
Simone Fidati da Cascıa
and the doctrine

of G+ Catherine of Siena

[t 15 the consıdered opınıon of t+he MOSTL authoritative erıtıc of
the etters of St Catherine of Siena that the ates infÄuence
her spirıtual doctrine were the wrıtiıngs of the celebrate Dominican
author‚ Domenico Cavalca (c 7 Lıke hıs confreres,
Giordano da Rıivalto and Jacopo Passavantiı 1302:57),
Cavalca Wa  N eXponent of the Augustinıian tradıtion of spırıtua-
lxty his 15 evıdent trom the Specchio di CTOCC and the Disciplina
degli spirituali, L[WO treatıses that AI generally regarded hıs

There 15 doubt that these wrıtiıngs eıther directly 12 -
directly WOIC sed by Catherine source-materıal for her earliest
etters which ate trom 36/.74 Rut the Specchio and the Disciplina
ave also een attrıbuted tO equalliy Important, ıf not greater
spiırıtual figure, the Augustinian, Sımone Fiıdati da Cascıa (c | 290-
| 348 Leavıng asıde these controversıal treatıses, shall COIl-
sıder the possibility of hıs infÄuence the doctrine of Catherine
purely the basıs of wrıtings which AT beyond question the
W01'k of thıs remarkable friar °)

} (F DUPRE ] HESEIDER, Su!la cCompÖosızıone del C Dialogo » di Santa
C aterina de Siena, ın (tornale storı1co della letteratura italiana, CXV11 1941), 200,

Caterina
n where ıt 1S sta ted that ıIn 1 probability Cavalca 1S Ja cra tonte di

] here 1S useful though inconclusive study of the authorship problem
INn MCNEIL, Simone Fidati and his (C De gestis domini salvatoris Washington,1950), Sister McNeil sıdes In favour of Cavalca.

Y Citations of Catherine’s etters ATe trom the magniıfıcent critical edition byDUPRE ] HESEIDER, Epistolario dı Caterina da Siena (Fonti PCI la storı1a d’Italia
pubblicate da stituto Storico taliano Per i} medio wa'£ L.pistolarısecolo XIV, 82) (Rome, | 940) This _i8_ the only volume which has appeared
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Little 15 known with certaınty of the early ıte of Simone Fıdatl,
but ıt 15 commonly accepted that he W as orn owards the close of
the thirteenth centiury ®} After JjJoımnımg t+he Augustinıan order he
Canl under the infAuence of Angelo of Clareno, leader of the TAan-
c1scan Spirituals, whose example and teachıing profoundly affected
hıs spirıtual development. ımone rapıdly gained fame
nreacher, Whll€ invıduals and nOot few relig10us Uu-

nıtıes sought hıs direction mastier oft the spirıtual ıte W hen he
died February | 348 possibly result of the plague, hıs
putatıon mystıc W as solidly established and he OCCUDIES
assured place In the history of trecento talian spirituality.

Simone s claim spirıtual wrıter of exceptional value rests

largely his massıve De gest1s domini salvatoris °) his TINONUTMNMNECI)1-

+al work, which embodies materıal drawn from his SCTINOIMNS and
etters and treatıses such ita Cristiana and Regola Spirituale,
consısts of fourteen books dealing with the 1fe of Christ. I hough
Simone did nOTt live LO SC ıts completion, t+he De Gestis 15 11O D

cognised ımportant andmark In the long tradıtion of t+he
Vitae Christi and ıIn pomnt of time ıt shortly precedes the much INOTE

famous ita by Ludolph the Carthusian 5}}
As 15 only to be expected, Simone s thought largely refects

the Current trend of spirıtual wrıtings of hiıs tıme, but he difters
sharply In method trom hlS contemporarıes ; he seldom cıtes
author by Namce, relying trofesso sacred scrı1nture l'IIS sole

tar The etters aIle cıted below Dupre Theseider , ftollowed by the number
ot the letter 1n LASe numerals, ıth Dase and line reterence to the
Epistolario. It has been thought helpful to append within brackets the COI -

responding text In the edition by ] OMMASEO, Le ettere di Caterina, reprinte
by Misciattelli (cited Misc ’) 3 vols, Florence, 939-40) retference 15

occasionally made tO letter printed In (3ARDNER, Saint Catherine of Siena
(London,

best account of Siıimone)s 1fe 15 INn CNEIL, 347 |-38
For thıs work SC  %} CNEIL, CIE.. passım,
Sımone planned iinal book, De fıne hominum , but died before wrıting

ıt HIS disciple and collaborator, (ovannı da Salerno, added 1ın ıts place
earlier treatıse ot Sıimone s De ıustıicıa christiana, which 110 stands Book
and he 1S responsible f01’ the appCarance of the whole 1ın ıts presen?! torm
MCcNeil, ıt ma be pointed Out, 1S completely unaware of much earlier work
which tOo poınt the WaYy fOl' Simone s De Gestis. In the VI Royal

V1l, there 1S treatıse entitled 7T ractatus de gestıs domini salvatoris,
divided ınto fourteen books Ihe author wWas evidently Enyglishman and the
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authority In thıs respect he oreshadows John Wyrclif $ Yet ıt 15
clear that Sımone W as steeped In patrıstıc and medieval SOUTICES
©] the Latin Fathers St Augustine infÄuenced hlm moOost 3} though
he also made much uUuUSe the wrıtings of Jerome, Leo the Gireat an
sıdore HIS borrowings from Greek patrology AT maiınly from the
works of Basıl John Climacus and Chrysostom. hat he should ave
delved ınto Cassian s Conlationes and Institutiones 15 nNnOot surprisıng
and probably through these he derived hıs knowledge of the Vitae
Patrum. VWhile ıt 15 difheult tO form clear dea of hlS indebtedness
tO medieval wrıters owıng LO hıs refusal indicate authorities,
there A V be doubht that he Was infÄuenced by the works of
Anselm‚ Bernard, Aelred, Peter Damian and nnocent ITI’'s De
contempftu mund!. Fven though he Wa  CN raıned ıIn the schools, he
had time for the method of scholastics wh introduced their
discussions with the word ' Utrum * Perhaps the ates single
infÄuence Simone’'s whole thought Wa  Y7) Angelo of Clareno.

The obvious ınk between Catherine and the wrıtings of Simone
would be ılliam F lete his 15 not the place set forth the eV1-
dence for the pivotal role which the Einglish Austin Friar played In
the development of Catherine’s mystiıcısm ) What 15 interesting
15 that he W  CN the only Augustinian wh Wa  N qualified to Zıve her
the direction sh needed during the crucıa]l period of her spirıtual

text wWäas wriıtten about the end of the welfth century. Cft Sır George W ARNER
and Julius GILSON, Catalogue of e western manuscrıipts In the ol royal and
king's collection In the British Museum , (London 921 170

C PETRY, Emphasis the gospel and christian reform ıIn late
mediaeva. preaching, ıIn Church History, XVI1I 1947 75-9-, cıted by CcNEIL,
5: FL

a (Glovannıiı da Salerno ın }HS talian versıon of the De Gestis wriıtes :
NnOSLIro padre trate S5ymone, i} quale intese chiaramente la scrıttura di;

sa Pavolo di; santo Augustino (Gli evangelii del Simone da Cascıia, ed
Mattioli, (3 |Rome, 1902] 119)

For these and other SOUTCES sed by Simone, sSee MCNEIL, z 8 B passım.Rome, |1898, 293
10) ( MCNEIL, Cit.., 80,
'Il) I have goNe ınto thıs question at length ın doctora] dissertation.illiam Flete, G and St atherine o} Siena (National University of reland.

1955 Ct (4RION, Santa Caterina da Siena: dottrina C  el fonti (Brescia,1953 The value of hlS COUTagEOUS and penetratıng study sufters
unfortunately ftrom the author’s misguided attempt to establish Catherine’s de
pendence Übertino da Casale’s, Arbor Uıtae crucifixa Ilesu and ıth i£. to SOINE
extant, Flete’s influence her theological ftormation.
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tormation., and that her thought and the literary form sh DaVC ıt
reveal her acquaıntance wiıth ıdeas and expressions which e typı-
cal of Simone Fıidati ] hough admırer of Catherine, Gilovannı da
Salerno, Simone s literary executor, lived at San Leonardo, about
ON m116 from Flete’s CONVENLT, Lecceto, of which ıt W as de-
pendency. TIhe wrıtiıngs of S5imone CTE easily accessıible Flete
Fra Filippo AÄgazzarı, the famed author of the Assempri and Flete’s
CoONtemporary at Lecceto, translated ınto talian Simone s mMma2nNnum
OjJ9US, De gestis dominı salvatoris 12) { here W as, I:  s close
aflınıty of outlook between Simone and Flete Both wWEeIc lovers
of solitude and strongly enounced wanderıng religi0us girovagı

Sıimone called them l'i) Both emphasised spirıtual reading, med:i-
tatıon, contemplation an other practiıces of the inter10r ife
essential elements of the rue Augustinian character. Both set them-
selves strongly agaınst the vanıty and cult of profane learnıng 14)

The standpoınt and particular CO  € of Flete’s extant wrıtings
that ate from hlS Ca at Lecceto 1 390 do not end
themselves assessmen of 1'IIS actual knowledge of Fıidati's
works : but ıf Catherine’s epistolario OWESS much, hope to
show, LO the early trecento Augustinian from Cascia, Flete W as the
MOSLT likely channel.

In l'llS ita Cristiana Sıimone begins by askıng the soul enter
nto itself and consıder od’s Zzoodness In creatıng 1t ftrom nothing,
ıIn grantiıng ıt the gıifts of nature and aC«E 1n questo studio , he
concludes, Incomıncıla umiliartı. ed conoscendo la [ua
nıchilitä pensando uOo1 benefiein atı che haı ricevutı © God
Simone adds has NnOT een cContfent bestow merely created oifts
he has ıIn fact gıven SCEVECN hımself In the form of hıs Son

TIhe ext step In the Wa of perfection, according TO S5ıimone,

12) The edition cited hereatfter 18 that printed at Cologne In 540 and entitled
Simonis de Cassıa doctissimi pientissımıque Dirl, de gestis dominı salvatoris ıIn
quatuor evangelistas, llbfl quindecim. Agazzarı s talian versiıon 18 extant
Siena, Biblioteca Communale N: 10 (saec. AIV, ex)

18) C+t Letters and (ed Cit:. 347, 382)
14) See CNEIL, Cim., 43, 80-82 For Flete’s Views ct De itteris Ine-

ditis fr W illelmi de Fleete (cc ]368-80) ed aurent, ın Analecta
A ugustiniana, XV111 (T 322

ıta C ristiana, 1ı ed Mattioli 1n Il Simone Fidati da Cascia (Rome,
1898 129 There 18 INOTEe recent edition of the text ın LEVASTI, Mistici
del duecento del trecento (Rome
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15 man‘s recognıtıon of hlS O W vileness, frailty and great mısery
which ultimately derive from the Fall when fuüu la ana

natura y At the rOOLT of all SIN lies self-will and there Can be
advance owards unıon with God unless thıs “ volontä sensuale ”
(which Catherine 15 insıstent condemning) be destroyed. hus
1t 15 NECECSSATY love 4}

co] MMOL6 viltä rı1preNsIONE, correzlone, ammon1zlone, dıispetto,
trıbolazione. angustla, intermitäa.. 13 consıdera S1CCome miınıstrı
Cl; Dio mandatı da I INn vendetta de tu01 malı S1ICCOome medici
medecine dele UE infermitäa ; SomMMAMeEeNte ogn] impedi-
mMento delle volontä sensuale ana

T hese fundamental poılnts In Simone’s System Are In strikıng
accord with Catherine’s. Both she an Simone ISI deeply CONMN-

cerned with man’s sensual ıll and the Can they recommend f01'
kılling 1t e the AaIne * 50 tar, however. Sıimone scarcely departs
from medieval wriıters generally, but he iımmediately introduces

essentijal prerequlisıte tor unıon with (z0d. the necessıty of de-
tachment from the world thıs w E he SaVYsS 5

are quelle [0Ki> che Cristo amöÖ, le quali manıfestano la SsSul
vıta, prıvata d’onore d’ogni diletto: ornata d’ogni COSa che a]
I1'101'1d0 displace odiare quello che (CCristo ebbe In odio

J1 He formula, LO love what Christ loves and ate what Christ
hates, hirst aAaDDCAaAISs In Catherine’s epistolario early 1n and
afterwards remaıns basıc ax1o0m of her teaching :%) More 1ImMpOT-

15) Op Cit.. 1.1u.130: vıı. 146
Ihbid x. 159

18) C | }UPRE [ HESEIDER, especıially 5 @ AA ISL. 10-16 PE ] OMMASEO, 148)
XALIX 188, Z II ] OMMASEO, 108) and LII 203 9-20 ; 207, 425 Ca (3ARDNER,

Cath letter See Iso bid 220 d Z Il 1' OMMASEO, 81) LIX 292,
E A Il ] OMMASEO, 165) DE 308, RE ] OMMASEO, 232): AAXNV-
347, 9-720) PE ] OMMASEO, 246) Ct Iso Catherine’s Dialogo della 1U0Uina DrOoVUL-
denza, ed | JT aurisano, (Rome, Ca Ixxvı. 74-6 Ixxvıi 181 ;

242-3 ; X1V 411
ID) ıta Cristiana, 1.x.160
20) C UPR T HESEIDER, N 2 516 E ] OMMASEO, 204) V T

I! ] OMMASEO, 99) /4, 520 !l 1° OMMASEO, 29) ; 100 22-8 Il T ’°OM-
‚O, 101):; 162 JT’OMMASEO, 1 45) ALIX 188, 0-21 Il 1 OMMASEO,
108) 1 96, 0414 e DE ] OMMASEO, 109) ß 203 5-20) P GARDNER, 57 ath.,
letter LV 213 3-10 Il ] OMMASEO, 185), and Dialogo passım,
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Lant still, sh employs ıt within the exact CONtiext of the PDasSsagc
from the Vita Cristiana 21  — which ‘ gıves v00d grounds for believing
that she actually borrowed ıt trom Simone’'s WOIkS and ıt 15 equalliy
signifıcant LO find hll'n usıng the phrase, L amore della vıirtu l odio
de] V1Z1O ON of Catherine’s favourite sSayıngs ;3)

Further parallels between Catherine’s doctrine and that of the
V ita Cristiana could be adduced, but ere eed mentıon only
Ol other poınnt, namely Catherine’s ell known dictum NOI'I
aspettlate e] 9 empoO I9(0) aspetta VOl 7 In Simone s
ita Cristiana somewhat sımilar expression CCUTrs and mMa ell

molt;ave provıded the basıs of Catherine’s. Simone wrıtes
aspettano Cl fare i} meglio, 910} fanno DOscCIla ne l’uno . L’altro.
er° chi empoO aspetto, perde ch] perde, empO
aspettato NO vide 7

TIhe forty LNOTE etters of S5Sımone, published by Mattioli, also
urnısh number of interesting Comparısons with aspects of the
teaching of Catherine He describes charıty the ucen of the
vırtues 26) and following& Cassıan he poımnts Out that bodily
AL instruments of vırtue, not vırtues themselves 27) So, LOO, Cathe-
rıne, read ıIn her Dialogo atto dı fuor] CO diverse
varıe penıtenzıe, le quali ONO strumento d vırtu, NO vırtu 2S)

TI hese etters of Simone bring Out clearly the Augustinian natiure
of hlS thought and he SITESSES agaın and agaın the ımportance of
the doctrine of the mystical body of Christ. He makes the pomt
which Catherine 15 anxıo0us Impress the minds of her
readers, namely, that 1t 1s5 NECESSATV and fitting for members joıned

Christ the ead tO contorm LO hım especlally In suffering 8)

A See especially [ JUPRE [ HESEIDER, VII, XLIX and 111 (locc. citt.)
2) ita Cristiana, I.xvi.184, 223 Ct UPR ] HESEIDER, XVII 64, | !l [ OM-

C 28) ‘ amando la vırtu odiando ] vitio - See 150 Dialogo, XX111.
23) UPR ] HESEIDER, /8, C 267 9-10 I! ] OMMASEO, 206) ;

LANAHI 267, 13-14 PE OMMASEO, 207)
2«1) Op cıt., | 1 166 UPR ] HESEIDER, E,pist /8, 28, cıtes Filippo

Agazzarı s Assempri, but Catherine Was wriıtiıng long before the date of thıs work
25) ROMANIS, 7 Caterina da Siena gli eremiıtanı di

Sant A gostino (Florence, Z
26) Letter Z loc cıt 285 Ct Dialogo, clx 475
_ Letters | ZE. loc cıt 356, 390
® Dialogo, 5& Ct X1 244 CIr 254 and below
29) Letter Z loc cıt 279 Cf UPR T HESEIDER, XLI 169, S_ Il ] OMMASEO,

138) ; LL 195 82 1l ] OMMASEO, 109) ; LXXXIV‚ 345 25-/ Il T’°OMMASEO, 189)
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Simone iıkewise teaches that God allows temptatıiıons order tO
OV! OUTr vırtue and he accepts the ll for the deed when
deeds AI not possible Catherine makes these observations OVEIL
and OVerTr Saln No doubt they aAaIe commonplace but the amne

cCannot be saıd of her use of IMAageTV, although her sımiıles are not
at al oriıginal has een LtOO often supposed One of the est
known of these her COINDAaATISON between the tepıd soul and the
fly which hovers around the boiling DOL Sımone also utilises this
simile letter |t must NnOot be thought that Catherine borrowed
1T from him As mMatter of fact she found 1L the Vitae Patrum
probably the talian VETrSION attributed LO Cavalca On the
other hand S1imone INa ell provıde the clue to the OTI1g1N of
peculijar phrase letter wrıtten dictated by Catherine during
ent N 1373 and addressed 1{9 artolomeo Dominicı perhaps
the MOST infÄiuential of her Dominican riends at thıs peri0d Havıng
referred to the Pauline distinction between the ılk and solid food
of Christ doctrine, Catherine adds dicovi]ı ch Vostrı denti
debilj S$Saranno tortificati 6 1 here undenıjable Augustinian
favour about thıs unusual CAPICSSION but the nearest Can get
LO suggesting an PTIECISE SOUTCE Passage OIn of Fidati S

etters ‘ Non C111 indiges lacte, sSe solido cıbo Non edentulus,
se dentatus ’ 36)

I hough Simone Fidati Vita Cristiana and hiıs etters aAaIie worthy
of consıderation SOUTCES for Catherine doctrine, their OFr-
tance VEeEIrIVY much secondary to that of the De gestis domini salva-
toris The declared PUrpDOose of thıs hefty study to enable LO

-!0) Letter loc Ccıt 313 C# Dialogo, Ji 95
Sl) Letters and 25 loc cıt 306 417
32) UPR [ HESEIDER 3()2 8 Il T OMMASEO 287) C$ Dialogo
213 and ] OMMASEO, 287 (Misc 269)
33) Letter loc cıt 297
8() CF V itae Patrum, I1T 204 P, Ixxi1 805) The sımile wWwWas known to the

English mystic, Walter Hilton, Catherine’s contemporary UPR [ HESEIDER
loc } and art cCıt 200 ’ thought It might have .OINe trom Gregory
the (Gireat Augustine.

35) UPR) ] HESEIDER, [T OMMASEO, 09) Ct bid 25
Il T’OMMASEO, 198)

88) Letter loc Cıt., 405 Ct AUGUSTINE, Enarratio Ps $ 3 R d 12 (PL.
XXXV11 the SOUTCE cıited by UPR' [ HESEIDER loc Cit;; closer
SOUTCE AUGUSTINE, Ep CCXLIN Iyii 575 1-3)
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perfect the three faculties of hıs soul, intellect, ll and MEIMOTY 37)
It 15 worth noting that Catherine’'s system, f mMaYy use thıs term
of her doctrine, 15 buuilt around the ame theme 2 In seeking LO

establish connexıon between the teaching of the Virgin of
F ontebranda and the Umbrian Augustinian, eed hardly sa
that Catherine 15 INOTE likely ave een infÄduenced by the shorter
taliıan version of De Gestis made by CGinovannı da Salerno at the
request of Simone s spiritual daughters than by the orıgıinal Latıin
text 3) None the less, thıs Latın text cannot be disregarded. It w as

doubtless much INOTE famıliar LO Flete than the talıan of his COIMN-

trere, Giovannı da Salerno, and In an Case ıt contaıns number
ot very interesting pomts which were omitted ftrom the talian.

At the OuUutiset ıt INa be ell to consıder OIl proofs of Cathe-
rine s knowledge of the abbreviated version known the Esposi-
zione volgare de vangelii 5} Writing duriıng the month of March
13/4 to her riends I ommaso dı Antonio da Sıena Caftarini and
Bartolomeo Domiuinicı, Catherine takes advantage of the feast of
Palm Sunday set torth for their benehft allegorical interpre-
tatıon of Christ s ınto Jerusalem. In domg she wrıtes
$ she had Dassayge from the talian text of Simone s work ın mınd

Catherine 28 Simone %°
ero disse el nOostro Salva- Volendo d nOstro Salva-

LOre che un delle cCag1ıon1, infra tore entrare In Gerusalem, la
l "altre, per la quale ell; venısse quale (D interpretate vis]ıOne Clı
[9)  a Cssxa (the ass), S1 fü PCTI PaCce, V1 andö cavallo [9)  a
dimonstrare nOo1 la nOstra un asına 1} SUu figliuolo ;
umanıta ıIn quello che ella CTa are nO1 ammaestramento ed
venuta DCTI lo peccato, dimon- esemplo... ch: (D dı bisogno
sSIirare che modo C1 cConvıene che nO1 sagliamo CO l’anımo

Ct CNEIL, Cit.,
8%) GRION, Caterina, 15-35
8‘3) CNEIL, cıt., Disz The date of the translation 18 uncertaın. It

cannot ave been earlier than |1348, the year of Sımone)s death, but there 1S
good 1CAasSONMN tor dating ıt, does Mattioli, LO 1380 Cf bid I£ Mattioli
believed, the translation W as made when (Ciovannı da Salerno W äas hfty
O then ıt chould be dated 367

—10) Hereafter cited Evangelii.
41) UPR ] HESEIDER, M ] OMMASEO, 127) Ct bid VIIL 38, 12-39

l 1 OMMASEO, 105)
42) Evangelii, 111.
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tenere CO questa asına della C lo spiırıto, VGCIO C443 la
NnOstIra manıta. Drittamente ragıone, sediamo 10}  a l’ası-

110CcI[UuUNa diffterentia, 4 puledro Su C10€e [9)  a
6 tra nO1 la bestia cavelle la nOostra [9)  a lo SPI-
la ragıone PE lo peCcCcato ı- rıto SU figliuolo bestiale .. Se
venta anımale. lo spırıto dell’uomo S1 SOLLO-

alla a] Su bes-
tiale appetito, 1a 19108} (D Spirıto
ragionevole an ’ anzı

(D bes-b_estiale. tale uUuUOIMMO
t1a

Catherine, Dupre TI heseider notes 43) must be referring either
prıvate revelation LO OINEeE Commentary the zospel, SINCEe

the words which she attrıbutes LO Christ ATr NOT scriptural. He
S{IS the talian versıon of the De G estis the MOST likely SOUTCE

of her interpretatıon of the gospel ı reasonable conclusion,
doubt. In VIEW of the striking similarıty between the

quoted above. At the aInlle time 1t 15 ell LO recall that the centra|l
ıdea ultimately derives from Augustine ) One Can also SC how
the origıinal Latın text of Simone s work inf9uenced Catherine's
treatment of the subject, fOI‘ In earlier letter she stTates salga
[9)  d !’asına della n Oostra umanıta., S1 ch’/ella 110 vadı mal HOO

secondo che la ragıone la guıda : TIThough this Comparıson of
the soul and body LO rıder and horse 15 Platonic In orıgın, Sımone,
following Augustine, introduces ıt ınto the De Gestis with reference
LO Christ and his entry nto Jerusalem, which 15 likewise the CONTEXT
of Catherine’s z etters 30} [t would SCCH], therefore, that both

48) Epist 84, 10
44) Ct Ennarrationes ıIn PSS XX XI : s VII D 310

XXXVI11. 1427; In Joannis ad Parthos, VE 1V. (ibid. D S& Q 7E 2030 'IThe
ımagery Wa Iso known Flete who applied ıt to Catherine herself 1ın hıs
Sermo ıIn reverentiam Catherinae, ed FAWTIER, Catheriniana, In Melanges
d’archeologie el d’histoire, XMX1IV (191

45) DUPRE ] HESEIDER, VII, 38, 18-39, | Il ] OMMASEO, 105) Ct Evangelii,
loc cıt di bisogno che NOl sagliamo CO |’anımo CO lo spiırıto, ( CO

la ragıone, sediamo j°) |’asına /
46) Ct De Gestis, 215 162b-3b on SsSCS5S0OT ab CQUO, sSe. SESSOTE

dirigitur... rıt igıtur Pa COrporı1s anımae, ordinata subijectio corporıs ad
anımam, 1psum ın ratıone ducentem... Ascendit anımalıa lesus, ınter allegorica

cudens, ut up anımalıtatem, ratiıonıs Imper10 et loro reg1ımınıs
ascendamus
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the |_atın and talian versions of Simone s work contributed Cathe-
rıne s interpretatiıon of the gospel.

In her letter of | 2367 the Augustinıan Nuns In Sıena Catherine
mentı.ons the 1902888024 gyate of obedience and asks that the NUNs

should humble +hemselves “ accıO che Ia superbia della loro volontä
110 lo IN  C el CapDoOo 2° E Isewhere she identihes the -porta
Stretita wiıth Christ and thus ollows Augustine who also pıctures the
proud INa breakıng  y his head In tryıng EeNntier the lowly OOTr %°
In letter wrıtten early 1n 1576 the ımagery of the I11aill1O W OOTr
reCappCaIs agaın and from paralle|l DAassaRlc 1n the Dialogo ıt 15
evıdent that 1n thıs particular ınstance the CONLEXT 15 precisely that
of PaASSaRc In the F vangelii

Catherine © Simone 50)
COMH1e superbi credavamo

DasSsalIc DCI la stretita col la rla de paradıso mol-
DECSO dell’affettuoso LO sSTIretta bassa, peI la quale

de] mondo. Voglio nullo UOINO r1CCO vest1to amo-
dunaue che C eviamo ] CAarıco Cı ricchezze ne superbo col
d’ogn] vanıta de]l mondo CaDoOo levato enhato di vento
OLE proprı10 Clı te medesimo. Cl; vanaglorıa intrare
Sa perche che la 19) (D nanzı potrebbe CICDAaAIC LOIN-

stiretta, nde doviamo DASSarc persı ı! CapoSimone Fidati da Cascia  395  the Latin and Italian versions of Simone’s work contributed to Cathe-  rine’s interpretation of the gospel.  In her letter of 1367 to the Augustinian nuns in Siena Catherine  mentions the narrow gate of obedience and asks that the nuns  should humble themselves ‘acciö che la superbia della loro volontä  non lo’ rompesse el capo’ *). Elsewhere she identifies the ‘ porta  stretta ’ with Christ and thus follows Augustine who also pictures the  proud man breaking his head in trying to enter the lowly door *®)  In a letter written early in 1376 the imagery of the narrow door  reappears again and from a parallel passage in the Dialogo it is  evident that in this particular instance the context is precisely that  of a passage in the Evangeliüi  Catherine *°)  Simone °°)  come  superbi  credavamo  passare per la porta stretta col  la porta del paradiso & mol-  peso  dell’affettuoso  perverso  to stretta e bassa, per la quale  amore  del  mondo...  Voglio  nullo uomo ricco vestito d’amo-  dunque che ci leviamo el carico  re di ricchezze n& superbo col  d’ogni  vanıtä  del  mondo  e  capo levato e enfiato di vento  amore proprio  di te medesimo.  di  vanagloria puote  intrare  Sai tu perch& cl_1e ]Ja porta &  nanzi potrebbe crepare e rom-  stretta, unde doviamo passare }  persi il capo.  ... Dico’che debba chinare el  capo perche la porta & bassa  portandolo alto ce ’l romparem-  mo ; vuolsi chinare per vera e  santa umilitä.  Finally, we have Catherine’s letter to the community of nuns,  founded by Simone himself. Writing in March 1376 she devotes the  main part of her letter to the three vows of poverty, chastity and  obedience and their corresponding virtues. She stresses the relation-  ship between humility and obedience, and this part of the letter  *#) DUPRE THESEIDER, I, 1, 9-10 (= TomMmMasEo, 30).  4) Cf. Dialogo. cxxxi. 350 and AUGUSTINE, In Joannis Evang., tract. XLV.  x. 5 (PL xxxzv, 1721); and Sermo CCCXI, 11 (tbid. xxxvin. 1415).  +9) DuPrRE THESEIDER, LIX, 240, 17-241, 5 (= ToMmaseEo, 165). Cf. Dialogo,  el. 431-2.  50) Evangelii, I. xi. 41. Cf. DUPRE THESEIDER, LXI, 253, 19-20 (= TOMMASEO,  177.|)ico che debba chinare e]
CapDoOo perche ]a porta bassa
portandolo alto F  183.  15 B er

vuols; chinare DECI VeIa

santa umilitä.

Finally, ave Catherine’s Jetter LO +he communıty of NnUnNsS,
ounded by Simone himself. Writing INn March 1376 she devotes +he
maın part of her letter TO t+he three VOWS of DOoVverty, chastıty and
obedience and theır correspondıing vırtues. She STIrESsSEeSsS t+he relation-
sh1p between humaility and obedience, and thıs Dart of the letter

47) | )UPRE ] HESEIDER, : 9.-10 Il 1° OMMASEO, 30)
48) ®} Dialogo. CXXXI1. 35() and AÄUGUSTINE, In Joannis Evang., TAC DW  <

. XXXV, and Sermo Z 111 (zbid. XXXWVI11.
49) | )UPRE ] HESEIDER, LIX. 240, PE ] OMMASEO, 165) (S$ Dialogo,

el 43 1-2
50) Evangelıii, ‚a C DUPRE ] HESEIDER, EL 259 19-20 Il ] OMMASEO,

177)
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“ w a} LO ave een based early sectıon of Simone s WOI'k
Commenting Christ s humble subjection tOo Mary and Joseph, he
underlines the connexıon between humaility and obedience 3 and
states, o€es Catherine In her Dialogo, that obedience 15 the key
which c heaven 52) Ihe disobedient religious 15 described by
Simone ‘ monaco de] diavolo ’ % term which Catherine also
usecs INn her letter the NUnNs che la religi0sa .n e] 21020
dell’ubedientia ? morta, dirıttamente (D un dimonio IncCar-
ato } Jlowards the close of her discussion religious obe-
dience Catherine introduces the problem of selfwill her treatment
of ıt ın relation obedience 15 strikingly remınıscent of Simone s

Catherine Simone 29}
ucıdete la vostra la Vera ubbidienza S’ucC-

volontä NO rıbelate mal alla cıde la propria volontäa. eme
Vera obedientia. ogn] PCNHa d’ogni male S31 (D la proprıa
procede dalla volontä proprıa. volontä. "ubbidienza Si la

eeCClD.

We shall ave OC6 agaın to consıder ın the lıght of Simone s
teachıng the question of self-will Catherine understands I but
ere 1t 15 evıdent from the Context and poılnts reated by Catherine
In her letter the NUNSs at Gaggıio that her CXPOSE of religi0us
obedience Wa  N almost certainly derived trom Simone.

TIhere 15 ıIn fact abundant and clear evıdence of kinship of
thought and eXpression between Simone and Catherine : but LO
examıne In detail and demonstrate fully the extent of her depen-
dence l')lS De Gestis the Evangelii would a  V far beyond
the limits, indeed the exıgencıles, of this artıcle. {t 1l be sufh-

51) Evangelii, 111. 55-6 (:& De Gestis, 1. 24b
52) ]bid., ( Dialogo, liv 448 ; clv 451
58) Ibid (*+ De Gestis, loc cıt

UPR: ] HESEIDER, LXI, 260, SA
55) ]bid., 260, 21 Ihe sSaIne iıdea 18 tound ın her letter Tommaso

della Fonte, wrıtten betore the SUINMETr of 374 (ibid., II 19, 4- 1 OMMASEO,
41) |)UPRE [ HESEIDER St Bernard, In tempore Resurrectionis, 111,
(PL clxxxi. atherine’s SOUTCEe, but Bernard does N OLT treat of self-will
and obedience, neither does he describe isobedient religi0us iıncarnate
devil

56) Evangelii, loc cıt Cf De Gestis, loc CI  ® 22
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cıent tor OUr PUrpDOoS«e iındıcate firstly certaın Augustinıian aspects
of Simone s teaching which make their aPpPPCarance In Catherine’s
wrıtings, and then LO Taw attention features of Simone s vliews

the spirıtual ıfe ıIn general and their value SOUTCE material f'01'
Catherine doctrine.

In the De Gestis and Evangelii there 15 wealth of Augustinian
imagery, 191581 of which ave already noted typıcal of Cathe-
rine s wrıtings. FOI' example, Simone, following Augustine, depicts
Christ +he heavenly doctor wh drank rst himself the bıtter
medicine of suffering lest hlS weak patıents miıght fear TO take
ıT He mentıons the school of Christ %] and the teacher’'s chaıir,
namely the Cross %} In the ODECNN sıde of Christ he SCECS invıtatıon
o all LO enter and share the SeCreit of love which 1t symbolises 60)
Hıs MOST favourıte VIEW of lfe 15 that of VOYVYARC 37 CTIOSS the
biıtter SC of thıs world and he poılnts OUut the terrifying possibility
of being drowned 1 the SC  © of damnation } [£ wısh be
saved MUST cling LO the of Christ b4) Simone 8.].SO C  S
ıfte pılgrimage and describes the affections the feet of
the soul °2) Love, ATIC old 15 ike hire which of ıts natiure tends
upwards 67)) while the ten talents mentioned In the vospel parable
ATrC interpreted the ten commandments 28

a De Gestis, b  111 216b Evangelh:ii, 199
53) [bid., 183b ( * Evangel:ii, »4bq 105, eic
59) Ibid., X11 CX111. 877a (omitted ın Evangelii).
60) Ibid 2 E 9 D 888b Evangelıii, X1X 555 Ct DUPRE I HESEIDER,

Ixxv CXXIV. 315 andD AIN-. 341 Z l ] ’'OMMASEO, 89) Dialogo, 1/3:
AUGUSTINE, Sermo 111 XXXVI11. 1415

Gl) I!bid a 62a : XIV. 278b eic FE,vangelii, vı 153 SQH. >;
» 168

Ibid., VIi1.: 62b 11 193a-5a, e”Cc,  S Evangelii, V1. 153:;: ED  Ü& h
165, etic

68) [bid., XVI. 235a, et  ] FEvangelii, XV111. 232 Ct especialy Dialogo,
XIVII 117

6—I) De Gestis, X4 111 862b (omitted ın Evangelii).
65) Ibid , V11. 60b XXX111. 270b, eic k& Evangelhii, IT vV111. 161

;& R 291, eic

Bß) [bid., XV1I 233a XII X11 776a-b, eic Evangelii, I1 vıl 2725
IX 473, etc.

[bid., XIV. 5492 (omitted ın Evangelii).
68) Ibid., VI 5 b 2365b (omitted ın Evangelii). ( AUGUSTINE, Quaestiones

Evangeliorum, Iv; 5 ©& g M 1359 and |IUPRE T HESEIDER, XXI, 10-13
Il 1° OMMASEO, 70)
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When remember that Simone Wa  N ell versed 1n the works

of Augustine ıt 15 NOTL surprisıng To iind that moOoOSstT, if nOot a of the
T Augustinian themes which inspıre Catherine’'s teaching also
apPpPCar 1n the De Gestis and Evangelilt. hus Simone recognıses
fully the value of self-knowledge discipline 1n humility and

stepıng SLONE knowledge and love of God 3 TIhe problem of
eviıl pervades hiıs wrıtings and he aCCepts Augustine s classıcal
teachıng the subject %) Sin. he sStates in the openıng chapter
of the hrst book of the De Gestis, posıtive nıhıl 71  —. and its
orıgın 18 LO be found 1n man’s ll which AasSssumes the role
of au deficiens **) Moreover, Simone, following Augustine,
regards t+hose wh love SIN partıcıpatıneg In and becoming OIl

with SIN ıtself which 15 devoid of being 6° E.verything other than
S81n 15 to be held ın CVGiIC HWE 74)

] hough there 15 techniıcal engthy discussion In the e
Gestis Evangelii the Augustinian theory of divine iıllumina-
tıon, Simone definitely aAaDPDCAars Aave een infÄuenced by HAL
gyustine)s teaching. He refers LO blindness of the intellect and pomnts
OUut the necessıty of purging the CYVYE of the soul that divıne 11ght,
which the unhealthy CYC Cannot bear, INa ilumine the SOU1 ©2)
I here ( be doubht that Simone upholds the existence of
natural ıllumination of the intellect 7(1)’ but he 15 0}381 with AÄugustine
ıIn teaching that without the light of faıth the mınd 15 1n darkness 5
For Simone the only Lrue ıllumination of the intellect 15 that which
vırtue provides * and 1ın thıs connexıon ıt 15 be noted that he 15

ß!t) Ibid X11. 213b: Y22a; V1l 539a-b CT Evangel*ii, X1IV.
191 ; I1 XVI1. 201 ; and especially II1 V11. 417

Ct CNEIL, cit., Dl
7l) De Gestis, Ct Evangelii, V1ı 465 ‘ amando q1.iello che

nıente, nıente
72) Ibid VII ; ©5 B 395a : VIIT Xll 49la : XXXIV. 631b C Evangelii, [III

308 (quoting St Bernard whose teaching 1S based Augustine) ; 111 M 257* 111
V111. 5712

De Gestis, VI 111 300a (omitted In E,vangelii).
7 Evangelii, 1X. 475 Non reputa giudica nıuna COSsSa ıle 110 4l

peccato ' (:* Dialogo, Ixxvi]. 177-8 '“ odia ı{ peccato ed ognı altra COsSa ın
verenzıa

De Gestis, VII 1X 391a ; 1V. 602b-4a ; > /9a; II 1X. 771a C#
Evangelii, I1 315-8 XIV 64 V11. TL

Ibid., VII V1. 38/a VI ıb 5 317a-b Cf£ Evangelii, II! 44)
Ibid., VII V1. 38/a ; VII XXXVI1. 41 5a-6hb (omitted ın Evangelii).
Ibid XIV. 217b-Ba Evangel:ii, XVI11. 202
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not thinkıing merely of that spiriıtual darkness which descends
the soul when DUCLS asıde the dictates of [CasOI vırtue }
Yet he rig1dly maıntaıns the distinction between the orders of aC
and nature

AÄpart from +hese and other consıderations Simone antıcıpates
VErYyY strikingly Catherine s teachıing OIl poınt, namely, choice
of S1IN Call departure from rCaSON, and consequently loses
the sublime dignity which he receıved through havıng een created
1ın the image of God : he CcCascs LO be human and becomes
beast 79)

egli (D inganato ed escıto fuore de la Su mente chi (D esc1ıto
fuore de Ia SU mente S] dimenticato nerduta la ımmagıne la
figura qı DIO ın se, C106 la ragıone la quale rıcevette quando Iddıio
d CICGCO ch1 perduta la ragıone perduta la VeTra ucCcCe aCQqul-
STaAatie le tenebre ed (D ıventato un bestja.

No doubt thıs antıthesıis between SIN and TCason Ca be traced
back sacred scrıpture 25 but Simone s development of 1t 15 DIC-
cisely that which Catherine later adopted 4)

AÄAt t+he centre of Simone s teachıng ıllumination stands the
DEISON of Christ 7 and In hıs approach (9) the mystery of the
Incarnatıon and 1n hiıs treaimen of Christ redeemer., mediator
and exemplar, he refects VCIY clearly AÄugustine’s approach 84)
TIhe WaY heaven, AT1IC old the road along which pal-
97T1mMSs mMUuUust alk briskly and wiıithout retracıng OUT DS, because
time 15 VeErYyY short 85  l 15 that marked out by Christ 7} the Wa
of self-abasement and fame, sete, mala fama colpa,

Ibid ME 387a-b (omitted ın Evangelii).
80) Evangelii, XVI11. CF bid MIX 107 146 148:; XIV. 197

XV1I 207 X1IV 258 ; and De Gestis, 185b X11 213b: X1IV. 220a
- 261b-7a
_ C$t Pss AT 9 ; LVEL | eic

dl CF | JUPRE [ HESEIDER, OLET L ] OMMASEO, 24) A 92 314
P ] OMMASEO, 49) Dialogo, 1i 116

83) De Gestis, VII XXXVI. 41 5a-6b (omitted In Evangelii).
84) Ct bid., VI 111. 300a \r Ill 495a XXVI1I1. 2578a VII XX1 432a-b
111 511a VI . 3B 3l4a: HE CXVI11. 882va XII U 884vb and Evangel:ii,

XXV11. 274; 111 546 : 111 55 ; X111. 184 ; X111. 549 551
85) Ibid., 43b: CN lll 805a Evangelii, X1X, 11 493

Cf bid., X1X. 102
BG) De Gestis, a 201b Evangelii, II B  354 164
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The truez1urie, vıtuperl, flagelli qualunqgue altra pena 78}

christian 15 OIl whose ıfe 18 contormed with Christ crucihed A
E lsewhere S5imone describes christians “ cavalierı - whose ‘Capı-
tano 18 Christ and whose standard 15 the gonfalone della
ÖOCe 5} hlS lmagery, ıt should be noted, also apPCars ıIn Cathe-
rine s etters C before the SUmMmMmMMeEer of | 374 <} but what 15 st ll
INOTE sıgnıfıcant 15 that she o€es NnOT aPpPCar to ave derived ıt either
from Cavalca’s wrıtings from an of the usually suggested SOUTCES

of her doctrine 91)
Sımone emphasises that vırtues AI proved by contrarıes, which

also GCUFEe vıces, typıcal Augustinian viewpoinnt highly approved
by Catherine 92 and he assıgns the vırtue of charıty, which 18
acompanıed by patıence, the accomplishment of the unıon of the
soul with God 9'i) Love, he declares 94) 15 truly the ıfe of the
soul which expands under the infiluence of charıty Cathe-
1ne ONCE wrote “ carıtä, la quale V1 tolraä ogn] timore strettezza
dı OTe,: darävı fortezza larghezza ıbertäa dı ore ©} Indeed
her description of thıs effect of the love of God 15 clearly tores-

Evangelii, 452 Ct bid., I1 V111,. 164 and De Gestis, 1V. 201b
1X 69b
BS) De Gestis, XXXIX. 575a C Evangelıii, , 4IM 484
B9) Evangelii, Il V1l 212; I1 1. 324; XXVI11. 610 Ct De Gestis,

225a
90) Ct UPR! THESEIDER, V, 26, Il 1 OMMASEO, 204) ; XI 48, 9.15 I! [ OM-

A 107) See Iso ibid., XKXIX 120, Il ] OMMASEO, 129) |90,
] OMMASEO, 257) and Dialogo, Ixxvii. 179

91) (RION, 57 Caterina, 236, states Di orıgıne ubertinjiana SOTNO DUTrEeE le
trası caterinı.ıane : ( crocıatı desideri i} gonfalone della Rut the
examples which he cıtes from Übertino da asale’s Arbor viıtlae crucifixae Jesu
AIC certainly not ad re

B2) De Gestis, 25b: NFFE - 208hb Ct vangelıi, p  327 185 For Cathe-
rine's teaching, SEl  D especially UPR: I ’ HESEIDER, AAXXVI 150, 8-2]1 Il 1 OM
ASLO, 148) ; 290, Il ] OMMASEO, 211) and Dialogo, x 1 95-6

98) Ibid., VI W 303b: W3 606b; XI 111 725b C Evangelii, II1 X1V 407
33 576
94) FEvangelii, 111 1. 305 ; I1 V11. 416

De Gestis, ;& e F 629a XIV a  111 911b Cf especially Evangelii,
BSS 884 Y 346 : XV11. 581

96) UPR. ] HESEIDER, 118, 4-5 Il T OMMASEO, 88  =—= &1 bid., I 1,
M ]’OMMASEO, 61) Er 8-13 Il ] OMMASEO, 204) !l ] OMMASEO,
01) AT 255 Il T OMMASEO, 177)
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hadowed ın the FEvangeliüi where read _ questo l consumato

Derfetto Cl; Dio quando I' anima 91a trastormata ın
Dio 110 PCNSAaAIC ne parlare udire ne ftare NO di [Dio 4}

Apart from omiıttıng to develop the reciprocal character of
knowledge and love, Simone’'s rather ıntensiıve treatmen of the
function of the intellect In relation tOo the ll which he iıdentifies
with. love, perfectly harmonises with Catherine s teachıng ® TIhe
most convıncıng evidence, however, of their paralle] systems of
spirituality 15 to be found IN their method of basıng t+he ascent of
the soul LO God the operatıons of ıts three faculties. Sımone, IT
eed scarcely be saıd. 15 firm upporter of the AÄugustinilan tradı-
t10on which views the IMCINOTV, intellect and 11 three distinct
potencıes 8} hus he finds In the soul ımage of the J rinity and
6Ven though he o€s not explicıtly COMMDAIEC either the INCINOTLYV,
tellect 11 with an on divine PECTSON, nevertheless he unhes!:]-
tatıngly approprlates [0)  c tO the Father, wisdom to the Son and
love the ll LO the Holy Spirıt 100) hıs order of approprlatiıon
OCcuples mMOSstT ıimportant place In Catherine’s doctrine and 15 at
the ame time notably absent trom talian SOUTCES other than
Sımone work 101)_

VWhile he certamnly apprecılates the unıtıve ancl transformative

Evangelii, I1 XXVI11. 274 C JUPR: T HESEIDER, II 14-15 Il ] OMMASEO,
41) * quando l’anima molta unıta transtormata ın Dio, dimentica se le
creature . See Iso bid XVII f 17-18 Il T° OMMASEO, 29)

98) Cft De Gestis, a  V111.. 159a-b Aug  XV111. 238h and Evangelii, XIV. 192
238

90) Ibid XXVI1I. 40a VI 1. 291b VI 303b V, 514a XII 778b-9a :
X II1 &« 881ra C$ Evangelbii, X1X. I1 A,  XX111. 2573 . 884 > «5 386
II X1IV II1 vV11. 417 X11. 499

IM!) C De Gestis, @# 286b C 778b-9a and especially Evangelii.
I1 XVI1. E 881 1X. 2378 Catherine almost always scs the term ‘“ clemenzia ”
when referring to the Holy Spirit : the samne oncept Iso apPeCars ıIn Siıimone)s
work “ quon1am ın spirıto sancto miıseratıo fit populorum et ıIn 08 vırtute ce1e-
bratur rem1ss10 peccatorum ' (De Gestis, 1V 201a Evangelii, I1 D  ®”211_. 163) Ct
DUPRE [ HESEIDER, VII 6-10 Il [ OMMASEO, 28) ‘ perdando | uomo la gratıa

tenuto la clementiaper lo peccato mortale raguardate, padre, che modo
dello Spirito santo restituire la gratja all’uomo ”

101) (RION, Caterina, 226, admits that Übertino’s Arbor V itae contaıns
explicit refrence hat he calls la quası equivalenza fondamentale nella

mıiıstıca Cl; Caterina : Padre-Potenza, Figliuolo-Sapienza, Spirito Santo-Clemenza ”
The sSaAaIne Iso holds for avalca’'s wriıtings.
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[9)  c of love, which 15 vıtal princıiple 102) and although he also
recognıses the [9)  c of the kucharist in effecting conformity with
Christ 103) ON faıls discover In his wrıtings al reference
Augustine’s teaching the relationship between eucharistic and
ecclesiastical communNıO0N. It 15 undoubtedly [rue that the doctrine
of the mystical body of Christ looms VeErYy large In Simone s
thought 104). He insısts repeatedly that 1t 15 hıttineg that the members
of the body should contorm with the head 105) that their Justifi-
catıon derives from their solidarity with Christ 106) that sterile and
unworthy members ru the risk of being severed from hıs mystical
body 107). Rut strangely enough, Simone apparently BV grasped
the signiıfıcance of Augustine’s magnıfıcent exposıtıion of the COIMN-

nexıon that exısts between sacramental and ecclesiastical COIN-

munı1o0n, which Catherine embodied In her doctrine 108).
TIhe overall AÄugustinian tendency of S5imone s spirıtual teaching,

however. cCannot be denied and the VeErVvV promıment place which
Z00dwill and ervent and desires OCCUDYV In hıs De Gestis and
FEvangelii reflects very clearly the infÄduence of Augustine hiıs
thought 109)' These MOvements of the ll he asserts, aArec D Aln

dingly valuable and K V unrewarded‚ yet ın themselves they
AL insufhcient when deeds AI possıble 110) Nevertheless, v00d-
will, which 15 the oıft of the Holy Spirıt, 15 absolutely essential for

In the spirıtual ıfe 111)

102) CF De Gestis, D  ‚ebbn 623b XCH1 (3 884va : XII 1V. 736a and Evan-
gelii, II1 X11 401 E  111 51 E  111 |

L 08) Ibid., XIV X111. 901°72b Evangelii, SE  A'AN M 222 vV1l. 584
104) (F CNEIL, Cit., 118
105) De Gestis, 1X 70a IN XIV. 913b C Evangelıii, „ HRA 103:

A  XV111. 586
106) Ibid., XII CXVI. 881 rb-vb Evangelii, B:  X111. 546-7
107) Ibid., 111 08a Evangel:ii,
108) It InNay be pointed Out that her unusual distinction between the — corpo

miıst1co ‘ (priests) and the ‘ corpo unfversa1e della religione crıstiana ; (laity) wWas
n OT derived from Sıimone NOr indeed from an of the Customary SOUTCES.

109) C De Gestis, XI1IV. 279a : v1ll. 68a and Evangelii, 1V
168: 111 V1. 356: II1 q 576 II 31 401
110) Ibid II1 97a II E  Vl.ll. 164a. Cf Evangelii, | 17

M1 1“ 314
111) Ibid., I1

3717 1: 481
AXV, 780b. Ct qungefif ; | II 11. 368 88 P  Vvlll.
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Simone also lays orea STITrESS the ımportance of appreclatıng
the fact that man's 11} 15 free. The devil he SaYS nNnon perc10
potenza dl farcı cadere, Ia nOostira volontä proprıa NO COIl-

senta 112) Conversely 15 equally tree LO acCcept reject od’s
TaCcec>S 113) and hence t+he choice between meriıt and loss ultimately
depends t+he ll 114)‘ At +he amme tıme, Simone 15 particularly
zra uphold not only the superemınence of aCE but also ıts
gratultous nature. Phrases such pDer oratlia, 110 DECI natura and
Nnon 9121 debito, DECI succıinctly ECXPIESS hiıs ell
Catherine’'s teaching 115)' But t+here 15 ON theme 1ın of Simone’'s
wrıtings which 15 essential for PTODCI understanding of hıs vIews

aCcC«t and nature, OI which marks hım off faıithful disciple
of AÄugustine and also places him In t+he ame spırıtual tradıtion that
formed Catherine s outlook the CONTTra between fallen nature

before and after the Incarnatıon.
In the /De G estis and ıts talian version ON meets agaın, but

much wider scale, t+hat pıcture of the corruption and vileness
of human nature, resulting from Adami’'s transgress1on, which has
een noticed already In t+he Vita (’ristiana. Beyond all doubt Simone
Fıdatıi Wa  N deeply engrossed by t+he spectacle of fallen humanıty
and hlS entire doctrine 15 certam extent Overcast by the degra-
datıon and misery of unredemed INa Trom thıs aspect Catherine
and himselft wWeTI®e products of ONn and t+he amne school of spiritualıity.
Echoing Augustine, Simone declares that Ca claim nothing
eXCEDL SIN his OW. 116)

112) Evangelii, 111 355 De Gestis, XXXIV. 631 b Ihe earliest reference
ın Catherine’s wrıting +hıs poımt 15 UPR [ HESEIDER, >1 48, 17-19 Il 1 OM.
O, 107)

113) De Gestis, X II C 874a Evangelii, X11 538
114) C De Gestis, XXWVI1I1. 40a and Evangelii, b  V111. 166 per VeIUuUNnNa grazlia

er° dono che Cristo dia, all’uomo NO togliıe 4l liıbero arbitrio : SCEINDTITE
vuole che sS1a libero volere adoperare la gyrazla data l’opere vırtuose
lassa Tea la grazlia adoperare l’opere vıtlıose. Perciö che 11O fusse libero per
lo ben tare 110 meriterebbe la gloria Cl; ıta eterna Per lo fare, le PCNE
de lo nfterno ‘

115) De Gestis, XV1 30b NI 111. 395a ; VIi srn  111. 298a : VI ,7 S 303bhb
Evangelii, 111 E  V111. 372; 884 V1l 398 II1 XIV. 408 Ct UPR ] HESEIDER, XVII G
16-17 Il ] OMMASEO, 28) ; /9, Il 1 OMMASEO, 29) 97, FD
|i 1 ’°OMMASEO, 101) ; 197 A Il ] OMMASEO, 109) ; LAXAXNVEH 316 ] OM-
; 235)

116) Evangelii, 111 411 De Gestis, VI V1 305b C bid K 129a :
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Vendere ogn1] mua proDpria COSa S] (D rınunzlare tuttı tuo1 DECC-

catı, quali solj OIlO di nostra proprlia raglone. Queste COse sola-
mente ONO nostre proprıie, C10€e peccatı, consuetudınij; riıbellioni
contradızıon]ı alla verıta agli placımentiI sensualij Proprnu carnalı,
volontä proprI consiglji inclinazion] mall malj; costumı1, che
LNascCONO da quelle.

Ägainst that backgroun of eviıl an disordination Sımone DIO-
claims the olory of the aAC«C of Christ and the nobility that human
nature received when God became incarnate. VWhile aCC_C, he SAaYS,
has conquered la natura corotta 1t has not destroyed the nature
which God created 117)

Sopra natura (D Ia grazlia che dispregla la COrotta natura Ca
Cı fare SsSsere nO1 o  a natura, NO contondendo aıtando la
creata natura.

Moreover, Christ by assumıng human natiure and unıting 1t with
h]S divinıty conterred ıt far greater dignity than ıt possessed
before the Fall sınce In vırtue of the Incarnation human nature 15
endowed wiıith excellence which SUrDAasSses C VEn that of the
angels 118)'

Though thıs eature of Simone’s teaching CAannot be traced ıIn
an of Catherine’s etters wrıtten before the SUIMIMMMeEeTr of 1574 ıt
aPPCars VCIrIYy clearly twelve months later IN her epistolario and
OCCUDIES promiınent place ıIn the Dialogo 119). Catherine also aAaBIceCSs
wiıth Simone In ranking the o  ( of the prıiesthood higher than
that of angels 120) and 1ın teaching that the ordinary faithful Can and
should become _ angeli terrestrı - by domg od’s ıll ‘ Vestitevi

VII V11 389hbh S5imone almost invarıably Ses the term ‘ damnata propago where
Augustine of Catherine would wriıte : "massa damnata , "massa peccatı de
dam d’Adam

L1 Evangelii, XXVII. 773 De Gestis, XXVII1. 256b C bid VI V1
305b-6a Evangelii, I1 411

l\8) De Gestis, 11 5a Attendant homines mortales, quam alte humana
natura ublimata est In assumente verbo, ut et1iam up  essa sıt angelicam digni-
tatem (omitted ın Evangelii).

119) UPR: [ HESEIDER, 191, WE ] OMMASEO, 257) ( + Dialogo,
267 “ veniıste ıIn tanta excellenzia, PE "unione che 10 (God) tecı della Deitä mıa
nella natura che In Qquesto avete maggıore excellenzia dignitä VOo1 che
l’angelo

120) De Gestis‚ b  XXX111. 271 Evangelii, I1 XX  . Ct Dialogo, A  % 4L
277-8
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della dolce ed eterna volontä dı Dio, questo modo gustarete
vıta eterna, sarete chiamate angeli terrestrı ıIn questa vıta 121

The fact that evil still apparently Aourishes In the WOI'Id,
S5Simone teaches, cannot be construed a  L agaınst the 11 -
Ainıte zoodness of divine provıdence. Following Augustine, whose
principles Catherine adopts, he poımnts out that evil C be attrı-
buted only to OIl SOUTCC, namely, the l of devils and

Yet chat perversion for which God 15 In Wa responsible,
utterly faıls [O impede the exercıse of hıs goodness because he
aétually utilises 1t ın order produce good la divına provvıdenza
(D bonta., la quale DUO SCIHNDIE ene le male volontä de]
dimonio dı ogn] malo UOINO 2  %)

Before concluding thıs somewhat CUTISOL Y SUFVCY of the Augusti-
nıan iıdeas which characterise the spirıtual teaching both of Simone
and Catherine, INa mentıon ONn INOTE poımt. In hlS magnificent
exposıtıion of the vospels the friar repeatedly illustrates the enormıty
of man’s In seeking rest ın unstable and transıtory thıings
Ora COM >  DUO requie , he asks, ‚ dove ogn] COSa ıIn COIll-

tinuo movımento 123) Man has een created wiıth capacıty tor
the nAnite 124) and hence only ıIn the visıon and pOossessi1on of
God Ca he achieve hlS fulAhlment 125).

To regard either the De Gestis the Evangelii, EVEeN both
together, the sole fount of Catherine’s Augustinianısm would
be MOST uncritical ;: OINeC of the mMOst strıkıng parallels between
t+he theology of Augustine and Catherine End place ıIn Simone s
works. Nevertheless the amount of AÄugustinianısm INn Catherine’s
early an fundamental wrıtiıngs which CAannot be traced ıIn the De
Gestis and Evangelltüi 15 comparatively little.

Ihe full value of t+hese works SOUTCES f01‘ her doctrine
becomes apparen when t+he arca of study 15 enlarged. Though
Simone based t+he maJor part of hıs spirıtual teaching Augustine’s
OW. wrıtings he dıd nNnOT neglect other medieval storehouses
of christian thought. There A g0ood grounds fOI' believing that

1..1) UPR: I HESEIDER, AH 261, 1-3 Il ] OMMASEO, 75) C De Gestis, 111
111 |15b-6a 1V 597a-b:;: X X. 628hb-9a and FE,vangelhii, I1 . 345

12 FEvangelii, I1 XX111. 2534 De Gestis, VII XX111. 248a
l..3) Ibid., [II X1X 4373 De Gestis, VI X11 313a
124) De Gestis, XXVI11. 40b
125) C bid I1 168 111 B 111 376-7 ; 111 411

II n 434 ; and De Gestis, VI V1. 304a 11. 55b VI 1. 285b VI V1. 305a
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Catherine’'s knowledge of certaın polts ıIn St Bernard’s works, tor
example, W as derived trom the talian version of De Gestis. Here
agaın Ca  - do AI than offer brieft analysis of this aspect
of Catherine SOUTITCECS

First of al ıt 15 worth menti.onıng OINC figures of speech sed
by Catherine 1n her earliest letters, which ATlIC also be found In
the De Gestis and Evangelii the bark navıcella of the soul 126)
the table of vırtues 127) the bridge of death 128)' 49 these INa
ad the following which AT scattered through her later wrıtiıngs
the Comparıson between IN whose heart 15 3eTt earthly things

la Casa dell’animaand anımals whose tood 15 the earth 129)
nOostra 130) the _ campo dı questo mondo 13]) ’ returnıng C6 1I1-

ding LO the seatlt of 1C6CASOIN 132) the tree of human nature 133) the
tree of the SO 134 discretion condiment *”°) ’ the table of
PCNANCE 136) 9 and God the mırror of the soul 137)' Writinge Piero
Gambacorta of 15a durıng the second half of 1374 Catherine speaks
of the whose affections AT tied tO thıs world ‘ Cos] l anıma

lzß) (F Evangelii, 176 and DUPRE I] ’ HESEIDER, | {l ] OMMASEO,
30) ; 617 Il ] OMMASEO, 127) Cf bid., XLIVS 179 17 Il ] OMMASEO,
139) XXXV, 348 Il ] OMMASEO, 246) ; LVL 354 I! ] OMMASEO, 195)

127) De Gestis, 180a : 1V. 512b CF UPR: ] HESEIDER, VL 3 13-14
!l ]1’OMMASEO., 208)

C128) Evangelii, V1l 158 Xx 1l 538 De Gestis, 111 K 874a
DUPRE T[ HESEIDER, D E 1 OMMASEO, 24) TI he simile of the D1Ig (ibid.,
44, and Dialogo, XXX11. /3) Iso apPCAaIs ın e Gestis, XV1 235b Il FE van-
gelii. I1 UT,  XVvV111. 232 but derives from Pet 11

129) DUPRE ] HESEIDER, XVIII 116 /-8 Z TOMMASEO, 88) &1 Dialogo, XXX111.
X1Vll 110 and De Gestis, X1X 761 b Evangel:ii, XIV. 258
150) Ibid., MXIV 143, Il 1 OMMASEO, |44) C Evangelii, ”I 236
!.!l) Ibid., AA 166, 13 f ] OMMASEO, |38) (5$ De Gestis, \A 111 298a

300a and Evangel:ii, 111 21 308.9 TIThe metaphor ZOCS back LO Matt X111.
182) Ibid XLIIL, 170 19-20 Il ] 'OMMASEO, 135) C De Gestis, 111 215b
XIV. 77270a Evangelii, I1 |198: I1 > &M 207 In the Dialogo (Ix |33)

Catherine reters LO the seat of CONsScCIencCe figure of speech denved trom
AUGUSTINE, In Joannis Evang., tract CX V11-V111. ”] X XWV

188) ]bid., LIV. 216, Il ] OMMASEO, 185) C De Gestis, XXVI11. 754a
Evangelii, I1 e 260 Simone interprets Matt A Qr  111 In thiıs

bid., L3V 213134) Ibid., LXXVIN 318 Il 1° OMMASEO, 235) C
Dialogo, XC11. 219 and De Gestis, loc cıt

185) Dialogo, X1. CF De Gestis, V111. 63a
188) ]bid., 240 C Evangelii, W 152
ll‘l) ]bid., ”211.. 34.-5 Ct UPR: [ HESEIDER, XV 112 I OMMASEO,

46) and De Gestis. 30a
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legate le INa che 110 PUO INUOVETIE operatıone Cristo
DIC1 deil affetto 19(0) s 1 OVE tare eruna buona operatıone

che S1a ondata gratja 138) {Ihe basıs of thıs IMAagerYyY INa ell
ave een Simone allegorical ınterpretatıon of the figure of
|azarus bound hand and foot S from the tombhb 139) ath-

also aBrecs wiıth Simone interpreiing the daughter of the
Canaanıte all the soul 140) Rut perhaps the mMOST telling
example of their penchant for iıdentical similes metaphors their
COMPAaAIIso of the kucharist wiıth the SU 141)

notable eature of Simone hıs use of certaın

CXDICSSIONS phrases which AI typıcal of Catherine style
that they ave HG to be regarded INOIC ICSS peculiar her
mystical language for example abbondantia de]l SaNgUu«cC 142)

INESEINOT1a dı questo SaNguUu«C l4'ä) ’ cCONtTINUA 144) O11
amarıtudine 1i the lover) DaIc dolce ]4.'\) t ınebria OIC; Mag-
dalena 146) quello che DIO ATl odiare quello che DIO
odia 147) sSsanto odıo {Q1 M - :< questo secolo tene-

188) UPR: ] HESEIDER ACCH D 34 I OMMASFO 49)
ISB) De Gesltis, 2237h Evangelqii RR 775
140) DUPRE { HESEIDER IV 104 Z  II [ OMMASEO 69) De Gestis,

ND 248a 50a Evangel:ii Z As [ )JUPRE [ HESEIDER notes, loc 011 9
the allegory ultimately ZOCS back LO St Jerome, Comment Evang Malt
AVI1 109 not 113 Dupre T heseider states)

141) C{ Dialogo 267 and e Gestis, CN 111 Yl 3a Evangel:ii,
V il 584

142) | JUPRE [ HESEIDER 1 OMMASEO 30) V]] 35 2723 Il ] OMMASEO
IO 4 [ 'OMMASEO 200) 16 ( [ OMMASEO 107) AA

[ OMMASEO 28) 75 3-4 ( [° OMMASEO 29) C# Evangelii, ,D 489
146) !bid VII DU C# Evangeli: 88| 343
L l4) Ibid VII] 1 OMMASEO 1l 4710 ( 105) &! Evangelii, ]

j D3 FB 106 > G5 734
%. [bid 6-7 ( 1 OMMASEO 27) C# bid > @ 78| P Il 1 OM-

20) Z Il [T ’°OMMASEO 181) LXAAEIN. 345 19 Il 1 OMMASEO
189) ; ancl De Gestis, X I1 735b

146) I!bid 15 [ 'OMMASEO |) ILLE 1 65) Cf17-18 M 1OMMASEO
De Gestis, 567b

147) For Catherine’s usSse of thıs CAPDIECSSIO. s 6S above, where Simone)’s iıta
Cristiana quoted C# Iso Evangelhii, 111 V 11 417 111 465

L 18) C UPR: ] HESEIDER, { I VIL, D 9; Dialogo, etc
and De Gestis, 274hb Evangelii, I1 b &a 298a See Iso ibid., 88 X11,
401 and ıta C ristiana, Xx1, 161
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broso ]49) et  ®] Apart these exXxpress1ons, which AI certainly worthy
of note, there 15 significant parallel between Simone s and Cather-
Ine s treatmen of CISCVCIANCE and ingratitude

Catherine Simone150) 15 1)
Sa Bernardo 1C€@ [ utteSCINDIEC andıate CO VeIa

perfetta EISCVCTANZA, che —- le vırtu COITCNO, solo la
ete che sola la DEISCVCIaANZA EISCVCIaNZzZa Coronata.

incoronata.

hat Catherine borrowed directly ftrom the FEvangelii and not
from Vitis Muystica (Simone’s source) 15 most likely. Ihe original
quotatıon reads Quia nımırum vırtus onı operıs perseverantıa
est, u1cC solij; reditur OroOnNa justıtlae 152) But Catherine’s depen-
dence the Evangelii 15 still INOIC evıdent where she speaks of
ingratitude

SimoneCatherine 153) 154)
Siate ato e Cognoscente, sS1a cCONOSCENnNtT dı

aCcclO che NO S] secchi ıIn VON quel che rıcevuto, perc10-
la fonte della pletäa. cche la ingratitudine vento,

1C€ Sa Bernardo, la quale
disecca la fonte de la mıser1-
cordia de la pleta.

Though In this particular ınstance the pseudo-Bernardine De
Charitate 15 the SOUTCE of the quotatıon INn the vangelii, there Can

be little doubt that Catherine sed thıs latter WOI'k, s1INnce the

149) Ibid., VII XVII 66, 18-19 C Dialogo, ‚e i® xlix 113 and
De Gestis, VI n 285b-6a Evangelii, I1 1X. 276-7 See Iso bid V ga  XV111.

150) UPR: ] HESEIDER, XI 1-13 M ] OMMASEO, 107) C bid LIL 204,
8 Il ARDNER 57 ath letter 11X 241, 2-13 E OMMASEO, 165) and
Dialogo, Ixxvi]. 176

l.'51) Evangelhii, XXVI11. 274
152) V itis Mystica, X1V 47 (PL clxxxiv. 664) hıs work wWas )elei. attrıbuted

LO St Bernard
158) UPR: [T HESEIDER, XVEB 70, T [ OMMASEO, 28) Ct bid

718 Il ] OMMASEO, 127)
164) Evangelii, 884 341 CF bid I1 X1X. 287
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corresponding Passagc ıIn the orıgınal lacks the openıng words of
her statemen 155)

]Iwo other favourite Catherinian sayıngs which ate from the
early period of the saınt s lıterary aLGce6r and which ave een attrı-
buted the infAuence of Cavalca, Ca be traced In the De Gestis
and Evangelit. According LO Catherine ıt W as NnOTtT the naıls they
WOeIC insufhcient that held Christ bound LO the Cross but hıs
iımmense love 15 and elsewhere she declares that hıs naıled and
pierced hand symbol of apparen impotence crushed the
[6)  c of the devil ]37)_ Though both of these statement AICc ftound
ın Simone s wrıtıngs, the second must be reated with reservatıon,
for ın letter of 1377 Catherine ascrıbes ıt tOo Augustine whom
Cavalca also ıts author 158) Simone, the other hand,
makes such claim. hat Cavalca’s wrıtings contrıbuted LO the
ftormatıon of Catherine’'s doctrine 15 certaın consequently ıt 15 mOost

lıkely that the second of the above declarations W as derived from
the Dominican s wrıtings trom Augustinian SOUTCE other than
t+he De Gestis and Ekvangelii. But the movıngz spiırıt behind Cather-
ine s whole thought 1S crystallised In PaASSagc that 15 exclusively
Simone "rendı:iı 1} [UO aAantio divino
4 SaNgUu«cC 9124 11 divın SsSaNngzu«E C gran desiderio 159)'

D round off thıs rather sketchy study of certaın traıts of
Sıiımone s and Catherine s wrıtiıngs, word IMa be saıd about few

L 55) Ct Ps Bernard, De Charitate, ‚ qs ‘ Ingratitudo est ventus pest1-
lens, et ura COTTUMPENS stillicıdia paletatıs, gratiae et misericordiae Huenta
desiccans ’ clxxxiv. 615)

l56) C + UPR: ] HESEIDER, VII 36, 1.3 Il ] OMMASEO, 99) 19-49
Il ]1]’OMMASEO, 107) ; XVII 69, 2-14 !l ] OMMASEO, 28) PE 14-18 M 1 OM-
‚O, 29) 95 A0 Il ] OMMASEO, 101) AAVIE. 109, 24-6 Il ] OMMASEO,
|142) ; LXXIU 301, ! 1'° OMMASEO, 241) Ct De Geslis, X II! E  CX111. 8/8a

157) Ibid., AT XVII 65, Ct De Gestis, E  111. 65a : »& Q

251 b Evangelii, > Qa @ 267 See Iso ibid., 269
!58) ] OMMASEO, 760 (Misc., 1V. 140) For Cavalca, S66 FAWTIER and ANET,

La double experience de Catherine Benincasa (Paris, 326, and Il,

cıtıng (CHUZEVILLE, Les mystiques Italiens (Paris, 189
159) Evangelii, 111. 552 C De Gestis, SCHH X1X 782 > and UPR!

] HESEIDER, XVII, 16-17Simone Fidati da Cascia  409  corresponding passage in the original lacks the opening words of  her statement  155)'  Two other favourite Catherinian sayings which date from the  early period of the saint’s literary career and which have been attri-  buted to the influence of Cavalca, can be traced in the De Gestis  and Evangelii. According to Catherine it was not the nails — they  were. insuficient — that held Christ bound to the Cross but his  immense love '°°) ; and elsewhere she declares that his nailed and  pierced hand — a symbol of apparent impotence — crushed the  power of the devil '°’). Though both of these statements are found  in Simone’s writings, the second must be treated with reservation,  for in a letter of 1377 Catherine ascribes it to Augustine whom  Cavalca also names as its author  158)  . Simone, on the other hand,  makes no such claim. That Cavalca’s writings contributed to the  formation of Catherine’s doctrine is certain ; consequently it is most  likely that the second of the above declarations was derived from  the Dominican’s writings. or from an Augustinian source other than  the De Gestis and Evangelii. But the moving spirit behind Cather-  ine’s whole thought is crystallised in a passage that is exclusively  Simone’s  “rendi tutto il tuo amore a tanto divino amore e tutto  il sangue per il divin sangue con gran desiderio ’ *°*),  To round off this rather sketchy study of certain traits of  Simone’s and Catherine’s writings, a word may be said about a few  155) Cf. Ps. Bernard, De Charitate, xix. 63 ‘ Ingratitudo  est  ventus pesti-  lens, et aura corrumpens stillicidia pietatis, rorem gratiae et misericordiae fluenta  desiccans ’ (PL. clxxxiv. 615).  156) Cf. DuPrE THESEIDER, VII, 36, 1-3 (= TOoMmMasEo, 99); XI  48,  19:49; 2  (= TomMMasEo, 107); XVII, 69, 12-14 (= TommAseo, 28); XVIII, 72, 14-18 (= Tom-  MASEO, 29); XXIII, 95, 21-2 (= TOoMMASEO, 101); XXVI, 109, 24-6 (= TOMMASEO,  142); LXXUII, 301, 26-302, 3 (= TOMMASEO, 241). Cf. De Gestis, XIII. cxiii. 878a.  W) Tbid.; XI 49, 8:9: XVII 65 89. Cfi. De Gestis, IV: vin. 165a; V. xxYv.  251b = Evangelii, Il. xxvi. 267. See also ibid., 269.  158) TOMMASEO, 260 (Misc., iv. 140). For Cavalca, see R. FAWTIER and L. CANeET,  La double expeErience de Catherine Benincasa (Paris, 1948), p. 326, and n. 4,  citing J. CHUZEVILLE, Les mystiques Italiens (Paris, 1943), p. 189.  159) Evangelii,  IV.  U  52 @L  De  Gestis,  XI  X1X.  782;  and Dupr£  THESEIDER, XVII, 69, 16-17: *... dare el sangue per amore del sangue”. See also  ibid.,  XXXIV,  143,  26-7 (= TOMMASEO,  144) ;  B  205, 28-9 (= GARDNER,  St. Cath., letter I); and TOoMMASEO, 186 (Misc., iii. 157): ‘ coll’amore ricevere  l’amore ”dare e] sangue PCI del sangue . See Iso
bid., XAXIV, 143, 26-7 I! ] OMMASEO, 44) L 205, 28-9 M (GGARDNER,
St ath., letter and 1 OMMASEO, 186 1SC 111. 157) ‘ coll’amore rıcevere
| amore
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aspects of the Augustinıjan s teaching which apPCar ave (0)8891>

signıfıance for the development of her doctrine.
Referring Mary's role co-redemptrix Simone states that

she suftered mMOStT paıinfully from the knowledge that ıt Wa  N from her
that Christ received his fesh and blood and thus she contributed

hıs the Cross 160)
perche mınıstro dette de] SaAaNnzUuU«cC della su della quale

fuü fatto l [9)  [ dı Cristo passiıbile ıIn PCNHNEC 1n crudeli LOTr-
ment], avvengache C4 DeCCatO.

hıs approach INa ell form the toundation of Catherine’'s
highly personal CONCCeHI of Mary who sh. SA YS, made ladder of
herself ıIn order place Christ the (CCross Figliuolo CTa PC1I-

nel [0)  O, la Madre similemente, perche quella CIa

Cı le] ella S] vuole tare scala read ıIn the letter of 1367 toO
the Augustinian 1UNS In S]iena 161). In passıng, INa also pomnt
OULTL that Catherine aAaBIrecCSs with Simone In teaching that SIN Wa  N the
au of Christ s death 16  }

VWriting her brother Benincasa early ıIn 375/4 Catherine
sTates that patıence 15 NECECSSaT for salvation 163) and In her letter
to Bernabö Visconti, wrıtten about the armine tıme, she describes
the loss of aCC infinıto male 164) Here Catherine 15 contrastıng
the loss of temporal thıings which aIic Ainite with the loss of aC«e
which 15 infinite, sınce 1t bestows infiınıte good ;: but ıIn the
Dialogo she reverts tO the CONLEXT of Simone s De Gestis SIN

infinıte evıl According LO the latter, penitential works of them-
selves are nOot sufhcient LO Compensate for SIN they na finite, SIN 15

IßO) Evangelii, X111. 541 De Gestis, X41 S  C311 877b Ct bid., W
67b

lßl) UPR! ] HESEIDER, J 4-8, Il ] OMMASEO, 30) C bid., DAIN-. 141,
In thıs second letter Catherine attrıbutes the iıdea LO ‘“ dottori / but she

does not Sa y who they C: DUPRE ] HESEIDER, loc Cit:, 142, 6, cıtes St Bona-
venture and Giordano da Rivalto, but neither of the extracts quoted hıts the actual
poınt.

182) UPR ] HESEIDER, N I3 6-7 Il ] OMMASEO, 148) LII 203, 13-14
Il (JARDNER, St ath., letter ]) Cf De Gestis, 111 D 858 b (omitted In Evan-
gelii) ; and Rom 1V 25 1 P 8-

2797a163) Ibid., N 57 8-10 l ] OMMASEO, 18) Cf De Gestis, VI 11

Evangelii, III . 2397
164) UPR: ] HESEIDER, XVII, 67, Il 1 OMMASEO, 28)
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somethıng iınfinıte 165). Such, also, 15 Catherine s reasonıng 166) and
she CONCUTCS wiıth Simone In teaching that AI rewarded nOot

acording LO the actual greatness of OUrTr works but according to the
INECASUTE of OUrTr love 167).

Owing the fact that the De Gestis and Fvangeliü Incorporate
much of the matter of Simone s earlier wrıtıngs, 1t 15 nOot stirange
that .they should present extensıve treatmen of hıs VvIews the
body and ıts members instruments of vırtue. He polnts Out ONCe

INOIC that bodily such fasting and vigıls aTre nOL vıirtuous
unless they proceed from the vırtue of mperance 168) Catherine
also embodies ın her Dialogo certaın other principles aıd OWN by
Simone wıth regard LO WOI'kS of PCNANCE ıIn general.

W hile fasting 15 undoubtedly NECECSSAaATYV, accordıng LO the Au-
gyustınıan mystic, ıIn order keep bodily appetites 1n subjection
the soul and free the mınd for PTrayerl, grea discretion 15 NECCSSaATIY
lest the health of the body be endangered and pPrayer and contem-

plation become imposible. In ll atters of physical PCNAaNCcCEC each
person s constıtution ' complexion mMUST be taken nto aCCOUnT,
and careful distinction has be made between la CUTa de la
natura which 15 good and la CUTa de Ia volontä carnale ' which
15 blamenworthy 16‘.))

Ihe foregoing outline of Simone s princıiples eveals —

markabhle degree the basıc assumptlıons of Catherine’'s iıdeas
bodily PCNANCE and sh. also adopts hıs VIEW the relationship
between discretion general vırtue and humaility, fOI‘ Simone
holds that al iındiscretion springs from pride ar read In
the Dialogo la quale indiscreziıone sarebbe nella superbia,
COMIE la discrezione (D posta nell’umilitä 172).

Simone s refrence ‘ volontä carnale ’ calls LO mınd OIl  w' of
the outstandıng poımnts 1n Catherine’s whole doctrine the repla-

165) De Gestis, I1 96b Evangelii, 6/-8
156) Ct Dialogo, 3 Y 4B S
16 De Gestis, Va IV 303a : X11 1V. 764h Evangelii, V111. 465 C$

bid., . 456 and Dialogo, clxiv. clxv 490-1
IG!-‘) [bid., II1 97a-b:;: 23b;: 1V. 140a : >O< 252a : VII 399a

C+t Evangelii, X1X 93 ; X V1 268 For atherine’s teaching, SC  ® above, 391
169) Evangelıii, 1E / De Gestis, 1V. 140b-1la
l/0) C+t Dialogo, C1IV. 254.-5

Evangel:ii, I1 „& q 244 ; . F 47/5 De Gestis, XII vV11. 780b
172) Dialogo, 5 M



417 Hachett
cCementT of self-love by love of God In striking Passagec 1ın the
De Gestis Simone enumerates the evils which How trom love of self
He states proprıus AIl OT BRl >} bonitatem extermiınat, et
malum commaittıit.. 91 TUCECIMN ante triıbunal divinae iustitl1ae DIO-
DPr1us condemnatur aInorTr 173)' TIhe antıthesis sSet forth ere between
the of Christ and self-love actually CCUTrS In the veryY rst
letter of Catherine’s epistolario 17.1) and forms CONSLAN eature of
her subsequent teaching. In fact ıt 15 nOot unliıtely that Simone’'s
understandıng of man s ‘“ volontä proprla sensuale ‘ forms the foun-
dation of Catherine’s doctrine of volontä proprla sensıtıva 175).
Similarly her treatmen of ‘ volontä propria spirıtuale ' 15 oresha-
dowed 1n Simone s De Gestis where he dıstinguıshes between the
V1ICE of regulating one s spirıtual ıte ın accordance wiıth the dictates
of self-will and the Vvice of self-conceit which derives from either
supposed actually possessed vyoodness 176) Speaking of spirıtual
self-will Catherine mentıons t+hose wh refuse tO disengage them-
selves from contemplation when their neighbour 15 ın need, theiır
T6AaAsonmn being that ıIn such event they would lose the consolation
and vırtue oft Prayer 177). ] hough Simone 0o€es not classıfy thıs
attıtude under cth headıng of la volontä proprıa spirituale , he
declares, o€es Catherine, that charıty hirst and that OIl

o€es NOT lose the frunt of Prayer 1ın such contingencıles indeed to
refuse help one’'s ne1ıghbour under the preiext of vırtue 15 LO lose
the vırtue of contemplation and Prayvyer 178) Fıinally ıt INa be noted
that Catherine s concept of self-love cloud which the
light of God ftrom entering the soul INa ave OINe connexıon with

Passasc iın the De G estis, which refers Drayer 179)
Nubes, radiantis solis ad 110 ac COonsuevıt transıtum. ımpe-

1re Nubes autem, QqUam eusc dicıtur oratıo transeat,

De Gestis, VII ‚e M 432rb-vb Ct ibid., 22b Evangelii, 111
Barba cagıone de la dı Cristo f3 la volontä proprıa sensuale:

L’ubbidienza S1 la SECCO -
C UPR: I HESEIDER, 8 18-20 {l OMMASEO, 30)
Cft De Gestis, 41a V 286b VI V1. 305b ; XXXIV. 631b

A CX111. 876a-b: XUI, CX 884y b and Evangelii, X1IX. 97 ; II1 304 308-9
111 345, 355 111 1X. 376: I11 411 ; xn 485

llß) !bid., XI X1. 774b-5a Ct Dialogo, V1. | C1X 240).- ] and Hassım.,
Wa Dialogo, Ixix 60-2

De Gestis, C311 XXXVI. 800a Evangelii, X11. 487-8
I7B) Op cıt., XI XXX11. 796b
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orantıum est sensualıis aut etenta voluntas. . Nam sıcut nubes
exhalatione terrae atq paludum efhcitur, visıbus obstat,
q  c ad superlora Iumiıina usıtato INOTe pervenlant et lucı NaCc,

partibus interiorıibus solitis splendoribus fulgeat, S1IC. sensualıs
aut efenta voluntas surgıt Nubilosa Iuntas SSt, qUAC
ul1s directionıbus insıstıt gaudet, qUAC In divinae voluntatis
NO transtulit clarıtatem.

{t CAannot be saıd that Catherine viIews self_-love self-will
cloud which impedes DIaycCl, yel she almost always describes

“ amore proprio ' cloud 180) and ıIn her letter of 1376 Flete
find her statıng that self-love, which self-will 15 based, 15

earthly affection 181)
che nO1 tra1ıamo "affetto della Casa dı questa nOostra DaSs-

sıone sensıtıva terrena, (B N = proprıo dı nO1l medesıimı della erra
nostra, C10€ che "affetto S] levi da ogn] terreno.

Now Simone teaches that self-will springs trom the Hesh ıke
cloud from the earth, and consequentl!y there 15 at least fpriıma
facie Casec for holding that hıs teaching mMa ave infAÄuenced Cather-
ine this vital aspect of her mystıcısm.

TOM doctrinal and linguistic pomnt of vIew there Ca be
question LO the VEIYVY close relationship that exısts between the
wrıtıngs of Simone Fıidati and Catherine. VWhile ıt 15 undenijable
that their ıdeas wWelIiec shared LO OILNC extfent by other wrıters such

Cavalca, ıt 15 equalliy Irue that Simone s works alone provıde
the materı1als fOl' number of Catherine’'s MOST characteristic e-

ments, rather her singular approach to and treatmen of Varıo0us
aspects of christian thought. ( particular importance 1ın this matter
15 the fact that Lecceto, where Flete lived, W as the MA1ıInNn centre

for the difusion of Simone s wrıtings. |f Catherine Wa  CN infAÄuenced
by hım and there Ca  - be reasonable doubt that she Wa  N

then ıt stands [CasOIlIl that Flete must ave een responsible for
introducıng her LO the thought of the great Augustinian mystıc of
the early trecento, SINCE other member of the order had WO

her confidence before 1374 At all events the wrıtings oft Simone

180) Ct Dialogo, 1V. xlyı 1117 lı 116 Ixxxv. 199 clxvii. 502
lßl) UPR:! ] HESEIDER, y& & Q 145, !l ] OMMASEO, 66) €* bid XLIX.

188 20-1 {l ] OMMASEO, 108)
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Fidati deserve be placed oNng the really ımportant SOUTCECS for
Catherine doctrine.

{t 15 also evident that the theological milieu ın which she
moved and which exercised In human terms the MOST potent In-
Ayence the development of her mystical teaching W as nOoO  — the
scholastic world, st311 less W as the setting IT homistic. Her spirıtual
thought W as VErY much the product of the wrıtıngs of near-contem-

POFary talian authors, though uliimately, far non-scriptural
SOUTITCESS Augustine W as her master.

Benedict ACKETT, ( S


