
Priesthood and Sacrıfice in
«< City of God >>

'The whole of that redeemed CIty, that 1S, the CONSYTE-
gatıon communı0n of saınts, 1S offered universal
sacrifice LO (30d through the High Priest who « takıng
the orm of servant », offered Himself in Hıs passıon
for that might be the body of glor10us Head
(0)4 ı$ Was thıs « form of servant » which He offered,
it Was this form that He wWäas victim, Since it; 1S ın the
OTrM of servant » that He IS Mediator, Priest an Saecrifice.

Chrty of (7od, X, p

Augustine 1s ‚0)415% of 0ose 1AaTrTe individuals who has somethıng
Say LO mankınd, an not Just LO the InNen of hıs OWIl ASC, In tıme

when the christian understandıng of priesthood and the priesthood
of Chrıist 18 much discussed, Very en SOI help ın the under-
standıng of chrıstian doectrines Oa  b be found ın the analysıs of the
oTEAL 106e of chrıistian tradıtıon. Thıs study oes not seek LO solve
the question of priesthood by appealıng tO the doectrine of Augustine.
. does, however, hope tOo contrıbute to the diseussıon by presenting
SOINeE of the ideas of the Bıshop of Hıppo found 1ın T'he Caty of (70d
that might contrıbute LO urther understandıng of priesthood today

To read the Caty of (z0od 18 not Cas y task Augustine composed
hıs masterplece OVer per10d of fourteen usıng the rhetorical
conventions of hıs OW peri0d of hıstory. As result, modern
standards it; 1S full of lengthy digressions whıch dıfficulty LO
the contemporary reader. Augustine wrıtes detaıled 3CCOUNTS of
ancıent hıstory, of biblical events, of (jreek an Roman mythology.
In spıte of these digressions, however., he contınues O the
sSame theme salvatıon an the LO 1t the worshı1ıp of the true
(+0d 1)

All quotations from the City of (Z0od ll be taken TOM Fathers of the OChurch.
New York, Fathers of the Church, Inc

John O’MEARA, Oharter of Ohristendom the Significance of the City of (70d.
New York, Macmillan, 1961,



John O’Grady
The quotatıion placed a the headıng of thıs exemphfies

thıs theme., an ıt 1S ope that the Varl0ous elements contaıned In
ıt 311 become clearer uDON analysıs. The congregatıon of the blessed
offer the unıyersal sacrıfıce LO (+0d alone, through OChrist the medıator
and priest, whose body ATtTe Such IS the basıec theme of the entire
WOrk, an through ıt, Augustine Says much of interest to the modern
chrıstJan.

At tımes 1t. AD PDEATS hard LO fınd thıs theme but ıf ONe would study
the lıterary structure of the work watch hıs thought from
Rome ınto Greek phılosophy, iınto the hıstory of tıme an eternıty
1n the Bıble 8), notice the centrality of Ohrist an hıs sacrıfıce
study the role of the followers of Chrıst ın these Same9 then
ıt 1s somewhat Cas Y LO understand how ONe author Ca  > Sa y The
Crty of (70d W as the personal visıon of Saınt; Augustine the work
of salvatıon. the charaecterıistie WaYy ın which the doetor of Hıppo
conceıved hat the Greeks call DYy the beautiful aAInle of o1konomıia 5)

But ıf the theme of the Crty of (70d 1s salvatıon, thıs must he
consıdered under LWO aspects the hıstorıcal an the eschatological 6)
Certainly the City of (+0d Ca  - be understood completely only 1n ıts
finalıty, for whiıle the return of I1N1an to (+0d 1S realızed 1n Christ,
hıs followers ave yet LO achleve thıs The City wiıll be consummated
when a ]] the elect, assembled ıth Chrıst, 11l be offered LO the Father,
forming the true kıngdom of (+0d ?) Salvatıon has begun 1n Christ:
it ll be perfected only 1ın heaven; an hıle waıt; pılgrims,

offer ıth OUT prıest true worsh1ip to the ONne true God The COTMN-

munıty of saınts 1s offered unıvyversal sacrıfıce LO (+0d through the
Hıgh priest28  John F. O’Grady  The quotation placed at the heading of this paper exemplifies  this theme, and it is hoped that the various elements contained in  it will become clearer upon analysis. The congregation of the blessed  offer the universal sacrifice to God alone, through Christ the mediator  and priest, whose body we are. Such is the basic theme of the entire  work, and through it Augustine says much of interest to the modern  christian.  At times it appears hard to find this theme but if one would study  the literary structure of the work ?), watch as his thought moves from  Rome into Greek philosophy, into the history of time and eternity  in the Bible®), notice the centrality of Christ and his sacrifice %),  study the role of the followers of Christ in these same passages, then  it 1s somewhat easy to understand how one author can say : « The  City of God was the personal vision of Saint Augustine on the work  of salvation, the characteristic way in which the doctor of Hippo  conceived what the Greeks call by the beautiful name of ozkonomia » 5).  But if the theme of the City of God is salvation, this must be  considered under two aspects : the historical and the eschatological °).  Certainly the City of God can be understood completely only in its  finality, for while the return of man to God is realized in Christ,  his followers have yet to achieve this. The City will be consummated  when all the elect, assembled with Christ, will be offered to the Father,  forming the true kingdom of God ”). Salvation has begun in Christ;  it will be perfected only in heaven; and while we wait as pilgrims,  we offer with our priest true worship to the one true God. « The com-  munity of saints is offered as a universal sacrifice to God through the  High priest....» (X, 6).  The purpose of this paper then is to examine the worship of the  whole Christ as seen in the City of God. As worship it involves pr?esthood  2) J. C. Guy, Unit€ et structure logique de la Cite de Dieu. Paris, 1961.  3) O’MEARA, pp. 20-112,  4) Books and chapters : VII, 32; IX, 15 : X, 6,20; XI, 2; XVII, 15-18; XVIII,  46, 51-54; XXII.  5) Jacques PINTARD, Le sacerdoce selon saint Augustine. Paris, Mame, 1959, p. 140.  «La Cit6 de Dieu a 6t6 la vision personnelle de saint Augustin sur l’c@uvre de salut,  ]a facon caracteristique pour le docteur d’Hippone de concevoir ce que les Grecs appe-  laient du beau nom d’oikonomia ».  6) Ibid., p. 141.  7) J. LECUYER, Le sacrifice selon s. Augustin, in Augustinus Magister IT, pp. 905-914.Ö)

T’he DPUTDOSE of thıs then 1s LO examıne the worshıp of the
whole OChrist SsScemn In the Crty of God. As worsh1ip it ınvolves prıesthood

2) GUY, (/’nıte el structure logıique de Ia 2te de Drenu, Parıs, 1961
O’MEARA,
Books Mal chapters VUI1, d X) 6,20; Zl 2 A VIIL, 15-18;

4 9 51-54; XX IL
Jacques PINTARD, Le sacerdoce selon. saınt Augustine. Parıs, Mame, 1959, 140

La Cite de Dieu ete la v1isıon personnelle de saınt Augustin SUur |’o@uvre de salut,
Ja facon caracteristique POUT le docteur d’Hippone de CONCEYVOILT Que les Grecs aPPOC-
lajent; du beau NO d’oikonomia ».

[ bid., 141
LECUYER, Le sacrıfıce selon Augustin, In Augustinus Magıster I ‚$ 905-914



Priesthood and Sacrıfvce un Crty of (God »

and sacr1ıfice. As worshıp In the City of (+0d NOW, ıt involves the present
an future ; tıme and eternıty ; the historical and the eschatological.

The question posed 1S 1ın hat 1s the sacrtIıfıce of the whole
Christ eternal and ın hat oe€es Christ ead of the people of
(10d remaın forever prıest an vıctım %

Augustine’s doectrine saaer1ıfice an priesthood 18 presented
{15rst, ollowed by hıs doetrine the actıvıty of Christ’s members.
In the conclusıon ıt 18 hoped that the four elements priesthood an
sacrıf1ce, the historical an the eschatological, wıll be sSeceIl 1n theır

propeI perspective.

T'he Doectrine of Sacrıfice

(}+0d ecreated I1n body/subject, spiırıt ıncarnate and 1n man’s
hıstory there has always een interplay of the LWO elements. Man
has experlenced hımself involved ıth mYyStery beyond hımself ;
has felt, drawn LO thıs m ystery an has expressed hıs hope of COMHL-

munıcatıon, of EVEN unıon ıth thıs mystery, by of symbolıic
act1ıons, especlally sgerıfice 3)

The Hebrews NeW thıs SAamMme longıing and sought communı0n
ıth Yahweh through theır priestly saerıfices. But perhaps 190102182 than
er people, the Hebrews WeTITe CONSCIOUS that Yahweh demanded

inter1o0r sacrıfıce, the saerıfıce of heart OPCNH LO hım (Psalm 50)
When the external sacrıfıce took place it W as always econsıdered

sıgn of the interlor. When thıs latter Was M1SSINg, the prophets
announced the 00M of Israel. Yahweh demanded both elements
ıf Israel W as LO enter communıon ıth hım 9)

The New Testament continues thıs SAaMle thought. The breakıng
OT the bread becomes the of unıon ıth Chrıist N! through
hım, unıon ıth the HKather As 1n the Old Testament, the 1813  z covenant
demands fırst the spirıtual offering, the inter10r oblatıon of the chrıstian
whıich finds concrete manıfestatiıon 1n the offerıng of the saecrıfıce of
Ohrıst 10)

S) Brother DAVYID, T’he Biblical Vıew of the (/08mMo08, (Vosmıc Pıety New York;
Kenedy, 1965

VYves CONGAB, Lay Peomnle ın ihe Ohurch. W estminster, M Newman, 1957,
114

10) Augustine GEORGE, Sacerdoce », Vocabularre de T’heologie Biıblique. Parıs,
Du Cerf, 1962, 965-966.



John O’Grady
In the thought of the author of fırst Peter (1 Peter 2:4-5, 9-10)

and especlally iın the thought of Paul (Eph 2418; vA hal 54 Rom
6:13; 12A13 the chrıistian faıth demands pralsıng and worshıippıng
communıty whose offerıng of g00d lıfe 18 Joımed LO the offeriıng of
OChrist. In the New Testament hat (+0d wanted of INa  5 W as hımself.

spirıtual, ratıonal holy worshı1p, that he miıght render LO hım
SON, Aas ONe sharıng 1n hıs intımate lıfe » 11)

Augustine In hıs understandıng ofsaerıfıce continues thıs tradıtıon 12)
The en of sacrıfıce unıon ıth God The true sacrTıfıce

1s work whıich unıtes 1n holy communıon wıth God, that
18, ın work that 1s almed WF that final oo0d In which alone
Ca  w be truly hblessed » (X, 6)

The interı10T sacrıfıce visıble sacrıf1ce, therefore 18 1a-
ment OT sacred sıgn of invısıble sacrTıfıce hat 18 mean 18 that
(+0d [015N not desire the sacrtıfıce of slaughtered anımal, but rather
the sacrT1fice of contrite heart » (X,; 9)

The sacrtıfıce of Christians 1ın Ohrist Such 18 the sacrıfıce
of OChristJans 'We Man y ATre ONe body 1ın OChrist” 'T’hıs 1s the Sacrifice,

the faıthful understand, hıch the Church contınues LO celebrate
1n the Sacramen of the altar, 1ın hıch ıt, 1s clear tOo the Church that
she herself 18 offered Iın the very offering she makes (+0d » (X, Ö

Augustine calls sacrıfıce hat St. Paul calls sacrıfıce 1ın the twelveth
chapter of Romans lıvıng sacrıf1ice, dedieated an! fıt for hıs CP-
ance, the worshıp offered by mınd and heart Which IS T'he CON-
secratıon of al of lıfe LO God, body an soul, DYy of the discern-
ment an accomplishment of the will of (+0d » 13)

Augustine follows long tradıtıon 1ın hıs understandıng of sacrıf1ce,
but, 0Oes 1ın hıs OW. WaYy He makes the notıon of true » sacrıfıce
the foundatıon of hıs doetrine. FKor thıs FrecasoN, the study of true »
sacrtıfıce well visıble and invısıble sacrıfıce wiıll be NEGCESSALY.

11) UCONGAR, xx
12) There appCars SOI CONtroversy the understanding of the word « Lrue »

ın relationship LO sacrifice, 1.6. whether this refers only LO the visible sacrıflice only
LO the invısıble [Cf. De Broglie, La notion augustinienne du saerifice invisıble »
e VTa » Recherches de ScCrıence RKelhgreuse 1960), 135-165] SECE difficulty
r viewed ın the ontext of Christian history. The true sacrıflıce of the heart 18 the 1MpOT-
tant element but this must be externalized Moreover, SINCce Chrıst offered hıs sacrifice
(sıgn of his interj]or love) the sacrifıce of the christian must be externalized In that, La

mentall actıon which signif1es the offering of Christ.
13) (+hislain LAFONT, Le sacrıfıce de 2te de Ihreu cCommentarre U De (ivitate

De:, Invre E ch. 1'! Recherches de CLENCE Religieuse 53 1965), 203.
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T'rue Sacrıfice
There always remaıns sOINeEe danger when man’s thought 18 dıs-

sected. 'Thıs 18 certainly true ın regard LO the doectrine of Augustine
sacrıfice. W hat aD PCAIS ere must be viewed 1ın relationshıp LO

hat wiıll be presented ın regard visıble and invısıble saerıfiıce.
In the definıtion of sacrıfıce most frequently quoted the autho-

rnty of Augustine The true sacrtıfıce 1S 1n work which unıtes
us ın holy communıon ıth God, that 18, 1n work that IS aılmed
al that final o0d 1ın whiıich alone Ö&  - hbe truly blessedPriesthood. and Sacrifice in « City of God »  31l  True Sacrıfice  There always remains some danger when a man’s thought is dis-  sected. This is certainly true in regard to the doctrine of Augustine  on sacrifice. What appears here must be viewed in relationship to  what will be presented in regard to visible and invisible sacerıfice.  In the definition of sacrifice most frequently quoted on the autho-  rity of Augustine : « The true sacrifice is in every work which unites  us in a holy communion with God, that is, in every work that is aimed  at that final Good in which alone we can be truly blessed ...» (X, 6),  the emphasis is usually placed on the first section. In the mind of  Augustine, however, the second section seems to be the pre-requisite  of the first. In another section of the City of God Augustine says  « For our goal (or as the philosophers in their endless disputes have  termed it, our end or good) is nothing else than union with Him  whose spiritual embrace, if I may so speak, can alone fecundate the  intelleetual soul and fill it with true virtue» (X, 3). And further  « For to love one’s self is nothing but to wish to be happy, and the  standard is union with God», (X, 3). The conclusion of these ideas is  the quotation taken from the tenth book, chapter six. Every work  that is directed to man’s final good, in which he alone will find true  happiness, is the true sacrifice. As man’s end is union with God, then  anything that leads man to attain this end is a sacrifice !*). The question  then arises, what are these works? In the same chapter Augustine  expands on his notion of true sacrifice and since this involves the  invisible sacrifice as well, it merits complete quotation  For this reason, a man himself who is consecrated in the name  of God and vowed to God is a sacrifice, inasmuch as he dies to the  world that he may live for God. For this is a part of that mercy which  each one has on himself, according to the text : « Have pity on thy  own soul, pleasing God».  Our body too is a sacrifice when, for God’s sake, we chasten it,  as we ought by temperance, that is when we do not yield our members  as « instruments of iniquity unto sin » but as means of holiness to God ...  14) Augustine treats this finality of man on a more philosophical level in the eighth  book and he himself refers the reader to this book in this particular chapter. The em-  phasis is on the supreme good of man as rational and is well summarized in the eighth  chapter of the eighth book.(XA Ö)
the emphasıs 1s usually placed the fırst section. In the mınd of
Augustine, however, the second sectıon LO be the pre-requısıte
of the first In another sect]ıon of the Urty of (170d Augustine SayS

Hor OUTL goal (Or A the phılosophers in theır endless dısputes ave
termed ıt, OUT en! 900 18 nothıng else than unıon ıth Hım
whose spirıtual embrace, ıf May speak, Ca  a alone fecundate the
intellectual soul an fill ıt wıth true vıirtue » (X 3) urther

HKor LO love one’s gelf 1s nothıng but LO wısh to be apPY, an the
standard 1s unıon ıth God », 5} The conclusıon of these ideas 1s
the quotation taken from the tenth book, chapter S1IX. Kvery work
that 1S directed LO man’s final g00d, ın which he alone 11 f1ınd true

happıness, IS the true sacrıfıce. As man’s en 1s unıon ıth God, then
anythıng that leads Inan tLO attaın thıs enNn! 18 sacrıfıce 14) T’he question
then arlses, hat ALlC these works ? In the Same chapter Augustine
eXpands hıs notıon of true sgecrifice an SINCE thıs involves the
invısıble sacrıfice As well, it merıts complete quotatıion

FKor thıs reason, 11a  - hımself wh 18 conseecrated 1n the AInNne
of (+0d an vowed LO God 1S SaCcTıf1ce, inasmuch he 1€e8s LO the
world that he INnAay lıye for (GAod Hor thıs 1s part of that 1C
each ONne has hımself, accordıng the Lext, Have pıty thy
OW. soul, pleasıng (+0d »

Our body LO00O 18 sacrıfıce when, for od’s sake, chasten I
A oUg. by emMpeTanNCe, that 18 when do not yıeld OUTLr members
As instruments of ınıquıty nNto SIN but of holiness LO (+0dPriesthood. and Sacrifice in « City of God »  31l  True Sacrıfice  There always remains some danger when a man’s thought is dis-  sected. This is certainly true in regard to the doctrine of Augustine  on sacrifice. What appears here must be viewed in relationship to  what will be presented in regard to visible and invisible sacerıfice.  In the definition of sacrifice most frequently quoted on the autho-  rity of Augustine : « The true sacrifice is in every work which unites  us in a holy communion with God, that is, in every work that is aimed  at that final Good in which alone we can be truly blessed ...» (X, 6),  the emphasis is usually placed on the first section. In the mind of  Augustine, however, the second section seems to be the pre-requisite  of the first. In another section of the City of God Augustine says  « For our goal (or as the philosophers in their endless disputes have  termed it, our end or good) is nothing else than union with Him  whose spiritual embrace, if I may so speak, can alone fecundate the  intelleetual soul and fill it with true virtue» (X, 3). And further  « For to love one’s self is nothing but to wish to be happy, and the  standard is union with God», (X, 3). The conclusion of these ideas is  the quotation taken from the tenth book, chapter six. Every work  that is directed to man’s final good, in which he alone will find true  happiness, is the true sacrifice. As man’s end is union with God, then  anything that leads man to attain this end is a sacrifice !*). The question  then arises, what are these works? In the same chapter Augustine  expands on his notion of true sacrifice and since this involves the  invisible sacrifice as well, it merits complete quotation  For this reason, a man himself who is consecrated in the name  of God and vowed to God is a sacrifice, inasmuch as he dies to the  world that he may live for God. For this is a part of that mercy which  each one has on himself, according to the text : « Have pity on thy  own soul, pleasing God».  Our body too is a sacrifice when, for God’s sake, we chasten it,  as we ought by temperance, that is when we do not yield our members  as « instruments of iniquity unto sin » but as means of holiness to God ...  14) Augustine treats this finality of man on a more philosophical level in the eighth  book and he himself refers the reader to this book in this particular chapter. The em-  phasis is on the supreme good of man as rational and is well summarized in the eighth  chapter of the eighth book.14) Augustine treats thıs finality of 118  - INOTE philosophical level 1ın the eighth
book an he himself refers the reader this book ıIn thiıs particular chapter. The
phasıs 18 the SUPICHLE good of INa  m} rational and 18 ell summarıized in the eighth
chapter of the eighth book



John O’Grady
It then the body whiıich 1s less than the snl an whiıich the soul

SsSes servant tool, 18 sacrtıfıce when ıt 1s used well and rıghtly
for the SETVICE of God, how much INOTe 18 the soul when ıt offers
ıtself tOo (3+0d that, aflame 1n the fıre of divıne love, and ıth the
dTrOsSs of worldly desire melted AWAY, ıt 18 remolded into the unchange-
able form of (+0d an becomes beautıful ın hıs sıght by ITeason of the
bounty of beauty hıch He has bestowed uDon ıt32  John F. O’Grady  If then the body which is less than the soul and which the soul  uses as a servant or a tool, is a sacrıfice when iıt is used well and rightly  for the service of God, how much more so is the soul when it offers  itself to God so that, aflame in the fire of divine love, and with the  dross of worldly desire melted away, it is remolded into the unchange-  able form of God an becomes beautiful in his sight by reason of the  bounty of beauty which He has bestowed upon it ...  Since therefore, true sacrifices are works of mercy done to our-  selves or our neighbor and directed to God, and since works of mercy  are performed that we may be freed from misery and thereby, be  happy, and since happiness is only to be found in that Good of which  it is said : « But it is good for me to adhere to my God, it follows that  the whole of that redeemed city ... 1s offered as a universal sacrifice  to God ...  (X, 6)  The man consecrated to God is a sacrıfice, the body and soul  may be considered as a sacrifice when used well and rightly. In all  of these the end of man must be remembered so that the emphasis  remains on union with God. This is accomplished, according to Au-  gustine, by works of mercy done to ourselves and to our neighbor,  but always then directed toward God. The christian becomes. the  true sacrifice as he lives less for himself, disciplines his body, and uses  all he is, well, in the service of God. The true sacrifice is the sacrifice  directed to man’s final end, union with God. This last element involves  the offering of man himself which is the next element in the under-  standing of Augustine’s doctrine of sacerifice.  Visible and Invisible Sacrifice  As we have already said, Augustine follows a long tradition when  he extols the spiritual sacrifice. Lafont remarks : « The sacrifice due  to God is fundamentally spiritual and it must be formulated in terms  of charity and mercy » !5).  Augustine roots sacrifice in the desire to live a good life; he seeks  first the « sacrıfice of a contrite heart» (X, 5). God could command  sacrifices in the old law only because they were « symbols of the efforts  we make to attain union with God and to assist our neighbor to the  same end» (X, 5). Or as mentioned in the quotation cited above,  15) LAFONT, p. 194 : « Que ce sacrifice dü ä Dieu est fondamentalement spirituel  et qu'il faut le formuler en termes de charit6 et de. misericorde ».Sınce therefore, true sacrıfıces ATre works of one LO OUT-
selves OUT ne1ghbor an dırected to God, an! SINCE works of
ArUe performed that Ma y be freed from MI1SerYy aN! thereby, be
happy, and SINCE happıness 18 only LO be found ın that oo0d of whıch
ıt 18 sald But ıt 18 go0d fOr adhere LO God, ıt; follows that
the whole of that redeemed cıty 1S ffered unıversal sacrTt1ıfıce
LO (+0d32  John F. O’Grady  If then the body which is less than the soul and which the soul  uses as a servant or a tool, is a sacrıfice when iıt is used well and rightly  for the service of God, how much more so is the soul when it offers  itself to God so that, aflame in the fire of divine love, and with the  dross of worldly desire melted away, it is remolded into the unchange-  able form of God an becomes beautiful in his sight by reason of the  bounty of beauty which He has bestowed upon it ...  Since therefore, true sacrifices are works of mercy done to our-  selves or our neighbor and directed to God, and since works of mercy  are performed that we may be freed from misery and thereby, be  happy, and since happiness is only to be found in that Good of which  it is said : « But it is good for me to adhere to my God, it follows that  the whole of that redeemed city ... 1s offered as a universal sacrifice  to God ...  (X, 6)  The man consecrated to God is a sacrıfice, the body and soul  may be considered as a sacrifice when used well and rightly. In all  of these the end of man must be remembered so that the emphasis  remains on union with God. This is accomplished, according to Au-  gustine, by works of mercy done to ourselves and to our neighbor,  but always then directed toward God. The christian becomes. the  true sacrifice as he lives less for himself, disciplines his body, and uses  all he is, well, in the service of God. The true sacrifice is the sacrifice  directed to man’s final end, union with God. This last element involves  the offering of man himself which is the next element in the under-  standing of Augustine’s doctrine of sacerifice.  Visible and Invisible Sacrifice  As we have already said, Augustine follows a long tradition when  he extols the spiritual sacrifice. Lafont remarks : « The sacrifice due  to God is fundamentally spiritual and it must be formulated in terms  of charity and mercy » !5).  Augustine roots sacrifice in the desire to live a good life; he seeks  first the « sacrıfice of a contrite heart» (X, 5). God could command  sacrifices in the old law only because they were « symbols of the efforts  we make to attain union with God and to assist our neighbor to the  same end» (X, 5). Or as mentioned in the quotation cited above,  15) LAFONT, p. 194 : « Que ce sacrifice dü ä Dieu est fondamentalement spirituel  et qu'il faut le formuler en termes de charit6 et de. misericorde ».6)

T'he 11a  - consecrtrated (+0d 1S sacrıf1ce, the body an soul
MaYy be consıdered A sacr1fıce when used well an rightly. In a ]]
of these the en! of 10Aan must be remembered that the emphasıs
remaıns nıon ıth (+0d T‘'hıs IS accomplıshed, accordıng LO Au-
gustine, by works of one LO ourselves an LO OUT ne1ghbor,
but always then direceted toward (+0d The chrıstıan becomes the
tfrue sacrtıfıce he ves less for hımself, discıiplines hıs body, an SsSes

a ]] he 1S, well, 1ın the SEeTVICE of (+0d T'he true sacrtıfıce 18 the sacrıfıce
dırected LO man’s fınal end, unıon ıth (+0d 'Thıs last element ıinvolves
the offerıng of 168  - hımself which 1s the ext element ın the under-
standıng of Augustine’s doectrine of sacrTıfıce.

Vısıble and Invisıble Sacrıfvce
As ave already sald, Augustine follows long tradıtıon when

he extols the spirıtual sacrtıf1ıce. Lafont remarTtTks The sacrıfıce due
LO (+0d 1s fundamentally spirıtual and ıt must be formulated 1n terms
of charıty an MEICY » 15)

Augustine TOOTS sacrıfıce ın the desıire LO lıve g00d hfe; he seeks
first the sacrtTıfıce of contrıte heart » (X 9) (+0d could command
SacrTıfıces ın the old law only because they WeIe symbols of the efforts

make IM0) attaın unıon ıth (+0d an LO a ssıst OUT ne1ghbor the
Sanme end » (A, 9) ÖOr ment.oned ın the quotatıon cıted above,

15) LAFONT, 194 Que sacrifice dü Dieu est fondamentalement: spirıtuel
et qu’il faut; le formuler termes de charıte et de. misericorde Y
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founds sacrtıfıce an partıcularly the extended LO the
ne1ghbor (+0d looks T the pPerson who IN offerıng looks 1Nnto the heart
LO find humilıty an SOTTOW looks LO sSee that the visıble the CX PTES-
S1O1 of the invısıble

visıble sacrtıfıce therefore sacrament sacrTed SICN of
invısıble sgerıfıice That 15 whYy the penıten the psalms who
qasks (+0d LO ave hıs S1115 exclaıms HKor 1f thou hadst desıred
sgerıfice would ındeed ave 17 ıth burnt offerıngs thou
alt not be delighted sacrıfıce LO (+0d IN aftfheted SpIrIT CONN-

T1Le and humbled heart (}+0d thou 67 not despise »
Notice that the Prophet Sa y l1ILS that God 0eSs not want sacrTtıfıce

ShOWS that (+0d o0es want 1 What mean that (+0d [015 not
desıire the sgecrıfice of slaughtered anımal but rather the sacrıfıce
of A CONLT1TEe heart ( 9)

In thıs SsSame chapter Augustine medıtates hıs knowledge of
Scr1pture reflects the words of Psalm an an ıth emphasıs

the SacrTıL1ce of the heart rTeturns LO the Old Testament IN0 recall
the prophet Micah ıth hıs offerıng of an the Kıpıstle LO the
Hebrews ıth 16S sacr1fice of charıty He concludes that al the 1'1-

f1ces AI referred LO the love of (+0d and the love of the ne1ghbor
the dıyıne precepts therefore, hıch refer under dıfferent

fOorms, LO sacrıfıces eıther the eETVICE of the tabernacle the temple,
AICc LO be understood ı the hıght of symbolsm, refer 8 the Love
of (+0d an ne1ghbor. (A, 9)

Man hımself ı the best sacrıfıce

When ralsed LO hım OUT heart becomes Hıs altar Ürn the
sweetest NCcEeENSe Hıs sıght when ALCc aflame ıth holy pıety
an love As the best g1fts consecrTate an surrender LO Hım OUT

vVeELYy selves whıch he has SIVCL us (X 3)
T’he entire CICYy IN the best an MOST worthy sacrıfıce (AL1X 23)

for members of thıs holy CIUYy they offer themselves EXPTIESSINS
theır love of (+0d aN! theır love of ne1ghbor Hor these LWwO COIN-

mandments depend the whole Law and the Prophets 5) Augustine
concludes that 17 the 1NGEer10T7 N! spiırıtual saecrıfıce that the Lrue
sacrıfıce which truly unıtes INa  - LO (+0d holy

Kven hıs OW. ASC SOINlle CT1IT1CS wanted Augustine TEINAaLN

erTe the spirıtual level As SsScemIl chapter 19 Augustine knows
human nature LOO well and from the 1NTeEer10T7 to the manıfestatıon
of the INTterTr10T7



John O’Grady
There ALle SOmMe who think that, though these visıble sacrıfıces

H1a y he suntable for other gyods, for the (+0d who 18 ınvısıble, eateran better, only ın vısıble, greater an better sacrıfıces, such
the offerıng of DUTE aınd an uprıght wiıll, Aare appropriate. Such
people Arec evıdently ıgnorant of the fact that these vıisıble sacrıfıces
Ale INeTtTe symbols of ınvısıble saecrıfıce34  John F. O’Grady  There are some who think that, though these visible sacrifices  may be suitable for other gods, for the God who is invisible, greater  and better, only invisible, greater and better sacrifices, such as  the offering of a pure mind and upright will, are appropriate. Such  people are evidently ignorant of the fact that these visible sacrifices  are mere symbols of-invisible sacrifice ...  (X, 19)  The interior seeks expression on the plane of the exterior and is  so demanded by man’s nature. Augustine views the sacrifices of the  old law as commanded by God to be the sacrament of the invisible  sacrifice : « sacrıfices either in the service of the tabernacle or temple  are to be understood in the light of symbolism to refer to the love of  God and neighbor» (X, 5).  In regard to christianity, the visible sacrifice is still the sign of  the invisible sacrifice, the act of charity or a life animated by charity :  When, therefore, the Apostle had exhorted us to present our  bodies as a sacrifice, living, holy pleasing to God — our spiritual  service — and not to be conformed to this world but be transformed  in the newness of our minds, that we might discern what is the good  and acceptable and perfect will of God, he went on to remind us that  it is we ourselves who constitue the whole saerifice.  (X, 6)  Lafont expresses well the content of these chapters  Augustine does not rest on the interior intention of charity;  he shows in chapter 6 how that actualizes and concretizes itself among  men (a new indication that his conception of the christian sacrifice  is not purely «interior») first on the level of each christian, in his  body and soul, khomo Dei consecratus, and then on the collective level  of the City of God, united by their mutual love : tota redempta civitas.  This sacrifice of the City of God — Augustine shows us — is offered  by the one high priest, Jesus Christ, and is celebrated in the Liturgy  of the church !%).  16) LAFONT, p. 194. «Mais Augustin n’en reste pas ä cette intention interieure  de charit6 : il montre au chapitre VI comment celle-ci s’actualise et se coner6tise parmi  les hommes (nouvel indice que sa conception du sacrifice chr6tien n’est pas purement  « interieure ») : au niveau d’abord de chaque chr6tien, en son corps et en son äme, homo  Dei nomine consecratus au niveau collectif ensuite de la Cit6 de Dieu, unie par les liens  mutuels de l’amour : fota redempta civitas. Ce sacrifice de la Cit6e de Dieu, Augustin nous  le montre offert par le Prötre unique, J6sus-Christ, et c6l6br6 dans la liturgie de l’Eglise ».(A 19)

The interio0r seeks eXpression the plane of the exXterl10r an 18
demanded by man’s nature Augustine VIeWS the Sacrıfıces OT the

old law commanded by (+0d be the Sacramen of the invısıble
sacrtıfıce sacrıfıces eıther ın the SETVICE of the tabernacle temple
AIe LO be understood ın the lıght of symbolısm LO refer to the love of
(+0d an ne1ghbor » 9)

In regard LO chrıstianıty, the vıisıble sacrıfıce 18 atıl] the sıgn of
the invısıble sacrıf1ce, the aCT of charıty lıfe anımated by charıty

When, therefore, the Apostle had exhorted LO present OUT
bodies An sacrıf1ce, hıving, holy pleasıng LO (+0d OUT spirıtualSETVICE >hal not LO be conformed tOo thıs world but be transformed
1n the 1LE W L11Le55 of OUT mınds, that might diıscern hat 1s the goodand acceptable an perfect wiıll of God, he went LO remınd us that
it 1S ourselves who constitue the whole saerıfıce. (X, Ö)

Lafont CAPIESSES well the ontent of these chapters
Augustine o0es not rest, the inter10Tr iıntention of charıty ;he sShOWS 1n chapter how that actualızes and coneretizes ıtself

inen (a Ne  < indıcatiıon that hıs conception of the chrıstian sacrıfıce
1s not purely « ınterl10or ») first the level of each chrıstian, 1n hıs
body an soul, homo Der CONSECTYALUS, an then the collective level
f the City of G(F0d, unıted DYy theır mutuaJl love LOla redempta amtas.
Thıs sacrTıfıce of the City of (+0d Augustine ShOWws 18 offered
by the Oone hıgh prıiest, Jesus Chrıst, an 18 celebrated ın the hturgyof the church 16)

16) LAFONT, 194 « Mais Augustin n en reste Pas ce intentıon interieure
de charıte 8 montre chapitre VI comment celle-eci s’actualise et coneretise parmı
les hommes (nouvel indice Que conception du sacrifice chretien n  est Pas purement
interieure ») nıveau d’abord de chaque chretien, e Son P et, e1 SO  - ame, OMO

De: NOMUINE CONSECrAliuUS nıyeau colleetiftf ensuıte de EY Cite de Dieu, unıe Par les hens
mutuels de |’amour tota redempta CLUuLbas. Ce sacrifice de la Cite de Dieu, Augustin NOUS
le montre oftert Par le Prötre un1que, J ésus-Chrisfl et elebre dans la liıturgie de l’Eglise .



Priesthood and Sacrıfice N Crty of (70d. »

T’he Sacrıfree of the Angels

The City of God 1n the thought of Augustine 18 not lımıted LO the
earthly realm. He a 180 consıders the angels

Sınce present intention 1s LO Sa y somethıng about the OT1g1N
of the holy City, mMust fırst deal ıth the holy angels wh form
auch large, an indeed, the moOost blessed part of that cıty, SINCE
they ave departed from : (XIL, 9)

Augustine places the angels ın the total perspeective of the City
of God, but ıt 18 dıffieult to Judge theır precıse relatıonshıp in regard

sager1fice. T’hroughout the eleventh chapter of the Caty of (7od an
a,1sO 1n the begınnıng of the followıng book. he speaks extensıvly of
the angels, but rarely 1ın relationshıp LO sacrıfıce

And they who share thıs COTININON go0d Arle ın holy ecommMunNıoON
both ıth Hım IM0) whom they adhere N OonNne ıth another, an they
form sıngle community, ONe City of God, whıch 1s a lso Hıs lıyıng
sacr1f1ıce an Hıs hıvıng temple 17) (ALL, Q)

In eTt places of the work Augustine equates the finalıty of the
angels ıth the fınalıty of INEN, 1.e., LO adhere LO the lıvıng (G0d The
lıne ımmediately preceding the above quotatıion States Nor 1s 1t;
the g0o0d. only of MmMen, but 1r an foremost that of angels whıich 1s
referred LO 1n the words ‘1 1s g0o0d for adhere LO (+0d’ .
(AL, 9) 9 Thus ıt Ca  - be stated that the angels also offer sacrtıfıce
ASs members of the holy cıty an by thıs they LOO adhere IM9) (+0d ın
holy communıo0n. T’he whole cCıty, angels an INeN, offer themselves
aN! by thıs offerıng achlJeve theır beatıtude. Such notj]ions ll ave
ımport ın the full apprecıatıon of the notion of sacrıfıce an especlally
In regard LO the question of the eternal saecrıfıce.

T’he Doectrine of Priesthood

Augustine’s doetrine priesthood 18 closely connected LO hıs
notion of sacrtıfıce. Moreover, hıs doectrine of sacrıfıce W as not for-
mulated wıthout CONSCIOUS reference LO hıstory (especlally the hıstory
of the Jews) hıs doectrine of priesthood 18 rooted 1n that Sa e hıstory.

17) X, 7 31
18) X 9 1 Z
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He knows that 1InenNn ave always een aNX10US LO offer the rıtual of
sgcrıfice « those earhest 110e offered sacrıfice LO (}+0d 16)
He a 180 knows that the doectrine of sagerıfice has always een ıntımately
connected ıth the doctrine of prıesthood If there 1S 110 sacrıf1ce,
erTe 1S priıest (An N Ps 130, 4) As the en of sacrıfıce 1S LO unıte
In  = 1n holy socıety ıth G(rod, the offıce whıch contınues and offers
thıs sacrıfıce has the S4amne fmalıty. The prıest realızes by hıs actıvıty
that goal toward whıch al1 sacrıfıce 1s directed °

More fundamental LO the notıon of agerıfıce 1ın the priesthood,
1S the examınatıon of the PUrDOSC which underlies both notions SanNc-

tıfıcatıon In unıty To lıye In holy socıety ıth (+0d demands pur1-
f1catıon which 1s actually accomplished ın the offering of saerıfice.

The sanctıfıcatıon of Man, the work of the prıest, 18 then transfor-
matıon whıch frees from Sın an ıts CONSCQUENCES » 20) The prıest
1n the thought of Augustine, sanctifıes by prayer and explatıon, but
especlally by sager1ıfice.

T’he Priuesthood of OÜhrıst

Thus fgr ave reviewed the understandıng of sacrıfıce 1ın hıstory
>Mal ın partıcular ın scrıpture where 1t, 1Ss regarded man’s express1ıon
of hope for commMunNnıoN ıth (+0d Augustine, SaW, contınued thıs
tradıtıon ıth the emphasıs the inter10T7T sacrıfıce. FKor the Bıshop
of Hıppo only that 1S the true agerıifice whıch enabhles INa  - LO enter
iınto holy socıety wıth (+0d an SINCE $hıs qeeke outward eXpress1on,
the invısıble sacrıfıce of the ear CONNOTLES the vıisıble sacrtıfıce 1ın
rntual. Together ıth hıs cCOoNCcepPt of sacrıf1ce, Augustine ]Jo1ns hıs under-
standıng of priesthood he who stands between (+0d and 111a  - and
offers the sacrıfice that wiıll achjeve the en of a I1 sacrIıfice. T’here
18 ‚0)]41% sacrıfıce there 1s ONne prıest Jesus Ohrıst.

OChriıist Jesus, Hımself INanl, 1s the Lrue medı1ator IOr, ınasmuch
He took the form of slave ». He became the Mediator between

(+0d an [{1e1]. In Hıs character A G0d, He reCEIVES sacrıfıces36  John F. O’Grady  He knows that men have always been anxious to offer the ritual of  sacrifice : « those earliest men offered sacrifice to God ...» (XV, 16).  He also knows that the doctrine of sacrifice has always been intimately  connected with the doctrine of priesthood : « If there is no sacrifice,  there is no priest » (En. in Ps. 130, 4). As the end of sacrifice is to unite  man in a holy society with God, so the office which continues and offers  this sacrifice has the same finality. The priest realizes by his activity  that goal toward which all sacrifice is directed !9).  More fundamental to the notion of sacriıfice in the priesthood,  is the examination of the purpose which underlies both notions : sanc-  tification in unity. To live in a holy society with God demands a puri-  fication which is actually accomplished in the offering of sacrifice.  « The sanctification of man, the work of the priest, is then a transfor-  mation which frees us from sin and its consequences » 2). The priest  in the thought of Augustine, sanctifies by prayer and expiation, but  especially by sacrifice.  The Priesthood, of Christ  Thus far we have reviewed the understanding of sacrifice in history  and in particular in scripture where ıt is regarded as man’s expression  of hope for communion with God. Augustine, we saw, continued this  tradition with the emphasis on the interior sacrıfice. For the Bishop  of Hippo only that is the true sacrifice which enables man to enter  into a holy society with God and since this seeks outward expression,  the invisible sacrıfice of the heart connotes the visible sacrifice in  ritual. Together with his concept of sacrifice, Augustine joins his under-  standing of priesthood : he who stands between God and man and  offers the sacrıfice that wiıll achieve the end of all sacrifice. There  is one sacrifice as there is one priest : Jesus Christ.  Christ Jesus, Himself man, is the true mediator for, inasmuch  as He took the « form of a slave», He became the Mediator between  God and men. In His character as God, He receives sacrifices ... yet  He chose, in His character as a slave, to be Himself the sacrifice rather  than to receive it ... Thus it is that He is both the Priest who offers  and the Oblation that is offered.  (X, 20)  19) Cf. LECUYER, p. 906.  20) PINTARD, p. 152.yet
He chose., 1ın Hıs character A slave, LO be Hımself the sacrıfıce rather
than LO recelve ıt,36  John F. O’Grady  He knows that men have always been anxious to offer the ritual of  sacrifice : « those earliest men offered sacrifice to God ...» (XV, 16).  He also knows that the doctrine of sacrifice has always been intimately  connected with the doctrine of priesthood : « If there is no sacrifice,  there is no priest » (En. in Ps. 130, 4). As the end of sacrifice is to unite  man in a holy society with God, so the office which continues and offers  this sacrifice has the same finality. The priest realizes by his activity  that goal toward which all sacrifice is directed !9).  More fundamental to the notion of sacriıfice in the priesthood,  is the examination of the purpose which underlies both notions : sanc-  tification in unity. To live in a holy society with God demands a puri-  fication which is actually accomplished in the offering of sacrifice.  « The sanctification of man, the work of the priest, is then a transfor-  mation which frees us from sin and its consequences » 2). The priest  in the thought of Augustine, sanctifies by prayer and expiation, but  especially by sacrifice.  The Priesthood, of Christ  Thus far we have reviewed the understanding of sacrifice in history  and in particular in scripture where ıt is regarded as man’s expression  of hope for communion with God. Augustine, we saw, continued this  tradition with the emphasis on the interior sacrıfice. For the Bishop  of Hippo only that is the true sacrifice which enables man to enter  into a holy society with God and since this seeks outward expression,  the invisible sacrıfice of the heart connotes the visible sacrifice in  ritual. Together with his concept of sacrifice, Augustine joins his under-  standing of priesthood : he who stands between God and man and  offers the sacrıfice that wiıll achieve the end of all sacrifice. There  is one sacrifice as there is one priest : Jesus Christ.  Christ Jesus, Himself man, is the true mediator for, inasmuch  as He took the « form of a slave», He became the Mediator between  God and men. In His character as God, He receives sacrifices ... yet  He chose, in His character as a slave, to be Himself the sacrifice rather  than to receive it ... Thus it is that He is both the Priest who offers  and the Oblation that is offered.  (X, 20)  19) Cf. LECUYER, p. 906.  20) PINTARD, p. 152.Thus ıt 1s that He 1S both the Priest who offers
an the Oblatıon that 1S offered. 20)

19) LECUYER, 906
20) PINTARD, 152
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Augustine SCCc5S only ONe true sacrTIfıce In the full of the WOTId,
an that 1S the sacrtıfıce of OChrıist S that there 18 unıon ıth (+0d
possible unless through thıs sacrTtıfıce 21)

When Augustine treats of the ONeE true sacTIfıce of the ONe true

prıest, he consıders the actıvıty of Ohrıist earth an In heaven.
In both instances, sanctifıicatıon 1S the unıfyıng element. In the Samtıd

lıne of thought he Judges a ]] other earthly sgacrıfıces they ATe ıllumı-
nated ın the lıght of the agerıfıce of Chrıist

T’he old law commanded that the victıms of the sacrıfıces should
be anımals that WeTe clean ‚N wıthout alLYy blemısh ‚N! thus able
LO symbolıze people of sınless holıness, econdıtıon realızed 1ın fact
only by Ohrıst. 26)

Moreover, the SaCcTIf1Ices of the Old Law WeTe destined LO C
for they WeTiTe 1Nere s}mbols of the true sacrıfıce whıch a ]] would
offer from unrıse LO SuNSet

It Was through the Hebrew prophets themselves that the dıyıne
revelatıons WeTe gıven that the symbolıc sacrıfıces of the ews would
ONe day C  9 and that thereafter 9, ]] would offer ONe sacrıfıce
from Unrıse LO sunsetPriesthood. and Sacrıfice in « City of God »  37  Augustine sees only one true sacrifice in the full sense of the word,  and that is the sacrifice of Christ so that there is no union with God  possible unless through this sacrifice ?%).  When Augustine treats of the one true sacrifice of the one true  priest, he considers the activity of Christ on earth and in heaven.  In both instances, sanctification is the unifying element. In the same  line of thought he judges all other earthly sacrifices : they are illumi-  nated in the light of the sacrifice of Christ :  The old law commanded that the victims of the sacrifices should  be animals that were clean and without any blemish and thus able  to symbolize people of sinless holiness, a condition realized in fact  only by Christ.  (XX, 26)  Moreover, the sacrifices of the Old Law were destined to cease,  for they were mere s&mbols of the true sacrifice which all races would  offer from sunrise to sunset :  It was through the Hebrew prophets themselves that the divine  revelations were given that the symbolic sacrifices of the Jews would  one day cease, and that thereafter all races would offer one sacrifice  from sunrise to sunset ...  (X1X' 33)  As we saw earlier, these sacrifices could be preseribed in the thought  of Augustine, only because they were visible sacrifices, as manifesta-  tions of the invisible sacrifice which was realized perfectly ın Christ ??).  They were sanctioned by God but they were not the true sacrifice  since they were unable to effect what is demanded : the holy union  with God. Men offered their sacrifices conscious of their sins : « For  it was not in justice, but in sin that they offered their victims » (XX, 26).  Christ alone was without sin : « Christ alone was found as one without  sin» (XX, 26).  This does not mean, however, that Augustine evacuates all value  from these sacrifices. As preparatory for the sacrifice. of Christ, their  value does not cease; they maintain a continuity in the history of  man’s religious efforts. In one section of the City of God Augustine  examines the sacrifice of Cain (Gen. 4,4) and comments on the word  « discernere ». The place, the time, the victim, the object or even those  present who eat of the sacrifice can cause the sacrifice to be displeasing :  «One does not rightly distinguish when one does not properly dis-  21) Cf. LECUYER, p. 192.  22) Cf. X, 5.(XA1IX, 23)

As Sa earlıer, these SaCcTIf1ces could he preser1bed ın the thought
of Augustine, only because they W eTITe visıble Sacrıf1ıces, manıfesta-
tions of the invısıble sacrıfıce whıch W as realızed perfectly 1n OChrıist 22)
They WeTe sanctioned by (+0d but they WeIe not the true sacrıfıce
SINCe they WeTe unable LO effect hat 1S demanded the holy unıon
ıth (G(G0d Men offered e1Ir sacrıfıces CONSCIOUS of theır SINS FKor
ıt. Was not ın Justice, but 1ın SIN that they offered theır victıms (XAX, 26)
Christ alone W as wıthout S1N OChrıst alone W as OTL Aas ONe wıthout
SIN 26)

Thıs oes not INeAan, however, that Augustine evacuates a ]] value
irom these sacrıfıces. As preparatory for the sacrıfıce of Chrıast, theır
value 0€eSs not $ they maıntaın continulty ın the hıstory of
man’s rel1g10Us efforts. In OlNe section of the Crty of (10od Augustine
examınes the sgerıfice of aın (Gen. 4,4) an cCommMents the word

discernere T’he place, the tıme, the viıctım, the object EeVEeN 0oSse
present WwnoO eat of the sgerıfıce O,  — Cause the sacrıfıce LO be dıispleasıng

One oes not rıghtly dıstıngu1sh when ONlle dpes not properly d1ıs-

21) LECUYER, 192
22) X,
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erımınate In the matter of place tıme victım subject objeect
of the sacrıfıce of those whom hat 18 offered 18 dıstrı-
buted » () At an y ÖONe partıcular tıme SOTINe eVEN Man y of
these aSpeCcts May be present but only ıth Ohrıist wıll a ]] the aSpeCcts
of the true sacrtıfıce thaft 1S pleasıng LO (+0d be achleved. of the
sacrıfıces of the old law WeTe prepar  IYy for the sacrıfıce in OChrıist
and ın hım a 11 that Was good an true 1ın the sacrıfıces whıch preceded
hım W as sSummMed an perfected.

Perhaps the mOost ımportant continulty and perfection of the
sacrtıfıce of Chrıst, however, hes 1ın the relationshıp between the inter107 d Wrln e S Nan the exXterl10r saerıfıce. In the Samıe chapter mentioned above,
the sacrıfıce of aın 1s rejected, aCcCcordıng LO Augustine, because

whiıle he SaVC LO (+0d SOINe pOosSsess1oN that W as hı1s, he kept hımself
for hımself » (XV, 7) The sacrıfıce of Chrıist accomplıshed the end of 20 CC © —— xx Sn S e a ı a
a ]] saecrıfıces Iın much ıt Was not weak sıgn but powerfull
S18n of inter10T offerıng In charıty ; it W as the complete gıft of hımself
LO the Father. He loved an took the form of ala ve an became
the offer1ıng. As Augustine mentjoned 0)  en, hat (+0d demanded
W as the sacrTıfıce of heart inflamed ıth love ( 5)| OChrıist offered
such sacrıfıce In hıs lıfe and consummated thıs offerıng the

He preferred LO be In the form of sacrıf1ce, than recelve it;38  John F. O’Grady  criminate in the matter of place or time or vietim or subject or object  of the sacrifice or of those among whom what is offered up is distri-  buted» (XV, 7). At any one particular time some or even many of  these aspects may be present but only with Christ will all the aspects  of the true sacrifice that is pleasing to God be achieved. All of the  sacrifices of the old law were preparatory for the sacrifice in Christ  and in him all that was good and true in the sacrifices which preceded  him was summed up and perfected.  Perhaps the most important continuity and perfection of the  sacrifice of Christ, however, lies in the relationship between the interior  %  and the exterior sacrıfice. In the same chapter as mentioned above,  the sacrifice of Cain is rejected, according to Augustine, because  « while he gave to God some possession that was his, he kept himself  for himself » (XV, 7). The sacrifice of Christ accomplished the end of  3  all sacrifices in as much as ıt was not a weak sign but a powerfull  sign of an interior offering in charity ; 1t was the complete gift of himself  to the Father. He loved and so took the form of a slave and became  the offering. As Augustine mentioned so often, what God demanded  was the sacrıfice of a heart inflamed with love (X, 3). Christ offered  such a sacrifice in his life and consummated this offering on the cross.  « He preferred to be in the form of sacrifice, than to receive it ... through  this he is priest, the one who offers and himself the offering » (X, 10).  To understand how this forms the heart of priesthood, the purpose  of priesthood and sacrifice must be recalled. When man gives himself  perfectly to God with a fervent love, he is sanctified, brought into  union with God and reaches his perfection and beatitude. « Our end  is to adhere to God» (X, 3). Certainly what fundamentally enabled  Christ to reconcile man to God was the incarnation; he was God in  man. What inclined Christ to do this, however, as man, was perfect  charity. I£f Christ did not love his Father and his brothers with a  most perfect human love, nothing would have urged him to reconcile  the two at such a personal cost ?). Charity, the basis of all religion,  forms the fundamental element of priesthood. The full and perfect  priesthood of the Son of God in man becoming the one who offers  and the offering, manifested this same love. We are led from the cross  to what the cross signified, knowing that in this unique sacrifice of  23) Cf. Guy de BrRoGLIE, Une these sur le sacerdoce de la Vierge. — Marianum  15(1953), pp. 354-378.through
thıs he 1S prıest, the One who offers an hımself the offering » 10)

To understand how thıs forms the heart of prıesthood, the PUurpose
of prıesthood an sacrTıfıce must be recalled. When INan g1VEeS hımself
perfectly LO (+0d ıth ervent love, he 1S sanctifıed, brought iınto
unıon ıth (+0d and reaches hıs perfection an beatıtude. Our en
IS LO acdhere LO (+0d » (X 3) Certamly hat fundamentally enabled
Christ to reconcıle 10087881 LO G(G0d W as the incarnation : he Was (+0d 1n
INan What inclined Christ LO do thıs, however, Man, W as perfect
charıty. E OChrıst dıd not love hıs FYather an hıs brothers ıth
mOost perfect human love, nothing would ave urged hım LO reconcıle
the LWO 1 such personal COst 23) Charıty, the basıs of a ]] relıgı0n,
forms the fundamental element of prıesthood. The full and perfect
priesthood of the Son OT (+0d 1ın INa  } becoming the ONe who offers
and the offering, manıfested thıs Same love. We Ar led from the
LO haft the sıgnıfled, knowıng that 1n thıs unıque sacrıfıce of

23) Guy de BROGLIE, Une these S5UT le sacerdoce Ade Vıerge. Marıanum
» 354-.378
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the ONle medıator priest, INa  - has returned LO the holy socı1ety,
long iın the plan of (+0d

But whıle Augustine speaks of the ONCe and for a ]] sacrıfice of
hrıst, he knows that hıs actıvıty has not 1O ceased. The ONe sacrtıfıce
1S prolonged In tıme because humanıty 1s composed of Aistınet an
SUCCESSIVE nen and because each 1INnan 18 under tıme, caught 1ın hıstory,
an unable to realıze thıs perfect socıety ıth (+0d through ONe

actıon 24) T’he sanctıifıcatıon of MmMen continues NO that Ohrıist has
preceded hıs followers iınto the Holy of Holies I8 make ıntercession
for them before the Father. Jesus Christ, In much he 1s INa  9
ıntercedes for ıth the Hather « (Tract. un Joannem 102, 4) 99)
As prayer 1s actıve characterıstie of prıesthood, COhrist the prıest

for Varıous commMmentators of Augustine seek LO explaın
Augustine’s thought « intercess1o0n ». Lecuyer remartTks Because
the of OUT ead ıth the Father 1s the pledge of OUTLT salvatıon,
hat he offers ATe the fırst frunts of redeemed humanıty an ıt, 18
through hım wh SItS DF the rıght hand of the Father an who inter-
cedes for UuS, that recelve the that N! leads tOo
(+0d » 26) In thıs Same regard, the remartk Dy Quinot 1n interpreting
ınterpellare » 1s ınteresting HKor Saınt Augustine ınterpellare’ 18

taken spontaneously iın relatıonshıp ıth the eucharıstiec sacrıfıce
the SacTamen of the PTayer of Christ 1n heaven for the members of
hıs body 27) Augustine sSees Chrıist standıng forever before the YHather
As the oblatıon of Calvary whıle earth contınue LO Joın hım 1n
offerıng ourselves LO the Father 1ın the Eucharıst. As offer NOW
that he wıll lead LO the fulfillment of OUT desıres when the en of
sacrıfıce and of human aspirations ll be accomplıished iın the holy
socıety wıth (+0d Augustine sSeces Christ An the medıator an prıest OUW)

24) Yves de MONTCHEUIL, Melanges T’heologıiques. Parıs, Aubıer, 1946, 51
25) De T ’rınatate I’ Iso QUINOT, I/’mnfluence de l’emitre DATME Hebreux

dans notıon augustinıenne du Tar sacrıfice, Revue des Etudes Augustinennes, ))
160-168

26) LECUYER, 908-909 Car la presence de notre chef aupres du Pere est la,
Fage de notre salut, qu'’ıil offre sont les premi1ces de ‚OUTLE I’humanite achetee »
et, est Par celuı quı siege la droite du ere et quı intercede notre faveur UU NOUS

la gräce quı NOUS et qu1 1NOUS conduit Dieu ».
27) UINOT, 141 Pour Augustin ‘interpellare’ est MI1S spontanement rela-

tıon le sacrifice eucharistique sacrement de la, priere du Christ c1e] POUTL
les membres de SO i
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T’he Actvworty of Hıs Mewmbers

To the princıpal actıons of the priest 1n heaven, there A Le analogous
actıons ere earth Augustine unıtes the actıvıty of the ead LO
the actıvıty of the members. As OChrıist offers hımself eternally, hıs
members offer themselves ere earth When Augustine speaks of
the offerıng of the members of OChrıist (« We ourselves who form thıs
City ATe Hıs best, an mMOStT worthy sacrıf1ce », XIX, 23) he ollows
the Jong tradıtıon that the Lord wıishes the offerıng of INa  - hımself
an thıs has not changed ıth the COomıng of Christ. As Sa when
Augustine speaks of the sacrıfıce of aın he ınterpretes the meanıng
of the Passage In such WaYy that he beheves the sacrTıfıce Was rejected
because aın dıd not offer hımself 28) He apphlıes the sSamne not]ıon LO
the SsacT1ıfıce of chrıstlans today

If charıty 1S the heart of a [l relıgıon an of a} sacrıf1ce, then,
Augustine contends, hat 1s demanded of the chrıstian 18 sacrıf1ce
motivated bYy the love of (+0d but manıfested In the love of others

T’hose ATe true sacrıfıces whıch AT works of one LO ourselves
OUTLT ne1ghbor >hal diırected LO (+0d » 6) The chrıstıan aCcCEePTtS

the SAaAmne demands of the Jew an of an y other relig10us PEISON. God
wıshes the offerıng of self, the inter10Tr sacrtıfıce anımated DYy charıty,
essentially involved 1n works of ın favor of others. Wıth thıs
actıvıty the chrıstian 1s Joıned LO the actıvıty of OChrist hıs Head, who
contınues LO offer hımself LO the KFather. To thıs notıon Augustine
]J0o1ns the celebratıon of the KEuchartıst. As prıests, Joımed LO the unıque
prıest, they offer the Euchartıst theır vısıble sacrıfıce Kor Just

call a ll of them OChrıists by 162A5011 of theıir mystical chrısm,
call them a. ]] prıests insomuch they AT members of the One Priest

10) We ManY, AT ONe body 1n Christ. T ’hıs 18 the Sacrıfice,
the faıthful understand. whıch the Church contınues LO celehbrate In
the SacCcTramen. of the altar » Ö) We ave reached the pınnacle of
Augustine’s thought prıesthood an sacrT1f1ce. The Eucharıst S19NIMES
an contaıns the offerıng of Chrıist; the KEucharıst takes place the
SacTramen of the true SaCcT1ILICE whıch for Augustine brıngs I1an LO
(+0d and LO beatıtude, into that holy soclety ıt.h (+0d

28) N: X
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T'he eternal Sacrıfice of the whole OÜhrist

Throughoüt thıs LWO elements ave remaıned foremost
the meanıng of true sacrıfıce aN: the posıtıon of the invısıble sacrıfıce
ıIn the thought of Augustine. TUEe sacrıfıce unıtes INnan LO (+0d 1n
holy SsoCclety ; the invısıble sacrıfıce forms the ear of sacrTıfıce and
sıgnıf1es the offerıng of 1980  w hıimself. FKurther ıt Was Seen that these
notj]ions ATtTe not ımıted LO christianıty NOT EVEN LO Judaısm, but A
gustine SEeEeS them ınvolved 1ın man’s nature A PEISOI called LO
uıunıon ıth hıs (+0d (+0d has called 101a LO ecommunıonN continuously
and 11a has made efforts LO accomplısh thıs communılonN. Wıth Ohrıist;
alone the true sacrıfıce became realıty and In hım the invısıble sacrıfice
reached perfection In the total offerıng of hımself.

Augustine sSc6e5>5 chrıstlans ınvolved 1ın the sacrıfıce of themselves
iın unıon ıt.h that sacrıf1ıce of OChrıst SInNCce ıt 1s only through hıs actıvıty
that unıon ıth (+0d becomes real. In the beginnıng of thıs the
question W as posed ıIn hat Augustine consıdered the sacrıfıce
of Christ N! the chrıstian A eternal. The should be evıdent
the Irue sacrıfıce whıch unıtes 188028  - LO (+0d mMust remaın ıf 1080728  - 1S truly
unıted LO God Kven NO the sacrıf1ıce of chrıstlans 18 directed LO that
day when the City of (+0d 11 be completed, when Ohrıst wıll hand
OVeTr hıs kıngdom LO the Father, when (+0d wiıll be a ]] iın all, when 1a  -

wiıll adhere LO the dıyınıty ın holy society. 1$ man’s goal 1ın lıfe, the
SOUTCEe of hıs happıness, 1s LO adhere the lıvıng God an thıs 1S the
saIe enNn! of Sacrıf1ce, then the true sgcrıifice remaılns forever An 1a  }

1S truly Joımned LO (+0d
T’he sSamne Can be Secen In regard LO the invısıble sacrıf1ce, the

offering of self. 'To eTtr oneself 1S not ONCE ın hlıfetıme affaılr ».
Such sacrtıfice involves a,|] of 10A7 for a,]| of tıme SINCE ıt. 1sS by
of thıs that the unıon of (+0d 1S personally accepted. At thıs tıme ıt;
INa y help LO recall hat Augustine Says of the sacrıf1ce of the angels.
Men an angels offer the SAaInlle saer1ifice an bYy thıs offerıng attaın
theır fulfillment an become od’s lıvıng temple 29) As the angels
who ave departed » (AL offer themselves ın sacrıf1ce.
when the kıngdom 1s complete, 1nNeNn an angels wıll offer themselves
forever, remaınıng In od’s holy soclety.

29) Treatment the sacrıfıce of the angels above.
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In regard LO the visıble sacrıf1ce, Augustine has httle LO Sa y

l1ts DETMANENCY. As mentiıoned Dy Quinot ınterpellare » KEEeIMs bound
1th the eucharıstıie celebration an surely thıs wıll 30)

Lamırande LTreAts the question of the heavenly sacrtıfıce 31) and speaks
of INnOTeEe perfect interi0rT1satıon of Christ’s inftluence hıs members
and passıng of external medıatiıon and S19NS. The notion of INOTEe

perfect interlorısatıon of the medıatıon of Christ, May well be another
explanatıon of the role of the true an invısıble sacrTıfıce presented
ın thıs In regard LO the second pomt, perhaps Lamırande Says
LOO much and LOO httle iın regard tOo the thought of Augustine. 'The
Bıshop of Hıppo remaıns sılent thıs pomt an ıIn thıs regard Lamı-
rande May Sa y LOO much. On the other hand the thought of Augustine

the relatıonshıp between the visıble an invısıble sacrıfıce an the
resurrection of the body As the fulfiıllment of the chrıst]an Man,
CNCOUTASECS the thought that Augustine would ave held for some
vısıble manıfestation of thıs eternal true an invısıble sacrıfıce.
Augustine, however, remaıns sılent. T’he true an invısıble sacrTıfıce
remaıns. Let ıt rest, there

T'he eternal Prresthood of Ohrist

Augustine eaches that OChrıist 18 medıjator an prıest because he
took the form of slave an offered hımself In sacrıfıce 32) What. Was

Sa1ld of the PETMAaNENCY of the true N! invısıhble sacrıfıce in regard
LO angels an INnen applıes qualliy, ıf not, In I11NOTe Super10T mode,
LO OChrıist. The love Dy whiıich he offered hımself 1S AaAn eternal love.

In the City of (70od, however, Augustine makes only veıled refe-
TENCES LO the PETIMAaNENCY of the prıesthood of Christ T’he Lord has

an he wıll not repent42  John F. O’Grady  In regard to the visible sacrifice, Augustine has little to say on  its permanency. As mentioned by Quinot « interpellare » seems bound  up with the eucharistic celebration and surely this will cease %).  Lamirande treats the question of the heavenly sacrifice #) and speaks  of a more perfect interiorisation of Christ’s influence on his members  and a passing of external mediation and signs. The notion of more  perfect interiorisation of the mediation of Christ, may well be another  explanation of the role of the true and invisible sacrifice as presented  in this paper. In regard to the second point, perhaps Lamirande says  too much and too little in regard to the thought of Augustine. The  Bishop of Hippo remains silent on this point and in this regard Lami-  rande may say too much. On the other hand the thought of Augustine  on the relationship between the visible and invisible sacrifice and the  resurrection of the body as the fulfillment of the christian man,  encourages the thought that Augustine would have held for some  visible manifestation of this eternal true and invisible saerifice.  Augustine, however, remains silent. The true and invisible sacrifice  remains. Let it rest there.  The eternal Priesthood. of Christ  Augustine teaches that Christ is mediator and priest because he  took the form of a slave and offered himself in sacrifice 3?). What was  said of the permanency of the true and invisible sacrifice in regard  to angels and men applies equally, if not in a more superior mode,  to Christ. The love by which he offered himself is an eternal love.  In the City of God, however, Augustine makes only veiled refe-  rences to the permanency of the priesthood of Christ : « The Lord has  sworn and he will not repent ... thou art a priest forever according  30) Cf. Also, AUGUSTINE, De Trinitate I, 21 when he implies that the Eucharist  will cease.  31) « Que deviendra alors, dans le Jerusalem eschatologique, le sacrifice c6leste ?  Saint Augustin ne rejette pas l’influence du Christ lui-meme agent par lequel les 6lus  adhereront ä lui. Sur le mode de cette influence il se montre pourtant encore une fois  d’une diser6tion qui nous d&coit. On ne se tromperait gu&re, en tous cas, ä parler d’une  interiorisation toujours plus parfaite de cette influence et, partant, d’une de6passement  des m6diations externes et des images, pour ne retenir que la r6alit6 de la vie en Dieu  dans le Christ». E. LAMIRANDE, L’&glise cdleste selon s. Augustin. Paris, 1963, p. 259.  32) Cf. Treatment on priesthood of Christ, especially, X, 20.thou TT priest forever accordıng

30) Also, ÄUGUSTINE, De T’rınatate IJ 21 when he implıes that, the Kucharist
ll eCcase.

31) Que deviendra alors, dans le Jerusalem eschatologique, le sacrifice celeste ?
Saiıint Augustin rejette DPas l’influence du Christ uı-möme &,  en par Jequel les elus
adhereront. 1u1. Sur le mode de cette influence l montre pourtan ENCOTE unNne O18
d’une Aiseretion qu1 NOUS decoit. On tromperaıt gyuere, LOUS Cas, parler d’une
interi0or1isation toujours plus parfaite de ce influence et, partant, d’une depassement
des mediations externes et des images, POUT retenır UQU6 la realı:te de Ja, vVvI1e Dieu
ans le Christ ». LAMIRANDE, LZ/’eglase celeste selon Augustin. Paris, 1963, 259

32) Treatment priesthood of Christ, especlally, X!
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LO the order of Melchısedech. Now g]ven the fact that the prıesthood
and sacrıfıce accordıng to Aaron ATe nowhere LO be found, and that
prı1eSts every-where today AT e offerıng, under Christ the priest, the
sacrıfice whıch Melchısedech symbolıcally offered43  Priesthood. and Sacrifice in « City of God»  to the order of Melchisedech. Now given the fact that the priesthood  and sacrifice according to Aaron are nowhere to be found, and that  priests every-where today are offering, under Christ the priest, the  sacrifice which Melchisedech symbolically offered ... who can fail to  recognize the identity of the personage the psalm addresses » (XVII, 17).  In another work, however, Augustine explicitly mentions the eternal  aspect of Christ’s priesthood : « The priesthood of Aaron is not in any  temple, while the priesthood of Christ remains forever in heaven»  (Adv. Judaeos, IX, 13). Why Augustine does not speak more of the  eternity of the priesthood of Christ is problematic ? It seems that his  understanding of true and invisible sacrifice as well as his appreciation  of Christ as mediator wiıth the influence of the epistle to Hebrews ?3),  demand an eternal priesthood.  In regard to the victimhood of Christ, what was said of the invi-  sible sacrifice should be recalled here. Christ offers himself to the  Father in love; he stands before the Father in an eternal state of  offering.  In summary, the true and invisible sacrifice of Christ and his  members remain in heaven in as much as together they form the one  holy society with the Father. Augustine keeps to himself his thoughts  on the visible sacrifice. As Christ is mediator and priest as man, his  influence on the heavenly city will remain and in this sense his priest-  hood is eternal.  In the beginning of this study Augfistine was presented as one  who can say something to modern man. Exactly what does he say?  Contemporary ecumenical theology treats the question of sacrifice  especially in regard to the Eucharist. The Augustinian notion of true  and invisible sacrifice may well be the better foundation for discussions  that cross church lines, than the medieval notion of sacerifice.  Contemporary theology also emphasizes the incarnational aspect  of the work of Christ. The notion of Augustine on sacrifice as any  work which unites us with God, or any work directed to our final end,  combines the incarnational aspect so prominent today with the escha-  tological aspect of christianity. Both viewpoints must be maintained  and are maintained in Augustine.  33) Quinot’s stl1dy on the influence of the Epistle to the Hebrews on Augustine  merits consideration. He claims that this Epistle is the basis for the relationship of the  terms : mediator, priest and sacrifice and offers convincing arguements, p. 166.who O2a  } faıl LO
recogN1Ze the ıdentity of the PETSONASYE the psalm addresses A Vl} 479
In another WOrIK, however, Augustine explicıtly mentı]ons the eternal
aSPeECct of Chrıist's prıesthood The prıesthood of Aaron 18 not in an Yy
temple, whiıle the priesthood of Ohrist remaıns forever In heaven »
(Adv Judaeos. 1 13) Why Augustine oe€es not speak I[1LOTeEe of the
etern1ıty of the priesthood of OChrist 1s problematiıc % It that hıs
understandıng of true an invısıble sacrtıfice ell h1s appreclatıon
of Christ medıator ıth the influence of the epıstle LO Hebrews 33)
demand eternal priıesthood.

In regard LO the vicetiımhood of Chrıist, hat Was saıd of the IN V1-
sıble sacrTIfıce should he recalled ere Christ offers hımself LO the
Father 1ın love; he stands before the Kather ın eternal S5AaTte of
offerıng.

In SUMMATY, the true and ınvısıble sacrtıfice of OChrıist an hıs
members remaın 1n heaven ın much together they form the ONe

holy soclety ıth the Father. Augustine keeps LO hımself hıs thoughts
the vıisıble saerıfice. As OChrıist IS medıator and priest INan, hıs

influence the heavenly cCIty will remaın and In thıs SecMHCNS hıs priest-
hood 1S eternal.

In the beginnıng of thıs study Augüstine W as presented Z ONe

who Ca  S Sa y somethıng to modern I0Nan. Kxactly hat oes he say %
Contemporary ecumenı1cal theology treats the question of sacrıfıce

especlally ın regard IK0) the KEucharıst. The Augustinian notion of true
and invısıble sacrtıfıce H1y well be the better foundatıon for diseussions
that church lines, than the medıieval notiıon of sacrıfıce.

Contemporary theology also emphasızes the incarnatıonal aspect
of the Wwork OT Chrıist. The notıon of Augustine sacrıfice an y
work hıch uıunıtes ıth God, an work directed LO OUT final end,
combınes the incarnational aspect promınent today ıth the escha-
tologıcal aspect of chrıistianıty. oth viewpomts must hbe maıntaıned
anı Are maıntaiıned ın Augustine.

83) Quinot’s study the influence of the Epistle to the Hebrews Augustine
merıts consideration. He claıms that; this Epistle 18 the basıs for the relationship of the
terms mediator, priest an sacrifice an offers Convincing arguements, 166
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The renewal of the place of hıturgy ın the lıfe of the chrıstian,

als finds SOI11e SuppOrIt In the doectrine of Augustine. T’here Ca  > be
sacrıfıce whıich IS not the eXpresse10nN of the love of God and love

of ne1ghbor. The Eucharıist celehbrated Sunday Ca  — not be SCDa-
rated from the practical love of INalı ın daluly hlıfe Otherwise there
Cal be true agerifice. Such notıon must be the foundatıon for
the presentatıon of the lıturgical dimension of the total chrıistian lıfe

Augustine has much LO offer the modern chrıistjan. Hıs teachıng ONn

sacrtıfıce and priesthood, the hıistorical R8l the eschatological, combıne
LO present integrated pıcture that OC&  S econtınue to offer under-
standıngz of the MYyStery that 18 Christ. T’he Caty of God 1s not Cas Y
readıng, but when the price 1S pald, ıt offers Man y dıyıdends.

deminary of Our Lady of Angels John O’GRADY,
Albany, New York, 12201


