıously In the ust for domination, faırly deseribes SOTINe of the phenomena
of modern natıonalısm, especlally the cult of personalıty ın totalıtarian reg1imes.
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Although thıs explanatory princıple Ma y aPPEAT LO be INneTe

rhetorical stock-phrase an the prejudice of moralıst rather than
princıple of interpretatiıon to unerıtical reader, ıt 1S In fact based

uDon carefully elaborated theory wıth both phılosophıcal and
theologıical SUPPOt. Augustine’s basıc doetrine of pass1ons », for
which he cıted Scriptural authorıty, 18 stated 1ın essenNnNCce ollows :442  Ch.P, Carlson, Jr.  Although this explanatory principle may appear to be a mere  rhetorical stock-phrase and the prejudice of a moralist rather than  a principle of interpretation to an uncritical reader, it is in fact based  upon a carefully elaborated theory with both philosophical and  theological support. Augustine’s basic doctrine of « passions», for  which he cited Scriptural authority, is stated in essence as follows :  « ... the mind is subject to God to be ruled and aided while the passions  are subject to the mind to be moderated, tamed, and turned to the  uses of justice » 5). From the context immediately preceding, however,  it is apparent that the derivation is from Stoicism, although the specific  emphasis upon the concept of « pride » (superbia) is, at least verbally,  inspired by its numerous occurrences in Scripture, especially in the  Old Testament 5*). The distinctively Christian doctrine emerges in  Augustine’s concept of the human will. To briefly summarize a  complicated set of ideas, one must have reference to Augustinian  psychology, where the will is identified both as the rational faculty  of the soul and also the seat of the power of free choice of moral good  or evil, this power exercised in controlling both conduct and the emo-  tions. « Man’s will, then, is all-important. If it is badly directed, the  emotions will be perverse; if rightly directed, the emotions will  be not merely blameless but even praiseworthy » 5). In Christian  thought of this period generally there was a strong association of three  major concepts, due to Pauline influence : sin, the passions or emo-  tions, and the « flesh». Although for all practical purposes Augustine  and other Christian writers seemed to equate these three concepts in a  direct and mutually inclusive relationship in Christian ethies, Augus-  tine eschewed this simplification in favor of a more subtle line of  reasoning to produce a purely psychological account of sin ; this forms  his central doctrine of Original Sin. While certain vices may be attrib-  utable to fleshly corruption, Original Sin was not of corporeal origin;  it is, he argued, an error « to blame our sins and defects on the nature of  the flesh, for this is to disparage the Creator » %). Corruption of the  53) Ibid., ix, 5  54) One wonders, however, if there is any connection between Augustinian pride  and the classical concept of hybris. I have not seen this discussed in any of the standard  literature, but it would pose a neat. problem of research to attempt to trace such a  connection.  55) City of God xiv, 6  56) Ibid., xiv, 5the mınd 1s subject LO (+0d to hbe ruled and aıded whıle the pPassıons
AT subject to the mınd to be moderated, tamed, an turned In8 the
Sses of Justice 58) From the context iımmediately preceding, however,
r 1s a&  aren that the derıyatıon 1Ss from Stolc1sm, although the specıfic
emphasıs upon the concep_t of prıde » (superbıa) 1S, T least verbally,
inspıred by ıts 016  es 1n Seripture, especlally 1n the
Old Testament 54) The dıstinctively Christian doetrine EMETSES ın
Augustine’s Concept of the human wıll To briefly sSummMmarTıze
complicated get of 1deas, one must ave reference LO Augustinian
psychology, where the wıll 1s ıdentifijed both the ratıonal faculty
of the soul anı also the SEa of the W of free choıice of moral go0od

eviıl, thıs VE exercısed 1ın controlling both conduct an the eINO-

tıons. Man’s wıll, then, 1S all-ımportant. f ıt 18 badly dırected, the
emotijons 11l be TVEeISe ,; ıf rıghtly dırected, the emotı1ons wiıll
be not merely blameless but eVEeN praıseworthy » 55) In Christian
thought of thıs per10d generally there Was Strong assoclatıon of three
Ma]or CONCcepts, due LO Pauline influence : S1N, the passıons eINO-

tıons, an the lesh ». Although for a ]] practical Augustine
an other Christian wrıters seemed LO equate these three CONCEPTS 1n
dırect an! mutually inclusıve relationship In Christian ethıcs, Augus-
tıne eschewed thıs sımplıfıcatıon 1n favor of INOTeEe subtle lıne of
reasonıng LO produce purely psychological aCCOUNT of SIN ; thıs forms
hıs central doctrine of Original Sın Whıle certaın VIices INnay be attrıb-
utable LO fleshly Corruption, Original Sın Was not of corporeal OT1gIN ;
it 1S, he argued, to blame OUT SINS an defects the nature of
the flesh, for thıs 18 LO disparage the Ureator » 56) Corruption of the

53) 1 bıd., IX
54) One wonders, however, if there IS an y econnection between Augustinian pride

anı the classical] cConcept of hyOrıs. have not S6e1I] this diseussed 1ın an y of the standard
lıterature, but ıt; ould POSC neat problem of research to attempt Lrace such
connection.

55) City of (Zod. X1V,
56) I b2ıd., XIV,



T'’he natural order and historical explanatıon 443

flesh 18 not the but the punıshment of orıgınal SIN ; $ Was rather
DYy .61 of wıll, which Augustine elsewhere erMmMs bad use of free
choice » the Part 8 the fırst INan, Adam, that the nature of INnNan

suffered corruption an became defective. And, ın the fourteenth
book of the Caty of (0od where Augustine relates thıs CONCePTt In8) the
historical PTOCESS, he iıdentifies the SOUTCE® of thıs corruption

OUT fırst parents only fell openly into the SINn of dıisobedience
because, secretly, they had begun LO be gyullty. Actually, theıir bad
deed could not ave een one had not hbad ll preceded I; hat 18
MOTE, the T00T of theır bad wiıll W as nothıng else than prıde Wor,

prıde 18 the begınnıng of a ]] SIN » | Kcel 15] And hat 1s prıde
but appetıte for inordıiınate exaltatıon ® Now, exaltatıon 1S 1NOT-
dinate when the aul cutes ıtself off from the VOLY Source LO whiıich ıt
should keep close and somehow makes ıtself an becomes en
LO itself. 'T ’hıs takes place when the soul becomes ınordinately pleased
ıth ıtself, and such self-pleasıng OCCUTS when the soul falls AWAaY
from the unchangeable o0d whiıich ought o please the soul far
than the soul Can please ıtself. Now, thıs fallıng AWAaYy 18 the S0111 s
OW. domg, IOr, ıf the 111 had merely remaıned fırm 1ın the love of that
hıgher immutable ood whıch lıghted ıts mınd into knowledge and
warmed ıts 11 ınto love, 1t. ould not ave turned aWAaY ın search
of satısfactıon 1n itself and, DYy domng, ave ost that lıght an
warmth 57)

The SiNn of prıde, ınordınate self-love, 1S the most basıec CONCEPTt ın
the Caty of God, for 1t, provıdes the fundamenta|l definıtıon and dıfferen-
tiatıng characterıstic ubDon which the theme of the WOrk, the T wo
Cities metaphor, 1S ounded

So LWO loves ave econstituted LWwoO cıties—the earthly 1s formed by
love of gelf even LO contempt of (z0d, the heavenly by love of (+0d EVEN
to contempt of seIf. FKor the ONe glorıes 1ın herself, the other In the
Lord 58)

Prıide, man’s ego1sm, 18 the Original Sın ; and 1f dıyorce the
theologıcal an ethıcal implicatıons from thıs cConcept for
of analysıs, the hıstorical thesıs 18 sımply that psychological charac-
terıstie 1s al the r00t of the discords an! strıfe which form the most
fundamental class of events to be ohserved ın human hıstory.

57) City of (zod, X1IV,
58) Ibıd., X1IV, have preferred here the INOTeE pıthy translatiıon of thıs Passage

Dy Hardy, Jr. ın Roy BATTENHOUSE, Companıon fO the Study of SE Augustine
(New York, 269
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It IMa y be objected that thıs elemental theological CONCEPTt of
prıde, manıfested passıon for domination », 15 quality of indıvıd-
uals, even though ıt 18 operatıve large STOUDS SOTT, of
polıtıcal instinet. What, ent plausıbılıty LO thıs ıdea princıple of
iınterpretation 1S another element of Augustine’s thought an OlNle

whıich a PPCAaIS to be purely supposıtıon, for which Augustine DaVE
specıfic theological phılosophıcal PTrOoOfs ; it Was instead derıyed
from the general heritage of classıcal polhıtical theory. It IS eXpressed
1n favorıte analogy, found In ,T least four of the Crty of
Grod, which vırtually equates the indıyıdual ıth the body polıtıc. Hor
example, Olle statement 1s follows The happıness of cıty an the
happıness of indıyıdual INnen spring from the sAIne SOUTCEe, sınce cıty
1s nothıng else than multitude of Hen ın armon10us assoclatıon 59)
'T’hıs I8 of COUTSE, ast over-sıimplıfication ; LO hold that polıtıcal
grouping 1s equal to the Su of, an ıdentical wıth, ıts arts 18 OVeTr-
look empiırıcal soclologıcal consıderations 1ın {avor of purely abstract
conceptualızatıon ın INanhner which 18 Justifiably open LO objection
by modern scholars. One Can only defend Augustine by sayıng that
he shared the VIeEWS of hıs tıme thıs point OO uncrıtically, demon-
stratıng the weakness of the rationalistie approach LO soc1a|l theory
which Was characterıstie of ancıent thought. The sSamne conceptual
tendency 1S famıhar 1n the Platonie cCONCEPTt of the StTAate the
indıyıdual wrıt large ». But ıt 1S thıs sımplıficatıon whıich enabled
Augustine LO PTFONOUNCGE Judgment uDon natıons an empıres wıth such
magısterlal authorıity an 1n the SaIe categorıes of CENSUTE mıght
be applıed LO indıyıdual sinners. And thıs analogy could explaın such
phenomena the diıvıne I1ass punıshments of the Jewiısh natıon record-
ed 1n the Old Testament the CONCcept 1n general of the collective
SinNn of natıon aCccrumng from the SINS of ıts eaders and 1ts standards
of publıc moralıty. What, 18 true of444  Ch.P. Carlson, Jr.  It may be objected that this elemental theological concept of  pride, manifested as « passion for domination », is a quality of individ-  uals, even though it is operative among large groups as a sort of  political instincet. What lent plausibility to this idea as a principle of  interpretation is another element of Augustine’s thought — and one  which appears to be purely a supposition, for which Augustine gave no  specific theological or philosophical proofs; it was instead derived  from the general heritage of classical political theory. It is expressed  in a favorite analogy, found in at least four passages of the City of  God, which virtually equates the individual with the body politic. For  example, one statement is as follows : « The happiness of a city and the  happiness of individual men spring from the same source, since a city  is nothing else than a multitude of men in harmonious association » 59).  This is, of course, a vast over-simplification ; to hold that a political  grouping is equal to the sum of, and identical with, its parts is to over-  look empirical sociological considerations in favor of purely abstract  conceptualization in a manner which is justifiably open to objection  by modern scholars. One can only defend Augustine by saying that  he shared the views of his time on this point too uneritically, demon-  strating the weakness of the rationalistic approach to social theory  which was characteristic of ancient thought. The same conceptual  tendency is familiar in the Platonic concept of the state as «the  individual writ large». But it is this simplification which enabled  Augustine to pronounce judgment upon nations and empires with such  magisterial authority and in the same categories of censure as might  be applied to individual sinners. And this analogy could explain such  phenomena as the divine mass punishments of the Jewish nation record-  ed in the Old Testament or the concept in general of the collective  sin of a nation as accruing from the sins of its leaders and its standards  of public morality. « What is true of ... two individuals is likewise  true of two families, two nations, two kingdoms; the analogy holds in  both cases» %). This sociological simplification also made it possible  for Augustine to see mankind as forming a hierarchy of social relation-  ships consisting of family, of city, and of the population of the world  as a whole, the last constituting a sociological, if not political, unity.  In one notable passage, it is possible to discern a combination of the  59) City of God i, 15.  60) City of G'od iv, 3. It might be pointed out that collective guilt is still an open  question, and the events of World War II and following have made it again pertinent.LWO indıyıduals 1s hlıkewiıse
true of LWO famılies, LWO natıons, LWO kıngdoms; the analogy holds 1ın
both Cases » 60) Thıs socliologıcal sımplıfıcatıon also made ıt possıble
for Augustine LO Sece mankınd formıng hıerarchy of soc1al relatıon-
sh1ps consısting of famıly, of cıty, an of the populatıon of the world

whole, the ast, constituting soclologıcal, ıf not polıtical, unıty.
In OIle notable Passage, ıt 18 possıble LO discern combınatıon of the

59) Chty of (iod L
60) City of (2od 1V, It mig be pointed out that collective guilt 18 still OPCH

question, and the events of World War ‚1 an following have made ıt agaın pertinent.
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CONCcept of the instinet to domination ıth the Stoic ideal of the world
soclety, 1n hat miıght be regarded the closest approxımation in
Augustine of unıversal law of hıstory

T’he cıty of Man, for a ] the wıdth of ıt, exXxpansıon throughoutthe world and for a ]] the depth of ı1ts dıfferene 1ın thıs place and that,18 sıngle communıty. The sımple TU 18 al the bond of COM MOnnature makes a ]] human beings 0)4[  D Nevertheless, each indıyıdualın thıs communıty 18 drıyen by hıs passıons LO PUTSUeE hıs prıvate PUTr-Unfortunately, the objects of these ArIle such that
ONe PeErson (let alone, the world communıty) Can eVeTr be wholly satıs-fıed The result 1s that the cıty of INnan remaıns 1n chronic condıtionof eıvıl W3a  k Hence, there 18 always the oppression of those who faılDYy those who sSucceed 61)

The Augustinjan VIeW of hıstorical 1a passıonate » being,formally the hıstorical interpretation flowing from the doctrine of
Original Sın, 18 from the point of 1eW of modern hıstorlographyAugustine’s MOStT, ımportant mode of hıstorical explanation. Put 1ın

modern termınology, he Was asserting the primacy of unıyversal
wıll LO W 1n the soclologica]l PTFOCEeSSES which determine the broad
progression of events In history. However, ıt must be concluded that
thıs VEIY ımportant method of interpretation 1S not sc1entifie ın the
modern because ıt, 18 not empirıcally-derived CONCcept from
the data of hıstory ıtself, NOT 1S ıt demonstrated tO the completesatısfaction of the modern hıstorian ın the City of (z0d. Further,Augustine’s ethıcal categorıes ATEe not sed ıth the precısıon of
method demanded by sc1entifie hıstorlography, an often ead Augus-tıne into ZTOSS oversimplıfıcations and eXCEesSIVe generalızatoin. But
these eritical deficiencijes should not obscure the vVELY real conceptualadvance ımplicit 1n the City of G(God Considering the formal problemıth which Augustine, iıke an y modern hıstorlan, Was confronted, the
extremely mutable an apparently ırrational COUTSeEe of human hıstory,the doectrine of Original Sın 1s altogether reasonable hypothesisby whıich LO explaın the radıcal defects In human nature manıfestlyindicated by the recorded facts Not only [01N thıs theory assert that,although the order of hıstory IS of dıyıne institution, the events of
hıstory are fundamentally of man’s OWN makıng anı responsıbiılıty,thus avoıdıng the pıtfalls of extreme determinism, but ıt, also offers

61) City G  'g _  41  s »
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the outlınes of coherent psychological theory of hıstory to explaın
human motivatıons, 2AT62 ın which the performance of modern

histori10graphy has een signally inadequate.
And, in thıs connect1on, the sophisticatıon of Augustinıan psychol-

0SY should not be uınderestimated. Its ethical categorıes do not
outworn ıf OoNne the components of the Augustinian soul »
ıth the Freudıan psyche. In general, Augustine’s psychology, despite
the uSe of the erm faculties of the soul an sımılar Janguage, 18 not

S much faculty-psychology dynamıc psychology comparable LO

Freud’s 1ın ıts behavıoral an emotion-centered orientatıon. The
Freudıan ego-1d complex, for example, 18 strikıngly simılar the self-

asserting, domineering defectıve soul of the sSInner ın hıs pride. The

1-68! 15 quıte unabashediy compared ıth the tradıtional iıdea of
consclence by Freud himself. T'he Amerıcan translator of Freud, ın
hıs Latinızıng of the key Freudıans erms, has provided ready-made
linguistic correlatıon 1n the erm lkKibido, which requıresS hıttle COMMINEIN-

Cary LO explaın the hasıc of ıts varıant ses ın Freud an Uugus-
tiıne. And also iın the general field of psychology other parallels May be
found 'To cıte ONe example, the Augustiniıan doectrine of Sın deseribes

blindıng effect, depieting the sınner enmeshıing himself eVeLr deeper
iın evıl by strengthenıng eviıl habıts, S1N. begetting S11n by kınd of

geometrıc progression an the sSInner becoming progressively less
able ıR8 control hıs act1ons eveln percelive hıs condıtion. T‘hıs 18

comparTable clinical descr1ption of the VICIOUS an self-defeating
pa of adjustment of the neurotic personalıty.

In su St. Augustine sought for an found meanıng 1n hıstory,
admıttedly ın accordance ıth non-historical But OnNne eed
not necessarıly accept hıs metaphysical N! theological conclusıons

apprecıate the conceptual an methodological acdvances implicıt ın
the Cuty of God Unfortunately, the theological and ethical categorıes
of hıs discourse tend obscure the technical merıts of SOI of hıs key
arguments, fault which Can often be attrıbuted verbal CON-

fusıons an modern prejudices LO an y defects 1n hıs exposıtion.
eTrTe 1S nothıng supernatural ın hıs 1eW of h1ıstory the human,
worldly level, despite the fact that he expressed hıs theories 1n the

Janguage consıdered most appropriate for speculatıve thought 1ın hıs
tıme. When he spoke of ust fOr dominatıon », he Was enunclatıng
theory of Realpolitik and concerned ıth seekıng out ıts sociological
an psychological foundatiıons. He utilized hıs doetrine of Original
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Sın SOTT of Covering law LO explaın number of COINmonNn phenom-
enNna iın polıtical hıstory. He Can hardly be termed hıstoricist when,
fOor example, thıs theoretical basıs he argued that the deecline of
Rome Was 21 least partly due LO ailure In ıts morals 02) Any objectivescheme of hıistorical eXplanatıiıon must take into aCCoun such Cate-
SOrY of analysıs insofar morals affect, (and reflect) human onduct
and, s modern hıstorical scholarshıp has revealed, standards of moral-
1ty Can be roughly correlated ıth observable effects 1n hıstory 1n

C such Aas the Machiavellian ethıec charaecteristie of yTan-
OUS totalıtarıan government, the Purıtanısm of early modern
capıtalıst entrepreneur. Where Augustine dıffers from modern, plece-mea interpretations ın thıs eın 1S ın proposing general theorypredicating causal connection between the nature of 1INan (which hebelıeved, not wıthout reasonNn, LO be essentlally ego1st1ic) ıth certaın

of ımportant events 1ın hıstory, chiefly those assocıated ıth the
human propensıty oward violence and the transıent nature of human
polıtıcal institutions. Although he achıeved ımıted SUCCGESS 1n elueı-
datıng that theory DYy an y modern erıtical standard, he nevertheless
eached pomt In hıs speculatıon where he touched uDOoN and defined
the problem of historical explanation in its MOSsStT fundamental and
most scıentifie aspect explanatıon of events ın terms of generallaws of human behavıor. Although few hıstorlans SINCEe ave dared
confront the problem T thıs level of theoretical conceptıon, 2hal fewer
stal] ave surpassed hım 1ın level of insıght into lt, the CoONtemporaryvalue of St Augustine’s phılosophy of hıstory 1s precısely ıt 1S
suggestive of the problem an ıts place in the agenda of future hıstor-
1cal thought.
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