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(ORIGINAL SIN AND CONCUPISCENCE.

Ihe identification of CONCUpPISCENCE with orıginal S11n 18 the
Oorner stone of lutheran theology fohim ıt derives the imposs1bility
of an internal renovatıon ın INa the incapacıty of free 111 tor
y00d, and the u"nsegmly doctrine of imputed Justice.

*) An examınatıon of the alleged pro-lutheran tendencies ın the works of
thiıs great Augustinian prompted the undertaking of this study. T hese accusatıons
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Perez di Valencia ESA, CSCOVO di Chrysopoli la teologia di Lutero,
Romae 1920, Bilychnis 391-4053 : 1 Una fonte ıgnota del sıstema di Lutero ;
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Bologna ıIn | 392, elected Provircial oft the Roman Province ın 1405, and General
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101The doctrine . of original sSin

Cathohec theolögy teaches that concupiscence 1S the effect of
original S1IN. Original SIN itself 18 the 0oSs of sanctifyıng . grace ın
the soul, result of which perversion of the inferior appetites
W as nduced, which deordination call CONcupliscence. By the
return of aACC LO the soul ın baptısm the Sın 15 remitted, but COIl

CUPISCENCE remaılns SOUT C of conflict and pu'rjfi-ca-tivc_>.n tO the
sou] }

Theologians use z difterent modes of eXpression to formulate
this iıdentical doctrine. I he rst 15 that original sın 15 the privation
of original justice, consısting principally In the ack of sanctifying
aC«e ın the soul, from which Nsues the rebellion of the sSsenses

agaınst 1eAson which 15 the OSSs of the gift of integrty. his 15 t+he
ormula of the t+homistic school ”) The second 15 that original sın
consısts ın Concupıiscence, understandıing by CONcCcupiscence LtWO

qualities, OT: In t+he body and the other In the soul resulting from
ıts Oontact with the body but 15 ıt from the bad quality ın the
soul that the ouilt and culpability of original SIN proceeds, and
not from the quality ın the body © his opınıon 15 commonly attrı-
buted DPeter LL_ ömbard °), Henry of CGihent ancl Gregory of R3ı-
mı1ını ” to mention ıts principal efenders before the time of aAVa-
ron1

FOI' the PUTrDOSE of the present study shall examıne aVa-

r9ni's doctrine under tour headings Sense of the word COINl-

De Merito Christi el Condigna Satisfactione PTO Electi.«%; 224 r 241 v2; De
Sacerdntio Christi et Sacerdotio Electorum, 241 v2 250 vl Also II}  . lat. . 376
membr. Sde6C of$ the Angelica Library, Rome (quoted 376).. containıng
Favaroni's Lectura er Epistolam Pauli ad Hebreos, 1-105 vz2 Lect ın

Pauli ad Romanos, r \ 249 An lat 641 membr. Sa6cCc. of
the Angelica, Rome (quoted 641) has hıs ect P Pauli: Apostoli
ad Galathas, 1-40 v2 ect P Paulıi Apostoli ad Ephesios, r

vI: ect In C Pauli ad Philippenses, A 107 v2:; ect  ıin
Paul: ad Colossenses, 110 r 1 156 r J HIS E xpositio super prımam Pauli:
ad Cor will be ftound In cod lat VIIL, ın Reale Bibl Naz of Naples.

ENZ nch Sym 4 8 792
L 8 C &5 BILLOT, De Peccatis; { hesis |

?) BELLARMINUS, De A mmissione Gratiae et? Statu Peccati,
*) Sent A0 PDar Ct (IREGORIUS VALENTIA, In 1-IT Dıisp. VI

PUNc % Dar Verum nesc10 qUO pa obtinuit 1lam apud scholae theologos ut

alıter OP1N10 Magistri intelligatur.
7 Cf Quodl

C$ A Sent 30, D j



102 Toner

Cupıscence °} Concupiscence SIN ın itself. Concupiscence
impediment to OUu perfection. Concupiscence NEeTV-

atıon of OUrTr free 311

Concupiscence, ıts meanıng.
UÜpening this Iract Original Sin ell ın his Com:-

mentary ad KRom he records z  O opınıons orıginal S1IN,
the rst makes ıt consıst in CONCUpISCENCE and the second ıIn the
prıvation of original Justice 5 But this CONCUDPISCENCE, he expressiy
tells u 15 quality of the sou] communicated LO 1t from the body

quaedam qualitas In anıma immıssa sıbj N Already
E movıngz In the direction of Peter Lombard an his scholastic
tollowers.

W hatever be the disputed questions CONCUpISCENCE 1t 15 quıte
definite that CONcupiscence 15 not something appertainıng LO the
substance of the soul to the natiure of INa but 1t 15 CI -
addecd deordinaion Just 1ke t+he ın iıne E Hence ıt 15 that
these Doctors wh do speak of CONcCcupliscence of the fesh V
understand ıt LO be the rea! zuilt In original 31n 10) naturally because

Besides Concupiscentia ıt 18 Iso called « Fomes peccato » 202 ö
376 193 v2;: « lex peccatı » 202 C 376 157 vi2 « lex membrorum »

202 CI 376 157 vl: ( Vicıiıum » 376 201 F 641 S vl: Vicium nature
187 v2, 376 202 v2 « Vicium intecte natiure » 376 r2:; « Vicium

inficiens naturam » 376 200 r 1: « languor natfure » 187 v2 probably the
moOost frequent designation 1S vicıum natfiure B

Y Circa hoc eccatum diversi diversa senserunt; quidam Namdque quod sıt
concupiscentla carnıs el quedam qualitas ın anıma ımmıssa 1 (60U

senNnserun quod hoc peccatum sıt carentia originali justıtıe CU. debito amen
habendi ea et In hoc certe sequuntur Anselmum In Iract de Conceptu Vir-
ginali De Peccato... 200 r { (C Hoc autem eccatum quidam scholastici dixerunt
SSe quamdam carnalem concupıiscentiam habitantem In nostra per qUam
carnaliter CONCUPISCIMUS contra legem de] quidam autem I dixerunt quod hoc
peccatum quod per orıginem trahimus SsS«e carentiam orıgıinalis Justitie ( debito
habendi 1psam sed per acr.  enium Christi absolivimur debito habendi Or1-
ginalem Justitiam el ecıam diceimur absolvi peCccalto originalı. st1ı proprius et
magıs scientihce Joquuntur.. In ad Rom 376 180 v2

C qQqUOCUMQq UE modo concupiscat anıma, concupiscentla tamen 910} dieit
essentiam anıme S1Ve naturam sed qualitatem sıcut curvıtas dieit 11O. naturam
sed dispositionem 1PS1us ligni pertinentem 11O. ad predicamentum substantie sed
qualitas D De Peccato 203 r {

5 (C deo 1psam (concupiscentiam) prae ceterıs criımınantur CUu. de
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a betore Luther held hat . the ormal oullt 1n original 81n wWwWas

something ın the sou]l Q V1 and above the deordination of the Aesh
ven in ON of hıs last works, hlS Commentary the E.pistle to

the Romans datıng trom 1422 he J1VeEs the distinction between
Concupiscence quality of the soul and quality of the flesh
for Ia baptısm t+he S1n, that 15 t+he quality of the soul, 18 remitted
while concupıscence of the fesh remaıns. Hence 1t 1s that he oes
not hold that Concupıiscence 1S original SINn %} AÄAnd when he 185
commenting the words of St Paul t+hat aAare natiure

(( children of wrath he tells +hat nature 15 not LO be accepted
ere the substance which constitues OU[ nature $ by original
sın the substance itself WEEIC depraved an 1t itself the object of
the wrath of God but ıt 18 +he substance with the Vvice of nature

which 15 the object of God’s wrath 12) hen he inquıres what 15
the V1ICEe which renders 1t hateful. And he continues, by original
SIN Contract z vices, the Arst 15 +he privatıon of original Justice
from which concupiscence arıses, but 1t 15 not by +his ar®e children
of wrath. his 15 not S11n because SIN 15 wiped oOut ın baptısm
whereas thıs remaıns after baptism © Therefore 1t 18 the second
Vice which 15 OUTL particıpation ın +he 81 of dam that renders
us children of wrath 14)

ON intendunt quod 1psa sıt culpa vel illud peccatum originale
quod intelligimus SSCcC culpam D bid 205 v!

M « Hoc autem peccatum quidam scholasticı dixerunt sSsS«c quemdam Cal-

nalem concupıscentiam abitantem ın dixerunt ecı1am hiidem quod hec
concupiscentla NO ımputatur ad peccatum per acramentum Christi
peccato soluti D In ad Rom 2376 180 v2

* C Natura hic 1O debet sum1ı secundum substantıam.. sed natura hic CCI-
pıtur Gu. V1C10 qUo est vıtlata : iıdeo videndum est quod sıt illud vicıum qUuUo

Hılı) 1ITae an In ad Eph 641 v{
18) Propter quod est advertendum quod duo mala contrahimus PEeI orıgınem

qUeE 110 eran: In natura nte peccatum voluntarie cCOomMMI1SSUM. Alia est carenta
orıginalis Justitie ( q Ua natura nOostra prımo creata (erat) el propter peccatum
ad fuit perdita et S1C natura n ostra fuit divisa ın appetıtus diversos contrarıo0s et

ad Invicem 39)  nantes et hanc aliqu!ı intellexerunt SSC peccatum originale sed
1}10The doctrine of original sin  103  all before Luther held that the formal guilt in original sin was  something in the soul over and above the deordination of the flesh.  Even in one of his last works, his Commentary on the Epistle to  the Romans dating from 1422, he gives us the distinction between  concupiscence as a quality of the soul and as a quality of the flesh,  for in baptism the sin, that is the quality of the soul, is remitted  while concupiscence of the flesh remains. Hence it is that he does  not hold that concupiscence is original sin '*). And when he is  commenting on the words of St. Paul that we are by nature  « children of wrath » he tells us that nature is not to be accepted  here as the substance which constitues our nature as if by original  sin the substance itsel£f were depraved and it itself the object of  the wrath of God, but it is the substance with the vice of nature  which is the object of God’s wrath *?). Then he inquires what is  the vice which renders it hateful. And he continues, by original  sin we contract two vices, the first is the privation of original justice  from which concupiscence arises, but it is not by this we are children  of wrath. This is not a sin because sin is wiped out in baptism  whereas this remains after baptism !°). Therefore it is the second  vice which is our participation in the sin of Adam that renders  us children of wrath **).  ea, verum tamen non intendunt quod ipsa sit culpa vel illud peccatum originale  quod intelligimus esse culpam ». Ibid. V 205 vl.  ") « Hoc autem peccatum quidam scholastici dixerunt esse quemdam car-  nalem concupiscentiam habitantem in carne  . dixerunt eciam hiidem quod hec  concupiscentia nornm imputatur. ad peccatum postquam per sacramentum Christi a  peccato soluti sumus ». In ep. ad Rom. A 376 180 v2.  12) « Natura hic non debet sumi secundum substantiam... sed natura hic acci-  pitur cum vicio quo est vitiata: ideo videndum est quod sit illud vicium ex quo  sumus filii irae ». In ep. ad Eph. A 641 57 vl.  18) « Propter quod est advertendum quod duo mala contrahimus per originem  que non erant in natura ante peccatum voluntarie commissum. Alia est carentia  originalis justitie cum qua natura nostra primo creata (erat) et propter peccatum  ade fuit perdita et sic natura nostra fuit divisa in appetitus diversos contrarios et  ad invicem repugnantes  et hanc aliqui intellexerunt esse peccatum originale sed  non ... quoniam hoc’ut dictum est remanet post baptizmum in quo tamen deletur  peccatum originale », /!bid. A 641 57 vl.  1) « Est itaque attendendum aliud vicium' et malum quod trahimus per pec-  catum et 'est reatus transgressionis facte per Adam cujus quidem transgressionis  nos omnes qui seminaliter eramus in Adam et seminaliter derivati sumus, parti-  cipes sumus et ille reatus proprie est peccatum originale quod in baptismate  deletur », /bid. 57 vl:quon1am hoc ut dicetum est remMaAanet post baptizmum ın qQUO amen deletur
peccatum originale DG ]bid 641 57 v{

14) Eist ıtaque attendendum aliud vicıum et malum quod trahimus peI PCC-
catum est reatius transgress1on! tacte per Adam CUJuUs quidem transgress1on1s
1105$S quı seminalıter ETAIMIMUS ın Adam et seminalıter derivati partı-
C1pes et lle rTeAtLus proprie est peccatum originale quod ın baptısmate
deletur Ibid / v{



104104  n Tın N_ Toner.  It-is therefore: easy to see what Favaroni understands by the  term concupiscence. He understands concupiscence as that which  implies a deordination of the soul as well as a deordination of  the body. The deordination of the soul is wiped out in baptism.  His expressions on this point are quite clear although they are  given only « per transennam ». We cannot expect any more as he  mentions this opinion only to reject it.  Even from this exposition alone we consider Favaroni outside  the pale of the pro-lutheran accusations. His idea of concupiscence  is that of Peter Lombard and his followers.  Coming now to the intimate nature of concupiscence there is  one doubt in the mind of Favaroni which he declines to solve, and  it. is whether concupiscence is to be considered a quality of the  soul or not. Rather than take up the question and discuss it tho-  roughly to arrive at some conclusion either way, he prefers always  to prescind from it taking both possibilities into account. For example  his first conclusion in the Tract on Original Sin speaks of concu-  piscence as an « essentia qualitatis apposita animae » !°), his second  speaks of it as « de motu vitali quo tendit anima in objectum per  talem eciam essentiam qualitatis » !°). And his final word on the  subject is to leave it unsolved as being a futile question '’). Again  in his Commentary to the epistle to the Romans we find traces of  the same hesitancy '°). Speaking of how there is no damnation to  ) De Peceato:.. V 201° 11:  ?°) 1bid;.N. 201 . x1.  “) « Sive concupiscat anima per essentiam qualitatis sibi appositam sicut ignis  calet per caliditatem sibi appositam sive concupiscat anima sine tali essentia sibi  apposita que realiter distinguatur ab ea  non curat Augustinus nec curandum  est et. quocumque modo concupiscat anima concupiscentia tamen non dicit essen-  tiam anime sive naturam sed qualitatem sicut curvitas ». !bid. V 203 r1. -  ‘°) «Ad habendam igitur intelligentiam Augustini circa hanc materiam tria  consideranda sunt per ordinem in homine aliquo; primo namgque considerare  debemus in homine vicium .nature cum quo omnes nascuntur propter ammissam  originalem justitiam et illud est seminarium quoddam viciorum et dicitur fomes  peccati .... Secundo considerare debemus motum factum in carne: actualis concu-  piscentie quo actu concupiscimus et hec actualis concupiscentia est lex peccati  de qua Apostolus dicit  carne servio legi peccati” .... Tertio fragiles imbecilles  vel omnino mali  et  qui consenciunt et obediunt eis ad executionem operis  in _ isto consensu stat damnatio. ... Illi vero qui motus concupiscentiarum :senciunt  quidem sed non eis consenciunt quin ymo militant, resistunt et victoriam obtinent  non dicendi sunt vivere secundum carnem neque secundum carnem militare  neque desideria carnis perficere  et isti intelliguntur esse in Christo Jesu inToner-

It- is therefore easy LO sSee what Favaroni understands by the
term Concupiıiscence. He understands CONCupiscence that which
implies deordination of the sou] as ell deordination of
the body Ihe deordination of the soul 1S wiped Out ın baptism.
His eXpressions this pomnt R quıte clear although they Ma

gyıven only DCI transennam We cCannot EXDECL an INOIE he
mentions this opınıon only LO reject ıt

ven from this exposıtion alone consider Favaroni outsıde
the pale of the pro-lutheran accusations. HIS ıdea of CONCupIscCcENCE
15 that of DPeter Lombard and his followers.

Coming NO to the intımate natiure of CONCcupıiscence there 15
on doubt In the mınd of Favaroni which he declines LO solve, and
ıE 15 whether COoNcupiscence 18 LO be considered quality of the
soul NnOtL Rather than take the question and discuss ıt tho
roughly LO arrıve al OINe conclusion either WAaVY, he prefers always
to prescind from it taking both possibilities nto account For example
his Arst conclusion ıIn t+he TIract OUriginal Sın speaks of ONCU-

pıscence essentıa qualitatis apposıta anımae )) his second
speaks of 1t ({ de motu vıtal; qUO tendit anıma in objectum Per
talem eciam essentiam qualitatis ]h) And his final word the
subject 1S LO leave 1t unsolved being tutile question ;} Again
In his Commentary LO the epistle LO the KRomans fin traces of
the AIlNle hesitancy z Speaking of how there 15 damnation LO

De Peccato... 201 r {
D Ibid 201 r {

((( Sive cConcupiscat anıma PCTI essentiam qualitatis sıbj apposıtam sıcut 18N18
calet PCI caliditatem siıh)j appositam S1Ve concupiıscat anıma sıne tal;ı essentıa sibj;
apposıta qQUE realiter distinguatur b 9103 Cura Augustinus L16  C curandum
est etl- quocumque modo concupıscat anıma Concupiscentla amen 11O dieit eNMN-
tı1ıam anıme S1Ve naturam SEe\ qualitatem sıcut curvıtas B Ihbid 203 FF:

18) « Ad habendam ıg1ıtur intelligentiam Augustini cırca hanc materiam trıa
consideranda sunt 914 ordinem In homine aliquo ;: primo Namque considerare
debemus ıIn homine vicı.m nature (3 qQUO nascuntur propter ammıssam
orıginalem Justitiam et iıllu est semınarıum quoddam vicıorum et dicitur fomes
peccatı S5ecundo considerare debemus InNnOoLUumM factum ın actualıs CU-
piscentie qQUO ctiu CONCUPISCIMUS et hec actualis concupiıscentia est lex peccatı
de qUua Apostolus dicit Servıo0 legi peccatı.104  n Tın N_ Toner.  It-is therefore: easy to see what Favaroni understands by the  term concupiscence. He understands concupiscence as that which  implies a deordination of the soul as well as a deordination of  the body. The deordination of the soul is wiped out in baptism.  His expressions on this point are quite clear although they are  given only « per transennam ». We cannot expect any more as he  mentions this opinion only to reject it.  Even from this exposition alone we consider Favaroni outside  the pale of the pro-lutheran accusations. His idea of concupiscence  is that of Peter Lombard and his followers.  Coming now to the intimate nature of concupiscence there is  one doubt in the mind of Favaroni which he declines to solve, and  it. is whether concupiscence is to be considered a quality of the  soul or not. Rather than take up the question and discuss it tho-  roughly to arrive at some conclusion either way, he prefers always  to prescind from it taking both possibilities into account. For example  his first conclusion in the Tract on Original Sin speaks of concu-  piscence as an « essentia qualitatis apposita animae » !°), his second  speaks of it as « de motu vitali quo tendit anima in objectum per  talem eciam essentiam qualitatis » !°). And his final word on the  subject is to leave it unsolved as being a futile question '’). Again  in his Commentary to the epistle to the Romans we find traces of  the same hesitancy '°). Speaking of how there is no damnation to  ) De Peceato:.. V 201° 11:  ?°) 1bid;.N. 201 . x1.  “) « Sive concupiscat anima per essentiam qualitatis sibi appositam sicut ignis  calet per caliditatem sibi appositam sive concupiscat anima sine tali essentia sibi  apposita que realiter distinguatur ab ea  non curat Augustinus nec curandum  est et. quocumque modo concupiscat anima concupiscentia tamen non dicit essen-  tiam anime sive naturam sed qualitatem sicut curvitas ». !bid. V 203 r1. -  ‘°) «Ad habendam igitur intelligentiam Augustini circa hanc materiam tria  consideranda sunt per ordinem in homine aliquo; primo namgque considerare  debemus in homine vicium .nature cum quo omnes nascuntur propter ammissam  originalem justitiam et illud est seminarium quoddam viciorum et dicitur fomes  peccati .... Secundo considerare debemus motum factum in carne: actualis concu-  piscentie quo actu concupiscimus et hec actualis concupiscentia est lex peccati  de qua Apostolus dicit  carne servio legi peccati” .... Tertio fragiles imbecilles  vel omnino mali  et  qui consenciunt et obediunt eis ad executionem operis  in _ isto consensu stat damnatio. ... Illi vero qui motus concupiscentiarum :senciunt  quidem sed non eis consenciunt quin ymo militant, resistunt et victoriam obtinent  non dicendi sunt vivere secundum carnem neque secundum carnem militare  neque desideria carnis perficere  et isti intelliguntur esse in Christo Jesu inTertio fragiles imbecilles
vel omnınoa malı qu] consencıunt et obediunt e1Ss ad executionem operıs
In iısto stat damnatio. 11 CcCIO quı1 motus cConcupıscentliarum sencıunt
quidem se. NO e1s cConsencıunt quın yIM mıilitant, resistunt et victoriam obtinent
HAO: dicendi;i sunt vivere secundum Carnem q secundum Carnem militare

desideria Carnıs perficere istı intelliguntur SS ın Christo Jesu
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those wh ar  D Christ Jesus. © he tells that must distinguish
three things, rst the 1C1143 natiure which the fount and SOUTCE

of vil secondly +he prods of actual CONCUDISCCENCE felt ı the Hesh
and thirdly, the CONsent of the wicked LO ihese feelings Actual

put the second place LO distinguish 1E trom the habitual character
which the (( CININaATIIUIN evidently entails

Probably he declines LO 1N1SWETI thıs question Out of respect fOI'
+he Master o# the Sentences wh holds that ONCUDISCENCE
habıt of the soul rom his genera|l dubious attıtude tOo the uestlion
of habits would EXDeCi him LO deny Br and 1L e from his
OW words that he would ike LO It indeed he emarks
himself absolutely UNNECCESSALIY far hıs O W doctrine 15 COIN-

cerned because reality the question of CONCUPISCCENCE enters little
ntio Favaron] consideration of INa ustlıce and justification

Concupiscence S5172 whatever the justified
his absolutely conclusive trom the Iract Original

Sın The rst conclusion states that ONCUPDISCENC quality Call-

noL be original S11l Y TIhe truth of this assertion proved by four
brief syllogisms firstly that quality of itself an fault
ouilt ” secondly quality IMuSticEe thirdly, VEeETIY
quality somethingz 1N the formal 61]1: ’ and fourthly +hat

quibus habitat Christus PCI idem et PCI gratiam iustihcantem el vincentiem
Certamiıne er Cainerin et spırıtum » In ad Rom 376 202 v2

) Rom |
27 «.Pro intellectu hujus secundae) conclusionıs notandum quod quemad-

modum Lactum tuıt loquendo de carıtate affectionibus anı aliud
est considerare D: ssentıa: qualitatum Q Uas Deus DOosset extira subjectum
CICale vel qUOCUMQUE subjecto ONEFIE 1DSa subjective absque
hoc quod aliqua affectio sequeretur et aliud est considerare P: affecthbnes
AMN1INe De Peccato 201 r |

C Prima Conclusio Nulla essent.:a qualitatis QqQUOCUM1GUE subjecto exXıstat
est complete peccatum originale I!bid 200 12

Nulla essentiıa qualitatis est de SUÜU.: natura aliqua culpa sed peccatum
ortginale est culpa, 1gıtur nulla talis essentlaä qualitatis ‘est ‚essenHaliter peccatum
originale D Ibid 200 r2

FNulla essentia qualitatis est essentialiter ıIn)ustıtıa; originale peccatum est
tormalıiter injustitıa ; ıgıfur nulla essentı]a qualitatis qQUOCUMQUE subjecto exıstat
est complete originale peccatum ) . ]bid 200 r2

2!) (( Eissentia qualitatis est aliquid ftormaliter sumptum ; sed peccatum originale
tormaliter sumptum NO est aliquid... Ibid
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nOo quality 1S malice In +he formal en o# the word 3 No quality
( have +hese attributes +hat neither Ca  - cConcupiscence, ıf ıt
be quality, ave them but a ]] +hese attrıbutes AI NECESSAaAL LO

constitute the formal characteristics of S11n and theretore to constiı:tute

o'riginal SIN Hence concupıiscence quality CcCannot be original
S1111

Ihe second conclusion 1s similar the first, only ave
already pointed OUut,; 1t speaks o +he actual mMmOovements of ‚U -

pıscence prescinding from the fact whether these mMOvements DIO-
ceed trom habıit not ® |t 15 similarly impossible that these
mMmoOovements of t+he Aesh constitute adequately original SIN, rst of
al because MOvement of the soul inasmuch ıt 1S tendency
to Le108i> object 18 something positıve, 1t 15 OIl actıon of the soul.
But SIN, +he COntrary 1S nOot tendency the acqulisıtion of
oMMe 700d, 1t 15 the debitum Justitıe and theretore prıvatıon }
Obviously, posıtıve and prıvatıon ATr NnOL ıdentical. Secondly,
Very mMOvement o# the soul 15.a vital aCT of I1la It therefore
under the general rule of Providence and requıres the ONCOUTIS

of God operatıve Deo [t 15 impossible that vital Zr of
which must ave God EOI' ıts author Ca be of itself malice
oult &© Neither theretfore e t+he actual mOvements of CU-

pıscence be considered original SIN
Only after ave SCECM the LIrue opınıon of Favaron]! original

C Nulla essentıa qualitatis est formaliter malicia qUuUa aliquis dicitur malus
Se peccatum originale est alicia qua aliquis dicitur malus CI8O... 11 B Ibid

S (C Secunda: Conclusio: Ipsa aftectio anıme quc«c dieitur concupiscentla cCarnıs
S1Ve ftomes peccatı NO est formalıiter 1psum originale peccatum D Ibid 200 v2

« Quelibet aftectio [prout] ın considerata est, dicit posıtivum
SE OmNnnNne peccatum formalıiter sumptum, sub ratıoneet affirmacionem

videlicet qua peccatum est, dieit privacıonem negacıonem ın subjecto ; propter
quod dicunt |)octores quod peccatum NO est aliquid sed nıhil el est eclam illud
malum abstractive umptum qQUO Quis dieitur malus, de qUOo Augustinus et Ansel-
INU:! dicunt quod est nıhiıl NO est aliquid posıtıyvum se prıvatıvum Ibid.
201 r}

28) « Quilibet affectus anıme est quidam actus vitaliıs 1psıus anıme 1ps]us
actus secundus vıte : nullus actus secunde vıte est aliquod peccatum quod dicit
inıustitiam malıcıam culpam. I!bid. 201 r { In the third conclusion
he shows that these mMmoOovements of the Aesh AaIre not carentıa originalis Justitiae

quon1am talis affectio dicit quid posıtıvum et u affirmacionem quonlam
est motus quidam anıme et aliqua operatıo ej]us S1VEe acho e)us CUuJus [Deus est

PeEI sıcut omnıum motuum actıonum omnıum Da ]bid 202 r {
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81n shall be able realise how little part cConcupiscence has
ın ıts cConcept {t cCannot even be called +he materijal element. Briefly,
original SIN In INa 15 his particıpatıon ıIn +he sS1ın of dam Now in
the actua]l sSin of dam 1t Wa  CN not cConcupıscence that formed the
material element, but +he aCtl itself. 50 also 15 original SIN ın hıs
descendents HE 15 the ACcT of dam that 15 the materjal element
and nOL concupıiscence. Only remotely C  —_ Concupıscence be called
the materija] element

|t 1S nOoL surprisıng LO Afind that the fourth conclusion denies
absolutely that concupiscence 15 an ouilt al 1ın INa 0) According

hım thıs ought LO be evıdent, fOT f CONncupıscence WT1 C guilt then
1t would be injJustice ; 1ın the justified therefore, Justice and
inJustice would simultaneously CO-exXIist, which 15 impossible 23 As

know, the Protestant line of argume  L 15 Just the contrary.
Undoubtedly though, Concupiscence 15 often called s1n. Does

1t ftollow that ıf 15 Sın 1ın the strict Ol of the word‚ the Pro-
estiants interpret ıt > St Paul imself w as t+he hrst LO call CONMN-

cCcupıiscence SIN ) and from St Pau!] the term passed nto Catholic
tradition. FOI' this T1EeCAsSonN +he Council of TIrent deemed 1t opportune

declare 1ın what 6ir CONcupliıscenCeE 15 called SIN because
LE proceeds from sın and it induces LO SIn 33) Favaronıs explanation
15 exactly the amInle Concupiscence 15 nOoTt S1N proprıa ratione DEC-

A « Ex quibus quod multi |)octores Scholasticı 910) bene assıgnant
materiale ıIn peccato intantium dicentes quod concupiscentla carnıs sıt materiale
ın peccato originali vel carentıa originalis Justıtıe ut dicunt i Patet ıInquam
quon1am ıdem materiale omnıno fujt infantium et Adam quon1am ıdem fujt actus

prevarıcatıonıs qu1 licet preterit amen PIO materiale debet intelligi, Näa. et ın
Adam eciam preterıt remanenifife ormale. deo concupiscentla carnıs non1sı remMOote

potest 1C1 materiale In peccato originale sıcut humor es1ivus oculji potest die;
materiale 1n cecıtate : carentıa (Ad8 originalis justitie propinqulus potest dici mate-
riale In peccato, verumptamen N6 concupiıiscentlıa N:l carentıia originalis ıustıitie
proprie est materıale ın peCcCato originali plusquam fuerit ın peccato actuali Ade ı

De Peccato... 211 r2
3 0J C Quarta Conclusio: Carnalis affectio anıme qU«E dicitur concupiıscentıa

Carnıs PCI considerata 910} est alıqua culpa, 1deo 110 est culpa originalis ».
Ibid 202 r 1

Sl) Secundo eı satıs de S! allas staret aliqguem habere aliıquam culpam
el 9(0) habere inıust!tl1am : preterea ad conclusionem, Oomnıs culpa sub propria
ratıone culpe deletur In acramento baptismatis sed aftectio anıme qUu«€ est COIMN-

cupıscentla carnıs 9103 autertur DCI acramentum baptismatis » Ibid 202 r {
9) Rom
Sd) ENZ nch 5Sym ‚v A J2
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catı but 1L called SIN by double metaphor. First by +hat
figure of speech by which the efftect the nNname of 1fs

because it w as caused the S1MN of dam Secondly by that
figure of speech by which the the NaTmnle of 1fs effect

because ONCUDISCECENC incıtes S1M Wee hnd the vVvCIYyY amnle

16asonM expounded hıs Commentary the epistle LO the Ro
INans Perhaps $ Mueller had known these eXLISs he would not
ave ecen recommending Favaron] to Catholic theo-
logians OVEC that ONCUDISCCNCE SIN nOot because 1L proceeds
trom SIN NO because ıt leads SIA, but because of itself 1t 18

SsSin

84) Ergo debemus duo A ksa (205 v2) peccatum quod peI sacramentum
remiıttıtur ab 1DSa OoncupiIıscentıa que remanet regenerato et quod 1DSa NCU-

pıscentıa DEr considerata NO est peccatum PTODTI1a ratıone peccatı Ibid
205 v{

”) ‚Originale ıgıtur peccatum PTOPTIE dicit reatum S1VeE obligationem debiti
quod Der acramentum solvitur et deletur hoc est culpa originali peccato Eit
per hoc melius potest videri quod CONCUPISCeENtT1a Carnıls DeTr considerata 11O.

est 1DSa culpa originalis se: est quedam incommoditas originalis SICU: famıis08  N. :Toner  catı  ), but-it.is called sin by a double. metaphor. First by that  figure of speech by-which the effect receives the name .of. its cause  i.:e. because it was caused ıby the sin of Adam. Secondly by that  figure.of speech by which the cause receives the name of its effect  i. e. because Concupiscence ıncıtes to sın  ). We find the very same  reason expounded in his Commentary on the epistle to the Ro-  mans  ). Perhaps if Mueller had known. these texts he would not  have been so generous in recommending Favaroni to Catholic theo-  logians to prove that concupiscence is a sin not because it proceeds  from: sin nor because it leads to sin, but because of itself it is  sn )  *) «Ergo debemus duo secernere (205 v2) peccatum quod per sacramentum  remittitur ab ıpsa concupiscentia '’que remanet ın regenerato et quod ıpsa concu-  piscentia per se considerata non est peccatum propria ratione peccati ». /bid. V  205 vl.  °) ‚Originale igitur peccatum proprie dicit reatum sive obligationem debiti  quod per sacramentum solvitur et deletur et hoc est culpa in originali peccato. Et  per hoc melius potest videri quod concupiscentia carnis per se considerata non  est ipsa‘ culpa originalis sed est quedam incommoditas originalis ’sicut famis-...  sicut :sitis .... Est quidem ıpsa concupiscentia peccatum sıcut patuıt superius dis-  tinguendo de triplici peccato in primo dubio non tamen est peccatum quod est  culpa sed dicitur peccatum tropica locutione et certe duplici: ex eo quidem quod  factum est ex peccato ... et est tropica locutio qua effectus sortitur vocabulum sue  cause, dicitur eciam peccatum ipsa concupiscentia quia est causa peccati alliciens  videlicet et inducens. et alia /est tropica locutio qua causa sortitur nomen sui  effectus  sicut ignis est piger vel frigus est.piger. Ideo qui non attendunt istos  modos locutionum. et legunt- in doctoribus sanctis ipsam concupiscentiam esse pec-  catum putant concupiscentiam. carnis . propria locutione:.diei peccatum ideo putant  ipsam esse culpam et illud peccatum quod dicitur originale peccatum sed falluntur  De Peccato...  V 205 v4.  °) Unde vicium. illud inficiens naturam dicitur peccatum ex duplici meta-  phonca locutione secundum ; Augustinum: ‚prima illa locutione qua effectus nomi-  natur nomine sue -cause ut cum, dicimus hanc scripturam esse manum talis vel talis  scrıptorıs  sic ‚vicium ‚inficiens ;naturam de quo loquimur  dicitur peccatum:  dicitur peccatum quia ex peccato primo Ade factum est sive processit. Alia meta-  phorica locutione hoc ipsum vicium dicitur peccatum consequenter, unde causa  nominatur nomine sui effectus ut cum dicimus ignis est piger  sic illud vicium  dicitur peccatum qu1a Facxt peccare et incitat ad peccatum. In ep. ad Rom. A 376  20051  °) A..V..MUELLER, Agostmo Favarom e la teologxa di Lutero‚ Rome 1914  l(pamphlet extract p. 7 footnote 2). Raccomando questo passo a quei teologi che  credono che las concupiscenza si chiami « peccatum » soltano: e principalmente  perch& proviene dal peccato o conduce eventualmente al peccato e non perch&  sia una vera transgressione della leggeSICU S1{1S Eist quidem 1DSa Ooncupiscentıa peccatum SICU!' patuıt dls
tinguendo de triplic) peccato dubio O amen est peccatum quod est
culpa se dicitur peccatum Ctropıca locutione certe duplici quidem quod
factum est peccato et est tropıca ocutio Qqua effectus sortı:tur vocabulum SUu«r

dieitur eccatum 1DSa concupxscentla Q ula est peccatı alliciens
videlicet et inducens et lia est tropıca ocutio qua sortıtur SUl
eftectus SICU est vel frigus est d€0 qul NO attendunt 1SLOS
modos locutionum legunt doctoribus SaAanctıs D CONCUpPISCeENtam sSse PeC-
cCatum putant CONCUPISCENtLIAM Carnıs PToDT1a locutione dici peccatum iıdeo putant
D: ssSe culpam et ilud peccatum quod cdicitur originale peccatum sSe. alluntur
De Peccato.... 205 v+.

“°) Unde VIC1UMINM ılud inficiens naturam dicitur peccatum duplici meta-
phorica locutione secundum Augustinum : ]la locutione qUua effectus Omll-
natur NOIN1NeEe Cu dicimus hanc scr1pturam SsSsSe NU.: talis vel talis
Scrıpftlorıs S1IC V1IC1UIN inficiens naturam de qUO loquimur dicitur peccatum :
diecitur peccatum quı1a peccato Ade tactum est S1VE processıt Alia meta-
phorica locutione hoc D: V1C1UM dicitur peccatum Consequenter, unde
ImmMınalLur NOIN1ıNE SUu1 effectus ut C dicimus b°4 est S1IC illud VIC1UM
dicitur peccatum q U1a tacit DECCaTe el incıtat ad peccatum. In ad Rom 376
200r{

MUELLER, Agostino Favaroni C la teologia di Lutero, Rome 014
(pamphlet xtiract footnote 2) Raccomando questo qUeıl teologi ch
credono che las CONCUDPISCENZA S1 chiamı C  C peccatum » oltano principalmente
perche da peccato O conduce eventualmente al peccato - NO perche
S51a un cra transgressıione della legge
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Terminating NO OUr pOo1 tor consideration the of
the word CONCUPISCENCEC Ca unhesitatingly assert that there

similarıty of concept whatsoever between OUT theologian and
the called Reformers of the sixteenth century When Favaroni
quotes the OPIN1O0N that CONCUDISCCENCEC original S11{l he understands
ıT the Catholic scholastic doctors understood ıT

Concupiscence not impediment LO Perfect Justice
Mueller hıs rst pO of accusatıon perfect ustıce

devotes practically al hıs to DTOVINS that Favaron]ı taught
that CONCUDISCECENCEC invincıble and theretore impedes OUT omiNng

perfect ustıce Just Luther taught His proofs rest ultimately
the use of few patently equivocal erms such peccatum

Invincible the of |_ uther ca t+hat(( ruga )) macula
have NnOL efficacious ıberty tor good act An theretore

result of ONCUPISCCNCE OUT works S e vıitiated and are S1115

mortal themselves but imputed venıal 85 Obviously this
the invincıbility +hat he pretends tO SC Favaron]ı and indeed
he trıes to VE +hat for Favaron] CONCUPISCCENCEC S11 the
real 6CIl of the word But wiıth stirange iıncoherence he tells
+hat tor OUT theologian the mOovements CONCUDISCCENCE aIie nOt

1158 at al not 6CEVen venıal 1115 |

For this Treasomn then PTrOoODOSEC Arst of all to EXAININE OUuTr

author concept of perfection perfect ustıce When ave
discovered this shall then be to estiimate properly
the Dart played by ONCUPDISCCNCC the works of the Just And
shall SC that precisely with ONCUDISCCNCEC perfection attainable

that perfection which CONSISIS absolute reedom ftrom S1INM hat
ıL special aCcC whom 1L has een ven o0€S nOLt directly
nieres wish only to elucidate the nossibility of perfect
Justice ere thıs ıte

TIhe questı of perfection ı discussed by OUT theologian usually
regard LO the question of the perfection of St Paul and LO the

dissention between Augustine and ÖOrigen this matter ÖOrigen

2 PAQUIER, Luther DI'  S 1214 &: A ssertio Omnium Articulorum,
art V1l 142, In Pauli ad Gal Opera Omnia 40, 95
ENZ.., nch Sym R FE 275

>9) De Perfecta [ustitia 189 v2 . 19} v{ : In ad Eph 641 v{
In ad Philipp 641 104 rz Sq
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holds that when St Paul wrote the epistle LO the Romans he W as

at +he highest perfection possible although he arrıved at ıt gradually
for he wWas IMOTEe perfect when he WwWTrolie the second epistle LO the
Corinthians than when he wrotfe the epistle LO the Philippians, and
he W as GEl GiR— perfect st;ll when he wroltfe the epistle LO the Romans
than when he wrote the second the Corinthians 40) Nay INOTE

when he WTrOoie +he epistle tOo the Romans he wWas ın the highest
grade of perfection possible without CONCUPISCENCE without an
obstacles at Al the love of God Z Ihe TEASON 15 that ÖOrigen
distinguishes double perfection ın thıs ıte on +he perfect
possession of al +he virtues but with CONCUDPISCENCE, the second
similar possession without cConcupiscence 42) Augustine the COIMN-

0o€es not allow the distinction of the perfection of this ıfe
but distinguishes only between +he perfection of this ıfe and the
perfection of keaven. hiıs 18 the groundwork of Favaron1's dis-
tinctions.

Now putting these z together Ca distinguish triple DCI-
ection. Ihe Arst perfection 185 perfect CONsStanCy and perfect stabil-
1y 1n virtue that iıts OSSCSSOIL CAannOot -l by sın © + 18 there-
fore that stiatie of perfection where on 1S conhrmed ın aC«t«
that he Ca  — longer Sın But this O# 8 be understood ın z  \ WaYys
OIn that he (:  - longer fa nto mortal SIN, +he other that he
cCannot l nto venıjal SIN 2 these z perfections therefore,

ln) De Perfecta Iustitia | v2
Y Also In ad Rom 376 v2
P « Notandum autem quod alıter Urigines concordat hos UuOos textus PeCI

distinctionem de duplici perfectione Nan videlicet qUuU«€ est ın expletione VIT-
utum, aliam (>4d0, CL1. ıta qu1s proficit ut ultra detinere (decidere )) nNnO pDOsset

reirorsum respiıcere ) . In ad Philipp 641 104 r2
13) Ht S1IC attenta distinctione Origenis de duplici perfectione ug distincetione

present P recolligere perfectionem trımembrem ut prıma perfectio sıt W
virtutum constantıa el fortitudo ad OSSCSSOTCIN tuendum ut 1am cadere
Der mortale 910) posset ın q Ua pugnant vıirtutes C V1IC11S licet vincant
et ı919} uperantur. De Perfecta /ustitia 191 r{ C Iso Unus quidem profectus

CUTSUS est ad gradum impeccabilitatis ad quenm. C: pervenerint sınt de cCeiero

impeccabiles el hic er SSC perfectionem qUam ıIn secundo loco tetigıt aliam
eT10 (104 v[) Sl ıta Qu1s profecit ut ultra decidere NO posset retrorsum

respicere » ı. In ad Philipp. 64| 104 rz2
44) Sed hoc pOosset dupliciter intellig!: aut quod 11O posset de cetero PECCaIE

mortaliter aut ne ecıiam venialıiter ; prımo quidem modo consenciendum esse: (et
beatus Augustinus sensıt nedum de Paulo sSe de ceterıs Apostolis pOst receptum
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Favaronı], ın the footsteps of St Augustine, allows that St Paul
ha. only that confirmatıon ıın a  c which excludes mortal A Ihe
Blessed Vırgin alone, by singular privilege of aC«C W as preserved
Eeven from venijal sın } Similarly she W as also cleansed trom CON-
cupıiscence 20) St Paul the CONLra: W as not he ha CU-

piscence and yel Wa  N 1n sia of perfection and reedom trom
sın Im thıs state vırtutes Crescunt eTt pugnant D

Ihe second perfection entails nOot only the stable possession
of the virtues büut also theiır perfect liberation trom the eftects
of concupıiscence 18) thıs 15 where, accordıng Origen, the virtues

In thıs sLiaAaierecelve their ultimate complement and stabılity }
should be ın statie of ca  C within himself, rebellion of

the ınferior t+he super10r, NOT an difficulty 1ın fulfılling the COI1-

mandments. Nevertheless, according Urigen, there would still be
pr 1ın vırtue vırtutes CTESC el NO pugnant 50) which

difficult understand. According Urigen, St Paul w as

1n thıs statie of perfection without aln Concupiscence, at least when
he wrote the epistle the KRomans, but St Augustine denies +his.
Favaron]ı decides the question solely the authority ot the I)octors
of the Church } FHOor Favaron]ı thıs sLiatie of perfection o€s not

exıst ın thıs ıte but 15 reserved tor the next

Spirıtum Sanctum ın dle Pentecostes, et de Apostol Paul statım post aCı  e
revelationem evangelii. In ad Philipp 641 104 v}

45) S] CcCIOQO intelligatur impeccabilitas nedum mortaliter sed ecıiam venıalıiter
11O! sensensıt Augustmus Na talem aA! tantam impeccabiılitaem ın sola posult
Matre |)omin! el alios SAanCctios eft sanctas ab hac impeccabilitate exclusıit ı Y

Ibid 104 v{
e « Prima Conclusio : Mater |)ominı Salvatoris deo perfecte ın hac ıta

fuıt mundata ın ab INnı languore nature quod ın NO fujt alıqua rebellio
ve| repugnantıa contra spırıtum ad aliquod OPUS bonum »ı De Perfecta Iustitia

188 rz2
*7 -J16id 191 r2
* C Secunda perfectio virtutum est perfecta purgatıo ab mnı CÜüp1-

ditate et V1C1O concupiscent:e Augustinus autem hanc perfectionem null:; voluit
triıbuere ın present! D I!bid 19] r {

GE (C Se. I1 UTSUuS posult Urigenes alıam quandam perfectionem ın hac ıita quam
dixit onsıstere In expletione virtutum ın complemento ın qUOo _vir_tutes aCCı-
pıunt statum ) ı In ad Ph111pp 641 104 v{

} De Perfecta Iustitia 19] r2
3 « DECUNdO manifestatur quod Apostolus NO Trat sıne concupiscentla Cal-

N1Ss CUul opponıt Origenes duo argumen:ta... (192 r2) Sed quon1am Augustinus
ın hac SUÜU: sententılıa patronem habet Ambrosium ut ıpse dieit [9 libro conitira



1197H2  SE N. \Poner  The third perfection is the perfection of heaven when the virtues  receive their final reward — but with this we are not concerned.  It should now be clear from this that Favaroni teaches a certain  perfection of justice to be possible in this life — that perfection  which Catholic tradition allows St. Paul and the rest of the Apostles  — namely a state of impeccability and confirmation in grace. A  further convalidation of this position and a good illustration of the  Catholic spirit of his theology, contrary to what A. V. Mueller  would have us believe °°) can be brought forward from his comment  on the condemnation of the Beguards and Beguines at the Couneil  of Vienna. He quotes literally the te'xt accepted by Denzinger n. 471  and then explains iıt **).  As has been quite obvious all through, perfection or-perfect  justice has not the identical signification for Favaroni as it shall  later have for Luüther. Luther’s perfect justice is what we call the  ordinary or adequately perfect justice ; Favaroni’s perfect justice is  the charismatical or extraordinary perfection of justice. Luther’s  acceptation is that the justice of every human being is, by reason  Julianum et favet eciam Gregorius, 23° libro Moralium, Bernardus similiter in  locis plurimis superius citatis ideo tucius in hac controversia tenetur sententia  Augustini de cujus mente omnino est conclusio secunda posita supra universaliter,  que ‚ex aliis.dictis Augustini evidenter manifestatur ». /bid. V 192 rl.  °) « Verumptamen nullo modo..existimo verum esse quod aliquis in statu  citra_beatificam visionem. pervenerit aut pervenire posset ad tale complementum  virtutum in quo virtutes accipiunt statum supra quem crescere non possent eciam  citra gradum beatifice visionis ». In ep. ad Philipp. A 641 104 vl.  °) A. V. MUELLER, Una fonte ignota del sistema di Lutero - il B. Simone  Fidati da Cascia e la sua. teologia, Bilychnis 10, Roma 1921.  °') «Iste articulus duo dicit: primum est quod aliquis in hac vita posset tan-  tum proficere quod redderetur penitus impeccabilis. Hoc autem non debet erroneum  reputari quoniam de Beata Virgine dicimus quod ad tantum ac talem gradum per-  fectionis et gracie pervenit in hac vita quod fuit penitus impeccabilis secundum  quod hoc quod dicitur ' penitus ” debet intelligi quo ad mortale et veniale quoniam  nec mortaliter nec venialiter poterit peccare. De Apostolis autem post receptionem  Spiritus Sancti in die Pentecostes quod ad tantum ac talem perfectionis gradum  pervenerint quod. de..cetero nequiverunt peccare mortaliter .communiter tenent  eciam Doctores sancti licet a venialibus non fuerint omnino. excepti... Secundum  quod ille articulus dicebat erat quod aliquis in vita presenti tantum ac talem per-  fectionis gradum posset acquirere quod amplius in gratia proficere non valebit;  hoc autem hereticum est et ponentes hunc errorem non intelligunt que loquuntur ».  In ep. ad Eph. A 641 60 vi. Exactly the. same explanation is to be found in De  Caritate Christi. circa_Electos et. Ejus infinito Amore, V .176, vlToner

Ihe thırd perfection 18 the perfection of heaven when the virtues
receive +their Ainal reward but with this Ar not concerned.

It should NOW be clear ftrom this that Favaron; teaches certaın
perfection ot Justice LO be possible ın thıs ıte +hat perfection
which Catholic tradition allows St Paul and the rest of the Apostles

namely a sSstiatie of impeccability and confirmation ın TaCC:
urther convalidation of thıs posıtion and good ıllustration of the
Catholic spirıt of his theology, ary LO what Mueller
would ave believe d Ca be brought orward trom his COMMentT
on the condemnatıon of the Beguards and Beguines at the Councıil
of Vienna. He quotes literally the te'xt accepted by Denzinger ‚a 471
and then explains ıt

As has een quıte obvious ll through, perfection perfect
Justice has not the iıdentical signification ftör Favaron] 1t shall
later ave f01‘ Luüther Luther’'s perfect justice 15 what call the
ordinary adequately perfect justice Favaronis perfect Justice 15
the charısmatical extraordinary perfection of Justice. Luther’'s
acceptation 15 that the Justice of VCcC human being 1S, by T16eAson

Julianum et favet ecıiam Gregorius, 230 liıbro Moralium, Bernardus similiter
locis plurimis super1us cıtatıs ıdeo tucıus ın hac controversıa enetur sententıa
Augustini de CUJus mente omnıno est conclusio secunda posıta 1900) ıunıversaliter,
qUue«eE aliis dictis Augustini evidenter manitestatur ı Wr Ibid 192 r{

52) « Verumptamen nullo modo exıstımo SsSe quod aliquis ın statiu
cıtra eatihcam visıonem pervenerit aut pervenıre posset ad tale complementum
vırtutum ın qUOo vırtutes accıplıunt statum UD. qUem NO possent eciam
cıtra gradum beatifice visionis ) ı In ad Philipp 64] 104 v{

53) MUELLER, Una fonte ıgnota del sıstema dı I utero ı7 Sımone
Fidati da ( ascia la Su teologia, Bilychnis 10, Roma 1921

c ste articulus duo dicit : prımum S_ quod aliquis ın hac ıta posset tan-
(um proficere quod redderetur penitus impeccabilis. Hoc autem NO debet
reputarı quon1am de Beata Virgine dicımus quod ad tantum talem gradum PCI-
fectionis gracıe pervenıt ın hac ıta quod fuit penıtus impeccabilis secundum
quod hoc quod dicitur penıtus debet intelligi qUOo ad mortale et venijale quon1am
NE\  ( mortaliter 91 venilaliter poterıt PECCATE, De Apostolis autem post receptionem
Spiritus Sancti ın dle Pentecostes quod ad tantum talem perfectionis gradum
pervenerınt quod de cetero nequıverunt PECCATIEC mortaliter communıter tenent
ecliam Doctores sanctı licet venijalibus 910} uerint Oomnıno exXceptl... Secundum
quod ille articulus dicebat Trat quod aliquis ın ıta presentı tantum talem DECTI-
tectionis gradum posset acquırere quod amplius ın gratija proficere NO valebit :
hoc autem hereticum est ponentes unc EeEITIOTEeIMI NO intelligunt qu«t loquuntur . 6

In ep ad Eph 641 v{ Exactly the SAamne explanation 1S be tound ın De
GCarıitate Christi circa _ Electos et E)jus infinito Amore, 176 vi.
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of CONcupiscence which 15 for hım original S1n, necessarily defective
and derated. Favaron!] nowhere shows S1gNs of takıng thıs assumption

his startıng poınt : when he enquıres about the perfection of
Justice he understands this the culminating poılint of the creature s
Justice without ın the least insınuatıng that the Justice of those
whio do nNOot arrıve at the culminating pomt 15 1n an WaYyY inadequate
tor eternal ıte incomplete tor justification. |£ he denies their
justice LO be perfect he obviously denies ıts perfection ın the SCMNSC

accepted by himself, nOL 1ın the eCeNSC accepted hundred
later by Luther.

It 18 also evident +hat havıng proved that COoNcupıscence 15
bar LO t+he attaınment of the culminating pomnt of Justice, ave
proved tortiori that ıt 18 bar the ordinary perfection of
Justice, which 15 justice of the aIne specific natiure And the
fundamental TEASONMN 15 and this explains LO Mueller the perfect
coherence and logic of Favaron]ı +hat CONcuplscence 1n the justified
1S of ıtself Sın ouilt whatever.

Concupiscence Ooes not uıtıate QOUr acts of free ıll

TOmM thıs OlIl: polnt alone of the possibility of arrıvıng al the
SLaAafie of perfection, notwithstanding the PDETMANENCEC of ONCU-

piscence ın the lower appetites COME another conclusion which
155 of the highest importance agaınst the Protestants and it 18 that

the existence of CONCUPISCENCE ın the justified the o of tree
ı1l for vxood 15 not entirely enervated. Constantly OUTr theologian
Aasseritis +hat OUu actıons depend upD’ONN OUu O W free will. [t 1s OUr

tree 311 that makes do vood bad actıons Speaking of
OUT v0o0od works and their capacıty or meriıt there are z ExXxIrTe

LO be avoıded either exaggerate the office of orace
exaggerate t+he office of free 311 2} Both combine to form beauti-

storum erTro doctorum Adelium certia elt CIa sententıa est 11058 P libera
voluntate Tavos vel benevolos et Deum NO solum cuncta prescire
tutura sSe: cuncta tutura disponere » . In Apocalypsim v{

®] C Cavendum est alterum extrem um teneat duorum dogmatum extremo-
ru cırca D nOstra |)uo Ham que dogmata sunt QqU«C extrema tenent: quidam
nım tantum commendant adiutorium gracie Dei ın IMnı D virtuoso quod
lıberum arbitrium PDTrOo nıhiılo quidam nım tantum Ppromoven: ıberum
arbitrium quod adiutorium gracie e detrahunt plus quam debent quomodo
NO cludit ıberum arbitrium ab operibus bonis quı dicit quod tota bonitas ıustı
operı1s attrıbuitur princ1p10 totalıter extrinseca } Ita quod tantum le enervat
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ful harmony. Our vood act 0€s not lose an of ıts mer1ıtor10us
value i# ıf 15 made under the inspıration of God because ıt remaıns
OUT OW actıon. crealiure wh produces of iıtself work LO which
15 attached reward, the arIne reward 185 also due LO another creature
wh performs the actıon with the OINCOUTS of God %) And the
16245S0ON 15 that God conters his oıifts the creatiure that they
Pass ınto the and dominion of the creature &)) Just f

king Z1ves hundred ducats (L of hlS servants, Deter, then
Peter (  —_ purchase g0oods LO the value of hundred ducats from

fromthe kıng with exactly the aImne right he Ca purchase them
anyon«e Ise &} Ihe existence an actıvıty of free ll proprietas
qUa voluntas est SUul AaCIius dominus, could hardly be expressed INOTE

clearly.
Hence ıt 1S that with vx0o0od 164ason Favaroni rejects Urigen’s

theory that xo0d works aAIe trom God and bad OoNn€es trom the devil }
On the ary both v0o0od and bad works aATrec the works of the
human free 311 that INna 1Ss responsıble tor the bad Just he
185 for the v0o0od 3 |t 18 the fight agaınst CONCUpPISCENCE between
the good offered by virtue and the eviıl suggested by CONCUPISCENCE

that constitutes the o# the saınts G2)

liberum arbitrium quantum ın ısto poneret liıberum arbitrium U: passı-
VU sıcut mater1am, sıcut potentıas passıvas sensıtıvas et incıdıit ın OT:
De Merito Christi 235 r {

> Se S] est, sıcut est, otum liıbero arbitrio CUurTr 11O. sıbj de condigno
debetur premıum quod sıbj debetur 233 r2) 81 esse! solum ab ea » OoONnamus
naturam angelicam vel humanam hoc bonum quod agid otum habere el
totaliter ıta quod 116 Deus HO aliud a hoc COODeTraretur el hoc equale
bonum quod operatur PONaMMUS et e Deo habere S] debetur premıum de
condigno D' S U: CUur ı910} CUU«C debeatur eclam Sive Nnım ad hoc aliud
SCN:; CONCUrra S1Ve ı910} otum amen est sıcut iıllud est ab »ı Ibid 235 r {

58) « Ergo attendat quod hoc quod [ Deus onfert libere donat
voluntati Create ut aıt SUUM ; NO utuat vel accomodat se: liıberaliter donat ut
ransea ın 1Us voluntatis create et sıt SUuUuIn Da Ibid 235 r2

59) De Merito Christi, 235 r2
GO) In ad Rom 376 195 v S:
81) « Licet Nım ab 1iNım1ıco malı ructus unft semiınatı ın voluntate amen

1ps1us voluntatis sunt ructus quemadmodum licet bon] ructus DDeo sınt semiınatı
ın voluntate 1PS1uUs tamen voluntatis Sunt fructus : utrıusque CI O sunt et voluntatis

semiınantıis ın voluntate S1VI mali S1Vve bon:; oınt fructus ». In ad Rom
376 196 r {

62) Bonum d O quando CONCUDIsScentie male NO ConsencI1o, hoc a! bonum
et NO perficio bonum. Rursus hostis INeca agıt malum et NO} perficit malum



The doctrine of original sın 115

ıf theretore notwithstandıng cConcupıscence O: good works are

really OUrTr OW an the other hand 1t 15 possible for LO COINEG

stiate of impeccability reedom ftrom mortal sS1ın, EeVEN though
without special privilege such Wa  N accorded the Blessed
Virgin cannot be entirely free from venial S1IN, ıt 15 evident that
the existence of cConcupıiscence does nOoTL lessen diminish OUr

iberty tor x00d his polnt lays the AaX at the rOOot of Mueller’'s
pro-lutheran accusatıon.

As Ainal word therefore the accusatıon +hat CONCUpISCENCE
185 nvincıble @W  — reply with approprıate distinction. f invın-
cibility 15 understood 1ın +he en of ineffaceable concede whole-
heartedly that Favaron]ı taught the invincıbility of CONCUupIsceNce.
As long Ar ere earth y . V be perfectly cleansed
from COoNcupiscence, 11O indeed Wa  N anyOonNC, excepting the Blessed
Virgin, entirely cleansed from ıt BRut $ understand invincibility
1n +he of insuperable then emphatically deny that Favaron:i
taught +he invincıbility of CONcupiscence. [{[he decisive proof for this
15 the existence and capacıty of free ll which iın en composıto
with the iıgnorance and difficulties concomıtant with CONCUPISCENCE
still retaıns the possibility of arrıvıng at SLiafie of impeccability.

Summing NO for +he sake of convenlence, Ca ote
the important pOomMNts under three headıngs

Concupiscence 1S nOoL original S11n NOT indeed ın the justified
0€S 1t entaıl an moral ouilt at al Frequently Favaron] calls ıt

ruga duplicitatis 28 even sometımes (( macula but these
expressions don t necessarily ımply an moral guilt. hey signify

deftect ın comparıson with the perfect Justice an subordination
of the IOWCI‘ faculties LO which INa 1Ss destined 1n the EeX[ ıfe
Consequently have omitted the poıint which Mueller advances that

qula 11O trahit ad malum ın ısto bello est tota ıta SaAanCcfioru ) e In ead Col 64] 140
Fn Mueller a uUCes three exts trom De Perfecta [ustitia where ConN-

cCupiscence 1Ss called ( ruga duplicitatis and atter of tact his hArst on

torms the third conclusion of the work But he unfairly omitted ote that ın
the xplanation that followed, OUrTr theologian distinguishes « maculum culpe »
and duplicitatis Die and he SaYyYS that Christ cleanse: the Church from the
aculum culpe but n OL from the ruga duplicitatis. No 0)el 111 take exception
OUur sayıng hat CONCUpISCeNcCE 18 ruga duplicitatis provided exclude ftrom ıt
U character ot guilt
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OIl Calı fulfıl] perfectly the precept of Deuteronomy ©7 Diliges
Dominum Deum tuum LOLO corde tuo el tota anıma LUa eic 65  —
Ihe en 15 evident the sou| 185 divided fighting agaılınst CON-

cupıscence that 1t cCannot g1ve all ıts attention tota anıma
LO God 693 4O conclude from this impossibility of loving God

with OUrTr whole sou] LO Luther’s theory of the impossibility of the
tulfiıllment of the evangelical law e LOO ridiculous tor refutation.

Concupiscence 0o€es nOT impede OUT arrıviıng at the highest
perfection, that 1s LO STLTate of treedom from sın and confirmation
ın CEC. hıs certaınly 15 the privilege of the few : whhat tew 15
indifferent the Apostles afie quoted examples. Nowhere Are

authorised acCcept CoNncupıiscence iımpediment LO adequate
jJustice CVOCIN ıIn the grade of OININON sanctıty. Mueller’'s allegations
are ‚unknown Favaron]; and he entirely prescinds from them It
18 only other poıints of doctrine that CZ COHI® to NOW his
mind these accusatıons.

Concupiscence 15 by ecan invincıble 1n the en of

9 eut 6, Ct Mt 22, 37
Bo) hat OUr ımpossibility LO observe perfectly this precept only from

<_:ohcupiscence 1S not evident OU adversaries would have believe. An
indication trom ıts collocation In the Iract Pertfect Justice. He pPCN
the wih the three acceptations of SIN V1IZ. Concupıscence, actual 81n, and
the debt of punishment. The TaC 1S then divided ınto W: arts, the first treatıng
of the first acceptatıon of sin, Concupiscence and the second treatıng of the second
acceptatıon, actual| Sın. Ihe division 18 clearly announced by Favaron] himself

Nunc secundo (videnudm est) principaliter de peccato secundo modo super1us
Sumpf{o (193 r1) and CW enumeratıon of the conclusion: begins. [£ the 1MpoSs-
sıbility of observing the commandment diliges etc. WEeTre be attriıbuted
CONCupiIScCeNcCeE only, should EXDECL ıt ın the first part; but ıt 15 not, it forms
the third conclusion of ' the second part under actual 831n In his explanation of the
conclusion he brings orward z Teasons for the iımpossibility namely the exıstence
of cConcupiscence and the SUuCcCcession of daily venıjal 81ns OoOwWwever the bringing
orward of CONCUpPIsScence reASONMN May ell be explaine: by hlS basing his
remarks quotation from St Augustine’s De Perfectione [ustitiae 111

44, 300. Elsewhere when ke. does NO  Z Augustine he attrıbutes OUTT

imperfection solely : to thesuccession of OUr daily taults : C Prima videlicet quod
NO  - est ecclesia In present!] tota subdita Christo CUJuUs probatio est quod 1n omniıbus
membris SU1s concupiscıtur cContra Christum ( omn1ıa membra SUÜU.:  w)] habeant
qualiacumque peccata PTO quibus otidie dicunt dimmitte nobis debita nOostra O
De Perfecta Iustitia, 195 v:2 C Iso In ad Eph., 641 46 r{

68) C x nondum diligit Deum quUua aro Concupiscıt adversus spırıtum
et PCI hoc NO diligit 1Deum LOta anıma quon1am anıma concupıscıt 1ın carne
De Perfecta [ustitia, 194 v2
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Luther ven OUT adversary admiuits that nowhere does Favaron]ı use

the term invincıble with regard ONCUDISCENC DBut he asserts
that the cConcept off invincıble CONCUDPDISCECENC: LO be ftound ven
thıs false Nowhere there al indication that ONCUDISCENCE
Can ‚omiınate“ 1 without the consent of QOUTr OW free 311
LO EeEVEN Ca  —_ 1T draw LO 831n agaınst OUr ıll ree will although
ıE INa be allured and enticed S11I1 by ONCUDISCENCE Ca  —_ ESVE

be constrained but the God VEN rational faculty of choice
V 1LEINAINS +he SUPDTEINE directrix of human morality

Nicolaus [T ONER

(To be continued)


