
The Nature an Destiny of Man
according CO Fulgentius Bellelli

In OUr present work DUrSU«C other aım t+han LO present
Al objective an impartial eXxposıtiıon of the doctrine of Bellelli

f 1S superfÄuous LO introduce Fulgentius Belleli LO the modern reader, tor
he 1S OIl of the best-known Augustinilans of the 18th CENLUrYy and 15 invariably
mentioned in modern works ith Cardinal Noris (d 1704 and Berti 1766
However, insert here brief biographical sketch LO background
his doctrine which aIre g01INg LO examıne.

Fulgentius Bellellij W as born ot well-to-do family ın Buccini ear Naples ın
the year 1675 the ABC ot sıxteen he entered the Order of the Hermiuits ot St
Augustine. Soon after his novıcılate he W as sent Suessa and then LO Rome
Ursue his studies. In 1695, he W as made mMaster of students at Siena. Shortly
after, he went LO Florence and 1n 1 700 he W ä teaching philosophy ın the Augus-
tinıan College 1n Rome I wo later he returned Sı]ıena regent of the
schoo| there, and ın 704 An him back ıIn Naples. In 710 he betook himself

Lucerne, Switzerland, and acted theologian the Papal Nunc10 James
Caracciolo. [t wWwWas there that h13 first work Mens Augustini de sLafiu creaturae
rationalıis nte lapsum W as published. Aftter yYCar he W as obliged toO leave ucerne
for Milan AaCCOUuUnT of the climate. From he Ailled the office of the
head o studies ın Venice, then ın Perugia and finally ın Rome There he W as

elected secretiary of the Order hen Pope Clement made him procurator
genera|l of the Order and about the SaInle time he Iso assumed the post of Pretfect
of the Bibliotheca Angelica. In 1727 he wWas at ast promoted be superl10o0r general
of the Order Perugila. When the Q1X yCaIl term of office w as VOCI he returned
TO his cherished Bibliotheca Angelica ın Koma, and there he his ast
until his death In 1742 f wWwWas during hlS ast period of hıs ıfe of retirement
hat he wrote the Mens Augustini de modo repparationıs humanae naturae post
lapsum, which together ith the work mentioned above torms on of the maın
SOUICES ot OUTr work Hıis autograph letter dated Ath June 247 18 Iso of iınterest
LO u but the principal iıdeas contained 1n ıt WeIC embodied by Bellelli In hıs
later work published 1n 737

For urther details otf hıs ıte OUSSINGER, Bibliotheca Augustiniana,
Ingolstadt, 1768, 118 HURTER, Nomentclator, UQ©eniponte, Vo 1910,
col 371 LO col 15/2: PERINI, Bibliographia Augustiniana, Florentia, 1929
Vol * 108 |110; ncy Cattolica, Roma, Vol 1, 1949, co| 1185
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regarding man s nature and destiny 1n the of innocence, and
LO show the bearing which this doctrine exerts that of the 9ra-
tulty of the supernatural. In the QOUuTrse of this study OÖOINeC emarks
11 be tound alongside with the EXISs of the author. They aAare there
for the DPUrDOSEC of explaining and clarıfying the mınd of the author

the reader.
The general history of the subject ın discussion 15 LOO GIE.

known the modern reader be repeated ere 1n detail, but
mMust describe briefly the Cıircumstances ın which Bellelli WTr OolLEe

Sınce the time of Baius the subject oft man’'s nature and destiny
ha een VEeErYy much LO the fore TIhe Scholastics wh had for OINE

time devoted themselves the study of the subject from the meta-
physical aspectT, were NnOT slow make us«c of theiır findings
combat the of Baianısm. As this heresy denied the CI-
natural character of orıgınal Justice ancl contused the natural order
with that of +he supernatural, they tound better Wa defend
the supernaturality of origınal justice and LO keep the z orders
distinct than the recently developed theory of PUIC nature, which
shows torth clearly that God could create rationa|l creatures without
the supernatural endowments with which the rst INa W ä  N ftavoured
1ın the SsSLAILEC of iınnocence.

On the other hand, the Augustinians wh remaıined outside
the Current of thought of the later cholastics, and wh insisted

going back St Augustine and retaıned hlS (( statLus aACS-
t10N1s M did NnOL think that the theory of DUIC nature W as COrrect

WaYy refute the of Bajus. Remaining steadfast in their histo-
rica|l polnt of V1IEW they could NOL SC  D the soundness of thıs NC

theory, ıts usefulness TIhe posıtion of Baius Wa  CN onN:  ° They
had doubt of ıt But LO them the posıtıon of these cholastics
W as equally absurd by swingıng the opposıte extireme In order
TO refute Baius successfully 1t W as nNnOoTt NECECSSaCVYV LO far
afhrm +hat deprived of supernatural destiny and the help
of aCCl, and ON afHicted with the mıserles of death
and CONCuUpPISCENCE, W a  CN possible for INnan, the rationa|l creatiure
made the VECELIY image of CGiod They thought that with the help
of the classıcal distinction of Potentia Dei absoluta el ordinata

sımilar reactıon the Scholastic 1eW Ca be tound ın the writings of
SOINEC modern rıters:; .9 1n Rev Fr LUBAC’s Surnaturel, Paris, 1946, art l‚
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ıt Wa  N possible distinguish their posıtıion sufficently from that of
Baius an LO safeguard the traditional doctrine o# the gratulty of
the supernatural. hlS ın br1ef W as the posıtion of the Augustinians
when Bellelli wrote °} He GV taıthful to the tradition of his
theological school., tried ın his turn LO us«ec his ECNECISY an: XYenN1us

strengthen the posıtıon which he had inherited from his prede-
CESSOTS

In OUrTr exposıtion of the doctrine of Bellelli Lr y follow
closely possible hıs development of thought. We first of
hlS notion of manıs nature the ıimage an likeness of God
and of manı's natural desire tor beatitude ; then, bring to
lıght hıs dea of Fr and intention regarding the
destiny oft IMa finally, study hıs doctrine of the gratulty o f
aC«E“C

“

TIhe SOUTCES from which Bellelli draws hıs ınspıration build
his theory of mans nature “ atre chiefly Sacred Scripture an

the wrıtings of St AÄugustine. According these, W as created
LO the ıimage and lıkeness of God and ıIn the of happıness
and CaCE %} an, the rational CrFeAtHre, 15 the living an true

image of God He 18 the image of C586 because he Ca NOW and
love Him Being lıving ıimage he Ca ave other perfection
and uprightness than the imıtatiıon of hıs F.xemplar AÄrchetype,
I910)8 Cal he desire anythıing INOTEe ardently than this perfection an
uprightness. |£ he 15 contormed this perfection AaAn uprightness,
he becomes the true ımage ©

For comprehensive 1eEW of the Augustinian posıtıon thıs ubject
recommend LO OUrTr reader the work o Rev Fr Leo RENWART, Augustiniens
du VIIITe sıecle et Nature Pure Paris, nstitut Catholique, 948

Bellelli 0oes NOL present his doctrine of man’'s nature and destiny ın
systematıc treatıse ; fn 1t scattered al OVCI his works and have make
synthesis trom widespread references.

enesis M « And God sald, let make INa  - LO OU[ ımage and
likenesg

9 Contra /ulianum, 1i 3: EB 0B 23. 5 4 col 714 C NO Uu1N-

dum illam felicitatem, ubi nıhiıl YTat ın quod adversus spırıtum concupisceret,
et concupıscente adversus spiırıtu frenaretur, qula In nalura hominis nte PECC-
catum decebat CS5C, NO bellum . (N stands for P MIGNE,
Patrologiae CUuUrsus completus, Series Latina, Paris).

Mens Augustini de sTaLiu creaturae rationalis nie peccatum, Lucerne, LA
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herefore, continues Bellelli, the rational creature knows and
loves himself rightly when he knows an loves himself the image
of God In turn, he knows and loves himself correctly when he
desires be conformed LO and unıted with hıs F xemplar, God ;
because there 15 Lrue image which 0o€es nNnOL conform LO the
F xemplar, and there 1S conformity EeXCEPT through love and
knowledge. Not without a  e! therefore, ıt 185 saıd : ıke desires
ıke ))»

Further Bellelli Contrasts the temporal created image of God
with the kternal uncreated image of God He Aasserts that, by the
uüse of analogy, ON Ca Sa that Just the MOST perfect LE.ternal
Begotten Image 15 called Son of God, the temporal image 15

be called SO of God, unless 1t 1s stained by sın The ftormer
1s indeed Filius De1 naturalis DE being of the ame nature
God the latter 1s only Filius e adoptivus because it; being

creaftiure, 1s of diferent natiure ;)
The last sentence of the preceding paragraph 18 worthy of note,

tor 1t brings iınto tocus the aspect trom which OUTr author considers

3972 C rationalis cCreatura Imago [ el est V1Vva, el VTa ın dumtaxat ımago
est, q U potest |Deum intelligere, et Se. 1ımago, QqQUa«C 1Va esL, nıhil tamquam
SUamn perfectionem et ectitudinem habere potestT, 1S1 SUuUI1 Exemplar, SC Arche-

nde est ; nıhilque quit rdentius SIe:; QqQUam lam rectıtu-
dinem, CUl 31 contormis SS L1LEVEeTa Imago est. ) O

From NO shall uUSsSe the abbreviation
tor BELLELLI s Mens Augustini de sSTaLiu creaturae rationalis nte Ca-

ium, Lucerne, 171
tor BELLELLI S Mens Augustini de modo reparationıs humanae naturae

post lapsum, Rome, 1737
for BELLELLI'S Epistola SC opuscul!um A pologeticum Romae die

Junii AA }\IS manuscr1ıpt 1S easily accessible ın the 910) public library
Bibliotheca Angelica » , Rome

%] 3902 C Tunc CIgO Creatura rationalıs bene novıt, et bene
amaLt, quando novıt, el mat SSsSc ımagınem Dei, eLt tunc-bene novıt, et mat
SSc ıiımagınem Dei, quando appetit SUam 658 Deo L, xemplari SUÜU! conformitatem,

conjunctionem ; NO nım potest SS ımago, 181 E, xemplari contformis sıt, 191

conformitas, 1S1 ıIn ' et cognıtıone SSe potest... Simile autem sibj simile
ardenter appetit ) .

[bid., 396 Exindeque jam CcConstat, quod S31 creatura rationalis imago DIS!
estT, sıcut ılla perfectissima Imago eterna, et Genita Filius el aeternus dicitur,
et iıdeo naturalis, qula ejusdem simplicis, perfectissımaeque naturae, ıta servata

analogia, haec temporalis ımago Filius Dei dicenda sıt, 1S1 culpa LEit
quon1am NO est ejusdem, sSe.: alienae natlurae, 1DSO quod facta est, ıdeo 110

naturalis, sSE\ adoptivus dicatur » .
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man s nature In the CcContext he cContrasts the created natiure of
INna with the uncreated nature of the Divine Word Moreover, 1n
the sSsamn cContext, 18 already regarded the adopted SO

of God by TCason of hlS nature. The word nature ) , ıf under-
stood 1ın the imited ontological d D would render the text
intelligible and GVn hereticalı. But nothing 15 urther from the mınd
of Bellelli; than LO consıder mans natiure from the aspect of ıts
metaphysıcal CSSCHÜC; the cholastics sed LO do ın his OW

tıme, an 1s commonly one [9)  S theologians of the present
day

One possible ınterpretation 15 that ıIn this text Bellelli; regards
the created spirıtual natfiure something divine. his interpreta-
t1on 18 not iımpossible 1n V1IECEW of hıs Neoplatonic background and
tendency. However, ıt 185 very improbable because, ın spiıte of the
emphasis he Pput the dignity ot the image of Go an the
innate cravıng of the rational creature for the divine Vis1O0N, of
which shall Tea presently, he has GV e SONEC far to
assert that man s spirıtual nature belongs class of divine beings.

It am u LO that the sımpler WaYy of interpreting this LexTt
would be LO Sa that Bellell; uUsSecs the word nature ın the

a | e  ; meanıng the whole being created
by God 1ın the beginning. In thıs nature includes nOot
only body and soul, but also the prerogatıves o1ven from
the vVery beginning of creatıion. It should nNnOL surprıse to find
OUr author speaking ın such INnanner As he draws his doctrine
chiefly trom St AÄugustine, it 1s natura| for LO find h1m retaınıng
the terminology of his Master, wh V considers nature purely
iın ıts metaphysical CSSCHCE”E., without reference either LO S1inNn

aCcCe Nor Ca he define the notion o# nature without referring
LO the divine Wl because tor him, all beings actually exıisting 1n
the present unıverse cCannot be explained unless by reference
od’s free 111 °}

W;i+th this explanation ıt 311 be easıer to understand the rest
of Bellelli’'s doctrine the image of God Atter considering the
temporal image SO of God by analogy, he Passes the
correlative of Father and heredity. God the k xemplar,

Ct BROGLIE, De fine ultimo humanae Vitae, Paris, 1948, 103, 175
and especially Appendix L 279 SCH. ; Iso tienne GILSON, Introduction ‚a .0  e  tude
de Augustin, Paris, 1929, 185, ote
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Who 1s5 at the ame. time Ars elt Artifex ejusdem ) , SaVS Bellelli,
15 LO be called Father, while the eternal visıon of the Father
15 9 be called the Patrimony Meredity of the innocent
created image, When the rational creature perfectly unıtes with
hıs Lxemplar by loving H1m without change an being made ON

spiırıt with Him, he 1S5 then saıd LO reızn with God ) , and the
happy and eternal enjoyment of this reıgn 15 called Eiternal] King-
dom )) hen 111 the image be perfect when 1t 15 perfectly unıted
with God Consequently the visıon of Go and the love by which
the rational creature acdheres LO H1m 15 called eterna!|! ıte 10)

TOmM what ave en far, ıt 15 sufficiently clear that
Bellelli retaıns the historical aspect throughout his study of man's
nature the image of God In order LO understand his doctrine
correctly, ıt essenthal 89 keep thiıs polnt 1ın mind, and also not
interpret his wrıtings accordıng LO OQOUu modern technically precıse
distinctions and clearly defined terminology. But auestion cannot
fajl LO arıse ıIn the mınd of the modern reader : W as 1t legitimate

consıiıder the nature of INa under such incomplete aspect
and with such imperfect terminology ın the eighteenth CeNTtury,
after the CONtroversy of Baius Unfortunately this question e V

seemed LO ave occurred the mınd of Bellelli For him ı$
St AÄugustine could speak ıIn such INannerTr, he also could do

Objectively speaking, 0381 has acdmit +hat the notion of man’'s
nature proposed by Rellelli involves nothing positively talse
HOWCVCI' S LO affirm that certaın doctrine 15 NnOoTt positively false
o€es noTt necessarily iımply that the ame doctrine 15 perfect an
complete. On this, think everybody would ABiceS. his polnt
of doctrine which ave Just reviewed looks Very siımple, an
ma C VEn eecm LOO simple to be worthy of noting. But ave

hesitation LO Sa +hat 1t 15 A indispensable prerequisıte for

10) P 396 (C Eit Deus E: xemplar, qu]1 simul Ars est et Artitex ejusdem,
dicatur Pater ; 1ps1usque aeterna V1S10 ımagınıs creatae innocent! dicatur Patri-
monıum, et Hereditas. Eit quon1am dum Creatura rationalis SUu exemplari perfecte
Jungiıtur, ea 1n imperturbata quiescıt, tunc null; (reaturae serviıre potest, se:
incommutabiliter Deum amando, NUus CUu. efficıtur spırıtus, iıdeo Cu Deo
Regnare dicitur, 1psı1usque beata S1Ne fine rultio aeternum Regnum nuncupatur,
F+ quı]1a tunc ımago perfecta est, quando eb} Exemplari SUÜ! arctıus constringıtur,
iıdeo VISIO Dei, 1ps1usque Amor, qUo el Creatura rationalis adhaeret Vita 1PS1Us
aeterna dicitur
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thorough understanding of OUr author's INnore intrıcate doctrine
of the rue beatitude an destiny of

Now &SM turn SC how Bellelli; builds his doctrine
of man's true beatıitude his notion of INna the image
of God Since INa W as created for happiness, an NOT tor wret-
chedness an miısery **), and being image of God he C VGT
tends unıon and conformity with God his Fxemplar ıt ollows,
ıIn Bellelli’s WAaVYV of thinking, that God alone ( be his last end,
hl.> rue perfection, happiness, beatitude and est 27 But God
adds OUr author, when considered the final beatitude and rest
of the rational Creature. 15 notLl the God known by abstract COZN-
tıon, but God CR In the beatific visıon 13) He adds thiıs be-

number of non-Augustinian theologians affırm that (Z5
could ordaın the rational cCreature to beatitude of the natura|l
order, an O Visıon which they called abstractive 14)

Bellelli 1ın conformity with all Catholic theologians, admits that
the intuıtive vıisıon 15 ıIn ıtself something supernatural A Never-
theless, he challenges the feasibility of purely natural beatitude,
OIl derived from abstract knowledge. He cCannot SC how ıt 15
possible tor such beatitude LO be the Lrue and perfect beatıitude
of the image of God He strenuously asserts that the connatural

ll) Ibid., 397 ((( Imago Dei utıque propter aliıqguam telicıtatem est condita ;
110 nım mıisera, et propter mıserlam cond:ı potult ) «

12) !bid., 393 and 394 Deus igıtur solus, el nıhil aliud est era DeI-
fectio, telicitas, beatitudo, el requles imagınıs SUuae® Ct Iso 471

18) I!bid 395 ((( Nec sutficit ad imagınis De] quletem, et beatitudinem, ut
dumtaxat 1Ps1 conjJungatur, cogniıtlone, Ua dieitur abstractiva An: L

223 « Numquid ut In abstractiva cognıtıone Summıi Dei beata fiat ? Se. ın
cogniıtione abstractiva, qQUa«EC augetl V1S1O0N1S appetıtum, stimulat desiderium, fovet
pOossess10n1s aviditatem, qQUaecNam requıes, et Beatitudo poterı1t reperirı Y

14) Ct Baianismus Redivivus, Pars art IL, (C Quia aute
Theologi Orthodoxi docent potulsse Leum ordinare cCreaturam rationalem In beati-
tudinem quamdam aliam visione 1PS1IUS intultıva, scilicet ıIn beatitudinem ordinis
naturalis, visıonem SU]l 1PS1Us, qUam Theologi VOoCant abstractivam.,... ; F hıs
work WwWas wriıtten by ar ONNYINOUS author who 1S 1O generally identified
Joannes d’Yse de Saleon.

Berti noftfes the SaInle ftact 1n his Augustinianum systema de gratıia, ab Iniıqua
Baiani et Janseniani erroriıs insiımulatione vindicatum, Bassano 776 diss Z 5

6, 145, oth of these works al included 1n the De T heologicis Disei-
tlinis, the chief work of Berti, published Bassano, 1776, and Iso 1ın the sub-
equent editions.

15) Cf P, 378 and 379
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en of INa 15 the beatifıc Vv1isıon of God and not the beatitude
derived from abstract knowledge. Ihe 16As0on he g1ves tor his
assertion 15 sımply that INa W as created that he W as naturally
the image of God. and that he would be miserable f he W as

prevented trom being unı:ted wiıth hlS Exemplar > ın other words,
if he W as kept outside the intuıtıve visıon o God and exiled from
1'IIS Patrimony and Heredity e Divine providence CcCannot create
Hıs ımage something ıIn sLiatie of mısery z AÄAbstract NOW-
ledge of Go analogical knowledge by specıes, according LO

Bellelli, only increases the rational creature s desire and longing
after God instead of being hıs beatitude and rest. Wi;ith the ftollo-
wıng ıllustration he trıes LO explain hls poımnt. Abstract knowledge
15 ikened LO DEISON wh knows by certaın sın that his triend
15 hiding ıIn FrOOM, but he 15 prevented from seeınz hım goling
LO him In such Case +he knowledge 15 INOTE affliction than

enjJoyment. {t increases hıs discomftort instead of o1vineg him
rest z hen Bellellj; concludes that the rational creature Ca  - be
created only the ımage of God an Ca be perfectly COIMN-

formed tO God only when he SC Hiım ıIn the intuıtıve
visıon 5

TOom the above exposıtıon ıt 15 sufficiently clear that Bellelli
0o€es NOL SC  €} the poss1bility, rather the reasonableness, of distin-
guishing the z  ®] aspects under which man s eatıitude and en
Ca be considered: namely, the philosophical and t+he historical.

16) Ibid 2397 ( Cum CIgO sıt hominis ıta consti:tuta natura, ut naturaliter
ımago [Jel sıt, D  ® n1ısı In 1PSO Deo beata AL w possıt, er 31 conjJunctione Cu

exemplari SUÜ! impediatur, sıt mısera, 1PS1Us s Magn UusqU«E dolor est,
S1 sempılıterno mulctata exilio SUÜ‘ SUOQUC Patrimoniöio... Hereditate...
For the fu]] meanıng of Patrımony and heredity, SC  6) ote ] above. Also ibid.,

4720 ( Fist natura 1psa Q1C condita ad [)e] ımagınem, qU am proinde 1 |)eo NO

conjJungatur, 1lseram AA e NECCECSSC est ; uapropter 1psa Per 1psam I )eo indiget
ut plene beata reddatur ) o

17) Ct ibid., 418
18) Ibid 395 Cognit1io abstractiva siqguidem CH solummodo indiget Deum

S5556 191>  ® 1PS1US tacıem aperlat, est inquietitudini augendae, q Uam requlel
inducendae ;: simili; modo S1 quıs aliquo sS1ZNO0 Cerio dignoscat Amıcum suum
alicubi absconditum, qUo amen 1psum VIsUurus, et amplexurus penetrare 110 possıt ;
LuUuncC Cerie 11O fruitione aetatur, sSEe\ prıvatiıone, desiderio, et SDEC Crescente

affligitur, et inquietitudo magıs augetur ; A

19) [bid., 395 ( Imago ıgıtur Del qUa«C rationalis Creatiura est, NC cond:i
potestT, 1S1 imago Dei sıt, NUuNngUuam quıieta, 10 N: perfecte simlis et contormis
el SSEC potest, 1sS1 ad videndum exemplar SUUIMMN pertingat
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He 1Ss not the least concerned with such questions which haunt
OUr modern mind : Is the metaphysical CssenNnce of
constituted that God Cannot but destine him LO the intutıve V1-
s]ıon Why INa NOTL another en which 15 propter LO and within
the of human natiure be possible fOI‘ On the other
hand Bellell; 1s preoccupied LO show that the actual end of
tional Creatures 18 the vısıon of God and other. Remaining
In hIS historical polnt of vIeW, he Ca SC  @’} other possible en
f01' rational cCreatures than the beatifıc visıon <

So far ave observed Bellelli; teaching that the intuıtıve
visıon of (35 15 the connatural| beatitude of Ina which he
aspıres his last perfection. Now Dass examıne his
Dposıtion with regard LO the kınd of desire (appetitus) with
which INa tends (9) this vislıon.

The rational]l creature, SdaVYS Bellelli. aspıres tO the visiıon nOot
by free and elicited desire but by innate On 22} He, ike
Scotus and Soto, uses the term elicited free desire ın ODPDO-
sıtıon LO the innate natural desire )) , TIhe former 15 freely
elicitedn aCct that ollows cognıtıion : while the latter 15 certaın
inclination of nature owards ıts perfection an:! 1Ss not aı
that ollows cognıtıion 5) Let listen LO his O W words: (( The
innate appetite D SaVYS Bellelli 1s nNnOoTt work operatıon distinct

20) In thıs place limit ourselves show hat Bellell; onsiders the Irue
beatitude and end of INnan. Later shall study the INOIEe ımportant question
to hat claim INa has for that beatitude.

21) P 395 Atque i (visio) SCINMDET ardenter expetit, 11O. libero,
elicito, sSe\ ınnato appetıtu , An 411 C Respondeo duplicem SS5c appetitum,
elicıtum videlicet, et ıinnatum, de elicito 11O disputamus ; nıhiıl nım ın d nostram
tacıt S1Ve appetat, S1Ve 11O appetat OMO appetitu beatitudinem Suam De
innato dicimus prudentissimum, et connaturalissımum K D .

22) SCOTUS, In ITI Sent., 4' 10, ‚: and . (Opera omnı1a, ed Wadding,Paris, Vives, - AT 318) « Duplex est appetitus 1n voluntate, scilicet
naturalis et liber Naturalem solum dico potentiam voluntatis absolute, se. NO alı-
quid superadditum voluntati : sıcut nım quaelibet natura habet inclinationem
naturalem ad Suam perfectionem, S1IC et1am nafiura intellectualis, scilicet voluntas,
habet naturalem inclinationem a SUamn perfectionem : alius est appetitus liber
qu]1 est velle liberum »>».

C |)e pr1ımo appetıtu dico, quod NO est aCctius aliquis elicitus voluntate, se.
Lantum inclinatio quaedam D

« De 1Ho appetıtu naturali, quod voluntas necessarıo et
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from nature itself, but 1t 15 the Va exXxigency, better., the VeryY
eed (indigentia) of natiure y In other words, ıt 15 nature iıtself
constituted that ıf ıf 15 NOT unıted wiıth God 1t becomes miserable
of necessıty, and therefore 1t needs God that ıt INa attaın ıts
beatitude 2 In order clarify his polNt he employs OoINe

examples: that of the materı1a prıima which tends with
innate appetite to the (( forma f01‘ the satisfaction of ıts need,
and that of the heavenly bodies for the movıngz spırıts 28) also
that of the organıc body for the rational soul. These innate desires,
notes Bellelli, Ar nothing else than the things themselves (ipsas
res) which are ıIn eed of another and which AT forced by their
V A nature tOo perfections wh1ch AT ONgZTUOQOUS themselves }

In the exambples gıven by Bellelli, the ertium auıd COIMDAaTra-
ti1onıs 15 the eed of another to complete ones perfection. But
oes he merely use these examples sımple metaphorical iıllustra-
tions oes he iımply something INOTE The CONTEXT e toO
show that he employs them O) connote HIOFS than HAIGcıTe meta-
phorical ıllustration. r he uses them analogia PrODOT-
tionıtatıs proprlae ) , though he INAV NOt be CONSCIOUS that he 15
doing But sSiınce the innate desire of matter for ıts form implies

transcendental relation, 15 also the desire of the body tor
the soul, the question which spontaneously arıses 18 : oes Bellelli

appetit beatitudinem, el hoc ıIn particuları... Praeterea, illud
NO est actius SCQUCNS cognıtıonem,... D

SOTO, In Sent., dist ALIX 2 d.,. C Homin!i inest appetıtus naturalis
ad iıllam beatitudinem qUa«c ın Dei Vvisiıone consıstıt : NO dico appetitum
elicitum sSe.: naturalem appetıtum, hoc SStE. inclinationem naturalem el pondus
naturae qUo 1n nem iıllum propendet, sıcut gravıtas ıIn lapide.. D

28) 420 ( Appetitus ecIO innatus 11O. est OPDUS, vel operatıo natiura
1psa discreta, se' est 1Ppsa exigentla, vel potıus indig ntı naturae; verbo dicam :
Eist natura 1psa S1C condita ad Dei imagınem, q UaIn proinde, S51 |)eo I110. COIN-

Jungatur, 1seram SSec HN6CtcecsSsse est ; uapropter 1psa J91>24 1psam Deo indiget ut
plene beata reddatur P

24) his iıdea of the heavenly bodies being moved by spırıts 15 based
obsolete cosmology which W as commonly followed by the ancıent Scholastics.

25) 420 CUJuUs rel clarıtatem abs NO T1t ]lis exemplis ut]l,
QUae plenis buccis Scholastic:i Philosophi Jactant. Sıiculti est Iud de aterija prıma,
qUae ınnato appetıtu inclinatur ad tormam expletivam indigentiae SUuUace; et
Uud de caelestibus Orbibus, qu]1 Spiritus MoOoventes unt; et illud de COI DOTE
organıco, quod rationalem mentitem expetit. Signanterque notandum est tales apDeE-
tıtus nıhil 1S1 1 1Ppsas S1IC. indigentes, et CgCNas CSSC, qUae«e ın perfectiones
ıbi D' natiura adiguntur
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ave ın mind LO establish by these examples that the relation be-
tween the rational nature and the intuıltıve visıon 15 also Tlran-
scendental relation [t 15 hard to determine with absolute certaınty
what Nswer Bellell; would o1ve LO this question ıf 1t WeTe Put
directly LO him But the PaASSagc which ollows the aIlnle Page
from which his examples Ar taken, an the explanation he g1ves
fOl‘ the poss1biılity of the natura|l desire which shall SC  €} iımme-
diately, eermmnm LO indicate that he has such relation ıIn miıind.

Immediately after the examples he o1ves, he adds that /the
iınnate desire In the examples g1ven above 15 nNnOT indication of
efficacy, but rather of eed } his shows that he 15 of
the doctrine of OINe cholastics the transcendental relation.
According LO these theologians, $ there W as transcendental
lation between created intellect and Vis10on, ıt would ımply t+hat
the former 15 essentially relative KO and defined by the latter.
Bellelli has nOoTt explicitly sed the term transcendental relation D

DSONC iınto the subject of transcendental relation but VCILIYVY likely
he o€es NOLT think the doctrine of transcendental relation 11
involve anı difficulty ın the Case of natura|l desire and V1IS10N. Hıis
reasonıng proceeds ın thıs IHANHEGET what 15 LO be saıd concernıng
the relation of the separated soul and the body ? The relation
between them, according [O these theologians, 15 transcendental
relation, yel their reunıon after death depends the interference
of outside agen He 0o€eSs NOtT SC why the arne thing Cannot
be saıd of the human intellect and the visıon of God These Al

hıs OW WOTdS b |t 15 nNOT something I'IOVBI strange LO find
subject possessing innate natural appetite fOl' object which
15 beyond ıts reach an which 1t acquıres only with external help
ake the example of the separated soul which naturally desires
unıon with 1ts body, of matter INn relation t[O ıts ftorm. Neither
of the z  ®] has the [9)  c to achieve their desire without the
assıstance of outside In ike INnNnanner the natural innate
appetıite of desires naturally the intutıve V1S1ON, not OINC-

thing which 1t ( attaın by ıts O W strength, but only provided
outsiıde help 15 g1ven hım 92

26) Ct ibidem, 421
27) 412 Nec mırum, N!  C SS«e debet, appetitum naturalem

ınnatum aliqguando inesse subjecto ad TEeI, CUJus potentiam 11O habet consequendi
sıne extern] adjutor11 tulcimento. Quippe anıma separata appetit naturaliter unıonem
ad COI DUS, el materıa appetıt formas, ut 19598 OI«e Peripatetici confitentur, 191>10 tamen
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TOom the reasonıng of Bellelli Just gıven above, 1t 15 sufficiently
clear that he implicitly denies that there 111 be confusion of
the natural and supernatural orders that the created intellect
and the beatiıfic Vvisıon ATr naturally proportioned each another,
the VeEry NSCQUCNCE which his ponents (those wh do NnOoTL admit
that INa has natural]l desire for the vision) assert 111 follow, by
TGcason of the principle of specification, if the created intellect 1S
essentially relative the beatific V1IsS10N. For Bellelli the distinction
of order, natura|l and supernatural, between created intellect
and the beatihfic visıon 1S sufficiently kept long 03}81 admits
the transcendence of the latter OVeEeT the former ın the line of
efficient ause, In linea efficientis A

sımiılar doctrine Was sponsored by Bellelli’s apologist,
Berti 48  — wh urther claims that 1t 15 the singular perfection of
InNna LO be able tend naturally CO en which he C attaın
only by supernatural help He SaYyS that there 15 NOL always
proportion between Sa an en In the apology which he wrote
for hıs former Superior General an fOl' himself, he reasserts that
1t 15 NnOotLt disgrace LO INa but rather honour that he naturally
has desire for en which he Cannot attaın without CI-
natural help [t 15 precisely AaCCOUuUnT of this MOSsST exalted end
LO which INa 15 ordained and whose attaınment 15 beyond his
natural strength that INa excels the ırrational substances -°

id valent assequı sıne Agentis n ı S, et disponentis adjutorio }

Ct Iso 420-421
his exemple of the separated sou| Was commonly sed by the Scotists 1n

connectıon ıth the questiıon of man s natural desire.
28) Berti’'s 1eW hiıs pomt Ca be tound 1ın his De I heologicis Disciplinis,

Bassano, 1776, INn 3, Ca tom l‚ 67, ((( At qu] insıtum UuUnc supernaturalis
V1ls10n1s appetıtum Tropugnant(C, docent 910} expleri, 181 auxiliis gratijae
rationalis substantia ad Lantam N1s sublimitatem evehatur. Videtur nım exemplo
anımae separatae, qUae Gu sıt forma COrpOorIs, suapte natura illius appetit unlonem,
dari naturalem inclinationem ad termınum, qu1 solis ınspectis natiurae virıbus
nequılt haberi qualis ut1que est mortuorum resurrectı10 ) « C Iso ibidem, 326,

29) Cf Augustinum S5Systema de gratia, diss 7 8 6, [1, 130,
quum potıus 1n hoc conditio Creatiurae intellectualis praecellat rebus alıiis creatıs,

quod ordinetur ad perfectionem maJjorem illa, ad q UuaIn virıbus proprIi1s pertingere
potest » An 131, In hoc proinde Angelorum, hominumque naturam ırra-
tionalibus corporeisque substantiis antecellere, quod illis constıtutus sıt N1s DTrae-
stantıssımus, ad quem Der solius naturae vıires pertingere NECQUaQUaMmM possunt jı O

siımilar idea Ca be found ın the wrıtiıngs of St I homas, S> 1/2, 3
art 51 ad
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Neither Bellelli NOr his apologist has DSONEC INOTIE deeply ınto

the problem oft innate desire. hey ave not developed the „ 88°4
mMent oft Scotus based the relation between man s intellect and
ıts PrODECI object, between his ll and beatitude ın the Concrete.
|t 15 quıte certaın that they NeTre familiar with such arguments but
1t 15 impossible NOW with certaınty why they ave NOLT eve-
loped them. TIhe explanation INa be that they rehecl INOIC

external authority t+han metaphysical deduction. hıs also partly
explains why they ave chosen the Scotist tradıition instead of +Hat
of the recent ] homists which W as the 681018 prevaiıling opınıon at

that time. 1 + 15 rue that the Scotist VIeW 15 older and ha een
held tor long time by number of Scholastics, an t+hat St Tho-
INa  N himselt, they believed, had held simiılar VIEW. But the
principal 16C4ASONMN of their choice 15 to be tound believe, ın the
tact that the Scotist VIeW 15 INOIES serviceable LO their Augustiniıan
system whole S D.9 GLr argument tor their theory
of the impossibility of the ate o# DUIC nature 23

X *

We arrıve NO at the second poıint of OUT study : od’s
freedom and iıntentıon regardıng the destiny of Up tO

the present ave a the doctrine of OUTr author the notion
of the image of ( 25 applied a Aan:! man s true

beatitude which 15 the intuıtıve visıon of God Regarding thıs
Bellelli OHOWS closely the gvenera|l posıition of hiıs theological school.
In the second polnt shall meetlt [(0)]881> orıginal thinkıng of his
OW. We shall follow him StED by step ın hıs search for the
TCason why God created INa with rational nature, according
LO Hıis iımage, and with ınnate longing f01' divine communicatıon.

Bellelli introduces his investigation with brief SUFrVEYVY of the
Concept of Civine providence an of od’s reedom regarding the
elevatıon of INa LO supernatural end Following St Ihomas he
defines providence the exemplar of the order of things owards

end, especilally their last end preexıisting ın the divine mind 97)
Since providence pertaıns LO the divine Wl and Intellect, ıt mMust

50) C ibidem, diss Z S " 6, ‚0 . 131
Sl) Summa Theologica, [, Z art. COI DUS; C Praeexistens ın mente Dıivina

ratıo ordinis ın finem, el praecıpue ın nem ultimum ) .
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be free from an Ccoercıon and necessıity. [t MUST also be DYra-
u1ltous 77 Under Gods’s provıdence nothing 15 untoreseen
happens by chance, because aCctT of God Ca be such that
ıt 15 without preconceived plan and preceding counsel *°),
od’s providence 15 known trom His creatıon, because ıf God
had nOTt wished reveal Himself LO ıt would ave een 1MM-
possible NOW what He has planned an decreed from eterniıty.
But 910)} through the things which He has wrought outside Him
self, ıt 1Ss possible LO NOW the sSecret of Hıs eternal providence Za
These few principles od’s providence and the WaYy 1t 15 known

should be kept constantly ın mind, because Bellelli INOTE

often res  SC than CADICSSE them In his following argumen(ts.
Our author 0oes make attempt safeguard od’s freedom

in regard LO the ordering of supernatural beatitude. He
maıntaıns that God Wa  N not absolutely bound to ordain INa

the supernatural end, because He W as free not institute the
supernatural order tO cCreate anything whatsoever 5 He could
communıcate the intultıve visıon HIS creatures by Hıs antie-
cedent 311 but ıt 18 Just possible f01‘ H1m nOLt do %8
because on Ca constraın Hlm communıcate Himself toO
His Creatiure ın such WAaVYy, and create it according TO His
ıimage, capable of recelving such communıcation 2) He could also
make the creature Hıs OW image, capable oft Himself (capax

82) R., L, 215 222
88) Ibidem, 2272
84) Ibidem, 205, 715
85) [bid., 224 Ergone ropterea debuit |)eus creaturam Rationalem ad

supernaturalem nem ordinare Absolute quidem NO. debuit qula talem ordinem
mM ınıme instıtuere, et nıhil extra tacere potulsset ) . Ct Iso A

86) ( Antecedent » 15 sed here 1n comparıson ıth the act of creation. ( Ante-
cedent will » ere the 111 of Go ın regard to man s elevation which
precedes Hıis actua|l 111 of creatıng him his concept of antecedent 111 »

only apPCAaIs ın his ast work [t (° be regarded development of his thought.
37) 215 « Poterat Deus antecedenti voluntate velle creaturae SUae

PCI tacie]l SUaC intuıtum, Beatam fruitionem, possessionemque communıcare ;: _sicut
poterat nolle »

flfl) [bid., 222 C Ftenim qu1s Deum ut rationali creaturae communıicaret...
1ps1 per suımet manitestaret intuıtum, faceretque ea SUul ımagınem, sulque

CaPaCem, gratiam... adstrinxisset Y »
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su1) %) He could make him ın another IMaAaiNnel; : E nOot CCOTF-

ding LO His image, and not capable of Himself 78)
TOmM these statement notice that Bellelli teaches that God

15 free, fırst, communıcate nOot communıcate Himself
supernaturally LO Hıs creature secondly, create not create

anything outside Himself ; and lastly LO create rational creatures
create irrational ONnes In other words, ıt 15 sufficiently clear

that Bellelli 0o€es nNnOoLt restrict OdS reedom ın creatıng creatures,
and ın the kinds of creatures He wishes to create NOI' 0o€es Le
deny the divine reedom regarding the destiny of His creatures,
+he instıtution of the supernatural order. Under the aspect of od’'s
reedom, ıt e e that Belleili Put creation from nothing and ele-
vatıon the supernatural the SaInNne footing.

However, ıt 15 interesting otfe that, according LO Bellelli,
1{ OINCE God had freely deciıded by His antecedent 11 destine
Hıis creatures the intuıltıve visıon and has created them CCOTI -

dingly, that 1: with spirıtual nature capable of that sublime
destiny and pOossessing ın their nature innate longing for the
Samcde, has de facto happened there 1s 1ın talking anl
INOTe of od’s reedom to ordaın His rational cCreatures an

89) TIhe word capable » (capax) needs little attention here Bellelli states
that the rationa|l creature which 15 made the ımage of Ca 15 capable (capax) of
the supernatural. 449 Cum tamen rationalis creatura, QUaC ad ıma-
ginem Dei facta est, ejusdem gratiae sıt D: ») He also SaYys frequently hat
(35 has made the rational creature according to Hıs ımage, and apable of Hım-
self (M 1, 205 « Ad |Jel Providentiam attendens, qUa«e rationalem
uram, SU1 ımagınem, sulque CaPaCemMm..., effinxit » : c$£ Iso 216, 217 224)
hls doctrine and terminology of Bellelli, 1S without doubt derived from St
Augustine, who SaYy:  + « KEo quıppe 1PSo ımago SRT. QqUO ejJus :D: est, ejusque
partıceps SSC potest » (De I rin.: 11 14, MICGNE, 9 42, 1044 ; quoted
by Bellelli 1n P 393) St Augustine di nOoLt explain, would iıke
him have done, hat kiınd oft capacıty he meanLtT, posıtıve negatıve, actıve
passıve. In another Texti he SdayS that the of Go. cannot be gıven LO stone,
Lree beast, because they R incapable of ıt (Contra Jal |1 4, 3:
MIGNE, C.s 44, The rational creature, who 15 the ımage of God 1S capable
because he 21 NOW and love Goi Bellelli, following the footstep ot his Master,
z1Vves further explanation. Sınce he tollows the Scotist tradıtion 1n this
ÜEr Sr justly conJecture that he has 1n mind the S ] but 3 1
(cf P 419) cCapacıtly.

40) R 216 ((( Quamquam creaturam SUaIn alio modo 11O. Su1l ımagınem,
sSu1que CaPaCel, sed sicutı CCOTAa, ligna, ve|l lapıdes ın PUTa, putaque
natura E Car qu1vıiısset o
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other destiny than the OI He had ıIn mind. It 15 therefore under
this lıght that Must understand why Bellelli; abstaıins ftrom
consiıdering that treedom with which God could create
rational Creatures without ordering supernatural beatitude
through intultive Visıon of Hımself, but with ordering LO natural
beatitude through conceptual knowledge alone. He cCannot admit
SM possibility of such reedom. his ın brief 18 Bellelli’s CONcept
of divine reedom.

Now proceed to show how OUr author ascertaıns od’s
antecedent 1ıll] from the things He has created. Bellelli, from
the fact that God has ireely created Hıis creatiure with rational
an spirıtual nature, according His OW ıimage, and capable of
possessing Himself, ancl NOL stone, plant beast which has

capacıty for recelıving His divine communıiıcatıion, concludes with
the help of the principles regarding od’s providence a1d oOwn
above, that there preexisted ın God antecedent 111 of g1ving
Hımself His rational creatiure be ıts pOossession ancl beatitude.
According LO OUr Wa of thinking, SdaYyYS Bellelli od’s first ill
W as ftorm Holy Society Heavenly Jerusalem with DIC-
established number of places. I hen, His second il] Wa  7ı) LO
Create rational creatures Ail] that determined number of places.
In other words, His will of instıtuting the Meavenly Society D
ceded His ll LO cCreatie rational creatiures 2

Bellelli, ın order LO ıllustrate his poıint, o1ves the example of
potter wh wishes LO make certaın Vase for his OW use He

oes not make 1t blindly without an aım, but with the CXPTrESS
Purpose of filling ıt with something. herefore, from the Can
he chooses accomplish his work, the aım intention he has
ın mınd 18 revealed LO With much INOTEe reason, according tO

41) Ibid., Ü ( Quod autem ıIn Deo antecedens voluntas S1C COIIN-
municandı possidendum 1 t nostroque concıplendi modo rı
voluntas formandıi sanctam socletatem, SC In Civitatem Jerusalem,
totque et NO plures 1n mansıones, sedesque statuendi, NUINeTO scilicet locorum
praedefinito, o 1 condend:; Rationalem Creaturam
cesseriıt, In argumen(to esT, quod Spiritualem Rationalemque Creaturam, Ange-
licam scilicet, el Humanam, ımagınem Suamı ımmortalem, NO sıcutiı CCOTAa, ligna,
Aaut S5SaXa, sSEe. Sul CapaCcCem tamquam Vas grande, VaCUuUum, CEgCeNUMqUE, ad
Summa increatı Boni plenitudinem lans condiderit ». Ct Iso 225 and

A.,
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Bellelli Call Sa that God the mMoOost W1S€e and prudent Maker
of all things, had ıntention of communıcatıng Himself tOo His
cCreature before He created ıt Because ıf He ha NOL this ınten-
tiıon He would nOTt ave created ıt with spiritual and immortal
nature, according H13 image an capable of receıving Himself
He would ave created ıt 1ın another INanNnNeCTL, that 1S, not according
to Hıs ımage and without an capacfty of receıving spiritual COIN-

muniıcatıon, He wWas indeed perfectly free toO do %) Bellelli 15
persuaded that ıf would be something unthinkable, ın the light
of od’s wisdom, that God should 111 LO creatie iımmortal images
capable of receıving Himself without Prev10us intention of
communicatıng Himzself LO them. Such INannNner of actıng, 1ın Bel
lelli's mind, would be inordinate, unjust, and unworthy of an
intelligent artıst, and fortior] otf God the MOST perfect and WI1ISsSe
Creator and Provisor of the whole unıverse 5) He repeats the
arne argument freaquently 1n order accentuate his polmt. hen

42) Ibid., 216 Namque 81 figulus ıIn SUae domus SUuNl Vas aliquod IMagNnNac
capacıtatıs effingat, prudenterque consilio, 110 CasSsu, et ınopınate opere(tur,
laborare eumdem praeıntento fine aliquid ın reponendi, quıs NO conjıclat
Media siquidem electa N1s iıntentionem patefaciunt. Quanto ıgıtur Jure potlor1 ın
Deo Sapientissimo, et Providentissimo fingente ıIn SUum Sanctae SUuUa®e (Civitatis
Jerusalem imagınem SUam, sulque CaPaCeMn, vo| nt —>  S nt
i iıntentıionem eidem communicandı, ad sedemque domuicilii Caelestis
evehendi, 81 INnNOcCcens perseverassert, tatendum est Ftenim 81
iıntentı1o Ila 110 praecessisset, 1915 imagınem spiritalem finxisset, immortalem,
sulque CaPaCeEI, Quamquam creaturam SUam lio modo 11O. Sul iımagınem, sulque
CapaCCeIn, sed sıcut]ı CCOIa, ligna, vel lapides ın PUrTra, putaque natura
U qui1vısset Dı An D7 Se quon1am haec supposıt1o, quatenus nobis
Juxta Augustin] mMentiem defenditur, voluntatem creandı rationalem Creaturam
antecedit, O autem ad eamdem subsequitur,... Nam 81 Jla gratulta supern1
N1s voluntas communicandı ('reaturae ın |)eo 1NO. praecessıisset, Crea-
ura Rationalem Immortalem, SUul ımagınem, sulque CapaCehn, condere potulsset .

48) Ibid DE ( FEtenim qUua Providentia statu1ı potestT, ut Deus 1n volendo
ordinatissımus, Innocentem, Immortalemque imagınem SUul CaPaCeIn CIrIEAIEC velit,
absque 1i communicandıi ıntentione } Appareret nımırum ıIn hac hypothesi
manıtesta inordinatıo ın Artifice, creando Innocentem, et CapaCcem SUu1l 1mMa-
gınem, CUJus aviıdıtati, indigentiaeque explendae 1pse solus SuUuUOMEet Bono
sufficeret, e1ique iıhilominus communicgare SSC nollet. Namque 81 commMmuniıcare
NO vult, C  s Crea‘ CaDaCeMm SUul CEZENAaANM, et aviıdam S] autem Innocentem illam,
CaPaCcem, CRZCNaIN, Immortalem, sulque avıdam creal, Cr eiıdem NO u-

nıcare, e]Jusque Sul vultus ıntuıtu indigentiam NO. explere constituerat } Propter
quid nım Innocentem illam tantae capacıtatıs et aviditatis effinxit ? Quo ine ?
Qua iıntentione
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he adds Just the aC of Ainal PDEISCVCITANCE 18 argument
tor the existence of predestination, also the creature's capacıty
for pOossessing God Himself 15 of od’s antecedent
111 beatify His creature S}

TI hese statement of Bellelli which ave Just CCn show
how closely his doctrine of the antecedent 111 of God 15 linked

with his notion of man‘s nature and ultimate beatitude. Hıs
doctrine of od’s antecedent will would ave meanıng $ OUT

author ha NnOL presunnOosed the fact that the only end connatural
LO rational creatures W as the intultıve V1is1on, outsıde of which they
would certainly be ‚ miserable. Ötherwise, how could he Sa that
$ God had nOL Drev10us intention of communıcatıng Himself
Hıis creatiures, ıt would be inordinate and unJjust for Hım LO create
creatures with rational nature an according His ıimage Con-
sequently, Ar  € obliged to repeat agaın the warnıng that 1ın order

understand hım correctly mMust Ur Yy SC  D things from hıs
point of VviIeW ; that 1S, interpret his doctrine of man‘s natiure

8.Ild destiny 1ın the historical order of things. |$ SOINECONE had
questioned hım toO what objective value he thought his doctrine
possessed when ıt W as weighed ıIn the scale of metaphysics, he
would ave answered that he had NnOL an iınterest ın metaphysics
and that he preferred keep t+he historical consideration whose
( 494 has een sanctioned by the Fathers and theologians throughout
the centurles. |t 15 ditficult £or hım SC  D why he should yıeld

comparatively 1813 Wa of thinking, that 1 consider the
subject from purely metaphysical polnt of VIEW, which he has

tendency to distrust 2

4-1) Ibid., 216 « Ut nım adjutorium finis perseverantıae Praedestinationiıs
argumentum est ıta capacıtas imagınıs SUae ut Deum 1psum |)ivino sufftulta adju-
tor10 possideat, argumentum est antecedentis Providentiae, CaMquUE Beatificandi:i
antecedentis voluntatis

45) Bellel!li’s attiıtude owards philosophy mMay be gathered trom the remarks
he makes ın C Haec profecto [0)  e  a sunt, ın qUa«cC homines trahit
nımı1ıus inutilium doctrinarum aInoOT, futilium distinctionum indagatio, Philoso-
phiaeque Gentilium studium prolixius ». RBellell; has 1n mind here the
Scholastic distinction hat egards the princ1p1um radicale quod sanctı-
tatıs, and charity the princıpıum quo An ın 275 Ditfhciliorem 19910}  C aleam
au barnı CR obscurissiımas Metaphysicarum argumentatıonum latebras,
densissimas 1n Augustinianam doctrinam tenebras offundentes, ıntroılıre cogıtamus ı A=

In these he betrays certaın repugnan towards metaphysics.
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Before conclude OU. study of man s destiny, few words

must be saıd Bellelli’s ıdea of man s actual elevation the
supernatural en When speakıng of the naturalness of elevation
(naturalitas elevationis) Bellelli makes distinction between eleva-
t1on to the en (elevatio ad finem), an elevation the Call:

(elevatio ad medium)
Elevation to the end, according LO Bellelli belongs N

manı«s ratıonal nature which 1S the ıimage of God and Whl Ch
Ca rest In other object than God Himself 2 tor ın thıs VT
rational nature he c6s remotlfie rıicht the intuıtive visıon ©
TOmM thiıs sSTatemen ıt 1Ss evident t+hat UT author oes nNOL admıit
that the elevation of the supernatural order implies the
assıgnment of ne end LO him, but rather the conferring of
a  C by which Ca attaın the intultıve V1IS1ON. In other words,
the term superadditus 15 not LO be sed 1n connection with
man's destiny, but only 1ın relation the en 8 he needs
LO attaın hıs sublime destiny.

Mani’s actual elevation supernatural beatıitude 15 always -
garded by Bellelli absolute reality and nNnOT supposıtlion.
In hıs rst work he g1ves exposıtıon of this poıint. In chapter
he afhırms that St Augustine did NOT sımply SUPPOSEC that INa

w as elevated supernatural end, but he regarded man’'s eleva-
tıon real According LO Bellelli, ll modern Scholastics
think that Augustine spoke with the supposıtion that INa W as

ordained LO the supernatural en With thıs supposıtion, they also

46) P 415 De naturalitate autem F levationis est distinguendum. Nam
Flevatio lia est ad nem nobilissımum, la autem ad media, quibus est COI1-

parandus: ]la ad naturam ıpsam pertinet, qUa«e ımago Dei SGSt. el ın
nullo, 1S1 In Dei possessione CSS: quıeta, Quapropter natura a illum nem elevata
diecitur 1PSO quod excellentioris ordinis j°) COT.DOTA, et infra Deum ad
1PS1IUS imagınem el similitudinem ondıita SE »

In order LO understand hıs clause aAve recal| GE INOTIE OUr

miıind Bellelli’'s notion of man s nature He C 1n the spirıtual natiure something
INOTIT E than hat IMOST theologians aIre accustomed LO s5C& ın ıt today He SC CS 1n
the rationa| natiure hıdden significance, excellence, and the verYy sıgn of
od’s wl tOo elevate INan. [t 15 because Go. ha: the ıntent.ion LO elevate Hıis
Creaiure hat He created hım ıth such nature. FDI’ this 16AS0ON he calls the
spiritual naiure the remote right LO the beatihc Vvislıon. C+t 468 « Jus
radicale ad aAetiernam vitam duplex distinguendum, remotium et proximum. R eı
motum 1psa NMiat Ura ratıonalıs. et Dei ımago, qUa«eE nequıt recte. 1S1 ın
1PSO Deo requlem... reperiıre ) @
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IC that the V1is1on .. of Go would be due the creature
elevated, an consequently Lt would be unjust deprive 1iNNO-
cent creature of 1t S

TIo the above opınıon of the modern cholastics Bellell; offers
the following NSsSsWeTr The Pelagians, with whom St Augustine
had to deal, also denied that INa wWas gratu:tousiy elevated the
supernatural en |$ St Augustine had only supposed the elevation
of INa the whole of hisnt would ave value. It would be
jJust begging the question (petitio principi)). St Augustine 1n his
works agaınst Pelagianism did NnOLT sımply SUDPDOSEC man‘s elevation

the supernatural en but contended that 1t W as the true
of HA wh could ave other end than the happy

pOssess1oN of God Himself )) ) In hıs autograph letter wrıtten
few Ca later, Bellelli estiaties his V1EW IHOLIEG strongly 50)

Concerning elevation LO the Call: (elevatio ad medium), Bel-
lelli teaches that because the beatitude befitting the image of God
185 exalted, 1t cCannot be attaiıned wiıthout supernatural help hlS
help consısts chiefly 1n the aC of adoption through which
becomes the partaker of the divine nNnatiLure But besides the aC«e
of adoption actual aACC 1s also NECCSSAaATV. Consequently, 1in regard

the existence and eed ot both habitual and actua|l TaCES the
doctrine of Bellelli ausecs difficulty. W hat from
910] 1S find Out the EeXaCc teaching of OUuUr author the

4S) P 409 Ut huic Augustinlanae |)emonstration1ı Modern:i Scholasticı
aciant satıs, 1ın Nal responsionem conspırant. Ea autem est, Augustinum
loqui 1n supposıtıione elevationis creaturae rationalis ad finem supernaturalem.
Qua tacta supposıtione certum esT, ajunt, claram D€l visıonem debitam 39356

TEALUTAEG S1C elevatae, roindeque optımo Jure inJustus proclamaretur, 81 absque
praevıa culpa innocentı Creaturae eamdem denegaret ».

49) Ibid 409 C Numquam nım Pelagiani praecıpul hostes gratiae Dei, qu]ı
solam naturam ad dona gratiae promerenda sufficientissımam contendebant, ele-
vatıonem gratuıtam ac nem supernaturalem contess] SUnt. Imo Ar} hoc erat,
quod amquam capitale dogma errorı SUÜ)‘ opposıtum aversabantur. Igitur 81
Augustinus INN1XUS talı supposıtıone IIla strınx1ısset, iınepte PrOFrSUS, et iınanıter

verberasset puerili, el allacı omn1ıno argumen(to. Quandoquidem ıc SUuD-
posulsset, quod Tatl 1n quaestlone, quodque absolute el probandum ulsset. Atque
ıta argumentum Augustin] palmariıs esse pet1ı1t10 BI1INC1IDPN.. Quis hoc NO

videat ın regulis Logicae vel mediocriter versatus } Non ıgıtur facta Jla DO-
sıtıone argumentatus est Augustinus, sed Ium SSCc at o | rat1ıo-
nalıs Creatiurae contendebat, uL aut omnıno 1O. sıt, aut S4l sıt, 11O0. possıt alium
finem habere 181 beatam Dei 1PpSs1us possessionem D

50) C A,.,
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gratulty of this all which 18 absolutely NECCSSATY for an to
attaın his Afinal beatitude, an which Bellelli; admits explicitly
be something added (adjuncta) natiure and not to be considered

natural 25
X

Finally COIMNNE touch upon the last but most interesting
subject of OUuUr study : The gratuity of ace

[£ ıt 18 [Fu®, Bellelli teaches, that God had intencled‘. to
ordaın INa tOo the intuıtıve visıon before He intended X0 create
him, and that He has de facto elevated LO that exalted end
ancl SINCe Cannot attaın that sublime en! by his OW strength,
1t s logical for him conclude that the NECCSSaATr Cal which
God ın HIS Providence has proviıded for INa 1n order that he
INa attaın hıs end, 1Ss ın certaın due hım We
are NO go1ing examıne In what e  R according LO the mınd
of OUrTr author, 1S this due INa ancl why ıt 18 due him

It 15 beyond doubt dispute that Bellelli teaches that aC'
155 due rational cCreatiures in t+he SLafie of innocence ® OQur
immediate objective 18 LO ascertaın what 15 his teaching ın rTeESDECT

+he E A3 DA why aC«C 15 due rationa|l creatures and the
OCRl ın which ıt 15 due lIo attaın this objective preli-

51) P 451 Se quon1am beatitudinem am excellentem magnitudini,
capacıtatı Imaginis Dei congruentem, adipisci INEeNS cCreata 110 potest S1Ne

supernaturali adjutorio, Castoque* qUo DDeo adhaerens, ın 1PS1Us adoptionem
Filiorum collocetur.,... hinc estT, quod elevatıo ad media naturalis (ra
urae dicenda 1O esti, C sıt gratıa Na tuUuTt A e adjuncta. Eit de
hac elevatione, qUa«C scilicet PCI gratiam fiıliorum habetur, qUa«e homines ivinae
Naturae onsortes, partıcıpes efficit,... ‚ And 471 ( Ft aliunde adoptio est
medium necessarıum omnıno ad hanc adipiscendam felicıtatem, Q UO nımırum
amo(fo, ın rationalis Creatiura rueret mı1serl1am, immunditiam;... id,
quod addıtur respondemus, gratiam adoptionis, +$s] necessarlam, 10

| aetern] Regni adeptione. Necessarila est insuper pPCI-
severentla finalis, QqUae... ın STAaiu ınnocentlae CL | ı
liıbero descendebat arbitrio » (N In the Augustinian terminology adjutorium
versatile 15 equivalent LO actua| grace).

52) We iınsert here the eXpression «In the state of innocence », because
according LO Bellell; rationa| creatures WTr e g]ven certaın privileges claims
account of their nature and destiny. But by their Airst Fall they ftorfeited hem
and consequently Goi Ca justly deprive them of these privileges. IThe diference
between the af InnOocence and the state after the F'all 1S constantly and
sharply kept ıIn the writings of RBellel!l; the subject of
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mınary iNquiry ınto the peculijar meanıng which he attaches LO the
terms debitum an supernaturale 185 absolutely indispensable.

In reading through Bellelli’s works 0)81 Cannot avoıd noticıng
+hat he 18 VeEry caretful LO poıint OUtL the diference between the
meanıngz of the debitum iıntended by ım, and the other
meanıng, which would g1ve hıs doctrine heretical] connotatıon.
Almost 1ın DA Passage where the word (( debitum aPDPDCAaTrs he
Z1Vves the z meanıngs sıde by sıde Debitum according to
hım Can be understood ın z  ®] WaYys First, something due
LO the instrıinsıc demands of nature ; tor example, that which 15
Dart of nature, that which OoOWS from nature, 15 regarded by
Bellelli due (debitum) 1n this rst en his debitum 15 NOW
1ın hıs wrıtings either debitum rıgorosum debitum —_

turae secundum )) . Second, debitum Ga  — be taken that
which 15 due AacCccount of od’s law of providence, and 1t 11
be known debitum congrultatıs Dei fOor the time being 53)
On AaCCount of the important Dart ıt plays 1ın the doctrine of Bellelli,

specıial study 111 be devoted ıt presently.
hlS Wa of distinguishing debitum 15 not entirely of Bel

lelli’'s OW. invention. Similar as Ca be tound throughout the
centurlıes ın O: form another. The INOTE OININON OIl 15 the

55) ake for xample F 455 C NOII nım gratia Jla (gratia Conditoris,
hat 1s, g]ven LO innocent man) ıta debita $ut naturae, ut aliquod OPUS
mer1ıtorıum eandem praecesseriıt, aut sıcut natiurae sunt debitae ejusdem PTrO-
prletates, qUaC ejusdem visceribus eNAaSCUnNtTIUr. fu 1t le
Proviıdentiae I)ıvınae Ibidem, 468 C Deinde libenter fatemur, gratiam
Conditoris KRKIS indebitam naturam secundum S sed dicimus, SSc

1Ps] debitam, STA su b ejusdem rectıssıma Providen-
ELB, ) « And 4772 ((( ut asseren(, Deum debuisse rationali ('reaturae dona
gratiae SUae elargiri, 11O debito r1goroso, sed PUra putLa decen-
t13, At puto, eruditissımum Norisium [  d  lam Uu. putam decentiam
accepısse, utL dumtaxat debitum iıntımıs naturae natium praecıse,

secundum S 9103 sub Provıdentia justıssıma Condi
[O exclusum innueret ı\ 06

Also A « Debuit Inquam 910} naturae intımae ordinationi el
rectitudiniı secundum praec1se,.. sSe debuit providentiae SUl aut certe natu-rae
quatenus sub alı providentia constitutae ».

Finally . R 2721 Respondeo aeqguıvocum verbum debet S56 distinc-
tıone exponendum. Naturae nım gratiam Deus NO debet Llamquam propriıetatem

1Ppsa nascentem, vel ejusdem praecedent:i merıto triıbuendam : debet CcIO gratiam
natiurae sub gratuıtae Providentiae egibus ». For the expression « debitum COIMN-

grultatis » e P IL, ch EK
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CONCEDPRL of the decentia De1 DE the consıderation of something
under the aspect of the Providence of God Furthermore the appli-
catıon of the notion of decentia Dei LO the question of de-
bitum wWas already made by Giles of Rome (d 1206 He Care-

fully distinguished debitum decentia ), which he regarded
nOot epugna LO 00 and debitum simpliciter elt absolute ) ,
which he considered contradictory LO the true character of aCe
(ratio gratiae) 35 The INOTe iımmediate SOUTICeS from which Bellelli;
draws his Inspiration f01‘ his distinction of debitum al the wrıtingsof Noris 1 /04), Fulgent la Fosse 1672 an Schweitzer
(d 1 708), wh were al] Augustinians, hıs Nar contemporaries.
Noris, In hlS explanation of St Augustine s ERT: Cont. Julianum,
lib 39 Ca ' 9 distinguished debitum rızorosum )) from debitum

DUra decentia ??) I_a Fosse made twofold distinction of
Justice : Justitia condignitatis and Justitia decentiae et CONgrTuL-
tatıs 48 Schweitzer divided debitum integritatiıs ınto that
which 15 under divine provıdence, and that which 15 according LO
the intrınsıc princıiple of thing 37)

Bellelli In his turn explains debitum congrulntatıs Dei In the
following INnNanner: he SaVS that this debitum 1s something between

debitum rgorosum and DUra decentia )) The former implies
strict necessıity, an 15 due absolutely and simply, explained
above. The latter‚ the other hand implies necessity at all
The classical example illustrate DUra decentia 1s the Incar-

64) In II Sent., 3 ® and 21 [ I; Veneketiis, 1581,
408 409

55) V indiciae Augustinianae, Patavıi, 1708, Ca 3, Z FE Later
Bellelli explains hat Noris ecan by the expressıon « DUTa puta decentia » 1n
his 472, where he holds that Noris has ın mind the sSamne implication

his C debitum congrultatıs ) MM See also 465
55) Augustinus I heologus, T olosae, 1680, and C est autem

duplex Justıtla, altera condignitatis altera eTO0O decentiae el congrultatıs... Justitia
decentiae el congrultatıs est secundum qUam Deum triıbuit Uunıculque secundum
quod decet SUae bonitati saplentlae el providentiae,q illud simpliciter
et absolute NO debeat ut OSseL illud denegare sSıne InJustitla simpliciter dicta... »

57) SCHWEITZER In his Diss de prıma hominis Innocentia, dubio | ad
distinguished debitum ıntegritatis tollows: « 5i spectetur homo substat
divinae gubernationi, concedo:;: S] spectetur praecıse secundum princ1ıpla intrinsica,
NCZO. Potest aliquid debere naturae humanae subjicitur divinae providentiae
et gzubernationi, quod 1l 110 debetur amquam proprietas, S] spectetur praecısesecundum SUÜ.: princiıpla iıntrınseca ) .
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natıon. [t 15 apposıte an CONZTUOUS for the Divine Word ( take
C human nature, but ıts Contrary, that 15, not LO take OUur human
nature, 15 possible an Just CO  S

The debitum congrultatıs miıdway between debitum r120-
and DUra decentia 15 urther explained by Bellelli 1ın

thıs INanNnnNner: Debitum congrultatıs unlike PUra decentia 0o€es
not admit the poss1ibility of ıts Oopposite, and OUT of 1t certaın
shonfanecous necessity arıses ) [t 15 ike the obligation springıng
from promıiıse made by God N ONCE ıt 15 supposed that God has
made promıise, He 15 bound (tenetur fidelitate) fulfil HIS
promıse al OQur author has also another NaIne for the aiie de-
bitum, and that 15 : debitum conditionatum ) , because 1t 15 not
absolute, but rather depends od’s x00d pleasure 7) Indeed,
5 1S ıIn WaYy bound o make promıse, but He promıiıses
freely OUuUt of His O W z00d pleasure. hen another ıImportant Name
he Z1ves LO denote the aIne debitum 15 debitum lege Pro
videntiae )) , because according hım God 15 bound by thıs debitum
LO Zlve His creatures all CcCall NECCSSaATY attaın their last
end Z his persona|l explanation o1ven by Bellelli of ( debitum
congrultatıs Dei should be kept 1ın miınd, an his doctrine
the gratulty of a  C g1ven below 15 be understood according

this explanation of hıs o

58) P 472 « Nimirum quon1am decens estT, quod DTO arbitrio ht ab
‚  B qu]1 plenam potestatem habet quodlibet, et opposıtum faciend.... Hoc quidem
PaCcLio IN, et decens fuit, ut Verbum naturam humanam assumeret, q Ua
S] noluisset, utL recapse potuıit, et1am ıd decentissımum uisset...

Alio autem modaoa decens est ut flat, quod el alıter fıerı 9650) DOTest.,
quodque et1am sponNtanea fit necessiıtate. Sicuti] decens est ut Deus ıdelis sıt,
91  ® promıssıs SU1Ss deficere DOSSIL... , @A

59) 450 ((( quod (gratia) potest SSe debita aliq-ua sSUuppOS1-
t+]ıone, absque quod desinat SSCc gratlia. E,xempli Facta supposıtione,
quod |Jeus promiıttat are gratiam SUam, ut TCaDSC illam Lilectis, ocatis uUunNn-

dum proposıtum promiuittıt ; 1ın hac hypothesi Deus enetur fidelitate promıssa
SU.: adimplere, I9 %o aliter contıngere pO  »

P 474 « sed 11O. proinde qula hoc decet, congrult, debitum
Fidelitatis. qQUO Deus sıbj 1PS1 Aarcio CX F[ENEIUF, jota vel NUMm mınultur, sed
u  9 ın omnı PTrOTrSUuSs debiti rıgore persevera(t ». CGt Iso R H. 107

60) (F 459, and B FT
61) Ct F 458, 465 ; and K, I: 214
52) We wish LO remark here that the modern Augustinians do NnOL ÜüÜSsSe the

exXpression « decentia Del » strongly Bellelli SsSes « debitum congrultatıs ».
hey do not teach hat spontaneous necessity arlses trom ıt They only regard
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hen COINE to the Lterm supernaturale 6 Belleli, ike

all Catholic theooglans. wants maıntaın the distinction of the
[W: orders: natural and supernatura|l 64  — But the WaYVy he Clistin-
guishes nature from the supernatural 15 nOot exactly the aInle

that of the theologians of the other schools. For OUT author the
supernatural 15 defined princıpally by opposıtion LO the DPOWCIS of
nature (vires naturae). |$ something exceeds the DOWEIS of nature,
ıt 15 regarded supernatural. He also defines the supernatural by
opposıtiıon LO that which constitutes naiure OWS from nature 930
In other words, In order that thing be supernatural, ıt MUSTL
exceed the DOWETS of natiure, 1t MmMust not be something which
constitutes nature, and 1t mMust also not be something which OWS
Out of nature

However, Cannot avoıd noticıng that OUrTr author has deli-
berately omıiıtted the consideration of the exigencıies of natiure

(exigentiae naturae). By exigenclıes of natiure InNncan whatever 15
NECECSSALY suitable tor t+he existence of thing, fOl‘ ıts eve-
lopment, f01' the attaınment o ıts fiınal end Once Inore

OUT author prefers the Scotist posıtıion 66) the ON proposed by

ıts opposıte inconvenılent INCONZggTUOUS but nNnOLt impossible. Yet they
consider ıt N OT S than 68l « ratıo convenılentlae » whose opposıte does
nNOL involve the least Incongrulty. Ct Rev RAP': AÄA.. De gratuitate
ordinis supernaturalis apud theologos Augustinenses litteris encyclicis ° Humanıi
enerts praelucentibus (Ex nalectis Augustinianis, vol AXAAXI ID 248
249

68) TIhe historical evolution of the term « supernaturale » has been treated
ın quıte number of modern works:;: .9 BRUEGGEMAN, Modern thought

the Supernatural, T’heological studies, 1945) 3-34), and LUBAC,
Remarques sur I” histoire du mot surnaturel Nouwvelle theologique, 1LAX1

225-250, 350-370, and later 1n his book Surnaturel, Parıis, 1946, art I1T
64) &} C 97 Perperam Adamıi gratja sequela creatıonıs el debita

natiurae el integrae nuncupatur. Etenim ultra gratiam creatiae natiurae
debitas eidem proprlietates, qUa«c naturalij;s SUntT ordinis, gratia Insuper SUDCI-
naturalijs et salutarıis, CU. sanctihicans tu: et1am auxiliatrıx, secundum ortho-
doxam idem 1n pr1mo homine est conhitenda o

65) 478 ( Ilud dicitur supernaturale, quon1am HE est naturae Prin-
Cclpl1um, Ne' natiurae Z  princ1plıs promana' ) ı Also 448 and l‚ 213
« Ratio enımvero dictat supernaturales 2{ salutares actıones SCINDETI et ın QUO-
CUMYUE sTLal D' natfurae vıres, SSc censendas. Hoc Nnım 1DSO supernaturales
dicuntur quon1am sSsunt ))

65) BARTHOLOMAEUS MASTRIUS ıIn his Disput. T’heol ın ! Sent., dis 6,
Z - 8 Venetlis, 1684, 283, trıes show from the wrıtings of Scotus, that

the supernaturality of thing consısts 1n the fact that 1t exceeds the of
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Kipalda the notion of the supernatural, which 15 expressed
by opposıtion NOT only the DOWCTIS of nature, but also LO the
demands of natiure (exigentiae naturae) S |t 18 true that the
position of Rıpalda W3a  N NOoTt OININON then ıt 15 NO because

number of well-known theologzians ike Estius, de Arrijaga,
an others preferred LO define the supernatural by opposıtıon
the POWECTIS of nature SS Yet this 15 NOL the only I1Cason why
Bellelli has accepted this notion of the supernatural. Ihe L1Cason

15 INOTIE profound: ıf he had accepted Ripalda's CONcept of the
supernatural, his theory of natural desıire for the intultıve v1isıon
would be confronted with insurmountable difficulty.

Now wish to 5a few words the relation between
the z ncepts: debitum an supernaturale , According
LO the reasonıng of Bellelli t+he only thıng that would exclude
destroy the supernatural 15 that which 185 derived from nature, such

the properties of nature, +hat which 15 the constitutive
elements of thing, that which 18 merited by preceding acts
FOI' him, therefore, the supernatural 15 NOL necessarily undue
(indebitum) under all aspects  9 1ın other words, nOoLt VEery form of
debitum 15 ıIn opposıtlon LO the supernatural 2 So something Ca

be due Sa LO the law of Providence, yet remaıns supernatural.
In brief debitum r1ıg0orosum alone excludes the supernatural,
but debitum congrultatıs Dei oes not

human nature. He SaysS Iso hat the Scotists explain supernaturality 1n the sSsame

ImMannerT.

67) MARTINEZ de Ripalda 1n his De ntfe supernal., dis 3 SeCT. B Parisıiis,
1871, f AZ. argues that « sola excellentia vires actıvas naturae 110

ufhcit ad supernaturalitatem » CF Iso ibid., sect. Z SCHq
88) E,STIUS, In II Sent., 4, Venetils, 1748, « Propriissime

ıd dicitur naturale, quod est aut 1psa natura, aut DaIrs naturae, aut quod naturae

PIINC1PU1IS profluit, quodve 1n natura 6a habet
naturalisautem modo gratıa NO potest diei fuijlsse prımo

hominı.
AÄRRIAGA, Disp Theologicae ıIn part disp. UT, Lugduni, 1664,

53 ((( Verissima rel supernaturalis explicatio est, qUa«e 1DSO nomıiıne
desum!] videtur, estque satıs commMuUunıs ınter aucftores, ut ıd sıt supernaturale quod
excedit viıres tam naturae qQUa m r el naturalis: i est quod sSupra

substantiam et D: ccidentia substantiae connaturalia ;ı 7

69) P 450 « Verumtamen ın hac hypothesi nulla gratia desinit SsSS5Cc

gratıa, ts]ı debita reddatur, quon]1am O est debita merıto naturali;ı 1psam PTaeCclCe-
dent!, SE debita est divinae Aiidelitati. Ergo I1L0 INNe€e debitum
gratıam excludit». Ct Iso 210, 271



250 Hwang
Having Gcn the peculiar meanıng ın which Bellelli KIisS) the

words debitum ancl (( supernaturale )) 1t 11 NnOL be difficult LO
understand hlS mind LO why aC«EC 1S5 W: and how 1t 18 due

rational creatures, ıIn the wonderful provıdential plan
As LO the TEAason why aC 15 due LO rational creatures,

why God 15 bound LO gıve aC: LO rational creatures, Bellelli’'s
miınd INAaV be briefly expressed ollows: In the order sSeli
by divine providence, rational creatures MCO preordained LO
supernatural end aCCount of thıs they wWerIre created ıIn the
image of God wiıth spirıtual nature capable of their exalted
destiny. Since the encl LO which they wWere preordained wWas CI-
natural an consequentl!y exceeded their natura|l [9)  S LO reach‚
they needed the help of supernatural aCce attaın ıt Further-
IN outsıde of the supernatural en they could nNnOTL find hap-
pıness an rest T herefore, God the x0o0od and W1SE Creator an
Provisor, 15 bound o1ve STaCE HIS rational crealtures, ın order
that they Ina attaın their en and happiness. One &8 i  D imme-
diately, from what has Just een sald, the repercussıon of QOU.  ya

author's doctrine of man s nature an destiny the question of
the gratulty of aCcCe“

Bellelli 15 of the difficulty which thıs doctrine of hıs 15
likely LO and he 18 quick LO ad that the anner 1:3
which aCe 15 due 1s the VCIYy polnt which safeguards the
orthodoxy of hıs teaching. Crace 15 nOoL due ıf 1t werIe part
of nature, ILy of nature, somethingz flowing out of
nature merited by preceding vood aCTs, ın other WOI‘dS‚ aCe
1sS nNnOL due by debitum Y1Z0rosum » : but 1t 1Ss due only :E

far 1t 18 consıdered under the rıght order of
DI that 15 LO SdaY, by debitum congrultatıs

De1 ) Let NO listen to hıs OW words: God the eternal
Lord and Creator of al things 185 the happiness, end, and rest of
His rational creatures, and f they Cannot DOSSCSS Hll'l'l they 311
fall ınto mI1sery and unrest Since the aC of adoption 1S ON
of the can LO DOSSCSS God consequently He 15 bound by His
15.W of providence LO g1ve Hıs innocent rational Creatiures the
CC of adoption an other gıifts NECCSSar LO them And 0)81 of
these NECESSATV oifts 1S actua|l DTaCl ° AÄAnd In his last work

10) P 471 « At eIÖ AÄAeternus Dominus, omn1ıum Factor,
Creaturae rationalis SCI Va sSsuae felicıitas est finis, requıies, 1ne 1PS1US POS-
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fin. the following Passage: Since, according to divine PTO-
vidence, OUur exalted en consısts In the beatihc DOssession of
God an: the eternal cCommunılıon with the Saints ın the HeavenlyJerusalem which annot be reached without the help af STaCE, 1L
ollows that the Just God 15 bound by His OW provıdence LO
o1ve aC to His ratiıonal creatures ıIn order that they INAaVYy reach
their sublime destiny. God 15 bound that He INa NnOL deny Hıis
rationa|l cCreatiures this help of ac without Drevi1ous tault of their
OW. exile them, HIS OW. Innocent images from the heavenly
kıngdom an their celestial patrımony for al] eterniıty . Further
O he continues, N SOINeONEe objects: If God could NOoL Creatfe
rational creatures without TaCcE; 1t iımplies that aCcC 15 due LO
natiure Vly NSsSswWer will be The word due (debet) should be
distinguished. Grace 18 nNnOTt due to naiure ıIn the aIiIne Cn

properties of nature aAare due preceding mer1t 18 due Grace
15 due tO nature only In far 1t 15 constituted under +he
law o# divine provıdence 71) The word due In all

sesslone nonnı1ıs]ı miısera SCINDET, ırrequieta INanere., Eit liunde adoptio
est medium necessarıum omnıno ad anc adipiscendam felicitatem, qQUO nımırum
amoto, In rationalis cCreatura rueret mı1serlam,... Ne CI ZO tantum malum
SUPTEMO, rectissımo Conditori, Provisori ımputarı possıt, diceendum est,
tenerı M0! lege Providentiae S U.Q:6;, Creatiturae ratiıonali
innocenti, quantumvVvıs SCIVae, gratıam adoptionis, aliaque dona

1 m gratiam adoptionis, ets1 necessarlam, NO tamen
solam sutficere PTO aeternı Regni adeptione. Necessaria est Insuper EISCVE-
rantıa tınalis. qUae... ıIn (l innocentlae Cu versatilı; adjutorio
libero descendebat arbitrio D .

N I: 220 SCHq Hac autem posıta ıvinae Providentiae disposi-
tione, Cr S  S N1s noster, beataque [Je] pOossess10, SDanctorumque Civium
a socletas, sSıne 61ra gratia nequeat commpararı, CONSCqUECNS, est Deum
jJustum quod media necessarlıla creaturae Ra-
lonalj Innocenti, gratıam videlicet PIO N1ıs tlam sublimis adeptione o Rı
cCesserıt: et ıta debuisse, ut ]la S1INe culpa denegare NO pOosset, ımagınem
SUuam Innocentem Patria, Regno, Caelesti Patrimonio, per am aeternıtatem
exulem faceret. ; E

« Quod 81 dicas: Nequit Deus Creaturam condere Rationalem S1INe gratla.
Igitur naturae gratiam debet Respondeo aequı1vocum verbum debet SS5Cc distinc-tione exponendum. Naturae nım gratiam Deus 110 debet tamquam proprietatem

1Psa nascentem, vel ejusdem praecedenti mer1ıto tribuendam : debet e I0

gratıam naiurae quatenus constıtutae suh Sratuıtae Providentiae
legibus».

In OUT translation of the eXIs aım at Z1Vving the essentija! thought contained
therein and not at rendering slavishly sentence by sentence word for word
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these should be understood according LO Bellelli’s OW expla-
natıon of debitum )) which ave exposed above, tor there
15 1cCcason LO interpret the word otherwise.

One question yel remaıns : How o€es the gratulty CI“
natural character of a  © ftare under the so-called debitum CON-

grultatiıs Dei In Bellelli’'s miıind there o€es NOL apPpCal the slightest
sıgn of doubt that the gratulty of aC«EC 15 kept perfectly inviolate
under the debitum congrultatıs De1 ; The Tecason 15 because the
supernatural character of aC 0o€es not sufter an INJUry
result of this debitum 3 hen he polNts Out parallel Case ın
the wrıtings of other theologians of hlS time. These theologians
hold that sufficient aCEC 15 g1ven LO fallen Ina that he INa keep
the commandments, tor without this SIaCcCl his transgression woulcl
nNnOoTL be imputable tO him his aACEC they BICEC C& be due
the 18.W of divine providence, yvel ıt remaıns true aCCl, On aCCount
of this, Bellelli fallS LO R> why the other theologians AI

disturbed when he SaVYyYsSs that the supernatural help of DraCe which
NECCSSar the innocent rational cCreatiure attaın that sublime

end LO which God had freely ordained him, 15 due h1m according
LO the law of providence  5  . whilst at the arine time they teach
that by virtue o# man s gratultous elevation the supernatural
end, aCcC«e NECESSATVY for LO keep the commandments 15 due
to him, yetl aCcC 0o€es nNnOoTt Ca be true TaCCl. We shall NO

let Bellelli speak for himself : We justly defend ) , he SaVS, that
the word aAaCC U be applied NOL only the aC«e of the
Redeemer which 15 gıven sınners, but also Ca truly be applied
LO the STACE gıven innocent a though the latter Wa  CN given
1m by OoINeC title of due (ex aliquo debito). TIhe gratja adjuvans
which 15 NECCSSaAI Y for rational creatiures LO keep the commandments
Ca be due LO the law of divine providence, yel remaıns at the
aIlnle time true aCcCe ın Narine and ın kınd his arnne doctrine
15 detended by OÖOINe recent authors when they of the subject
of sufficient aCE (adjutoria sufhicientia Redemnmntoris). They admıiıt
+hat +his aC«C 185 g1ven LO fallen ın order that he Ina keep

72) It 15 worth noting that OUr author applies here his peculiar COoONcepL of
the relation between ( debitum » and C supernaturale which explained above.
|+ 1S that the supernatura|l characte of thing 15 kept inviolate by the usSe of

debitum congrultatıs Dei D'a because him the only thing that would destroy
the supernaturality of thing 1S C debitum rıgorosum ) .
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the commandments, and without this aCcC his failings would not
be ıimputable LO him How unreasonable R> these authors ıIn calling

Baianists when W: with much IO Teason, Sa the amIne thing
of the aC«E g1ven LO innocent INa Cl

On the subject of the gratunty of a  c Bellelli; 15 sincerely COI-
vinced that there 15 difference between his doctrine an that of
Baius. He vehemently VOo the difference, an he thinks that his
distinction of debitum has sufficiently demonstrated the essentijal
diffterence between hlS position and that of Baius. The latter,
according Bellelli, reduced the g1ft of TaCl, which W as

bestowed rational creatures 1n the sLiaie of innocence, —

mething of the purely natural order and owed natiure by the

78) P 458 (C Quod autem gratia adjuvantis possıt SSec debita lege
Providentiae, scilicet reddantur rational:; Creaturae impossibilia divina mandata,
Ne! tamen ullum SU1l nomıinı1s, aut generı1s patıatur dispendium, nıhıil, est quod
certlus, et vehementius et1am Kecentiores, quibuscum disputamus, inculcant.
Etenim 1Ds1 contentliosıssıme docent, Deum tenerı lege Providentiae, et Justiıtl1ae
aAre unıcuıque sufficentia adjutoria et1am Redemptoris, quıibus possunt proxıme,
et expedite mandata SCI VaIl; qUae«E ihilominus quantumvVvıs debita, ad
gratiam pertinere defendunt, ut deficientibus 1DS1S cCreatiura rationalis NO 1S1
peccatura sıt, peccato amen NO 1ps] imputabili; ad culpam, se\ Provisori, quı ın
necessarıls defeecit. Quid CIg O oNquerun(fur, NOSYUEC tanquam Baianos invidiosis-
sıme crımınantur, C nonnısı eadem 1psorum doctrina, sSe: potlor1 Jure, de
gratia Conditoris, 11O. Redemptoris disserentes, utamur » Bellelli; epeats the
Samne argument ın his later wrıtings. An these simply quote without Tans-
lating them

In hıs A& he 5a C i1mırum S] |)eus gratiam sufficientiam SIN-
gulis hominibus dandam debet gratultae elevationi, sulsque Justıssım1ıs legibus,

reddentur impossibilia divina mandata, 915 tamen ob tale debitum desinit SSC

gratla; CUTr gratiiam debere NO. poterat gratultae SUae Providentiae, quod
antecedenti SU. voluntati voluit SUam ımagınem beatificare, et salvam facere,
absque quod gratia desinat SSe gratla, et talı debito ad naturam
1psam deprimatur Y »

In his ast work M RN E AA SCH., he asseris: imirum S1 Ul Jure
Catholici Doctores sustınent, Deum gratiam sufficientem singulis dandam homi-
nıbus PCI merıta Salvatoris, gratultae Llevationi, sulsque Just1ssım s Providentiae
debere legibus, reddantur impossibilia mandata : 1891  C amen obhb ale debitum
ıllam desinere 3141 w gratiam ajunt : Cur ® SUDEINAMGU conditoris gratiam
gratultae Providentiae debere [Deus NO poterıit, qua antecedenti SU. voluntate
imagınem Suamı Beatificare, ad SUPECINAMQUE Civitatem proficisci voluerit, absque

quod gratıja desinat S gratlia, Aaut quod tal;ı debito u ad natiurae
ordinem deprimatur } Debetur illa, debetur ista ; ]la debetur, et TEeEVeTrTa debetur,
et innegabiliter, ut ajunt, debetur, el gratia est : iısta debetur, et gratia NO est
Qualiter ıd 1C1 possıt, Sane NO , D
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debitum rızorosum ), fNowing OUL of natiure ıke the

properties of nature *3} whilst he, the CON(tTrary, teaches that
aACE 1Ss not owed LO nature ın the INanner indicated above
but only wed LO od’s law of providence, I C owed by the
(( ebitum congrultatıs )) ©2}

Ihe notion of debitum congrultatiıs explained by Bellelli
1S, think the decisive poıint ın OUrTr present attempt LO fin. Out
what 1S the diference between Bellelli's doctrine Aan: that of Baius.
When Baius sa1d that the supernatural endowment W as due ratio- \
na| cCreatures 1n the SLatie of innocence, he mean that this endowment
W ds strictly NECECSSATVYV LO innocent creatures, because ıt W as 1N-
tegral part of their nature. and that the opposıte, +hat 1S,
deny ıt them, 185 absolutely impossıble. On the other hand when
Bellelli SAVYS that the supernatural endowment a  € 15 due, he
Call that there 18 SDONLANCOUS necessity the part of
God tO o1ve aC«E LO innocent Creaiures ın V1IEW of His OW PrOoO-
vidence which has preordained them LO supernatural en and
created t+hem His image. hiıs Spontaneous necessıty 15 ıke the
necessity resulting from divıne promıiıse. AÄAnd TO Bellelli also,
+he opposıte 15 impossible.

Unfortunately, both the explanation of spontaneous necessity
and the analogy of divine promıiıse show only that there 15
dıference between the due which OUTr author uses and that W1'11C]'1
W as sed by Baius, but they do NnOL help determine
what exactly 1Ss the difference between the LWO ; be-

the expression sSfP>oNTANCOUS necessity 15 not self-explana-
LOFrYV, Aan: Bellelli; prefers leave 1t without urther determination.
Consequentiy, there 1Ss WaYy of determiniıng what 15 the exXact

implication o that eXDpressiON, and of arrıvıng at W e  te
ıdea of t+he binding force resulting trom Bellelli’'s ( debitum COIl-

gorultatıs Del )) Besides., 1t 1Ss ditAficult NOT LO notice that 1ın the
ıllustration furnished by OU[ author, there 15 difficulty which he
mMuUust ave overlooked. 1+ 1S the fact that ın VIEeW of od’s attriıbutes
and perfections. ıt 1S Just difAficult fOI' God break His promıise

ftor H1m be unjust.

RENWART, Cos 120 and 193 thinks that Bellelli, ıke the other
Augustinians, has misunderstood Bajius’ doctrine, because de ftacto Baius has NnOtL

expressed himselt hus
75) CF e 455 and 457
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Nevertheless, ıt 1S NOTL COrrecCct LO atfırm that there 1S realdifference between the doctrine of Bellelli an that of Baiusthis poınt, that the difference between the z  ®] 1s purely verbal.Such affırmation would be rue only ıf Bellelli; had spokenwith precıise and determined termınology an had consiıdered the
word due (debitum) under the ame aspect Baius considered
ıt Since both conditions al nOoTL verifıed, there 15 1910 Trecason
CCUSE OUur author’'s doctrine of Baianism. We Ca  s only regret thetact that his terminology 18 imperfect aCCOUnNnT of ıts indetermi-
natıon.

[t 18 nOoTt surprisıng the modern reader CO learn that thedoctrine of Bellell; has aroused much bitter opposıtlion. For OUr
present PUrDOose judge that 1t 15 NOLT NECCESSATVY to include ere

study of the attacks made OUur author, the defence wrıtten
hlS behalf by Berti. The Treason 15 that this work Ca ell

constitute ate an interesting study of its OW but above
all because haviıng goNne through the wrıtings of his ponents,do nNnOot think that 1t would g1ve OUr reader clearer dea of
Bellelli’s doctrine 1t weTe include them ere

Before conclude., wish LO summarıze the maın ıdeas
of Bellelli cConNcernıngz the doctrine of man'’'s natiure an destiny and
of the gratulty of aCcCe, and LO Sa few words ıts relation
with other connected subjects.

It 18 impossible tor anyone wh has een following closely
QUT exposıtion of Bellelli’s doctrine NOTL Fo notice that the different
polnts of doctrine are closely linked LO ON other. Starting trom

determined historical]l notion of INa as image of God E OU.
author asserts that INa Ca ave other connatural eatitude
than the intuıtıve vıisıon of God He SaVyYsSs urther that natura|l
beatitude the Lrue en of INa attaıned through conceptual
knowledge of Go 15 unthinkable. hen he affırms that has

innate desire for the intultive VIS1ON, though NnOL having the
attaın ıt T1OmM this optımıstic view of mans natiure OU.

author concludes that God the W1SEe Creator an Provisor, MUuUst
ave rst the intention of ordaining ® supernatural destinybefore He iıntended LO Creaftfe him : otherwise He would NnOT
ave created him with such nature, but rather 1ke stone,
plant, brute. He CX 1CS  SC the fact of mans CI-
natura|l elevation. He always regards 1t the real sTatie of INnan.
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But tor hım the posıitıve elevation of LO t+he supernatural order
consısts nOL INn the acquırıng of ne end, but rather ın the COIl-

ferring ot aACEC by which all Ca attaın the intuıtıve visıon
which 15 natural hım

Bellelli bases his doctrine of the gratulty of aCC his p —
culiar concept of debitum congrultatıs Dei . He teaches that this

debitum 18 between ratıo convenıentlae an (( debitum r1g20-
y hen he maıntalıns that debitum congrultatıs Dei and

the supernatural do NOt exclude each other. Applying hıs notıbn
of debitum congrultatıs Dei toO the doctrine of the gratulty of
DTaCcE he SaVYS that God 185 bound by thıs debitum to g1ve toO

Hıs rational creatures the supernatural help of aCC_l, the NECESSATY
Cal attaın their Ainal end {Ihe LEASON 18 because he considers
+hat he has sufficiently established +hat rational creatures ave
their Anal end ın the iıntuıltıve visıon of God which 1s something
supernatural, that 1S, beyond the DOWECIS of natiure. In other words,
Bellelli asserts that aACC 1S due rational creatures. Y et aC«C
remaıns truly supernatural ıf ınterpret the word due ın the

of debitum congrultatıs Dei ))

TIhe other preternatural gifts bestowed rational creatures in
the STa of innocence are also due them 1n the of de
bitum congrultatıs because from the a | E ın
the lıght of which OU. author ececs the nroblem, death 15 punish-
ment, CONcupıscence 1S something positively evil, and rational
creatures would nOot ave suffered +hese an the other mi1serl1es of
ıfe ıf they had not sinned. Since God 1S good and jJust, He would
not ave inficted punishment and miserles them $ they had
remained ınnocent. I herefore OUTr author concludes that 1n the stia

of iInnOocence God 1S bound by HIS laws of provıdence, by
debitum congruitatıs D LO g1ıve them those oifts which TEeEINOVEC

t+hese miserles that sufer today AaCCOUuUnT of SIN
The doctrine of the gratulty of aCcC and the other gifts,

explained above, 15 defended N strongly by RBellelli |t 185 intı-
mately connected with the whole structure of his doctrine of man’s
primıitıve and from it the theory of the impossibility of PUIC
naiure ollows logical C,. For ıf 1t 18 true, OUr author
repeatedly Aasserts, that +he visıon of God 18 the sole end of rational
Greatures, and that God 185 bound by His yoodness and providence

oive al NECESSAaATL Cal (9) them in order that they na attaın
their end, ıt 1S only logical conclude that aCcC«e Aan: the other
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gifts are due tOo rationa|l creatures VIECW of God law of PTO-
vidence. Consequently the sLiatie of DUTE nature, which by 1Cs
definition excludes aCcC and the other preternatural oifts
possible

“

We aAre to conclude this study of OUTS with remark
the 1C10N of Bellell; +he Augustinian school especlaly

respect LO hıs peculiar INanner of expounding and defending +he
gratuıty of aCeE Has 1T een rejected by the Augustinians
whole, 1'18.S ıT een endorsed enthusiastically We think neither

entirely Irue
It Lrue that 1L has een prıvately attacked within the

School] itself namely by C1rken his OW confrere wh belonged
to the German of the amIne Order an whose attack
occasıoned the Wrıliıng of his Autograph Letter of I7ZE7 which

ave referred severa| W1ımes the OUTSEe of OUuUr study 79 Yet
this disagreement between Girken an Bellelli Cannot be considered

breach of SCT10US character Y IL should be regarded rather
family quarrel nOtLt meant be divulged

On the other hand Berti devoted z of his works LO NSWEeT

publicly by the attacks made the teaching of
Bellelli both the Pprımıtıve an fallen states of ma In
these [WO works he explicitly detended Bellelli doctrine of God
antecedent 311 and u  Y of aC«e A More ımportan: st111
the harmony W C nOotLiICEe between Bellelli doctrine and that of the
official declaration of the Augustinian s  on regard the

76) Sınce aIire not the question of PUTre naiure here professo,
1T 910)1y LO develop the different arguments Bellell; Ses LO defend t+he
theory of the impossibility of PUTE nature Ihe whole thırd book of hıs
first work Iso part of his autograph letter and of his ast work
ALl e devoted LO thıs PUrpDOSsSEe

77) We have nOot been able TAaAaCe the letter which Girken said LO have
addressed the Genera| of the ÖOrder and which he CXPDICSSE:; his disagreement
ıth Bellelli doctrine

78) C Augustinianum systema de gratia, | (cf ofe |4)
Also c} In opusculum Inscriıptum Languet Archiep Sen Judicium

de Operibus T heologicis Bellelli et Berti, aCcQqU1SSımada hujus expostulatio,
CaDp VIN The ast work Ca be found Berti De disciplinis
theologicis, Bassano, 776 volume VII
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question of the gratulty of the supernatural endowments g]ven
an ın the of innocence. his declaration W as sent LO Pope
Clement XI by V asquez, the Superior General of the Augus-
tinıan ermits © [+ Comprıses LWENLY three theses which SUu

the basıc doctrines of +he Augustinian Schoaol. TIhe third t+hesis
touches OUrTr subject and reads ollows: Deus gratiam, iımmor-
talitatem, et aCcCC“ 9108} debuit hominı, attento Jure naturae 1PS1US
debuit Lamen Sib1. ut NEeINO Sl.lb Deo Justo, [0)910 provıdo
mıiıser esse Nn1s1 merere{iur ° Iso significant 15 the following
remark made by Father Irape thıs vVeIrIYy point of doctrine
ın Bellelli's wriıting : Fulgentius Belelli frequentius loquitur de
ogratija debita prImO hominı titulo Justissımae providentiae : Qqul
loquendi modus, plus M1NuUSs, ad superlores redit locutiones Su  —-
riores locutiones refers the of decentia Del Aan:

potentıa De] absoluta et ordinata Notandum est autem cırca
nOostram quaestionem Bellelli singularem protulisse sententlam. ;:
autumarvıt enım O elevationem ad ordinem supernaturalem 1MM-
possibılem CSSC COoONsequenter ad voluntatem Dei constituendi Cac-

lestem cıvıtatem. Hinc est quod SeCcurılus 1pse loquatur et dicta
eJus duriora nobis videantur et sınt. Haec autem sententla PTrO-
culdubio exira 1 esset et V1X I9(0)] verbis uderet, nNn1sı auctior

protinus acdderet Deum hominem ad SUul imagınem AT ante-

cedenti voluntate se1psum el communicandı, aut nullo modo
TGalr

TOM what ave u f mMa conclude that Bellelli has
een faithful the ftundamental poılnNts of doctrine upheld ıIn the
Augustinian school. He defends the opınıon that aC 15 due LO
rational cCreatures the Augustinians 1ın general Lr y do though
the device he uses 18 difterent ' and the INanner ın which he
EXDIECSSECS himself 1s INOTE straightforward and the WaYy he argucs
INOIC violent. Like the other Augustinians he appeals the divine
attrıbutes an has LO the aIne order disposition
established by od’s providence, 1n order LO detend the ÖOININON

79) Ct DAMMIG, M ovimento giansenista 8i Roma nella second meta del
Sec Studi: et Tegsti, 1945, |119, 343 SCHq

80) Ibidem, 2344
Bl) CF RAP. C., 229
82) nstead of usıng the device commonly employed 1n the Augustinian school :

the distinction of « Potentia [)ei absoluta el ordinata », Bellell; prefers his OW.

distinction of C Debitum r1ıgorosum el congrultatıs Dei
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theory of the impossibility of PUTEe nature. He 1S indeed Lrue
Augustinian at heart, but represents OIl of the exXxtreme tendencies
of the School He 15 INnOre orıgınal In his views and INOTE inde-
pendent ıIn his thirking, consequently INnoOore interesting.

Bernard HWANG,

SUMMARIUM

Homo, cCreatura rationalis, secundum Dei imagınem et sımıli-tudinem Creatus est, sımul propter aCe ei felicitatem. Ipsead unıonem et conformitatem GCUu Deo, SsSu Fxemplari, SCINDETtendit et aliam perfectionem, beatitudinem, requliemque NO habetN1s1ı Deum 1psum. Deus. ın quantum est Vera eatitudo el requiesOmın1ıs, NO est Deus utı abstractive cognitus, sed utı iıntuılıtıve
ViISUs. Homo ad anc beatitudinem el requıiem naturaliter tendit
appetiıtu NO libero vel elicito sed Innato, quamVvıs potentiamobjectum cConsequendi NO habeat ıne extern]ı adjutor]!i fulcimento.

CUS, uam creatıonem rationalis creaturae decerneret, Jamhabuit intentionem HG creaturae cCommunıcandı atque ad finem
supernaturalem anc evehendı:. Nam D  nNn1ıs1ı intent1io0 ( > cCommunı1-candı et hominem elevandı praecessıisset, Deus mınıme cCreaturaAam
Juxta imagınem SUul spirıtualem, immortalem SU1 CaDaCcCemmfinxisset.

Cum nN1ıs hominis supernaturalis sıt, proinde vıres naturales
excedens, el C exira unc nem OoOMO NECYJUE beatiıtudinem (=16|quietem invenıre possıt, Deus, bonus sapıensque Conditor, gratlia,
quae, medium necessarıum est, illum TNare debet ttamen,
VO debet )) NO strıicte intelligitur utı In debit] Y120rOs]1 ;ıta ut oratia sıt Dars naturae, vel naturae PIINC1IDUS scaturıens,vel ut merıto praecedenti trıbuatur, siıcut Baius et Delagius docent
sSe tantummodo ın debiti congrultatıs Del M scilicet
stat sub reCcCcio ordine proviıdentiae divinae Y Nam ratıo oratıaetalı debito NO tollitur. Gratia enım potest e6es5sS«ec debita CONMN-
orultate Dej SC legibus proviıdentiae el simul Vera
oratia el hoc modo, nullum 81 Omıinis He generı1s detrimen-
tum patıtur.


